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TODAY, n"O\'.n1 'J. 11N n"J, MARKS THE O''lf)J'lf OF 

REBBETZIN ZAHA VA BRAUNSTEIN n")J 

A WOMAN OF REGAL BEARING AND NOBLE DEMEANOR. 

MENTOR 

ADVISOR 

COUNSELOR 

ROLE MODEL 
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The pro!l says: 1? ,,m·P, 1'l'i'T 11)', 1'lN ?N\?>. Whatever step we take in life, we 
should always take a look backwards and know our history. Why? In order to 
understand the reasons why, by nm'.?>n, something came into existence; to know what 
it teaches us about our own m'11n and what im'? we can take from it. We should not 
take for granted what iun we receive. Today n"l there is a vast network of strong 
1um nim for girls all over the Jewish world. We see girls who are proud of their 
Torah heritage, Jewish women who can educate their children and encourage their 
husbands in Torah - both i1\?>Vnl, im'?l - because they know what Torah is, and their 
emunah and love for Torah are the guarantee of Jewish survival. For us today, this is 
the norm - we take it as a natural thing - but it's not so very long ago that Sais Yaakov 
chinuch was regarded as a new innovation which had never before existed in Klal 
Yisroel. 

Rav Moshe Schwab ?"T once explained why ?"m were opposed to girls learning 
Torah in a technical fashion such as ,,!l?!l and Nim. This mental exercise sharpens the 
?::>'.?> whereas the ni,lV of the woman is l?l. She works with nn:in, which comes from 
the l? whereas the ni,lV of the man is with nvi, which stems from the ?::>'.?>. He 
further explained that it is her more receptive heart which is better facilitated to 
imbibing her children with nm\?>!l mmN and a total commitment to nimn l1li1N. It is 
her influence on the developing child, which makes the earliest and most lasting 
impression. 

A woman does not need so many mitzvos or the mitzvah of limud HaTorah as a 
man. She can achieve the same m'11n as a man with less m,lV, since her heart is 
softer and by simply encouraging her husband to learn, or waiting for him to come 
home, and taking her children to cheder - she will earn the same l"lP,:>T as her husband 
does when he learns ni,n. So, in fact, we see that the Torah trusts the woman more 
than the man; that it relies on her strength of emunah and that it feels she needs not 
be given so many mitzvos. 

Does this however imply, that for thousands of years the Jewish woman has 
been left in neglectful ignorance? That the twentieth century introduction of 
systematic chinuch for girls has been the correction of a great historical error? Reb 
Yehudah Leib Orlean writes that such a claim would be an insult to ?N1'.?>' ,,,,) of past 
generations, and to the great tradition of Jewish education. How can we say that our 
spiritual giants who understood life so well, and who had such sharp foresight did not 
care about the spiritual needs of the woman or appreciate her value? 

If we take a brief glance at our history, we will see that women of past ages 
knew possibly more than many men today. How could a woman do her 'n l"11,lV unless 
she knows the Torah and Mitzvos that she is l'mn to keep? It says li'V' l"l'l? inNn n:i 
?N1'.?>' 'll? ,,m,. As Rashi explains, li'V' l"l'l refers to the women. ov N?, Nt>n N1' ,,l l'N 
1'Un )'1Ni1 - How can a woman be a Nun N1' if she has never learned? 

tJ''.?>li1 nN l"11"m n1\?> - How was this possible if she had no knowledge of Torah? 
i1N'lli1 0'1n and the in!l?:::l nul - could they have fulfilled their 0'1'j7!ll"l without knowing 
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Torah? How could mPJlil i111J1 have been a nlJ!ln?.> without knowing Torah? It says that 
in the times of 11:mil 1il'Ptn ·there was not a man, woman, boy or girl who was not 'Pl in 
all of the D'l'1 of i11illJ1 ilNY.lrn! Thus, a girl of those times must have known all those 
halachos by heart! How many men of our times can boast of a similar 
accomplishment? Yet, if the girl was never exposed to a systematic program of 
technical learning, how could she have achieved all this? Throughout history we find 
accounts of women who were real m1m1:m. Even women who may not have been, had 
to know all the m::>1m they were l'1nr.l to keep. 

Modern educators admit that the home has a far superior influence on the 
child's development than the school. Even more than this - the success of the child's 
studies at school depends greatly on the attitudes he picks up from his home. Our 
om::>n, ''1Ji17, were greater. They always appreciated the great influence of the 
home, and therefore strove to make it the foundation for the 7N1'1V' n::i. From here 
come all the most vital impressions on the child's mind; here the foundations of 
hashkafa and midos are laid, through the mother's stories and constant care and the 
very atmosphere of kedusha which she creates. 

The home is the ideal. From Matan Torah onwards, the Torah commanded us 
to fulfill the mitzvah of 1'll7 Dnll'IV1. The JPn of chinuch was on the parents and thus 
the home was the center of chinuch, not only for the girl, but even the boy who was 
originally taught by his father or a hired io7o. It was only later, in the times of ,, 
N7m p V'IV1il' that it became apparent that fathers could no longer manage on their 
own to ensure that their sons received a proper chinuch. As a result, N7m p V'IV1il' ,, 
established a system of D'11n for boys. However, the home was still the 1P'V and the 
iin was only an aid to it. The girl still remained within the nPY.l'l!l of the home and 
drew her Torah from there until the need for a 1!lt> n'J of Torah-learning for girls 
arose. When did this need arise? We could well describe it by using the same words 
that the great thinker Dr. Nosson Birnbaum used to describe the time when n11m 
7N1'1V' was founded. He said: 

"The need was crystallized on the day when the notion entered the Jewish 
mind that outside Judaism there was light and inside there was darkness and it was 
necessary to admit the outside light to dispel the internal darkness." 

This was the day when the great danger of Enlightenment in Western Europe 
arose and opened the doors of secular culture and learning to all - including the 
Jewish girl. Now she was forced to leave the shelter of home and was obligated to 
attend secular schools where she began to study secular culture and was introduced 
to the literature, science, music and philosophy of the Western World. The Jewish 
home lost its nPY.l'l!l and the vacuum left by it was filled by the "attractive" new 
nPl1'.::l'n. 

A breach began to develop between the mothers who clung to their illH:lN and 
the daughters who longed for the "truth" as they imagined it to lie in the secular 
schools. For them, lJ"P'IV'1'N meant restraint, a string of meaningless religious 
traditions, ignorance, misery and hunger at home, a father and brother who did not 



understand them, a mother who was old-fashioned and behind the times, a Yorn Tov 
that was lonely when their father and brother traveled to the Rebbe, a ghetto life 
where Jews were downtrodden ... 

\, 

At first the breach was tiny, but it grew rapidly, though unnoticed by too many­
until it reached a state where young Jewish wives would sit and read the German 
novelists, while their husbands learned Nim .. . 

Sara Schenierer was a dressmaker in Cracow, who, from early childhood, had a 
thirst for D'1!lU and a burning love for ""i''V'1'N. She was greatly saddened by this 
situation. She concluded that the only way to restore the 7N1\V' n:i to the Torah was 
by teaching her Torah , teaching her to know what the beauty of Torah is and the my" 
mi::::n:m. She dreamed of creating a network of schools filled with nimn n1V11p; blessed 
by the 7N1\V' ,7,,), which would restore the nPl'J'l!l and meaningfulness of ""iJ'V'1'N that 
was once supplied by the home. 

Although she met with constant opposition and her early attempts encountered 
many obstacles, she finally succeeded when she turned to Agudas Yisroel where she 
received the support of the D'711) and was later joined in her project by Dr. Leo 
Deutsch lander ?"~t, who, with his sophisticated genius helped to construct a seminary 
run on the most efficient educational lines. He brought teachers from Germany 
including Dr. Judith Grunfeld nee Rosenbaum il"Y. Later, his team was joined by 
1"'i1 lN'?iiN :in? i111i1' ,, -an educator whom the nnN '1l'JN sent to help Sara Schenierer 
and it was he who became the principal of the seminary after her i11'"!l. 

We must never forget that the ultimate aim of our modern high standard of , 
Torah learning and hashkafa is to restore the ?N1\V' n:i to the mm:i of 1?n n:i n11:i:> 7:> 
nr.l'l!l. The n'?:>n of our learning is i1\VYl'Ji1 N?N 1i''Yi1 1V11nn N?. The best way to 
remember this is to always keep a picture of Sara Schenierer in our minds - a woman 
whose burning fire was the neshama and the flame that gave nPn to all the efforts of 
her supporters and who was the example of the ?N1\V'l DN. 

1nN nim \Vmn ?Ni 1'lN ium 'll Yl'J\V. What is 1nN nim? R' Yehuda Leib Orlean 
writes: 
nrni? nimn 'i1H .?nu nim ,mmn nim ,n'n nim 'i1H .m"'\V1 mlPYi ,n,i:i1 7i7n ?IV nim N7 n":i 

'l!ll'J n11m in!l ?\V nimn ,Dm\V? D'l'Yil nN nN\V7 nimn ,n:i\Vn nnl 7Y n:>i:in N'i1\V:> DNn nN 
.n?ip )))')\?)) ' 'l 0'1l1 l'N1 imN l'N .i1\V11i'1 n1l'1Y ,nl'JN ?\V i111ni1 -- i11'lY 

This is not the Torah of words, thoughts or philosophies. It is the living Torah, the 
picture of Torah, the example of Torah. This is the Torah of seeing how the mother 
blesses the n~l!J n111, the Torah of raising one's eyes to D'!Jl!J - the Torah of Yiras 
Cheit, the Torah of Truth, Refinement, and Holiness. 
n?ip Yl'J\Vl ''l D'1l1 pNi imN pN - There is no speech and there are no words; their 

sound is not heard. 

This is what Sara Schenierer strove for. Let us all try to emulate her as much as 
we can. 
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Rabbi Chaim Oiser Grodzenski, Wilna, Prasident der Exekutive des Rabbinischen 
Rates der Agudas Jisroel 

(Obersetzt aus dem Hebraischen) 

Die Griindung der Beth Jakob-Schulen zur Erziehung jiidischer Tochter in 
der Tradition der Yater, im Glauben der Mutter, in Liebe zum Judentum und 
seinen heiligsten Giitern, ist eine Angelegenheit von allergroBter Bedeutung fiir 
das Gesamtjudentum. Die bisher geschaffenen Beth Jakob-Schulen bilden eine 
Zierde der Judenheit! Jiidische Kinder, welche vor Bestehen von Beth Jakob der 
nicht-jiidischen Schule, nicht-jiidischen Einfliissen ausgesetzt waren, erhalten 
jetzt ihre Ausbildung durch vorbildliche Erzieherinnen, die auf dem Boden der 
Gesetzestreue stehen 

Es ist iiberfliissig, die ungeheure Wichtigkeit der Beth Jakob-Schulen in 
einer Zeit darzutun, in der alle religiosen und ethischen Bindungen zerrissen 
sind. W enn heute selbst die Sohne, die doch eine jiidische Erziehung in Chedarim 
und Jeschiwoth genossen haben, weiterhin im jiidischen Milieu verwurzelt blei­
ben miissen, um nicht vom Wege der Religion abzukommen, in wieviel hoherem 
MaBe gilt dies von den Tochtern, die nicht jenen aus Wissen und Kenntnis er­
wachsenen Halt haben! 

In friiherer Zeit , da die Masse noch religios und jedes jiidische Haus ein 
Heiligtum war, die Tochter nach dem Willen und unter der .-\ufsicht der Eltern 

au(wuchsen, war die Notwendigkeit sokher Schulen nicht ga nz. so gro ll. Heute 
aber, da die Atmosphire von Un~lauben und Abtriinnigkeit erfiillt isl, bildet Beth 
Jakob eine Lebensnotwendigkeit, nicht bloO fUr die Erziehung unserer TOchter. 
sondcrn fiir die Heranbildung der ganun kommenden Generation, die ja in den 
Hinden der kiinftigen MUtler liegt. 

Den Begriindem von Beth Jakob gebUhrt fUr die Erfilllung dieser schweren, 
hohen Mission der grOOte Dank. Und ich rufe alle Bruder von nah un·d fern dazu 
auf, das groBe Werk, welches groBer Mitlel hedad, zu fOrdern und zu unler­
stUtzen. Der Segen des Allmichtigen ruhe auf allen , die beitragen wollen zum 
Aufbau und zur Erhaltung dieses heiligen Werkes. 

GroSrabbiner Mordecbai Friedm.&aDt Sad&iorer Rabbi 

Aus einem Schreiben 

Durch meine mehrjihdge Mitarbeit beim Ausbau des .,Keren Hathora"­
Hilfswerkes filr jildisch-religiOse Lehre und Erziehung, hatte ich auch Gelegen­
heit, Schaffung und Werdegang der .,Beth Jakob"-Schulorganisation filr jUdische 
TOchtererziehung zu beobachten und mitzufOrdern.. . 

lch kann also aus eigener Wahrnehmung die eminenle Bedeutuag hestiti 
gen und hervorheben, die das ,.Beth Jakob"-Schulwerk fiir die Wieder.erstarkung 
und Erhallung des echten traditionell-jUdischen Ha uses und der jiidischen Fa-
milie besitzt. · 

Es ist Pflicht eines Jeden, dieser groilen Institution w.irmste Sympathie 
und tatkr.iftige Mithilfe entgegenzubringeo. Segen Allen, die dieses Werk 
fOrdern! 

Chief Rabbi Dr. J. H. Hertz 
Aus einem Schreiben 

Office of the Chief Rabbi , 
4, St. Jamu Place, Afdgate 

The Beth Jacob Organisation is doing an immessurable amount of good for 
the religions educat ion of Jewish girls throughout Poland. Over one hundred 
schools are now in operation, together with an excellent training school for 
teachers 

Maham Dr. Gaster, Mizpah 
Aus einem Schreiben 

J. H. Hertz 

Mizpah, 193, Maida Vale, W 

One of the gravest problems which the Jews of the world are bound to 
face is the future of the womanhood in the East of Europe. War and pogroms 
have created a situation of unparalleled gravity. The economic alleviation of 
distress is of only temporary value. Tbe only possible solution is a sound and 
goo~ . ~ew i sh education. Happily the Jews of Poland and other parts have 
realized the importance of such education, and thanks to the Beth Jacob Mo­
vement no less than one hundred schools have now been established, and what 
is of higher value still a. train ing college has now been created for teachers in 
those schools. The highest interests of Jewish womanhood, both from a moral 
and religious point ·of view are thereby served ... 
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Rabbi Or. Leo Jani, New York 

Tne Beth Jacob .\1.ovemenl is tbe mos t hopeful indication of a religious 
re-a"'·akening in Eastern Europe. It is the one constructive effort to re-assert 
tbe authority of the Thora; the one substantial endeavor to safeguard the moral 
and physical welfare o( our womanhood. 

Lat summer, in Krakow, I saw the type of Jewish girl graduating from theSe 
schools . It is a type utterly unheard of before, filled with a misionary zeal to 
spread Judaism among Jews, to uplift the level of individual and communal 
life. These young " ' omen will write their names in golden letters into the records 
of contemporary Israel. The House of Jacob (in the words of our sages} is tbe 
Jewi1h womanhood. With our women loyal to the Thora. tbe better ball of our 
problem is solved. I can imagine no claim more resisUess , more inspiring, more 
promisina; than that of Beth Jacob, the House of Jacob to the sons and daughters 
of Israel. 

Dr. Nathan Birnb.aum, Berlin 

Nich ts charakterisiert die vOllige Ahnungslosigkeit, mil welcber die dem 
Uberliefertea Judentum Ergebenen den voo alien Seiten drohendeo Gefahren bit 
vor kurzem gegenliberstanden, mehr, als die Tatsache, daB sie im Osten Gene­
rationen von Frauen zu Hasserinnen und Verichterinnen des Judentums werdea 
lieilen. Hitte man diese Erscheinung irgend einem Fremden erkliren wolJen, 
es wire nich t mOglich gewesen. Wie hitte ein AuBenstebender es fassen sollen. 
da.B Menschen, die sich durch beispielhafte Treue gegenUber ihrer Religion aus­
zeicbnen, es zugleich in Ordnung finden, wena die Frauen. dem frommen Wesen 
ihrer Minner zuinnerst abgeneigt , fremd wie aus einer anderen Welt, neben 
ihnen bergehen, die Atmosphire der jUdischen F amilie filschen, den jUdiscben 
Geist in ihr zersetzen? 

Um so erfreulicber isl es, daO diue einzig dastehende Passivili t nun doch 
einem aktiveren Verhalten Platz zu macb;?a beginnt. Und am erfreulichsten, weil 
boffnungueichsten, da8 dieser Umschwung auf eine Initiative aus der 01tji.idi­
schen Frauenwelt zuriickzufi.ihren ist. Zuerst war es Frau Schenierer in Krakau. 
die eiaen Kreis jUdischer Midchen scbulmifiig um. sicb z.u sammeln, !Ur das 
Judentum z.u erhaltea und zu begeistern verstand. Dana nahm sich der Keren 
Hathora der Sache an . Und heute hat das Beth Jakob-Scbulwerk einen aChtung­
gebietenden Umfantt an.itenommen, isl nach verschiedeneo Richtungen ausgebaut 
und hat ansehnlich e Erziehungserfolge erzielt . Natiirlich ist nocb viel bis zum 
.,·ollen Erfolge zu tua . Es gibt noch viele Hemmungen und Schwierigkeiten zu 
Uberwinden. Aber sie werden zu iiberwinden sein, ,.·eon das Verstindnis (Ur 
die epochale BedeutunQ: des Beth Jakob-Schulwerkes aJlgemein geworden seiD. 
wird . Dail dies sobald als mOglich geschehe, wiinsche :c!'t von ganzem Herzen. 

Jacob Rosenheim. Frankfort L M.. 
Aus einem Schreiben 

Sie wlinschen von mir eine AuJlerung Uber Beth Ja..kob, die diesem, Ihrem 
grofien Werke, Sympathien werben soil. Da ich iiberzeugt bin, daB es Ihnen aa 
1olchen Sympathieerklirungen angesicbts der Werbekraft, die dem Werke selb1t 
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In honor of the 701
h yartzeitof the Mother of Bais Yaakov. 

Translated with permission from "Dos Yiddishe Von" 5730 by Y. L Perkal 
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Editor's Note· 
This Adar marks thirty-five years since the passing of the mother 
of the Rais Yaakov movemenc Sara Schenierer, a .. h. We are 
therefore presenting a few chapters of her memoirs that record 
the first steps of the now-famous movement. The memoirs were 
published not long before her passing in her Gesammelte 
Schriften, printed in 569411934. 

~ My Childhood: 

I was born in Krakow in Tamuz 5643/ 1883. My father, 
zichrono /ivracha, was Reb Betzalel Hakohen from Tarnow, 
and he traced his lineage to the Shach. 

My father's mother, Shaina Faiga, a .. h, was a very righteous 
woman. Many tales are still told about her today - about 
her piety, goodness and modesty. She used to pay large 
sums of money for the privilege of being able to serve the 
court of the holy Sanzer Tzaddik, zy"J. In general, she was 
a big baa/as middos. 

My mother, may she live and be well, is from Krakow. She 
is a granddaughter of Rav Avraham Lok, zi. His wife, my 
grandmother Chaya, nee Carmel, could list her yichus 
generation after generation back to the Bach. 

Many good deeds have been told about my parents. They 
owned a large fabric store and distributed a lot of their 
merchandise among the needy. Every Rosh Chodesh my 
grandmother, ail, too would distribute clothing to the 
poor. My father invested all his energy into the chinuch of 
his children, determined to raise them as proud Jews. He 
was an ardent Belzer chassid and a ben bayis of the 
previous Belzer Rebbe, zy'd 

I went to public school for eight years and learned 
together with non-Jewish children. Already in my sixth 
year I was nicknamed "chassidka" (chassidiste), pious one. I 
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also remember that in school I especially excelled in the 
study of religion. 

~ M1l!:!JJZ~L<JU~t§l1,~~ql:iJn; 
Time passed, and my older sister got married. I now had to 
take over kitchen duties. I wasn't very happy about this 
since I really longed to continue learning. But although I 
was busy with housework, I did not give up my studying 
and reading. 

I spent my Shabbosos pleasantly on my own with the 
Tze'na Urena. Every Shabbos I read through the whole 
parasha, the haftora and the sefer Nacha/as Tzvi on the 
parsha of the week; otherwise it wouldn't have been 
Shabbos for me. 

And while I was sitting and reading, my sisters' friends 
would come over and spend the day singing and 
dancing together. They used to look at me and say that 
the whole house could have been robbed and I 
wouldn't have been aware of it as long as I was buried 
in my books. I, however, found my greatest pleasure in 
Jewish se!arim. 

Already then it hurt me when I saw my Jewish sisters 
barely interested in Yiddishkeit or in a Jewish word. 
Sometimes I would rebuke a Jewish girl, but she would 
only laugh at me and tell me that I was a "chassidiste." 
This didn't faze me at all, and I continued on in my own 
ways. 

In the meantime I was growing older, and when my 
parents' store didn't prove sufficiently profitable, I was 
expected to contribute to the family income by finding 
a job such as a shop assistant and the like. I had to 
help out, of course, but I grew quite anxious when I 
thought of working for just anyone. I was afraid that I 
would not be able to fulfill my obligations as an 
Orthodox Jewish girl. I therefore tried to find a way to 
work but to stay at home at the same time, and I taught 
myself to knit. 

One time I sewed a dress for my sister's friend, and then a 
second and a third friend asked me to sew for them as 
well. Tha~s how I became a seamstress even though I had 
not learned this skill professionally. My customers were 
happy witr my work; many of them used to say that I put 
my soul into my work. 

For me the work became a constant learning experience. 
As I watched how my customers were so1 careful with 
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every detail during measuring and fitting sessions, 

thought to myself: "And how do the garments of their soul 

look?" 

~ £q,Jb!?t:JL!!llrfl <Qgµgl:JJ<{r;~: 
I used to sit over my work every night until very late. 
Afterward I would once again spend time with myself ... I 

remember that my father, zi, once bought the volume 

Chok Leyisrae/ with Yiddish translation, and I took upon 

myself to review the daily portion of Chumash, Navi, 

Mishna and Gemara, from which I derived great pleasure. 
In addition, I was very interested in all kinds of knowledge, 

and from time to time I would attend a lecture at a 

Gentile women's society. 

The truth is that after every such visit I always regretted 
going, but at that time there was no other place to learn 
about topics of general interest Now I know that there did 

exist in Krakow various Jewish young women's 

organizations, but it would be enough to relate one 

incident to show why I had no place there. 

One Friday my cousin, an ardent member of the "Ruth" 
youth group, invited me to join her at a gathering that 

night. To please her, I went. How shocked I was when I 

saw one girl switch on a light. I had known that the 
group was not so !rum, but I could never have 

suspected that they actually desecrated Shabbos 
publicly. I remember feeling in a quandary. Should I stay 

or go? After thinking it over I felt that I was probably 

meant to be there, and I stayed. The speeches were full 

of heresy, rachmana /itzlan - and girls from Chassidic 
homes were listening to them. While they were 

attending their group, their fathers were probably poring 

over their Gemaros, and their mothers were probably 

reading their Teitch-Chumash (Chumash with Yiddish 
translation). It was at that moment that the thought 
entered my mind - if only our girls had their own 
environment, it could have been different... 

On Tisha B'Av 5674/ 1914 the great conflagration of 

World War I broke out, and not long after that we were 

forced to leave Krakow. It was my emigration that led 

directly to the phenomenon that is now known as "Bais 
Yaakov ... " 
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In 5675/1915, we found ourselves in the big city of 

Vienna along with many other emigrants from Krakow. 

For nearly two weeks we simply wandered the streets 

as it was impossible to find an apartment in the Jewish 

Quarter. Bustling Vienna was cooking like a tea kettle 

as it filled with Jewish refugees from all over Galicia 

who had fled their homes because of the chaos of the 

war. 

Eventually I was lucky enough to find lodgings in the sixth 

district on Amperdampferstrasse. Once there, however, I 

had a new worry. I was not in the Jewish quarter, it was an 
hour's walk to the Schiff Shul, and I didn't know of any 

other place where I could daven. Seeing my distress, my 

landlady told me the good news that there was an 

Orthodox shul in the Stumpergasse. It was in this shul 

where today's popular Bais Yaakov movement was born! 

On Friday before nightfall I went to shul, taking a siddur 
and Chumash with me so that I would have what to daven 

from on Shabbos. But then the shammas explained to me 

that this was unnecessary since the women, who didn't 

carry on Shabbos, could get siddurim in shul. 

I was filled with joy. This meant that I now found myself 
among Jews ... yes, even in Vienna there were Jews who did 

not carry on Shabbos! 

Shabbos morning I went to shul. Before the Torah reading 
I suddenly saw the Rav ascend the bima. For me, this was 
something new. 

'What's happening?" I asked my neighbor. 

'Today is Shabbos Chanuka," she answered, "and the 
Rabbi is giving a drasha about inyanei deyoma." 

Rooted to the spot I listened to the Rav's fervent and 
wonderful words. 

In his drasha the Rav portrayed the greatness of the 
extraordinary historic figure of Yehudis, and then called 
out wholeheartedly to today's Jewish women and girls 
to imitate the heroic example of Jewish women through 
the ages. 

What a pity that I have forgotten his exact points and 

beautiful presentation. But one thing I will never forget As 

I was listening to his breathtaking portrayal of Yehudis, I 
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thought to myself: How can we bring all of Krakow's 

Jewish women and girls here so that they can hear who we 

are and whom we come from? 

I immediately felt that the main problem was that our 

sisters know so little about our history. This has estranged 

them from our nation and its traditions. If only they knew 
about the past of our glorious martyrs, if only they had 
some concept of the heroism of our great men and 

women - everything would be different 

It was at that moment that various plans began unfolding 

in my mind. 

After that first lecture, I became a frequent visitor to that 

shul on Stumpfergasse. I let nothing stand in my way, not 

bad weather and not even the riots that were constantly 

breaking out since it was war time. I regularly attended 

Rabbi Flesch's Chumash, Tehillim and Pirkei Avos shiurim 

as well as his deep, analytic talks about the various current 

problems. And the whole time, the same question burned 

relentlessly and increasingly in my mind - how could we 

bring the Jewish girls from Poland to Vienna so they could 

hear it all too? 

Time doesn't stand still. As my thoughts coincided with 

the passing days, my heart beat feverishly. How would 

Krakow accept my idea of founding a religious school for 

Jewish girls? 

On one hand I already knew how such a proposal would 

be received. 'What?!" I would be asked. "In the twentieth 

century you want to move Jewish girls backward to 

frumkeJt and Yiddishkeir?" 

But at the same time an inner voice whispered to me: "You 

must carry out this idea of establishing a girls' school in 

order to save this generation of Jewish women for the sake 

of Yiddishkeit." 

I therefore resolved that when I returned home I would 

arrange a gathering of Jewish women and explain my plan 

to them. Here I recalled the saying of our Chachamim, 
"Every gathering that is for the sake of Heaven will be 
fulfilled." 

On the return journey from Vienna to Krakow I was still 

busy preparing the arrangements for my future project 
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Late Av 1915/5 6 7 5. It's already two weeks since I'm back 

in my old, familiar Krakow, and during this time I have 

already enjoyed some measure of success. 

Already on the first day of my arrival I presented my plans 
to a familiar crowd of religious women - obviously, the 
!rummest in the city. They embraced my idea joyfully. It 

wasn't easy to find a location for the gathering though; 

only after much effort did I manage to arrange a place in 
the Krakow Orphanage. 

But then rew v:orries plagued me. 

It was true that the older women were excited about my 

ideas, but what would the younger generation, the future 

Jewish mothers, say? Wouldn't they make fun of me and 
my plans? 

Still, I did not falter. That Shabbos I gave a lecture to a 
gathering of about forty girls. My speech was based on 
Pirkei Avos. and the main idea was: Why is Pirkei Avos 
learned specifically in the summer? When I explained the 

phrase, "And you shall make a fence for the Torah, ,, I 

explained how the Torah can be compared to a beautiful 

garden where beautiful flowers and delicious fruit grow. 
And if the garden is not fenced in, then bad people and 
wild animals can destroy everything inside. In the same 

way, I exi:!3 inej, our holy Sages made a fence around the 

Tora h. For example, we know that desecrating the Shabbos 
deserves a death sentence (as it says "And her desecrators 
will die" ), and so our Sages implemented many 

restrictions so that we will not come to actually violate 

this holy day. That's how the prohibitions of muktza 
evolved. We may not touch anything that may cause us to 
do a melacha. 

I sensed that most of my audience was looking at me in 

astonishment and wonder. What?! It was for this that they 

had been summoned?! Ironic smiles soon appeared on 
many faces, and then, without so much as a "goodbye," 
the girls gradually disappeared. 

Yes, my first speech was met coldly, with mockery. That 

was when I realized what a colossally difficult job I had 
taken upon myself. But I girded myself anew with the 
steadfast resolution not to abandon my idea ... 
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Again time didn't stand still. Months passed since that first 

lecture I had given to Krakow's Jewish girls, and there was 

no further progress. But I did not despair. Rosh Hashana 

was almost upon us, and then came the holiest day of the 
year, Yorn Kippur. 

On that erev Yam Kippur I felt more stirred up than ever 

before. I envisioned scenes of our history, of long ago 

when the Bais Hamikdash was standing and the kohen 

gado/ performed the avoda, sending the sa'ir la'azaze/ to 
the desert, and the people watched the thread turn white, 

a sign that Hashem had forgiven their sins. 

The kohen gado/, the avoda, the glory and splendor of 

Israel in those times ... and what do we have today? There 
is no Bais Hamikdash, the glory is gone, the sanctity has 

disappeared. Everything has been taken from us! 

With what can we replace all that? Where are the hearts of 

the Yidden who, with their tefi!a and avoda of the heart, 

should be able to carry out the avoda of long ago in the 

Bais Hamikdash? 

Today the Jewish children, especially the Jewish girls, have 

stopped davening entirely, and if they do come to shul, it's 

nothing more than a habit. The heart and soul are 

completely lacking! Our daughters do not know about 

their past They know nothing of the greatness of their 

nation. They don't understand our deep, heartfelt prayers. 

Can the situation continue like this? 

That entire day until Kol Nidrei, these thought did not let 

me rest I kept coming back to the same idea: We must 

open the eyes of our sisters so they can see the great light 

of Israel! Who cares about doubts? Who cares about 

obstacles? Who cares if many laugh and ridicule my plan? 

Once the frozen ice thaws just a bit, they will start looking 

at me differently. And anyway, I said to myself, what role 

does my personal pride play here? If the intent is sincere 

and the aim is pure, my goal will certainly be achieved. 

When the chazzan concluded the Yorn Kippur Maariv 

with the words, HHope to Hashem and strengthen your 

hearc "the words kindled a fiery bitachon in my soul that 

became stronger as the choir ended Adon Olam on the 

highest note, crying out: "Hashem is with me, and I shall 
not fear!" 
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Days and weeks passed; and my plan was slowly 

materializing. My newly-founded society for girls began to 

develop. I also establ ished a library and imported books 

from Frankfurt, books written by Hirsh, Lehman and nhe 

like. 

But one thought disturbed me constantly: Would my work 

have results? Could something actually be accomplished 
with older girls who were already settled in the life goals 

they had cho?en for themselves? 

Even so I continued my work wholeheartedly, not al lowing 

my qualms to hold me back. The members of the society 

showed an interest in what I was doing. I was receiving a 

positive response in Krakow. 

I put away my sewing machine, threw away my needles 

and invested all my time in the society. But even though I 

saw satisfactory success, I wasn't entirely happy. 

Yes, the activities were nice. It was true that the girls were 

enthralled by my speeches. They were indeed moved by a 

grand idea, by a poetic phrase in Tanach. But - they still 

could not yield to Ha!acha, they could not undertake 

actual mitzvos. And that wasn't any wonder: most of them 

were already grown, and it wasn't easy to teach them to 

start a new, truly Jewish life with all its practices and 

traditions. 

My thoughts therefore started moving in another direction. 

We would have to start with the children. A young tree is 

easily bent Only with young children would my idea 

succeed completely. 

We had to establish a religious girls' school, a truly Jewish 

one where the educational spirit would be in accordance 

with authentic Judaism. And to do this, nothing could be 

too expensive or too difficult. Baruch Hashem, I thought, 

there still exists a religious Jewry, and they have to be 

reminded of something that is important but that seems 

to have been forgotten - their duty to the younger 

generation. 
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.... $rom the Pages of My JJfe 

We must keep on ta lking, we must not rest until it 

penetrates their conscience. Our young girls need to know 

something, maybe even a lot, about our G-dly treasures. 

And when Jewish studies will no longer be foreign to 

them, they will become the proud bearers of the eternal 

Jewish beliefs. 

"Throw away the machine, stop sewing clothing for the 
body and start stitching garments for the soul so that she 

will be armed against the arrows of heresy!" This thought 

urged me on in the work that lay ahead of me - to gather 

young children and begin teaching them to become 
familiar with "Shema Yisrael. .. " 

I could not get my dream of establishing a religious 
school for girls out of my head, I consu lted my brother 

who was living in Czechoslovakia. 

At first he laughed at me. 'Why do you want to start 

busying yourself with political parties?" he wrote back. Bu t 

when I answered him that I was firmly resolved not to 

abandon this mission, he wrote me: "Nu, let us go to 

Marienbad where the Belzer Rav, (R' Yissochor Dov) zy"a, 

(the father of today's Belzer Rebbe, R' Aharon) is now, and 

we will hear whether the tzaddik of the generation agrees 
to it." 

There was no end to my joy. Although I didn't have much 

money I hurriedly prepared myself for the trip. When I 

arrived in Marienbad, I and my brother went immediately to 

the Belzer Rav. My brother, who was a ben bayis there, wrote 

in his kvittel "She wants to educate Jewish daughters in the 

Jewish derec!z" And I heard the answer from the tzaddik's 

holy mouth myself: "Bracha Vehatzlacha." The words were 

like the most expensive balsam oil, instill ing fresh courage in 

my limbs. The blessing from the great tzaddik gave me the 

best hope that my strivings would be fulfilled. 

~ Jil </;Jr;erJ,m Gomes . '[rue: 

Marcheshvan 5 6 78/ I 9 I 7. At last, at long last I have 

reached my goal! 

I am sitting in my own school room. Who can understand 

my feelings? Who can compare themselves to me today? 
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... /Prom the Pages of My fife 

Have you seen the shining faces of my children? How 
their eyes sparkled when I explained to them the meaning 

of a bracha! How joyfully they asked: 'Will we hear such 

nice things tomorrow too?" 

There are only twenty five of them here, after all, mostly 
children for whom I sewed dresses, and then later said to 

their mothers: 'Will you also let me sew them garments for 

their souls ... ?" 

Twenty-five children, twenty-five neshama/ach were given 
to me to revitalize. I have a small house, old benches, no 
blackboard - and my heart is trembling . with joy. Here is 
the place for my sacred work ... 
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On the Threshold of a New Year 
A speech Sarah Schenierer delivered before the Yamim Noraim 

As the year draws to a close, 
once again we must submit a din 
vacheshbon to determine whether 
we have fulfilled the resolutions 
we made last year. 

My thoughts take me back to 
the second Knessia Gedola, 
which I attended last year. There 
were thousands of delegates there, 
headed by the leaders of our 
generation. I can still hear their 
fiery words that called all Agudah 
members to an intensive course of 
leharamas keren haTorah. In the 
large shul of the Bayerische 
Court, women from all over the 
world gathered to discuss our 
holy Jewish obligations. It was 
like a dream! 

I recall very clearly the first 
issue that was brought up - and 
the two women from Riga who 
immediately recognized the 
significance of wearing a sheitel, 
and promptly actualized their 
realization. During the last days 
of the Knessia Gedola they 
appeared wearing their sheitlach 
proudly. 

Yet the question remains: 
Were all the resolutions actually 
followed through? Most people 
would answer, "Not even a 
fraction ." Even I would not deny 
this. Nevertheless, the 
achievements m the realm of 
education were by no means 
trivial. Numerous new yeshivas 
and chadarim were founded, chief 
among them Yeshivas Chachmei 
Lublin, from which, be 'ezras 
Hashem, yerei 'im and sheleimim 
will emerge. 

The importance of religious 
instruction for our daughters and 
family purity were greatly 

strengthened. It was also agreed 
that the newly organized B'nos 
organizations in the Bais Yaakov 
schools in other countries should 
be encouraged and nurtured. A 
teachers' seminary in Vienna, to 
serve Western Europe, 1s 
scheduled to open on Rosh 
Chodesh Cheshvan. And the first 
Bais Y aakov in America is to be 
organized by Pearl Pietrkowski, 
one of our best teachers. 

Nevertheless, let us consider 
whether we really and truly did 
our utmost to further our lofty 
aims. Did we put forth our best 
efforts to bring our wayward 
sisters back to the fold? Or did we 
merely console ourselves, 
pointing complacently to the 
achievements we have made thus 
far? 

The shofar is calling to us. 

It is a call that comes directly 
from the Melech Malchei 
Hamelachim, Who is seeking His 
sheep, "kevakoras ro 'eh edro," 
for the unified and holy flock we 
were meant to be. Although we 
are diverse in our dispositions and 
in our temperaments, still we 
should have been an indivisible 
flock, led by One Shepherd. 

Instead, what has become of 
us? 

Many were those who have 
abandoned our Leader, and 
because of that we have Jost each 
other. We should have felt a bond 
between us that reaches to those 
m the farthest corners of the 
globe, but we have fallen short of 
this ideal. Moreover, we have 
distanced ourselves even from 
those who are closest to us. 
Fathers don't understand their 

sons, brothers do not agree, and 
one sister does not acknowledge 
the other. 

Why? How did this happen? 

Because everyone has busied 
himself exploring alien realms; 
everyone is searching for a new 
shepherd; everyone is pursuing 
fulfillment according to his own 
perceptions. 

Our trials and tribulations 
have proven to be too much for 
us. For hundreds, even thousands 
of years we adhered to one 
Authority, but when the day of 
reckoning arrived, we were weak 
and could not withstand the 
temptations. 

We did not comprehend His 
works. When we looked around 
we saw other nations exploring 
other pastures; we saw a new 
shepherd. We wanted to be their 
equals and we began to emulate 
them. Unfortunately, since then 
we have been as lost as they are. 
We experience no true joy, no 
real, internal tranquility, even 
though externally we may appear 
to be serene and content. 

Now our venerable Shepherd 
approaches us with the call of His 
shofar, and follows us to 
wherever we have wandered, 
wherever we have gone astray in 
our quest for gratification; He 
comes to summon us all. Come, 
He says, tear yourself away from 
all this nonsense and come with 
Me. 

And He approaches our 
young boys first, some of them 
baruch Hashem, still m the 
yeshivas and chadarim, 
persevering diligently in the study 
of our Torah hakedosha, steadfast 



in their belief that only there can 
they find the greatest ecstasy 
humankind can ever experience. 

But what of the rest of our 
sons? Yes, even here in this 
country, which is known far and 
wide for its tenacious hold on 
Yiddishhkeit, He manages to find 
Jewish children grazing in alien 
pastures. Although their intention 
is to uplift themselves, ultimately 
they sink ever deeper into the 
mire. 

Even they, however, hear the 
call of the shofar, the age-old call 
of their fathers' Shepherd from 
the time when we stood at Mount 
Sinai. And when He calls, His 
Will is for all His flock to 
respond and gather round. How 
blessed are those select ones of 
our youth who indeed heed the 
call and return to the fold, who 
have the courage to tear 
themselves away from a 
meaningless existence and begin 
anew a truly dynamic Jewish life. 

And who else does the call 
of the shofar rouse? 

The shofar speaks to our 
Jewish daughters as well, the 
daughters of our times, some of 
whom have understood the 
summons for a number of years 
and have organized a Bnos 
Agudath Yisrael with one purpose 
alone: "to do His Ratzon 
wholeheartedly." They are 
already experiencing the 
fulfillment of true Jewish life. 

But other daughters of 
Israel? Alas, they are not our 
daughters any more, they have 
forfeited the exalted position 
David Hamelech describes, "Our 
daughters are as the cornerstones 
of our homes." Our daughters are 
the pillars, the foundations bf all 

things sacred to a Jewish home. 
They are far removed from this 
magnificent holiness .. . their 
homes have no sanctity; their 
tables are no longer considered 
altars. 

Sadly, this is how many 
future Jewish mothers are 
growing up, those mothers of the 
next generation who have no 
familiarity with or understanding 
of the essence of a Miriam, 
Y ocheved, Devora, Chana, 
Chulda, Esther, Yehudis or other 
of our mothers of past 
generations. These daughters of 
our people allow themselves to be 
led into the mire and sink ever 
deeper into the morass where 
falsehood is sown and where 
empty vanity is harvested. 

Therefore, I appeal to all my 
sisters with whom I share this 
burden: Shall we stand idly by 
and watch from afar how these 
sisters of ours sink deeper and 
deeper? 

No, we have no right to be so 
callous and selfish! We are 
obligated to call out to them in a 
mighty voice, with all our 
strength: Sisters! Do you not hear 
the call of the shofar? Are you not 
aware that the call that gathered 
our mothers to Mount Sinai and 
revealed to them the now familiar 
"Thus shall you say unto the 
House of Y aakov (and we 
responded heartily with "Naaseh 
venishma")? This call entrusted 
us with the holiness of Jewish 
family purity, of kashrus, and of 
many other mitzvos. How can we 
fall so low, chas veshalom, to 
betray that trust? Reconsider, my 
sisters! This cannot be. We dare 
not allow this to be. You surely 
will not have to seek fulfillment 
in alien pastures. 

Come back, save yourselves 
while there is still time. Tear 
yourselves away from the 
temptations that fill the world! 
Know that the luster dims 
eventually, but the disaster that 
results remains forever. 

Dear Sisters! Whether in the 
East or in the West, whether in 
the North or in the South, 
wherever the call of the shofar 
finds you, remember that the call 
is for a holy purpose, and that 
there is much work to be done. 
Each day make an effort to be a 
better "complete Jew" than 
yesterday. 

This is the way to approach 
your wayward sisters, to speak to 
their neshamos. Demonstrate to 
them that true gratification can be 
attained only through fulfilling all 
of our mitzvos in the right way. 
Do not grow weary, and do not 
fear their rejection. Eventually 
your passionate enthusiasm will 
impress them, and they will 
surely return to us. We will then 
merit a veritable "aguda achas 
laasos Retzonecha belevov 
shalem." 

And now, to work! 
Renounce all the hollow pleasures 
and all those amusements that 
seem to be such a great source of 
desire. Let our mothers' actions in 
sacrificing themselves for the 
sake of Kiddush Hashem serve as 
our inspiration. Implant in your 
hearts devotion and awe. 

I wish all of my sisters 
Leshana tova tikaseivna 
vesechasemna. 

Reprinted with permission 

from Hamodia 



Sara Schenierer's letter of address to the first assembly of Bais Yaakov in Hungary 

Cracow, .:1".Y1n D'l.J.7 I11Vl9 '1 DI', I 933 

To all of you I wish a hearty Mazel T ov, on the occasion of this worthy undertaking -
the first assembly of Bais Yaakov in your land. May Hashem enable the spirit of the holy Torah 
to help you find the correct and most helpful paths to spread the ideal of Torah and make it 
penetrate into the depths of life. 

It is impossible to express the greatness of my simcha, i1":::i when I see that also in 
other countries the Jewish woman is waking up from her deep, continuous sleep, and at last is 
beginning to turn her mind towards contemplating the magnitude of the l'j79n which was 
given to her at 'J'O li1 1mm. 

Dearest loving sisters! We all stood at 'l'O li1 and called out in one voice i1\UlJl 

lJYl\Ull and with these two words we sealed our everlasting commitment. Are we completely 
fulfilling our undertaking? With a heavy heart, many of us are unable to say we are. When a 
person declares bankruptcy in the simplest sense, he is ashamed to raise his head in front of 
others in public. Similarly, how can we walk with heads held high when we have defaulted on 
our eternal commitments? 

Nevertheless , this should not weaken the strength of our movement. We have no part 
among those who do not fulfill their commitment. We know that i1Yl 1nn 'i1 n1m. Only if we 
fulfill it rnn 1'7\U:::i is it in fact \U9l n:::i1\UYJ. We seek to pay the debt in its entirety. 

Therefore, my dear sisters! Please take this matter to heart. Our goal is to reach the 
stage of o•nn . We must learn 1

i1 mn• i1n:m n 1\U1n - if 1
i1 mn• is i1YJ)n , it is if fact clear 

that it is necessary to learn it. Nevertheless, learning alone is not enough. The j7109 continues 
and says - Di1'\UllJ '7)'7 :::im '7)\U . It doesn't say - Di1 11n'7'7 '7)'7 :::i10 '7)\U, but only Di1'\UllJ'7. 

Our D'Yl)n said - i1\UlJYli1 N.'7N. lj7'1Ji1 \Ul1Yli1 N.'7. You all know the 3 paths upon which I 
have based our work, and they are: Firstly, i1nn\U:::l 

1
i1 nN. ll:::llJ next to 1•nn ·1~l'7 1

i1 1n 11\U 

and lJlli1 p ll'Yl' rnm'7. Therefore, neither in sadness nor in fear of Dll'i1'~ should we sense 
D'j71'7N. , but only out of the depths of pure love and i1nYl\U:::l. 

For this it is necessary to firstly focus attention on being careful not to do rn1 1:::llJ , and 
this will help us to reach the concept of 1•nn ·1~l'7 1

i1 •n 11\U as well as the words which follow 
. .. lJlli1 p ll'Yl' rnm'7 . Could we think that i'7ni1 111 did not know how to count his days? 
Oh, he certainly knew. Nevertheless, he also knew that every second of the life of a man is 
divided into 3 parts : future, present and past. The moment which was "future", in the 
passing of a second becomes "past". In these three short periods of time we want to achieve 
something great and lasting . And this is what i'7ni1 111 wished to teach us - to know how to 
properly save every single second for 1

i1 n11:::iv . . . 



Obviously I cannot express all my thoughts on this paper. Please read my essay in the 
sefer "Gesammelte Shriften" , entitled "A Word To My Sisters". 

I deeply regret that I could not personally join in your assembly. I ask that you be very 
particular about the rn11 1JY of the clothing of every single participant. Also, please warn the 
girls that they should not associate with the members of other organizations and entreat them 
to be careful in all the n11Yn such as 011 1 n7 10J and l'liUll rnYn, ).llJ 01 11 nJ.\U n1 1YJ\U , 
nll\U) and so on. Thus the entire Torah will be fulfilled, and 

11 07\U ).).7). lllYl nl\Ul.17 nm< ll"'TL:U< o7D l\Ul.1 1111 

Remember dear sisters, it is very easy to become enthusiastic, but to actualize this 
enthusiasm over the course of years is a very hard thing to do. This is the main goal which we 
should undertake; to make this enthusiasm penetrate our daily lives , to work to spread our holy 
nrn•111 until we succeed in igniting the hearts of all Bnos Yisroel true '11 nJ.llN and '11 nN1 1 

• •• 

Please inform me of the success of this worthy venture. 

I will conclude with words of 11nm. (This letter was written during the Three Weeks) 
May this day be transformed into a day of J.llJ DI' and 11nn\U as Hashem promised us. 

!f\.uzfian, 

Pofana. 
Mrs. ~clie( 
{'Tenen6aum) 

Zisfein :i 11 11is 
first on tfie (ejt 
in tfie to row 



FROM THE LETTERS OF SARAH SCHENIERER 
This letter, translated f rom the Hebrew, was written by Sarah Schenierer to the girls of Bnos Agudas Visrae! 

Beloved Sisters: 

Firstly, I turn to you for the cause our holy Torah. Even though in my heart I am 
certain that you yourselves know the perfection of Torah and its significance to the 
Jewish people and to every bas Yisroel, nevertheless, I would like to speak in short about 
the meaning of Torah. 

First of all, it is the duty of everyone to know that Torah commitment does not 
mean only to learn it and understand its contents. Our main objective is to observe and 
fulfill the Torah. 

For the Jew who studies the Torah and observes all its laws, the Torah is a 
purifying fire , nourishing milk and intoxicating wine. It is the hammer which splits the rock, 
the sword which conquers the world, a pillar of fire which enlightens his path, the staff 
which guides his walk and supports his footsteps. It is the companion in his hour of 
happiness and the counselor in his time of need. To all that understand its way, Torah is 
the song of the night, the song of the wanderer, the lamp at the crossroads, the 
fountain of living waters, the wellspring of all strength and courage. 

Learning the Torah with diligence is not enough. Only if every commandment is 
recognized in its full intention and its oral tradition, can it be fully observed. Every possuk 
must penetrate the heart, deeper, and still deeper, until it becomes part of oneself. 

It is only with emunah sh'leimah that we can acquire the Torah. When a person 
believes that there is a Master of his castle, but only recognizes that fact and not more, 
there is no positive value in this understanding. The heart must feel. The innermost 
chambers of one's heart must absorb these truths so that they bring one to action. 

Hashem's mastery was pronounced at Matan Torah. The first utterance at Har Sinai 
was "Onochi Hashem Elokecha." I am your G-0, your Lawgiver, the Ruler over your 
inclinations and of your deeds. Behold, Ben Odom, all that is in your hands, is from My 
hands. I made everything - you and your property. I have given them to you as a present. 
Your body, your soul , and your senses, are all obligated to fulfill my will, and then, only 
then, are you a person of perfection, an Odom Visrae).! 

And therefore, beloved sisters, this ideal must be our first inclination. We, as Bnos 
Agudas Yisrael, must determine, as Odom Visrae/, to live holy lives, which are purposeful, 
pure, and blissful , b 'ruach V/srael 
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~ I. 
~ Message that Frau Schenierer i1"l7 Sent to the Last Graduation l111-

3J During Her Final Illness. IE 
~I Translated by M Klapholtz 1: 
~ i• 
~ ,t:1",1K, il7'1Jip l7il7,,t:1 lJ'.),, lJJiir.i i~ 
... I~ ..,. What shall we say, what shall we speak and how shall we justify ourselves? Many are the :• 
~ 1. 
<iii thoughts of Man yet the counsel of Hashem endures. I~ 
..,. I~ 
-.. Human understanding is weak, oh so very weak, but the path on which Hashem leads us is l11i>-
.._ i~ 

~ always for the good. I~ 
... i~ 

~ Praised be Hashem for His great kindness. !~ 
... I~ 
..,. I have been unable to control my tears since this morning. I, who always lamented how !~ 
... !• ..,,,.. difficult I found it to cry during prayers, now realize how strong are the spiritual bonds that connect I• 

~I me to my children. You surely remember how I used to say that there is a Polish proverb, "Blood is 
11·~ 

... I i ... ... not water", and I say "The soul is not the physical body". Yes, spiritual bonds are stronger, because i• 

.
~ 

1 

they are eternal. I: 
~ I. 
~ Therefore, I feel that just as my tears are falling whilst writing this letter, so too, will your I. 
31 tears fall while reading my words. May Hashem help that these very tears should come before the IE 
.... Heavenly Throne and plead for the final redemption and, in the meantime, a refuah shleimah. !.,._ 
~ I~ 
~ And now, I turn to you, my dear children, who are leaving our home and going out to 1·~ . 
..,. become teachers and leaders of Jewish daughters... 

1
• ... . ... 

~ ... You shall always obey Tzaddikim as it is written in our holy sefarim. Therefore the end of I~ 

~ our Torah has a connection with the beginning. It starts off with the words, "oipi?x Kl:J. nitvKl:J." I~ 

~ to teach us to believe in Hashem and in the words of our Sages. So too, the Neviim finish with the I ~ 
... i~ 
... sefer of Chavakuk, whose last chapter starts with the words : inx1i lll?'.ltv immtv 'i1 "Hashem, I !• 
~ I• 
~ heard your news; I was afraid" 1111-

~ I• 
~, Chavakuk actually witnessed the strength of tzaddikim. As we all know, Chavakuk, the son I:_ 

<ill of the Shunamis, was revived by Elisha HaNavi. I• 
~I 1• 
~i illl-
~! The fear of a tzaddik brings to fear of Hashem, as Chazal say "ix1in oipi?x nx", the word 1: 
~I nx means to include our Torah sages. And we also say every day, "n:J..ll i1tvl'.l:J.1 'i1:J. i:iil'.lxii" . 1111-
~1 I• 
~, Therefore Malachi finishes, "xi:J.Ji1 1i1,?K nx o:i? n?iw i:iJK i1Ji1" to show that the I: 
~ Redemption can only come about through the strengthening of our beliefs. I> 
~, 1: 
-4t So, I will finish with my usual psukim, (not mine but those of David HaMelech) that should I• 
~- 1~ 
<C111! always accompany you: ilJI. 
~: 111--

~ t'i1 nxi, i1t.l:Jn n,wxi t,,t.ln ,,llr, 'i1 ,n,iw tnnt.l'IU:l 'i1 nx ,,:ll1 I~ 
~ t'IU!ll n:l,'!Ut.l i1t.l,t.ln 'i1 niin tl1,,i1 p u,t.l, nut.lr, i: 
... !~ 
<II .o?i.v ,.ll, i1n.lll'.l 1:ixi:11 1:inK:Y 1mtvi ,, Hashem should hear our prayers and soon send us the I~ 
... 1-. 
~ Final Redemption, 1l'.lK! I: 
~'! jHjiJ~"" i1i~" I~ ~ ~ ~"" "" ,l.ll,,K :11.~. 
.... .Ol"Yln nmw ' !J llp.t<1p ,,,,.. 
~! i. 
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Selections fTon1 the tellers of Sara Schenierer on the topic of Tznius 
Translated from "Eim BeYisrael "-- courtesy of Bais Yaakov High School 

'fa M y ©ear One: 
.. . '!here is a lasting lesson to b<: 

learned from the Seder night. each 
generation is tempted by its own f als<: 
gods. each generation chooses new 
symbols for its avoda z ara. In 
contrast, the mission of the Jew is 
eternal. In each generation thejews 
need to bind the idol of their time to 
the bed and ridicule and destroy it. 
<Bnai J)israel prove that they exist 
spiritually far above the avoda zara oj 
the era .. . 

To My Dear, Spiritual Sister, 

To My Spiritual Sister: 
... Spirituality can afford a person 

such pleasure, that once he experiences 
it he will willingly forego the theater, 
cinemas, and such ... 

. .. I am very interested in knowing 
how deeply the awareness of ruchniyus 
penetrated into your students, and to 
what degree you have succeeded in 
eliciting sacrifices from them in the area 
of tznius ... 

... Let us recall Jewish life of the previous century. Every Jew would cry out in anguish over 
any loss in limud ha Torah . However, from the day that the gates of the ghetto were opened, and 
children began attending secular schools min 7:> lP~ n:m i1N~' -- all the glory has departed from 
Jewish daughters. Alas , she, the Bas Yisrael was swept up in the current of the times resulting in 
disdain for the pure and beautiful Jewish way of life. She is negatively influenced by the magical spell 
of the modern fashions in the gentile world. She is treading a path leading to a distant, alien world. 
Her goal: to look, and to be looked at; to be impressed by frivolities, and to impress others . The 
result? The destruction of Jewish homes .. . 

The Torah is dressed in sackcloth and weeps. Yes, she weeps, the Torah weeps , that Bnos 
Melachim created in the Tzelem Elokim are gradually losing their Tzelem Elokim. They are turning 
into wax statues. Daughters of Yisrael are enslaved like servants, to fashions. When the fashion 
dictates, she does not feel the summer heat as she dons a high collar almost reaching her ears , nor 
the winter cold as she opens her buttons and reveals her entire neck. 

Sisters , dear Yiddishe sisters: Is your own self respect not dear enough in your eyes? Attune 
your ears to the awesome calling of the heilige Torah. Beware of anything bordering on 
spiritual self-destruction. 



'7ig11elles 011 Tz11it1s 

Rebbetzin Chava Pincus a"h, was the only 
American girl to travel to Poland to study in 
Cracow's Bais Yaakov. She related that at the 
close of her initial meeting, Sara Schenierer gave 
her a pin to fasten at the top of her blouse. She 
stated, matter of factly , that in Bais Yaakov 
necklines are worn closed. 

Rebbetzin Pincus never forgot that first 
encounter with her mentor. She often retold this 
vignette to audiences large and small. The 
memory of that woman, small of stature but great 
in spirit, who had faith in the willingness and 
ability of her young charges to act on emes when it 
was presented to them, even when it meant 
acknowledging a shortcoming in their performance 
of a mitzvah, remained forever etched in her 
memory. 

Bois Yaakov High School 

Rebbetzin Vichna Kaplan a"h, Sara Schenierer's 
disciple who transplanted Bais Yaakov to America in 
I 9 3 7, spoke at her mentor's 50th Yahrzeit Gathering 
in the Felt Forum. She could have utilized that golden 
opportunity when 5 ,000 young girls hung on to her 
every word, to stress any of a number of issues that 
were significant twenty years ago. But the topic she 
chose was tznius. Tznius, modesty, is the most 

Where is Sara Schenierer? 

In the lovely and regal city of Cracow, with 
the placid waters of the Vistula River flowing quietly 
in the background, a ceremony is going on. A 
building is going up here, and the groundbreaking is 
being marked, as groundbreakings are, with 
speeches and pomp and excitement. At the dais sit 
many of the great rabbinic personalities of the city, 
members of Agudath Israel, communal leaders. Rav 
Asher Spira, who will supervise the building 
personally, telling others that this is the only 
building that will accompany him after he leaves this 
world, is there. So is Dr. Leo Deutschlander, 
whose vision and talent helped turn a dream into 
something as tangible as bricks and mortar and 
students. Yes, everyone is here, at the 
groundbreaking ceremony of the Bais Yaakov 
Teachers Seminary in Cracow, soon to be located 
at I 0 Stanislaw Street, first of its kind in the world. 
Everyone is here - but where is Sara Schenierer? 

Sitting in the back, quietly, with the tznius 
which is one of the hallmarks of her life, Frau 
Schenierer is sitting where she wants to be. With 
her students. 

Miriam Zakon - Agudah Women's 
Historic Pilgrimage to Cracow 

important mitzvah for women, and she beseeched her listeners to aspire to ever greater heights in being mekayem 
that mitzvah. 

In her last message in the Bais Yaakov Alumni Bulletin , Rebbetzin Kaplan wrote about the subject of tznius. 
She lauded her talmidos for their high level performance of so many mitzvos . She commended them on how good 
they were on the inside, but pleaded with them to look as pure outwardly as they are inwardly. The Gemara states 
that only the talmidim who were as good on the inside as they appeared to be on the outside, were permitted into 
the yeshiva of Rabban Gamliel. Nowadays, Rebbetzin Kaplan stated, the problem is reversed - women are good on 
the inside; it 's their outer appearance that requires improvements. 

Rebbetzin Kaplan 's message of .20 years ago was well received. Women and girls of all ages hearkened to 
her plea, and sought perfection in tznius. T znius ceased being considered "nebby" as girls grew to be proud of 
looking like true Bnos Melachim. But as in all areas of endeavor, the Yetzer Hara never ceases to try to undo the 
gain. Vigilance, education, and above all, tefillla are weapons with which to thwart his attacks. May Hashem 
Yisbarach bless our efforts with hatzlacha. 

Bais Yaakou High School 
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Sara Schenirer expresses her feelings of nachas at the fifth anniversary 
of the Bais Yaakov school in Pabianice, Poland. Teves, 5691-1931 







~ara ~clJtnitrtr 
THE STORY OF A GREAT MOVEMENT 

By: Judith Rosenbaum - Grunfeld 

This essay was written by Dr. Judith Rosenbaum-Grunfe ld and originally appeared in the 
"Jewish Leaders " edited by Dr. Leo Jung in 1953. It has been reprinted countless times since. 

When Sara Schenierer, the founder of the Beth Jacob Movement, left this world, she was 
fifty-two years old. She died in the midst of her work, having led the movement since 1917. 
When the news of her passing spread, thousands upon thousands of girls and women who had 
been praying fervently for her recovery, felt that their own life cord had been cut and that they 
had personally received a paralyzing blow. Tens of thousands had known her personally, had 
clung to her as to a personal intimate friend and had been known to her. They were her children; 
they knew her teaching, her manner of speech and her personal ways of life. They had her 
picture imprinted upon their minds-a living picture, giving stimulus together with vision. Sara 
Schenierer died an hour before Shabbath. She had asked for the candles to be brought to her 
bedside, and for the last time she had lit them. They were still burning when her soul returned to 
G-d. 

Tens of thousands of women and girls knew then that to the end of their days they would 
feel the eye of Sara Schenierer watching them, her wishes urging fulfillment; that her questions 
to them would forever demand the right answer and that they would have to live their lives in 
such a manner as to be able to meet the eye of Sara Schenierer again in Eternity. This was the 
impact of Sara Schenierer upon the women of her generation. The vibration of this encounter 
between a great woman and her disciples still exists and can still be felt. 

When I first met Sara Schenierer, she was a woman of forty-two . She wore a plain black 
dress and her very lively face was framed in black silk, in a motherly, old-fashioned way. You 
would not think of her as a personality in her own right, but as someone's mother who had come 
to greet you. Liveliness, simplicity and motherliness were the first impressions. 

We met on the green meadows of the Carpathian Hills in midsummer. I had come a long 
way by train and coach to meet her, and she was walking along the path that led from the tiniest 
hamlet I had ever seen. She was coming with a group of thirty girls to meet the coach that 
brought me. I was the young teacher from Western Europe who was willing to spend some 
weeks of the University vacations in the Polish mountains to help that singular woman of whom 
almost legendary reports had reached me. It was not really a coach; it was a cart and horse that 
brought me from the railway station into that remote village, never recorded on any map. There I 
was, traveling along fields and meadows under the blue sky on a very hot summer day, passing 
lonely gypsy cottages and caravans to find the forlorn village where Sara Schenierer spent the 
summer in primitive huts with some fifty pupils. 

I had heard that Sara Schenierer was a remarkable woman who had formerly been a 
dressmaker, and had then studied, on her own initiative, by night, in order eventually to convey 
to others as a teacher by day her newly acquired knowledge; that she shared her own room and 



Sata StA01eloror-7Ao Story ol a {jroat Mo"olfto1tt 

food with a group of young women while training them to be teachers for the coming generation. 
What would she be like and by what qualities would she rule and impress her charges? These 
were the thoughts that had puzzled me ever since I had decided to travel to Poland to meet her. I 
knew that she had already gathered fifty girls who lived with her and were content with the very 
frugal meals which a dressmaker' s savings could supply for them. I also had been told that they 
were entirely absorbed in the new life with their teacher. What was it that this woman possessed 
that made her such a compelling force? 

I watched the black-clad round figure of a little mother walking along with a swarm of 
girls round her, all talking, all bustling with life. My cart stopped by the roadside; they came 
swarming round the cart. Friendly words of welcome and greeting were called out to me. I was 
lifted out of the rickety cart and the small figure of a mother in Israel embraced me and bid me 
welcome. The girls lifted my luggage, paid the driver and I found myself seated on a wooden 
bench under a tree, in front of a little cottage, the "Mother" sitting next to me and I already under 
her spell. Whilst I am writing now-twenty-five years later-I can still smell the fragrance of the 
summer afternoon that came from the freshly cut grass around us. I can almost feel the 
sensation-a very strong and pleasant one--ofbeing drawn into Sara Schenierer's circle, and my 
heart infused me with the very strong desire to cooperate in the great work that was being 
revealed to me. 

Sara Schenierer told me that she was indeed a dressmaker- that she had many 
customers, but that when they came to her for fittings she found herself philosophizing about 
them. She watched them as they looked critically into the mirror. As to dress, they knew what 
they wanted. They were very particular as to every little detail of fashion or workmanship. But, 
the little dressmaker mused, after the fittings were over and the ladies had departed, did they 
know what they really needed? She envisioned them beautifully dressed in body but spiritually in 
rags and tatters. If she could only help them to see where their real happiness lay! 

As she went about town, she found no kindred spirit among the women. The older 
women seemed to be withdrawing into a spiritual world of their own-the younger longed to be 
"modem," untutored in Torah, and with a smattering of modem "science." In the Polish 
gymnasium they seemed to feel that Judaism was merely a useless restraint, a fetter, a shell that 
obfuscated and that must be burst to let in the light. She felt that only because of ignorance were 
they ready to lose their priceless heritage, to exchange pure gold for mere tinsel. "I felt I must 
help them," she said "to see that they were ready to give up, not a shell but the very substance 
without which they and their dear ones would perish. But I was without education. I lacked the 
gift of speech to convey my convictions." 

"Coming home from work, I used to meet my brother returning home from the Y eshivah. 
He is discussing something with a friend; the discussion gets more lively and more heated. They 
enter the living room and my father joins in the discussion. They are now pitting argument 
against argument, knowledge against knowledge-and they understand the meaning of each 
other's phrases. 

"My sister, who is a pupil in a Polish gymnasium, is reading a book. She seems very 
much interested. My mother's hands clasp the 'Tz'enah u-R'enah' (A Yiddish anthology of 
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commentaries on the Chumash). I go to Mrs. G. across the road. She has six daughters. Of the 
eldest one she never speaks. She left the house two years ago. When she had gone they found a 
letter from her: 'Forgive me, Mammeshy, I cannot bear the narrow home any more. I have gone 
to live with my friends.' She married without Chuppah and Kiddushin. The second daughter, the 
fourth and the fifth, are in constant touch with her. They worship their heroic sister. They wish 
they could follow her. Only love for the poor, shaken, heart-broken mother makes them pretend 
that they belong to her. 

"But there is still the youngest, our Esciu. She is twelve. She is not yet aware of all the 
conflicts. And Sara Schenierer together with Mrs. G. look at the sleeping Esciu. This one we may 
be able to keep. Her eyes still shine with that glow when the Sabbath comes in. How can we 
preserve that glow? How can we open her maturing and searching mind to the truth and beauty 
of the Torah? Where is the magic key to open up our treasures for her and all the others of her 
age who are still their parents' true children, but will soon awake from childhood's sleep, will 
hear the trumpets that are blown in the streets and marketplaces?" Sara Schenierer returns home. 
Her thoughts are of Esciu. She knows there are thousands like her. 

"And we pass through the Elul days. The trains which run to the little ' Shtetlach' (towns) 
where the Rebbes live are crowded. Thousands of Hassidim are on their way to them to spend 
the Yamim Noraim (Solemn Holy Days) with the Rebbe. Every day sees new crowds of old men 
and young men in the chassidic garb, eager to secure a place in the train, eager to spend the 
holiest days in the year in the atmosphere of their Rebbe, to be able to extract from it as much 
holiness as possible. Fathers and sons travel and those who can afford it make this journey 
several times a year. Thus they are drawn to Ger, to Biala, to Alexander, to Bobov, to all these 
places that had been made citadels of concentrated religious life, dominated by the leading figure 
of a Rebbe's personality. 

"And we stay at home, the wives, and the daughters with the little ones. We have an 
empty Yorn Tov. It is bare of Jewish intellectual concentration. The women have never learned 
anything about the spiritual content that is concentrated within a Jewish festival. The mother 
goes to Shul. The service rings faintly into the fenced and boarded-off women's gallery. There is 
much crying by the elderly women. The young girls look on them as beings of a different 
century. Youth and desire to live a full life shoot up violently in the strong-willed young 
personalities. Outside the Shul, the young girls stand chattering; they walk away from Shul 
where their mothers pour out their vague and heavy feelings. They leave behind them the wailing 
of the old generation and follow the urge for freedom and self-expression. Further and further 
away from Shul they go, further away to the dancing, tempting light of a fleeting joy. 

"And when the father comes home from the Rebbe, he is too dazzled to see what will 
come out one day into the glaring light, revealing a breach that has gone beyond repair. While 
the men bend and sway in the rhythm that tradition has created, and their heads are held aloft 
into almost visionary heights, the girls go dancing, skipping, dreaming on in their own way, 
along the path of a world which is wide open, unfenced and pitiless. Their paths and the parents ' 
paths may never meet." 



Sata StA01tloror-1Ao Story ol a (iroat Mot11J#tll1tl 

Sara Schenierer's mind is troubled by that picture. She sees how fathers and daughters 
are strangers, living in different worlds; how the happiness of family life is shattered by the 
breaking away of the maturing girls. And the thought is conceived in her mind to collect the little 
girls early enough, when they are still hiding their little curly tops behind mother's apron and 
still sit on their father ' s lap, when they are still tucked in snugly in the home atmosphere. She 
wants to call them together and open up a new world to them. The Alef-Beth is the key to 
wonderful reading, and reading is the key to wonderful ideas, and the ideas are bright and warm 
and clear so that they stand out in the mind, illuminating the horizon. She wants to collect the 
little ones who still have laughter fresh in their hearts, with feelings untouched by conflicts and 
unspoiled by outside influences and the adversities of life. She wants to bring them together in 
towns and villages and hamlets that they may learn together, that they may discover the treasures 
of which their parents are the trustees . She will round them up in comradeship and make them all 
strong in the security of companionship. There will have to be club rooms, summer camps, 
holiday centers, day schools. It will all have to develop into an army that links hands together, 
and everyone will feel proud of its strength, will feel ready for implicit obedience and will 
rejoice in the numbers, the swelling numbers that will have almost undreamed-of power. 

This was the vision of Sara Schenierer. She unfolded it to me with all the enthusiasm of 
an inspired and determined mind. She made me see the thousands of girls, small , sweet, still 
within the sheltering folds of their homes, see them march in a big array across the span of time. 
They stretch, they grow, they become huge figures and each figure splits again into numerous 
smaller figures and the array becomes gigantic and triumphant in its march. 

It seems that it is a simple woman that dreams these dreams. Yet her mind has an 
enormous capacity to fill itself with this vision, so that this vision becomes a force that 
overshadows everything else. Her soul seems to have traveled from afar. She seems to be merely 
a simple dressmaker in Cracow. She is known there, walking along the streets of the Cracow 
Ghetto, a plainly dressed motherly person, always cheerful, busy, a lively little woman. But the 
soul that shines out of her eyes has come from afar. It is as if her soul had emerged from contact 
with the holiness of the Jewish past, pointing towards a messianic future . In the night, while 
children sleep, while she stitches away on her customers' dresses, she seeks to find a way in hard 
reality to make of the slumbering children that mighty legion that her vision beheld. 

II: 

Sara Schenierer would probably never have left her small home in the Cracow Ghetto, 
had not the World War forced her to seek refuge in Vienna. The winter of 1914-15 sees her, a 
woman of thirty-two, in the Jewish quarters of Vienna, together with thousands of others who 
had fled from Galicia, struggling to find a temporary home until the storm had abated. 

On a Shabbath morning, in one of the Shuts in the 6th district, a Rabbi ascended the 
pulpit to address his congregation. It happened to be a Shabbath Hanukkah and he spoke of the 
Maccabees, their strength, steadfastness and loyalty to the name of G-d. His thoughts were clear 
and deep, his illustrations and examples convincing and fascinating . In the women ' s gallery a 
stranger listened spellbound. She experienced a revelation. What was it that was so new, so 
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striking in this speech that made her breathless with inner excitement? Here were the words she 
had been longing to find, here was the truth of Jewish teaching. The beauty and the glory of 
Jewish History were laid clear before the listener in a manner that could not fail to interest. Here 
were words like sparks that could kindle. Until now she had been groping in the dark, not 
knowing how to set out to accomplish the task for which she felt the burning desire. Now 
listening to Rabbi Flesch of the Stumpergasse, she saw her way clear before her. It would be 
simple, she would only have to magnify his voi~e, to pass on his words, so clear, so convincing, 
to all the women back home who were unaware of the fact that such truth existed. Like her, they 
would be dazzled by the light and then be guided by it. Their desire for learning, that had until 
now driven them away from home, would then be satisfied, the idea presented to them could not 
fail to impress them deeply and thus they would be led to respect Jewish life and to cling to it. 

So Sara Schenierer wrote down with painful loyalty every speech, every lesson she heard 
from Rabbi Flesch during her stay in Vienna, when she became his most regular pupil. And the 
thicker the volume of her writings, the more impatient she grew to go back to Cracow to share 
the treasures she had gathered. 

In the summer of 1915 she returned home. At first she struggled to find a way of 
attracting the young ladies of Cracow permanently. She assembled them, it is true, but she failed 
to hold them. Her words seemed to come back to her empty, and in spite of the growing 
determination to acquire a circle of listeners and pupils she found herself alone. But with every 
failure her determination increased. She kept her treasure close to her heart and her vision clearly 
before her eyes; she was certain that just as she had been granted the language to speak, so she 
would find the hearts to speak to. And she found those hearts, willing to listen and to learn, when 
finally she turned to the children. 1 

Now we have come to the part of her story that sounds rather like an old-fashioned fairy 
tale, when the dressmaker turns over night into a teacher and the workshop into a schoolroom, 
and the customers, instead of sending in their orders, send their children to be pupils of this 
school. A curious school indeed, without black board, bell, utensils, or books; with a teacher 
whose main qualification is her single-minded aim, and her love of the Torah. Who called that 
teacher to her place? No one ever bothered to ask. The children were all eager to come and to 
stay as long as they were allowed to; the older ones begged to be allowed to help the younger 
ones. They all loved Sara Schenierer and quite forgot that she was their teacher; they spoke to 
her as to a mother who had always time and patience to listen. 

In spite of the primitive setup of the school, the number of children grew rapidly, and 
soon there were so many in the small room that it was impossible to carry on. Sara Schenierer 
saw herself forced to refuse admission to any more children. Of course, there was something 
wrong. How can one person teach hundreds of pupils? The solution would be the training of 
teachers who would each be able to teach a group. So Sara Schenierer started on her own 
initiative with her own meager means and in her own magic way to train teachers. 

There is a small side street in the Cracow Ghetto. We walk into one of the large tenement 
houses and go up the narrow stone steps that lead into the various flats inhabited by numerous 
families with numerous children. We stop at one of the doors in the hallway of the first floor. We 
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are at "Catachina No. I." in front of Frau Schenierer's door. We shall soon see her "College." 
The door opens and we first enter a very small kitchen; a curtain separates this kitchen from a 
large room which looks bright and pleasant in spite of its bareness. Here, in Sara Schenierer' s 
own room, twenty girls sit by the table and study; some are seated on boxes in the middle of the 
room and write with their books on their laps, as there is no more space at the table. They are all 
intent, they all seem lively and eager. Frau Schenierer sits at the table; when she starts speaking, 
they all tum to her, fasten their attention on every word she says. While they look at her, their 
faces seem lit from within. There seems no fatigue in this room, no slow creeping of hours. Time 
in this room seems to be unmeasured and the atmosphere is bright and vibrant with intellectual 
activity. They seem to be confederates; you can almost detect a triumphant look when they share 
the scanty frugal meals in the ascetically furnished room. All these girls have responded to Frau 
Schenierer' s call and have come forward when she asked for volunteers, to be trained as 
teachers. 

Not many have seen "Catachina No. I." It was a place hidden from the eyes of the world; 
and of those who have seen it not many are left to tell the story, to recall the heroic hours that 
were spent in study and happy privation. Here, a real pioneer was at work. She allowed nothing 
and no one to discourage her or belittle her plans; she marched on, and the harder she had to 
fight, the brighter became the sparks that flew from her eyes when she came to grips with the 
realities of life and made them bend to her will. Twenty-five young girls, none older than 
sixteen, were the first willing disciples who lived with Sara Schenierer in her two-room flat, 
sharing every hour of the day under her guidance for several months. They all copied from the 
exercise books which their teacher had filled in Vienna and they felt rich in the possession of the 
thoughts gathered from there. They all copied out a guidebook for teachers that she had 
compiled. Though it was simple, primitive and old-fashioned in its style, it seemed to them a 
panacea of teaching problems. Here is a dialogue between teacher and pupil as it appeared in her 
book: 

Teacher: 

Pupil: 

Teacher: 

Pupil: 

Teacher: 

Pupil: 

? 1UO':l mm What are you? 

.1)'j? \V'1'N N p:i 1N' I am a Jewish child . 

?1)'j? \V'1'N N 1'1JO':l mm um What makes you a Jewish child? 

:lNil 1'N ?n11 ,1)'j? \V'1'N N p:i 1N' I am a Jewish child, because I have the 

PY)))) 'IJNil ON11 il1m )))'?"il '1 holy Torah, given by the Holy Creator. 

. 1))!l))\VNJ. )))''"il 1))1 

)))'?"il '1 PN P'1\?)))) 'IJ"'IJ\?) ON11 What is written in the Holy Torah? 

1n1m 

P'1\V))) 'IJ"'IJ\V il1m )))''''il 1))1 PN It is written in the Holy Torah that the 

'IJNil 1))!l))\VNJ. )))'?"il 1))1 TN Holy Creator created the heavens and 

.11)) '1 11N 1?nm '1 l!lN\VN:l earth. 
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And so it goes on for pages and pages. It is enough material to keep curly tops gathered 
around you, and it can serve as a key to the first gates of knowledge, love and loyalty. Then, after 
a few months of this kind of training are over, Frau Schenierer leads her students into the arena. 

I recall one of these events. It was Gittel ' s turn. Gittel was fifteen years of age. She had a 
pair of bright black eyes that were set like jewels in her firm, round, and childish face. She had a 
melodious voice and a clear way "of pronouncing her words. Every sentence she spoke had a ring 
that carried it about the room. Her movements were graceful and assured. All this when she was 
only fifteen years of age! But, she had learned the use of hairpins. With hairpins you can put 
yo ur plaits up in a grown-up fashion and if you also wear a longer skirt than usual, you can look 
older than yourself. Gittel is sitting in the train next to Frau Schenierer, traveling to a town some 
hours away from home; on her lap, from sheets of paper, she is memorizing a speech that she 
wrote or rather that they both worked out together. It is all about the Jewish woman, her part in 
our great history, her mission , in our own days, her duties as the mother of the coming 
generations. And when they alight in the town of their destination, big posters on the walls of the 
Jewish quarters invite all women of the town into the large Town Hall to a mass meeting to hear 
the two speakers. 

The hall is filled to capacity. This is an event in a "Klein Shtetel." They all come, those 
that are interested and those that are only curious to see, all those that welcome a break in the 
everyday monotony and all those that hope to be able to sneer at the old-fashioned talk of two 
unknown women-speakers. The child on the platform hears her heart beat as loud as a drum. She 
sees hundreds of faces staring up at her and she hears herself delivering the speech she had 
memorized in the morning, and she faintly realizes that the multitude and the situation she has to 
master make her speak in a voice that is not her own, with a confidence and a fire that seem to 
have suddenly come to her from the unknown. Her eyes roam over the crowd, she seems to 
master them all, and when Frau Schenierer, after she has finished, asks the audience whether 
they are willing to start a school with this girl as a teacher, there is an enthusiastic response. They 
enroll their children, and contribute to the setting up of the school. Gittel remains behind to be 
the one and only teacher, while Frau Schenierer takes the next train to make her second and third 
trips to establish further schools. 

And Gittel and Sura Lea and Esther, they all teach, each in her own school, each from the 
same source and guidebook, each in the same style and manner. And after some months they 
have come to the guidebook 's last page and all their knowledge has been exhausted. There is 
nothing left, they have no books to draw from and they have never been instructed to go to the 
sources themselves. But the pupils are not aware of any spiritual famine threatening them; the 
schools are at work and they are set on a very sound foundation . Gittel and her colleagues have 
built on that foundation with all the young, fresh, unbroken strength that flows when pioneers go 
into action. 

By the year 1939 there were in Poland hundreds of Beth Jacob Schools2
. The training of 

teachers had become more methodical and thorough; more modern and, altogether, 
educationally sounder. Meanwhile Dr. Leo Deutschlander had set up in the place of Sara 
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Schenierer's first College a "Teacher's Training Seminary" of which we shall write later. But the 
aim of the schools did not change. 

A BETH JACOB SCHOOL 

A Beth Jacob school was a school but it was also an organization and a club, brightened 
up by the constant power of love and discipline. These things wove an original pattern into the 
quiet regular routine of school life. The teachers were all young. They all lived away from their 
own homes, away from their parents, and were devoting themselves to one purpose only, 
consumed by a fire which had been kindled by Sara Schenierer. They fulfilled their task even 
beyond their abilities, they planned and schemed, spending that youthful and radiant vitality 
which seemed to be so particularly strong in Polish Jewish girls. Skillfully they would weave a 
web capable of attracting and holding all those young ones entrusted to them. No other interests 
would interfere with their work. They were dedicated to their mission, like high adventurers or 
great artists. Their school became the horizon against which they set up their Beth Jacob dream, 
compounded of vision and reality. To the children and young girls who flocked in numbers to 
these schools, the young teachers became friends as well as instructors. They were important 
personalities in the Polish town, vested with directing power over the young souls. Slowly it 
became obvious how the almost lost ground of Jewishness was being regained and gradually 
redeemed. 

Every one who has seen Beth Jacob magazines knows the typical photo of a large group 
of girls around a teacher not very much older than themselves. In the very way of grouping is 
revealed a kind of fellowship. Thousands of such photos existed. Hundreds stood in frames on 
small mantelpieces, on little shelves, by the girls' beds, in homes all over the country. And 
hundreds were carried about in the handbags of Beth Jacob girls as their dearest possession, 
carried even to journey's end. They were recollections of radiant days and promises. When, on 
fine summer days, teachers and pupils went across the meadows, talking and singing, they did 
not know whether it was just the summer that made them feel so happy, or whether it was their 
own youth or the secure feeling that they were guided by one .they could admire and at the same 
time identify with their own parental home. The link to parents and traditions grew stronger, and 
the schools stood like citadels fortified by the pupils and under the High Command of Gittel and 
her colleagues. Here among the girls, the inspiration of the chassidic life had found its way into 
the woman's world. It had formed it own style, softened and differently molded, but it was of the 
same fibre that made the Hassidim crowd round their Rebbe, made them stand for hours to catch 
a glimpse of him, made them unfold all their latent powers in the elevated atmosphere of 
chassidic devotion. No longer was the life of the Jewish daughter empty at home. She too had 
her community life, her school, centre and club, where there were comradeship and studies and 
well-organized activities- an outlet and a spur for her eager ambitions. 

The centre of the whole school organization and the pattern according to which the ever­
increasing number of schools formed themselves was the Beth Jacob Seminary in Cracow.3 

There it was in Cracow, a huge building on the bank of the Vistula, a five-story house 
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overlooking the river. This house was a world of activity; there 120 young women, aged between 
sixteen and eighteen, concentrated on their intensive studies, filling the day between early 
morning reveille and bedtime at night. These girls had come from all parts of Poland and 
Lithuania and had been selected from hundreds of applicants. They attended the Cracow 
Seminary in order to train under Frau Schenierer as future teachers and to share life with her for 
a period of two years. 

The studying and training went on all day long and was rounded off in the evening and 
on Shabbath by activities leisurely and recreative in character. Teachers and students formed one 
large family. They all seemed to be closely linked to each other, welded into one great circle. 
There was a fire of youthful enthusiasm and a purity of purpose, a satisfaction of duty fulfilled. 
Hours of study stretch into one another without any fatigue, the elasticity of mind seems 
unlimited, understanding bursts open, the intellectual spark ignites the emotions, releases new 
energies that seem to give unending drive to pupils and teachers. 

I was a teacher in the Beth Jacob Seminary for many years. Here I wish to set a memorial 
to all those shining lights most of whom now illumine the eternal path; a memorial to those 
shining eyes that questioned you, that searched for deeper and clearer truth, that claimed and 
acknowledged and showed their receptivity to understanding in a flash of the eye that was 
unmistakable. Here is a tribute to all those voices that were heard in the classrooms, saying 
words which were like shrines containing treasures, which they had gathered and wanted to 
preserve. Never since have I heard such young voices, caressing the contents of their words, 
voices so warm and so keen and so anxious to express thoughts adequately. I want to pay tribute, 
to those Beth Jacob Girls of Cracow who gathered for years round Frau Schenierer, to their 
unflinching loyalty in face of the high demands that were made upon them, asking them to keep 
pace with the very exacting self-discipline that Sara Schenierer expected from all her followers . 

She demanded much of them. Wrapped up in a happiness of perfect harmony with herself 
and drawing continuous strength from her ideals, she demanded, with the vigor of a general, 
implicit obedience from all her students. But she was loved like a mother, with a love that 
increased with the span of time and growing maturity of her pupils. As they all would feel the 
security of belonging to her family of children when crowding round her, they would submit and 
give in. Some would do it with a little sigh, some with a slight revolutionary "murmur" in their 
heart, others with subdued longing or good-humored resignation-but they all gave in, gave in as 
you give in to a mother whom you love too much to have her serenity clouded. 

This was the greatest mystery, something almost magic, and quite inexplicable, 
something that will probably evade forever any attempt at psychological or analytical 
explanation. All the young girls, those from Poland and those from Lithuania, those with a 
revolutionary rebel spirit and those who were by nature inclined to accept dictatorial leadership, 
those who had a searching mind, and those who found all answers ready in their own piety, those 
that came from wealthy homes, and those who had always lived in the squalid basement 
dwellings of the Ghetto, the vivacious and progressive as well as the humble types, they all loved 
Frau Schenierer. 
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When that love was expressed, quite an uproar could be created. I remember those 
summer afternoons. All the girls were bent over their studies in the large common room. Frau 
Schenierer had been absent for a week on a mission to the provinces. Suddenly you would hear a 
clattering of hooves on the pavement below, a carriage jolting along, and then stopping in front 
of the house. One girl who had run to the window would call out "Frau Schenierer, Frau 
Schenierer" and fifty, sixty, seventy others would echo this call. Then all pens are flung down, 
all books are pushed aside and all girls rush down the stairs, they all crowd round the carriage 
and Frau Schenierer is triumphantly led, almost carried upstairs, and everything else has stopped 
in a breathless, excited mood. And although Frau Schenierer had been traveling and lecturing 
through the night, perhaps through two or more nights, she would, following this reception, 
unpack the experiences of her journey. She would give a report in a way that was a mixture of 
seriousness and amusement. Later, only much later, every girl would find her place back in the 
interrupted work, happy for having had the privilege of listening to Sara Schenierer' s report of 
her travels. 

This was the spell of Frau Schenierer's personality. She was able to produce in every one 
of her thousands of disciples a unique feeling that was a composition of love and respect and 
childlike devotion. 

She had a good sense of humor. She liked stories, jokes and riddles. To her, nature was 
an illustration of Tehillim (The Book of Psalms), psychology and science an application of 
God's wisdom. Nothing had a meaning for her unless it could be connected with the supreme 
purpose. Even the new coat we persuaded her to buy would mean the enhancing of her prestige 
for the purpose of being able better to disseminate her ideals among those who stood yet aside or 
afar. Never would she start the delicious Shabbos meal without exclaiming in a merry, almost 
chuckling voice nl\?.l 11l::>.,, (For the glory of the Shabbos), while dipping her spoon into the hot, 
golden soup. 

Y om Kippur Katan (a day of penance on the eve of the new moon) was always a special 
day in the Cracow Seminary. Whatever Sara Schenierer's idea behind it was, whether it was her 
natural piety that clung to this custom or whether she was following a Kabbalistic line, it always 
became the occasion for a memorable unfolding of Jewish History to the young girls under her 
banner. Followed by one hundred and twenty girls she walked on Yorn Kippur Katan to "Remo's 
Shul" (named after the coauthor of the Shulchan Aruch, Rabbi Moses Iserlis) in the Ghetto. After 
they had all said their prayers inside the small old Shul, they walked to the graves of the Remo, 
the "Bach" (the great R' Joel Sirkis), the author of "Tosefoth Yomtov" (Rabbi Yomtov Heller) 
and other giants of the Jewish past. With the book of Tehillim in their hands, they felt included in 
the circle that connects every loyal Jew with those great and holy luminaries of the Torah, and 
thus the names of these great men and all they stood for, became imprinted on the minds of the 
girls while they stood in front of the tombstones. They felt eternity and mortality at peace with 
each other. The tranquility around the graves of these immortals inspired the girls to make their 
own contributions towards a lasting effort. Sara Schenierer probably could sense that those walls 
drew the young generation into the living circle of pulsating Jewish history. And on Lag 
B'aomer which is the "Jahrzeitstag" of the "Remo," when thousands of Chassidim thronged the 
Beth Olam, making the place tremble with the vibration of their presence and creating an 



In lyar 5761(May2001) a group of more than one hundred women, travelled to Poland on 
the Aguda Women's historic pilgrimage to Cracow, to honor the memory of Sara Schenirer a ''h. 

Number 1 Katarzyny (Catachina) Street. When Bais Yaakov outgrew Sara Schenirer's apartment, 
the Va 'ad Hachinuch had rooms donated in this building for the school. 

Number 30 Augustjanska Street. This building was acquired by the Va 'ad Hachinuch after the 
school outgrew the premises at number 1 Katarzyny Street. 



On 9 lyar (May 3), a plaque was placed on the building at 10 Stanislava Street as part of the 
rededication by the Sara Schenirer Commemorative Committee of the Agudah Women of America. 

Number 1 O Stanislava Street. Final home of the Bais Yaakov Seminary and central headquarters of the worldwide Bais 
Yaakov movement. The foundation was laid on Elul 16, 5687-1927, and the building was completed in June 1931. 

The apartment in which Sara Schenirer lived. 
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atmosphere aglow with religious fervor, then Jewish History became overwhelming to those very 
young and impressionable girls round Frau Schenierer. It is good to lean back against these 
ancient walls. They are pillars in a world to which we add our own bricks. And when the girls 
went home, they felt that their footsteps on the cobbled street of the Cracow Ghetto echoed the 
footsteps of those great and holy men that had walked there in the past. They resolved to make 
sure that their echo would still resound in the future. 

"Stanislawa 1 O" was the citadel of the Beth Jacob Movement.4 This large building was 
set up to bring the Beth Jacob students into pleasant, adequate surroundings. The girls would no 
longer have to share one large room that served as a study during the day, no longer would they 
have to climb narrow staircases which at the same time were used as a day-nursery for the many 
children of the overcrowded tenement houses, no longer would they have to study in rooms over 
backyards which resounded with the chatter of neighboring women. They saw a house being 
built on a broad foundation that would be their Residential College. There was quite a ceremony 
on the occasion of the setting of the foundation stone on a large site in Stanislawa Street. On a 
decorated platform, erected for the occasion on the muddy, empty site, speeches were made by 
various notables, promising that one day, in the near future, a new building would stand on this 
site, complete and spacious; that the pioneer students would then be rewarded for all their present 
privations and move into beautiful rooms well arranged and equipped. The crowd assembled on 
the side (thousands had come in honor of the occasion), applauding the words; the eyes of the 
Beth Jacob students widened in this cheering vision of the forthcoming improvements. And Frau 
Schenierer, who stood with her disciples amongst the audience - shunning, as a pious woman of 
her type would do, glaring platform publicity - sent up a prayer to G-d. It was in joyful 
anticipation of her dreams fulfilled, as well as in trembling fear, lest comforts and the luxury of 
normal standards might stifle the heroic efforts that had brought this movement into being. The 
mother's heart desired the best for her children. But the founder of the movement, who had seen 
Beth Jacob pushing itself through with an elementary force of defiance against odds, was 
somewhat afraid of the debilitating influence of easy conditions. Although she loved and 
appreciated beauty, she was always alert against beauty's possible dangers. And so the wishes of 
a mother mingled with the fervent prayer of one who felt herself responsible to history and 
posterity, and prayed for strength to ward off slackness in a movement that had to continue in 
defiance of a world of opposition. 

While Sara Schenierer stood amongst the crowd on the 16th of Elul, 1927, her mind 
wandered back to the days when they had all shared a morsel of bread, back to the days when 
they slept crowded in the dressmaker's workroom, back to the endless hours of study and 
spiritual delight they had enjoyed together like a taste of transcendent pleasures. She felt the 
surge of loyalty and devotion that had made, those hours blessed in the midst of squalor, and she 
prepared herself to be the keeper of this new and modern home so that its soul should not depart 
from it, but dwell in this frame in the same way as it had in the old one. 

And then came the day in June, 1931. The ground floor and the first floor of the house 
were finished, while the four other floors stood still raw and unfinished. One hundred and twenty 
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pupils moved into this building, which was more of a builder's workplace than a place fit for 
habitation. Cement, dust, tools of the workmen all over the place, floors that were not boarded 
and entrances that were without doors; yet they moved in; and from the inside they watched the 
gradual completion that spread over years. The guiding hand of Frau Schenierer was strong over 
them and the spirit of the school prevailed. Those who visited the Seminary in the years between 
1933 and 1939 saw a fine building, well equipped, large dormitories and study rooms and a 
beautiful dining hail, sunlit and well furnished. But the building was never fully completed. The 
outside decorations, which were the last thing on the plan, were never actually made. When the 

hostile wind of destruction howled over the Jewish quarters of Cracow, the Beth Jacob Seminary 
in Stanislawa 10 still displayed an unfinished facade, bare against the sky. The powers that wove 
a pattern of Jewish history inside never made themselves evident to the passerby. Deep down in 
the earth, below the foundation stone, there rests a document. It tells of the lofty ideals this house 
stood for and embodies the record of valiant men who sponsored and supported Sara 
Schenierer's Beth Jacob throughout the years. It contains also a prayer for the success of this 
holy work. High up in heaven there is the record of the martyrdom, heroism, agony and 
incredible suffering of which the walls of this house will forever be silent witnesses. The name 
of Y ehudah Leib Or lean, who was the trustee of Sara Schenierer' s spiritual legacy after she left 
this world, dominates the last phase of the history of this building, the details of which we shall 
never know. 

But let me go back to those brilliant, sunlit days when crisp bagels were sold at every 
street corner in Cracow by busy little women who earned their pennies in restless toil so that 
their men folk should have time to study the Torah; when the smell of pickled herrings and 
onions coming up from the basement shops scented the air of the narrow cobbled street; when 
the Y eshivoth were resounding with the vigorous young voices of learning, when Beth Jacob 
was budding and bringing forth blooms, when six hundred letters were filed in the secretary's 
office in Stanislawa 10 asking for teachers to be sent hurriedly to hundreds of towns for the 
thousands of children whose parents impatiently clamored for their children's instruction in the 
Beth Jacob way. Let us talk of those bright days when the girls' life was unclouded, when the 
School changed face several times a day, from College to Club and residential home; when the 
pendulum of their activities swung between the gaiety of youth and thoughtful search for the true 
essence of Jewish teaching. 

July and August were hot days in the Cracow Ghetto. The heat and stench of the factories 
and tanneries, right next to the residential apartment houses, made the air exceedingly dense. We 
left Cracow for two months every summer. We had rented a number of lightly built houses in the 
country. Huge wagons drew up in front of Stanislaw 1 O; hundreds of suitcases were stored in 
them, also bedding, kitchen and household goods. For the next two months our schoolrooms 
would be meadows and woods and the fields of lonely country places. We marched out at 6 a.m., 
in the cool morning air, for physical training. We learned Tehillim in the rays of the rising sun, 
and by the slope of the hill we learned Hebrew grammar while the bells of the cows grazing by 
tingled to the conjugations of the verbs. We read 0'1\?>' n?,tm, S. R. Hirsch's "1 9 Letters" and 
"Horev," as well as Isaac Breuer's "Messiasspuren" (Traces of the Messiah) and "Juden 
problem", whilst the scent of the Carpathian vegetation filled the air. We listened to lectures of 
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learned men who came to us after they had become used to the fact that there was a colony of 
girls who were themselves already young scholars and intelligent listeners. We would sit in the 
meadows and have debates on education and there the students would discuss improvements in 
their own school units. 

At the same time, these summer courses were attended by the majority of those Beth 
Jacob teachers who had already found teaching positions in various schools. They flocked to 
these camps, formed themselves into groups and thus, during their summer vacation, they 
became once more disciples of Frau Schenierer and her teaching staff, in order to increase their 
knowledge and to keep abreast of educational developments. Thus the spirit of Beth Jacob never 
grew stale in them and the personal bond that linked them with their tutors and comrades never 
weakened. 

The summer continuation courses of Beth Jacob were the backbone of the movement, 
which gave strength and support to an ever-increasing number of girls. It stimulated the emotions 
while it strengthened the intellect. 5 

These courses were the work of Dr. Leo Deutschlander. They were the manifestation of 
his educational genius that had lifted the Beth Jacob from the dream of a dressmaker, from the 
vision of an untrained enthusiast, to the level of a systematic, well-planned organization. What 
would have become of Sara Schenierer's visionary fervor had it not been joined by Providence 
with Leo Deutschlander's genius of organization and education? It might have been a fire 
doomed to extinction for want of fuel to sustain it. But in 1924 he did come along. He saw the 
tender beginnings, he recognized the. latent forces and he set himself to work. He reared the child 
he had found in its promising infancy. And he found scope for his foresight and educational 
talents. Leo Deutschlander made of Beth Jacob a well-organized movement. The syllabus, 
curriculum, examinations, continuation courses, as well as the financial foundation of the whole 
work, the building of the beautiful Seminary-all these were the result of his wisdom and effort. 

The spark that was kindled by a daughter of chassidic tradition was fanned by the 
methodical manner of a man who had been educated in the best schools of modern European 
training, who had picked up what was best in European culture, and had blended it with the 
Jewish stores of his mind. He was deliberate in his plans; there was nothing abrupt or impulsive 
about him. He was by nature a reconciler of contrasts and his guidebook was Tehillim. There 
was no harshness in his disposition. Wherever there was beauty or goodness, he discovered it 
and held it up to be admired. In the valuable achievements of modern culture he saw the 
reflection of the Torah's eternal truth and as such he acknowledged it and borrowed from it. 
Thus he could speak to youth. Thus he could rouse and satisfy all those who felt the Ghetto too 
confining. Thus he could fascinate thousands of intelligent Jewish girls in Poland, whose desir~ 
for intellectual freedom had grown to formidable dimensions, and who were in danger of being 
lured away from Judaism by the phantom of philosophical negations. He could understand their 
questions and difficulties, spoken or unspoken. He eased their problems by his blessed smile, he 
analyzed them in his academic manner, and he threw a new light on them in his generous artistic 
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vein. He solved riddles by the blend of his wisdom and his harmonious personality. There were 
many eager girls who had loved Sara Schenierer, but needed him to help clear their minds. They 
would never have found their way without him. He linked them to the intellectual world at large 
and, made them stronger on their own ground. He himself radiated harmony. Discipline and 
order, system and method, were introduced by him. He enforced them in his own entirely 
undictatorial way. And while examinations were held in the Seminary in an atmosphere of awe 
and respect, he would take a leisurely walk along the corridor to the examination room and 
address pertinent questions to the candidates in a sociable, almost soothing, way. 

Leo Deutschlander spent two or three months of every year in the Seminary. All of a 
sudden he would appear and walk into the study room like one who had never been away. He 
smiled his own smile, seemed to know everyone, everyone's troubles. He came with ideas, 
suggestions, new ways, help, support, progress. He was always the same. Kindness came from 
deep within him. With the "Tanach" in his hand, he went into the classroom. He unfolded his 
thoughts and appeared to grow while he spoke. He seemed to exchange the plane on which we 
live for a more worthy one. When he had finished, the spell endured. Jewish law had become one 
with the law of beauty and freedom for which these girls longed so much; there was no more 
conflict, there was harmony in the Universe. The "Thou shalt" that some had felt as a burden had 
become transformed into a triumphant "I will." 

Thus he stayed for weeks and then he left again, to come back when weariness threatened 
to hamper everyday life in the Seminary. None of the students could have realized how hard he 
worked, how he had spent the months in between his visits; that he had been through the 
countries of Europe and had spoken before many organizations, visited fashionable drawing­
rooms in order to make friends for the growing work in Poland and Lithuania. I often watched 
him in this field work. In his gait and deportment he was always the scholar, modest, yet 
sovereign, without pretense or disguise, with the slight touch of a Bohemian, copying no one, 
being himself. For years he had given up rest and repose and the comfort of his pleasant home, 
had written and dictated letters in strange hotel rooms in all the capitals of the world, telephoned 
and wired across the ocean-all to keep Beth Jacob and the Yeshivoth alive. 

The banker whom he faced in his comfortable office, and approached for financial 
support, had perhaps not heard anything about Jews and Judaism for years, his ambitions being 
of quite a different nature. Yet he could not help feeling that the cause for which his visitor 
pleaded so warmly and eloquently and without any obvious effort must be a worthy one. Leo 
Deutschlander's cultured and noble personality, with the mischievous spark of humor, was 
guarantee for the cause. He felt that here truth was represented and to this truth he had to pay his 
tribute. Sometimes the work was hard. But never was Leo Deutschlander bitter or out of gear. 
Perhaps he felt a little weary or had a pang of grief. But then the cheerfulness of his blessed 
nature helped him to fight any discouragement 

In Eretz Yisrael, where the remnants of Israel found a home on holy ground, the Beth 
Jacob movement struck fresh roots and is now bringing forth fresh blossoms. From Cracow 
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through the hell of Europe into the haven of our homeland, Beth Jacob has remained unimpaired 
in its strength and undiluted in its program. 

In the new developing land of Israel, the Beth Jacob Schools are on duty to see that 
Jewish girls are taught the sanctity of Jewish home and family life, so that they will be, like the 
mothers of old, the guarantors that the Torah will continue to rule the life of our people. "Thus 
shalt thou speak to the house of Jacob" The houses of Jacob, our sages explain, are the women 
who in all nations and at all times have the greatest influence in the making of the coming 

Beth Jacob began in Eretz Yisrael with two teachers ' training colleges in Tel Aviv and a 
larger one in Jerusalem; as well as many schools and kindergartens too. Chava Landsberg, who 
worked for many years with Sara Schenierer and Leo Deutschlander in Cracow and in Vienna, 
accompanied Beth Jacob on its route from Europe to Israel and helped to transplant the Beth 
Jacob ideal to the Holy Land. She died in 1947. Also in other countries, wherever Orthodox 
Jewish congregations are found , Beth Jacob Schools have been set up, and although the local 
coloring may bring variation, the fundamental principles are everywhere the same. The Beth 
Jacob movement is woven into the fabric of the great history of the Jewish people. 

The figure of Sara Schenierer will become more and more legendary. The story of her life 
will not lose its spell and will grow more touching as the movement grows wider and branches 
out. As time passes on, the personal touch that is still lingering round her name will fade and she 
will become a historical personality, known as the founder of Beth Jacob. But no one will know 
of the many who worked with her and gave of their strength and devotion to breathe life and 
vigor into the movement. Alas, for those girls who passed untimely into the realm "beyond", for 
those "who were lovely and pleasant in their lives and in death were not parted," alas, for those 
sweet young teachers, so wholehearted in their efforts, so generous in their love for the school 
children, so loyal unto death to Sara Schenierer and to their own mission. 

Will Beth Jacob ever again bring forth girls like Hanka Grossfield Biegun, the brainy, 
gay-spirited young person who, schooled in the Beth Jacob since the age of fifteen, had passed 
through all the stages of self-discipline and had become Sara Schenierer' s first assistant in the 
Seminary and the central figure for all the girls after Sara Schenierer' s death? Hashem' s blessing 
had rested upon her to find grace in the sight of all. And Lacia Sczaranska Wasciac, who in those 
difficult years, when the Beth Jacob had to squeeze itself into the poor Ghetto of Cracow, saw to 
it that the young enthusiasts should not suffer for lack of health and care; and when in those first 
days, fanatic concentration on studies found them all forgetful of essential needs, she went 
quietly about setting up kitchens, healthy dormitories and sickbeds providing for all needs. There 
were Esther Goldstoff, Gittel Teitelbaum-Pass, Bela Gross, Betty Rothschild-Baumgarten, Ida 
Bauminger, Ester Heitner, Rosa Heitner, those brilliant teachers, firstlings of the Beth Jacob 
movement, trained in the movement and later on becoming lecturers in the Seminary. There were 
Yehudah Leib Orlean, Alexander Zysche Friedman, Gerson Friedenzon, Senator Moshe 
Deutscher, Reb Ascher Spira, Freilich and Meier Heitner. Their names are recorded here as they 
have no graves or tombstones. But their souls are woven in the loom of life because they 
contributed their lives to the success of the Beth Jacob long before anyone could realize that by 
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their work history was being made. They belong to the champions of the Beth Jacob movement 
together with the precious thousands whose names cannot be recorded in these fragmentary 
annals. The continuation of the Beth Jacob movement is their Kaddish. 

I have tried in this sketch to describe the personality of Sara Schenierer and the 
movement created by her. But as her personality is a mystery and eludes description, I shall 
conclude by letting Sara Schenierer speak for herself, by reproducing in English translation, the 
words of her last will, written on her death bed, to her thousands of pupils all over the country: 

"What shall we say, what shall we speak, how shall we justify ourselves? There are many 
thoughts in the heart of man, but only the counsel of the Lord prevails. Whatever the Merciful 
does, He does for our good. May His great Name be blessed for his manifold kindnesses. 

"All my life I complained about my inability to cry at the time of prayer. But now it is 
hard for me to keep back my tears. Only now do I feel how strong is the inner bond that ties me 
to my children. But spiritual ties are very strong. They last forever. Just as I cry as I am writing 
to you now, so will your tears flow as you read these my words. May it be the will of our Father 
in Heaven that your tears and mine reach the Throne of Glory to pray for Israel's complete 
redemption. 

"I am turning to you, my dear daughters, going out into the great world to guide and train 
the daughters of Israel and to establish homes in Israel. 

"I am convinced that you understand well your great task. We have a good G-d in 
Heaven and he aids every person to walk in the way that he desires. Throughout the years of my 
work, men were sent to me who were genuine helpers. 

"I should like to single out two grave dangers which threaten you, my daughters. Beware 
of the feeling of pride, arrogance or cocksureness that persuades one to think that he is great in 
achievements and deserving of honor. Secondly, keep away from the other extreme, the feeling 
of inferiority which whispers to man: 'you are nothing, without any value'. This exaggerated 
humility causes sadness to abide in man, introduces doubt into his heart as to whether his work 
will succeed. 

"If the feeling of sadness should overcome you, if doubt should arise in your heart 
whether you are worthy of the mission entrusted to you, whether you are fulfilling your tasks 
properly - then examine yourself whether you have done your duty or not. If your answer is 
positive, then remember what I told you every day after prayer, quoting the passage in 
Deuteronomy. 'And now, oh, Israel, what does the Lord thy G-d ask of you, except to revere the 
L-rd, your G-d, to walk in all His ways, to love Him and to serve the L-rd thy G-d with all thy 
heart and soul.' 

"And now my dear daughters, you are standing before the severest test, that of life itself. 
For sometimes life is hard, but in your hands, by the blessing of the L-rd, are strong weapons of 
defense. They are fear of G-d, reverence, love and service. Your sainted teacher, Y ehudah Leib 
Orlean, once said, at the time of a formal examination: 'The tests have shown that you know how 
to learn and to teach. The problem which troubles us is whether you will also understand how to 
train Jewish souls.' 
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"Before the High Priest entered on the service in the Holy of Holies, he would be asked 
'Is there any whisper of evil intention in your heart, have you forgotten or perhaps not even 
learned? One can remedy ignorance or forgetfulness, but if your intention has become impure 
you would desecrate the Holy of Holies.' 

"My dear girls, you are going out into the great world. Your task is to plant the holy seed 
in the souls of pure children. In a sense, the destiny of Israel of old is in your hands. Be strong 
and of good courage. Don't tire. Don't slacken your efforts . You have heard of a Chassid who 
came to his Rebbe and said joyfully, 'Rabbi , I have finished the whole Talmud.' 'What has the 
Talmud taught you?' asked the Rebbe. 'Your learning is fine, but your practical task is the main 
thing.' 

Let me complete these words with the verses you all know so well. 

.ilntl\!>l 'il l"lN nl:V 

.:v11;i p 1l'D' nun? 

;i7rnm l"lN1 p1~i1 'mn l"lN u7 n7\?>'1 um7,nn7 l'\?>i'' 'il .o71:v i:v1 ;in:vn 1N1l1 inN~ im\?>' 'il 
! 1nN ,iln'7\?>il 

May the Lord guard your going out and your coming in from now and forever more. 

May He listen to our prayers and send us the true redeemer and true redemption. 

Yours forever, 

Sarah Schenierer 

My beloved daughters, may God grant you long life." 

Cracow, 1935 

The following are excerpts from a report written by Dr. Deutschlander, that appeared in a fund-raising journal 
documenting the progress of Bais Yaakov until and including the academic year of 1928-1929. This journal was 
released in 1930, in Vienna, by the central Beth Jacob office to assist in helping raise funds for the Beth Jacob 
movement and its seminary building. The foundation for the new Seminary building was laid in Elul, 5687, 1927 and 
it was completed in the summer of 1931. (The translation from German was done by S. C. Reisman.) 

1 In 1913, at a conference in Czemowitz, one of the Jewish Leaders of Eastern European Jewry took a stand to 
encourage the education of girls . Although, even today, we are confronted with opposition from those who insist 
that the ~m.:il forbids girls to learn niin, we have here the j7'0!l and decision of the greatest halachic authority of our 
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times, Rabbi Yisroel Meir HaCohen (Chofetz Chaim) in t"::i m,,ti 'tio ,rm?n '",i''' who sanctions the work of 
li'V' and Keren HaTorah. 

The first li'V' n'l School was founded in 1917, in Cracow by Frau Sarah Schenierer, completely on her 
initiative, starting with 30 students. A small rented room served as the classroom. In 1919, as a result of the demands 
of many facets of the Orthodox population, the local Agudas Yisroel ofCracow decided to take the school under its 
wings. They selected a Vaad Hachinuch consisting of Mr. A. Spira, Senator M. Deutscher and Mr. M. Heitner who 
still serve as the administrators of the Cracow school and donated rooms at No. 1 Katarzyna Street for the school. 
The school in Cracow became the example and prototype for all the other schools. After this, the Rabbinical Council 
of Agudas Yisroel showed their support for spreading the li'V' n'l idea and requests came pouring in from all the 
provinces and suburbs to help set up similar schools in their own villages. So Frau Schenierer decided to send out 
some of her most talented students to become teachers. She had to give them some basic instructions on how to 
tackle their new task, after which they were sent to the different provinces and villages. 

At the same time, the school in Cracow was flooded with applications. The Vaad Hachinuch decided to acquire 
their own premises and build on a third floor at Augustjanska No. 30 with 9 additional rooms. By 1924, besides for 
Cracow, there were 19 other schools with about 2,000 students! 

2 
Dr. Deutschlander graphically depicts the explosive growth of the Bais Yaakov movement in his article, up until 1929. 

SCHOOLS 
TOT AL NUMBER 

YEAR 
OPENED 

NEW STUDENTS TOT AL SCHOOLS Of 
STUDENTS 

1919-1923 8 8 1,130 
1924 22 3,360 30 4,490 
1925 19 2,095 49 6,585 
1926 6 755 55 7,340 
1927 32 3,565 87 10,905 
1928 27 2,700 114 14,505 
1929 33 3,340 147 16,145 

1933 * 265 37,981 

*According to information documented in Carry Me in Your Heart by Mrs. Pearl Benisch 

3 There was an international conference of Agudas Yisroel in Cracow in the fall of 1924. The agenda included the 
problem of girls' education. Both the representatives of the Vaad Hachinuch of Bais Yaakov as well as delegates 
from abroad such as Dr. Nathan Birnbaum, realized the importance of this fundamental work and managed to 
persuade the director of the Keren HaTorah organization to take over both the financial and educational aspects of 
the wonderful establishment of li'V' n'l. 

The main branches were in Cracow, Lemberg, Premysl and Lublin. At the first Bais Yaakov conference which 
was held in Warsaw, various resolutions were formed to help lay the groundwork for helping the schools grow and 
develop. 

The educational goals ofBais Yaakov work that were outlined at various conferences (Cracow 15 Sept. 1924, 
Warsaw 17 Feb. 1925, Amsterdam 25/26 Dec. 1926, Riga 22-26 Feb. 1927, Warsaw Feb. 1927) were as follows: 

To convert the Cracow school into a professional teachers' training seminary, as a 2 year course instead of 3 
months, with visiting teachers from abroad. 
An annual 2 month advanced teachers' training course for current teachers. 
The acquisition of teacher and student textbooks for the Bais Yaakov schools. 
The founding of a Seminary in Cracow which should also serve as the headquarters of the administration of the 
entire Bais Yaakov system. 
Setting up training courses in different fields for those who completed the 8 grades of the Chavatze/es 
gymnasium in Warsaw. 
Setting up trade schools in Lemberg, Cracow and Warsaw for the school graduates. 
The founding of schools and teachers' training programs in Vienna and Czechoslovakia. 



Sma StAoHloror-7 Ao Story ol a {jroat Mo110Ht0Ht 

Notes (cont.) 

This program was carried out completely. The central Keren HaTorah organization acted in accordance with 
the resolutions of the conference in Warsaw. The following lecturers were sent to the Seminary in Cracow: Miss 
Betty Rothschild-Zurich (1925-1926), Miss Judith Rosenbaum-Frankfurt am Main (Spring 1926), Miss Eva 
Landsberg-Breslau (Spring 1927). These teachers were responsible to assist their seminary classes to finish off their 
teacher's degree (ibid.) 

4 The laying of the foundation took place 16 Elul 5687 (13 Sept. 1927), in the presence of many statesmen and 
many local city councilmen, and of course the members of the Jewish administration and many thousands of 
participants. 

The building plans were the result of the coordinated work of German, Austrian and Polish architects. The 
entire building was made out of solid concrete and on the top, there was planned a terrace rooftop, for the girls to 
relax on. 

So far, $27,000 has been invested in the raw materials required for the building. In order to complete it, with 
the minimum amount of facilities, another $30,000 would be required. This amount is urgently needed ... (ibid.) 

5 For additional advancement and training of any of the current teachers, annual courses were organized in the 
villages of the Polish mountains (Robow 1925, Jordanow 1926-1927 and Rabka 1928-1929) during school vacations 
to help them acquire teachers' degrees . At the same time these teachers were given a chance to enjoy their vacation 
time in the various holiday resorts. These courses lasted 2 months. The teaching staff, besides for Frau Schenierer 
consisted of Fraulein Judith Rosenbaum (Frankfurt am Main), Miss Lottka Szczaranska as well as Rabbi Dr. 
Ehrentreu (1925) Miss Rosalie Mannes (1925) Mrs. Resie Deutschlander (1926-1928) Teacher Bomberg (1927) A. 
S. Frydman (1926-1928) Principal Orlean (1929). Rabbi Bakst (Lomza) gave various lectures during 1929. 

These are the numbers of the participants in the advanced training courses: 
1925 Robow 48 participants 
1926 Jordanow 98 participants 
1927 Jordanow 76 participants 
1928 Rabka 124 participants 
1929 Rabka 240 participants 

At the latest course (in 1929) candidates came from Eretz Yisroel, Austria, Hungary and Slovakia besides for 
Poland. 

During these courses, there were important conferences with all the teachers in order to clarify different 
organizational questions. At these conferences, guidelines were established for the entire future of the Bais Yaakov 
system. (ibid.) 
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Bais ~aa.k4.W Summet' Cout'se in Rabka 
l~etteclions bi Di·. Judith Rosenbaum 

This article was written by Dr. Judith Rosenbaum (later Grunfeld) for the Bais Yaakov 
fundraisingjournal which documented the history and progress of the movement up till and 
including the years 1928 and 1929. The journal was released in 1930. This article was 
translated from the original German by S. C Reisman. 

Once again summer takes us out to the country. The meadows and hills of the 
Carpathians are in full bloom. Every day Hashem sends the shining sun to beckon in the new 
·day. 

Year after year, we have been doing this. This summer is just as radiant as the previous 
ones. We are familiar with the landscape, and it is this familiarity that makes us feel at home. 

We are now in the midst of the fifth Teacher Training and Advancement Summer Course. 
This peaceful setting with its camaraderie and learning makes the ideal vacation, rejuvenating the 
teachers who work hard preparing for the upcoming school year. 

This experiment was begun in Ro bow, and every year it has only improved - thanks to 
the untiring efforts of all the staff members. The goal has been to bring together the different 
facets of east and west. 1 

While the course framework remains the same, we have moved from the town of Ro bow 
to the picturesque village of Rabka. 2 Rabka is a small, beautiful health spa known for its 
recreation facilities, parks and concerts. Bais Yaakov has rented a roomy, three-story summer 
villa located a quarter of an hour away from the center of town. One side of the villa faces the 
sunrise, while the sun sets gently over the windows on its other side. All the rooms are sunny and 
spacious. 

We learn right alongside the cornfields with a magnificent view of the green meadows. 
We feel free, invigorated by the sun and wind. We live a simple, wholesome lifestyle together, 
while we are occupied with our ideals and our calling. This is our greatest gain. 

Let's look at an average day in our Bais Yaakov camp: 

7:00 a.m. Exercise and sport. 

8:00 a.m. Study time. A group of girls is sitting on benches in the middle of a field, studying 
Sefer Iyov. In another shady spot another group is discussing the social laws of Kial Yisrael as 

1 The author was referring to Eastern and Western Europe with their different mentalities. 
2 The first summer teachers' training course took place in Ro bow in 1925 . In 1926 and 1927 it was held in 
Jordanow, and in 1928 and 1929 it was held in Rabka. The number of participants grew from 48 in 1925 to 240 in 
1929. 
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they are written in the Torah. Yet a different group is analyzing the Spanish era in Jewish 
history, its glory followed by the Inquisition. And then there are those poring over Paul 
Ostereich's latest educational work. 

The learning program touches upon all educational topics. The young teachers are 
sharpening each other's minds as teachers and staff members conduct discussions and clarify 
issues that come up. 

Throughout the day there are various free periods for playing games, dancing and 
smgmg. 

In the evening everyone gathers in the main auditorium for conferences and workshops, 
discussing the real-life problems and scenarios the teachers face in their teaching. One young 
teacher conducts these meetings in the presence of the senior staff members. 

The teachers present their problems clearly and briefly. Some of the difficulties include 
school financial straits, students' social welfare, and lack of sympathy from the administration or 
the parents in educational matters. In some places the whole curriculum has been questioned and 
challenged because of various frictions that exist in the school, each faction trying to steer the 
program toward what they want. There is also a lack of suitable textbooks, a need for general 
scheduling improvements and other educational issues and regulations. 

All these problems merely testify to the greatness of the wonderful, enthusiastic teachers 
we have here. Look at the adverse conditions they work under and their tremendous willpower! 
During these exchanges the strengths and abilities possessed by this new generation of teachers 
shine forth. 

FRESH AIR SCHOOL AT RABKA 

Judith Rosenbau; 11 (slated on chair) gi11ing a shiur. Git~el Teitelbaum is seated im~ediately to the 
left (wearing dark dress with whit·· cul/ar). Hanka is seated 111 second row, third from left 

(with a bow at her neck). 
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DEVELOPMENT of THE BAIS YAKOV MOVEMENT 
Reprinted from the fundraising journal of 1928-29 

LOCATION of SCHOOL TEACHER'S NAME FOUNDING YEAR 
Krakow-Seminar Schenierer 1919 
Krakow Landsberg 1919 
Krakow - Schule Szczaranska 1919 
Ostrowiec z. Radun Scheinmann 1921 
Przemysl Fr. Heidenstein 1921 
Tarn ow Bornstein 1921 
Lutatow Erdynast 1922 
Bedzin Ester Rose 1923 
Kolomeja B. Klein 1923 
Wloclawek Bobrorska 1923 
Blaszki o. Sieradza P. Szajer 1924 
Gori ice R. Parnes 1924 
Krzepice z. Kaliska G. Erdenas 1924 
Kolo Frohmann 1924 
Lodz Blisko 1924 
Lodz Vogel 1924 
Lodz Sobotka 1924 
Lasko. Lodzi B. Friedmann 1924 
Lem berg B. Klein 1924 
Lukow Helfmann 1924 
Leczyca o. Lodzi Wolnowiez 1924 
Lubien Jerusalem 1924 
Olkusz Katz 1924 
Ozorkow o. Lodzi Gelblum 1924 
Osrow z. Lomza Grynberg 1924 
Pabianice Warszawska Ch. Scheradzka 1924 
Sokolow P. Laski Grunberg 1924 
Stanislawow Friedfertig 1924 
Wyszkow z. Warszaw Taube 1924 
Wielun Fabryczna Hirsch 1924 
Warszawa (Nalewki) L. Rose, Friedmann 1924 
Zloczow o. Lwowa Roth 1924 
Zarski Kohn 1924 
Lublin Koler 1924 
Biecz A. Laufer 1925 
Klobuck o. Czestochowy Singer 1925 
Kaluszyn E. Etynger 1925 
Kazminka o. Sieradzy Sch. Berliner 1925 
Miechow Bohm 1925 
Ostroleka z. Warszawska Zazberg 1925 
Piotrkow Tryb. H. Grosfeld 1925 
Sosnowiec El en berg 1925 
Stryi Rozanska 1925 
Sieradz Singer 1925 
Tarnobrzeg Brandwaja 1925 
Wegrow z. Warszawska Israelska 1925 
Wolbrom z. Kielecka Zurkowska 1925 
Zloczow z. Kaliska Traube 1925 
Zelow o. Lodzi Bornstein 1925 
Kutno Jerusalem 1925 
Gora Kalwaryja Hollander 1925 



No. LO.CATION of SCHOOL TEACHER'S NAME FOUNDING YEAR 
48 Brzesko Galicya Wolforska 1925 
49 Bochnia Goldblatt 1925 
50 Bielitz G. Teitelbaum 1926 
51 Kalisz Procel 1926 
52 Lipno z. Plocka D. Sieradzka 1926 
53 Sambor Kluger 1926 
54 Telaki o. Sokolowa M. Unger 1926 
55 Czestochowa Rothfeld 1926 

Czestochowa Fliederbaum 1926 
56 Grojec z. Warszawska Szydlowska 1927 
57 Drohobycz Blecher 1927 
58 Dobryn z. Plocka T. Lewkowicz 1927 
59 Czememiki z. Lubartow Ramler 1927 
60 Chrzanow R. Klein 1927 
61 Falenica z. Warszawska Schiff 1927 
62 Jaslo Koller und Laufer 1927 
63 Kobryn Ch. Spiro 1927 
64 Kras no Katz 1927 
65 Lodz II S. Kluger 1921 
66 Makow z. Warszawska Dau 1927 
67 Przedborz Baum 1927 
68 Serock z. Warszawska Hendeles 1927 
69 Sczekotiny Kesten berg 1927 
70 Koprzywnica Rogowska 1927 
71 Wyszegrod Bleiweiss 1927 
72 Turek z. Kalinska Zurkowska 1927 
73 Ustrzyki dolne Kac 1927 
74 Nowe Radomsko Bochner 1927 
75 Zgierz Goldstoff 1927 
76 Zychlin Marek 1927 
77 Rzeszow Kirschenbaum 1927 
78 Jazdow z. Warszawska Blajwajs 1927 
79 Nasielk z. Warszawska T. Majmin 1927 
80 Drobnin z. Plocka Ch. Majmin 1927 
81 Rozan n/Narwia Kapusta 1927 
82 Mogilnica z. Warszawska Pomeranz 1927 
83 Lisko Frau Goldstein 1927 
84 NowyTarg Warchowska 1927 
85 Klimentow Wolnowicz., Tratner 1927 
86 Kie lee Hoffmann 1927 
87 Brzesc Litowsk n/B Wolofska 1927 
88 Ostrow-Mazowiecki R. Wolf 1928 
89 Unicjow Paczanczerska 1928 
90 Belchatow Stockmann 1928 
91 Bychowa (Lub.) Lewensohn 1928 
92 Goworowa Schremer 1928 
93 Dabrowa-Gor Boguchwat 1928 
94 Dobrormil R. Laufer 1928 
95 Warszawa Tvarda 3 5 Glticksberg 1928 
96 Wloszczowa Wojdyslawska 1928 
97 Zawiercie Kesten berg 1928 



No. LOCATION of SCHOOL TEACHER'S NAME FOUNDING YEAR 
98 Zyrardow Hoffmann 1928 
99 Zareby Laska 1928 
100 Zelechow Lenczewska 1928 
101 Chmielnik Berliner 1928 
102 Tvkocin Kiwelewicz 1928 
103 Tarnopol Goldblatt 1928 
104 Czechanow Hendeles 1928 
105 Jedrzcjow Kreutner 1928 
106 Jaros law Rothenberg 1928 
107 Jadow Seidmann 1928 
108 Loncza Abowicz 1928 
109 Lowiecz Czernik 1928 
110 Lodz (Piramowicza) Knoblewicz, Rosenblum 1928 
111 N. Saez Dachner 1928 
112 Skiemiewice Harasz 1928 
113 Sandomierz Kaufteil 1928 
114 Strzegow Ch. Unger 1928 
115 Przedecz Hirschberg 1928 
116 Plonsk Lubart 1929 
117 P!Ock Kutner 1929 
118 Koprzvwnica Rogowska 1929 
119 Proszowice Lewkowicz 1929 
120 Parczew B. Unger 1929 
121 Konin Konopnicka 1929 
122 Konsk Steuer 1922 
123 Krasnik Eichenbaum 1929 
124 Radom Wroclawska 1929 
125 Rembratow Wittelsohn 1929 
126 Radounpl wielki Ch. Goldstoff 1929 
127 Raciaz Minska 1929 
128 Szvdloviec Horowitz 1929 
129 Siedlec Kreitmann 1929 
130 Czyzew Myszkowska 1929 
131 Sochaczew Waldlieferant 1929 
132 Bilgorai Krieger 1929 
133 Wierzbuik Ch. Gronberg 1929 
134 Michow (Lub.) Kraurec 1929 
135 Nowe-Miasto Altschuler 1929 
136 Tamaszow-Maz. I. Baum 1929 
137 Rawa-ruska Wiesenfeld 1929 
138 Biata-rawska Kaliska 1929 
139 Sanok Bluth 1929 
140 Janow (Lub.) Rawicz 1929 
141 Lagow Goldberg 1929 
142 Ozarow N iedzwiadowicz 1929 
143 Sierpe Tornheim 1929 
144 Trzebima Roth 1929 
145 Piaseczno Spira 1929 
146 Zakrocim Wiez 1929 
147 Bodzanow Schleifstein 1929 
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IJ Bnos Aguda Yisrael Youth Group in Kinsk, Poland. IJ g Center, front row- Mrs. Miriam Lubling (Albert) is holding the banner. g 
0 0 

g £'\ff:Rl" SAIS 1( AAKOV EiIRL IS H£R MEMORIAL g 
g By Mrs. Miriam Lubling g 
0 0 O Thinking back sixty years·, I recall fond memories of my heilige Bubbe, Chayala Albert, IJ g Hy " d, from Kinsk (Konskie in Polish). Her home was always open to everyone. Just like g 
IJ A vrohom A vinu, her house had four doors and one could enter from all sides. Her home was IJ 
IJ truly a "bais va 'ad la 'chachomim". All meetings of Agudas Yisrael affairs were held there. The IJ 
IJ Bais Y aakov teachers who came to our 0 g town lodged with her because she g 
IJ wanted she wanted to help shoulder the O 
IJ responsibility of the kehilla and to IJ g support the local Bais Yaakov School. g 
IJ Whenever Frau Schenirer came to IJ 
IJ town, my Bubbe Chayala was IJ g privileged to have her as her guest. g 
IJ I remember as a child how I went IJ g to my grandmother' s house to sleep g 
O over when I heard that Sara Schenirer 1J IJ A class in the Bais Yaakov school in Kinsk, Poland. IJ 
IJ 0 IJ • These memoirs were recorded in the "Shearis Ha'pleita" edition of "Dos Yiddishe Vort" (Adar I, 5757), and were IJ 
IJ translated in honor of the 701

h Yahrzeit of Sara Schenirer, 26 Adar, 5765. IJ 
IJ IJ 
IJIJIJIJOIJIJOIJOIJIJIJIJIJIJIJOOIJOIJIJIJIJIJIJIJIJIJIJIJIJIJIJIJIJOIJIJIJO 



000000000000000000000000000000000000000000 
0 0 g had come to establish the Bais Yaakov school in our town. I had the privilege to prepare her g 
0 negel vasser and to serve her. The holy image of her countenance remains in my mind and her 0 
0 sweet voice still rings in my ears. Her mouth spoke only holy words and she illuminated the 0 g whole Jewish world with her shining eyes... g 
0 In 1973, I was in Teveria. There I met up with some Bais Yaakov teachers from pre-war 0 
0 Poland. I suggested a plan for us to try to bring the remains of the "mother" of Klal Yisrael, Sara 0 8 Schenirer, for burial in Yerushalayim. Immediately, a committee was formed and enough funds 8 
0 were raised to carry out the plan. However, I asked my husband z "l to go ask the Gerrer Rebbe, 0 
0 the Bais Yisroel ztz "l for his haskama. 0 
0 0 O The Bais Yisroel's answer was ";i:nm .,,N PN 1J,j? Jj?~r IPJ lll,1,N 1'11'," , "Every Jewish Bais O 
0 Yaakov child is her memorial" . 0 
0 0 
0 From his answer I understood that our plan would not come to fruition, that there would be O g nothing to bring. I immediately contacted Poland, and to my sorrow, discovered that a broad g 
O highway had been built over the cemetery, after the war, by the Poles. The cemetery was no O 
O longer in existence. O 
0 0 0 Dear Mamme Sara, we are all your matzeivah, and we remember you every day with love 0 
0 and gratitude. Your memory is holy to us and we commemorate your yahrzeit, until the coming 0 g of Mashiach speedily on our days, l?JN. g 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 Partial view of head table at founding conference of Central Bais Yakov in Poland. From right to left: 0 
0 Dr. Levi Nivtzevitch, R' Eliezer Gershon Friedenson, R' Alexander Zushe Friedman, R' Yosef Moshe 0 
0 Heber, HaRav Yitzchok Meir Levin and R' Asher Spira. 0 
O (Photo courtesy of Dos Yiddishe Vort and Mrs. M. Lubling) 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
0 0 
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Copy of postcard sent to Fraulein Albert, 
aunt of Mrs. Lubling, who was a teacher in 
a Bais Yaakov school, Elul 5689-1929. 

See facing page for original. 



Maza! Tov Greeting signed by Frau Schenirer in her married name. 

One of the early classes of the Bais Yaakov Seminary in Krakow, during the summer course in Rabka. 
Yaffa Rottenberg-Gura is standing first on the left. 







Dr. (Leo) Shmuel Deutschlander 
By Judith Rosenbaum-Grunfeld 

Originally written in '?"wn. Reprinted with permission 

for Bais Yakov D'Gur H.S., New York, inJ."own. 

In the Jewish cemetery in Germany I watched a man. He was bent over the high 
wet grass, digging with a little spade into the surface of the muddy soil groping with his 
hands among the debris of broken tombstones. He was in fact gathering and piecing 
together the fragments of the smashed marble plate that belonged to his grandfather's 
tombstone. The Nazis had smashed the inscription to pieces and here was the grandson, 
decades later, trying painstakingly to reconstruct the tablet that recorded his 
grandfather's name, noble deeds and the essence of his life's pilgrimage. 

One generation later, not only would the soil have forever absorbed the tiny 
splinters, but most likely there would have been no one any longer who would have been 
close enough to this ancestor to feel spurred on to do this work of fighting oblivion: 

The picture of this man impressed itself on my mind. Who will, I thought, piece 
together the scattered fragments that record the life of Leo Deutschlander, who died 
childless in 1935? The number of people who were his adoring friends has sadly 
dwindled. Of the thousands of pupils who were inspired by his teaching, only a very small 
number survived the devilish powers of hell that lashed the world. His solitary grave in 
Vienna is overgrown and no descendant of his will ever tend it or say Kaddish. Yet the 
sanctification of Hashem's name as expressed in the Kaddish has been so strongly 
intensified through the continued influence of his beloved work for Jewish education. The 
educational structure which he created spreads now all over the globe, for his name is 
connected with the birth, growth and triumph of the greatest educational movement of 
our epoch, Beth Jacob. 

Thirty-five years have elapsed since he left this world. We are just still near enough 
to rewrite from personal recollection the faded inscription on his Matzevah with letters of 
gold. These letters sparkle and shine today in the reflection of light which he kindled in 
thousands and thousands of hearts in his lifetime and which is still increasing in our 
days, as a result of his work. I first met him in 1925 in a quiet forlorn small village deep 
down in the solitude of the Carpathian Mountains. He was then thirty-seven years of age, 
a slightly built tallish figure of Bohemian negligence, a thin, pale face lit up from inside by 
goodness of heart and the twinkling of a superbly harmonious mind. He walked with a 
slight stoop, head sideways, hands in the pockets of his jacket, slightly awkward, as if it 
would never do to show a Jew-hostile world the easy harmony of a superior soul. He was 
at this time organizing the very first methodical Beth Jacob training course and he had 
chosen for this venture this mountain village, inhabited only by a few peasants, and a few 
gypsies, remote from civilization of any kind of traffic, without even a railroad. He had 
chosen the panorama of the mountain, the shadow of the trees and the richness of 
meadows, to fashion there, undisturbed by any distraction, the tender beginnings of a 



new movement destined to be of historic consequences. He must have guessed then that 
he was laying historical foundations; there must have been a foreboding in him, the 
inspiration of a saintly man. 

In September 1924, at an important conference of the Agudath Israel in Cracow, 
he had met Sarah Schenierer, a woman then totally unknown to the Jewish world and 
even little-known or talked about in her own hometown. She was completely unassuming 
and simple, looked like one of a crowd, but for the burning will and conviction that came 
out in simple, straightforward and compelling language. Nevertheless it needed real 
discernment to be touched by her to the point of ignition. Sarah Schenierer was vibrating 
with a desire to establish female youth on an intellectual traditional platform so that girls 
in Poland and around it would be educated parallel to the host of Bachurim that thronged 
the Yeshivot. She had however, no possibility to put the plane of her electrified spirit into 
reality; she had neither method, nor training, nor assistants nor fu.nds. She fought nearly 
alone for seven years, propelled by the conviction of what was needed, experimenting 
with a few willing but not really suitable helpers. While her output of energy was 
tremendous, the results were meagre and in the long run, ineffective. 

Leo Deutschlander listened to Sara Schenierer's passionate plea. He was born in 
Berlin, the son of a Rabbi, and had a fair share of Jewish learning coupled with a firm 
Orthodox conviction. He had studied at the Universities of Berlin and Giesen and had 
assimilated in his alert and artistic mind the noble thoughts of the best thinkers of the 
world. He had never accumulated knowledge in the sense of putting layer upon layer, but 
was possessed of an inborn intuition which enabled him to sift world literature, to 
assimilate the best, and reject what was not worthy of becoming his mind's inventory. 
Knowledge acquired in the academic halls of Germany served him well to widen his 
mental horizon, to give further wings to the flight of his thoughts. It made him understand 
the language of all humans, the struggle of diverse purposes, the complications of the 
human soul in perplexity and its uplift in harmony. As a young boy he had lost both his 
parents and had been brought up partly by relatives and partly in an orphanage. He 
appeared shy and reticent by nature, and subdued, probably by his experiences as an 
orphan child; he was frail of physique and his negligent gait betrayed that he was entirely 
untrained in sportsmanship. In studying his grew; he received inner strength from 
exploring the self-confidence spirit that animates and moves the thinking world. He also 
became familiar with the system and method of academic thinking. He saw the 
advantage of it, whilst at the same time he sneered at its grotesque and dangerous 
abuse when he came across it. He became a master of methodical planning, a superb 
organizer and administrator without ever over-estimating the absolute value of mere 
organization and always slightly suspicious of its over-emphasis. However, Dr. 
Deutschlander's gift of administration proved later on to be fundamental in the building 
up of Beth Jacob's gigantic movement. 

Making his way through the academic halls of Berlin and Giesen, Leo 
Deutschlander remained in his appearance the outsider and the intruder; the totally "non­
Arian" intellectual with the Jewish eyes, the side whiskers, the little pointed beard, the 
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outmoded hat, an intellectual ghetto figure. While in his academic achievements, he 
ranked top among the students, he remained inwardly aloof, his eyes turned to guidance 
from the Gedolim, the giants of Jewish Law and learning. The melodies of the Beth 
Hamidrash always remained in his ears; the Tanach was his constant companion, his 
sourcebook and yardstick, his means of immunization against all encroaching 
falsehoods. During the First World War, Leo Deutschlander had found some new territory 
for his activity. His soul immediately responded when he was sent to Lithuania to serve in 
the Ministry of Education as Jewish Cultural advisor and was charged with the founding in 
Kovno of a Jewish Grammar School. There he came really face to face with the Lithuanian 
Gedolim and their Yeshivot. It was there that his soul, forged by generations of noble 
ancestors found a lasting spiritual home. 

Leo Deutschlander, university graduate, Cultural Adviser to the Ministry of State, 
author of the book, GOETHE UNO DIE BIEBEL, started to walk with the Gedolim, without 
ever negating any part of his spiritual make-up, and became closer and closer to them by 
dedicating himself entirely to the furtherance and promotion of the aims of these 
Yeshivot. The next years were entirely devoted to the Yeshivot by fundraising on their 
behalf, by promoting their cause through lectures and addresses in different countries, by 
arousing public interest in the work of the Yeshivot even in circles which before, were 
indifferent or antagonistic to the Yeshiva world. It was touching to see how beloved he 
became in Yeshiva circles, and how he succeeded in his wise and witty way, warmed by 
an inner glow to charm people totally estranged from Traditional Judaism to affirm the 
Yeshivot's significance as the power stations of our people's strength, and he knew how 
to have this interest made evident, enlisting financial support on a large scale. But above 
this, he was chosen by Providence for yet another fundamental contribution to the 
aspirations of the Manhigei Hador and as it has become retrospectively clear, to the very 
survival of Orthodoxy. 

The Gerrer Rebbe (the lmrei Emes) is reported to have said "I have thousands and 
thousands of Bachurim amongst my followers but I am not sure whether there exists even 
for ten of them, girls who are fit and willing to share their lives. What will become of our 
future families?" The day when Leo Deutschlander met Sarah Schenierer and agreed to 
take charge of the development of the · Beth Jacob movement was a historical day, 
because it provided the solution to the Gerrer Rebbe's problem. Here, a union of vision, 
ecstasy and practical efficiency was created which was to bring about the fulfillment of a 
great plan. Sarah Schenierer, the daughter of Chassidic Jewry, entrusted the furthering of 
her ideals to the Educationist reared in Western Europe, in the schools of Torah im 
Derech Eretz. Leo Deutschlander gave his heart, his soul, his strength, his methodical 
care and perhaps most of all his genius of human relationship to Beth Jacob and helped 
it to grow into a world-wide movement of such driving force that, even the demons of hell 
that tried to annihilate our Jewish World, could not weaken it. 

What was the magic formula by which Leo Deutschlander scored his tremendous 
success? You had to watch him in order to comprehend how his genial encounter with 
pupils and assistants, his delicate handling of psychologically complex situations, his 
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humility in wisdom, his modesty, which, far from making him awkward, gave him an air of 
superiority, performed the miracle of harmonizing all efforts and coordinating different 
approaches. He made nothing of himself, was constantly surprised that he was a central 
figure and yet in this self-effacing way, he commanded authority. When important 
questions were put to him, he shrugged his shoulders, amazed that one should turn to 
him and yet the answers he gave were astounding, showing his profound grasp of the 
problem and the fullness of vision. All the facets of his rich personality and all the wisdom 
he had ever acquired were mobilized by his drive and urge to make reality of a cherished 
dream. 

His first step was to call together to the remote village of the Carpathian 
Mountains-to Robov-all the fifty girls that Sarah Schenierer had already succeeded in 
attracting, who had been gripped by her fire and had actually committed themselves to 
be teachers in various towns in Poland. Their preparation for this task had been painfully 
insufficient. In the course of a few months only, they had taken down notes, dictated to 
them, an elementary ~ewish knowledge. Their exercise books were their guidebooks, 
containing all their wisdom; they were to be their resource in addition to the flutter of 
enthusiasm which they caught from Sarah Schenierer's compelling personality. They were 
the volunteers, the avant-garde, "instant" teachers with a first-aid spiritual outfit. They 
were willing, but by no means qualified; responsive to the problem but could not be equal 
to their task. They were zealous, but alas, not even educated enough to be aware how 
scanty their knowledge was until their knowledge really faded out and they came to a 
rough awakening. They became drained and felt bewildered by their own inadequacy in 
face of the overwhelming responsibilities. So much was demanded of them as teachers 
and they knew so little. 

In Robov, during the ten weeks of intensive study and training, they were promised 
a charging of their batteries, a fresh supply of knowledge, and the clearing up of all their 
problems. They would leave Robov-this was the promise-well equipped to carry on for 
another year and this would also mean the beginning of a regular Teacher's training 
course, run on systematic lines. All eyes were on Robov; had it been a failure, it would 
have meant the end of Frau Schenierer's dreams, and the beginning of a great sneer 
lurking round the corner, from hostile anti-Orthodox camps who had only been too ready 
to predict a rapid collapse of the "antiquated and narrow-minded" enterprise. But Robov 
was a success. And this was entirely due to Leo Deutschlander's personality and genius 
of education. I was one of the three Western-trained teachers whom Dr. Leo 
Deutschlander called to Robov as his assistants. I was there from the first day to the last. 
The beginning was strange and bewildering for everyone, but the last day showed the 

·triumphant breakthrough of the conscious joy of achievement of a group welded together 
by ten weeks of intensive study, often for twenty working hours a day, in such romantic 
surroundings as woods, meadows and hills. All members of the unique school were 
welded together by a common ideal and common task. Looking back on those ten 
memorable weeks in Robov, from nearly a lifetime's distance and from a World Jewish 
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scene which has so fundamentally changed, and where East and West have been 
intermingled by fate, the following features stand out. 

We, the three Western teachers (from Frankfurt, Munich and Zurich) 1 were for the 
first time in our lives confronted with pupils brought up in an intensely Chassidic 
atmosphere, entirely cut off from the perplexing cultural and social problems of the world 
outside. And the Chassidic girls of Poland were for the first time in their lives confronted 
with the Torah im Derech Eretz principle as interpreted by Samson Raphael Hirsh and his 
disciples, with University Graduates. It was a great experiment, as risky and vital as a new 
birth. It needed the right doctor to manipulate it. There were all the pangs of birth and 
also the feeling of great promise and of creative joy. Leo Deutschlander was the 
conciliator, the builder of bridges between East and West. He could dispel reserve, infuse 
confidence; he could warm up the atmosphere, brighten the day by radiating benevolence 
and gentle humour that soothed all worries and smoothed all frowns. He could tune the 
minds to see all positive aspects to discover what was common between strangers and 
made us all feel united on a higher level. The result was phenomenal. Robov was 
undoubtedly the beginning of the upward trend in the Beth Jacob movement. The 
ingenious enterprise of Leo Deutschlander made Beth Jacob beloved by those who were 
already a part of it and attractive to those who, from a distance had waited to see its 
development. The foundations of the movement, up till now so shaky and fragile, became 
firm and secure. 

Dr. Deutschlander's lectures on Tehillim mainly were of intrinsic value for the 
formation of the Hashkafa of these girls. I witnessed those lessons. They took place 
during the hot summer days in the clearing of a wood; the bells of the grazing cows round 
about were an idyllic accompaniment to the serious contemplations that were unfolded 
there. These lectures were always anticipated with a festive eagerness like a symphony 
from higher spheres. There was indeed a symphony of thought and a structure of noble 
and lofty ideas which the Beth Jacob students had never encountered before. On the 
wings of Dr. Deutschlander's interpretation of Tehillim, their minds soared high and were 
opened to the understanding of the unity of religion, life and law. In the past they had 
been merely obedient to parental guidance, warmed by the warmth of their home 
atmosphere and had then been alerted to the call of emergency to help in the saving of 
the Jewish Heritage. It was the specific art of Leo Deutschlander to be able to reveal to 
these girls that Torah was the fountain and sourcebook of every noble thought that had 
ever animated the mind of the great and that it was the origin of every humanitarian 

1 Rabbi Dr. E. Ehrentreu, then Dayan in Baden, near Vienna, later on Rabbi in Munich and at present living in London; 
Miss Rosalie Mannes of Zurich, who married Isaac Rosenheim, son of the renowned Orthodox leader Jacob Rosenheim, 
and finally, the present writer. I would, at this point, remark on the great influence that Rabbi Dr. Ehrentreu had on the 
students in Robov. He was singularly qualified to make a large contribution to the education of the girls, and although 
his official duties did not allow him to stay in Robov as long as he would have liked, his contribution during the six 
weeks he did stay in Robov made a deep and lasting impression on the first Beth Jacob teachers. There are many 
interesting letters in Rabbi Dr. Ehrentreu's possession written to him by those first pupils which show clearly what a 
debt of gratitude they felt to Rabbi Ehrentreu for his lucid lectures, his patient answering of all their questions and his 
deep understanding for their particular needs. 
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endeavor and every social progress. To give this insight became increasingly essential 
when Jewish girls, bare of Jewish knowledge, were charmed by world literature, 
captivated by humanitarian slogans, overawed by the propaganda talk of atheistic 
intellectuals who could throw catch-phrases at them and put the "great free unchained 
mind" in contrast to the "narrow fettering commands, senseless and outdated" of the 
Jewish Tradition. How many of the best and most intelligent girls had been led into the 
alluring world of irreligious camps away from so-called "obscure confines" by persuading 
them that they exchanged the guiding light of the free humanitarian mind for worthless 
relics of antiquity. 

To understand this well, it must be borne in mind that Europe was then in a period 
of liberal humanism, and Western civilization was in those days considered by the 
Eastern youth to be the highest culture to look up to and to get inspiration from. This was 
especially so as their world around them was darkened by the oppression and inhumanity 
which was the sinister mark of the Czarist regime. It was a natural consequence of this 
contrast that the great representatives of Western literature were hailed as spokesmen of 
humanitarian ideals, torchbearers of mankind and that they were glorified by the young 
idealistic girls whose souls were thirsting for something superior to look up to. Today, 
after the sad debacle of Western European civilization which has become so tragically 
obvious, after the total collapse of the humanitarian values and the easy way in which 
tyranny and its inhumanities were accepted by the so-called enlightened world; today the 
problem would not have arisen in the way it arose then. Today the lure of non-Jewish 
civilization has lost much of its danger because we have seen how little resistance it 
provided to the satanic powers of demonic tyranny; how on the contrary, in the very lap of 
the most cultured nation, demonic powers had their breeding ground. 

Now a new world was opened up to the first Beth Jacob girls in Poland. They were 
led by masterly guidance to the real sources of all humanitarian values. The curtain was 
lifted. They had known Jewish practice only in its minutest detail but had never been led 
to behold the great, great panorama of the governing ideas. But now, as more and more 
was revealed to them, their entire mental attitude underwent a total change. They 
recognized the source of truth and they stood in awe and gratitude. I remember distinctly 
when, for example, Dr. Deutschlander expounded Tehilim 87, 5-6: 

"1:J 'J'Y~ '' 0'1:i1:in;, 0'11/l1 .i11:io 01/l ,,, m O'~Y :iin;,:i 1!:lO' ' i1 . P''Y mJ1)' Nim i1:J ,,, 1/l'N1 1/l'N i~N' 11''.:i'i" 

And of Zion it shall be said this, and that man was born in her and the highest 
himself shall establish here. The L-rd shall count when he writeth up the people, that this 
man was born there. Selah. .. All my springs are in you''.· 

"All thinkers are influenced by the Bible and we cannot perceive of any lofty mind 
which has not been fertilized in some distinctive way by the Bible. Thousands of thinkers 
have testified to the fact that they owe their moral concepts to the Heights of Zion." 

Dr. Deutschlander could bear this out by bringing many examples; he had the 
knowledge of authors and their writings. He found the right illustrations for the thirsting 
minds of these eager students and he put his ideas across, illuminated by the radiance of 



Beth Jacob Seminary Building 
in Cracow under construction 



his sincerity. His thoughts flowed from a wide and integrated knowledge. But all this 
would not have been powerful enough to capture their hearts had it not been for the rays 
of his human kindness that enveloped all, and made every single girl feel personally 
caught in an atmosphere of benevolence. Impressionable as these girls were, they 
responded to this kind of guidance and to Dr. Deutschlander's smile of approval for every 
effort. For the first time, their eyes were opened to behold the spiritual wonders of 
Judaism. Familiar Jewish laws, sayings and customs which never had conveyed much 
meaning to them, became now transparent, revealing a wealth of hitherto undiscovered 
treasures and their world was lifted onto a higher plane. 

In the ensuing years, the type of girls that came to the Beth Jacob changed. As the 
tale of happiness and fulfillment that was found in the Movement spread, a wider circle 
of girls became interested. They were of a more critical disposition and frame of mind, 
more demanding in intellectual respects. They joined perhaps only half-heartedly with 
reservations, showing some preconceived antagonism, but were driven by a certain 
curiosity and also by the sincere intention to give the tradition of their parents a fair 
chance. These girls, not so easy to win, proved to be the most valuable material. As they 
themselves had had to go through the pangs of slow transformation, they were better 
qualified to understand and guide others. Absorbing this type of girl, Beth Jacob became 
a much wider platform. Dr. Deutschlander turned the Teachers Training College that had 
been called into existence in so spontaneous and haphazard a manner by Sarah 
Schenierer into a well organized and methodically conducted college. The little flat where 
classrooms had to serve as bedrooms during the night, was soon replaced by a huge 6-
storey building, erected through Dr. Deutschlander's fundraising efforts, at the bank of 
the Vistula. "Stanislawa 10, Cracow" where the Beth Jacob Teacher Training College was 
situated, soon became a famous address. 

There were spacious halls, large dormitories, lecture rooms as well as modern 
sanitary equipment and a roof-garden for leisure and recreation. One hundred and twenty 
girls lived and studied there, all carefully selected from a large group of applicants. The 
applicants spent the first few weeks of college life as a trial period, to have their 
suitability as future teachers, as well as their sincerity of character and devotion to the 
cause assessed. They were under observation during the trial period by the various 
members of the staff who had to pledge themselves not to discuss the candidates with 
each other. Only at the end of several weeks, the observations recorded on paper were 
exchanged at the staff conference. The candidates who were finally accepted for a two 
year's full course were indeed a very select group of girls. They were all distinguished by 
their unconditional surrender to Sarah Schenierer's high demands of complete devotion, 
their attention to every detail of the Din without compromise, without wavering, without 
fatigue. And Sarah Schenierer did demand a great deal of those girls who flocked around 
her and whom she infused with her indomitable spirit. They absorbed the atmosphere 
that was charged with the intensity of her will-power. And while she not only taught them, 
but lived with them, the sparks that her pure soul radiated were caught. The girls 
discovered what it was that made the life of their brothers in the Yeshiva and their fathers 
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in the Beth Hamidrash such an unconquerable fortress. They were staunch, single­
minded, enthusiastic, an eager and happy crowd, full of zest and joy on account of their 
new intellectual discoveries. There was fun and gaiety and serious studies, a rare 
combination and indeed an entirely new type of Orthodox Jewish girl. 

After two years of intensive studies, pedagogical training and happy, unforgettable 
community spirit, these girls were sent out to the towns and villages in Poland to become 
teachers, guides and youth leaders: They built on a small scale, youth centres, animated 
by the spirit they had imbibed in Cracow, at their alma mater. 

Dr. Deutschlander guarded this college like the apple of his eye. He came there 
three or four times a year from Vienna where he had his domicile, and his visits were 
inestimable. He always seemed to appear when there were difficulties in the general 
management of financial administration, when spirits where flagging. I was one of Sarah 
Schenierer's permanent assistants at the Seminary in Cracow for several years and I can 
testify to the practical and psychological assistance the reviving winds that Dr. 
Deutschlander invariably brought. Our College was an entirely new venture; there was no 
similar establishment anywhere that could have served us as pattern to be guided by. It 
was the first Orthodox training college for women teachers exclusively. At the time of 
writing this article, we have many such colleges all over the world, to name only 
Gateshead, London, Manchester, Lucerne, Aix-le-Bain, Williamsburg in New York, 
Jerusalem and Tel Aviv. None of these training colleges existed at that time. We had to 
find our own way, make our own plans and programmes, and this, in rather impoverished 
circumstances, a daily battle for survival. Also, the staff, with the exception of Sarah 
Schenierer, was all very young and their lack of experience was only matched by their 
devotion and enthusiasm. Dr. Deutschlander, when he came, would supply us with new 
educational ideas and help us to improve our standards. He always found a way out of all 
pressing problems. The magic of his charm filled the hearts of all. He spread confidence, 
and by his presence, harmony was restored wherever there had been tension before. A 
jewel, our Sages say, was suspended round the neck of Abraham, our ancestor. And every 
ailing or distressed person who looked at it was healed and comforted. When Abraham 
died, this Jewel was suspended in the sun. With this, our sages wish to convey to us that 
the healing and soothing power of Abraham's personality was a heavenly gift, like the 
healing power of the sun. Of such a heavenly gift our Leo Deutschlander had a share 
which showed itself in his soothing and encouraging influence on staff, pupils and school 
committee alike which was of such importance in those hard pioneering days. 

He directed the College, and while guarding its precious flame he saw constantly 
to the needs of the scholastic requirements, the "up-to-date" equipment and the modern 
teaching approach. He collected the necessary funds for all that was needed. When we 
first moved from our little teaching flat into the new large building, it was entirely bare. 
We had neither tables nor chairs, nor cupboards, just beds only. Improvement came in 
stages, always welcomed jubilantly by everybody. It was pioneer work carried out in 
pioneer spirit and it needed someone to keep the pioneers in confidence and in hope. 
This was done by Leo Deutschlander. He combined devotion to pedagogical aspirations 

8 



with economic drive. In one hand he held the Tanach, the contents of which he knew how 
to communicate to the students, in the other hand the ledger. For one month he was our 
fascinating inspiring lecturer and principal and the other month saw him traveling as our 
cultural representative with a fundraising aim, addressing learned societies, speaking in 
literary clubs, in Lodges and Universities. And when he went to see the merchant princes 
in all European towns, the heads of philanthropic societies, such as the "Hilfsverein", the 
"Joint", the "Ort-Ose" on behalf of Beth Jacob, he cashed in on the good name he had 
made for himself as a well-known scholar and fascinating orator. Whatever the aim of the 
organization was that he approached, Dr. Deutschlander understood how to show that in 
his miraculous Beth Jacob organization every noble purpose of social and moral 
improvement would be fulfilled. However cold and indifferently audiences or individuals 
would receive him, once Dr. Deutschlander began to speak, he would conquer them all. 
He spoke in his own relaxed manner, but with compelling sincerity, with wit and humour, 
elegance of style and simile. He made little of his own personality which shone through 
nevertheless, betraying his genial mind together with his intensely Jewish Heart. His 
listeners probably had never met anyone like him before, so scholastic and loveable all in 
one and so purposeful in his drive for Jewish traditional survival and so entirely self­
effacing. 

It was Leo Deutschlander who gave the tender pioneering movement the strength 
to carry on. To Beth Jacob's sacred aspirations he added that touch of grace that made it 
attractive even to those who were far removed from its religious ideals. He carried the 
entire burden of this new historical movement on his frail shoulders. He brought the 
struggling beginnings to a place in the sun, securing Beth Jacob's survival. He stretched 
the net of Beth Jacob schools over the entire East of Europe where the Jewish population 
was dense and the educational problem of the girls, grave. He covered Poland, Letland, 
Lithuania, Rumania, Czech-Slovakia, Austria , and finally also Israel. There were all kinds 
of educational institutions: Hebrew classes (Chadarim for girls) Elementary school, High 
schools, Trade and Commercial Schools, Domestic Evening Classes for working girls, 
Holiday Camps and an additional Teacher's Training College in Vienna. There existed 
before the outbreak of the Second World War about 300 Beth Jacob schools, all guided 
on the same principles and conducted by such Jewish men and women whose religious 
ideas corresponded to those of Dr. Deutschlander and Sarah Schenierer. 

In the educational work he was greatly supported by such outstanding and saintly 
personalities as Alexander Zysche Friedman (author of ;nm 7w ;-iJ'l11'.)), R. Yehuda Leib 
Orlean, who afterwards became Principal of the Cracow Seminary, R. Eliezer Gershon 
Friedenson, Editor of the first Beth Jacob Journal, that provided the first reading material 
for the Beth Jacob youth. In the running of the Seminary he was supported by a 
committee consisting of the Senator Rabbi Moshe Deutscher and Rabbi Asher Spira. The 
schools expanded and flourished . There were six more summer holiday refresher courses 
on the lines of Robov (Jordanov and Rabka) in the Carpathian summer resorts where all 
the teachers from all over the country met for further instruction. Then in March, 1935, 
came the first blow. Sarah Schenierer, at the age of fifty-two, succumbed to a fatal illness. 
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BETH JAKOB-SCHUL EN IN POLEN UNO LIT AUEN 

) 

• HOhere Schulen und 
~mlnare 

• Btth Jakob-Schul1m 
o Schulen in Ortindung 
A Sommerh<ime 

f' Alekaandrow 21 Dobra 
2 Annopol 22 Dobrzyn 
'I Bendiln 23 Dombrowa 
;4 81.tla Podlaska 24 Drobln 

Blala Rawska ~ Drohobycz 
4 Bialystok 216 Dzlaloszyce 

Bltcz 'Z1 Palenica 
BU~or.ij 
Blelu 

28 Frampol 
29 Demblca 

.lluzkl 30 Dollna 
Btonle 31 Domt-rowa 
Bodzanow 32 Oarwolin 
Bnezlnv 33 Oombln 
Bak • 34 Oora Kai warja 
Cbtnclny ~ Oorllce 
Clecbanow 36 Orojec 
Clecboclnek 37 rnow bei Lublin 
Cayuw 38 aroslaw 
Dtmblln 3!I aslo 
:~oschodlo 40 aworow 

-41 kworzno 61 Lodz 
"2 •ndrztjow 62 Lodz 
43 alusz 63 Lodz 
44 Kalu~zyn t>l Lomza 
~ Kielce M Labartow 
.ii Kolo 66 LubUn 
.41 Konskie bi Luci! 
>18 Krakau till Lwow 
49 Kr•kau 69 Makow 
50 Krakau 10 Mlelec 
!ii Krasolk 71 Minsk 
52 Kutno 72 Mlawa 
!i3 Lagow 73 Mogelnlce 
!i4 Lancut 74 Mosciaka 
!i.~ Luk 7:1 Nulelsk 
~ Leoczyce 16 Mlendzyrsec 
!17 Lesko 77 Nowe-Miasto 
~ Lezajsk 78 Nowy-Dwor 
!i9 Lodz 79 Nowykorc1yn 
00 Lodz ~ Nowy-Soncz 

.... . ' 
A ... ...... 

81 Nowytarg 
82 Opatow 
83 Ostrolenka 
84 Ostrowiec 
8:1 Otwock 
H6 O:urow 
87 Ozorkow 
!!8 Pabianice 
89 Parcuw 
llO Piaseczno 
91 Pillca 
!12 Piaski 
93 Plnczow 
94 Plock 

. 95 Podhajce 
96 Prum)'ll 
IJ7 Przewouk 
!II Przytyk 
99 Pulraslc 

JOO Raclonz 

IOI Rddomsk 
102 Ra wa-Ruslu 
103 Rozwadow 
104 Rudniki 
1115 Rvmanow 
H1i Rypin 
107 Rzeszow 
Ill!! Sambor 
llJ!l Sanok 
I IU S(roCk 
111 Si(dk( 
112 Sieradz 
11:1 Sirpc 
114 Ski~rnjcwicc 
m Slomniki 
lift Slonim 
117 Socha.:zew 
118 Sokolow 
119 Sompoh10 
120 Soanowie.: 
121 Stary-Silmbor 
122 Sladzow 
123 Sloczek 
12t Stopnlca 
I~ Stanislawow 
126 S1ryj 
127 T~rnobrLe~ 
128 TarnoRrod 
l:.!!I Tarnow 
130 Tarnopol 
131 Turek 
132 Tluare 
lli Ulanow 
134 Warka 
ll'I Warschau 
131i Warschau 
137 Warscbau 
l:JR Wieruszow 
139 Wloclawek 
140 Wodt.islaw 
141 Wolbrom 
142 Wolo1nin 
143 Wls1kow 
141 Wiszogrod 
145 Wysolcie 
146 Zaklikow 
1•7 7.awichoat 
14S Zdunska-Wola 
149 Zclichow 
150 Zychlln 
151 Chrzanow 
152 Suchedniow 
153 Szczebrzeszy1 
IM Sziedlowlec 
I~ Boryslaw 
156 Bucucz 
J:l7 Brzezow 
I~ Chorzele 
15!1 Wara 
J8J Orodek-~g. 
161 Doorzyn 
162 Dublecko 
163 Kolblel 
164 Kolbusznwa 
I~ Krasny,iaw 
166 Krynlca 
lbi Laskarcew 
161J Modtiliorzyct 
IW Nowemmto 
110 PrDUnyu 
171 Radllcchow 
in Skarzyallo 
173 Sadowawlanla 
174 Slrz}'llow 
175 Turobin 
176 Tyszowcc 
177 Wlodowa 
178 Z1111tosc 
179 HendlA 
I~ Dl11g1 Sled a 
181 ~lcallll 
182 ordaaow 
183 abka 
1114 Sllaw1 · 
185 T1t11opol 
lftll'hnow 
1117 Tffo4orJ 

The hundreds of Bais Yaakov. schools in Poland and Lithuania in 1934 
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Leo Deutschlander hurried to Cracow to keep the work alive in the days of great 
lamenting and mourning. But six months later, at the age of forty-seven, he himself was 
called to his eternal reward. The sigh that he had suppressed so often when physical 
weariness had dragged him down-his health had long since been precarious-was last 
heard on Tishe B'Av in Vienna, where he found his last resting place. Beth Jacob was 
mortally smitten for the second time. 

But Beth Jacob lived on. 

The grief and pain over the loss of these two leaders changed into the awareness 
of the responsibility to carry on their sacred heritage. "Allegiance beyond death" was 
turned into increased effort. Yehuda Leib Orlean the outstanding educationist, thinker, 
and writer took over the headship of the training College, assisted by that most gifted and 
most admired of all Sarah Schenierer's pupils Channah (Hanka) Grossfeld-Biegun, wife of 
Rav Joseph Biegun (known as "the little O''n f!:ln") who from 1926 until then had climbed 
all the stages from questioning, thinking youth, to maturity and knowledge. The seminary, 
far from losing any of its force, even enriched its teaching programme and deepened its 
intellectual concepts. Leo Deutschlander and Sarah Schenierer had fulfilled the Mishnaic 
order of "Ha'amidu Talmidim Harbe". They had raised many disciples. Then in 1939, the 
world went berserk, and a dark blood-soaked curtain covered the world, where devilish 
forces wrought havoc. 

When the darkness was lifted and the curtain rose over the ruins, when we looked 
around to see what was left after the great conflagration, there emerged among the 
shadowy figures that staggered back to reality, one which, though worn and weary, had 
withstood the powers of destruction and was covered with badges of heroic survival. Beth 
Jacob emerged intact. In camps, in woods, in underground dugouts, in graveyards and in 
ghettoes-the spark that Beth Jacob education had kindled gave strength of endurance 
and illuminated the dark path. Never will a human heart know, nor will any writer's pen 
ever be able to describe how the spirit of Beth Jacob gave strength to thousands in the 
agony of their last hours. We have only one little glimpse, afforded to us by the farewell 
letter written to the world by the "Ninety-three Beth Jacob Girls" who gave their lives for 
Kedushath Hashem. Their letter shook the world and the story of these ninety-three girls 
belongs to the great stories of Jewish Women's heroism, and martyrdom in our age-old 
history. Beth Jacob lived on through the camps of Bergen Belsen and Auschwitz, losing 
thousands under the boot of the oppressor. Yet those who survived, though small in 
number, seemed to have become heirs to all the moral strength of those that were slain. 
Few though they were, they carried the seed of their devotion to the four corners of the 
earth. In Williamsburg, New York, we have the grand Beth Jacob Seminary under the 
headship of Rabbanit Kaplan, who as Vichna Eisen from Baranowicze, was one of the 
pupils in the Cracow Seminary in 1930. With her, as assistants and lecturers in the 
Seminary work: Vichna Kaplan nee Eisen (Baranowicze), wife of Rabbi Baruch Kaplan; 
Chava Wachtfogel, nee Shlomovitz (Gani dr near Bialystok), wife of Rabbi N. Wachtfogel; 
Chava Pinkus, nee Weinberg (NYC), wife of Rabbi A. Pinkus; Shifra Yudassin, nee Singer; 
Rochel Cisner, nee Wiener, (Chranoir}, wife of Mr. Y. Cisner; Chava Rottenberg, nee 



Zeinwirth (Cracow) wife of Rabbi S. Rottenberg; Lea Goldstein nee Galler (Preskow), wife 
of Mr. Goldstein; Basia Bender nee Epstein (Otwock), wife of Rabbi David Bender. All 
these assistants of Rabbanit Kaplan were together with her as pupils in the Cracow 
Seminary. Together they found the supreme purpose of their survival in building up the 
Beth Jacob Seminary in Williamsburg on the pattern of Cracow, and it has been ever 
since, a pillar of strength in American Jewry. There are Beth Jacob Teachers' Training 
Colleges in Jerusalem, in Tel Aviv, in Bnei Brak; and there too a number of Cracow-trained 
teachers have helped to carry across the desert of time some of the old undiluted spirit. 
We have today flourishing Beth Jacob centres and schools all over the world. Their 
education carries the hallmark of staunch traditional loyalty, and the pupils they turn out 
distinguish themselves by their uncompromising integrity. Also in England, Beth Jacob 
has flowered into bloom and its influence has shaped the new growing generation. It is 
surely not wrong to say that even these Training Colleges in England and Switzerland 
which do not carry the name of Beth Jacob have sprung up in consequence of a need to 
which Beth Jacob has drawn attention and they are certainly fashioned on the Beth Jacob 
pattern in their method and in their task. 

In those carefree and still happy days before the Second World War, when Jewish 
life was pulsating with full vigour in the towns and villages of Poland, when Beth Jacob 
girls would sit, eyes wide open in front of their young teachers, trained in Cracow-how 
could anyone have ever guessed then that here strength was being engendered which 
was to withstand the powers of hell which so soon brought Jewry to the verge of 
destruction? Who could have known then that in the Beth Jacob schools the very ground 
was being prepared from which Jewry's mutilated body would be infused with new life? 
Indeed we can trace back the miraculous reconstruction of Jewry after the Holocaust to a 
very large extent to the power of Beth Jacob spirit that had endured through the surviving 
Beth Jacob girls and women. In 1945, Continental Jewry consisted of remnants of 
families only. Most children rescued were orphans; surviving parents found themselves 
bereft of children. They were all brands plucked out of the fire. And yet within thirty years 
our people have rallied again to new strength and vigour. Although waggonloads of our 
holy books and scrolls were burnt and the smoke of the pyre darkened the sky, the 
sacred letters have as it were, returned to earth and have found their strongholds again 
in the hearts and minds of thousands upon thousands of Jewish youths who dedicate 
their lives to the study of these sacred letters. There are today countless Yeshivot and 
Chadorim all over the globe, places of joyful dedicated Torah and Talmud learning. Little 
children, "Tinokot shel Bet Rabbon" react again to the age-old tunes of "learning", and 
young, healthy men, unaffected by the materialistic pull of an affluent and easy going 
society, clamour to be admitted to these places of learning. However frugal their material 
lay-out may be, once they are admitted to these Yeshivot, they take to studying day and 
night with the single mindedness of dedicated youth. Jewry, which thirty years ago 
presented a picture of utter desolation, has risen again, infused with new blood and is 
animated again by the same life's purpose which has sustained generations of our 
ancestors. There is the same glow and devotion to Torah in Yeshivot that bear the name 

11 



' ' 

.. • 

I ~! 

j1t// /, / ff> l Ir~"/ Ti/' · ,;,1(J;r1j-1',,t/l; /Jk (/y} 011 '>'j'J/;a p/t? J' //)_,P J tlr /i1.Jfi_? /JI.?//,? n §iX >k.:> :TO 

{ 

_',.:.'.~~~l i/' ,'v-1J.~/,,,V 13; //),;,_11/j'~ ;/tll11i(ijc'Yj1/,;1, ,f,l .fi'fl>1f6J'!J f ir ~i>/," ·~1//j/l,1 Afs,(fij''J /c""~//J 

i i;)'I"" ;/11 

/<'' I / '< ,. ·/I jJJ.r> ,>r1d, _f/4. (:t>/? / c.-'_:'!l Yrt '' '' _fr•lj ;, C)'rei j) ~?j>.~ 1.7 a '''»'W ; ;--h'rl /.f/:>n/t Jr.7 

• cJl.f'.. Jrtl' Ir 1 }lc11f'i'lc C::rsb c!/'ffe.1) 0 /t'Yf'lo; CC'/& 1ur;11/c >o-k~.cJ '/ 

•
1
•· ' ,1,~•,iU /tl1 ~fjlw;/-''o;)lr< ;1!0 /PJ rJd '-1:>/ill,1 ...,Ji >lia /f;!!P? ~ot Ii; n~_,;:!±!f=f>..- ~.Ll_ 

1 
f.tJ;,>C 1.:1 /Ji,ft><> r1 /i9 /f/;,)~'1/1> :r1~1 /'fl /It j?lt/? /!JftJ iJ C#/()6' -rhth~ p·h;J o4/ ..,,Jk '.? 

r· £,f; , 
/'''r'f' 1') "I. 11<~ j.Tft fl< jilt J)/./fri /'~ Cid ny~i jh.J Hif t°--Yf> -..11-H{ ;1'.f' '~!!!", 

A page out of a student's notebook with notes on Tehillim. 



of once glorious places; Telz, Mir, Ger, Slobodka, Ponivecz, Brisk, Bobov, Vishnitz, 
Pressburg, Tzebin. They all have merely changed their geographical address; they have 
not changed their programme or spirit. There is the same vibrating Torah life, with its 
same old traditional niggunin and sing-song of learning. And when the Bachurim, bent 
over their tomes, sway to the rhythm of learning, or when on festive occasions, their joy 
erupts into the dancing traditional in the Yeshivot, it is as if no hell had ever blotted out 
the sun and as if no perverted fashions of a corrupt society had ever swept schools and 
colleges of the modern world. The generation that in cold savagery had been done to 
death has been recreated true to its old image and nothing, not one iota, is missing. The 
grandchildren of those that sang Ani Ma'amin as their last affirmation in the death camps 
sing again this song of their forbears in the same tune, with the same intense conviction 
fired by the same never-fading Jewish hope for the ultimate triumph of justice and 
redemption on earth. 

In tracing back the process of the reconstruction of the Jewish people after 1945, 
we arrive at the first admirable manifestation of unshakeable optimism: the weddings in 
the displaced person's camps, showing a spirit of strength and defiance. I witnessed one 
of these unforgettable weddings in 1946 in the Carolus Camp of Famagusta in Cyprus 
(where I accompanied my husband Dayan Dr. I. Grunfeld on a public mission.) Both 
partners in these weddings were-how could it be otherwise-orphans; they had neither 
brothers nor sisters. They were, like all people in the camps after the war, twigs broken 
off from huge family trees that no longer existed. The young people had no home to come 
from, neither a home to go to. They were granted, by the military camp authorities, after 
special intervention and out of special consideration, the use of a narrow tent, with two 
army camp beds for the duration of one week, after which they were to rejoin the general 
tents again. Yet the wedding itself, in spite of all extreme privations behind the barbed 
wire, was a glorious festivity intense with the loyalty of the Chaverim who tore the air 
asunder with their rapturous singing and with music performed on primitive musical 
instruments, improvised for the bridal joy. The air was charged with the avowal for Jewish 
survival, with the implicit trust in the G-d of our fathers. Under the nocturnal sky of Cyprus 
the stars held out the challenge to the young couple under the canopy, 

( ' 01 ,1" 1' l"l'1VNi:i) "1l.'il il'il' il:> ,, ji'.)N'1 cnN ioo7 ?:>in ON 0':J:>1:>i1 j!)01 ili'.)'i'.)lVil Nl ~:Jil" 

"Look up unto Heaven and count the stars ... thus will be your seed"-

... like the stars going their pre-ordained path and illuminating a dark world, 
pointing to the Creator who will keep his Promise to Abraham. With no earthly 
possessions, little earthly hopes, with no family to steady them, no country willing to have 
them, with no securities of any kind, the brides and bridegrooms of these first weddings 
in Bergen-Belsen and Cyprus revealed the unrelenting Emunah of those who had passed 
the test of fire and water; it was they who took the first steps towards the great work of 
the reconstruction of Jewry after the greatest catastrophe in our history. 

It is comparatively easy to understand whence the young men took their moral 
strength and trust in Hashem. They carried with them the heritage that had been 
implanted into them by the intense education which boys had always received in the 
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Yeshivot and Botei Midroshim, in their circle around the Rebbe and from their father's 
teaching. Since early childhood they had been made well aware of the age-old covenant 
under which they were since Abraham's time. But the young women? Some years before, 
the Gerrer Rebbe had plaintively remonstrated that whilst he had thousands of Talmidim 
there were no girls to be their worthy partners, brought up to be the co-builders of the 
true Jewish homes. But now the girls were there; Beth Jacob, within a span of 15 years 
had formed them. They were prepared to play their part, aware of their historical destiny 
to be the rebuilders of the devastated and decimated Jewish People. And they knew there 
was no time to be lost. Leo Deutschlander and Sarah Schenierer, during their short 
pilgrimage on earth, had done their work efficiently. These girls understood what was 
demanded of them at this crucial hour of Jewish History, as the survivors after the 
shipwreck. They did not look for an easy life, for guarantees, or for comfort. They built up 
houses. They encouraged, in spite of the sparse economic conditions, their young 
husbands to carry on with "learning"; they reared large families and worked for a 
livelihood at the same time. They became teachers at the newly sprung up Beth Jacob 
schools in addition to being mothers of large families. 

An entirely new type of Orthodox young woman had emerged through the 
educational channels of Beth Jacob. It became the dream of a young girl to marry a 
Talmid Chochom; a young man who would continue with the study of Torah, irrespective 
of the economic privations involved. More and more Kollelim would be formed and more 
and more girls were prepared to live by modest means for the sake of their husbands' 
Talmudical scholarship. Much later, when the economic position of Jewry improved, 
young men in the Yeshivot would come to realize that it was their concentration on 
learning and their intention to carry on with it that made them desirable as husbands in 
the eyes of marriageable girls and that prosperous parents would be happy to support 
sons-in-law bent on full-time learning. And thus, as time went on, enthusiasm for learning 
implanted into Jewish womanhood by the Beth Jacob education, was passed on to the 
next generation. 

Today, as never before, boys flock to the Yeshivot, not only because their fathers 
might wish them to go, but because of the mothers too, who know of no greater 
happiness and pride than to have their sons in the Yeshiva and in the Kollel. They regard 
this as the ultimate reward for all their labours of love. However busy they may be, they 
make the extra errands to take their little ones to Cheder in the early mornings or home 
on the dark winter afternoons: Proudly they line the bus routes to welcome home the boys 
from the Zeman (Yeshiva Term), or see them off when they go back after the holidays, 
richly laden with the best their mother's kitchen and care can produce. It never enters the 
minds of those mothers that any of these grownup lads should help at home with the 
livelihood. They only want their sons to study the Torah; this is their ambition, their pride, 
their triumph and maybe even their secret jealousy. 

This new type of mother knows if reality lags behind their dreams, what the first 
generation of Beth Jacob girls, previously described, did not know, but had to be taught 
first: that there is nothing impressive in modern civilization that does not go back to the 
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teaching of the Torah. They are fully cognizant of this and know how to present to their 
children the superiority of Jewish culture. The majority of Orthodox young women, 
dominating the communal scene today, have been at least for some time through one or 
another of these Seminaries or have attended courses with similar programs and have 
acquired Jewish Knowledge on a scale wide and deep enough to enable them to guide 
their children during the formative years of their childhood. Mothers in times like ours 
have to be on their guard to build the fortress of their homes strong enough to withstand 
the intrusion of a crazy world. They have to know how to immunize their children from the 
very cradle against the disease and germs that threaten to poison their spiritual life and 
to undermine all that is sacred. Their care in the nursery and their educational skill is 
giving Jewish life a positive meaning, and creating an atmosphere where all the Jewish 
observances carry with them a joyful uplift. The citadel of the home has to be built strong 
to withstand the avalanche of corruption that threatens our society. The Mother's 
influence today is perhaps more important than ever before. The historical figures of 
Channah who brought Shmuel to the Sanctuary, when he was still a child and of Sarah 
who shielded her son against all distorting influences of evil companionship step out of 
the ancient settings of Tanach and became a practical challenge, pointing the way to 
decisive action in Education. 

The Beth Jacob Education has prepared the womanhood of our days for their task 
and it has provided the female counterpart to all the Yeshiva-trained young men. It was 
the Beth Jacob that forty years ago called the girls to the awareness of the part they have 
to play and taught them the meaning of the Scriptural sentence (Shmos 19:4), whence 
does Beth Jacob derive its name: 

"7Nitv' 'J::J':i 1'lm :::ipY' n':::i7 i~Nn i1:J" 

"Thus shall you speak to the house of Jacob" 

The words "House of Jacob", our sages say, refer to the women. With them lies the 
guarantee for our people's future, for into their hands is given the education of the young. 
The interpretation of the Scriptural saying has always been known to the entire learned 
world, and yet it was left to a simple Jewish woman with vision and devotion and to the 
pedagogical genius of a Western Jew aglow with love for Torah, to make the world aware 
of the great need, hitherto unfulfilled, for intensive and specialized girls' education. Dr. 
Deutschlander's call, though gentle and unassuming, yet vigorously demanding, and 
accompanied by his educational enterprise, found its echo. This echo becomes more and 
more dynamic as it continues to challenge the conscience of the Jewish World calling it to 
action. The deserted graves of Shmuel Deutschlander in Vienna and of Sarah Schenierer 
in Cracow are monuments, small to the human eye; but innumerable are the stones that 
have been added, as it were, to these monuments and the names engraved on them are 
alive and their memory is blessed. 

We have skimmed the skyline of the historical work of Leo Deutschlander. But this 
essay, written by one who had the privilege of working closely together with him for Beth 
Jacob, was meant to provide along with the evaluation of his efforts and achievements 
also that personal reminiscence which should recall the mystery of his mind's charm and 
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the sunshine of his human benevolence. Whenever still today, two people who knew him, 
reminisce about him, it is invariably done with a smile that seems to be still triggered off 
by him, like a belated response to his own defensive humour, his sublime reaction to 
life's vicissitudes. There are many recollections of his gracious humility that make good 
story-telling, but are too sensitive to stand the print. I have written to several of his former 
pupils in England, America and Israel to give me their recollections of Leo 
Deutschlander's teaching which they received when they were quite young some forty 
years ago. "He was a revelation to us. Like the healing rays of the sun, his kindliness 
opened our hearts so that we drank his teaching. He radiated harmony. He had wings to 
his mind and he carried us aloft with him and our horizon became widened by the flight of 
his thoughts". Kaethe Jacobson, herself a teacher of renown who has done so much for 
female youth in Sweden, Lidingo, Sweden and Jerusalem, stresses how Dr. 
Deutschlander succeeded in making Tehillim alive by tracing the unity of thought in each 
chapter throughout the entire sequence of the sentences. He achieved, she said, that 
uplift which no secular masterpiece could possibly give us, and is in no way comparable 
to the sacred character of the Tehillim that he knew how to communicate to us. Rifka 
Pinkusewitz (of Cracow, now Antwerp) writes: "When we listened to his words, we no 
longer felt the stifling heat of the burning summer in the narrow ghetto streets of Cracow, 
intensified by the stench that came from the nearby tannery. Different rays of the sun 
seemed to flood the room and give us their own radiance. We felt in a strange way 
disconnected from burdensome realities. It suddenly seemed to us that down there by 
the river Vistula people lived a trivial meaningless life; but up here on the 3rd floor of our 
poor tenement schoolroom, Dr. Deutschlander's flight of thought seemed to carry us all 
aloft to higher spheres and to more sublime visions" She recounts what the interpretation 
of the sentence in Shmos 13: 17 meant to her. 

"C'n1Zl'7!J f1N ,,, C'j'7N cm N71" 

''Hashem did not lead the Israelites through the land of the Philistines because it was 
near." 

Hashem did not lead them the short way in order to impress upon them that great 
and lofty aims cannot be attained by quick light footedness; they must be attained by 
suffering and endurance. We were too young at the time she said, to grasp the meaning 
of this comment; but later, when we were put to harsh and cruel suffering in the 
concentration camps, these words re-echoed in our minds; they fortified us, they gave a 
meaning to our pain and strengthened us not to be crushed in this seemingly hopeless 
vast ocean of inhumanity. In the inferno of our hell, the memory of those radiant thoughts 
sustained us and gave us the eternal Jewish hope. For this alone, if not for many other 
reasons, Leo Deutschlander engraved his lasting picture into our Beth Jacob." 

Mrs. Sabine Kohn- Pinter (formerly of Vienna, now of London) was a very young girl 
when she heard Leo Deutschlander's lectures on Tehillim. She tells me how she listened 
spellbound to his lessons and remembers that she was lastingly fascinated by the unique 
atmosphere that permeated the classroom. She was too young then to recall the details 
now. But one thing stands out: Dr Deutschlander once stopped in front of her desk and 
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said to her: in his own simple way: "What are you doing here in my lesson, my child? Your 
father is a much bigger Talmid Chochom than I am, go home and listen to him." She 
remembers also how her father, Rabbi Pinter, having been challenged by one of the 
Chassidim as to how he could send his daughter to the Beth Jacob where a "Herr Doctor" 
was teaching Tanach, answered, "I have seen this "Herr Doctor" in our Beth Hamedrash; I 
have seen his davening, I have seen his deference, his respect and humility towards the 
men learned in the Talmud. To such a man I can safely entrust my child". And, as if to 
reveal more of Dr. Deutschlander's inner greatness, it so happened that after this 
conversation, which the child heard at home, she heard on the same day Dr. D. 
expounding on the sentence in Tehillim 42: 6. 

"1'ln m~rnzr 1l11N ,,,., ''.:) C'j77N7 '7mil ''"' '~ilm 'l.V!ll 'nmnwn ii~" 
"Why are you cast down 0 my soul and why do you moan within me? Hope in G- d for I 
shall yet praise Him''. 

He made them feel the trembling and moaning of the soul that shivers in 
awareness of its imperfection, yearning for the ascent to the ultimate Sublime. The right 
scale of values was implanted lastingly into these girls during the Tehillim lectures of this 
"Herr Doctor". 

Although Tehillim seemed Dr. Deutschlander's favourite book in "Nach", he did not 
neglect the other books either, his lectures on lyov are well-remembered, and like his 
lecture notes on Tehillim, are in the possession of some of his former pupils. However, 
they are not in print. There exists, however, in print, a synopsis of deep searching talks 
which he delivered in front of an academic forum on the Book of Koheleth. This synopsis 
is to be found in "Unser Weg", the organ of the Bund Juedischer Akademiker (Association 
of Jewish Academicians) Volumes 4 and 5, published in Berlin in the year 1930- 5690. 

Erna Frei (Deutsch), now in London, was the only girl who went from Bratislava at 
the age of fifteen to the Seminary in Cracow and after she had completed her training, 
became a teacher in several towns in Czechoslovakia, and started to awaken the interest 
of womanhood in that country for the ideals of Beth Jacob. Some time after the liberation 
in 1946 she met one of her pupils who had survived in the camp and who told her how 
the teaching she had received had sustained her in those years in the camp. She 
remembered her teacher's words when she passed on Dr. Deutschlander's thoughts on 
Tehillim to her pupils: "David's soul was never drowned in sorrow or fear. He found a 
purpose in all suffering because it is Hashem who has built suffering in His plan of the 
Universe. Tribulations are there to purify the soul like the field needs rain to free the 
creative powers of the earth. Thus Hashem sends tears to free the higher forces within 
the human soul and all those who have to go through the valley of tears should know that 
Hashem is opening a valley of rejuvenating powers. Suffering and punishment are also 
revelations of Hashem's love." She recounted to Erna Deutsch in a most touching letter, 
how the echo of the lessons helped her to remain sane and strong when the miseries 
were almost unbearable. 
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Dr. Deutschlander was humble and yet he was a man of vision . It was vision that 
spurned him on and it was his humility that made him accept the burdensome task 
without reservation, the task that Hashgacha Pratis had so clearly assigned to him. We 
can now see the full extent to which his work has expanded. Some years ago I visited 
New York and one of Dr. Deutschlander's oldest friends promised to show me the result 
of Dr. Deutschlander's labours. I was shown around the large and lively Beth Jacob 
Seminary in Williamsburg but this friend did not think that this was the place that would 
best reveal what had been achieved. He took me to young families in Lakewood, to one, 
to another and yet another, quite a few of them. The young fathers were learning in Kollel, 
the young mothers were Beth Jacob trained girls, the children in each family were 
brimming with Jewish activities and knowledge. Moisheles, Shloimeles ... Racheles, 
Rifkeles ... There was everywhere the same atmosphere of intelligence, beauty, discipline 
and tradition all woven together in perfect harmony. "This is Dr. Deutschlander's work," he 
said. "The Seminary may be full but the harvest of the fruit you can see here". I had been 
sorrowfully reminded of the Yiddish song I had once heard in Wasrsaw and Cracow "Unter 

die greenchike baimelech spielen sich Moyshelechs, Shloymelechs ... " Those once alive 
Jewish places were now bare of our precious children, but here new life on the old pattern 
was sprouting. 

In the well-known Aggadah of Choni Hamaagal, narrated in the Talmud Tractate of 
Taanith, we are told of an old man who planted a cherub tree. It takes a long time for a 
cherub tree to bear fruit, and the man who plants it cannot hope to live long enough to 
see that fruit and reap it, and later in the story there appears a young man who plucks 
fruit of the same tree, the planting of which he himself had not witnessed. It had been 
planted so obviously before he had been born. 

Those that plant in devotion might never see how rich the abundance of the 
coming harvest might be. Yet, at harvest time their name will re- echo and their memory 
will be blessed. 

Postscript 

In olden days one had "Memoir books" in which the names were recorded of those 
who had died as martyrs. These names were read out once a year in the old Kehilloth so 
that those that had given their lives for the sanctification of Hashem's name should not 
remain unrecorded. Alas, how many have perished in our time, leaving neither Kaddish 
nor tombstone. Here is the place to record the names of those noble men and women 
who in their time, inspired by the aim of Beth Jacob, devoted the precious years allotted 
to them to the strengthening and furthering of the Beth Jacob educational work. The 
teachers who worked with Sarah Schenierer in the Seminary were: 

Channah (Hanka) Biegun- Grossfeld, Cracow, (mentioned in this article previously as 
Sarah Schenierer's successor after her passing away.) 

Esther (Esciu) Goldstoff, Cracow. 
Gittel Pass Teitelbaum, Cracow 
Yehudis (Ida) Bauminger, Cracow 



Bella Gross, Cracow 
Laca (Lottka) Sczareinska Wasciacz, Cracow 
Chaya Rosenblum Cohn, Lodz. 

1''Ul 

All these young girls and women were outstanding in their devotion; they gave 
their strength wholeheartedly, were loved by their pupils and had the full confidence of 
Sarah Schenierer who relied on them to carry out the work that she had outlined. Without 
them the growth of the Beth Jacob movement would be unthinkable. Every one of them 
was not only dedicated to their work but they were all most gifted as teachers and 
educationalists. 

Chava (Eva) Landsberg from Breslau taught first in Cracow, then in the "Krueger 
Heim" in Vienna and later she became an influential teacher in the Beth Jacob Seminary 
in Jerusalem where she died. She was a devoted teacher and most successful and her 
pupils remember her gratefully. 

I should also like to mention those that worked for Beth Jacob in the Cracow 
Seminary and are by the grace of the Almighty here and carry on educational work in 
some form or another even as mothers and grandmothers. 

Betty Wreschner-Baumgarten Rothschild from Zurich who belonged to the first 
teachers who went to Cracow from Western Europe and left her mark on all those she 
taught. Judith Munk-Hildesheimer from Berlin, now in Israel. Esther Hamburger-Gross 
from Berlin, now in San Paulo (Brazil). Linka Schreiber Biberfeld from Vienna, now in New 
York, did all secretarial work for Dr. Deutschlander and helped him in the organization of 
the continuation courses. 

And last but not least we would like to remember with warm affection and 
admiration Resi Deutschlander nee Lindenberger, who was Dr. Deutschlander's lawyer 
and devoted help-mate and shared his work and tribulations in the course of sixteen 
years which were so entirely devoted to the promotion of Torah Education. 

She survived him and after his death in 1935, established a girl's boarding school 
in Vienna in order to carry on his work and perpetuate his name. She was taken away by 
the Nazis never to be seen again. She has an inestimable share in all of Dr. 
Deutschlander's work and achievements. We also wish to pay here tribute to Dr. 
Deutschlander's lifelong loyal friends and supporters Rabbi Dr. Leo Jung, New York, the 
editor of this volume and Rabbi Wolf (Wally) S. Jacobson now in Jerusalem. The merit of 
these two personalities, their power of inspiration and perseverance for the cause of 
Education is well known. 
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Minutes of a seminary staff meeting attended by Dr. Rosenbaum, 
. Chanka Grossfeld, Esther Hamburger, and Sara Schenirer 



A REGULAR WEEKDAY SCHEDULE OF THE BAIS YMKOV SEMINARY 

5:30 AM Dress, daven and review lessons 

7:45 AM Breakfast: a cup of cocoa, bread and butter 

8:00-9:30 AM First period: Chumash 

9:30-11 :00 AM Shir HaShirim 

11 :00-11 : 30 AM Intermission of midmorning, snack 

History (I learned about the rise of the Reform movement and 
11 : 30- 1 :00 PM the important role played by Rabbi Shimshon Rafael Hirsch in 

stemming the tide of assimilation) 

Oinim-Jewish Law (I have a vivid recollection of a slaughtered 
1 :00-2:00 PM chicken that was brought into the classroom to demonstrate 

the difference between a chicken that is kosheror trei~ 

Lunch (The first day I ate the kasha, but left over the soup, 
and was severely reprimanded for transgressing nm'l?>n ?:i 

2:00-3:00 PM (wasting ). The outstanding feature of this hour was the digest 
of the news of the day presented by a different student each 
week. After lunch we usually went for a walk.) 

3:30-4:00 PM Minchah (afternoon prayer) 

4:00-4:30 PM Tea 

4:30-7:30 PM Study, homework, recopying of class notes 

7:30-8:00 PM Ma 'ariv (evening prayer) 

8:00-9:00 PM Supper 

Informal reading group (One of the teachers read a few 
chapters from a seferon Jewish ethics, and the girls took an 

9:00-1 O:OOPM active part in the discussion. I was impressed by their 
profound knowledge and abi lity to express views and opinions 
on a subject that was above my comprehension at times.) 

10:00 PM Lights out - time for bed 

Daily schedule of the seminary as recorded by Mrs. Chava (Gordon) Schechter 

during her trip from America to Poland in 1933. She visited her friend, Chava 

(Weinberg) Pincus, who was a student in the seminary at that time. 
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Re.6.6et3in Jl:>r. Jubitfj <Drunfetb a"fj 
By Mrs. J. Israel 

Reprinted with permission from Hamodia. 

The legendary matriarch of the Beis Yaakov 
movement, Rebbetzin Judith Grunfeld a"h, departed 
this world on Lag B'omer, 5758-1998, at the age of 
95. Universally known as "the queen", her passing 
spells the end of an era and of a life where mesiras 
nefesh reigned supreme, where dedication to the Klal 
superseded all personal considerations. 

Rebbetzin Judith Grunfeld - what memories this 
name evokes, what nostalgic feelings of love and awe 
are inspired by its mere mention. And as we pay this 
final tribute, as we express our deep-felt gratitude to 
this illustrious leader of Klal Yisroel, we also take 
leave of a majestic, compassionate and devoted 
servant of Hashem and His people, a true queen. 

Rebbetzin Grunfeld was born in Hungary into the 
distinguished Rosenbaum-Bamberger family. While 
she was still an infant, her parents moved to 
Germany where she received her formal education. 
Thus, the young Judith Rosenbaum's personality was 
molded with a rare blend of the fun-loving, bohemian 
sparkle of Hungarian ancestry, coupled with the strict 
disciplined dignity of staunch Orthodox Frankfurt 
doctrine. 

It was the early 1920s in Poland and the world 
was crying out at the indescribable pain of Yiddishe 
daughters departing from the holy traditions of their 
parents' homes. Fathers held the eager hands of 
their sons, Gemaras clutched under their arms, 
leading them to the Beis Hamedrash, to the 
shtieb/ech, to everlasting life. But where were the 
daughters, the future Yiddishe mamas, the akeres 
habayis of Kial Yisroel? Why were the eyes of their 
mothers red-rimmed? Why did they shed copious 
tears, bent over their Tehillim, beseeching HaKadosh 
Baruch Hu for rachamei Shamayim? And even worse, 
why were some mothers so nonchalant, so indifferent 
to the spiritual destruction of their daughters? 

Sarah Schenirer - who has not heard of this 
legendary mother of Beis Yaakov, the humble 
seamstress, who snatched these young neshamos 

from the jaws of eternal death, who revived the 
mortally wounded Jewish nation, who returned the 
crown of the bas Yisroe/ to its former glory? Filled 
with a burning zeal, with a dedication that bordered 
on the sublime, she desperately needed help in 
reaching the hearts of these precious souls. The 
youthful Judith Rosenbaum, the newly qualified, not 
yet experienced educator, courageously stepped up 
to the challenge, capturing the hearts of these first 
pupils to a degree that defies description. When 
reciting birkas hamazon, these students used to 
insert a special haracahman for their teacher. 

Let us not delude ourselves that it was an easy 
beginning, that right from the start these girls 
eagerly awaited what was offered to them. Far from 
it. Indifference, hostility, and rebellion were what first 
met her in the class room. But slowly, with endless 
love and patience, with understanding and tolerance, 
she captured their hearts, until the most estranged 
ones became her ardent admirers. 

She burned the midnight oil over the works of 
Rabbi Shimshon Rafael Hirsch, and many a dawn 
found her at her desk, where she fell asleep from 
sheer exhaustion in her great desire to prepare 
profound, elevating and inspiring lessons for her 
pupils. She did not spare herself, and the results 
were spectacular. Nor were her efforts limited to 
academic achievements alone. When a pupil was 
heartbroken because she could not afford the tuition 
requ ired for the forthcoming year, Fraulein 
Rosenbaum herself traveled to solicit funds, thus 
covering the expenses. She could always bear her 
own pain, but her noble heart would in variably break 
at the suffering of others. 

During this time she married the distinguished 
Dayan l.Grunfeld zt"I, of Germany, later to become an 
emissary of the Chief Rabbi's Religious Emergency 
Council and a senior dayan at the London Beis Din. 

Here a most vital aspect of her multi-faceted 
personality came to light. It is perhaps the most 



poignant lesson she ever taught - the ultimate 
essence of the Beis Yaakov philosophy. Rebbetzin 
Grunfeld recognized that from the day she left 
Poland to get married, her prime duty in life was to 
be a dedicated wife and mother. Although she was 
later called upon to participate in monumental 
achievements on the public scene, it was clear to her 
that these were only secondary to her duties to her 
family. When the need arose, all her great 
achievements in educational and organizational work 
were put aside for that most basic of all callings, to 
be an akeres habayis and an eim habanim. 

August 1939 saw the dark ominous, clouds of 
war threatening to erupt over Europe. In an obscure, 
out-of-the-way village in England, in a place called 
Shefford, hundreds of children, mostly between the 
ages of eight and fourteen, were evacuated to 
escape the inevitable bombs that would devastate 
London. At their head, leading this mass exodus to 
the unknown, was the dynamic headmistress 
Rebbetzin Judith Grunfeld, the colleague of the brave 
and dauntless single handed rescue institution, 
Rabbi Dr. S. Schonfeld. 

Shefford - a name that conjures up fond 
memories of a valiant struggle against all odds, of a 
true, meaningful Yiddishe educational establishment 
planted in completely strange, non-Jewish 
surroundings. It recalls alien hearts won over by 
steadfast loyalty to Torah values, and a courageous 
lady who was crowned with the title "queen" by the 
villagers of this remote little place called Shefford. 

My brave, heroic aunt, Rebbetzin Dr. Judith 
Grunfeld, the "Queen"! How can I describe in a few 
short lines all that you sacrificed for your hundreds 
of children during those six long years of war in 
Shefford? How you cared for them spiritually and 
physically, how you faced Her Majesty's Inspectors, 
and earned their unstinting praise and acclaim for 
your gallant school. You built a kingdom based on 
benevolence and lovingkindess, on integrity and 
sheer, hard work, a kingdom dedicated to giving 
nachas ruach to HaKadosh Baruch Hu. And in turn, 
you gained the love, loyalty and admiration of the 
simple villagers. Peace had returned to the world, but 
Dayan and Rebbetzin Grunfeld had not yet allowed 
themselves to bask in its luxury. They flew to Cyprus, 
where the shearis hapleita were interned, and once 

again, Rebbetzin Grunfeld, who symbolized for these 
broken hearts their former glory of Beis Yaakov, 
brought hope and courage to illuminate their 
darkened lives, to imbue them with the will to 
continue with a purpose: 

Beis Yaakov, /'chu v 'neilcho b 'or Hashem. 

This was her legacy to us and to her dear 
children. "Beis Yaakov, go forth with pride and 
courage in the name of Hashem." By personal 
example, with example Rebbetzin Judith Grunfeld 
taught us emuna, yiras Shamayim and ahava 
Hashem. Throughout her turbulent life she was a 
noble and gracious queen, who hid her own pain and 
sorrows, stretched forth her hand to her people and 
smiled. 

A capacity audience filled Manchester's Bnos 
Yisroel Hall in honor of the first yahrtzeit of 
Rebbetzin Dr. Judith Grunfeld. The event was in 
support of the Kesser Torah Senior Boys School and 
the Yeshiva Ketana, one of the oldest established 
Torah institutions in Manchester. 

Chairwoman Mrs. I. Hassan paid tribute to 
Rebbetzin Grunfeld's pioneering spirit in establishing 
the Beis Yaakov movement together with Sara 
Schenirer at a time when girls' Torah education was 
desperately lacking. 

Renowned speaker and educator Rebbetzin J. 
Israel of Manchester gave a moving tribute to the 
dedication to the klal that was the hallmark of the 
noble life of her aunt. She described how the 
dignified Fraulein Rosenbaum, who never accepted 
anything for herself, traveled throughout Europe 
soliciting funds for her needy pupils and for Beis 
Yaakov. 

The guest of honor, Dr. A. R. Cohn, shared 
vignettes from her life with her distinguished mother 
and eloquently described how her mother's life was 
an embodiment of ahavas Torah and gemilas 
chessed, with home and heart always open to the 
unfortunate. 

Dr. Cohn also read aloud the recently found 
"Letter of Legacy," in which Rebbetzin Grunfeld 
instructs her family and Kia/ Yisrae/ to continuously 
do more and never be satisfied with accomplishing 
less than their potential in avodas Hashem. 



MEMORIES OF REBBETZIN DR. YEHUDIS GRUNFELD ,;'')) 
BY MRS. R. P!NKUSEV!TCH, ANTWERP 

"The Queen." That's how Dr. Judith Grunfeld is described by all who knew her in London, and 
with good reason. When I think of her, the image that floats up in my mind is one from days as a 
Bais Yaakov student in Cracow, when Dr. Grunfeld was called "Fraulein Doctor". In those times, it 
was most uncommon to meet a young woman who was educated, had a university degree and was 
also observant! According to what I heard, she also davened Mincha and Maariv every day and was 
dressed modestly and in good taste. In those days, it was far more common to hear of girls who had 
abandoned a Torah-true life as soon as they had begun to study or to read foreign literature. Dr. 
Grunfeld was a truly rare phenomenon. 

Contrasting the two worlds she had known is no simple matter. Enthusiastic by nature, Dr. 
Grunfeld felt wonderfully at home in chassidic homes, such as that of Reb Henach Landau. Yet she 
was raised in Frankfurt, Germany, cradle of the Torah im Derech Eretz ideology and birthplace of 
the Ezra youth movement. Cracow, on the other hand, was the typical Eastern European city, in 
which Sara Schenirer began the Bais Yaakov movement with a program which was in keeping with 
pure, age-old Jewish values. 

Judith Grunfeld clearly remembered her first meeting with Sara Schenirer. The meeting took 
place in Cracow in the summer of 5685/1925, when Sara Schenirer was teaching a group of students 
who had been attracted by the concept of a Bais Y aakov. 

"The young girls seemed to me like butterflies, fluttering around a modestly dressed woman 
whose eyes burned with a special fire , a fire which had the power to ignite thousands of hearts . Her 
glance seemed burning, yet somehow caressing at once," she related. 



"When Sara Schenirer told me why she had devoted herself to the establishment of a school for 
girls, I immediately knew that she was creating history. I instinctively felt that she knew it too. Her 
simple, modest words came straight from the heart." 

From that point on, Dr. Judith Grunfeld was "hooked" on the new movement. She became a 
loyal partner in Sara Schenirer's work, fully aware of the gravity of the situation and the necessity 
for action. 

She taught Tanach with a fiery enthusiasm which delighted her students, who admired her 
young spirit. Once a week during the winter months, when Bais Yaakov was based in the city, Dr. 
Grunfeld would lead her students on joyous, carefree trips to the mountains. 

Whoever participated in her lesson on Shir HaShirim, presented in an open field during the last 
summer before she left, will never forget those uplifting hours. Nor will they forget the gathering 
held in her honor before she left to be married. The gathering took place in the depths of the forest, 
with only the moon illuminating those gathered as they sat, shoulder to shoulder, along with Sara 
Schenirer. We accompanied Dr. Grunfeld, to whom we'd all come to feel deeply attached, with 
spirited dancing and a silent prayer on our lips that she be successful in this new stage of her life. 

Sara Schenirer, too, who would feel Dr. Grunfeld's absence more keenly than any of the others, 
joined in this silent prayer. Mrs. Chana Biegun, who later filled Dr. Grunfeld's place as a teacher, 
expressed our emotions and described the deep admiration and respect we all felt for Dr. Grunfeld. 
During the rare moments of silence between rounds of dancing, Mrs. Biegun, in the name of all the 
teachers, mentioned the pasuk "Zacharti Zach chessed ne 'urayich ahavas kelulosayich." These 
words expressed both our disappointment that she was leaving and the gratitude and love we all felt 
toward Dr. Grunfeld. 

This remarkable evening drew to a close around a bonfire, as we sat singing slow, quiet tunes, 
hartzige niggunim and the Bais Y aakov theme song. 

There is one particular sentence, uttered by Sara Schenirer on that unforgettable evening, which 
has remained engraved in my memory. Staring into the fire, she said, "Remember, girls: A fire 
which is not fed logs of wood dies out. There is a need to constantly add more and more." 

The fire which she ignited has never died. 
Judith Grunfeld never told us about her impressive origins. If not for a miraculous series of 

events which led to the discovery of her father's sefer, Shimu Amirah in France, along with a letter 
from her parents, no one would have ever known. 

After the war, these writings were discovered in Limoges, France. They were published by 
Judith Grunfeld's husband. Among these letters was a paragraph written in her father's hand: 

"I don't know if these writings will ever be found, but in the event Hashem Yisbarach wills it 
so, I request that they be published upon approval from three Rabbanim and Gedolei Torah. In the 
event that they never come to light, "Keshem shekibalti sachar al hadrisha kach ani mekabel al 
haprisha" (Pesachim 22). 

Penned on a bundle of letters, in his wife's hand, are the words "Tov li Taras picha me 'alfei 
zahav ... " 

Having presented these lines, I feel no further need to describe at length the middos tovos, yiras 
Shamayim, and ahavas habriyos (including hachnasas orchim) of her parents. These words speak 
for themselves, providing a true picture of the atmosphere in which she was raised, of the hashkafa 
and chinuch of her home. 

Instilling Jewish hashkafa in the hearts of the young women of those days was no simple 
matter. We must bear in mind that these girls were already too old to have been educated in the Bais 
Yaakov elementary schools that were just beginning to be established. On the contrary, the youth of 
those days was captivated by foreign ideas, such as Zionism, Socialism, and Communism. Judith 



Grunfeld went nights without sleep in order to prepare for her talks and find something new and 
interesting which she might use to influence her students. 

Rebbetzin Grunfeld and Rebbetzin Kaplan at a luncheon held in Rebbetzin Grunfeld's honor 
during one of her visits to New York. 

It's interesting to note that many distinguished personalities were in that first class for which 
Dr. Grunfeld spared no effort: Chana Biegun, Esther Goldstoff, Gitt~l Teitelbaum, Yehudis 
Bauminger, and others. May Hashem avenge their blood. It's interesting, also, to note that the 
founders of the Bais Yaakov Seminary in the United States, an institution which has always played 
(and still does) an important role in the Orthodox life of the United States, were students of the last 
class Dr. Grunfeld taught before she was married. 

Her success was the fruit of the training she received from Sara Schenirer, along with her 
perceptive understanding of the fundamentals of Bais Y aakov. These two were integrated in her 
chinuch work, her deep-rooted Judaism, her vitality, and her devotion to her students. 

Dr. Grunfeld' s life continued to be a chain of activity after her wedding as well. Because of the 
Nazi threat, the couple moved to London, where Dr. Grunfeld managed a school. The heritage she'd 
been bequeathed by her parents was evident in her every action. 

While visiting the Agudas Yisrael refugees in Cyprus after the war, she provided support and 
encouragement to every one she met. 

During the war, many English schools relocated to villages in the countryside. Dr. Grunfeld's 
school was transferred to Shefford. The children were given temporary homes with non-Jewish 
families, and she saw to it that their Yiddishkeit was not harmed. She arranged a kosher kitchen and 
organized steady minyanim. She describes the difficulties of the period in her book "Shefford," the 
content of which can be summed up in one verse from Eis hes Chayil: "Chagra b 'oz masneha." 

Dr. Grunfeld' s work was cut off as a result of her husband's illness. Dayan Grunfeld' s life was 
prolonged due to her devoted care. His important work of translating the works of Rav Shimshon 
Raphael Hirsch into English was tragically interrupted. She tended to him loyally until his passing. 
During her aveilus for her husband she demonstrated what she had always explained to us on the 
words 'IV1j7n'i 1nm'. Her tremendous bitachon helped her resume her previous activities as well as 
her mitzvos and ma 'asim tovim. 



Many unfortunate souls whom other people often declined to have as guests found a welcome 
place set for them at Dr. Grunfeld's table. She continued making good use of her talent for writing 
and her natural ability for rhetoric by delivering lectures and speeches. Twice a week, summer and 
winter, through heavy downpours and even snowstorms, she would travel an hour each way in order 
to speak to groups of women. 

Dr. Grunfeld, sensitive to the importance of hakoras hatov, organized a gathering celebrating 
the seventieth birthday of Rabbi Dr. Solomon Shonfeld. This special evening was to commemorate 
and ensure remembrance of his colossal wartime efforts in saving four thousand children and 
families from war torn Eastern Europe, and bringing them to England. Many of these children owed 
their spiritual lives to him as well when he took them into his school. It was he who hired Dr. 
Grunfeld, first as a teacher and later as a headmistress. It was under his supervision that she was put 
in charge of the evacuation operation to Shefford. At the gathering, his past hatzoloh work as well 
as his present day activities for the ill, were acknowledged and remembered. It was also an 
opportunity for friends and colleagues to wish him well with many more years of health and 
happiness. 

Just a few days later, Dr. Grunfeld traveled to Antwerp to speak in honor of Sara Schenirer's 
yahrzeit. In her inimitable style and speaking manner, she was able to inspire her audience, leaving 
an indelible impression on all who heard her. She had a special gift for relating to the young 
generation. This special quality was especially evident during her trips to New York in her later 
years. 

In honor of her eightieth birthday, a modest reception was arranged by her children for close 
family. She was surprised by the arrival of friends, past talmidos, as well as the women who 
attended her regular shiurim. One veteran talmida from her pre-war days in Poland also 
participated. 

Dr. Grunfeld was the epitome of the way a bas melech should conduct herself, a true "Queen" . 

. ii.:i.:-: . .'.l.n 

Adapted with permission from Hamodia (May 21, 1999) 
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Bais Y aakov D'Gur High School Mrs. Altschuler 

On Lag Ba'Omer, n"JlVI1, the world lost a unique and unusual person who made an immeasurable 
impact on Klal Yisrael in general and on Nshei uBnos Yisroel in particular. I am speaking of Rebbetzin Yehudis 
Grunfeld ;i"l? who was one of Sara Schenierer's main co-workers. Before we close this school year, I would like 
to talk about this tremendous loss. 

Some of you may have heard of her and others perhaps not. She was in her nineties and had been out 
of the public eye due to a stroke that she had about 5 years ago. To me personally, this was a unique loss. I 
grew up from my earliest childhood hearing about Dr. Yehudis Grunfeld from my mother who was a student of 
Sarah Schenierer in Cracow. Dr. Grunfeld came as a young teacher, from Germany, to help Sara Schenierer and 
became a legend amongst her students. My mother (Mrs. Rochel Kaimowicz - Greenbaum) used to talk about 
her with tremendous admiration, as she did about Sara Schenierer and her seminary experiences in those early 
pioneering days. 

However, I was fortunate to have an added z'chus. Not only did I know about her from my mother, but I 
also met her and got to know her personally. I became close to her and her family and visited in her home in 
London. This was the house she lived in since W.W.11 after she and her husband escaped from Europe and 
settled in London during the war years. She accomplished a lot for Chinuch in England as well, after her "Sais 
Yaakov" years, as those who have read her book "Shefford" will undoubtedly know. She was a wonderful, 
caring, loving, highly talented woman, a brilliant orator, master of languages, teacher, principal, devoted wife 
and mother! 

When I first came to England to become a student in Gateshead Seminary, my mother personally 
contacted her, and told her that she had been her talmida in Cracow so many years earlier. I was witness to 
their reunion and she welcomed me warmly as the daughter of her former talmida. From that time on, she took 
me under her wing. During my years in England I was invited to her home many times. She always felt a special 
responsibility toward me since my parents were so far away in Australia. She treated me like an aunt or great 
aunt would, and I was profoundly inspired by her personality and her experiences. After my wedding, I was 
zocheh to continue this· kesher on her visits to America at the invitation of her former students, Rebbetzin 
Kaplan ;i"l? and other veteran teachers of Sais Yakov. 

I even had the z'chus to have her as a guest overnight in my apartment in the early years of my 
married life. You will not remember, but perhaps some of the teachers here do. I once succeeded in getting her 
to come visit our school in the 16th Ave/42nd St. building. I was showing her around the building when she 
looked into a ninth grade window and said "I would like to go into this class". I remember that Mrs. Teitelbaum 
was teaching the class when we walked in. I could never have refused Reb. Grunfeld's request - she had such a 
regal air of authority about her! Mrs. Teitelbaum recognized her and stopped in mid-sentence, with the 
greatest respect, in order to allow her to address the class. I remember feeling a lot of sympathy for poor Mrs. 
Teitelbaum, when Reb. Grunfeld drew up a chair, sat herself down and practically ordered Mrs. Teitelbaum to 
continue teaching, saying that she wanted to listen to her! Afterwards she was full of compliments for Mrs. 
Teitelbaum. She had a tremendous sense of humor. I remember having to control myself from laughing during 
the assembly held in honor of her visit. She had decided to tell the students of Sais Yakov d'Gur High School 
about their principal, whom she had met as a young girl on the way to Seminary. She described to them the 
impression I had made on her and how eager I had been to meet my mother's legendary former teacher. 



I have many, many personal memories of her that have come flooding back to me since her petira. But 
what are my memories compared to those of her students who were zocheh to learn from her during the 
formative years of the Bais Yaakov movement? She had been sent by such leaders as Moreinu Reb Yakov 
Rosenheim zt"I, one of the founders of Agudath Israel and Reb Shmuel (Leo) Deutschlander, to travel to 
Poland to help Sarah Schenierer. She grew up in a home of Rabbonim and talmidei chachamim. She had a 
sophisticated educational background and had attended the school of Rav Shamshon Refoel Hirsch, whose 
writings and commentaries had helped stem the tide of assimilation in Germany. 

As we all know, the Jewish girls in Poland and other parts of Eastern Europe had also assimilated, in 
spite of the Chassidus and the yeshivas of the menfolk. The Polish girls were able to relate to the hashkafos of 
Rav Hirsch, and this was one of the reasons that Yehudis Rosenbaum, as she was then known, was such a 
successful messenger for this holy task. Her educational background, combined with her brilliant talents, 
charismatic personality, caring and devotion ensured her success. Of course her mesirus nefesh was the most 
crucial ingredient, for it is only when we are moser nefesh that Hashem grants us the most success. 

She became totally involved in the girls' personal development, as she toiled over her seforim each 
night to prepare her shiurim, tor she didn't have the abundance of teaching aids and sefotim available today. 
She frequently traveled all over Europe to solicit funds and support for the fledgling movement that was so 
revolutionary in those years. 

Her story is told in a number of places. All her life she jotted down speeches, memoirs, letters, and -
thoughts, many of which, several years ago, were combined into a book by Miriam Dansky. She was 
interviewed for the book "Daughters of Destiny" which appeared about 10 years ago and was published by the 
students of Bais Yakov Academy. This book records, amongst other memories, her impressions of Jewish life in 
Poland that she encountered during her travels. It is very interesting to read there of her visit to the home of 
the lmrei Emes and the brachos she received from him. Miriam Dansky's book mentions a special box of 
"treasures" that Reb. Grunfeld kept through all the years of her life in England. It contained mementoes, gifts, 
and letters from her early years in Poland. Reb. Grunfeld once showed me this box. It contained a sefer 
inscribed in Sarah Schenierer's own handwriting which she gave her as a wedding present. Another treasure 
that she had was a leather bound book where all the shiutim she had given in the Seminary were recorded in 
Yiddish and presented to her as a gift from her students. Each student wrote her name at the end of her 
section and the town from which she had come. Rebetzin Vichna Kaplan ;i":17 wrote out all the notes on Shir 
Hashirim in the most beautiful handwriting and at the end she wrote "Vichna Eisen, Baranovich". They gave 
her this book because she had never really written down her own notes, but had jotted down her lessons on 
the backs of scraps of paper. This book was a loving testimony to their veneration for her. 

I will close my words by reading you a very special letter that she wrote to the students of Gateshead 
Seminary 23 years ago, which I have in my possession. She wrote many, many speeches, letters and lessons 
during her life. She came from Germany, and managed to teach Polish girls in a Germanic Yiddish. She 
mastered other languages as well. During the war, she came to England and learned English fluently enough to 
teach, and become a headmistress. ~he continued to write and lecture for many years after that. 

Adapted from the Closing Assembly Speech, n''JTl!ll. 



Reh. Grunfeld's Letter to the Students of Gateshead Seminary on the Occasion of 
Sarah Schenirer's Yahrtzeit-1'"7~n. 

· Dear Girls of the Gateshead Seminary, 

I am moved to think that you too, like so many all over the world, gather on the occasion of the )­

J ahrzeit of Sarah Schenierer, to be like a Kaddish for her ...J.")/I ~· and to gather strength and further , 

inspiration from her memory. Sarah Schenierer, who never had a child of her own, has kindled the lights in ~ 

thousands and thousands. of -:•Ii ~ all over the world by her own fire of dev~tion and stre.ngth and the J 
number of those who, mspired by her, follow the paths that she has made, 1s ever growmg and ever ·. 

'"{ ex_pandin,g. Anyone who wants to understand the words that we call out on Rosh Hashanah u~ .J ~ ·1w 

IJ'.'" ~ 'q& ~ 7 J..., ~ ,, Ar should see these Jahrzeit gatherings in London, in ,"' 

Gateshead, in New York, in Yerusholayim~ene Brak, in New York, in Philadelphia, etc., how the life of 1' 
1; ... 

,,. a person is carried on in its blessed influence, and the impact of it is still felt, although she herself has left 'i. 
this world nearly 40 years ago. '

11 

I am the messenger of those early days when Sarah Schenierer started this today's so great Movement l 
with only a few girls in her own two barely furnished rooms. She was then without funds, without proper \ 

. equipment, herself without teaching qualifications or teaching experience, but watching Jewish life around I 
d!· her, she saw the Jewish houses shaking on their foundati?ns, in danger of collB:psi?.g because the corner I 

/!//; stones were missing that holds every edifice together J' J i\ ev.,,.., ./." .J- I , I 1-! 'I ,, ./111 "·'"'fl, 
/,fl/ ' J • . 7 . ..:.J v ,, 
,;11, f,, . .,.. ../' ..:J ~{::, "Our daughters are the cornerstones that hold an edifice together and they are s 

<// hewn out strong reflecting the image of the Heichal. " ) 

~
1 

As for the girls, Jewish education and instruction, schools and youth groups were non-existent. She I 
~ ( 
,. saw the girls getting more and more estranged from the spirit of their homes. She was haunted by the {( 

///:' words being reported to her as coming from the Gerrer Rebbe: "I have thousands and thousands of l 
( Bachurim and I don't know whether there will be even 20 girls in this country who would be the right I 

I
I partners in marriage for these boys to build up Jewish homes." Sarah Schenierer saw what was going on; she ::1 

saw the tears of her friends who had daughters, she took it to heart and here is where her historical 
J,z 

uniqueness comes in. She decided to act. One woman alone without help, or experience, driven by the great 0 1 I desire • -II fl. ?\ ,..r;: · ; /.' :; ., _....., / e, j and spurred on by the vision that, given ~ 
I the right education, girls would hofct the Torah aloft in the same spirit and the same loyalty as the Bachurim J 

I 
coming from the Yeshivot. All she did as a preliminary was to ask the0N->6'?ofthe Belzer Rebbe :{H /1'/// 

Once she got that, she had no more doubt that she would succeed. It was C,~ / l"'l> -"~Ii\ I' and ~ ,, 
,,y

0 
therefore Almighty's blessing would crown it. How significant that Sarah Schenirer's Jahrzeit always falls in ( 

/i,'I/' 



the weeks where the reading of the Torah tells us about the building of the Sanctuary. There are in fact four , / 

. ) / ") ; 6 dealing with the instruction of how to build, and the execution of the plan - according to the ~ . 
, ", 

Command of G-d. It tells us about the boards and the hooks and the sockets and the loops and the hangings J. 

, 1 and the curtains, all according to the Command of G-d, and G-d chose one, and put into his heart the wisdom / 
0 

and knowledge and guided him, and Bezalel joined up with another one and shared the glorious work with .· 

him. All this reminds me of the Sanctuary that Sarah Schenierer has erected, painstakingly, bit by bit, here a l 

~ group, here a lesson, here a lecture, here ~ encouragement, a chain of small details carried on in devotion l 
··• with ~ _;.., ,6 /V until the ,t!J~ was completed. i 

I was privileged to be with Sarah Schenierer in Cracov when she taught the ~rst 50 girls, the pioneers I 
of the now famous Beth Jacob Movement, the first volunteers who came out of their own accord, not drawn i 

fiff' by the compelling power of a great movement as we know it today, without outward comfort, without any ' 

encouragement from the outside world. Sarah Schenierer herself was at that time unknown beyond her own I 
· pale. There was no success as yet linked with the name of Beth Jacob or with her own name. Like {1 lFt { S 

,; 1 / t' { these first girls jumped into the waves of one yet untested and unproven venture, accepting } 

· ' ~1c!· hai;.liips that pioneers are faced with. G-d bless these first 50 girls who followed Sarah Schenierer j 
,j, into the wilderness, with the same devotion as they were taught by her. They really made the success of the i. 

'/I' 

,,, Beth Jacob possible. I taught these girls myself; never ever have I met such response, such enthusiastic ) 

keenness and interest, such surrender to study and tuition. A lesson was never too long for them, as no one l 
~ had a watch, a teacher would carry on sometimes for two hours or more but no girl became weary. They ;:o 

::,,.. were entirely oblivious of the time. The knowledge that was imparted to them in a few hasty months of ) 
'.''./~' 

· instruction was much below the present standard achieved in our Seminaries, but their spiritual discipline } 

and devotion has remained unequalled. I met one of these first pupils the past year in May 1973 in Jerusalem. , 

'f. She came to see me, after 18 years, for the first time. This reunion with 'nnp ?ni wife of 'nnp t>TilO was a '::' 

,. great experience for both of us. .:: 

. ' /'.·:1/ 

To tell you the story of my years with Sarah Schenierer would take too long, maybe you can read the 
1
, 

'\ ~ pamphlet that I have written about it and perhaps I will have a chance another time to speak to you. 

I_ I can never pass the occasion of the Jahrzeit without im_pressing upon those to whom I have the ) 

l'l!f r- ' Iii/I! chance to address, the great part that Dr. Leo Deutschlander I "lJ . educationalist and organizer, trained in 

.::' Western Europe, has played in the development of Beth Jacob. Sarah Schenierer's desire to build up the ,, 

.l'//!I 
,/· school movement would not have led her to success without the guiding mind, the methodical experienced 'i, 

\ ways of Leo Deutschlander hJ · who nursed with understanding, with love and with grace, this tender \ 

~ ~ 
~ ~ 



1''t>l ; .. ' 

work into its fantastic growth. He too, died in 1935, aged 47, leaving no descendants at all. He too, like ( 

' Sarah Schenierer, and together with her, leaves his devotion reflected in a glorious way. ._ 
' n ·'' ' ' (. When Sarah Schenierer parted from this world in 1935, her successor was Hanka Grossfeld .~ t '?.. I 
..., married to Reb Joseph Biegun .~ 11 -? ... She had been one of Sarah Schenierer' s first and most difficult pupils- ) 

·. a girl with enterprise, adventurous spirit, lively ways, eager to enjoy life. She went to the Beth Jacob because I 
11 her parents begged her to go-just to please them, reluctantly. She was captured gradually by the spirit that 'J 

·· prevailed there and over the years she turned all her inclinations and gifts towards the Beth Jacob ideals. She /0 
,//,/ 

;,.:·; grew in stature, in qualities of mind and character and picked up the task after Sarah Schenierer's departure. r-
1 

,.. 0,f 

(, When Hitler over-ran Poland, she and her husband Reb Joseph Biegun went straight the way from which i 

I, there was no return. May her memory be woven together with the one of the two masters that founded the f;,fl .... ~ 
( work. 
//:f' 

'ii 
/"/ The story of Sarah Schenierer reveals to us how one woman in influencing other women, can shape ;, / 

, ' I 

).'; and influence and strengthen our people's life at large. Her influence reaches men too. This is not entirely I. 

1 
unknown to us. The indication of this is in the ~r.nn.After il~l:l had sung the il1'~ we read the words that 

/ 

( Miriam took the musical instruments and she sang likewise: 'Dil? 1vm Why is it in the masculine form 'Dil? 

I
) and not filz? Surely Miriam did not sing for men? But when a woman influences other women, this influence ;, , 

: is sure to reach the families, and with it, the world of men. Behind every child who goes to iin, behind every / 

I :: ~:~sg::;p; t:,~:'~~:::e:e7::t ::::::::~~~: ::~:::t~:r :~far:h:e:: =~e:s :::: )~: 
j 'D'll:ltil and behind every young man who learns in ??i::i is a wife who wants him to learn, who is prepared to , 

l work so that he can sit and learn-as is a young girl who wants to marry a man whose desire it is to learn. The ' 
0 

#W great trend towards learning that we witness today-that the ml'~' have more applicants than places of / 
0
r accommodation is to a very large extent due to the fact that mothers and wives are full of il11nil nlilN ' 

% through the education they have learned in seminaries and li'V' n'l type schools. 

It is '1ip!l n:i~, the word "Tip!l brings to my mind il1~ nN ip!l •m. Indeed, Sarah Schenierer is 
1 r remembered by the intensity of Jewish girls' Torah education all over the world and its blessed 
r 
7 

consequences. 
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CARRY ME IN YOUR HEART 
Mrs. Pearl Benisch 

~ Chapter 39 ~ 
Any discussion of the Bais Y aakov 

Teachers' Seminary, already functioning at 10 
Stanislawa Street, must make mention of Reb 
Y ehudah Leib Orlean, who became its director in 
the early 1930s to help Frau Schenirer manage 
her fast-growing Bais Yaakov movement. 

While still a young man in Warsaw, Reb 
Y ehudah Leib was renowned as a great talmid 
chacham, a talented educator, and a gifted orator. 
He became involved in the Agudah movement 
after the Kenessiah Gedo lah in 1923. A brilliant 
speaker and thought-provoking lecturer, he 
devoted all his talents to the shaping and 
development of Zeirei Agudath Israel, the 
Agudah youth organization. When the need 
arose, he and Reb Dovid Tzvi Silberstein, along 
with other Agudah activists, established Po 'alei 
Agudath Israel (PAI), an Orthodox labor 
organization that aimed to combat the pressure of 
the powerful Socialist movement, which refused 
to offer work to Shabbos-observant workers. 

As a leading figure in PAI along with his 
passionate activities to help struggling young 
men to find work and earn an honest living, Reb 
Y ehudah Leib wrote the tract "Tzu Zate und Tzu 
Hungerike," as mentioned previously. This essay 
expounded on the 
socio-religious 
halachos that both 
Jewish employers 
and Jewish laborers 
must observe. In the 
tract, Reb Yehudah 
Leib stressed the 
obligation of Jewish 
employers to hire 
Jewish workers and 
treat them m 
accordance with a 
set of rules, and the 

duty of workers to give their employers an 
honest day's labor for which they were hired and 
paid. 

Reb Y ehudah Leib was a follower of the 
Gerrer Rebbe (the Imrei Emes), and in the late 
1920s the Rebbe advised him to leave his 
promising career in the Agudah world in Warsaw 
and become the director of the Bais Y aakov 
Seminary in Krakow. "You are the ideal person 
for this position," the Rebbe emphasized, "and 
the Bais Y aakov Seminary needs you more than 
the Agudah does ." 

Thus, in an act blessed by the Rebbe, Reb 
Y ehudah Leib moved to Krakow and took the 
helm of the Bais Yaakov Seminary. His brilliant 
mind, educational talents, knowledge of youth, 
and ability to understand their problems made 
him the most beloved leader of this crucially 
important women's institution. 

The girls there spent hours discussing and 
pondering the creative ideas he expressed in each 
of his thought-provoking lectures. Each of them 
felt as though he was talking to her personally. 
Herr Orlean, as he wanted to be called, somehow 
eased their doubts and answered their questions 
before they asked. He shaped their minds and 

forged their 
characters. 

Even though 
more than sixty 
years have passed, I 
remember vividly 
one of his Yahadus 
lectures before 
Y om Kippur. He 
spoke about the 
viduy of Al Cheit in 
the Y om Kippur 
prayers, in which 
we enumerate and 

The famous thinker and mechanech, principal of the Bais Yaakov Seminary in Cracow, 
R' Yehuda Leib Orlean hy "d, in his seminary office. 

This picture was received from the Bais Yaakov veteran, Mrs. Miriam Lubling. 



confess our sins repeatedly and ruefully and beg 
our merciful Father for forgiveness. Regretfully 
we count out the forty-four sins and pledge to 
correct them. Herr Orlean expounded on every 
one of them in his original way, impressing upon 
us the duty of thoughtful, sincere repentance and 
responsibility to fulfill our obligations. 

Among his comments, the most memorable 
was his mind-boggling interpretation of "Al cheit 
she-chatanu... b 'yodim u 've 'lo yod 'im ". 
Ordinarily, this is translated as, "We regret the 
sins that we committed before You, knowingly 
and unknowingly. We understand our liability 
for transgressing a precept knowingly, but why 
are we responsible for sms we did 
unknowing} y?" 

"Be 'lo yodim," Herr Orlean explained 
emphatically, "refers to sins of not knowing. We 
must regret those sins deeply. We are 
commanded to know. We live in a world where 
everyone is wrapped up in himself. He knows 
only how to satisfy his own needs, his own 
concerns. He is oblivious to everyone else. He 
does not care to know about others' needs or 
concerns. 

"You're in the street. To be able to help, you 
have to know what's going on around you. A 
woman falls down. A child is lost. Someone 
cries in distress. An old man is confused. 
Someone needs help crossing the street; someone 
else needs help walking. A woman carrying a 
heavy load needs help, and so on. You are 
obligated to know. 

"You live in an apartment house. The 
neighbor below you is ill and alone. She needs 
bread and milk. She is hungry and lonely. You 
pass her door and rush down the stairs. You did 
not know she needs your help. You should have 
known. You should have knocked on her door, 
asked how she is, and determined what help she 
needs. 

"You have to repent and ask Hashem' s 
forgiveness for the weighty sin of not knowing. 
It is your duty to care and to know where and 
when your help is needed." 

This simple truth touched me so deeply that 
I remember it to this day. I taught it to my 
children, and they to theirs, and so on forever. 

Herr Orlean' s teachings, leadership, interest 
in and concern for others, and his constant 
striving to know their needs and help meet them, 
made a lasting, impression on his students and is 
still evident in the educational messages of the 
Bais Yaakov schools. 

When World War II began, Herr Orlean and 
his family had to leave Krakow and return to 
Warsaw. Even then, however, he did not forget 
his beloved Bais Y aakov. With great sacrifice, he 
smuggled his weekly lectures to us. We gathered 
on Shabbos in small groups in private homes, to 
study his precious lessons. His words of faith, 
courage, and hope sustained us week after tragic 
week. The mere experience of waiting for his 
next letter, for another ray of light, made our 
bleak, gloomy lives bearable. 

Unfortunately, even that small happiness 
came to an end. His treasured letters stopped 
coming. Herr Orlean could no longer smuggle 
them to us at any level of risk. Thus, we lost con 
tact with our dear teacher and mentor, and did 
not hear from him again until , in pitiful 
condition, we reached Bergen-Belsen. There we 
discovered that Reb Y ehudah Leib and his 
family, as Swiss subjects, had been interned in 
the foreign citizens' compound of the camp. We 
tried to get in touch with him but failed. His 
compound was encased in a high brick wall; 
even the Germans in our part of the camp could 
not enter it. 

After the war, when the doors of all camps 
were pried open, we made inquiries about Herr 
Orlean. To our immense pain and sorrow, we 
received tragic news. He was to have been 
released as a Swiss citizen, but was brutally 
murdered a day before the papers arrived, on 
Chol haMo 'ed Sukkos. It was one day too late for 
his students' tireless efforts to provide the 
necessary documents in order to save Reb 
Y ehudah Leib Orlean, director of the Bais 
Yaakov Seminary and leader of all Bais Yaakov 
schools in Poland, one of the greatest 
personalities of the past century, whose impact 
lives on in the Bais Yaakov movement to this 
day. 

Hashem yikom damo . 

Reprinted with permission from the author 



R/'\V Yf:HUD/'\ bf:IB ORbf:/'\N, nv~v 
~ BIO<iR~PHY 

Translated and Adapted by Y.L. Perkal 

By the early twentieth century, it was 
becoming increasingly obvious that the chinuch 
of girls in Orthodox Jewish Poland was a serious 
problem. While the boys learned in chadarim and 
yeshivos , while they were raised in shtieblach and 
influenced by the chassidic atmosphere, the 
education of girls from Orthodox homes was 
completely neglected . Consequently, the girls 
were greatly influenced by foreign languages and 
cultures . Thus an unbridgeable gap that 
distanced so many girls from their parents and 
husbands was created. 

The Bais Yaakov movement founded by 
Sara Schenirer, a"h, declared war against this 
situation. The main headquarters for this 
milchemes mitzua was the Ba is Yaakov Teachers ' 
Seminary in its majestic building on the banks of 
the Vistula river in Krakow, and its head 
commander after Sara Schenirer passed away 
was Rav Yehuda Leib Orlean, the principal and 
main lecturer. He was the seminary's living spirit. 

It is clear that he triumphed . 

Rav Orlean succeeded in uprooting every 
trace of assimilation and semblance of foreign 
thought from his students ' hearts . He saved 
them from the dangerous winds that were 
blowing into their worlds . He implanted in them 
authentic Yiddishkeit , Torah and emuna , a 
faithful love for their nation and everything holy. 
This included its language, or to be more exact, 
its two languages - the Holy tongue and Yiddish. 

A natural outgrowth of all his efforts was 
a growing love for Eretz Yisrael that stirred the 
students of Bais Yaakov to join the 1930s 
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hachshara movement that trained Orthodox 
youth for aliya. These training centers were very 
successful in preparing the girls for both the 
physical and spiritual struggles they would face 
in settling the Holy land . 

Unfortunately, however, many 
candidates could not obtain entry to Eretz 
Yisrael. The British, who then controlled 
Palestine, issued very few entry visas. In 
addition , Agudas Yisrael had to fight for years 
with the secular Jewish Agency (who had better 
connections with the British) before finally 
receiving a small number of these "certificates," 
an amount so meager that at times all they could 
get was one certificate for more than one 
hundred aliya candidates . 

Bais Yaakov students were always most 
active in the aliya movement. Even after World 
War II, Bais Yaakov girls who had survived the 
Holocaust led the fight for aliya that took place 
while they were quartered in the German DP 
camps. After having witnessed the massive 
betrayal of the European countries , they felt that 
the only place for them to live was among Jews 
in their land . It was also these girls who later 
became founders and activists of the Agudas 
Yisrael kibbutzim, refugee homes for girls (beit 
chalutzot) , schools and children 's homes. 

More than Rav Orlean taught his 
students knowledge, he taught them a way of 
life. He was not just a teacher, he was a 
mechanech. Methodically and consistently, with 
focus and effort , he forged character. He knew 
that once a girl had strong character she could 
withstand the difficulties of the times on her 



own. And so, he planted middos into his 
students. 

Even in ordinary times, Bais Yaakov 
students were known for their mid dos . And in 
the frenzied , terrifying days of World War II , the 
students of Bais Yaakov - from the seminary in 
Krakow to the scattered Bais Yaakov schools 
everywhere - displayed chessed in indescribable 
ways. With extraordinary courage these girls 
excelled in the field of rescue even under horrific 
conditions . They sacrificed to help the 
downtrodden and oppressed, they shared their 
poor bread with the hungry although they were 
also starving at a time when one's life depended 
on a single slice of bread. Thus Bais Yaakov 
became a general aid-relief society throughout 
the ghettos and the camps, helping not only 
their own but any Jew in need - and who in 
those times was not in need? 

Rav Orlean, who lived in the Warsaw 
ghetto and remained in constant contact with his 
students, could be proud. His students and his 
students ' students were able to withstand the 
struggles. While other groups showed hard­
heartedness and pettiness, his students bore the 
flag of loving-kindness and compassion. 

* 

Rav Orlean. 

When you looked at his deep, dark eyes 
sparkling with wisdom and sincerity, at his lips 
stretched into a friendly , philosophical smile, and 
then at his striking, long, black beard and 
traditional chassidic kapote, you could not help 
b.ut wonder. 

What was his power? Where did this 
chassidic young man, who never attended 
secular schools or universities , learn all that 
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knowledge and gain all those qualities that made 
him one of the greatest educators in Poland? 

To solve this puzzle, we must explore his 
roots . 

Yehuda Leib Orlean was born in Warsaw 
on February 2 I , 1900 to a prosperous and pious 
family . His father, a Gerrer chassid was both a 
scholar and an honest merchant who provided 
his son with a religious education as was 
common in those times. Young Yehuda Leib was 
brought to cheder, where he was taught by one 
of the best - and most expensive - melamdim. 
When he grew older, he moved on to the Gerrer 
shtiebel on 5 Zamenhof Street. 

The boy pored over his studies, delving 
into Chumash, Gemara and Poskim as was 
expected and accepted. On the benches of the 
shtiebel, he absorbed the special atmosphere and 
developed a relationship with the Rebbe, the 
lmrei Emes , zy"a. Rav Orlean would travel to 
Ger a few times a year, and he could always be 
found there on Rosh Hashana and Shavuos. After 
his marriage he dealt in business, dedicating his 
free hours to studying Torah. 

However, Rav Orlean added his own 
flavor to his studies. Unlike others, he was 
constantly investigating the sources of what he 
was learning, always wanting to know what lay 
underneath. He was never satisfied with the 
basic explanation; he always wanted to 
understand everything better. It was not that he 
strayed from the traditional path of learning, but 
that he added to it . He studied the Rambam's 
Moren Neouchim frequently , and he knew the 
Rambam's Shemoneh Perakim by heart. 

When Agudas Yisrael was established in 
Poland in 191 S (at first it was known as Shlomei 
Emunei Yisrael) , largely due to the efforts of 
Rabbanim Dr. Emanuel Carlebach and Dr. 



Pinchas Cohen of Germany, most of the Jewish 
activists in Poland began incorporating the 
organizational methods and conventions of the 
west. 

But Rav Orlean went a step further; he 
delved into the ideological works of the 
Orthodox Jewish leaders in Germany, such as 
Rabbi Shimshon Rafael Hirsh and his grandson, 
Dr. Yitzchak Breuer as well as Rav Yaakov 
Rosenheim and Dr. Nosson Birnbaum. (Rav 
Orlean became the latter's devoted disciple , 
spreading his mentor's ideas far and wide) . 

Besides overcoming the difficulties of the 
German language, Rav Orlean also mastered the 
complex style of these writers when even those 
fluent in German did not find it easy to read their 
works . 

Even more, he began delving into general 
literature that dealt with psychology and 
pedagogy, absorbing the philosophical ideas of 
the day. However he did not accept the contents 
of these books without first discarding anything 
that contradicted Yiddishkeit . On the contrary, 
any outside knowledge that he integrated into 
his traditional Jewish outlook was used to prove 
the truth of our holy Torah and its sacred 
traditions. 

Rav Orlean published a series of booklets 
of Yiddish articles that were distinguished by 
their important, high-level content and their 
clear, polished style. These included: "Der 
Farshuund.ener Gan Eden ," "Yiddish Leben," "A 
Program," "Vas iz Mussar," "Sara Schenirer," 
"Cultur Program far Bnos Agudas Yisrael ," 
"Yiddish un Hebraish ." 

* 

Rav Orlean began his journey from the 
shtiebel to the outside world in the nineteen-
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twenties with his appearance as a lecturer at the 
first gatherings of the branches of Shlomei 
Emunei Yisrael (later to become known Agudas 
Yisrael) located throughout Poland. 

The whole movement was just beginning 
to blossom; everyone felt the novelty. And Rav 
Orlean's appearance was an innovation in itself. 
He brought an original tone into routine 
meetings . His lectures were extraordinary. He did 
not repeat what everyone knew; he had the 
courage to express new ideas: Unlike many 
leaders, activists, speakers and authors who 
become so busy with public affairs they have no 
time to think, he was a lecturer of a completely 
different kind. 

He did not draw his listeners with fiery 
passion but analyzed everything with cold logic. 
He did not amaze his audience, he convinced 
them. Even more, he did not discuss every last 
detail of his ideas; he inspired his listeners to 
think through the rest on their own. 

He planned his speeches carefully. He did 
not rely on enthusiasm alone to fill any gaps and 
prepared his every word. Thus every lecture was 
a structured discourse, constructed with his 
talent for clarifying and explaining. There are 
speakers who fascinate their listeners almost 
magically, without thinking too much about 
what they are saying. Rav Orlean was not like 
that. He felt responsible for his words, aware 
that they had the power to influence others. He 
shied away from grand expressions and 
exaggerations. His language was pure, clear and 
compelling. 

These qualities were even more obvious 
in his written works, his books and his articles 
that were worthy of being considered treatises. 
Rav Orlean viewed the printed word very 
seriously, feeling a serious responsibility for 
anything he wrote. He exerted himself to find 



just the right words and terms . And he only 
wrote when a matter lay heavily on his heart , 
when he saw a great need to disseminate his 
thoughts. 

* 

Two of his booklets drew special public 
attention. The first was "T zu late un tzu 
Hungerike" (For the Satisfied and For the 
Hungry) that came out in Warsaw in 1930, and 
"Der Farslwundener Gan Eden" (the Vanished 
Gan Eden) that appeared in Warsaw in 1936. In 
order to understand the content of these works , 
we must first understand another important facet 
of Rav Orlean's activities . 

World War I and Kaiser Wilhelm's 
conquest of Poland led to various changes 
among Polish Jewry, including a change in 
values . New winds began blowing through public 
life , causing the Jewish community to also 
experience an economic revolution. 

Before the war Jewish community leaders 
had usually been men of both spiritual stature 
and wealth. Now there was a new reality. 
Families who had been prosperous for 
generations lost their money and their positions 
overnight. New money lords who had grown rich 
during the war took their place. 

All the unrest also led to other, far­
reaching developments . Until now no one had 
questioned the accepted order of society, but 
now everything had turned upside down. People 
were no longer willing to accept the way matters 
were run just because "that was the way it had 
always been." 

Most of the wealthy factory owners , 
especially in the industrial city of Lodz, did not 
employ Orthodox Jewish workers , and when 
they did , they did not always fulfill their 
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obligations toward them. Part of the reason for 
this was because the factories worked on 
Shabbos (they relied on the heter of shtar 
mechira) . And since it was not possible to employ 
shomer Shabbos workers without causing chilul 
Shabbos, the Jewish factory owners hired only 
non-Jewish workers. 

Now the young Aguda activists publicly 
denounced these "norms," which they viewed as 
a contradiction to halacha . It was for this 
purpose - to protest injustice and to demand 
proper working conditions according to Torah -
that Poalei Emunei Yisrael was founded. This 
movement later changed its name to Poalei 
Agudas Yisrael when Shlomei Emunei Yisrael 
changed its name to Agudas Yisrael. 

The founders , activists and members of 
this movement were not only workers. On the 
contrary, most of them were intellectuals , 
factory assistants and clerks . Among them were 
also chassidic young men who were deeply 
disturbed by the injustices they witnessed and 
saw it as their obligation to correct the situation. 

* 

The founders of Agudas Yisrael were 
pleased with the inception of Poalei Agudas 
Yisrael. They viewed it as the suitable framework 
to attract the working masses , to enable them to 
express their protests and to institute fair and 
proper reforms. Agudas Yisrael itself had been 
founded on democratic principles . Its leaders 
were elected, and it was led by many talented 
young men, not necessarily wealthy. 

Rav Yehuda Leib Orlean was among the 
founders of Poalei Agudas Yisrael , and he served 
as its first president. He was very active in its 
early years , especially in the creation of its 
ideology, but he also took part in its 
organization together with Leibel Fromm, 
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Avraham Mordechai Rogovi, Falk Landberg and 
others. 

His articles about Poalei Agudas Yisrael 
were distinguished by their serious criticism of 
the prevailing situation, a daring analysis of what 
had brought it about, and a vehement protest 
against the screaming injustice. 

The measured, quiet, calm Orlean 
harbored within him strivings for improvement 
and change. The force of truth inside him could 
not tolerate contradictions; he was never willing 
to give in to distressing situations. And yet his 
booklet, "Tzu late un tzu Hungerike" (Warsaw 
19 30), was not a fiery outcry. It was a logical 
and deep analysis of painful social problems that 
the author felt demanded an immediate solution. 

His second work, "Der Varshfundener 
Gan Eden," ( 1936) discussed financial ethics. In 
it Rav Orlean denounced the luxuries that led to 
unnecessary spending, increasing people's 
financial burdens at a time when it was hard to 
earn a living altogether. He declared that all 
these luxuries originated from snobbery, from 
trying to make an impression through external 
and misleading appearances. His words were 
familiar. They echoed the tones of the takanos 
that had been implemented by the Vaad Arba 
Haaratzos centuries before. 

Although Rav Orlean was a spiritual 
man, who was often immersed in reading and 
writing, he did not merely philosophize about 
lofty ideas; on the contrary, he studied the 
financial and social issues of the day and 
proposed practical solutions. 

* 

And yet, Rav Orlean was first and 
foremost an educator. Education was his leading 
aspiration, his main goal. His other talents and 
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activities were only secondary. His lectures, 
speeches and articles all had one common 
purpose - to educate. 

While his energies and talents were split 
into so many areas, he could not find his place in 
chinuch. Once he was given the opportunity, he 
abandoned all his other occupations, exited the 
political arena and discontinued his 
organizational and journalistic work, even the 
leadership of Poalei Aguads Yisrael (where he had 
in any case begun to differ from his friends' 
opinions on practical policy). From then on he 
focused on only one thing - the administration 
of the Bais Yaakov teachers' seminary in Krakow. 

Even prior to this he had already been 
involved in the Bais Yaakov movement and had 
served for some time as principal of the Bais 
Yaakov school on 37 Tvarda Street in Warsaw. 
He devoted his best efforts to this job, making 
this school a model for all Bais Yaakov schools in 
Poland. He had also lectured at the annual 
summer courses for teachers. 1 However he found 
his true life's purpose when he was appointed 
director of the seminary in Krakow in the early 
1930s to help Sara Schenirer. He accepted the 
position only after a lengthy correspondence 
between the Gerrer Rebbe, zt"I (the lmrei Emes), 
and Agudas Yisrael leaders. 

As he began instructing older girls who 
would go on to teach others, he enlarged his 
sphere of influence. And as he had always done 
he never relied on improvisation but prepared 
every lesson and lecture thoroughly. Both his 
written and spoken words were the fruit of much 
labor, even if his listeners did not sense it. For 
him, there was no doing something out of habit, 
because even when he was teaching a lesson he 
had already taught, he always learned it through 
again first . 

1 See endnote no. 5 to Rebbetzin Grunfeld's biography 
of Sara Schenirer earlier in this booklet. 



Rav Orlean respected the intelligence of 
the girls he taught. Indeed, most of his students 
were bright and sharp, and in their sincerity and 
eagerness to know and understand did not spare 
him their challenging questions . 

With such students his job was not easy­
but Rav Orlean never took anything lightly 
anyway. He found much satisfaction in this 
sacred work, and his students viewed him not 
only as a teacher who imbued them with 
knowledge but more importantly as their mentor 
for life. Rav Orlean had their full trust; they 
consulted him with all their questions and private 
problems, and he gave each one his full 
attention, understanding, assisting and advising. 

In this way he established a large circle 
of devoted students who maintained a 
connection long after they finished their studies, 
through the summer camps for teachers they 
attended in the Carpathian mountains . These fine 
girls filled with emuna and Yiddishkeit left deep 
impressions upon the hundreds of towns and 
villages where they taught. 

The Bais Yaakov movement grew 
steadily. By 19 3 7 it included a network of 2 50 
schools containing approximately 38,000 
students. Polish Jewry, the backbone of all 
Eastern European Jewry, had produced Torah 
geniuses, the methods of chiddush and pilpul , 
the movements of chassidus and /amdanus. Now 
during that last period before the Holocaust, it 
kindled its last flame - the Bais Yaakov 
movement. Rav Orlean was indeed the educator 
of an entire generation. 

* 

And it was just during the horrific era of 
the German occupation that Rav Orlean rose to 
his greatest heights. Despite the inhuman 
conditions, his spirit did not break. On the 
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contrary, he was strengthened and purified by 
the furnace of suffering and torture. In the face 
of decrees and danger and persecution, he stood 
firm against the evil oppressors. He kept up 
correspondence with Bais Yaakov teachers and 
students, strengthening weakened hands and 
broken hearts and saving many from the depths 
of despair. 

When the war broke out in September 
1939, the doors of the Bais Yakov seminary 
were closed since it was summer vacation. They 
never opened again. Rav Orlean, who had a wife 
and six children to support, remained without 
any source of income. In order to provide for his 
family's basic needs, he thought of resuming the 
business he had dealt in before he became a 
public person. 

However, the Boyaner Rebbe, Rav 
Moshenyu Friedman, who resided in Krakow and 
with whom Rav Orlean was very close, 
persuaded him to continue his work as a teacher 
despite everything. The Rebbe felt that it was 
just during such a time that Rav Orlean's 
influence was necessary, and he created a special 
fund to provide Rav Orlean with a livelihood and 
to finance his activities. Later Rav Orlean also 
received support from the Joint . 

Rav Orlean returned to his lessons in 
Tanach and Yahauds , and he also renewed his 
connection with Bais Yaakov teachers all over 
German-occupied Poland. This underground 
project was led by members of the Bais Yaakov 
administration from before the war: Asher 
Shapiro (former senator), Moshe Deutscher, Meir 
Heitner, Mrs . Lottka Scharansky and others. 

It should be mentioned here that the 
main influence over all of them was the amazing 
Rav Yosef Biegun, whom Rav Orlean considered 
his Rebbe even though he was older than him. 



Faithful to the motto of those days, "ish 
es re 'ehu yaazoru ," the Bais Yaakov movement 
became a large mutual aid organization. Their 
goal was to ensure that no individual would feel 
helpless and alone. They wanted to imprint on 
the public that the times were not only a period 
of mass suffering but also an opportunity to 
unite and help each other. Bais Yaakov teachers 
could be found in action everywhere, running 
soup kitchens, children's homes and the like. 

* 

In January 1940 Rav Orlean was 
personally confronted by the accursed Germans 
when they burst into his house and carried out a 
brutal search. Although they found nothing 
suspicious, they beat him cruelly. This incident 
taught him that residing in Krakow was 
dangerous for a famous personality like him, and 
he decided to move to Warsaw. His family stayed 
behind temporarily and then moved to Wengrov, 
which was very close to Warsaw. 

In Warsaw Rav Orlean was welcomed 
royally by his seminary students. He took a room 
in the same house as the family of the Beis 
Yisrael , zy"a, on 4 Kommitova Street, where he 
gave shiurim in Mishlei and other sefarim of 
Nach , as well as in Mussar and Jewish thought. 

These sessions that were naturally held in 
secret were much more than just lessons. The 
teachers who had become students again 
demanded answers and solutions for the 
pressing, painful problems of those days , for the 
enigma of the general situation and especially for 
the classic question of "tzaddik vera lo, rasha 
vetov lo ." 

Rav Orlean, who was struggling with the 
same questions himself, did not have ready 
answers for everything. Since it had always been 
his way to search and investigate, to get to the 
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root and not just to make do with simple study, 
now too, he searched for answers together with 
his students. And it was this striving for the 
truth that reassured them. Their emuna was 
strengthened, and bitachon overcame despair. 

After many benches had to be added to 
his "classroom," Rav Orlean moved his classes to 
a larger room in the former Bais Yaakov school 
on Gensha street. Dozens of Bais Yaakov 
teachers and Bnos Agudas Yisrael members 
streamed to hear him and listened raptly to his 
speeches. 

At this time there were children 's homes 
in Warsaw that were meant to serve as soup 
kitchens where children were fed and occupied. 
Since real schooling was not permitted, lessons 
were carried out clandestinely and the children 
were taught under the guise of playing. On April 
20, 1941, after much effort, the president of 
the Judenrat, Adam Czerniakow, managed to 
procure a permit from the Germans to open 
schools for five thousand children in the Warsaw 
ghetto. Among them were Yesodei HaTorah 
Talmud Torahs for boys and Bais Yaakov schools 
for girls. 

It was at this time that Rav Orlean came 
out of hiding, and together with Alexander 
Zusha Friedman, Eliezer Gershon Friedenson, 
Avraham Mordechai Rogovi and Yoel Unger, he 
organized the Bais Yaakov schools. Rav Orlean 
devoted himself to this new project, supervising 
the curriculum and serving as a model lecturer. 
He also kept up a correspondence with teachers 
in smaller towns, advising and encouraging 
them. 

Five Bais Yaakov schools were 
established in Warsaw during the war. Rav 
Orlean ran two of them personally, while the 
other three were run by Eliezer Gershon 
Friedenson (on 37 Nalevki street) , Mrs. Rivka 
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Alter-Rappaport, daughter of the Bais Yisrael, 
zy"a, (on 17 Klodna street), Mrs. Ravitz, wife of 
the journalist Yitzchak Ravitz, and Mrs . Erlich, 
wife of Yosef Erlich, a Zeirei Agudas Yisrael 
activist. These schools also served as soup 
kitchens for the children. 

Until July 1942 the Jewish schools in 
the ghetto saved thousands of children from 
starving and wasting away. They were supported 
by the Judenrat and also by the Joint that was 
operating under the name of "Independent 
Jewish Aid" or ."Zidooska Samopomotz 
Spultzena." 

Besides Rav Orlean's hard work, he also 
devoted hours to davening and Torah study. 
Already in the first days of the ghetto, the lmrei 
Emes , zy"a, said about him, "Yehuda Leib goes 
up in madreiga from day to day ... " 

Rav Orlean had always clung to 
tzaddikim. There was no important matter, both 
private and public, about which he did not 
consult the Rebbe, whether in writing or face-to­
face. And of course it goes without saying that 
he heeded the Rebbe's every word. He also 
formed a close bond with the Boyaner Rebbe, 
Rav Moshenyu Friedman, who resided in Krakow, 
and whose advice he sought regarding all the 
various problems that cropped up in his work in 
the seminary as well as his private affairs. 

In the Warsaw ghetto he formed 
connections with various distinguished 
Rabbanim , especially Rav Menachem Ziemba, 
Hy"d. When deportations began, the Rav of 
Kolvil, Rav Aryeh Leib Landau, rosh yeshiva of 
Yeshivas Chachmei Lublin, invited Rav Orlean to 
stay with him in his room, and the two enjoyed 
many long discussions about Torah and 
Chassidus. 

* 
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On ereo Tisha B'Ao 5 702 (July 2 I, 
1942), the Germans, may their names be 
obliterated, began the annihilation of Warsaw's 
Jews. They called this operation iberzidlung 
(resettlement). Rav Orlean's wife and five 
children, were then in the town of Wengrov, 
while he was in Warsaw with his daughter, Leah, 
a Bais Yaakov teacher. 

At that time Rav Orlean was appointed 
supervisor of the communal archives, something 
that was meant to save him from death. Working 
under the archive's directors, he became part of 
a group that was organized especially for the 
purpose of collecting abandoned sef a rim from 
houses whose residents had been evacuated. 

Orthodox Jews were usually the first 
victims of deportation and murder, while other 
groups managed to find temporary positions to 
save themselves from death. Among the first 
deportees were many chassidim and scholars, the 
residents of Nalevki, Zamenhof, Moranovska and 
Dzika Streets. Their empty apartments were then 
inhabited by assimilated and secular Jews. When 
these new tenants cleaned out their apartments, 
they tossed out all kinds of things they didn't 
want including many holy volumes. Some of 
them even collected the sef arim along with the 
garbage and burnt them in their yards. It was a 
heartbreaking sight to see the holy volumes 
going up in flames in Jewish courtyards. 

One day Yitzchak Guterman, Hy"d, of 
Lubavitcher descent and one of the 
administrators of the former Joint, passed such a 
scene and was horrified. He ran to the Judenrat 
with the terrible announcement: "Jews are 
making auto-da-fes! They are burning holy 
sefarim! How shameful!" He then related that 
while passing one of the bonfires he had picked 
up the first volume he came across lying on the 
ground, its edges singed, and saw that it was 
the Sef er Chassidim. When he opened it the first 



thing he happened to see was an article 
discussing one's obligation of treating holy 
volumes with respect and love. 

Although Guterman had distanced 
himself from his roots, he still remained loyal to 
his origins. Now he called for workers of the 
community archives to organize a group to save 
these sef a rim from destruction and degradation. 
As part of this group, Rav Orlean did his work 
faithfully . He viewed it as a holy task, caressing 
the volumes and studying them. 

While the few remnants of the Warsaw 
ghetto saw that their end was coming, they were 
apathetic and calm. Once the will to live had 
beaten strongly in their hearts, but when they 
saw there was no way out they became 
indifferent to their fates. 

In the meantime Rav Orlean was told 
that his wife and five children had been killed. He 
was completely broken by the news and sought 
respite for his tortured soul in learning and 
davening. 

* 

On the last Simchas Torah in the 
Warsaw ghetto, 5703/ 1942, only a small group 
of about three thousand Jews remained from the 
huge masses of half a million Jews who had once 
lived in Poland's capital. About a minyan and a 
half of Jews gathered in the home of Rav 
Menachem Ziemba on 3 7 Nalevki Street for 
hakafos. Before reading from the Torah, they 
took out the scrolls from the aron kodesh and 
circled the table. They were all broken men who 
had lost their families, and their hearts were 
heavy. Among them was Rav Yehuda Leib 
Orlean. 

Suddenly a boy of about twelve entered 
the room. This was a rare phenomenon since 
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there were no longer any children in the ghetto -
they had been the first victims to be murdered in 
Treblinka. The lone child took a siddur and joined 
in. 

As the men trudged around with the 
Torah scrolls, Rav Orlean suddenly leaped 
toward the child and took him in his arms. 
Hugging both the boy and the Torah scroll he 
had been holding, he pressed them tightly to his 
heart and cried out heartrendingly, "A yunger 
Yid mit der heilige Torah" (A young Jew with the 
holy Torah)! He then broke into a long dance 
with the boy and the scroll, a joyful, chassidic 
dance, crying out all the while. 

Spontaneously, the other men in the 
room formed a circle around the group of three, 
the renowned mechanech, the boy and the 
Torah. Everyone was shaken. Older men broke 
down in tears. And in the silence Rav Orlean's 
voice echoed without let up, "A yunger Yid mit 
der heilige Torah." All the boundless love for 
Torah beating inside the heart of the greatest 
educator in the Torah world, all his burning love 
for Jewish children to whom he had dedicated his 
life, and all the superhuman pain of a desolate, 
grieving husband and father were expressed so 
exaltedly in that dance. 

It was the last dance on the last Simchas 
Torah of the last Jews in Warsaw. 

* 

In January 194 3 when his last hopes to 
save his family were extinguished, Rav Orlean 
sent a plea for help to some of his friends in 
Switzerland, specifically Chaim Yisrael Eis and the 
Sternbuch family. Perhaps he and his oldest 
daughter could still be rescued. 



At that time there was an opportunity of 
being saved by using South American passports 
that were sent from Switzerland to Poland. In 
February 194 3 Rav Orlean received a 
Paraguayan passport. Before Pesach he and his 
daughter were taken to the Pabiak prison in 
Warsaw as foreign citizens, and on June 7, 
194 3 the group of Jews possessing such 
passports was transferred to Bergen-Belsen, to a 
special section reserved for foreign citizens. 

There too, because of the special 
privileges given to foreign citizens, Rav Orlean 
found the opportunity to deliver lessons on Nach 
and to lecture on various topics in Judaism. He 
also frequently expressed his regret for not 
having done more for the aliya from Poland to 
Eretz Yisrael. 

At first there was hope that the bearers 
of these passports would be exchanged for 
German prisoners being held in Paraguay, or at 
least that they would be kept alive in Bergen­
Belsen. But then Paraguay declared that it did 
not recognize these passport holders as its 

citizens. The Germans deceived the innocent 
Jews and told them that they were being taken 
to Bergau, Switzerland as part of a prisoner 
exchange program.2 In truth, they were 
transported to Birkenau - Auschwitz on Simchas 
Torah 5704/1943 (according to the Germans). 3 

They too joined the millions who perished in the 
Holocaust of European Jewry. 

And so Rav Yehuda Leib Orlean, Hy"d, 
was murdered - along with his dreams and 
ambitions . 

The mechanech of the generation was 
taken along with his students and students' 
students, along with the glorious movement he 
had helped grow, and which he had tended with 
such sacrifice. He was taken along with all of 
Poland's Jews who had produced this movement, 
one of the greatest phenomena of Polish Jewry 

2 As documented by Mrs. Ruth Lichtenstein in her 
book "Edut". 
3 In her book, "Carry Me In Your Heart", Mrs. Pearl 
Benisch writes that he was murdered on Chol Hamoed 
Succos. 

Two historical photographs: (a) the first Knessiah Gedo/ah in Vienna in 1923, (b) the Chanukas 
Habay is of Yehsivas Chachmei Lublin in 1930. R ' Yehudah Leib Orlean Hy " dis in the center of 
both pictures. 
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~ J(rtt~r to 1~a\J ert~an, 7"',7 
By Gita Stembuch * 

Translated with permission by YL. Perkal 

My esteemed and dear Rav Orlean: 

I begin my letter to you, trembling with awe. I want to write to you even though I know 
that all my words will never be able to express my feelings. 

What words can describe a person like you? 
What words can accurately portray your matchless personality? 
What words can possibly depict your greatness and your blessed influence? 

You sought the G-dly spark in every living creature and certainly in every Jew. You 
belonged to those unique individuals who set the highest moral standards - and actually live by 
them. 

How does one speak about someone who lit up the world of our youth and revealed to us 
the true light of our lives? How does one tell of someone who labored to answer all the questions 
and doubts that plagued us? 

From the day you left us - your students - you live on in us. You have remained our inner 
teacher, our inner guide. We continue to breathe in your unwavering emuna in Hashgacha 
Pratis. And you implanted in our souls the belief that in each one of us glow holy sparks that no 
foreign force can extinguish. 

* 
You may have left us, dear Rav Orlean, but you never stopped living in our hearts. 

Thoughts of you accompanied us in our desperate struggle to survive. In our bitterest 
moments, thinking of you helped us endure. Our burned-out souls sought your help, and it was 
your emuna in Hashgacha Pratis that carried us through. 

From you, Rav Orlean, we learned that to be a Yid means feeling the Aibershter 's 
presence in every memory, every thought, every experience. You taught us that to be a Yid 
means believing that only with emuna can we survive. You taught us to bandage our pain with a 
tefila to Hashem and to feel grateful for everything Hashem gives us. 

With you we learned that Hashem is omnipresent, and that we will hide our Jewish 
identities only if we forget our history. 

You implanted in us a well of ahavas Hashem and ahavas habriyos; with you we learned 
to understand ourselves better. Every one of your lessons was a balm for our starving souls. 

•For biographical information on the author, see her essay "My Friend Rivka" 



You made us understand our Jewish history better. You opened our minds and our hearts; 
you taught us to understand the concept of a Yid. 

You ingrained in us the midda of hakaras hatov, to feel gratitude for every favor. 

Dear Rav Orlean, you were not only our teacher, you were our Rebbe. You did not only 
instill in us Jewish knowledge, you awakened our souls. Our spiritual savior, you found the right 
language for a generation saturated with the poison of foreign cultures. 

* 

How I see you before me still, Rav Orlean! 

I can picture myself, a young student from the big city of Warsaw, sitting in the fourth or 
fifth row, in the first class of Bais Yaakov seminary of Krakow. Strange faces surround me. It is 
my first day. 

Suddenly the door opens. A man walks in, his face pale and covered with a long, black 
beard. We are captivated by the warmth and vitality in his eyes that embrace us with fatherly 
love. He stands there, his body slightly bent, as befits a true yarei Shamayim, one who never 
forgets the Creator's presence above him. 

In an emotion-filled voice he begins to speak: 

"Bruchos habaos! You have come to us as children, and you will G-d willing leave us as 
teachers. You will have to implant your own mesirus nefesh into your young Jewish souls. You 
will have to answer many questions. You will have to relay the entire pain-filled history of our 
people. You will be responsible for the future generations. You will have to learn that we are 
bound to a three-thousand-year history, and that we must draw our knowledge and outlook on 
life from our own sources. 

"Heilige kinder, I envy you." 

* 

Dear Rav Orlean, we could not free ourselves from your shadow; we could not shake off 
your presence. 

In the small, scattered shtetlach where you sent us, we carried your fire with us, 
impressing it upon thousands of minds and hearts of Jewish daughters. That same fire also gave 
us the strength to endure the bitter trials at the hands of the Germans, may their names be 
obliterated. 

Rav Orlean, our dear father, you were a true chassid. 

You were always joyful, you never needed anything and you never demanded anything. 
When we, your students, wanted to give you our meager stipends as our gratitude for everything 
you gave us, you always refused to take them. You were our wellspring of joy - joy in life and 



joy in avodas Hashem . From you we learned the meaning of "ivdu es Hashem besimcha." You 
implanted in us simcha, emuna and bitachon that helped us remain alive. 

You taught us that the way to Hakadosh Baruch Hu changes a person's actions and 
dealings. Every action can determine the future of our whole lives. 

In every lesson, in every conversation, we felt as if we had been touched by the light of 
truth. You gave us a wonderful feeling that accompanied us and remained with us forever. 

In our history classes, we fought along with you for the purity of our holy tongue in 
Egypt, we traveled through the midbar together and stood at Sinai with you. Each one of us 
experienced both the glory and the destruction of the Be is Hamikdash; each one of us went into 
exile with Rabbi Yochanan ben Zakkai .. . 

You implanted in us the awareness that each one of us, each one in her own place, was 
playing a role in the future of our nation. 

* 
Dear, unique Rav Orlean: 

You were tom from us in the Warsaw ghetto along with all the Yidden whom you loved 
so dearly. Your grave, unfortunately, cannot be found. But you, dear, unforgettable father - you 
live still. 

Look around, dear father! All over the world, tens of thousands of heilige Yiddishe 
techter are learning Torah. Yes, your Torah - the same methods and the same spirit with which 
you instructed your pupils in the Bais Yaakov seminary in Krakow. 

Yes, you live still. 

You live in the hearts and minds of thousands and thousands of Jewish children. 

And you will continue to live on. 

Originally appeared in "Dos Yiddishe Vort " Tishrei 5762 
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by Reb Yehuda Leib Orlean zt"l 

Among the most outstanding Torah luminaries who helped establish Agudas Yisroel was 
the universally acclaimed Godot and Tzadik, the Chofetz Chaim, zt"l. The following article, 
written by Reb Yehuda Leib Orlean zt"l, gives an eyewitness report of just one glorious 
moment in the early history of Agudas Yisroel , which centered around the presence of the 
sainted Chofetz Chaim zt"l. It helps us gain insight into the development of Agudas Yisroel 
as a world Torah movement, as the First Knessiah Gedolah, which was held in Vienna in Elul 
5683 (1923) , forcefully demonstrated. It also portrays an incident which fully conveys the 
true meaning of Gadlus B'Torah. 

The First Knessiah Gedolah - Hope and Apprehension 

The First Knessiah Gedolah (World Congress of Agudas Yisroel) was an event of ranking 
significance for the entire Jewish world. In opposition circles, the original response to the 
event was one of condescending disdain. The very possibility of a religious congress of 
worldwide character was considered inadmissible. The Knessiah was represented as a 
provincial small town gathering accidentally transferred to a European metropolis. 

At the outset, doubt was cast upon the likelihood of broad public interest in the 
Knessiah. The Jewish masses were too absorbed in their daily worries. The religious 
"intelligentsia," the fervently pious, and the Torah scholars, generally had little feeling for 
new forms of organization. In fact, the criticism coming from the nationalist camp struck 
strong responsive echoes in the religious camp. Mutual confidence was extremely weak. 
Every undertaking was accompanied by pervasive suspicion. One religious group was incited 
against another. The most prominent and active personalities were downgraded and 
besmirched. The honor of the Torah authorities was torn down. A fire of contention between 
young and old , man and wife, was kindled and fanned. 

Could the poisonous food, which the "nationalist" press "supplied" the Jewish masses 
daily, remain without effect? Could the torrent of slander pouring down upon Agudas Yisroel 
vanish without trace? Would it still remain possible to sense the hidden intentions of those 
who incited hatred towards the builders of our organization? 

These doubts "stole into" our thoughts as well. We, too, momentarily doubted our own 
strength. The number of delegates was, after all, of secondary significance. The Congress 
itself was of prime significance. It was necessary to give the world a true reflection of our 
vitality. It was necessary to display an accurate image of the historic people of Israel. It was 
necessary to give adequate expression to our need and our pride. To accomplish all this, we 
would need the most gifted of orators, organizers of exceptional diligence and know-how, and 
statesmen of rare shrewdness. As for the Congress itself, were we not terrified over the 
possibility that it might explode from within? There was much conflicting opinion amongst us. 
Where would we find the appropriate, generally acknowledged authoritative figure, to hold us 
together at some threatening moment? 

While we doubted, our opponents were certain. Our failure was, in their estimate, 
unavoidable. Day after day, this was the foreboding, which the "nationalist" press drummed 
into the minds of its large number of readers about us. In a mood, which oscillated between 



fear and hope, we entered the immense hall to attend the first major session. There were 
five hundred delegates from all corners of the globe, as well as two thousand guests; the hall 
was filled. It was my lot to be seated in one of the first rows, near the platform. 

The curtain parts, the scene is majestic. In the center, the presidium; on both sides, 
two great wings in which the elite members of world Jewry is gathered - the most prominent 
rabbis, the most renowned Geonim, the most sainted Tzadikim, the most beautiful of Israel's 
human treasures. All are here. None shamed us. Spontaneously, an image forms in the mind 
of the Sanhedrin meeting in the Lishkas Hagazis (in the Bais Hamikdash). One begrudges his 
own eye the enjoyment of such splendor. 

The first hammer blow is heard. Total silence pervades the hall. Hearts begin to beat in 
awe and joy simultaneously. It seems a dream. One's eyes roam from one end of the hall to 
the other - the soul is warmed. The Kibutz Galuyos in miniature. One sees "Klal Yisroel" with 
his own eyes - the laymen, the scholars of Torah, the young and the old, the masses and their 
leaders. For the moment you "separate" them from one another. You want to recognize 
them personally. Is not each of them a prominent identity, a personality of note in his own 
home? Another instant you "bring them together. " You want to enjoy their imposing 
wholeness, to draw near to their wholeness and to be absorbed in it. 

The Chofetz Chaim Is Introduced 

At the presidium table, Dr. Pinches Kohn appears: 'The floor is given to the Chafetz 
Chaim who will be the first to extend greetings. " 

Pleasant anticipation fills the hall. The most popular name at the Knessiah. Dear to East 
European as well as to West European Jewry. Beloved by all. Everyone's rabbi and teacher. 
Who does not know him? Who has not turned to his Mishnah Berurah for the solution to some 
complex halachic problem? Whom has he not warmed and soothed with his gently 
affectionate words of admonition? What place did his works fail to penetrate? He belongs to 
everyone. He is the central figure of the Knessiah. He is the common authority for East and 
West. Who then should be first to extend greetings, if not he? But Dr. Kohn attempts to 
verbally motivate his choice. 

"It is customary," Dr. Kohn adds, "at every Congress, to bestow upon the oldest delegate 
present, the honor of being first to extend greetings. It happens," Dr. Kohn triumphantly 
concludes, "to be our good fortune that our oldest delegate is the beloved Chofetz Chaim." 

Pleased smiles appear on all faces. A good sign. Everyone's glances concentrate towards 
the right, where the small gray beard with the large satin hat is hardly visible in the mass of 
rabbinic headgear. Fingers point. 

"There he sits, the Chofetz Chaim. " But minutes pass, and he does not move from his 
place. 

Foreign Observers - The World Watches 

At that moment the two long tables filled with guests, placed between the platform and 
the delegates' benches, strike my eyes. Foreign faces; Gentiles, ambassadors, 
representatives of various nations, representatives of the press. 



Their glances too, wander over the platform in search of "the world renowned Gaon," 
"the Jewish leader." They pick up the fragmented phrases of the delegates: "The greatest 
Rabbi," "the greatest leader," "the greatest Gaon. The assembly becomes more and more 
tense by the minute. The stillness becomes painful. Those seated close by run over to the 
aged Gaon and Tzaddik, bend over towards him, stand humbly, and plead. To no avail. He 
does not move. 

Unhappy thoughts run through the mind. Who knows? Perhaps they, our opponents, are 
right? Perhaps he is not "with us" at all? Perhaps he came to the Knessiah with the intention 
of disrupting its proceedings, of protesting against Agudas Yisroel? He is still silent, because 
he does not wish to be troublesome at the "time of joy." The tension grows. The silence is 
oppressive, and the Chafetz Chaim does not move. Dr. Kohn is at a loss. Finally he reaches a 
decision. He leaves the lectern and himself runs over to the Chofetz Chaim. After a while we 
see the Chofetz Chaim led towards the presidium table by Dr. Kohn on one side and someone 
else on the other. The diminutive Jew with the illuminated face appears at the lectern. The 
assembly breathes easier. But the air is still as before a storm. No one knows what is 
happening. Heads are inclined, ears are sharply attentive. Everyone seeks to "catch" at least 
a word. But it is difficult to hear. 

" ... Why, why ... " 

The apprehensive faces of those seated on the platform, who do seem to hear each 
word, brighten up. They seem pleasantly surprised. 

"How Little Torah I Possess"? 

Dr. Kohn senses our perplexity and, immediately after the Chofetz Chaim concludes, he 
introduces the Lubliner Rav (R' Meir Shapiro zt"l) to convey the content of the Chafetz 
Chaim's remarkable greetings. The masterful orator, the beloved rising star of Polish 
Orthodoxy literally repeats the Chofetz Chaim's every word: 

"I don't know why I am accorded the honor of being the first to greet the Knessiah. Why 
me? Is it because I am a Kohen? Is that an accomplishment of mine? My father zt"l was a 
Kohen, I am therefore also a Kohen. Is it because I am old? But that is a gift of Hashem - He 
granted me years. Is it because of Torah? How little Torah I possess:" 

The clear voice of the Lubliner Rav, his precise diction, makes it possible for the entire 
hall, including even the non-Jews present to understand him without regard to language 
differences. The assembly is uplifted and affected beyond words. We are electrified. Tears 
of joy flow from our eyes. Words surge from our mouths: "Happy is the people which has 
such a leader." The Jewish soul has revealed itself. Whoever did not witness it personally, 
whoever did not gaze into the figure of the Chofetz Chaim while he spoke, cannot imagine 
such total integrity, such wonderful wholeheartedness fused with illuminated wisdom, such 
genuine humility side by side with extraordinary genius! One saw with the certainty of the 
senses, that such was the Chafetz Chaim's innermost conviction; that he lived with that 
conviction constantly. The Gaon in Halacha, the master of good deeds, the monarch of the 
spirit, the living example of righteousness - proclaims his poverty in Torah! 
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+ By: Rau Yehuda Leib Orlean, Hy;'.: + + Translated by Y.L.Perkal + 
+ If you read a Jewish newspaper today, and if you are experiencing the Jewish tragedy like every + + other Jew, you might be momentarily shaken up, but unfortunately it doesn 't last long. You draw your + + conclusions , toss some theoretical solutions into the air - but no more. You don't really concentrate on + 

assessing the situation correctly. After all, time is pressing and you have so much to do. + • + It's true that it isn't easy. Our present situation is more complex than just another problem that + 
• 

needs solving. It is actually the axis upon which the wheel of world history turns. And so even if you truly + 
don't know why we are suffering , why not at least give the matter a little more attention? 

• + 
• 

Do not rest! Find the problem. Investigate the root of the sin. Try to understand the reason for + 
the punishment. Choose for yourself a path of repentance. 

• + + It isn 't easy, you say? There are too many sins to bear? You don't know which sin comes first? + 
• 

Ask your teachers. Delve into our history. Dig until you get to the source. Just don't let yourself be + 
apathetic. Just don't remain passive. 

• + + Let us try . • 

+ What is our sin? you ask. Open a Chumash. Hearken to the words of Hashem Who says: "And on + + the day I make My account," (Shemos:Ki Sisa), meaning that whenever a Heavenly accusation is raised + 
against us, whenever we are punished, Hakadosh Baruch Hu adds to it the sin of the eigel. This is the + ultimate Jewish sin that wears a different form each time but always contains that same foolish tendency. + + In a way, every spiritual decline reflects that historic sin committed by our nation. + 

+ The general sin of mankind at large can be analyzed in a similar way. Every deviation from the + + truth, every rebellion against the Creator has some connection to cheit eitz hadaas. The snake said to + 
• 

Chava, "And you will be like G-d, knowing good and bad." It is true that that deviation was different, but + 
the desire is the same - to deify mankind. To bestow upon man the understanding of what is good and + what is bad. In fact, this is the basis of every secular idea: the deification of mankind, or perhaps the + + deification of self. + 

+ The time arrives for G-d to be revealed. The Jews merit to recognize His revelation through + + neouah. The pride of self-centered man disappears from the horizon. G-dly grace reigns. Believing in other + 
• 

gods is no longer possible in Judaism. At times there are atypical individuals who expresses idolatrous + 
ideas, denying the Creator's existence and following in the sinful ways of the nations . However the Jewish + people as a whole no longer slips into idol worship; they stop believing in collective human power. + 

+ But the general sin of the Jewish nation emerges from another direction. Although they have lost + + their direct bitachon in Hashem, they do not submit themselves to an individual. Instead they choose a + 
+ • ••••••••••••••••••••••••••• 



••••••••••••••••••••••••••• + • + power that displays supernatural abilities . And so, the Jews aren't denying their first faith ; they continue + 
+ to believe in Hashem - but they choose a new way of doing so by creating a god from a foreign , false + 

medium that they feel is more suitable to the times. • • + After all, the Jews in the midbar were sure that Moshe Rabbeinu no longer existed . They needed a + 
substitute to replace him, specifically a godly one - the golden calf. In the same manner, later generations + exchanged our living Torah for the creations of foreign nations , the god of culture and science. And - they + + had no stronger basis for their blind faith in the modern god than dor hadmidbar had when they believed + + in the eigel. In fact , the golden calf was more alive than the alluring ideas of our times . + 

+ We can see the impact that the eigel had on the dor hadmidbar in the awe and amazement that + + Jews feel for every foolish innovation invented by the nations. The sin of the Jewish nation is not in + 
deifying themselves but in serving foreign gods. No other people have been stricken with such a chronic + weakness! In other nations , feelings of national pride and independence as well as the idolization of self + + prevent assimilation. In Yiddishkeit , on the other hand, there is either complete subordination to the + 

• 
Creator (for there is no place for anything else) , or an abnormal subservience to every foreign concept and + 
falsehood. 

• • + When other nations allow themselves to be ruled by foreign influences , they eventually decline and + 
die out. Their collective force simply dissipates. Jews , on the other hand, are capable of such extreme + assimilation that they even bestow their creative power on idol worshippers, leaving their imprint on the + + nations to which they try to belong. In every foreign philosophy, religion or influence, you can recognize + 
the contribution of the Jews , or at least the typical Jewish admiration and subservience. • • + The eireu rau claimed that Moshe wasn 't coming back. They wanted a new leader, even a + 

+ Heavenly guide - but on the condition that it would be chosen with their consent. Mitzvos? Of course. But + 
only if they could be logically understood. 

• + + The nations too have always felt the same way. It is true, they say, that you Jews don't believe in + 
deifying the individual. You subordinate yourselves completely to your Creator and conduct yourselves + only according to His will. But why tie yourselves to such blind obedience? Why isn't it possible to + + understand the mitzvos a little more? + 

+ The golden calf was made into a god by the personal consent of its followers. Without touching + + upon the deeper meanings of this sin, the golden calf signifies the desire for a logical explanation of the + 
+ mitzvos. + 
+ On the other hand , para aduma is the mitzva that most symbolizes the ungraspable characteristics + 
+ of our holy mitzvos. It symbolizes all the criticisms and complaints against Yiddishkeit: "What is the A 

reason for it?" T 

• + + Merely fulfilling this mitzva - that atones for cheit ha'eigel - is our triumphant answer to the + 
• 

nations, a symbol of the unique attributes of Yiddishkeit . "Let the cow come and atone for the calf" + 
(Midrash Tanchuma - Bamidbar: Chukas) . (In other words , may the cow of the para aduma atone for the + calf of the cheit ha' eigel.) + 

+ + 
··~························ 



••••••••••••••••••••••••••• • + 
+ • 
,A. A Jew cannot yield to Hashem's authority only because he personally feels that mitzvos make 
T sense. Yiddishkeit demands total subservience to Hashem's will, complete subordination to the Torah and + + fulfilling its commandments at any price. Hashem tells Klal Yisroel (in connection with the mitzvah of para + + aduma), "/ haue established laws, I haue instituted decrees, and you haue no permission to question .. . " + 
,A. (Midrash: Pesikta Zutrasi: beginning of Parshas Chukas) It is only such a relationship that deserves the ,A. 

T title of auodas Hashem . T • • ,A. Agreeing logically with Hashem's mitzvos is really the same as deifying the individual, worshipping , ,A. 

T man 's intelligence. This kind of mindset may be acceptable for foreign religions, but never for Yiddishkeit. T 

+ • + And so what is the sin that has caused us to suffer so much? It is mainly because of the eigel. The + 
euphoric enthusiasm, the unquestioning subservience to the modern golden calves exceed every limit, even + bordering on psychosis . + 

+ • Jewish morality is held up as an example, Jewish culture and fair-minded socialistic ideas are + lauded and praised . There are those who openly admit to the greatness of the prophets, even believing in + + the moments of G-dly revelation. "But," they say, "those concepts belong to the past. They have no + 
,A. connection to today." Moshe is no longer living. In our present day they crown for themselves a new god, .A. 
T a foreign god. What is its nature? Its essence? Nothingness! Anything is suitable so long as it can be T + made into a god - because then they can understand it. It is in this way that our generation has sinned + + and continues to sin, perpetuating the cheit ha'eigel in a new version. + 
+ If you want a striking example of the typical Jewish veneration for anything foreign, the typical + + Jewish penchant for wild traipsing after foreign gods , just look at the renegade newspaper, "Viad + 

Uteraksia ," where the Jew is cursed in the worst way - even worse than the way they are cursed by the + lowliest anti-semite. The Jew is flung into the mud and spit upon. Libels are invented to incite the public + + and to help even the worst Jew haters instigate all kinds of edicts by providing them with "proof" for their + 
+ venomous beliefs. + 
+ And who finances this poisonous publication? Not the non-Jews, but Jewish youth that has shed + + its skin and is ready to sell itself for the "privilege" of producing a "literary" publication, who are + 

possessed by the craving for fame in the world of literature and the arts. A group of degenerates who + suck Jewish blood like water, who succeed in profiting and taking advantage of the feelings of inferiority + + that flicker within our youth so they can execute their satanic schemes. Isn't this most tragic? + 
+ The original sin of the golden calf can yet be explained in some way. After all, the efge/ displayed + + signs of life , so to speak. But why isn't there a radical turning point now? Perhaps it is understandable + + that Satan's false vision of Moshe's petira blinded everyone, especially when the eigel was moving. But + 

why the blindness today? Doesn't everyone see the vibrant Torah life bubbling within us? Don't they see + with their own eyes how the gods have fallen? Why is it taking so long to reach the turning point? + 
+ What remains in this era to captivate the hearts of our youth? The "etiquette" and "refinement" + + of the nations that can be seen in their violent anti-semitism as they enthusiastically applaud our downfall + + and the terrible tragedy that has befallen us? Or perhaps the liberal secularism that has fulfilled its moral + 
• • ·······••+••··············· 



••••••••••••••••••••••••••• • • + obligation with a genteel-sounding response to the cruelty with which we are being treated? Or maybe the + 
..A. Russian communism that disconnects the Jewish soul from its source by cruel, oppressive means of the ..A. 

T most fanatic kind , that murders millions because of a revolutionary plan that did not materialize? Or T + perhaps the scientific principles and genius that German philosophy enabled the blood-thirsty Nazis to + + develop? + 
+ The situation is clear. When a Jew assimilates into the world of the non-Jew, he brings with him + + the spirit of creativity that provokes the non-Jews around him, making them so jealous that their + 

passionate hate turns into insanity. Germany is a living example of this . On the other hand when the Jew + lives his own life, but in an indifferent and apathetic manner, without idealism and enthusiasm, again the + + world 's hatred wraps itself around him. Germany is forcing segregation on the Jews , while in Poland the + + Jews suffer from assimilation laws . Each one finds its own way of expressing its blind , violent hate. And + 
the situation isn 't better anywhere else. Wherever you go you will find plenty of reasons to hate the Jews . • • + And so where are we headed at this hour? Isn 't it time for the Jewish nation to cry out to Hashem + + in the words of Dovid Hamelech: "How can I flee from your presence?" (Tehillim 139:7) . + 

+ Is there any other alternative except returning to the source? Isn 't the present situation clear-cut + 
..A. proof that respect for Yiddishkeit depends mainly on how much we reflect original Judaism? Is there ..A. 
T anyone who does not understand the prophetic promise: "Then all the nations of the earth will see that the T + name of Hashem is proclaimed ouer You and they will reuere You" (Deuarim 28: IO)!? + 
+ We want the nations to respect us? But have we fulfilled the major condition that comes along • + with the promise? Does the Jewish nation bear the name of Hashem with pride? Do we really deserve to + + have the name of Hashem sanctified through us? + 
+ So for which sin is our generation now being punished? For the cheit ha'eigel that today wears + + such a ridiculous fa~ade . We are being punished for both individual and national assimilation that + + diminishes and desecrates kaood shamayim among the Jews and the nations. + 
+ What are we lacking? Vitality. Substance. Originality. How will we attain all that? By going to the + + source. Try it! View everything in Torah and Yiddishkeit as something that cannot be questioned. Do not + 

demand explanations . Do not try to personally approve the mitzvos. The G-dly commandments are far too + superior for the human mind. Do not ask for reasons . Such questions are only fitting for those who never + + experienced the revelation. At the same time, examine closely everything foreign . Don't allow even a tiny + 
..A. penetration of external influence. Do not accept for yourself a torn, ruptured Judaism, but a complete and ..A. 
T whole one. Drink blessed waters - but only from the source! Seek to go higher using only the means that T + belong to you. Strive for true originality. And then you can be sure that you will no longer seek the logical + 
..A. reasoning for the mitzvos , because you will feel it in your heart and soul. In this way you will atone for the + 
T cheit ha'eigel, and in this way you will pave the path to true teshuoa . • • ,. . 
• • • • • • 
··~························ 



by Reh Yehudah Leib Orlean 

Translated and adapted by B. Paluch 

Just as a factory must operate according to a structured plan, an educational 
institution must have a clear-cut mission. Each course requires a curriculum, usually 
drafted and prepared by qualified professionals. It is their job to create the plans, and 
to lay down the path for the school's direction. Only then can the academy open its 
doors. 

Not so with the initial development of the Bais Yaakov movement. Sarah 
Schenirer, who initiated the movement, began her work without any specific plans. Her 
intuition guided her, and she knew it would not let her down. Her friends were not 
forthcoming with support, and fellow educators regarded her with scorn. But she 
ignored them all, and let her sixth sense lead her along her chosen path. 

Today, the results of her bold , daring move are plain for all to see, and one 
thing is clear. Sarah Schenirer may not have had a structured blueprint, but through 
her incredible personal example, she created the very mighty structure of Bais Yaakov. 

An Outstanding Personality 

Sarah Schenirer was an outstanding personality with broad intellectual horizons. 
From childhood on, her head was always in her books. Her life was one long chain of 
independent study; progress in learning was a primary goal. Every moment of day or 
night was an opportunity to amass knowledge and wisdom. Until the very last minute 
when her eyes closed for eternity, her yearning to increase her knowledge did not 
cease. Her ears were always on the alert for a dvar Torah, ready to listen to anyone 
who could contribute to her vast store of information. 

She was blessed with tremendous persistence. She could sit for hours bent over 
her sforim. Each sefer, each work of literature that found a place in her heart, did not 
leave her hands until she had read it through to the end, often keeping her up till the 
wee hours of the morning. 

She never retired before midnight. Often, she sat and read until the sun's rays 
were peeking through her window. Concentrating on her books or notebooks, she was 
oblivious to the world. She wanted so much to know more, and even more. No subject 
bored her. She wanted to understand it all, and she scrutinized every topic with her 
deep, analytical mind. 

The spiritual world was her only world . She thrived on every step of progress 
she made in her learning. Every obscure issue that she finally grasped after an 
extended struggle brought her immense pleasure. This was her spiritual nourishment, 

I 





and it sustained both body and soul. It was the only nourishment she needed. All else 
was meaningless. 

Exceptional Character 

It is rare for a person of such high intellect to also possess a magnanimous 
nature. Generally, it is enough to merely approach such a person and request a small 
favor, to ask him to extend himself only slightly to assist a person in need, in order to 
expose his lack of sensitivity. When the intellect is so well-developed, very often the 
person's emotional development is incomplete. The person might also be an elitist, 
for whom the problems of common people are entirely irrelevant. Tzedakah and 
chessed, concern for others - these are for laymen. In their minds, men of the spirit 
cannot be bothered to attend to such mundane issues as encouraging the 
downtrodden and providing for the poor. The enlightened individual, who sits in the 
halls of learning, does not feel he has to lower himself to the level of the plain folk. 
Their time is too precious to spend on such unpopular pursuits. There are enough 
ordinary people around, they think, who can do the legwork. 

But Sarah Schenirer - the higher she ascended on the intellectual ladder, the 
more sensitive she became to the misfortunes of others, the more diligently she 
carried out her duty to constantly provide for the destitute, encourage the downcast 
and bring relief to those in suffering. 

Her life was a chain of worthwhile deeds alongside her incessant growth in the 
worlds of knowledge and wisdom. 

Quintessential Mother 

Anyone who knew Sarah Schenirer well, and was aware of her influence on Bais 
Yaakov, could well appreciate her tremendous sacrifices for the sake of the community. 

Sarah Schenirer raised the banner of learning to undreamed of heights. She did 
all in her power to enrich her students with unlimited knowledge. But at the same time, 
in the midst of a fascinating lesson, or while in deep discussion, she was prepared to 
drop everything and take up a new tzedakah case, or hurry to do a favor that she could 
best fulfill. 

1i,:ixC, i'TnC,w m,,, 'll1' i'Ttui!:l i'1.b::l. When there was chessed to be done, Sarah 
Schenirer was always willing and ready to help. This was not the time to contemplate 
the greatness of learning, or to think of her personal status or busy schedule. 
Inasmuch as her approach to chinuch was through honing the intellect, her personal 
example demonstrated the supremacy of chessed. The purpose of increasing one's 
knowledge, in the final analysis was to appreciate the value of chessed. Tzedakah, she 
would stress, is the most elevated middah of all. No matter what form the tzedakah 
takes, from dropping a few pennies into a pauper's cup way to organizing a major 
fundraising effort that will support countless institutions, she encouraged her students 
to do it themselves, rather than delegate the task to others. 

2 
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l"'!mu' 'l7 itm r,.m,, l"'l~:Jn::i l"'IMT1!J l"'l'!J. She started with learning, but she 
emphasized that lo hamidrash ha'ikar ela hamaaseh. This was her motto, and she 
personified it in her daily life. When she tested her students, she expected them to tell 
her how the material they had covered had affected their behavior. She had to be sure 
they understood the idea behind the Bais Yaakov that she had built with such mesirus 
nefesh. ";nvll~ ~,~i, x~:mw ,m7nil ,,,,., .. she would quote. This was the goal, and it was 
for this reason that she invested so much effort into her schools. 

She had no intention of turning out a generation of girls who were mere 
scholars. That was not how she envisioned the outcome of her dream. A thirst for 
knowledge was not enough, and she demanded of her girls that they be women of 
action. It was imperative that they learn how to translate their accumulated knowledge 
into fulfillment of their missions as wives and mothers of Kial Yisrael. 

Thus, she laid the foundation of Yiddishkeit, as well as the basis for all future 
offshoots of Bais Yaakov. 

Accomplishments 

The matzav of chinuch habanos that Sarah Schenirer encountered in Poland was 
like a rocky, uncultivated field. Although she was about to attempt something that had 
never been done before, that had no model in our Mesorah, she knew it was crucial. 
And so she began to build from scratch, transforming her movement from its modest 
beginnings to a powerful empire. 

Her efforts did not always meet with support, respect and warm smiles. Many 
were the times she was ousted with disdain by frum communities, leaving her to 
lament their apathy. She decried their neglect of the education of their daughters, and 
exhorted anyone who would listen to heed her pleas and not allow the girls to go to 
ruin. 

Often she was forced, despite her modesty and humility, to visit with community 
leaders. She had to present her case, describing the girls' situation as she saw it. And 
the more she saw, the more it pained her. 

Still, the people she turned to for assistance, especially in the beginning, turned 
her away. They had no idea what was happening in the streets. They had no concept 
of the catastrophe befalling our nation. But Sarah Schenirer was determined, and again 
and again she persuaded, cajoled, explained and clarified, awakening the slumbering 
leaders from their blissful dreams and begging them to accept the only solution that 
could divert disaster. 

And even those who did consent to take her side, hardly understood the 
incredible urgency of the project, and were not forthcoming enough with the 
assistance she required. They simply did not understand; they did not feel the 
disintegration of Kial Yisrael upon their own flesh, as she did. 
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Again and again, she spoke to great men and chassidim, quoting Chazal and 
Midrashim that supported her position and repeating the words of the Gedolim who 
supported her, in order to get her Bais Yaakov schools started on the right foot. 

Only once she lifted curtain, did the frum world begin to appreciate and 
recognize what Sarah Schenirer had done. Now they began to respect her and trust her 
absolutely. Still, even once she had achieved her hard-earned acknowledgement 
among the majority of the population, there remained individuals who would not 
capitulate, and continued to place obstacles in her path. They used every means at 
their disposal to restrain the movement and limit its scope. 

Even as the schools flourished, the struggle continued. 

Innate Modesty 

Tznius, a simple word with a multi-faceted connotation. Any attempt to define it 
would fall short of its noble character. In it lies the beauty and purity that shape man's 
personality. The concept of tznius in Tanach, as well as in the words of Chazal, is a 
general term encompassing many areas: tznius among society, tznius in our actions, 
tznius in our speech, tznius in our dress. 

For spiritual giants, tznius is a lifestyle. It affects all aspects of their lives, 
reflecting their greatness in all that they do. Tznius restrains one from conceit, 
mediocrity, superficiality, pride, and the pursuit of physical comfort. Tznius protects 
one's sense of refinement. 

What is the meaning of tznius to a Jewish woman? For her it is more an intuition 
than a concept, more integral than just another character trait. Refined dress and 
social interaction are merely external expressions of the tznius she carries inside. For 
the Jewish woman, tznius is second-nature, an inseparable part of her being. 

Indeed, Jewish women have adorned themselves with jewelry throughout the 
ages, but this was not their primary source of beauty. Their true diamonds were their 
modest ways. A Jewish woman was valued according to her tznius. She was proud of 
her unassuming manner. The most outstanding figures in Tanach and Talmud are 
presented to us in the glory of their modesty, raised to the greatest heights in the 
merit of their modest manners. Sarah - tznius, Rachel - tznius, Yosef - tznius, Moshe -
tznius, Shaul - tznius, Esther - tznius. This chain of our mesorah from generation to 
generation, Torah and royalty, all embodied by tznius. 

i.t:iii:i i,::::i:ii 1n:i ij'W'. Chazal tell us, there is no middah better than tznius. The 
greatest blessings in our lives are in the merit of tznius . 

Direction for Life 

One who appreciates the G-dly gift of tznius can comprehend the greatness of 
Sarah Schenirer. After World War I, at a time when the Jewish streets reached the peak 
of hefkeirus, who should appear on the scene but Sarah Schenirer with her lofty project. 
What was her strength? Was it philosophy? Was it the arts? Cheap entertainment? She 
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drew on none of these. She girded herself for battle with the ancient Jewish weapon: 
tznius. 

Did she launch a propaganda campaign first, to make tznius the "in" thing? No, 
she did not. She did not need to undertake research and investigation, to convey her 
"message of tznius." To her mind, this was all unnecessary. Deep within, she sensed 
that Klal Yisrael still pulsated with the values of its rich, timeless past. She counted on 
the secret of Klal Yisrael's eternal existence. She saw only the beauty of our nation and 
the perfection that could be ours. Everything was in place, she needed only to unearth 
it, polish it, and behold its natural shine. 

And all along, the whisper in her heart repeated its call: tznius. Tznius led to 
the birth of our exalted nation. She saw how tznius led to the formation of a nation 
that yearns for Mashiach. In the merit of tznius we were endowed with Nevuah, 
Ma/chus, Kehunah and the presence of the Shechinah among us. 

This was the dictum she relayed to her students. This was the inheritance she 
bequeathed them before her passing. How demanding her standards were when it 
came to tznius! She would not relent a hairsbreadth. With all the charisma of her 
dynamic personality, she insisted on perfection in tznius. With an eye to the future, 
she fully grasped the direction in which the modern secular world was headed, and she 
refused to compromise on tznius to even the slightest degree. 

For the sake of Jewish families, for the sake of the Jewish future, in order to 
prepare our nation to greet Mashiach, it was imperative to continue in the ways of our 
previous generations, precisely, without compromise, without change. 

There is only one Torah that Am Yisroel has kept with intense devotion for 
centuries, regardless of the shifting winds and the difficult vicissitudes of history. This 
is her legacy. With her passihg, she bequeathed us with Eternal Life. 
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~ <l{_abbifilexander Zushe $riedman, zt"l ~ 

'Ihe <Belor;edJflctir;ist Of <PolishJewry 

By: Joseph f'riedenson 

0 f all my father1's good friends in 

the Warsaw Ghetto, the one I 

remember best is Rabbi 

Alexander Zushe Friedman 

Hy"d2
• He is known to the world for his 

classic anthology of Verter (short 

commentaries) on the Chumash: Mayana 

Shel Torah (Der Torah /\val). 

I had known him personally 

since my childhood, as he 

was a frequent guest in our 

home In Lodz, and he always 

farherred (tested) me when 

he visited us. 

It is no exaggeration to say 

that Rabbi Zushe Friedman 

was beloved by all in Jewish 

Poland. He was a Oadol 

baTorah, a boki (thoroughly 

knowledgeable) in Shas and Poskim; in his 

youth he was the youngest student in the 

Yeshiva of the Sochachover Rebbe, the 

Avnei Nezer. Although he never became a 

Rav or Rosh Yeshiva by profession, he 

continued to learn; all his life he was a 

baal mechadesh, creative in Torah 

thought. 

Yet his popularity in the Jewish world was 

not due to his unquestioned greatness in 

Torah; it was mainly a result of his 

leadership qualities and active 

participation in Agudath Israel in Poland. 

He was the spokesman of the Polish 

Agudah, second only to the Lubliner Rav, 

Rabbi Meir Shapiro, as its most effective, 

popular speaker. His every speaking tour, 

particularly in the Polish countryside, was 

an event. People listened to him spell­

bound for hours at a time, and his 

presentations invariably had 

depth and originality. He was 

also a talented writer and 

superb administrator. 

For nearly 29 years, he was 

the organizing force behind 

the huge Agudath Israel 

movement in Poland, and 

the right hand of its 

president, Reb Itche Meir 

Levine (son-in-law of the 

lmrei Emes). At the same 

time he headed the widespread chinuch 

system of over 600 chadorim overseen by 

the Polish Agudah. 

But it was in the Warsaw Ghetto that his 

true glory emerged. It was there that I had 

the zechus to observe him close up. As I 

recall, Reb Zushe was appointed to the 

Warsaw Judenrat after the Germans took 

over. But he was somehow able to free 

himself from the assignment, and instead 

devoted his energies to organizing aid for 

the large numbers of Rebbeim, Rabbonim, 

Roshei Yeshivas, and askonim who had 

IL• • • • • • .-.-.:-:o-:-.-.".Ci._ ! -------
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. I 'I fled their hometowns to seek refuge in 

Warsaw and were subsequently trapped in 

its Ghetto. 

Earlier on, Rabbi Zushe had gained the 

confidence of many circles outside 

Agudath Israel as well. Thus the Warsaw 

Judenrat and the American Joint 

Distribution Committee (whose previous 

director, David Guzik, was still 

clandestinely active), amongst others, 

entrusted him with hundreds of thousands 

of dollars to help these refugees. It was 

not easy to be the provider for hundreds of 

refugee families who had arrived in 

Warsaw penniless, with only the clothes on 

their backs, and who of course could find 

no means of sustenance for themselves in 

the Ghetto. It required limitless patience 

and sensitivity. Only a person of Rabbi 

Zushe Friedman's stature could have done 

it in such a noble, mentchliche manner. 

A frequent visitor to his quarters, I was 

invariably amazed at the inner resources 

he summoned for dealing with so many 

embittered souls. When I compared him 

with the executives of other organizations 

doing similar social work in the Ghetto, 

the contrast was striking. Other disbursers 

of funds became transformed into 

arrogant bureaucrats. More than once I 

saw professors standing at the doors of 

young functionaries (even their former 

students), kept waiting for days for an 

"appointment." But Rabbi Zushe Friedman 

showed not a sign of self-importance. He 

could have easily have obtained an office 

in the "Jewish Self-Help" building and 

surrounded himself with secretaries and 

lackeys as the other officials did. But he 

would not countenance Rabbonim and 

talmidei chachamim commg to a public 

office to stand at the door with hat in hand. 

So from his own modest apartment he 

worked bechein, bechessed uv'rachamim 

- with charm, love and kindness. His door 

was open to all, and his heart even more 

so. 

When he was disbursing aid to each of the 

hundreds of families, no recipient ever felt 

that he was receiving a favor. Reb Zushe 

would lower his eyes in embarrassment if 

anyone tried to thank him. One might 

even say that he felt guilty to be the giver 

and others the takers. In fact, when elderly 

folks or people of stature were involv(;.:l, 

he personally delivered their stipends to 

them, in their homes. 

I have mentioned here only a single aspect 

of Rabbi Zushe Friedman's activities in the 

Warsaw Ghetto. Actually, during the four 

years In the Ghetto he did much, much 

more. Just as he had headed the chinuch 

activities in the pre-war years, so did he do 

so in the Ghetto - first officially when the 

Germans tolerated them, and later, 

underground. But that's a story for another 

occasion. It was the dignity that Reb Zushe 

personally projected and that he help'"'d 

preserve for his clients that remains most 

vivid in my memory. 

Reprinted with permission from The 

Jewish Observer, March 1993. 

'My father, Reb Eliezer Gershon Friedenson, ffy"d , was active 
in the kehi/la of Lodz. a leader In the World Agudah 
Movement, one of the founders and a leader of the Beth 
Jacob Movement in Poland and edited The Beth Jacob 
Journal (for adults) and Kindergarten (for children). 

2 In spite of his stature as an outstanding ta/mid chacham , 
he insisted on being called "Reb" or "Mr." rather than "Rav," 
since he held no official rabbinical position. 
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Born in Lodz, 5666 (1906) 
Murdered in the Kshonzsher Ghetto 5702 (1942) 

The daughter of a poor chassidishe family, Esther Rosa was educated in a 
Polish public school but was drawn into the Bnos Agudas Yisroel Youth 
Movement, which originally began in Lodz. Together with her older 
sister Reizel, she traveled to Krakow to become one of the earliest 
talmidos of Sarah Schenirer's newly established Bais Yaakov Seminary. In 
192 3, when she was 18, she was sent as the founding teacher for the 
school in Bendin (Bedzin in Polish). There she established one of the 
largest and most outstanding Bais Yaakov schools. Throughout the 
years, she was active in the Bais Yaakov movement as a pedagogue, 
instructor, lecturer, and also as a writer. Her literary output included 
poetry, sketches and stories which appeared regularly in Bais Yaakov 
journals and in the magazine "Kindergarten". She went by the 
pseudonym E. Shoshana. After her marriage to one of the Bais Yaakov 
activists in Krakow, she used her married name, Esther Heitner. During 
the Nazi occupation, she escaped to Kshonzsh-Vielki (Ksiaz-Wielki in 
Polish) and when the Kshonzsher Ghetto was liquidated in 194 2, she 
was shot in the auszidlungs platz (place from which they were 
deported). 
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THE flRE Of lDEALlSM 
By Rabbi Eliezer Gershon Friedenson, Hy"d 

Adapted from an article written in the early summer of 569511935 and published in the "Bais Yaakov 
Journal". Rabbi Friedenson was the renowned editor of this highly regarded, popular literary journal. It 
served as the voice of both the Bais Yaakov movement and the Enos Agudas Yisrael in pre-war Poland. 

The Jewish world is continually astounded by the swift growth of the Bais Yaakov 
movement, and people often try to understand what was behind the tremendous success of Frau 
Sara Schenierer, a" h, our "giant among the masses". Certainly, much time will pass before we 
will fully grasp the reasons for the stunning achievements of the Bais Yaakov movement. 

It is possible that the cause of this phenomenal growth is simply that it couldn't have been 
otherwise. The hour of cheshbon hanefesh in the chareidi world had to arrive, revealing that the 
unprecedented assimilation among young Jewish women had become intolerable. Klal Yisrael 
could not afford t~ lose entire generations. Something had to be done to rectify the situation; , 
after all, we were promised that netzach Yisrael lo yishaker. Thus, when the Bais Yaakov 
movement presented itself, the Jewish nation finally arose from its lethargy. Yidden lovingly 
embraced the concept of Bais Yaakov, standing behind it with boundless loyalty. 

Yet, there is one point that begs to be clarified, especially now, after the petira of Sara 
Schenierer, a"h, who was the first to raise the flame of the candle we now call Bais Yaakov. 

How did we reach this summit? What power was at work to bring acceptance to the 
movement across a broad Jewish spectrum in so short a time? How did it expand from strength 
to ever greater strength; from a tiny schoolroom to a magnificent network housed in modem, 
fully equipped buildings, with hundreds of local schools and Bnos branches, a monthly published 
journal, original textbooks, a body of Torah-oriented children's literature and more? 

The only explanation is that it is the strength of Sara Schenierer's idealism. 

Those who stood by when Bais Yaakov was in its infancy and followed the step-by-step 
development of the movement know that it was all made possible by the pure, selfless idealism 
of Sara Schenierer and her first students. These pioneers suffered hunger and want, lived in 
cramped quarters, traveled to far-off towns and cities in commercial wagons and broken 
conveyances, not for self-aggrandizement but purely l 'sheim shomayim. 

Even later, when Bais Yaakov became an accepted part of Jewish life and a select few made , 
a living working in its institutions, the fiery idealism that energized Frau Schenierer continued to i 

warm the hearts and fuel the activities of all those who carried her banner. By 1933, close to 
1 

three hundred new schools were established. I 
By now, the Bais Y aakov system has reached a point when few new schools are being , 

founded, a circumstance that calls for us to strengthen our idealism and redouble our efforts. 

The same holds true for the Bnos movement. For years its organizers toiled selflessly, out of ' 
pure idealism. Our job is to renew that idealism constantly. We must never allow ourselves to 
make demands sparked by egoism. We must continue to work purely for the benefit of the klal 
even when this or that detail doesn't meet our expectations. We must strengthen ourselves to I 
work conscientiously and with fiery devotion to further our ideals. 

To give Sara Schenierer the true honor she deserves without compromise, it behooves all of 
us to continue working toward the realization of her dream and to infuse each communal 
undertaking with her fiery idealism. 

Reprinted with permission from Hamodia 
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Born in 566711907. At a very young age, he became a member of Tzeirei Agudas Yisroel and began writing poetry 
and stories in frum publications. Later on, he j oined the editorial staff of the daily newspaper "Dos Yiddishe Togblatt " in 
Warsaw. He was the co-editor of the Hebrew weekly "Darkeinu" in Warsaw (from 1935)and often wrote in the Poalei 
Agudas Yisroel Press under the pseudonym "Elitzur Hasofer ". The "Bais Yaakov" Publishing House in Lodz published a 
book of his poetry in 1937 under the title "Mentschen Funem Dor. " During the war, he was active in the Warsaw Ghetto, 
with his wife Sarah Bochner, a well known Bais Yaakov teacher. He was killed in a Nazi concentration camp near Dembitz 
in 570311942-43. Hashem yikom damo. 
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~ REFLE·CTIONS OF BAIS Y AAKOV i 
I 8 
8 Reprinted from "To Vanquish the Dragon" I 
8 with permission from the author, Mrs. i 
1S Pearl Benisch 8 
~. · In her book "To Vanquish the Poland. Not now, we thought naively, not ! 
S Dragon," Mrs. Pearl Benisch recounts her after the Allies' assurances. But today the ~ 

8 memoirs of World War Two, especially very air exuded worry and uncertainty as the ~ 
~ focusing upon the heroism and bravery of threat of war hung over Poland. Suddenly ~ 
~ the talmidos of Sara Schenierer. Their we were struck by the seriousness of the J 
f loyalty to Torah in the darkest conditions situation. , 
~ and their acts of chessed during those The city was engulfed in panic. 3 I ~~~~:s:::~sev::one out in a world of People ran frantically to and fro, trying to i 
~ unite their families-come what may, let's not l 
~§ .. , Jn the opening chapters, she be separated! Children and young people I" 
~ describes Krakow, where she grew up, right were returning from vacation and summer " 
1~ before the outbreak of the war. Here she camp to join their parents. We too had to > l ~;;:s usAa;,:::s;i7r::; a;;~:~ie~~{!~o: ~~~c:!~~ p;:nts ~:c~s~nho;:g:: on~ ~~ I 
l'" branch of Bais Yaakov, that provided extra- did so reluctantly, not recognizing the I 

curricular and chinuch activities fior the urgency of the moment. &. ··} 

~ 8 I !;;i:,:.o:n;::; ::;:~:'.':'?aa"fo: h:~s~e:: had spe: eth:~::t ~::n!o::'~s ::f~~~e:~ I 
<~ established, ENOS provided extra- world. Every summer we girls organized a 8 

l
~o.' curricular activities and extra shiurim. Bnos camp in the mountains. This year we ~ 

had rented several huts in a small village in f 
IT WAS THURSDAY the Carpathian region. What freedom we 8 

8 EVENING IN KRAKOW, had enjoyed in the bosom of nature, taking it 
8 the last day of August, 1939. in the breathtaking scenery all around, 8 

I The heat in the house was breathing the fresh, crisp air, quenching our I 
unbearable. Even opening the thirst with water from an icy spring that 

6 
windows wide brought no poured forth and rushed down the stony hill, i 

I 
relief; it was as stiflingly humid out side as so eager to give of itself. 8 
inside. The lovely tree across from my We arose each day at daybreak to 1.: 

window stood still, rigid, its branches pinned pray together with awakening nature, filled 
by the heavy air as if caught in a vise. Even with the awe of its great Maker. Then, after 
its leaves were motionless, resigned to the breakfast, our day of study began: delving 
gloom of the moment. They typified the into Tanach and the teachings of our 
entire atmosphere: heavy, uneasy, Geonim and the great masters of musar. 
suffocating. No air. Those summers taught us to appreciate the I 

They were calling up the reserves. people around us, to admire their values, to 8 
• The inevitable was upon us, but it had come respect their differences. We learned how to 

1
8 I ~ooner than we had expected. We had not live and how to give; how to love God and ~ 

~:eved that Hitler would d~ack enjoy the beautiful world H~~j 
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~ One night we set out early for the This was my first summer as a head 

I
i long hike to see sunrise at the summit of Mt. counselor in the camp. I reviewed my every 

Tatra, highest of the Carpathians. Hours mistake, full of ideas and plans of how to 
§ passed as we climbed the mountain, ever improve things the next time around. But 
S rising, fighting the odds. Every successful the next time never came. Instead, we 
! ascent brought the joy of accomplishment, plunged straight from the world of dreams 
§ the pride of man conquering nature. The and hopes into the harsh reality of life. 
j higher we climbed the more our spirits * * * 

I soared, until, thrilled with expectation, we As we approached the train station 
reached the summit in time for sunrise. 

we could see that it was mobbed, the ticket 
\ There we stood, taut, anticipating the offices besieged by anxious travelers. The 
8 wonder of a new day being born. We waiting rooms were packed with people 
! watched light fighting darkness, the sun sitting on benches, on their luggage, and on * struggling through the night to come alive. the floor, waiting for trains that were hours 
S First a little ray of light pierced the gloom, late, their nerves frayed by the unbearable 
ii:: then it grew into a hemisphere of fire tension. Children wailed and adults 

14.:;'"' spreading purple-crimson over the horizon. d h h h l' h 
~ screame at eac ot er at t e s ig test 

It grew and grew, until the Queen of Light in provocation. At long last, a train arrived. 
her full golden splendor burst from the 

~ womb of darkness, heralding the advent of a Peopl'e raced from all directions, 
~ leapfrogging each other, wielding elbows, 
~ new day, a better day. howling uncontrollably. The train, I Just as that sunrise was young and overcrowded to begin with, was a horror 
§ full of enthusiasm, so were we. Fighting the now. People hung from the windows, 
~ darkness of the world with the light of grasped door handles, clung to parts of the 
Y Torah. Hoping for the great day of peace, locomotive. Children lost their parents; 
£ when hate and bigotry would tum into love. parents lost their children. Crying. t Waiting for a new day to emerge from the Screaming. A nightmare. 

~ darkness. Trusting that the awareness of At last, I reached home. It was good 
j.. .. God would embrace the entire world and to be with my family again, to feel secure ! wrap it in His eternal light. f h l:.! under my own roof after the ordeal o t e 
§ We burst into song, one tune after trip. 

But now I mused: times were very 
hard for us Jews even before the threat of 
war arose; how much harsher might the 
future now become? Anti-Semitism was on 

I 
I 

j another. Together with King David, we 
§ sang the sweet melodies of his Psalms. 
~ Songs of praise: "How great, how mighty 
~ are you, God! The Heavens proclaim Your 
g glory." Songs of joy: "The earth is filled 
S with Your kindness." And songs of heart-
8 rending prayer: "Whence will salvation 

i.
) 

come?" we asked. "From God, the Creator 
of heaven and earth," we answered. It I seemed as if the whole universe were 
joining us, echoing the song of trust and 
hope: "God will cast His light on us as 
surely as the brightness of day illuminates 

the rise. Poles wouldn't hire Jews, and 
powerful propaganda urged them to boycott 8 
Jewish stores and Jewish-made I 
merchandise. "Swoj do swego po swoje" I 
was the slogan: "You to yours for yours ." ~ 
Jewish stores were picketed, and we were 'a 

~ 

the darkness of the night." 
t: 

~~~~~~~~ "' 

shunned in every possible way. New Polish 8 cooperatives mushroomed to accommodate 8 
the customers. Riots in the universities g 
against Jewish students were frequent, even 8 

~~~M~~~~~~J 

·1 
/ 
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though a strict admission quota kept our Would I leave before I saw the last girl l 
numbers to a minimum. The N.D.K., a safely off on her way home?" l I Polish youth organization, threatened Jews Knowing the answer already as I did, i 

~ at every possible occasion. Kosher I was embarrassed for having asked. 1l 

I~· slaughter of cattle had been outlawed several i 
::- years earlier, so Jews in the large cities were "I'll go tomorrow, God willing. I'm l .'· 

S deprived of beef. (In the villages too tired now," she added. l 
~1 slaughtering went on in secret, but even I pressed: "Is there still a train to l 
j when such meat was brought into town we Lodz tonight?" t i didn't buy it, not being sure of its kashrus.) "Yes," Feiga admitted, "but I didn' t 1 
6 We were still able, though, to enioy poultry, $ 8 :.r pack. I've got much still to do, and I'm ~ 
j as we were permitted to shecht chickens-for tired." 2 
S the present. Whatever the future holds for l j us, I thought with dismay, it . will not be "Feiga, go tonight." I was firm. ~. 
~~ "good for the Jews." Even in my worst "Who knows what will happen tomorrow? ft 

I d h I · · d h I'll help you pack and we'll make it in time. ~. 
> reams, owever, never 1magme ow Let's hurry." i 

I~,·· gruesome it would b:·. • I gave her no chance to argue. I 1. 
c.} by rounded up a few sacks and some packing !i. "> I was jolted from my revene <· 
<-.;.;. ·d 11. "P hk ,, materials and joined Feiga outside. Just a <> .. ·'··· 
~ someone outs1 e ca mg etc a, my fl. 
~ nickname. 1 ran to the window and saw block away was the Beth Jacob Seminary l 
i Feiga Zelicka, my teacher and friend. I was where she taught and lived. i 
~ l o shocked to see her here. She lived in Lodz, Here it was. The sign still said i 
§ a large industrial city, hundreds of miles Stanislava 10. But was this dark, abandoned g 
~.·. : away from Krakow. building the Beth Jacob Seminary? It had ~.,.·· . 
. -!) always been filled with the joy and laughter (): S "Why are you still here?" I asked, l 
i alarmed. "I was sure you were in Lodz of throngs of bustling girls. The windows, 2, 
S already. What's wrong?" flooded with light, had carried the sounds of ~ 
~ study and prayer, of music and song, into the 

6 J "I'm on my way back from the street. Now the drab structure stared at me f 
g railroad station," she answered, her voice terrifyingly with its dark windows like 8 I t S ~~~in;~lsa~~/~~!e, '~~:aci0;~n~/~a~~~~ empty eye sockets. 8. 
~ kn B k d ti rth t th Stanislava 10 had housed a unique g 
~ easy, you ow. ac an ° 0 e institution, the first and only Beth Jacob l S station all last night and all day today. But I g 
~.)> h d k 11 h · 1 b d d h Teachers' Seminary in all of Eastern 1> .... 
~~ a to ma e sure a t e g1r s oar e t e <~ 
~ · ti 1 Europe. Founded by Frau Sarah Schenirer 4> .... 
.. ~ trams sa e y." ()· S twenty years earlier, the Beth Jacob system 8 
S I contemplated her drawn face, her started with five girls and grew into a 8 
S compassionate, tired eyes, and my heart movement of more than 25,000 students, '$ s i S sank. with schools throughout Poland. This new ~ 
iii: "Why didn't you go home?" I asked. building in Krakow was Frau Schenirer's '(: 

1. fl "One of the teachers here would have taken pride and the realization of her far-reaching 8_. 
~ the girls to the station." dream - a residential teachers' seminary 1t 
S where young women learned and lived her ~ S A smile spread across her face. "Do . 8 
~ 11 th"nk 1 ld h d h ? ideals. Here they were prepared to go to the .;> 
r;) you rea y 1 cou ave one t at. . ~ S far corners of the world and spread the hght 8 
<.\. _.. ,., ,. ,V.,,.A 4'.Ai V.A.Aft.Ab A P•A4V.!'..A-t .Ai>A.*A~'•.ATA ,A .• ,A, .A • .A ·'.A .• Jlt ·~.A/•.A.· Ai"'Ai'.A'•.A, 'Ac•~ '•.A•'A.f •~' • JI>, ;..,A, .Ji>.1t:.AfV.. ·.A ., ~VVV"/V"'"V~·"V<:;,~V¥V--irY¥V-vv~~v~.,v~v~4'V""'V v ><V <tYV ,._ V ' v·~,,. .,,,\;v ... ~v·~,,V*V•~vvv-¥vvv,.,·v-ef'V¥VVVVV>YV""'VVV ..,, 
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of Torah, of love of God and fellow man, Feiga nodded gratefully. "I'm such a ~ 
the Messianic dream. shlemazel today - I would never have J 

The Seminary was the nest where made it without you. How can I ever repay g 
You?" o Frau Schenirer' s fledglings grew wings and 8 

learned how to transcend pettiness. In time, We dragged the bundles and I 
they spread those wings and flew all over suitcases downstairs and I looked for a 
the world. In large cities, small towns, and coach. That was no easy matter: they were 
tiny villages, these 16- and 17-year-old girls all busy today. Finally, we hailed a horse 
took up teaching positions and, despite their and buggy driven by a congenial man who 
tender age, became not only teachers of took us to the station. There the chaos was 
children but respected leaders to whom the even worse than it had been the previous 
community turned for guidance and day. Strenuously we forced our way 
inspiration. But once the Beth Jacob teacher through the screaming crowd. 

acquired the status of an exemplar, she had The train to Lodz finally arrived, 
to meet the community's expectations. hours late. The mob surged forward, people 
Those young teachers faced a hard life, and stepping over each other and elbowing their 
Frau Schenirer knew it. She was always way toward the train. It stopped, but the 
there with a letter or a visit, crisscrossing cars were full and the conductors refused to 
Poland to bring the young pioneers her open the doors. Quickly I studied the train. 
support and encouragement. 

Now the nest stood desolate and 
dark. Where were the fledglings now? 
Whither had they been dispersed? Who 
knew if they would ever come back? A 
violent chill rocked my body that steamy 
summer evening as I faced the war's first 
destruction, caused by its mere threat. 

We switched on the lights and went 
up to Feiga' s room. All the doors were 
open; the piles of debris everywhere attested 
to the panic in which the girls had left. I 
gazed at my friend. She had spent a long, 
hard day coping with the pressure of her 
responsibilities for her girls, and the strain 
showed on her tired face. 

No time for reflection or pity, I 
ordered myself: we have to get to work. 
Feiga gathered her belongings and packed 
them neatly into her suitcases; I stuffed her 
bedding into the sacks I had brought, 
compressed it with all my strength, and tied 
the bundle with some string. We were 
ready. 

"It wasn't as bad as you thought," I 

"The windows are open, Feiga!" I 
cried. "Climb in!" I helped her clamber up 
the wall of the car, and an anonymous pair 
of hands pulled her inside. After her came 
the bundles and luggage. By this time, 
people were crammed into all the windows. 
I lost sight of Feiga, but I could still hear her 
calling me. 

"How will I ever repay you? How 
will I ever...? How ... ?" 

The scene was a jumble of people 
and parcels, squeezed into an 
unrecognizable mass, running with sweat 
and tears - tears of parting, of worry, of 
uncertainty: will we ever meet again? 

The conductor sounded a long, 
startling blast of the whistle. The 
locomotive shot out puffs of thick, black 
smoke, and the train began to move. 
Slowly, slowly the wheels turned, as if too 
heavy to move. Now the train gathered 
speed. I followed it until I could no longer; 
then it was gone ... 

* * * 
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~ [AUTHOR'S NOTE:] The building Frau Schemrer, ready to give up a task too I 
~ at Stanislava 10 had been erected through difficult for me. ~ I the indefatigable efforts of Dr. Shmuel (Leo) '"Stay another day or two,' Frau ~ 
S Deutschlander, a rare personality: sch?l~r, Schenirer urged me. And I stayed; not for a ~ 
$ educator, writer, and poet. His Teh1lhm day or two, but for five years, because I ~ 
1t shiur was a scholarly masterpiece, every r d th t · this Carpathian village 1~ 
~ time presented with a poetic flair that ~~:t~~ was abei~~ made, and I wanted to be l 
~.' d h f h" 8 .. ~. S captured the minds an earts o 1s part of it." ~ 

j. students. If this were not enough, he was She met the challenge, and the joy. 8.g.: . 

I also a capable fundraiser. The building was ··~ 
$ She became not only an influential teacher; ~t 

0 the product of his unstinting efforts for, and ·.r:.;) .. ·.r···· 

0 her wisdom and force of personality made ~' 

I limitless devotion to, Beth Jacob. her a most beloved mentor. The girls i.: 
However, his lasting gift was the absorbed her unique enthusiasm for Torah ~ 

~ instrumental role he played in materializing along with her inspiring lectures, and went g S and developing Frau Schenirer's on to become the pillars of the Beth Jacob 8 
revolutionary idea of Torah education for t eading its ideals to every i movemen , spr 8 
girls into a powerful world wide Beth Jacob corner of Poland. $ 
~~- 0 

After five years, Dr. Rosenbaum !{ 
Dr. Deutschlander found great help, (now Dr. Grunfeld) had to leave Poland, but l f both as an educator and as a fundraiser, in she remained ever ready with advice, love, 8 

.!? the person of a young professor, Dr. Judith d gement for her Beth Jacob girls ~;) 
~ an encoura · i~. > »,··· § Rosenbaum. He persuaded this Her support for and involvement in Beth 

g~ sophisticated young lady to leave the Jacob remained as strong as ever. 4~ . · comfort of her Frankfurt home and the c 
If Dr. Deutschlander was the spine 8 S distinguished circle of her family, and come and substance of Beth Jacob, Frau Schenirer ~ 

i.· .. to a primitive Polish Carpathian village to 1~·'··· !i was its emblem and soul. She was the very ~ i help Sarah Schenirer realize her dream. embodiment of everything she taught us. g 

I
~"':>" In this village, in 1925, Dr. She radiated Jove. Her dark eyes, like two i 

Deutschlander had organized the first Beth black diamonds, burned with compassion *1·· ·

7

. 

Jacob Summer Seminary, where a rigorous and joy. Hers was the joy of worshiping ~ 
~ two-month program taught forty-nine girls Hashem, of absorbing all the beauty and g 
~ to become pioneers, spreading thei

1
r
1 

new goodness in life, of boundlessly giving her ~ S knowledge and enthusiasm to girls a over time, her life, her possessions, herself. She « 
~ Poland. Young Dr. Rosenbaum was to join gave to her children, to her people, to every ~ 
S the staff not only of this intensive summer human being. She inspired her pupils with i 
S course but also of the newly-established her personality, and her personal example i 
~ Beth Jacob Seminary in Krakow. taught them the unique joy of giving. ~ 

l "Frliule:he Dot~:~, :as sh;ou;~s ~~:in~~~ ~~~~ROWTH of the B~~ i I called. "! was inexperienced in teaching," Jacob movement, was an ~ 
~ she remembers, "and needed all night to extension of its educational i l prepare the lessons for those girls, to satisfy program. Through it, the ~ 
~ their intelligence and answer their bright Beth Jacob ideals were <> I questions. After a few days, I approached translated into everyday I 
l reality. It was a strong, lively organization; 8 
~fA~(#~¢~¢~~~;;:¢~~~W¢~~~~~:/J~~~~~:n~~~~~¢~J 
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i its Krakow chapter embraced five hundred Even under the circumstances of ~ 
i members who were active m all areas of invasion, we gave up neither our activities i 

Jewish community life. nor our social commitments; we continued g 
Bnos provided its members with a to pursue both in small groups that met in i 

rich and varied program of Judaic studies to private homes. Renia Finkelstein's home i 
satisfy the ever-growing thirst for became the center of Bnos activities. She J! 
knowledge in those times. From 7:00 to had her own room (a rarity in Poland at the g 
10:00 in the evening, one could find time), which became our office, where we § 

met, made decisions, and planned our social t 
and relief work. Even before the war, Renia 8 
had been in charge of the Bnos Tzedakah ~ 
Ferband, which was comprised of two girls § 
from each Bnos group. Sad to say, the 1g 

numerous groups engrossed in the study of 
Tanach, musar, and other subjects of Jewish 
thought. Other members were working on 
committees created to fill the needs of the 
organization and the community. 

There was a very active Tzedakah 
Ferband to dispense charity and kindness, a 
social committee that planned Bnos events, 
an editorial staff publishing a monthly 
magazine, and a fundraising committee to 
provide for the Bnos summer camp. 

As a branch of Agudath Israel, Bnos 
participated in many of the Agudah's 
act1v1ties. In tum, the Agudah sponsored 
Bnos projects, such as "Ohel Sarah," a girls' 
"hachsharah" program (preparation for 
aliyah to Eretz Yisrael). 

One of the Agudah's last 
accomplishments for Bnos was Chavath 
Shmuel, a summer seminary organized by 
Rabbi Eliezer Gershon Friedensohn, patron 
of Bnos and editor of the Beth Jacob 
Journal. In 193 8, the first instructors' . 
course for Bnos leaders took place in Ruda 
Pabianicka near Lodz. It was attended by 
delegates from all over Poland; I was 
fortunate enough to be one of them. Mrs. 
Tzila Orlean, a lecturer in the seminary, was 
also the leader of this rich intensive course. 
The most prominent educators and Agudah 
leaders contributed to the success of this 
program. Unfortunately, this promising 
project was repeated only once, in the 
summer of 1939. Then-like everything else­
it was brutally cut off. 

Jews' grim economic circumstances even 
then kept the Ferband very busy. Those 
teenagers collected and delivered forty 
meals every day to Jewish patients in 
various non-Jewish hospitals in Krakow, 
bringing joy and encouragement to the sick. 
Others went from door to door collecting 
food-fruit, bread, bits of challah, anything 
edible-which they then wrapped up and 
delivered to the needy. 

One of the young Ferband activists, a 
member of the group led by Balka 
Grossfeld, was 16-year-old Pesia Hornung. 
One day I met her racing down the street in 
the direction of a flower shop, a parcel of 
food in one hand and a bag of fruit in the 
other. 

"Where are you running?" I asked 
her. "And how can you manage to carry all 
that stuff?" 

She smiled. "I'm managing, as you 
see. I'm on my way to see a sick girl in 
Lazarza Hospital, and I thought I'd bring her 
some flowers to lift her spirits." Lazarza 
Hospital was on Koppemika Street, all the 
way across town. 

In the evening the same girl returned 
to the same hospital on Koppemika Street to 
bring her patient fresh orange juice, because 
this was the only way she would take her 
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On a summer seminary camp in the thirties (standing, I. tor.): ~t. 
Toska Neiman, Bashah Leiser, Ruchka Schanzer; 
(seated) Feiga Zelicka (I.), Rachel Luria (r.). 

A group of Beth Jacob 
teachers in the Bnos 

summer camp (seated, I. to r.) : 
Hanka (Grossfeld) Biegun, 

Ida Bauminger, 
Gittel (Teitelbaum) Pass; 

(standing) Frymcia Zuckerbrodt, 
Esther Teitelbaum. 

The first graduating class of Beth Jacob summer seminary, 1930: 
Dr. Judith Rosenbaum (Grunfeld) (ctr. row, 3rd from r.) was the 
mentor and spiritual leader of this group that grew to become the 
pillars of the Bais Yaakov movement. 



Now, with the war on, the Ferband came less and less frequently, until they ~ ·· 
~~~~oc~" ~~~~~oocooo~,~~ .. ·~~~~ww~l 

became even busier, mobilizing all Bnos stopped altogether. 'i. 
members to meet the challenge. Thus, for an all-too-brief period of 8 

Several classes for small groups time, we found shelter and sustenance in I 
were conducted during the week, and these great people, who radiated strength i 
lectures were held on Shabbos. We were and support, faith and hope. g. 
fortunate to have Mrs. Tzila Orlean to teach ~ g 
ubs T~fuhi1llim1 . d She defscrEibed tyo. us 

1
t?e , ~ i 

eautl an scapes o retz 1srae -its ~ 
mountains, its valleys, and especially the Among the many episodes which 81· 

breathtaking Yam Kinneret, the harp- showed the heroism of Bais Yaakov girls in , 
shaped Sea of Galilee, its blue-green water "To Vanquish the Dragon", Mrs. Benisch 1't 
embraced by rugged hills. She told of King recounts how she met Tzila Orlean in ~ 

il ~:~:~:~ai~:d f:~:eri~~, ·~::::~ti:: ~;~;:,u Ti~;: R~:'er tog~t~:~e;i;~ve h;: I 
triumphs. Mrs. Orlean's lessons were many people as she possibly could We g 
sources of strength and support for us. recount here three episodes from the book: I 

Once a week we studied Chumash Suddenly we heard our first names l 
with Frau Biegun, one of the intellectual called out, this time in a friendly, unofficial ~ 

pillars of the Seminary and a matchless way. We looked around and recognized ~ 
teacher of Chumash and Jewish thought. It Tzila Orlean. Yes, this was the "Tzila" of ~ 

was a privilege just to listen to her lectures whom we had heard so much in Plashow. 
as her extraordinary mind probed the depths With her was Tillie, a beautiful blonde 
of whatever subject she chose. She insisted teenager, Tzila's student and our friend, with 
that we follow her thoughts, peppered us whom we used to spend summers in camp. 
with stimulating questions, and refused to Behind Tillie was Toni Katz of Teshin. 
settle for answers that fell short of her They had heard that a transport had arrived 
expectations. We loved those discourses from Krakow and came to see what they 
and they left an everlasting impression on might do for us. 

us. "Good Shabbos, girls," Tzila called 
We had the additional privilege of 

receiving occasional essays on current 
affairs by Herr Orlean (brother-in-law of 
Tzila Orlean), dean of the Beth Jacob 
Seminary, who, together with his family, 
had managed to return to his hometown of 
Warsaw. Even now, his messages were as 
timely, encouraging, and supportive as ever. 
They filled us with strength and inspiration, 
and we looked forward impatiently to 
receiving them. However, they had to be 
sent in secret to avoid Nazi interference. As 
time passed, this channel of communications 
became increasingly uncertain and 
dangerous. Despite all of Herr Orlean's 
efforts-and he tried 

as she approached, her unique, soft smile 
spread across that bright face. "Good 
Shabbos," she repeated, those two words 
reflecting all her joy upon seeing us alive. 

"Good Shabbos." How do those two 
words sound in front of a towering chimney 
belching fire and clouds of black smoke? 
How do they sound when said amidst the 
stench of burning human flesh? 

But it was Shabbos in the whole 
world, including this living inferno. Even 
here, God, it was Your holy Shabbos, and 
Your children remembered it in the 

The 



~~~~~~~~~~~~~~~~~~~~~~'°°~~~~~~~) 

~ the darkness of the mght and remmded the ms1sted: "I must leave the story to i i inmates that Shabbos had come to Birkenau. posterity." She relented. Here is her story: $ 
j Even in its hell they kept Your "When Rivkah told me about the g 
i commandments as much as possible, twenty women who'd been selected, I saw ? 
S regardless of the sacrifice involved. "Good no way to get even three of them out. The 'l J Shabbos,' Tzila said. only way we'd ever saved people was before 1.:. 
I But what, I wondered was so good a selection. We'd hide the files of the sick ~· 

I ~~~eu:o~~~:oslt~=~:od~~es;~~:~ ~~v~zill~:: ~:~~~t ~:~gi:!e;, u:e 1~i~:.:a::~~~m B:~ l I good to be alive, even inside this sack of a transport going straight to the gas chamber i 
S skin and bones. It's good to stay human in or sent them to Block 25 to await their end. J i ~h~:bb~:;,t~ lo=~d~n!1ree7.~~; an~~~~ :~:n:::~, i:;::i:;;;~:~!~p~::~~:=c~e~ I 
S and the Divine spark inside. by Mengele himself. You couldn't even try. 8 
~ I breathed freely and answered, "To make things worse, Mengele had ~ 
~ i ~ "Good Shabbos." visited the infirmary unexpectedly the day ~ 

S * * * before, without any prior warning or hint, 't 
S As we marched back to the barracks, and had selected two of my cousins, who g 
S were sick in the infirmary, for the transport. g 
~ a little beam of sunlight tore through the So they were also in Block 25 . ~ 
S chill and rain. Aunt Sabina, her friend Mrs. g 
~ Rosenberg, and her friend's daughter Leah "My conscience gave me no rest. g 
l.·· ; ~:~g~fn~n ;;h k~:~ng, :::t;;i,i~~i~~: ~~~:l~e~: :~e~o~:~i~;~ ~!~~~ ~!: 1 .•. '.1 

··~ Rivkah, knowing the crucial role she had something I'd never tried before. My mind i 
S played in bringing her case to Tzila's worked feverishly. The situation was very ~ 
S attention. Nobody, however, knew how the sensitive; most of the people there had been i 
S rescue had been done, under the nose of selected by Mengele himself. With whom i 
S could I intervene? Who would dare g S Mengele, who had personally made the But 

1 
i 

~ selection. interfere with Mengele' s orders? ~ 

S [NOTE:] Many years later, at a could accept no excuses. I looked out of the 8 
S window; it was raining heavily. I saw g i ::d!~gs:o~:::i :;;,0:~~h :~;:::~a~:~e~t Oberscharfiihrer Dr Klein walking back i 
(,\ s · h I d'd · h h and forth in front of the infirmary, his eyes ·:>.· .. 
·ii) eemg t at 1 not recogmze er, s e ($· 

<'..,." '' on Block 25. He must be in charge of the d> .. :~ 
.1) cried, "I'm Leah Rosenberg! Don't you ~1' 
~ ....... ·.···· condemned, I thought. I marshaled all my ·".·.> .. . 
•1> remember?" We soon became the center of ~ S wits and ran out to him. 8 
~. :.· attention, Leah retelling the story to a ?.·· .....•.... · 

,_:) growing audience, I telling her about my "Herr Oberscharfiihrer!' I called. $ 
~ Aunt Sabina, remarried and settled in 'Yesterday a couple of my patients who ? 
S Florida, and her two sons, who had survived were already on the way to recovery were 8 I and lived in New York. But about the mistakenly included in the selection and sent l 
S miracle that saved them Leah could tell me to Block 2

1
5. Two of thhem ?are my cousins. ~ 

S no more than Sabina. What, in fact, had Can you p ease release t em. ' g 
S happened that day? Tzila was loathe to "I cannot do it; ich habe Angst - I i 
~ discuss it. But one day, visiting her, I am afraid,' he admitted. 'I'm new here, I ~ 
S must follow orders. Please leave me alone.' g 
Vvt:01J01J~¢01Jvt:01J01J¢~vt:01J¢¢¢¢:A~01J01J01J¢¢01J(##.xt~01J~01J01J01J¢~¢~ 
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"I went back to my work, but I cross out the names without numbers who ~ 
couldn't rest. Dr. Klein was still out there in had arrived on yesterday's transport. That I 
the rain, dripping, pacing back and forth. I would ensure your aunt's release. Bronka t 
knew that Klein was not yet as hardened as crossed off all these women and some others ~ 

the others; it was worth another try. I ran in between and sent the list to Block 25 for § 
out into the rain and stopped him. release. It was the largest group ever i 
Encouraged by the way he had said 'please' released from the Dead Block." 8 
to me, I pleaded my case again. I could not believe my ears. Who, in § 

"Please, didn't I tell you to leave me the very bowels of Auschwitz, would dare to I 
alone?' For 'you' he used Sie, which you perform an act of such temerity under the ~ 

use in German when addressing someone as very nose of the pacing Dr. Klein, who had g 
'sir' or 'madam.' So he hadn't been entirely just turned her down? Yet, Tzila had not 2 

g 
~~::.1e1 [e~; ~:tr~~'.n~e~:~ us like human ~~n1~~e~:~:0a s~:ei::~~rsShe had put her life I 

"Finally he screamed, 'Leave me I still wonder: How, on the soil of 8 
i 

~:e:~ve~:~;i~l ~:s ~o;h::~:~ ~:~i~ ~u::~~; :~ ~~:h~e~:y~:o~~m:~~.:; I 
position as a doctor in Auschwitz. great ness attain such incredible heights? ~ 

"Looking at things objectively, I Tzila had answered my speechless I 
could not press my point any further. But an astonishment thus: i 
inexplicable drive pushed me to act against "Many miracles happened to me in g 
common sense, against all logic, and against Auschwitz; this was one of them." I 
my very life. * * * J 

"On the way back to the infirmary, I One time Tillie could not stand it 8 
met our SS Aufseherin, the woman doctor in gi~ anymore. Without telling even Tzila, she 
charge of all the hospital blocks. She had clambered up to the window of Block 25, g 
seen me talking to Dr. Klein. God put a forced it open, and distributed water and gl· .. 

thought in my mind: go ahead, take food. She did all this under the noses of the 
advantage of the situation, and whatever SS t · A 1 · · 'bl sen nes. nge s are mv1s1 e. 4.> 
happens, happens. Trust God. ~ 

"Frau Oberscharfiihrerin,' I 
addressed her, 'I just spoke to Dr. Klein and 
asked him to release a few girls from Block 
25 who got there by mistake. Could you 
please arrange for their release?' 

"Of course,' she said. 'I saw you 

"A student grows taller than the g 
teacher," was Tzila's comment after hearing 
this story. And so it was. When both of 
them lay in the infirmary, delirious with 
typhus fever, one of their friends came by 
with some sugar water, euphemistically 
called "juice." 

speaking to Dr. Klein. Please follow me to "Tzila, Tillie, have a cold drink." o 
the office.' IC'.~>. She handed the bottle first to Tzila, who , 

"She went up to Bronka, her drank thirstily and then gave the rest to 
secretary. 'Tzila will give you some Tillie. I 
numbers. Check them out and have them 

"I don't need it," said Tillie. "You 
released on my orders.' 

"Bronka did as told. First she struck finish it, dear." J 
~«>o~u~t~m>Cy~c0ou~·sC>i~ns:><'~n>Cum~bce~r'1s~. ~T~h)(e~n>Cl~t'°o0ld~h~e~r)<t~o~~~~~oeteo<»~~~~IC~ . , ' 
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I "Oh no," Tzila objected, her mind "Here we are," the Blockalteste ~ 
! wandering in the grip of her illness. announced. "I'll tell the watchmen that I ' 

§ "At least take another sip," Tillie have orders to let you in." 8 
~ urged. "I can't. If I begin, I won't be able They crossed the threshold of death ~ 
~ to stop; I'll finish it all." Seeing that her and found Pesa squeezed among the masses f 

mind was clearer than Tzila' s, she finally of condemned souls. Seeing her friend in 8 
accepted the cup - and hid it under the this state, Tzila burst into tears . ~ 
covers. An hour later, when the nurse came 
over, she asked her to give it to Tzila. Not 
realizing what she was doing, Tzila finished 
the water. Tillie had none; angels do not 
drink. 

One day the Blockalteste of the Dead 
Block brought Tzila a scribbled note: "Come 
see me in Block 25." It was from her friend 
Pesa Sheroshewski, who had arrived in 
Auschwitz hungry and parched just a few 
days previously. When she had heard that 
Tzila was here she had come straight to the 
infirmary. The two friends embraced. Tzila 
did what she could to revive Pesa, then 
introduced her to Dr. Anna, who embarked 
on a long conversation with her. Suddenly 
Tzila saw what time it was, and broke in to 
warn Pesa, "Rush back to your block; you 
will be late for Appel!" 

"What are we going to do now?" she 
mourned. "How did you get in here?" 

"An SS man caught me when I ran 
from you to the evening Appel," Pesa 
answered calmly. "I was late, as you feared 
I would be. Don't despair, just get me out of 
here." 

"You're new in Auschwitz; you 
don't realize where you are. How can I get 
you out?" 

"Don't waste time. Just go and do 
what you can; God will help you," Pesa 
answered with assurance. With that, the 
Blockalteste walked Tzila out of the block. 
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Tzila thought it over, praying for a i 

miracle. How can I get Pesa out of the Dead "8 
Block? I've never heard of it being done ~ ... : 
before. ('£> 

Since then she had not seen Pesa. Returning to the infirmary, Tzila I 
And now this naive request, to "see her" in spoke to Dr. Anna. "Block 25 is packed to ;>, 
Block 25 . How did one get in? And if one h b · d £ · · D ft 

l
". did, what would happen when the truck t e nm, rea y or extermmatwn. r. 
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. Anna, help me save my friend!" . . 
came by for pick-up? The SS men were 

8§·' under orders to haul away anyone found in The Jewish physician, who had been g 
-r ·d · k d Wh Id · k impressed by Tzila's witty, intelligent I ·~. s1 e, no questions as e . o wou ns . · 
~ · h ? friend, thought fast. "Ask the secretary to 

l gomg t ;:~~ would. She put on her white hwrite up a rfefiq~elst fo: a nursl~llfo~ m~. TTehll i I ~~:~gand asked the Blockillteste to take her :::F~~ 
0

toic;:ustat;o:::;; yousi:~'.;, sh: I 
l The girl gaped at her in disbelief and A general request for a nurse, l 
(; tried to discourage her. "Do you know what mentioning neither the name nor the ft 
l you're doing, Tzila?" whereabouts of the candidate, offered a very I l But Tzila did know. The slim chance. Still, wasting no time, Tzila I 

i
. Blockalteste, aware that no argument would had the letter written and signed. As she ran ~ 

undermine Tzila's determination, silently back to Block 25 she whispered a prayer, i 
led her the short distance from the infirmary her heart heavy with dread. What SS officer 8 
to Block 25 . in his right Nazi mind would consider the '8 
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~ request of an inmate physician? Who would she pra~ed for t~e other half: to walk out of ~ 
~ release a Jewish nurse without German there with her fnend. 'i 

,.. authorization under any circumstances, let Pesa Sheroshewski was saved, and J 
alone fr?m the condemned .block? Yet :zila became another powerful beacon of ligh.t in ~ 
felt a flicker of hope - miracles sometimes Birkenau, saving people from starvat10n, 1l 
happen. despair, and loss of faith. l 

There, at the entrance to the Dead [NOTE ] p s one of the first to 8 
Block, she approached the SS sentry, reach Eretz ~isr::~ w:d publicize the I 
presented the letter, and, in her beautiful survivors' story, awakening the Jewish $ 
German, explained the matter. The community there to the plight of the DPs. 8 
infirmary was in dire need of a nurse, and With her oratorical and literary talents, she 8 
one of the inmates of the block was a nurse inspired the Jews of Eretz Yisrael to work i 
mistakenly brought there; and she gave the for the realization of the survivors' dream - g 
Nazi Pesa's name and number. to settle m the Holy Land. ~ 

' 
He opened the heavy door and let her 

in, and that was half of the miracle. Now 

" 

Chavat Shmuel, 1938 (standing, far r., 2nd row): our leader, Tzila 
Neugreschel (Orlean); (3rd row, r.) Rozia Dym; I am in the top 
row, far right. 
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2{ebbetzin 'izila Sorotzkin n "Y 
R ' Yosef Friedenson • 

Translated and Adapted for Publication by Sorah Shapiro 

Rebbetzin Tzila Sorotzkin, the wife of Hagaon 
Rav Elchonon Sorotzkin zt"l, was recently niftar in 
Yerushalayim. She was an elderly lady, well into her 
eighties at the time of her passing. I do not know 
precisely how old she was; I only know that when I 
was still in cheder Tzila Orlean was already widely 
known in Poland. She was a famous luminary of the 
Bais Yaakov Seminary in Cracow, one of the first 
and most distinguished students of Sara Schenirer, 
a"h. She was well educated; a deep thinker, and a 
leading mentor of hundreds of young teachers in 
Poland. She was part and parcel of the soul and the 
spirit of the glorious Beis Y aakov movement. 

I was shattered at the news of her passing. I have 
always looked upon her as the Heroine of Auschwitz. 
Rebbetzin Sorotzkin's many meritorious deeds 
included her saving my wife's life. She also played a 
major role in helping me survive the bitter years of 
the Holocaust, and we were in no way the only 
people she saved in this way. I feel I have every right 
to describe her as a great heroine, not only because of 
the legendary accounts I heard from others, but also 
as a result of incidents I witnessed with my own eyes 
or even experienced myself. 

FIRST ENCOUNTER IN BIRKENAU 

I shall never forget my first encounter with the 
Rebbetzin (then Mrs. Tzila Orlean) in the women's 
infirmary in Birkenau. It was a Shabbos afternoon, 
and I and some other Auschwitz slave laborers were 
paving the road near the infirmary. A heimisher Yid 
approached me and said that he had heard that inside 
the infirmary, there's an inmate named Orlean, who 
could be the daughter or sister of Reb Yehuda Leib 
Orlean1 and we should seek her out. 

To me his words seemed a godsend. Contacting 
an Orlean was a stratagem that could lead to 
uncovering the whereabouts of my wife, whom the 
Nazis separated from me on our arrival in Auschwitz. 
(In fact, finding my spouse was my primary purpose 

' Originally published January 1999 by Mr. Friedenson, the 
founding editor of "Dos Yiddishe Vort" 
1 Rabbi Orlean, a prolific writer, was the educational director of 
the Bais Yaakov Seminary, and - along with Sarah Schenirer - the 
spiritual pillar of the Bais Yaakov movement. Tzila had been 
married to his brother, who had perished before the events 
recounted here. 

for requesting that the barrack supervisor assign me 
to work in this area.) 

Krakow, 1935. Chana Grosfeld (I.) ; Tzila Neugreschel (Orlean) (r.) 

I began checking one infirmary barrack after 
another. Everyone knew the name Orlean, but no one 
knew where she could be found. Gathering courage, I 
marched into the hospital's main office. I no sooner 
crossed the threshold when a tall , stately woman 
blocked my path, shouting "'Raus! Vas suchen sie 
hier?" (Get out! What are you looking for here?) 

"I'm looking for Mrs. Orlean," I answered 
meekly. 

Herr Orlean, the director of the Krakow Seminary. 
The photo was sent to T zila Orlean in Auschwitz. 



On hearing the name Orlean, she mellowed into 
contrition. "You'd better go back to work," she said 
with some deference. "You're not allowed to be here. 
Just tell me where you work. I'll find her and send 
her to your group." 

About half an hour later a young lady strode 
over to us and said, "My name is Orlean. Is someone 
looking for me?" 

"Yes," I answered. "I am. My name is 
Friedenson." 

"Friedenson!" she exclaimed. "From Lodz? 
There's a Friedenson here, and I didn't know about 
it? How can it be?" 

"Yes," I answered . "I'm the son of Reb Eliezer 
Gershon Friedenson. You should know me. You were 
at our house for a Bais Y aakov conference in Lodz. It 
was about eight or nine years ago." 

"Of course I remember your house. And also 
your mother and two young boys. Are you one of 
those boys?" 

"Yes," I said, "but I'm not a young boy 
anymore. I'm already married. I was brought here 
with my wife." 

"Have you seen her?" she asked. 
"How can I see her? I'm not allowed to leave 

this base. I don't know if there was a selektion of the 
women when we arrived, or where she might be now. 
All I know is that the women who were brought from 
Starochovitz are in Block 25." 

"Block 25?" she paused to reflect. There was a 
time when Block 25 had been the last stop before the 
gas chambers. "I know the block supervisor. She ' s a 
shrew! But wait, I have an idea!" 

Turning on her heels, she disappeared . Two 
minutes later, she returned, flaunting a piece of paper. 
"I accomplished something," she proclaimed proudly. 
"I told the head secretary that I must escort someone 
from Block 25 to the infirmary. Here's the pass. If 
your wife is in Block 25, I will bring her here." 

It didn't take long, and Rebbetzin Tzila, 
presenting the pass, brought my wife to the infirmary 
for "treatment." When I saw her the next day I asked 
her if she hadn't perhaps jeopardized her job ... and 
maybe even her life .. . to obtain my wife under false 
pretenses. I shall never forget her answer: "Here in 
the camp we are constantly being beaten and 
punished for no sin. Should I then be afraid of being 
penalized for doing a mitzva?" 

For that favor - and, needless to say, for all the 
others - for proving to me that my wife was still 
alive, I have remained grateful all my life. During the 
next six months, Rebbetzin Tzila provided my wife 
with clothing, medical care and moral support She 

brought her into the fold of Bais Y aakov students 
who worked under her supervision at the infirmary. 

But this is not the main focus of my essay. What 
I want to stress is how the Rebbetzin also cared for 
complete strangers, people with whom she had no 
connection. 

PROMOTING PIKUACH NEFESH 

After she had helped me find my wife, she asked 
if I would be returning the next day. I said I didn't 
know; it depended on the barrack kapo. 

"Try to come," she said. "Tomorrow is Sunday, 
and the Germans won ' t be here. There ' ll be lots of 
food, enough for you and whomever you wish to 
bring. You could use a nourishing soup." 

It was predestined that my kapo sent me back 
there the next day. As Rebbetzin Tzila had 
recommended, I brought a guest, a Chassidisher 
young man, who had come from Lodz only a few 
days earlier and whose piety had made a strong 
impression on me. All skin and bones, he struck me 
as a deserving candidate for some nourishing food. 

Rebbetzin Tzila was waiting at the barrack door. 
Lunchtime, she brought us two brimming bowls of 
boiling, freshly made soup. I'm not ashamed to say 
that I was carried away with joy by the mere sight of 
the hearty broth, but my friend was beside himself 
with anguish. "Do you see what's swimming around 
in this soup?" he asked apprehensively. "It' s treife 
meat! I'm not going to eat this! It's not for me! I 
overcame the temptation in the ghetto until now, and 
I'm still living ... " 

His words brought Rebbetzin Tzila to tears. 
"You don't want to eat?" she cried. "Have you 
forgotten where you are? You ' re in Auschwitz, in the 
concentration camp, and this soup can keep you 
alive. You're not allowed to say you won' t eat. It's 
pikuach nefesh, and the Torah says 'u 'vocharto 
ba'chaim - choose life. ' Eat, eat! You must eat! It's a 
mitzva to eat! A number of tzaddikim here said so. 
There are many religious Jews here who never ate in 
anyone's house, but here in the camp they eat 
everything... It's a mitzva to eat! Over there 
[pointing to a neighboring barrack near the fence] is 
the Novominsker Rebbe from Warsaw. On your way 
out, stop in to see him. He' ll tell you whether or not 
it's a mitzva to eat!" 

I can't recall everything Rebbetzin Tzila said in 
her long drasha about pikuach nefesh, but I do 
remember how delighted she was when my friend 
took spoon in hand and began to eat. She waited until 
he finished, then handed him a piece of bread, saying, 
"I had this for you when I saw you, but I withheld it. 
I knew if I gave it to you, you wouldn't eat the soup. 



Now that I've convinced you to eat the soup, take this 
also, and may it be to your good health! Remember, 
in Auschwitz you can' t afford to be overly 
righteous!" 

INHUMANE CONDITIONS, THE HUMAN TOUCH 

Twice again I was privileged to cross paths with 
Rebbetzin Tzila in Auschwitz. On both occasions, 
she helped several of us through serious difficulties. 
Shortly after that, I lost my work assignment in the 
women's camps, and I lost contact with both her and 
my wife, until after the war. 

After the 
liberation, 
when I was 
reunited with 
my wife, I 
heard from her 
and from others 
who were close 
with her for 
many months 
m Auschwitz, 
numerous 
accounts of her 
magnanimous 
deeds - how 
from 
infirmary 
barrack 

her 

she 
organized a 

~ -'"' 

person to violate his own will and the Will of his 
Creator). Multiply that by famine, filth, foul odor, 
affliction, flogging, constant fear for one's life, and 
the proximity of the gas chambers. 

Rebbetzin Sorotzkin however, never cringed 
before the challenge. She proclaimed that precisely 
there, in that hellish abyss, one must strive to 
intensify one's refinement, sensitivity and 
Jewishness. Under her guidance, the girls developed 
into models of virtue and modesty, smoothing the 
path of the suffering throughout those grueling years. 
In fact, many of the women and girls in the various 

camps had 
completed their 
"active duty" 
and graduated 
her "basic 
training" in 

Auschwitz. 
They served 
time with her in 

Birkenau, 
where they 
were infused 
with her 
spirited and 

unflinching 
heroism. Later, 
when they were 
sent from 
Birkenau to 

legion of Bais 
Yaakov girls to care 
for the weak and sick, 
and to fortify their own 

The inside of our barracks at Auschwitz. Along either wall are the three-tiered 
bunks. Running down the center is the brick oven that was never fired. 

Stutthof, 
Mauthausen, 

Bergen-Belsen and 
went armed with the 

faith with lighting Shabbos and Chanuka candles, 
davening whenever possible, and so on. 

A virtual spiritual beacon of Bais Yaakov, 
Rebbetzin Tzila felt a sacred responsibility to nurture 
the "children of Sarah Schenirer." She thirsted to take 
newly arrived Bais Yaakov Students under her wing, 
to set their hearts to rest, and, primarily, to assure 
they remain steadfast in their ancestral faith. To keep 
their moral fiber intact, to retain their 
mentsch/ichkeit, not to become far/ager! (tainted by 
the camp), as she was wont to say, presented a 
formidable task, as the appallingly squalid conditions 
tended to harden the hearts and pollute the speech. 
Sapped by starvation and frightened by the licking 
tongues of the crematoria, an inmate usually 
developed a savage self-centeredness which brought 
him to see and think only of himself (consistent with 
a statement of Chazal, that impoverishment "ma 'avir 
es ha 'adam al daato v 'al daas kono " - causes a 

other women's camps, they 
weaponry of her influence. 

It is only partially true that Rebbetzin Sorotzkin 
accomplished so much because of her special status. 
Providence had so divined that she come to 
Auschwitz from Slovakia when she attempted to 
escape from Cracow in 1941 . Auschwitz was not yet 
an extermination camp, but somewhat of a 
"respectable" concentration camp. With her advanced 
education and mastery of languages, she was engaged 
first as a nurse in the women's infirmary and then as 
secretary in the main office. 

She saw this promotion as a calling to "/emichya 
she/ochani" (sent by the Creator to provide for 
others), as she rededicated herself to her imperiled 
brothers and sisters. For hundreds, she was the 
embodiment of a "malach moshia". 

I described earlier how she implored the 
Chassidic young man to consume the unkosher soup. 
How astonished I was later to learn that she herself 



ate no treif during the entire length of her stay. One 
could rationalize that in the infirmary there was no 
dearth of food, and she could easily bypass the treif. 
But the truth was that even those who had food in 
Auschwitz always went hungry. Her determination to 
avoid treif was a formidable challenge requiring 
superhuman strength. An even greater feat, perhaps, 
was not expecting others to do the same. 

THE BREADTH OF HER INFLUENCE 

Rebbetzin Sorotzkin ' s humanitarianism was not 
limited to singular or sporadic favors . Her work, as 
my wife has always told me, embodied a secret, 
coordinated and all-encompassing chessed 
mechanism that functioned as a lifeline to her 
grieving kinsmen . 

How did she do it? 
With the influence that came with her work 

assignment, she planted her students in strategic 
positions: in the kitchen, bread and clothing 
commissaries, and barrack management, as well as in 
"nursing." These placements served a dual purpose: 
to lighten the burdens of daily life for her assistants 
as well as for those they assisted . She taught the girls 
not to exploit their position for their own self­
aggrandizement but to aspire to loftier ideals : to give 
of themselves and their resources ... shoes and warm 
garments for those who had to work outdoors in the 
bitter frost ... bread and soup for the weak ... caring 
doctors for the sick .. . To run this 'organization' 
required herculean strength, which her assistants soon 
discovered she more than adequately possessed. 

There is no question but that her boundless 
reach, extending indirectly even to the men, of which 
I was only one, is attributable to the high level of 
respect she earned at the top echelons of 
administration, 
particularly the 
infirmary's female 
Jewish and non-
Jewish doctors. 

That she could 
enlist the personnel 
to pursue an agenda 
unrelated to her work 
assignments was in 
itself a marvel, 
especially daily, 
since the officials 
were obviously not 
her compatriots. She 
lived in a world unto 

compromising her ideals. Even the most refined of 
the female doctors were not "her type." One could 
never imagine her commingling with them ... yet they 
somehow responded to her every request. 

I can offer but one explanation, and that is the 
pasuk, "Vera 'u kol amei ha 'aretz ki Sheim Hashem 
nikra alecha v 'yaru mimeka - that the nations will see 
that the Name of the Creator is called upon you, and 
they will be awestruck by you." It was no doubt her 
erudition and wisdom that not only impressed but 
enchanted the high-ranking women. But I am even 
more certain that it was her yiras Shamayim, 
modesty, majesty, and innately spiritual mien that 
inspired her beholders to yield to her drive to give 
shelter to the shattered. 

Not only were the camp inmates touched, but 
also the Nazis. Once, mustering courage at a 
selektion in the infirmary (selektions there were 
frequent), she approached a Nazi and successfully 
convinced him to reduce his quota of girls and 
women. When later asked how she summoned the 
nerve, she explained that some thing in his face 
reflected a bit of menschlichkeit. Since unlike the 
others, he didn ' t shout, threaten, beat anyone or 
evoke fear, she simply appealed to his conscience by 
saying, "You know what will happen to the girls you 
are taking. You probably consider them unproductive 
and therefore worthless, but you are making a 
mistake. They are not as sick as they look. There's 
hope for all of them." With that she won her case, 
and he discontinued the selektion. (I heard this 
remarkable story from Mrs. lta Moshkovitz from 
Baro Park who worked with her for a few years in 
Birkenau.) 

There's another possibility as to why Rebbetzin 
Sorotzkin won so 
much respect from 
the doctors. When 
she was yet a 
nurse, prior to 
being appointed 
secretary, when the 
hospital was still a 
place for helping 
and curing the 
sick, the doctors 
and barrack 
officials gazed in 
wonder at her 
selfless devotion to 
the ill. That served 
as a forerunner to 

herself where she davened and 
did mitzvos as at home, never 

Entrance to Auschwitz-Birkenau her being promoted to an 
administrative position. As 



secretary, she found even more favor with the 
powers-that-be for extending her hand to the sick. 
(This account also warrants credibility, as the 
following narration from my wife will demonstrate.) 

A few days before the liberation by the Soviets, 
a report 
spread that 
the Nazis had 
fled. They 
were no more 
to be seen in 
the 
watchtowers, 
barracks, 
mess hall or 
other 
where 
would 

places 
they 

make 

A BELATED TRIBUTE 

A number of years ago, on a visit to the home of 
Rabbi Elchonon and Rebbetzin Tzila Sorotzkin in 
Y erushalyim, I nonchalantly mentioned to the Rav 
that I would like to write about the Rebbetzin's 

maasim tovim 
and niflaos -
her wondrous 
good deeds, 
but he 

discouraged 
me, say mg, 
"Don't think 
it's because 
I'm such a 
borei 'ach min 
hakavod (one 
who flees 

their daily 
"Fresh Air School" at Rabka from honor). I 

appearance. 
Stunned 

by the news, 

Cilia Orlean (Neugroschel), at far left, giving a shiur. Judith Rosenbaum is seated in the front row, 
fourth from right (wearing dark dress with white collar). 

personally, 
wovld take 

the frantic inmates scurried to the commissaries and 
food and clothing lockers to still their hunger for food 
and other necessities. 

What did the Rebbetzin do at that moment? 
Since it occurred to her that when the mothers went 
to avail themselves of "bizas Auschwitz" (the spoils 
of Auschwitz), they must have left their offspring 
unattended, she enlisted a few helpers and rushed to 
the children's barrack. There they found the young 
ones alone and frightened, eyes transfixed with shock 
and grief, dirty and disheveled, an offensive stench 
from their clothes, wailing for their mothers. 
Rebbetzin Tzila and her crew rolled up their sleeves 
and plunged into washing, de-licing, disentangling 
and grooming every last child until the wee hours of 
h . 2 

t e mornmg. 

2 It is a fact that in death-permeated Auschwitz, where thousands 
of children were gassed daily, there was a children's barrack with 
dozens of mothers and children, most of whom were obviously 
Jewish. Within a time frame of two years, the Nazis had so 
brutally murdered more than one and half million children, many 
from that very camp. Why did the Nazis find it expedient to 
maintain a children's barrack, yet for Jewish children? No one 
really knows. 

pleasure in 
having everyone know what a tzaddeikes my 
Rebbetzin is, but I know it would displease her. With 
all her good deeds, she feds remorse . She is still 
crying over the friends and students she lost. She 
feels she did very little. To write about her would 
only generate new suffering and pain. It's best not 
to." 

But now that Rebbetzin Tzila and Reb Elchonon 
are in Gan Eden, I can be mekayem the mitzva of 
"l jarseim osei mitzva - to pub I icize those who do 
mitzvos." Likewise, I hope to give others an 
opportunity to do the same. 

May her memory be a blessing. 

Adapted and reprinted with permission from 
The Jewish Observer 



TILLA RINDER-Y AGEL 
A tribute written by a friend of the nifteres, Mrs. R. Pinkusewitz from Antwerp. 

Translated from the Hebrew Hamodia by T. Bornstein. 

A full year has passed since you took leave of this world, Tilla, (5745) and yet how 
difficult it is to enunciate those words, "Tilla is no longer here". No longer will we see you. No 
longer will we hear your warm and heartfelt greeting that bore no evidence of your suffering 
even in your most trying times. 

You left us Tilla, and we remain bereft , with a searing pain in our hearts and a deep 
longing for you to return and fill the void, the gaping hole that you created with your passing. 

Your close family who are inconsolable, whom only Hashem can comfort, escorted you 
on your final journey. But they weren't the only ones. You were accompanied by all those who 
survived Auschwitz because of you. You were accompanied by all those whom you helped and 
cared for constantly. By the poverty stricken widow for whom you secured a tranquil life, 
arranging that her rent be paid on a steady basis. By the blind couple whose every need you 
took care of - providing them with all they required and devotedly helping them raise their 
child ... 

Everyone in Ramat Gan knew that the way to make Rabbanit Yagel happy was to 
provide her with tzeddaka money to distribute. She knew who was in dire need of the cash. She 
knew who needed a donation of used clothing. She always concerned herself with making sure 
that the yeshiva was clean . She insisted on setting the Shabbos table for the yeshiva bachurim 
every week and refused to entrust the honor to anyone else. 

You humbly asked not to be eulogized, but - HOW? How can we conceal from the 
public, especially from the young generation, this magnificent portrait of an aishes chayil, a true 
woman of valor!? 

Isn't it worthwhile that they learn from all the tales told of your greatness? How you 
kindly greeted and accepted every human being. How you warmly invited the poor into your 



home. How you sensitively treated your cleaning lady. How you modestly conducted your life. 
How you naturally performed all your benevolent deeds despite the extraordinary mesirus 
nefesh they so often required . 

To catch a glimpse of your greatness, it would be sufficient just to read what our dear 
friend Pesya Nashilski wrote about her meeting with you in Auschwitz. Your whole life was one 
long, continuous saga of kindness and magnanimity. Even in your last hours, you urgently 
asked that all those that you cared for in your lifetime, should not be forsaken and forgotten. 

You were our source of pride. You were the paragon - the role model of a true Sais 
Yaakov student and member of Bnos Agudas Yisrael, from prewar Poland. 

You and Esther Shtiglitz-Katz came from the town of Seshin to us, in the summer camp 
of Bnos in Krakow. Then, in the summer camp, we already caught a glimpse of the holy spark in 
your soul that shone through your pure, clear blue eyes. You were always so modest. You and 
the righteous Esther both later endangered your own lives to help others in Auschwitz. I myself 
and countless others owe our lives to you. 

The two of you will meet up there in the higher world . All that you prepared and toiled for 
in your lifetime stands ready. "Hane'ehavos vehane 'imos bechayeihem uvemossom lo nifradu"­
the beloved and the pleasant ones, in their lifetime and in their death, were not parted. The goal 
of your lives was Ahavas Yisrael, unadulterated love for your fellow Jews, and the pleasure of 
ruchniyus is your reward . 

You were but a young girl when Hakodosh Baruch Hu tested you with difficult nisyonos. 
Hashem granted you an important position in Auschwitz, and you used it to save other people's 
lives by risking your own. So many others stumbled, and in trying to save themselves resorted 
to lowly means. 

We will never forget, dear Tilla, our first meeting in Auschwitz. We arrived at the camp 
on Friday, a weary group of friends , teachers, and counselors from Bnos. We stood before that 
new innovation of the "Angel of Death", the "sauna." You, the experienced old timers, knew that 
"sauna" meant "selektzia". And that meant that Dr. Mengele yemach shemo vezichro would be 
there, and with a flick of his thumb he would determine who would live and who would die. You 
knew that your dear friends and acquaintances would be arriving on these transports, and you 
risked your lives for us. You and Tzila Orlean-Sorotskin, immediately began to signal to us how 
to avoid falling into Mengele's trap. Suddenly we heard a soft, quiet whisper; we had no idea 
where it was coming from . "Stand - Stand at the right!" On that side you had "inside" people to 
help us. 

It was a dreadful danger for you to approach the rows of newcomers in broad daylight, 
for it was strictly forbidden for old timers to converse with new arrivals. But you risked your lives 
to save us. And we, despite all the inconceivable pain and suffering we had endured until then, 
were infused with an intense, burning desire to live and merit to be reunited with our loved ones. 

It was a clear, still day. Silence reigned. We stood in rows, each of us immersed in our 
own anguished thoughts. The moment of judgement was approaching. The moment that would 
bear the verdict - which of us young girls, wretched remainders of huge families, would survive? 
Would the sun still shine for us, or Heaven forbid ... 

And there I was standing pensively when I suddenly felt something being placed in my 
hand. Then, through the mists of my dark, morbid thoughts, a soft whisper penetrated, "Good 
Shabbos, Rivka!" By the time I grasped what was happening, my benefactor had disappeared. 



It is impossible to forget the incredible taam, the comforting sensation of hearing that 
"Good Shabbos" blessing from a friend that I had not seen for many years, a student of Bnos 
like myself, who had not changed even in Auschwitz. She still carried, deeply implanted in her 
heart, the intense power and holiness of Shabbos. And with these sacred sparks, you tried to 
bolster our courage, raise our spirits and instill in our souls the hope of a better tomorrow. 

You endangered your life, my beloved Tilla. You wanted us to see you , to show us that 
even in Auschwitz it is possible to remain alive if that is the Ribbono she/ Olam's will. You 
wanted to encourage us that Hashem would not forsake us either. 

You procured for us, your friends, a comb and a trifle of soap. Only those who 
experienced the gehinnom of the concentration camps can fathom what veritable treasures 
these were. It is so difficult to describe the overwhelming relief that those two small items 
wrought upon their recipients. The comb and soap were passed from hand to hand, eliciting 
showers of gratitude and blessings upon you , the noble soul who had acquired them for us. 

You didn't view your good deeds as a favor, an account to be kept. You saw it as an 
obligation to help your friends. You endangered your life to save not only us adults but also 
scores of little children. 

Your life was hanging on a hairsbreadth. Had anyone even caught a whiff of your 
activities, all would have been lost. But Hashem had other plans. He wanted you to live and do 
more good. 

We too, were granted life. We have not forgotten and will never forget you , Tilla, and all 
the other selfless individuals who helped us in those difficult years. You helped us not only in 
Auschwitz itself, but also when we were sent out on the way, the sun beating mercilessly down 
on us, the hunger pangs gnawing at our empty stomachs. You and Tzila, tibadel lechaim, 
remembered to send along some bread to offer some respite on those forlorn paths. 

Providence spared you to serve as proof, to demonstrate how much good a person can 
do on this world. Who can describe the yiras Shamayim so deeply ingrained in you? Who can 
describe your extraordinary tznius or your utter selflessness? 

Your sister Feigush who was in a different camp recounts how upon hearing that a 
transport of girls had arrived from Auschwitz, rushed over and asked them: "Do you perhaps 
know my sister Tilla?" 

"Tilla!" they exclaimed, "We have a letter for you from Tilla!" Tilla had hoped that they 
would meet her sister in the other camp and had sent along a letter to her. There were several 
torn pieces of paper, which they managed to piece together and amongst other things, the letter 
read: 

"Dear Feigush, Remember our origins. Conduct yourself as befits a Jew. 
Help the elderly people. Help one another. Strengthen yourself as a Bas Yisrae/. 
Strengthen yourself as a human being!" 

While she read the letter, all the girls stood around and wept. Feigush describes what a 
powerful impact this letter had. Bais Yaakov girls languishing in the concentration camp united 
under its influence. Although even before that, the chinuch of Bais Yaakov was firmly 
entrenched in them and emanated from their very beings, now they became even more 
determined in their convictions to remain firmly rooted in the chinuch they had received in their 
home. They fasted on Yorn Kippur, even though they still had to do their usual backbreaking 
labor. After work, one of the girls who remembered the tefillos prayed out loud, and all the 
others repeated the verses after her and cried. On Pesach they didn't eat a morsel of chametz. 
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They arranged for as many potato peels as they could get their hands on, and what they still 
lacked, they supplemented with ... hunger. In all the concentration camps, the ta/midas of Bais 
Yaakov heroically conducted themselves in this manner. 

Feigush told how her own life too was saved, thanks to Tilla's far-reaching influence. 
When she arrived at Bergen-Belsen, she met the one in charge of the block, a kapo from 
Auschwitz. This woman described what Tilla meant to everyone in Auschwitz and therefore 
declared that she would protect Feigush who was still a tender girl. And she helped save her life 
- all because of Tilla. 

Yes, Tilla, if we were to tell the tale of your greatness, it would be a story with no end. 
Your mother-in-law a"h had three daughters of her own, but in her old age chose to stay with no 
one but you. You cared faithfully and tirelessly for her all those years with extraordinary 
patience. For an ailing bachur in yeshiva, you baked something special that was good for his 
health. And on your sickbed, when you had no strength left to even move your arm, you still 
instructed others how to distribute all the contributions brought to your house. 

It is virtually impossible to describe in writing your extraordinary aidelkeit, your 
remarkably refined soul. In your last days when you were suffering terrible yesurim, your family 
wanted to order a nurse to care for you. And you answered: "Okay, you can call a nurse, but 
you must make sure that she takes the time to eat, and don't disturb her during her meal. These 
nurses work so hard ... " 

When your sister came to help you , feed you, or simply to sit with you and try to ease 
your pain and make you forget your difficult situation for a bit, you would often send her away 
from your bed and show her that in another bed lay a patient who needed water. And over 
there, another patient had to be fed ... Oy, Tilla, your needs always came last! 

You even forbade summoning doctors unless it was urgent. You claimed they had 
enough work, they were busy, and you weren't the only one in the world . 

You were an unparalleled baa/as middos. It was evident even in your youth . Your sister 
Feigush tails of your extraordinary goodness as a child even before the war. 

In Auschwitz they called you the "White Angel ," and indeed, throughout your life you 
couldn't tolerate any wrongdoing. You lived to be good and to do good. 

Until your last moment you never troubled anyone for your own needs. It is symbolic, not 
coincidental, that your passing from this world was at a time when there would be almost no 
shiva to sit for you. It mirrored your life . 

Your deeply-rooted, unwavering emuna, your profound understanding of the meaning of 
life and the meaning of death gave you the ability to accept the destiny that was decreed upon 
you . 

I will never forget how I stood at the threshold of your house during the last few weeks of 
your life before your hospitalization. I saw how the pain seemed to have eased a bit, and as I 
swallowed the tears that threatened to engulf me, I reflected on the passuk; "Oz vehadar 
Jevusha vatischak leyom ... " - your entire life was preparation for the yom acharon, for your final 
day. 

All our heartfelt tefil/os and supplications were to no avail. You left us Tilla, and we 
remain with aching hearts, but with hope that your memory will carry on and will never be 
forgotten. 
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L'ilui Nishmas Rivka Yocheved Alter-Rappaport, Hy"d, 
only daughter of the Bais Yisrael, zy"a 

The Bais Yisrael's oldest child and only daughter was born in 5677/1917, amidst the turmoil of 
World War I. He named her Rivka Y ocheved after his grandmother, mother of the Imrei Emes, zt "l. 
From her childhood, Rivka was known for her extraordinarily sharp mind. Her father personally 
supervised her chinuch, seeing to her tznius and yiras shamayim. When she grew older, he sent her to 
the Bais Yaakov Seminary in Krakow, where she soon became famous for her gifted talents and rare 
power of influence. Her countless acts of chesed became her trademark, one she later passed on to her 
own students, constantly imploring them to improve themselves in this area, which is the midah of 
Avraham Avinu. Not surprisingly, Rivka was considered one of the exceptional forces of the Bais 
Y aakov movement. 

On the fourth of Nisan 5698/193 8, she married Reb Aharon Hakohen Rappaport, Hy" d, son of 
the wealthy Reb Yisrael Y osef Rappaport, zt "l, of Bilitz, and one of the most outstanding students of 
Yeshivas Chachmei Lublin. 

During World War II, desperate attempts were made to save her from the claws of the Nazis. 
She was successfully transferred from the Warsaw ghetto to the Vitel detention camp in France, but 
was later deported to Auschwitz, may Hashem avenge her blood. 

After the war, survivors related astounding tales about her modesty, her devotion to help others 
even at the risk of her own life, and the strength of her emunah and bitachon that never left her even in 
the darkest moments. 

Dr. Hillel Seidman, in the "Warsaw Ghetto Diaries," writes how he met her in the Shultz shop, 
a factory in the Warsaw ghetto where many Rabbanim and distinguished personalities found work so 
they could acquire a work card and hopefully avoid deportation. 

" I was told that Rivka Alter-Rappaport worked in the shop's kitchen. Besides for the regular 
twelve-hour workday, she worked a few nights a week so she would not have to come in on Shabbos. 
She also worked one night for Y ocheved Levin-Alter, sister of Reb Yitzchak Meir Levin and daughter­
in-law of Reb Meir Alter, Hy"d, to free her from working on Shabbos as well. 

"'To me, it is clear,' she said. 'I don't work on Shabbos. What's the worst 
that might happen? Who says I must live? In any case, I will not sell the Shabbos.' 

"Rabbanim would have surely allowed her to work on Shabbos, since saving one's life takes 
precedence over keeping Shabbos, but she wasn't one to ask." 



MY FRIEND, RIVKA 

IN THE CAMPS WITH THE DAUGHTER OF THE BAIS YISRAEL 

by Gita Stembuch 
Adapted and translated, with permission, 

by Y. L. Perkal 

The author, Gita Sternbuch, (nee Eisenstadt) wife of Reb Eli Sternbuch, was a prominent Bais 
Yaakov teacher in her younger years. During the war, she led a Bais Yaakov group in the Warsaw 
ghetto. Not long before the Warsaw ghetto uprising (Pesach 5703/April 1943), Mrs. Sternbuch was 
among those who received South American passports from the Sternbuch family in Switzerland. At 
first, the Germans honored these papers, deeming their holders foreign nationals. They were not 
deported but detained in the Warsaw prison and then sent to a detention camp in Vite!, France. Here, 
hundreds of foreign nationals were held so they could be exchanged with German nationals in other 
countries. Since the camp was run by the Red Cross, conditions were much more humane than in the 
German concentration camps. In Vite!, Mrs. Sternbuch met her childhood friend, Rivka Alter­
Rappaport, with whom she had attended Bais Yaakov in Warsaw and later, Bais Yaakov Seminary in 
Krakow. She too had been issued a South American passport. In April 1944, the Germans discovered 
that these passports were forged and had merely been distributed by the consul in Switzerland without 
valid backing. All the Jews in Vite! were sent to Auschwitz, but Mrs. Sternbuch saved herself at the 
last minute by hiding. In this article, she describes her friend, Rivka, who was deported, Hy"d. 

Vitel Detention Camp, South France, Summer 1943 

We are sitting, Rivka and I, in a blooming garden, talking. It is a hot summer day, the kind that 
dazes one's senses. Our broken hearts are swept away by this dream world of chirping birds, gurgling 
stream, and rustling leaves. We fall silent. 

Suddenly, I ask, "Rivka, did you hear? The Poles who arrived today say that the Warsaw 
ghetto is burning. Smiling all over their cursed faces, they've been describing the tall columns of 
smoke and fire that are rising from the ghetto streets, accompanied by shots and explosions. 

"What do you think, Rivka? What does this all mean? The ghetto is burning along with the 
people! Rivka, say something! Don't keep quiet. I know what your silence means. It often says more 
than a thousand words - but now I need a word from you, Rivka." 

She remains silent and I am choking here in this "paradise." The scenic nature around us tries 
to convince us that the world is running as usual. But it's all a lie, a false illusion planted by a 
tumultuous world. For me there is only a mirror of hell in which I see but smoke and fire. 

"Do you hear me, Rivka? They're burning, burning! Have you ever seen people bum, Rivka? 
Look around, Rivka. The trees, the flowers, even that cow over there in the field are so content. Why 
doesn't the world crumble into tohu vavohu? Why don't the waters cover the mountains and flood the 
world? Why doesn't the sky fall and shatter into thousands of pieces? Why doesn't the earth rise up 
and consume the false harmony? Why? Why?" 



·· Rivka is silent. The truth is, I'm no longer waiting for her to answer. Her gaze is sunken, 
withdrawn. The fire of the ghetto burning in her soul is expressed in her silence. 

It is a silence she received from her great father, the Bais Yisrael, zt "l, along with that special 
attentiveness to every sigh, every pain and every stifled tear. She didn't only inherit a gift for listening 
but more important, complete identification with everyone she meets. 

Even in kindergarten, we would run to Rivka with a bloody knee and indignant tales of 
injustice. She never rebuked anyone; her presence alone drew out the best and finest in people. 

It can only be that she inherited this strength from her holy ancestors, the Chiddushei Harim, 
Sfas Em es, Imrei Emes and Bais Yisrael, z "!, a strength that instilled in her young soul an 
extraordinary power of influencing others. She was raised with the inborn ability to feel another's 
burden. At an early age, she learned to bear within herself pain, anguish, and anxiety for others. She 
repressed her tears in a silence that soon became a silent shout. I believe that I was among those 
privileged to understand her silence. I could almost touch her fathomless pain that was never 
expressed even in one word. 

* 

A young couple approaches us - Reb Chaim Leibush Berglas and his wife, Alta. He is a 
famous student of the Lubliner Rav, Reb Meir Shapiro, zt "!, and she is one of the distinguished pupils 
of Sara Schenierer, a "h. She is holding a sefer (she was never without one). 

"Listen," she bursts out. "I found the most beautiful thought expressed by Herr (Reb Yehuda 
Leib) Orlean. I must share it with you." 

She notices our faces and stops talking. 

"Alta," I say, "the Warsaw ghetto is burning, it ' s burning, Alta!" 

Alta stands as if turned to stone, unable to utter a syllable. Rivka walks away without a word~ 
Her shoulders are suddenly bent, her noble posture and erect walk have vanished. She needs to be by 
herself, to recite a prayer. She must gather her strength ... we will all need it. She is our fountain of 
bitachon and unbroken faith, demonstrating Hashem's presence even when it is so dark around us and 
within us. 

Her erect bearing has nothing to do with pride or culture. On the contrary, she was always 
embarrassed to surpass others. Having more actually pained her, whether it was an apple, a bar of 
chocolate or a piece of cake. She was always giving away everything she had. If she knew more than 
others (which was always the case), she would share her knowledge so everyone would be privy to it 
as well. So it had been in school and so it continued in seminary as well as in daily life. 

I am reminded now of a childhood episode. During recess, before lessons, she would help the 
weaker students. Playfully, she would position herself behind the door and when asked why she did 
this, she would say, "I am embarrassed." 



This expression remained with her, receiving entirely other dimensions later on in her life. As 
she matured and her personality unfolded, the childish embarrassment became her inner essence, a 
hidden, G-dly spark within her, bringing her to the highest level of humility, true self-effacement. This 
kind of humility does not express itself in pushing oneself into a comer, but steadfastly partaking in 
struggles for a true cause. Her magnetism and influence on people was astounding. 

A small episode comes to mind. During our last days in the ghetto, I noticed that her hands 
were wounded and full of pus, a sight I found heartrending. Her hands had always mirrored her 
aristocratic roots. 

"What happened to your hands?" I asked. 
"It's nothing. It's the icy water that leaks from the frozen potatoes." 

Rivka had the great privilege to peel potatoes in the Shultz shop for great Jews such as the 
Piasczene Rebbe, the Alexander Rebbe, and Reb Moshe Betzalel Alter, who all worked there, 
pounding nails as shoemakers. 

"Rivka," I said, "When we survive this war, G-d willing, your hands will tell our stories better 
than a thousand words. You will hold them up with pride." 

"No," she answered in a tranquil tone. "I believe that I will hide these hands because people 
will not want to be reminded ... and I understand them, I understand them very well." 

Dear Rivka, how right you were! How often did I, with great effort, hide my betrayed soul and 
bleeding heart from even my nearest and dearest? I feel that they don't want to know everything, they 
don't want to be bothered. I then try to remind myself of your words, Rivka, wanting - like you - to 
understand these people. It doesn't always work, Rivka, because time doesn't heal the wounds, they 
remain raw and bum like fire. We, survivors, live inside our outwardly invisible ghetto. We talk, but 
though our words might be the same as others, we mean different things. We don't see what others 
see. We even laugh together, but our laughter contains stifled sobs. 

We remain prisoners of our experiences. You are often at my side, more tangible than someone 
actually standing next to me. 

* 
The long summer days drag by and the false harmony can no longer fool us. Like drunkards, 

we run around the camp looking for signs from "over there." Suddenly it all breaks apart around us. 

An order from the German commandment: "All South American passports must be handed 
in." 

We, the refugees, who have already lived through hell and were then miraculously brought here 
with the false Stembuch passports, know very well what this means. 



April 1944 

Exactly a year after the Warsaw ghetto uprising, S.S. men from the einsatzgruppen appear at 
our doors. "Pack quickly and go down to the plaza in front of the hotel." From there we will be led to 
the waiting train. We, Dr. Hillel Seidman, my mother, z"l, and I sit in the room. 

No one says anything. No one moves. No one packs. "Where to?" we ask each other. The 
word, "Auschwitz," fills the air until we feel we are choking. We sit unmoving. 

Auschwitz - a concept beyond our understanding. One word that means the end, the end of life, 
the end of time, the end of the entire creation. 

Suddenly, Rivka walks in. In a calm, steady voice she asks, "Do you want something to drink? 
I have freshly made tea here. You must drink something, something warm." 

She speaks like . a concerned mother addressing her children. When she sees no one 
responding, she comes nearer and gives everyone a few sips. I drink quickly and then grasp her hands 
tightly, hoping that some of her emunah and bitachon will flow into me and give me strength. 

My dear, dear Rivka. Your swallow of tea did not only wet my parched throat - it was much 
more. It restored my will to live. Not the tea, but you, Rivka, with this bit of warm liquid aroused in 
us the desire to fight. You did not need any words, you were there only for us and when there exists at 
least one person who is there for others, we learn to fight. My dear Rivka, you will never know that 
we absorbed from you the most important message - that Hashem is always with us, even amid pain 
and suffering. 

And that ' s why, Rivka, we thank you with our lives. 

* 

The door bursts open and two frightened eyes peer in. I recognize them as belonging to Frau 
Frankel, nee Tzemach. She calls to us in a barely audible voice. "Come, come quickly. I've found a 
place to hide. Follow me now." 

With bated breath we run and run, down the kitchen steps and even farther. Down, down, 
down. Anything, just not to go back ... 

I look behind me and I don't see Rivka. "Rivka! Rivka! " I shout but my voice is barely 
distinguishable. And suddenly I see her. She is standing higher up, she tries to say something but I 
don' t hear her. Is she blessing us or is she trying to tell us something? 

I want to run back but someone holds me in an iron embrace. I see nothing. It is pitch black. 
Where am I? 

Suddenly, I am in a hole. I can't move. It smells like ashes and smoke. Sh ... sh .. . they' re 
coming. We hear their footsteps, they're looking for us, they're hunting us with strong lights, but they 
don't see us. 



Soon we hear the whistle of the locomotive. The train to Auschwitz has gone . .. 

What did you want to tell me, Rivka? Did you want to send a message to your father? Should 
I tell him that you never, even once, even in the bleakest moments, forgot that you are his daughter? 
Should I tell him that your emunah remained unshaken even on the train to Auschwitz? Should I tell 
him that you always tried to help others, to give the best of yourself? 

Your father received your message, Rikva. He may have lost you, but he became the father of 
thousands of orphans. 

I miss you, Rivka. 

I search for you always and everywhere. I chase after the dreams of our idyllic childhood and 
youth. 

I look for you because you are a part of me. 

Every person has inside him a Holy of Holies, an innermost, holy comer in his soul, an 
impelling force that draws out the best in people. 

You, Rivka, are that force within me. 

Originally appeared in "Dos Yiddishe Vort ", Nisan 5753 



By Yocheved Leah Perkal 

It's Friday night after the seuda. The kids are sleeping and the house is in order. I'm 
standing at the sink, doing the dishes, and letting the tranquility in the air wash over me. As I 
rinse the plates, I find myself singing a Yiddish lullaby. 

"Sleep, my little bird, sleep 
Dream of joy and bliss 
In the west the sky has turned red 
The sun is slowly sinking 

"Thousands of golden stars 
Build an iron wall 
They keep watch faithfully 
Until the sun will rise once more" 
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Suddenly I feel my voice quavering and tears prick my eyes. It's my grandmother's 
lullaby; she sang it to my mother and later to me. And it's the first time I'm singing this song 
and Bubby isn't here. 

When my Bubby, Mrs. Rochel Greenbaum il"l1 was niftar, I was busy attending to my 
mother who was sitting shiva. And all through that week, and all through the following weeks I 
felt like I hadn't mourned her loss personally. I kept thinking, If only I had been there, if only I 
had been at the levaya. It was two years since I had last seen Bubby. For all I knew she could 
have still been living in Australia. I didn't yet feel her absence in my world but I wanted to. 

And now, three months later, I'm singing Bubby's lullaby and suddenly I feel it. I feel 
tangibly that she's not down here with me anymore, that I'm singing it alone. And I have a 
sudden urge to sing this song to my children along with two others that she taught me. I must 
make sure they don't forget their Elter Bubby. 

It was my father who informed me of Bubby's petirah. My kids don't have a great­
grandmother anymore, was the first thought that raced through my mind. 

When I got married, my father's mother wasn't alive and both my husband's 
grandmothers were long gone. But there was Bubby, and when my oldest was born, I exulted 
that my daughter had an Elter Bubby. When I was her age, having an Elter Bubby seemed like a 
fairy tale. My cousins in Australia had one, and I remember gazing at her in awe when I visited. 
It was the first time I had seen an Elter Bubby. My parents, like so many children of Holocaust 
survivors, never knew their grandparents. 

Actually, it was Bubby who introduced me to the concept of what an Elter Bubby meant. 
There was another lullaby she would sing to me about two little girls boasting of precious 



A group of children dressed up for a 
~urim play in one of the D.P. camps 
zn Salzburg, Austria after the war. 

A group of Bub by 's talmidos in 
Sieradz, 1933, one of the towns 
where she taught after she 
graduated from the seminary in 
Krakow. Mrs. Chana Perlman, 
nee Aronovitch, is seen standing 
third from the left in the front 
row . 

. A group of children who survived the 
war in Russia and were brought to the 
Agudas Yisroel D.P. camp (kibbutz) in 
Hallein, Austria, not far from 
Salzburg. The woman in the turban is 
Reb. Shoshana (Tzimmer) Weiss 1i"JJ 

of Antwerp. She came with her first 
; husband, Rabbi Uriel Tzimmer 7"Jl!, 

. ' from Eretz Yisroel to assist the 
survivors in the D.P. camps. 



heirlooms they possessed that had once belonged to their great-grandmothers. And then Bubby 
would sing about the third little girl, who merely laughed to herself and slowly opened the attic 
door to show off her most precious heirloom, "di elter bubbeshe ale in," - her great-grandmother 
herself. 

j1))1111ti )1t'1"11 t>KI 11'<3 

VJK)j1~ 1 1r PK ?1vv VKi1 

y?y11v pnv t>x-r ?1vv 11x 

\?JKtll1~£l11K Jll1p?x 11£1 

j1)j1p1V3K l1Vt>lj111V t>KI 

11'<3 1)13111'< 1 11'< ~Ktl1K0 
111?x 1tf1JKJ j1\?)j1 1; 

11'<1 ~ 1YjK11Y \?1)1ij1i1 11£1 

1l1Jl1111tJ pxi1 \?JlJtJ1jK 

iJK~ 111 lJpj1j11tf 1111 

1l1?l1p1v3x )11)1111? v1ti 

v?x10y~ 1 11-ry.:i?xr 11r 

l1Jl1J1\? 11l1\?V K JKiT 1 11'< 

\?tJ11KJ 11r j1j11x \?Kil 
1V 1JKJ )1\?))1 l11tl 110 11'<3 

vti1?Jl1~ 11x v?l1\?t>l1Pl1~ 

l1Jl11Kj 1)1£l1Y K JKiT 1 11'< 

\?11Y)K\?V \?Ki1 l1\?1111Y 11 
1V 1JKJ )11?))1 111tl 110 1K3 

\?11YKJ 1l1)l1\?3l1tl11 \?1tl 

I was always enchanted with that song and I remember trying to calculate how long it 
would take until Bubby could become an Elter Bubby, how old she would have to be when we 
could finally crown her with the title. 

Bubby was in her eighties before we could call her Elter Bubby. As she always said, 
Hitler had seen to that. She was a newly wed when the Nazis invaded Poland and she lost her 
first two children in the Lodzer ghetto. Her two-year-old daughter, who should have been my 
aunt, was taken away in the infamous children's roundup and my would-be uncle died in the 
ghetto hospital at the age of nine months. Because Bubby arrived in Auschwitz with no baby in 
her arms or child clinging to her dress, she was sent to the right - to life. And after Europe 
stopped smoking, she gave birth to three more children. By the time she became a grandmother, 
she was no youngster in years, although in spirit and appearance she could have easily passed for 
a much younger woman. 

Bubby was an Elter Bubby for only five and a half years, but as I think back to the 
nachas she was zocheh to see I realize I have no reason to mourn. Bubby was present at all her 
grandchildren' s weddings. Whether in Australia, New York, Los Angeles and Canada, she 
attended them all. In fact , she was niftar just as the week of her granddaughter' s sheva brae hos 
drew to a close. She rejoiced in the birth of a number of great-grandchildren, four of whom were 
named after her husband. She got to see most of them and was able to show off their photos. 
More importantly, she enjoyed the nachas of knowing that all her great-grandchildren were 
starting off on the right path as Torah-true Yidden, something she couldn't have taken for granted 
in the spiritually barren Australia where she made her home after the War. 



Bubby was always a pioneer. A student of Sara Schenierer, she taught in Bais Yaakov 
schools in several shtetlach in Poland after she graduated from Seminary. During the war years, 
she was an active leader of Bnos activities in the Lodzer ghetto, with other Bais Yaakov teachers 
such as Feiga Zelicka and Tzipora Levy. She was a mechaneches for children who were forced 
to work for the Nazis V"t'.'1• One of her neighbors in the ghetto, Mrs. Tzipporah Gurt iT11)1, 

recalled how, on Lag Ba 'Omer 5603/1943, she invited the children to her apartment and was 
mechazek them by telling them about Rabbi Akiva and other stories of Lag Ba 'Omer. After the 
war, having been miraculously reunited with my grandfather, Bubby served as a mother figure 
for the young girls and women survivors in her DP camp. Together with my Zaidy, she was 
instrumental in setting up a girls' seminary, and helping young couples marry and move to Eretz 
Yisrael during the stormy period of Aliya-Bet. 

She had to start all over again when she arrived in Australia. Of course, it was only 
natural for her to open her home to every needy soul. She also helped my grandfather set up the 
Yeshiva community, which included an afternoon cheder. She ran Bnos groups for girls and 
regular gatherings for women. Since there was no Bais Yaakov, she taught her daughter, my 
mother, a full limudei kodesh curriculum every day after school. 

Bubby was always teaching, always giving, and she continued to pass her lessons and 
stories down to us, her grandchildren, so we could transmit them further. 

My two oldest daughters talk about Elter Bubby. They know she lived in Australia and 
that she was niftar and is now in Shamayim. Now it's my job to make sure that they and their 
younger siblings don't forget her. I will tell them all about her life and her lifelong struggles and 
acc~mplishments. It won't be hard because Bubby will help me. I feel it. I feel her presence 
with me, protecting me, safeguarding me. Like those golden stars in her lullaby, keeping watch 
faithfully until the sun will rise once more. 



Dining room in the kibbutz. 
seated fifth place back on the 
of the table . 

One of the weddings celebrated in the 
Agudas Yisroel Kibbutz in Parsche, 
Salzburg shortly after WWII. Bubby is 
sitting on the kallah 's left hand side. 

Bubby is 
right side 

Group of women survivors led by 
Bubby in the Agudas Yisroel 
Kibbutz in Parsche, Salzburg 
after the War . The poster 
features the words 'n '?WHU' DJJ as 
well as an illustration on the 
words W7JJ 0?1JJ,i D'i:J1 ,1ru?ru '?JJ In' '!JJ 'J)) '1i7):JJJ1i 'JJ 'iii 7n1i 'JJ 
D'7on . Bubby is sitting second 
from the left in the second row. 
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AN APPRJECIATION OF 

REBBETZIN KAPLAN o=rr00p 
by Rebbetzin Devora Kitevits 

' INTRODUCTION 
Throughout the ages, certain gedolim have stood out as the Rabban she! kol bnei hagolah, the master 

teacher of his generation. These past four generations had two women who served as great leaders. Sarah 
Schenirer who passed away almost 52 years ago on 26 Adar I, 5695 ( 1935), stemmed the tide of 
assimilation of young girls enrolled in Polish "Gymnasiums" (high schools) by founding Bais Yaakov 
schools, thus preserving Yiddishkeit as it had been in the past. 

Rebbetzin Vichna Kaplan, a disciple of Sarah Schenirer, toiled for 49 years, carrying Sarah Schenirer' s 
message to America. She founded the first Bais Yaakov High School and Teachers ' Seminary in America. 
Not only did she keep Jewish daughters loyal to their faith, she guided them in creating Jewish homes and 
founding a tradition, the likes of which America had never seen. She imbued her students with a philosophy 
of life, and through them and their households, through their children and their students, her impact was 
far-reaching, fomenting a virtual revolution in American Jewish life. 

Whereas the influence of gedolim generally filters down to women through the medium of the man ' s 
world - the yeshiva, the psak, the tisch - Rebbetzin Kaplan ' s influence was directed towards the women and 
girls themselves. We felt that she belonged to us, the girls and women. She was someone whom we could 
embrace and confide in, who not only understood our problems, but had experienced them ... someone 
through whom we could become great by listening to her speak, by walking with her, by sharing in her 
work, by doing some humble task for her. 

We lost our personal gedolah. Now, when we aspire to greatness in our daily life, we must look for the 
path she paved for us. We have no choice but to live with the memories she gave us and to learn from them . 



I. EUROPEAN YEARS 

HER HEART WAS SET ON CRACOW 

Rebbetzin Vichna Kaplan was born in Slonim, 
Russia, about 1913. Her father, Reb Ephraim 
Yehoshua Eisen was famous for his tzidkus . Her 
mother, Mereh Gitel, was the daughter of Rabbi 
Chaim Leib Lubchansky ?"::iT, Rav of Baranovich. 

By the time she was eleven both her parents had 
passed away. She and her brother, Dovid, went to 
live with their mother' s brother and sister-in-law who 
had no children of their own. Rabbi Yisroel Yaakov 
Lubchansky was the famed mashgiach in Reh 
Elchonon Wasserman ' s yeshiva in Baranovich, and 
his wife was the daughter of the gaon, Reh Y oisel 
Horowitz, "The Alter of Novarodok." Vichna Eisen, 
her cousins, and friends attended "Meselevsky's'', a 
private religious school for girls. 

When sixteen, Vichna read about the Bais 
Y aakov Seminary in Cracow and set her heart on 
going there. But the Seminary refused her application 
because she lacked a diploma from preparatory 
school. Not content with the refusal, she wrote 
directly to Sarah Schenirer: "Should my whole future 
be changed because of such a small matter?" Still she 
did manage to earn that diploma by taking private 
lessons. However, she had no funds to pay the 
Seminary tuition and was only able to attend because 
of Reb Shmuel (Dr. Leo) Deutschlander who 
obtained a scholarship for her. 

SEM RULES AND REGULATIONS 

Upon arriving in Cracow as part of a group of 
some 150 young girls, she was presented with the 
conditions that Seminary students were required to 
sign before beginning their two-year course of study: 

Upon completion of Seminary every girl would 
have to teach for two years. This could not be in the 
graduate's hometown, where presumably she would 
be too busy with her own family to devote herself 
fully to her teaching career. After the initial three 
months in Seminary, the administration would 
evaluate each student's performance. Girls judged to 
lack the potential for teaching would be asked to 
leave. This policy was necessary because the goal of 
the seminary was to turn out top quality teachers for 
the hundreds of towns desperately clamoring for 
teachers to start their schools. An additional reason 
for this policy was the extreme shortage of 
appropriate accommodations. Anyone who was 
deemed an unsuitable candidate for teaching was 

Bais Yaakov Seminary bwlding in Cracow. 

discreetly escorted to the train station late at night, to 
minimize their embarrassment1

• This policy changed 
with the expansion of facilities . 

The girls were deeply upset by the rules. They 
feared that their opportunities for marriage would be 
seriously limited if they were forced to live away 
from their hometown. Others worried about the blot 
on their reputations if they would be sent home from 
the Seminary. 

Her former seminary classmates,2 who had met 
Rebbetzin Kaplan in Warsaw on the way to Cracow, 
recall how she had encouraged the other girls not to 
despair, but simply to start their seminary courses. 

They also remember her as the top student in her 
class. Besides knowing much more than the average 
girl, she had a superior intelligence, and made 
memorable presentations at assemblies. In time, 
young Vichna began to assist Sarah Schenirer in 
various ways, such as collecting tzeddaka from house 
to house for her fund to support poor families. 

1 During Dr. Grunfeld's years in the seminary, she personally escorted these 
girls . 
2 Rebbetzin Basya (Epstein) Bender il''Y, and Rebbetzin Chava (Shlomovitz) 
Wachtfogel, who joined the staff of Bais Yakov high school and seminary in 
1939 and 1944, respectively, greatly assisted Rebbetzin Kaplan in many 
matters. Many of Rebbetzin Kaplan 's colleagues from her own seminary days 
taught in her Bais Yaakov, despite lucrative offers to teach elsewhere. 
Together with her they forged a strong, unique link to the original Bais Yaakov 
in Cracow. 
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The Seminary program was quite intensive. 
The entire day was dedicated to formal classes 

and study, with no distractions whatsoever. The 
only breaks in the schedule were the Pesach and 
Succos intersessions. Even one additional visit 
home required special permission. 

The only other allowance for travel was to help 
start a new Sais Yaakov school in one of the sma ll 
shtetlach of Poland. This was usually launched by a 
team of a teacher and a Seminary student. Rebbetzin 
Kaplan was once dispatched to Baranovich with a 
teacher, Miss Hamburger, to lobby for opening a Bais 
Yaakov school there. Her speech had unusual 
impact' , and Baranovich opened its Bais Yaakov 
School. 

Dr. Judith Rosenbaum would teach Shir 
Hashirim Friday nights. After Shabbos the girls 

would approach Rebbetzin Kaplan: "Vichna, please 

review the shiur so we can write down notes. You 

know it the best. " With her characteristic humility, 

she would say, "I don ' t know it the best, but I'll try 

anyway." Then she repeated the shiur verbatim, not 

using her own language, but the teacher' s words. 

Rebbetzin Kaplan told her children that when 
she left for her first intersession trip home, Sarah 
Schenirer confided in her, " From the first letter you 
sent me, I saw that you were going to help me in the 
movement." Others who were present remember Frau 
Schenirer saying, "You will succeed me, but you will 
be greater." Rebbetzin Kaplan, of course, never 
repeated this. 

3 According to her Baranovich friend, Sora Baila Gutman (Rebbetzin Mendel 
Kaplan) 
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Left - Partial script of Purim play produced in Brisk, in Rebbetzin 
Kaplan '.5 handwriting. Above - Copy or a letter recommending Vichna 
Eisen, sent to R' Yeruchum Levovitz. 

Indeed, all her classmates knew that she was the 
closest talmidah to Sarah Schenirer but no one was 
jealous, because they all recognized that she had 
earned this special relationship. 

THE YEARS IN BRISK 

The two years in Cracow came to a glorious end 
on her graduation night, an event that Rebbetzin 
Kaplan often recalled for her talmidos: "Sarah 
Schenirer danced and sang 'Vetaheir Libeinu' with us 
the entire night." 

Rebbetzin Kaplan was sent to Brisk, where, for 
some five years, she served as the only teacher for 
limudei kodesh in the school, besides studying with 
girls in their older teens before school hours. She 
frequently consulted the Brisker Rav, Rabbi Yitzchok 
Zev Soloveitchik 7"'.::IT, who was responsible for the 
school. 

Rabbi Dovid Soloveitchik N''U'71V, of 
Yerushalayim, writes: " I remember how ... my 
sainted father and teacher would be extremely lavish 
in his praise of the chinuch in Torah and yiras 
Shomayim that [Rebetzin Ka.plan] implanted [in her 
charges]. He would add that she had a great 
advantage in that she was raised and educated in the 
home of her uncle, the gaon and tzaddik Rabbi 



Yisroel Yaakov Lubchansky '":::IT, and that she had 
absorbed much Torah, yiras Shomay im and 
exemplary midas from him, which she drew on to be 
mechanech (educate) her students." 

When she was in Brisk, the Jewish community 
was threatened with a pogrom. In response to her 
query, the Brisker Rav advised her to leave, since she 
could not help in the situation. On the last day of 
school before the feared pogrom, Rebbetzin Kaplan 
was preparing to flee to Kamenitz, but first she hired 
a taxi to take home several girls who were stranded at 
the school. Only then did she leave. 

Once, before returning home for vacation, 
Rebbetzin Kaplan decided not to return to Brisk. The 
city lacked funds for her salary and she could not 
afford to work without pay. She later received a 
telegram from the Brisker Rav telling her to come 
back, so she returned - only to discover that the 
telegram had been forged! She stayed on anyway. 
Perhaps she reasoned that if the people in town had to 
lie to keep her they must be in desperate straits. 

In view of her financial situation, the following 
incident becomes more poignant. Rebbetzin Kaplan 
and the present writer were once discussing a specific 
book for use in our Child Guidance classes in the 
Brooklyn Seminary. Because of a questionable 
anecdote in the book, Rebbetzin Kaplan decided that 
we would not use it. Sensing my disappointment; she 
told me that when she was teaching in Brisk she had 
purchased history books with her hard-earned money. 
As she was preparing a lesson, deciding on which 
information was acceptable and which she could not 
use, she suddenly asked herself: "What am I doing? 
Trying to get kosher information from non-kosher 
sources!" So she discarded the entire set of books. 

Vichna Eisen was remembered fondly by all the 
people she met. She became best friends with the 
Brisker Rav's daughters who had first been her 
ta/midas. Her landlady told others about her concern 
for all creatures great and small that even extended to 
their house cat, which she brought in from the cold 
every night. She was remembered by a talmidah who 
married during wartime, but never forgot to honor the 
rules of tznius, for: ' Weren't we brought up in a 
certain way of life? It stays with us." 

Rebbetzin Sora (Kaplan) Zeilberger, who had 
been her student in the earlier grades in Brisk, recalls, 
"When I was older, I studied privately, but 'the girls' 

and I still visited her in her room after licht bentschen 
Friday nights. She would tell us stories until our 
fathers picked us up after Maariv. She was always 
with us. On Shabbos afternoons she supervised the 
Basya (Boos Agudath Israel) groups, where she told 
stories and played games with us. Whatever she did 
impressed us ... such as the grand play she produced 
for Purim, which attracted the whole town." 

A SUIT ABLE MATCH 

On 28 Elul, 5695 (Sept. '35), Mrs. Laya 
Schwartz wrote a letter to the famed mashgiach of 
the Mir Yeshiva, Rabbi Yeruchem Levovitz '":::IT, 

asking him to find a suitable shidduch for a young 
lady she knew in Brisk, Vichna Eisen. Her words 
describe her aptly: 

"She is perfect, straight, good of heart, and all 
her aspirations are lofty. She strives constantly for 
self perfection, constantly rising in her attainment. 
Her soul is beautiful and she has an indomitable 
spirit. .. Primarily, she impresses one with the high 
goals she has set for herself. An excellent person, she 
was created for greatness." 

The actual shadchan was Rebbetzin Kaplan's 
landlady, who had seen Reb Baruch learning in the 
Brisker Rav's shul. She delegated a yeshiva fellow to 
approach him, but the bachur added on his own that 
since neither he nor the Eisen girl had any money, it 
made no sense to even suggest the match. Reb 
Baruch, however, accepted the suggestion, while 
ignoring the advice. "She was a shem davar (widely 
admired)," he later told his children. 

After the two had met, Rabbi Kaplan had to 
leave for America on Chanuka 5696. They 
corresponded and became engaged by mail! Rabbi 
Kaplan still cherishes his chassan gift from his 
kallah, the sefer Kaveitz He 'aras on Yevamas, by the 
illustrious Baranovich Rosh Hayeshiva, Rabbi 
Elchonon Wasserman '":::IT. 

Reb Yisroel Yaakov was unhappy that his niece 
should move to America. He advised her to consult 
the Brisker Rav, who replied: "To join him, you can 
go anywhere!" It was the only time the Rav had 
consented for someone to go to America, according 
to his son, Reb Berel (YosefDov) Soloveitchik ''':::IT. 

Before leaving, Rebbetzin Kaplan petitioned the 
Bais Yaakov headquarters in Cracow (which 
administered not only the Seminary but all the 



elementary Bais Yaakov schools in Poland, and all 
related publications) for permission to start a Bais 
Yaakov school in America. Reb Yehuda Leib Orlean, 
successor to Sarah Schenirer as head of the 
organization, granted her permission. 

Rebbetzin Kaplan left friends and family in 
Brisk and Baranovich for America, arriving almost 
49 years to the day before her passing. The wedding 
took place eleven days later, on Rosh Chodesh Elul 
(September '37) in the lunchroom of Yeshiva Torah 
Vodaath, on Wilson Street in Williamsburg, with the 
Rosh Hayeshiva, Rabbi Shlomo Heiman 7":::it as 
mesader kiddushin . 

II THE BAIS YAAKOV COMES TO AMERICA 

EARLY A TTEMPTS
4 

In the l 920's the only Hebrew schools for girls 
were afternoon Talmud Torahs and Sunday schools 
with co-ed classes, and boys' Bar Mitzva classes, 
which some girls joined. These schools were 
basically culture-oriented and not religious in 
content. Some more religious girls studied privately 
at home. 

In the late I 920s, Mrs. Fruma Leah Mandel, 
mother of Rabbi Manis Mandel5

, started frum girls' 
groups on Shabbos in Brownsville. After moving to 
Williamsburg in the early '30s, Mrs. Mandel 
organized groups there as well. She also held night 
classes. Within a short time, some two hundred girls 
were attending her Bnos Yaakov groups. She placed 
ads in the Yiddish "Morgen Journal " and wrote 
letters to parents to encourage the opening of groups 
in other neighborhoods as well. 

Inspired by Sarah Schenirer in Europe, Reb 
Binyomin Wilhelm together with his brother-in-law, 
Ben-Tzion W eberman, and Rabbi Sh raga F eivel 
Mendlowitz (menahel of Torah Vodaath) i1:rr:i? om:n 
and other community leaders founded the Beth Jacob 
Hebrew School for Girls in I 925, the first all-girls 
afternoon school. 

Two Bais Yaakov-type elementary day schools 
later opened in Williamsburg. Bais Sarah, named 

4 The historical background was furnished by Mrs. Leah (Wilhelm) Herskowitz. 
Additional information was added from the J.O. biography on Mrs. Fruma Leah 
Mandel. (Kislev-Teves 5765, Dec. 2004) 
5 Dean of Yeshiva of Brooklyn, which includes separate schools for girls and 
boys. 

after Sara Schenirer, opened through the initiative of 
Rabbi and Mrs. Avrohom Spinner. Prior to this, Mrs. 
Mandel started an elementary Ba is Y aakov type 
school in 1935 and named it "Bais Rochel '', with 
fifteen students and a few grades. A year later she 
started an evening high school and seminary with 
Rebbetzin Basya Magnes as principal [who had been 
recommended by R' Shraga F. Mendelowitz]. It was 
called Bais Medrash L 'Moros Enos Yaakov. A year 
later, Rebbetzin Kaplan arrived in America. She 
founded Bais Yaakov High School and Seminary. 
Eventually, Mrs. Mandel's school merged with that 
of Rebbetzin Kaplan's6

. 

Sais Yaakov buildinq in Wil!iamsburq. 

Through the concerted efforts of a large group of 
askonim, the Beth Moses Hospital building was 
purchased, and the Bais Yaakov elementary (day) 
school in Williamsburg was opened in the winter of 

6 At the time of Mrs. Mandel's petira, on 11x :i":i, her sons who were 
constantly at her bedside, had just gone out to daven Mincha. To their utter 
dismay, they returned and were shocked to find that she was niftar. They were 
unsure about the exact moment of yetzias neshama. It seemed to have been 
bein hashemoshos. Therefore, her children recite kaddish on 11x ;i":i. Her 
illustrious son, Rabbi M. M. Mandel, sh/da, the esteemed Menahe/of Yeshiva of 
Brooklyn, recites kaddish on both days. On 11x 1":i he says kaddish for Sara 
Schenirer, who had no children of her own. At the same time he has in mind 
his mother because of the safeik yahr1zeit. What amazing Hashgacha - two 
women whose life missions were so similar, have yahr1zeits that are 
intertwined! 



'37 with a kindergarten and several grades. The 
founding principal was Rabbi Kreiser, followed by 
his successor, Rabbi Avrohom Newhouse7 

'i"T . This 
Sais Yaakov grew and blossomed for many years. 

When Rebbetzin Kaplan arrived, she began with 
a class of seven eager girls8 of high school age, who 
gathered around the dining room table in the 
Kaplans ' small apartment at 134 South Ninth Street 
in Williamsburg. Here the beginnings of, the Bais 
Yaakov High School and Teachers ' Seminary took 
place. 

Twenty some years later, an American girl 
undecided about which seminary to attend in Eretz 
Yisroel, consulted the Brisker Rav in Yerushalayim. 
He advised her: "Return to Vichna Kaplan's 
seminary. There you will learn how to ed.ucate the 
next generation." 

Mrs. Genauer recalls : "Rebbetzin Kaplan was an 
answer to my parents ' prayers . The only other Jewish 
high schools were far to the left in · religious 
orientation and many parents later did not eat in their 
children ' s homes. We had heard ab~t Sarah 
Schenirer and the Sais Y aakov in Cracow from 
Rebbetzin Pincus9 when she had come back and 
called a meeting to organize us. We fell in love with 
her. She had so inspired us that we were prepared for 
Rebbetzin Kaplan and her plans . 

"As a fifteen year old, I went to public high 
school, then traveled to the Bronx to teach a Talmud 
Torah class, and then returned to Williamsburg. From 
7 to 10 PM every night we learned around the dining 
room table in Rebbetzin Kaplan ' s house. 

"Rebbetzin Kaplan 's devotion wa,s always 
apparent. She knew what each of us needed and 
lacked. She had an all-encompassing memory about 
every one of us. I was ambitious at eighteen and 
could not decide whether to marry then or not. 
Through her influence I married my late husband, an 
American who had learned in Kelm. ' 

7 Rabbi Newhouse :i"ll led the elementary Bais Yaakov school for many years. 
He also pioneered the concept of frum girls' camps, as we know them today, 
when he opened his tamed Machane Bais Yaakov in Ferndale. 
8 Sylvia (Pilchik) Tehillim, Faigy (Pilchik) Genauer, Sora Wolfsop, Rochel Rose 
(Wolf) Gitelis, Faigy (Rubin) Horowitz, Chanie (Mendlowitz) Greenbaum, and 
Rivky (Mendlowitz) Karp :i"ll. · 
9 Rebbetzin Chava (Weinberg) Pincus, born in America, studied in Bais Yaakov 
Seminary in Cracow. She taught for Rebbetzin Kaplan until ,she and Rabbi 
Avrohom Chaim Pincus moved to Eretz Yisroel in '64. 1 

"I visited her in the hospital after she had given 
birth . She was preparing her shiurim in the hospital 
bed! 

She took our notebooks home to mark, even the 
spelling, making notations, i.e., 'This thought is not 
written out clearly. ' 

"From Rebbetzin Kaplan ' s house we moved to 
Keap Street, then to the ' old Mesivta building' [at the 
corner of Bedford and Taylor streets). By then we 
were already two classes. We then moved to 143 
South 8th Street, the address that thousands of Sais 
Yaakov students will always remember. We thought 
it a beautiful building! [Rabbi Baruch Kaplan then 
left his position as a maggid shiur in Mesivta Torah 
Vodaath to help his wife carry the financial 
administration of Bais Yaakov.] My father, Reb 
Nissan Pilchik, used to go out nights soliciting 
money for the school." 

THE RUACH DIMENSION 

The Kaplans borrowed money to open a summer 
' learning' camp at Engel 's farm in Connecticut. For 
many of the girls, it was their first adventure in the 
country. As i'n the city, Rebbetzin Kaplan was the 
only teacher in camp, and taught the girls all 
morning, despite her young, growing family. She 
even tried to bring Yiddishkeit to the people in the 
area, and invited people from New Haven to special 
events, such as the campfire. 

Rebbetzin Kaplan strove to bring the ruach of 
her Cracow years to Williamsburg. She met with the 
girls on Friday nights, at Bnos Agudath Israel groups 
on Shabbos afternoons, even had Seudah Sh/ishis and 
Me/ave Malka with them. This Shabbos spirit drew 
many girls to join her school. 

Rebbetzin Esther Weissman (who joined Sais 
Y aakov a few months after it opened) recalls one 
rainy, stormy Friday night when Rebbetzin Kaplan 
came to the Bais Sarah Talmud Torah building where 
the Shabbos group met. When they entered the 
building they found the lights were off. Someone 
called in the janitor to put them on, whereupon 
Rebbetzin Kaplan left the building for a few minutes. 
Despite the inclement weather, she had gone to 
inquire if it was permissible to use the room now that 
the lights had been opened especially for them . .. 
There were so many halachos that the girls never 
even heard about, which she taught by example. 

After five years, the first group of girls 
graduated. The school was growing. Yet the love and 



attention for each student was not diminished. 
Rebbetzin Chana (Fishbein) Lubart10 came from 
Chicago straight to the Kaplans' home. They found 
her a room with the Pilchiks, walked her over to her 
new quarters, and gave her $7 to pay for room-and­
board for the first week. They continued to do so for 
several weeks, until her older sisters, who were 
working, could support her. 

This ad hoc approach changed in 1944, when a 
dormitory was opened in the South 8th Street 
building. 

THE ALL-DAY HIGH SCHOOL 

Rabbi and Rebbetzin Kaplan's school became a 
full-day high school in January, 1944 . . It was the 
seventh year of the school's existence, but attending a 
Bais Yaakov high school was not a matter of course 
as yet. 

Rebbetzin Chana (Adler) Wessel 11 was about to 
graduate public elementary school in January 1945, 
and saw nothing wrong with staying on in public high 
school. Most of the girls in her class were religious, 
the mode of dress was proper; boys were permitted to 
wear only white shirts, ties and slacks, and girls were 
required to wear dresses with some sort of sleeve. 
There were separate entrances and separate seating 
for boys and girls, and a chapter of Psalms was 
recited at the opening of each assembly! The public 
school building's physical plant and the honors given 
to a bright student were attractions. 

Her father wanted her to attend Bais Y aakov. 
She acceded to her father's wishes and went to Bais 
Yaakov in the fall of '44, with the understanding that 
if she chose, she could return to public school after 
several months . 

" I feel that Rebbetzin Kaplan saved my life," 
says Rebbetzin Wessel. "If not for her, I dread to 
think what would have happened to me and my 
sisters, who followed in my footsteps. She gave me a 
feeling of worth and importance. Rebbetzin Kaplan 
taught my cl.ass all the subjects (sometimes with a 
child on her lap when her babysitter didn ' t show up) 
with infinite patience, despite the class knowing so 
pathetically little. 

She built our confidence by keeping her 
beautiful lessons simple and not beyond our grasp ... 

1° Formerly principal in Crown Heights and Williamsburg branches of Bais 
Yaakov High School, currently assistant principal of Bais Yaakov Elementary 
School in Boro Park. 
11 Teacher in Bais Yaakov High School since 1954. 

She broadened our horizons. She gave us a dream, a 
purpose: We were pioneers, building Yiddishkeit in 
America. We learned that there ' s a Jewish future for 
the Jewish woman. 

"There was another facet to Rebbetzin Kaplan . 
She was approachable; she listened and took things to 
heart. A girl could share her teenage dreams and 
problems with Rebbetzin Kaplan , and even forty 
years later tell her things that she could not tell 
anyone else. She never failed to ask how this one or 
that one was doing." 

During the war years, the Kaplans applied for 
thousands of student visas to enable many refugees to 
enter this country. Bais Yaakov Seminary was far 
above all other educational institutions in the number 
of girls that it saved from Europe, despite harassment 
from the Immigration Department, which had 
difficulty believing that one institution cou ld 
guarantee support for such a large amount of girls. 

GROWTH AND EXPANSION 

As the Orthodox community grew, so did the 
Bais Yaakov School. In September '58 a branch was 
opened in the Boro Park section of Brooklyn, soon to 
equal, and then surpass, the main Williamsburg 
school, which eventually closed, in ' 77. The one-year 
Intensive Seminary program began in September ' 68, 
a new concept in its time, in which girls immerse 
themselves fully in limudei kodesh from 8: 15 AM to 
3:30. The observation and student-teaching programs 
have become fine-tuned and demanding. 
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Today Rebbetzin Kaplan's students are teachers 
and principals all over the world . They can be found 
in the largest Bais Yaakov High School and 
Seminary in the world (Yerushalayim) as well as in 



the largest Bais Yaakov elementary school (in Boro 
Park), from Tifrach to Flatbush ... Chassidic schools 
such as Puppa, Ger, Bobov, Lubavitch and Satmar 
sprang up, and again Rebbetzin Kaplan's students 
helped establish them, teach in them, and head them. 

Despite the fact that Bais Yaakov schools in 
America are not officially affiliated with each other, 
Rebbetzin Kaplan's advice and suggestions were 
sought after. "What does the Rebbetzin say?" was a 
constant consideration. When Bais Y aakov-type 
schools organized a mass tznius rally at the Brooklyn 
Academy of Music, [approx. 5732] of course 
Rebbetzin Kaplan addressed the audience. And when 
5,000 women and girls gathered to commemorate the 
50th Yahrzeit of Sarah Schenirer in Adar 5745, 
Rebbetzin Kaplan was a leading force in the 
assembly. 

She felt that her responsibilities extended 
beyond the school walls. Years ago, Rebbetzin 
Kaplan called camp directors together to discuss the 
ruach in their camps. She wanted camp activities and 
conduct on days off to be a continuation of what the 
schools strive so hard for during the year. 

Whether it was a man from Toronto crusading 
against the evils of television, a teacher from 
Flatbush concerned about the erosion of tznius, an 
educator doing kiruv work in New Jersey or a former 
talmidah begging her and Rabbi Kaplan to say 
Tehilim for a sick family member, each one found 
their way to Rebbetzin Kaplan's office. 

Ill. LEADER OF THE REVOLUTION 

In the past fifty years, women have changed the 
face of Jewish Orthodoxy in America, with 
Rebbetzin Kaplan at the helm of the revolution. Now, 
just study the contrast. In 1937, thefrum Jewish girl 
wore pants and sleeveless garments. Today the 
discussion is what type of legwear is "good enough". 
Then, married women covering their hair was an 
unheard-of rarity; today they are grappling with what 
style sheitl is suitable for a young Rebbitzin. Then 
few were called by their Jewish name; today it's 
almost an oddity to hear a yeshiva boy or Bais 
Y aakov girl called by an English name. When a 
match was proposed, the first question the young lady 
asked was, 'What does he do for a living?" Today, 
it's: "How long will he learn?" When the highest 
level of frumkeit was identified as a home where the 
father davened and attended a shiur, Rebbetzin 

Kaplan taught the girls to dream of being worthy of 
marrying a ta/mid chacham. 

Rabbi Aharon Kotler °'"P1'.'l?T is quoted as having 
said, "If not for Bais Yaakov, all the yeshivos would 
be forced to close!" His Rebbetzin, Rivka Chana 
Pere) Kotler ?"t said that Reb Aharon held that 
Rebbetzin Kaplan did more than all the roshei 
yeshivas. Rabbi Elya Lopian °'"'.'lit said: "The yeshivos 
are very important, but the Bais Y aakovs are more 
important. Without the Bais Yaakovs the yeshivas 
could not exist." The Satmar Rebbe ?"'.'lit once 
dispatched his hoiz bachur to say "yeyasher koach" 
to Rabbi Baruch Kaplan, thanking him for making it 
easier for his boys to find suitable shidduchim. 

She demonstrated to the girls and the women 
how to elevate themselves to the highest level. The 
prevalence of chessed and tzeddaka organizations, 
shiurim for women, shmiras halashon classes, 
telephone chavrusos and the joy that her students find 
in being devoted mothers and teachers of Yiddishkeit. 
are the outgrowths of her teachings. The fervor in 
contemporary women's avoda, the integrity of their 
emuna, their aspiration to true shleimus, and the will 
to perpetuate these ideals to future generations are the 
fruits of her labor. 

THE POWER OF PERSONAL SACRIFICE 

How could one person have so many followers, 
and evoke such a strong response in them that they 
pattern their very lives after hers? Perhaps it was the 
personal sacrifice that was invested in her work. 

Rebbetzin Kaplan's 
greatest dream for her 
students and for her own 
children was that the girls 
marry talmidei 
chachamim and the boys 
should be talmidei 
chachamim, never to 
leave the koslei beis 
midrash. When someone 
brought her regards from 
one of her sons saying 
that he is known to be a 
great ta/mid chacham, 
Rebbetzin Kaplan 
commented, "You know 
just what to say to 
gladden a mother's 
heart!" She avoided 

i 
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Rebbltzin Kaplan, at her son, 
R' Avrohom 's wedding. 



disturbing her sons during their seder (learning 
period), and when forced to do so, she would ask 
them to please pay back the time of their 
conversation during free time, and to ask their 
chavrusa to do the same. 

Despite her profound love and respect for 
learning, and despite Rabbi Boruch Kaplan 's success 
as a rash yeshiva in Mesivta Torah Vodaath, he was 
ready to make the almost unbearable move of leaving 
the Beis Midrash to help the school. 

Rebbetzin Kaplan sacrificed the time not spent 
with her own children. In an interview for a magazine 
article about the working mother, Rebbetzin Kaplan 
was asked what type of work is suitable for the 
woman who seeks something to do with her time 
once her children are in school. "Do you mean 
dealing with the empty nest syndrome?" asked 
Rebbetzin Kaplan. "I thought that only set in after all 
the children married. While her children are in 
school, doesn't a mother have enough to do in the 
home? Why should a woman feel useless simply 
because her children are away from home for several 
hours?" 

She then went on to describe the anguish and 
inner conflict that she experienced every day that she 
left her children when they were younger. "Why must 
I leave my children with someone who will tell them 
the story of the 'The Three Bears' while feeding 
them, when I could give them so much yiras 
Shomayim with every spoonful of cereal? And, even 
in the best of cases, when I would have the most 
wonderful babysitter, I agonized over why I must 
leave my children's chinuch to someone else while I 
leave them behind to tend to someone else's 
children!" She added that for years she had wished 
she could meet Eliyahu Hanavi and he would tell her 
what to do. If he would tell her to go home, she 
would do so joyfully. If he would tell her to continue 
on to school, then she would at least know that she is 
doing the right thing. 

When her first graduate married a Kollel man, 
put on a sheitl, and taught in a Bais Yaakov School, 
she knew she had made the right choice! The conflict 
was resolved, but the anguish of leaving her children 
at home never left her. 

IV. MASTER TEACHER 

Rebbetzin Kaplan taught by example, not only 
by what she did, but by what she was. In the words of 

Rebbetzin Dvora Zoberman, 12 "I feel as if I grew up 
under her. I received my education in Eretz Yisroel , 
but my l 'maaseh (practical application) came from 
Rebbetzin Kaplan." 

ANIVUS 

Rebbetzin Kaplan was an ordinary housewife at 
home. So much so, that her own daughter-in-law said 
that it took years for her to realize that she was a 
public figure. Even in school, despite being the dean, 
head of all the departments and principal of the 
Seminary, Rebbetzin Kaplan did not put on airs. 

Rebbetzin Kaplan wlfh a grandchild, 5743, 1973 

Those close to her saw how nervous she was 
before delivering a speech, despite a speaking career 
of over fifty-five years! "The world is made up of 
two halves," she told a close worker, "the fortunate 
and the unfortunate, and the unfortunate have to 
speak." 

She refused to allow a car to be sent to pick her 
up for a N'shei Ahavas Chessed speech. "The bus 
stops right there. " Yet, she would worry about the 
same extra curricular trip being too strenuous for 
other senior staff members and insisted that the 
school provide car service. 

Rebbetzin Kaplan's youngest daughter, Blumie 
(Rosengarten), was making a sign "W. KAPLAN" 
for her mother's office door. "That's all you're going 

12 Rebbitzin Zoberman :i" ll was on the faculty of the Bais Yaakov High School 
and Seminary from '57, up until the year of her p'tirah, Nissan 5763. 



to write? Won ' t you write ' Dean ' on the sign?" a 
student asked. Her daughter explained that she was 
bound by kibud av vo 'eim.and that is what her mother 
told her to write. "Well,".·said the girl, "someone else 
can add a word or two." So she put "REBBETZIN" 
before the "W. KAPLAN" and added "DEAN" at the 
end. Rebbetzin Kaplan looked at the completed sign, 
and, not wanting to insult anyone, just never used it. 

When entering a classroom to take over for a 
master teacher, she would say: "It will be hard to 
teach this class after they had an expert like you on 
the subject." 

Rebbetzin Kaplan always convened meetings to 
weigh any decisions or changes in the school. Good 
ideas were always given consideration no matter who 
presented them. A radical change was once seriously 
considered, and a protest was voiced: "But you've 
been doing it the other way for 50 years!" Rebbetzin 
Kaplan answered in her quiet, but firm way: "I will 
listen even to a child if it 's the right thing." She was 
not embarrassed to admit that we may have 
overlooked something for 50 years. 

Rebbetzin Kaplan's yardstick till her death in 
guiding · her school was, "What would Sarah 
Schenirer say to this?" The same self-effacement that 
made her see herself as a messenger from the last 
generation, made her the living example for our 
generation. 

KA VOD HABRIYOS 

Rebbetzin Kaplan dealt diplomatically and 
graciously with every situation. With two phones 
ringing, a third line buzzing, someone knocking on 
her office door, and someone already seated in her 
office, Rebbetzin Kaplan took care of each one 
without slighting the others. She was always careful 
to offer a visitor a seat and to offer her teachers lunch 
when it was lunch time. She realized her visitor's 
needs before they themselves were aware of them. 

At staff meetings, she always took the time to 
explain the situation and to give every person a 
chance to express his or her opinion. She only 
interrupted to say, "We have to be careful to say only 
what is noge 'ah (relevant)", when she sensed that a 
remark was leading to lashon hora, avak lashon hora 
or rechilus (slander or gossip). When she had to 
reprimand someone, she did not wait for the situation 
to become embarrassing, but nipped it in the bud, in 
advance. Rabbi Uri Hellman, principal of the Bais 
Yaakov High School of Boro Park, describes how 

Rebbetzin Kaplan would remind the staff at the 
opening of class meetings that only what is relevant 
may be said, and nothing may be mentioned about 
any party who is not involved. Indeed, Rabbi Boruch 
Kaplan remarked that in all the years he knew her, he 
never heard his wife express a ta 'anah (complaint) 
about anyone, nor ever say a word of lashon hora. 

She was meticulous to avoid hurting others: 
Rabbi Hellman says that in the 40 years that he 
worked for Rebbetzin Kaplan he could not recall a 
single incident in which she issued a command. 

The writer's mother, who worked for the ladies' 
auxiliary of Bais Yaakov, told her children: 
"Rebbetzin Kaplan never hangs up the phone first. 
She waits to hear you hang up." 

When announcing a simcha to her children, she 
called them in order of age to avoid making an older 
child wonder why he was called after a younger one. 
Rebbetzin Kaplan always asked the director of the 
school plays to make sure that the script contain no 
line that might prove insulting to the public school 
janitor who might watch the play. When a new 
private nurse walked in during Rebbetzin Kaplan 's 
confinement in the hospital, she complimented her 
with, "I heard so much about you! When my 
daughter-in-law called the agency they recommended 
you so highly." A bright smile lit up the nurse's face. 

To an alumna of 20 years, Rebbetzin Kaplan 
said, "I was waiting many years to meet you. I've 
been wanting to ask your forgiveness." The talmidah 
expressed astonishment, to which the Rebbetzin 
explained, smilingly, "You remember how you often 
came late to class. I once commented, 'Late again! ' 
Please forgive me for the remark." 

HER RESPONSIBILITY AND LOVE TO EACH 
STUDENT 

Every school has to make crucial decisions 
about accepting students into the school and about 
expelling students when necessary. One administrator 
postulated that if Bais Yaakov would accept a below­
average student in the freshmen class, it would reflect 
badly on the school. Rebbetzin Kaplan answered, "I 
couldn't care less about our reputation as long as we 
do the right thing. Is she basically a good girl, or will 
she l"n be a bad influence on others? Each and every 
girl is entitled to a Bais Y aakov chinuch." 

Rebbetzin Kaplan would spend hours deciding 
an individual girl's class placement. There were 
times that she spent sleepless nights out of concern 



that each girl should be placed correctly and develop 
properly . If a girl wasn ' t accepted into the group, she 
would call in key students and discuss ways to make 
the student feel accepted. 

Rebbetzin Kaplan would convene a faculty 
meeting before demoting a student from full-day 
Seminary to the half~day program. 

BoroPark 

Crown Heights 

Rebbetzin Renee (Adler) Hershberg 13 recalls a 
meeting to discuss the expulsion of a girl from 
school. When it seemed that her fate was sealed, 
Rebbetzin Hershberg said, "Yes, but..." Rebbetzin 
Kaplan interrupted her, "We're keeping her." A mere 
"but" about expelling the girl was sufficient 
reservation to warrant keeping her. 

One of the students in question later commented: 
"She did not expel me. I sensed that she had some 
kind of trust in me. She saw something that no one 
else could see, an expectation that I had to fulfill. I 
remember the first time she called me by my first 
name; I was shocked that she knew me as a person. I 
remember feeling loved when she said it... She never 
reprimanded me. Once or twice she questioned me 
very softly, very quietly. She made the decision to 
keep me. I owe a lot to that." Imagine Rebbetzin 
Kaplan ' s nachas when she learned of the marvelous 
work for Yiddishkeit this student does in her town! 

13 Guidance Counselor, Bais Yaakov High School, former talmidah. 

Rebbetzin Miriam (Weiss) Dissin 14 writes in 
Hamodia: "Rebbetzin Kaplan would call in a girl and 
talk about various subjects, and then say, 'I was told 
you did this and this, and I said it's impossible. A girl 
like you couldn't have done that. There must be a 
mistake, or maybe you fell in this one time.' The girl 
couldn't disappoint Rebbetzin Kaplan." 

Adds Rebbetzin Engelsrath, 15 "I never saw a girl 
come out of Rebbetzin Kaplan's office crying. She 
always had something positive to say with the 
mussar." 

She arranged private meetings with small groups 
of Seminary girls, and would even sit in at 
conferences on high school students, to get to know 
them all. "One of our main goals," said Rebbetzin 
Kaplan, "is to discover every Seminary girl's talent 
and develop it." 

A broad range of extra-curricular activities were 
scheduled to encourage each girl to find her 
particular niche. However, among the many 
act1v1t1es, she never permitted a Broadway 
production to be used as a school play for the public. 

At school plays, she checked that each 
performer had transportation home. 

Rebbetzin Kaplan sent many students to summer 
camp, paying from the school's meager funds, or 
raising the money through other means. If the school 
decided a student would be better off in a Seminary 
away from home (such as Gateshead), Rebbetzin 
Kaplan would bear the expense. 

Rebbetzin Kaplan added.,,,, on a girl's record if 
it were noted that she was orphaned or otherwise 
marked by misfortune and needed special 
consideration. 

During a visit to Eretz Yisroel, Rebbetzin 
Kaplan met a former talmidah who had been active in 
drama and dance. Not seeing the heavy grandmother 
standing before her, Rebbetzin Kaplan asked, "Do 
you still dance?" 

Years ago, a group of former students decided to 
travel to Eretz Yisroel by Zim Lines, leaving on Erev 
Shabbos, which is contrary to halacha. Rebbetzin 
Kaplan, fearful of a harmful precedent, personally 
visited the most influential girl of the group to 

14 Rebbetzin Kaplan's secretary and program coordinator in the early 60's. 
Later moved to Eretz Yisrael and became an assistant principal in Bais Yakov 
Yerushalayim. 
15 An associate of Rebbetzin Kaplan since 1963. 



convince her to change her reservation. While she 
was talking to the girl, a call came from the Kaplan 
house that one of the children was hurt, to which 
Rebbetzin Kaplan said, "I don't care what the sotton 
will do, I' m not leaving until she agrees." The girl 
changed her reservation, as did the rest of the group. 

An applicant to the Seminary lived in the 
Southwest. Rebbetzin Kaplan arranged for some 
seniors to correspond with the girl, and even meet her 
at the airport. On Orientation Day, Rebbetzin Kaplan 
opened with : "Usually, I speak in Yiddish, but I' m 
sure there are many girls here who don 't understand 
Yiddish, so I'll speak in English." Staff members 
were certain the switch was made in deference to that 
one student, who needed special kiruv, because the 
following year the orientation speech was in Yiddish 
again . This student was very unhappy, despite all the 

efforts of the hanhala and her fellow students. 
Rebbetzin Kaplan gave her carfare to visit her 
parents, round-trip. The girl never did come back, but 
she left feeling Rebbetzin Kaplan 's boundless love. 

At times, Rebbetzin Kaplan would direct a full 
speech to an individual. A former talmidah wrote to 

her that she felt as though she had failed Rebbetzin 
Kaplan because she did not become a teacher. Soon 
afterward, Rebbetzin Kaplan spoke about the beauty 
of motherhood, and the fulfillment achieved in the 
home. She once heard that some girls felt like 

second-class citizens because their chassanim were 
not going to sit and learn. At their Seminary 
graduation she spoke about the talmid chacham who 
has to go to work. In essence he's a talmid chacham 
even though necessity forces him into business. 

A graduate teaching in Eretz Yisroel once wrote 
that she felt shunned by students and staff alike, but 
did not know why. Some time later, the principal of 
her school walked into her classroom and announced 
to the class, "We don't know what a treasure we have 
amongst us. This teacher is one of the most 
outstanding talmidos of Rebbetzin Kaplan, and is 
married to a great talmid chacham." This was the 
turning point in her career. It seems that Rebbetzin 
Kaplan understood the source of the problem from a 
distance and had written a letter to the principal, 
explaining that the students should not disrespect 

their teacher simply because she wore cosmetics. It is 

the American fashion. "I, too, wear lipstick at times," 
wrote Rebbetzin Kaplan . 16 

NE'EMONUS V'EMES/TRUST AND INTEGRITY 

Her secretary noticed her marking down every 
time she ate a school lunch and paying for it at the 
end of the week, even though she offered lunch to her 
staff and considered it part of their salary. 

• Clips or rubber bands in her house that may 
have come from school were excluded from 
personal use. 

• Even though complimentary tickets to the 
annual school play were given to staff 
members, Rebbetzin Kaplan always paid for 
her own ticket. 

• 

• 

Whenever her children called her in school she 
marked down how many minutes she spoke to 
them and deducted the time from her base 
salary. (She was paid on a per-hour rate.) She 
kept a small notebook to record these and 
similar notations. 

She was allotted 15 minutes to address the 
audience at the Sarah Schenirer SOth Yahrzeit 
gathering. She practiced her speech with a 
timepiece again and again, to. make certain that 
she would not be using time that was not hers. 

• Her co-workers never heard her discussing 
personal matters on school time. When asked 
about a family member, she answered briefly 
and went on with her work. "Sometimes we 
worked together for hours at a stretch. I do not 
recall her ever mentioning family in the middle 
of work," reports Rebbetzin Engelsrath. 

• In the '40's, Rabbi and Rebbetzin Kaplan 
faced a crucial decision. They had to part ways 
with Mr. X, the school benefactor, who felt 
peeved when his offer to sponsor a "charm 
course" for the girls was summarily overruled 
by the Kaplans. The financial burden was 
awesome; no other laymen had been cultivated 
during the time that Mr. X underwrote all the 
bills. Rebbetzin Kaplan called an assembly and 
explained the situation carefully to the 
students. She would not compromise, even 
when the school's very existence was at stake. 

16 Rebbetzin Kaplan opposed the use of heavy make-up. It was a theme in her 
last letter to her ta!m1dosin the Bais Yaakov Bulletin. She never failed to put it 
into the context of how wonderful her talmidos are - if only their "outer selves" 
would reflect their pure "inner selves." 



• Many years ago, Rebbetzin Wessel applied to 
Rebbetzin Kaplan for a teaching job and was 
turned down. She had six years of teaching 
experience, was highly successful, and could 
not understand the rejection. She pressed 
Rebbetzin Kaplan for an explanation and was 
told, "Your school is about to establish a high 
school. I don't want to take good teachers 
away from them." Only after assuring 
Rebbetzin Kaplan that she was leaving the 
previous school, regardless of whether she was 
accepted in Bais Yaakov, did Rebbetzin 
Kaplan accept her. 

SEEDS OF CHESSED 

In his hesped, Rabbi Avrohom Kaplan related 
how his parents spent hours trying to gain the release 
of two old women from a mental hospital where they 
had been coerced to commit themselves. It was close 
to sundown on Friday when the Kaplans finally 
found an old-age home to which the ladies could be 
transferred . The Kaplans left their belongings behind 
and walked home. The Kaplan children visited these 
women with Shabbos food every Friday, and Bais 
Yaakov girls visited them during the week.. . Very 
likely, this was the beginning of the expansive 
chessed and bikur cholim activities in this school, as 
well as schools all over the globe. 

Rebbetzin Kaplan had her own agenda of private 
chassodim. For instance, she used to visit a giyoress 
on Shabbos and study with her. Later, she traveled by 
bus to have her sheitl done by this woman, to keep up 
the contact. 

She never lost control of herself, even in the 
most trying situations. She once told Rebbetzin 
Bender that arriving home from work she would 
sometimes find all the children crying. To whom 
should she give her attention first, to the baby who 
was the most helpless, or perhaps to another child 
whose need was more urgent? She would listen to 
each child ' s story, and then decide who needed 
priority. 

Rebbetzin Kaplan never raised her voice, not at 
home, even with her nine boys and four girls il''))::i 

who were very lively youngsters, and not at school. 
Rabbi A vrohom Kaplan does not remember his 
mother ever ordering her children to do something. 
She always said, "If it's not too hard, maybe you 
could do this or that. .. " adding, "If you don't do it, 

you won't be oveir kibbud em" - derelict in honoring 
your mother. 

SHIR HASHIRIM 

"0'\?>1j? \?>1,j? 0'1'\?>il 1'\?>, \?>1,j? 0'1'\?>il ,,,, 

"All the scriptures are holy, but Shir HaShirim is the 
holiest of the holies. " 

As growing administrational responsibilities 
forced Rebbetzin Kaplan to curtail her time in the 
classroom, she still taught the graduating classes one 
subject: Shir HaShirim. She taught it simply and 
beautifully, explaining the most complex Rashis in a 
lucid manner. 

"When she mentioned 'The Shechina says' in 
her Shir HaShirim class, her tears flowed. We felt as 
if she were the author," recalls a 5744 graduate. She 
had not changed. Early graduates (5720) remember 
the same scene. "She would teach Shir HaShirim 
with a tissue in her hand, the tears rolling down her 
cheeks, wiping them as she taught." 

Her office: Lunchtime, and hundreds of girls are 
milling about, there's laughter and music, and you're 
standing next to Rebbetzin Kaplan's door, knocking. 
You strain your ears to hear the melodious "Come 
in," lest you cause her to run and open the door for 
you. You take a deep breath to gain your composure, 
turn the knob slowly, and prepare yourself - to face 
the Shechina that rested upon her. 

Others may question this description, but this ·is 
how we talmidos felt. Maybe that explains her 
hatzlacha. She would say 'Tzeis 'chem /'shalom' to a 
bus load of students leaving to a Bais Y aakov 
convention and tell them to make a great Kiddush 
Hashem. One group ended up in eight newspapers 
and on many radio stations - because, caught up in a 
blizzard, they refused to violate the Shabbos and 
elected to stop in a village midway to their 
destination . When a student requested permission to 
work in a camp where there were not many Bais 
Yaakov girls, but she felt she could influence others, 
Rebbetzin Kaplan wished her hatzlacha, and the 
following year many girls from that camp joined the 
Seminary. 

Her own children were also amazed: If 
Rebbetzin Kaplan said, "I don ' t see what you'll have 
from this job," the job didn't work out. If she said, 
"Yes, this could be," then it did work out. No wonder 
we'd be eager to discuss our plans with her; we felt 
that her bracha would make things go well. 



V. CHANGING OF THE GUARD 

Erev Shabbos Nachamu, Rebbetzin Kaplan 
jumped out of bed two hours before lichtbentshen; 
she dreamed that she had missed candle-lighting. She 
bentched right then because she knew her family 
would not wake her again to light the candles. She 
refused to come to the Shabbos table. She was too 
weak to dress for Shabbos, and said it would not be a 
kavod for Shabbos to come as she was. 

As she was leaving for the hospital on Sunday, 
the phone rang. Rebbetzin Engelsrath was calling 
about certain decisions. Rebbetzin Kaplan told her 
that she (Rebbetzin Engelsrath), together with Rabbi 
Kaplan's son Reb Yisroel Yaakov, and Rebbetzin 
Bender should make the decisions. 17 "Hashem should 
give you the da 'as to make the right decisions." 

"Omein" answered Rebbetzin Engelsrath. 

At that moment Rebbetzin Kaplan transferred 
her life's work to others. 

The doctors did not give up. "You're a diamond 
and we have to polish you up," they told her. They 
recognized the shining brilliance of this patient who, 
when requesting something, cautioned her children, 
"Maybe there isn't enough for the other patients." 

Her condition deteriorated rapidly. Nothing 
could be done, and our diamond was taken from us. 
In the midst of the frenzied calls to all camps and 
yeshivas to say Tehillim, the message was changed: 
We can 't daven for her refuah anymore. 

Again calls were made, and we gathered to 
perform the final chessed she! emes that we could do 
for our great leader. 

POSTSCRIPT 

"Mommy, are you in aveilus for Rebbetzin Kaplan?" asks the writer's 5-year-old when 
she saw the tears streaming down my cheeks. Yes, the tears are hot under my lids when I 
want to say Modeh Ani, because Rebbetzin Kaplan is my conscience. "What would she 
think?" is always on my mind when making a bracha, because her brachos were always 
loud and clear... when taking a bentcher in hand to say Birchas Hamazon, because 
Rebbetzin Kaplan always reached for her Siddur after lunch ... What would she think of my 
davening? She, who would put on her sheitl and slip on her shoes and, when asked by her 
children, "Ma, where are you going?" answered, "I'm not going away; I'm going to daven 
Mincha" ... Would she approve of my aspirations? She would end her brachos with 1i''V 1v1 
nm pNil 7NT V"\?>l11v1 ,T'N "The main thing is that Hashem should have nachas" ... When I 
want to answer my children or my students, impatiently, and when I do answer them 
impatiently, what would she think? There is so much I still want to tell her, so much more 
time that I want to spend with her, so much more to learn ... 

When Sarah Schenirer passed away, the little girls in Bais Yaakov of Brisk cried. They 
saw all the adults crying. Rebbetzin Zeilberger remembers someone telling Rebbetzin 
Kaplan to calm down the little children. Rebbetzin Kaplan answered through her tears," 17NT 

1Vl"n 17NT "T ,1Vl"n "T Let them cry. They should cry." 

And so should we. 

Adapted and reprinted with permission from the 
Jewish Observer, Shevat 5747, Feb. 1987 

17 Rebbetzin Kaplan's daughter, Rebbetzin Frumie Kirzner, has moved to New 
York from Los Angeles to become a member of the school leadership, which 
consults Rabbi Baruch Kaplan. Rebbetzin Kaplan had mentioned several times 
that she would like Frumie to come and work with her. 





Rebbetzin Kaplan had a dream 
To build Bais Yaakov on these shores 
Way back in t"~'1ri 
Bais Y aakov opened up its doors. 

Its beginning was quite humble 
No more than seven daughters came 
Yet she taught these future mothers 
How to build a Yiddishe heim. 

Many flocked to hear her teachings 
She lit a fire in their soul 
To restore the i,N'1!!'1 ri:i 
Was Rebbetzin Kaplan's sacred goal. 

Refrain: 
i,1n 1lt'V ri1).:l ri1:i'1 

Ji11,l) 1"i1,l) 1"iN1 
:ipv1 ri1:i riN r'!lp r~:i., 

! 1.:i1'1lt'N ! pi'1tvN 

As she taught us 01'11!!';, '11!!' 
Tears were streaming down her face 
Yes, the i1)1:llt' was upon her 
As she spoke in Hashem's praise. 

Thousands learn, today, in i,i,1.:i 
In the Talmud they do toil 
While her daughters 
from Bais Y aakov 
Stand beside them, i,1n 1tv)! 

Your dream came true, Reb. Kaplan 
You have sent forth scores of ri1'11~ 
To distant lands and far-off places 
To teach i1'11ri to the ri1'11i! 

We pledge to follow in your footsteps 
Your ri1i~ to emulate 
For in Bais Y aakov ;,i,v~ i,lt' 
You shine amongst the very great! 

Refrain: .... 1lt'l) riu:i ri1:i'1 








