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EDITOR'S MESSAGE

The present volume has had a unique and eventful history
of its own. The untimely illness and death of its editor, Harvey
Ladin, came when Volume IV was in its initial planning stages.
During the few months that I had the privilege of working with
Harvey I gained great respect and admiration for him. When he
knew he would not be able to finish this book, he asked me to
do it for him. I was deeply honored to have gained his respect
as well. I hope that he would have been pleased with the
results.

At the beginning of this project I found myself on very
unfamiliar ground. But this situation did not last very long, for 1
was accepted and welcomed warmly to my new position. The
trust and support that the Board of Directors transferred to me
at this transitional period without prior knowledge of my
"credentials” or qualifications was both gratifying and inspiring.

Judith Schiff and Barry Herman were consistently helpful
in providing critical evaluations and source material. Upon
assuming the Presidency, Joel Wasserman played an active role
in producing Volume 1V, with patience, practicality, and
encouragement.

Our printer, Joe Abbott, was exceedingly cooperative in
tolerating our long delays while providing excellent service.

Saving the best for last, I wish to thank Werner Hirsch
for his invaluable help throughout every stage of this
publication. His thoughtfulness, unflagging concern for and
expertise in the workings of the Society, the quality of its
presentations, and its members, were inspirational for me.

I hope that the product of our collective labors will
prove as rewarding for our readers as it did for me.

Renee Kra
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DEDICATION

Volume IV of "JEWS IN NEW HAVEN" is dedicated to the
memory of Harvey N. Ladin, the founder, first president, and
Curator of the Jewish Historical Society of New Haven. Harvey
Ladin was the editor of this volume and selected and edited
most of the material to be published. During his final months he
worked with his successor editor, Renee Kra, on the editing of
the articles.

Even before the founding of the Jewish Historical Society
of New Haven in 1976, Harvey Ladin's contributions were recog-
nized by the community who honored him with the title, Jewish
Archivist of New Haven. But first and foremost, Harvey Ladin
was an author and historian. Beginning in 1956, with the public-
ation of his "History of Horeb Lodge, 100th Anniversary,” he
established his reputation as a scholar, writer, and educator. Of
special note is his history of the Jewish Home for the Aged pub-
lished in 1975. Harvey Ladin's historical studies have become a
permanent part of the historical literature of New Haven.

After his death in 1984, the Board of Directors of the
Jewish Historical Society voted unanimously to name the arch-
ives of the society the Harvey N. Ladin Memorial Archives. Be-
yond their heartfelt gesture, the board wished to ensure that
future generations would know that there would have been no
Jewish archives of New Haven without his pioneering work to
preserve the records and to educate the community in the im-
portance of their history and the vital role of original records in
its documentation.

As we prepare to celebrate the tenth anniversary of the
society, I wish to express my appreciation and thank all those
who worked with Harvey Ladin to build our society. Above all, I
wish that we all be inspired by his love of history, dedication of
purpose, and devotion to developing and increasing the contribu-
tions of the Jewish Historical Society to the scholarly world and
to the educational and cultural life of our community.

Judith Ann Schiff
President, 1983-1985
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RABBI ARTHUR A. CHIEL
(1920-1983)

It is extremely difficult to summarize the life of a man of
so many accomplishments as Rabbi Arthur A. Chiel. He was a
rabbl in the true sense of the word, a teacher. But he was more
than a teacher; he was a scholar. It was while writing a
manuscript on one of his favorite subjects, Ezra Stiles, a
renowned scholar of the 18th century, that Rabbi Chiel died.

Rabbi Chiel was the son of a rabbli and followed an
unrelenting path of history and religion all through his life. He
attended Yeshiva University, was ordained at the Jewish
Institute of Religion, and earned a doctorate at the Jewish
Theological Seminary in New York.

He began his professional career as Religious Director of
the 92nd Street "Y" in New York, became an editor of the
Eternal Light on NBC, and moved to Canada to direct the B'nai
Brith Hillel Foundation at the University of Manitoba. Here he
established a Department of Judaic Studies, a new Conservative
congregation, Rosh Pina, at North Winnipeg, and published two
volumes on the history of Jews in Manitoba. He served as Rabbi
of Genesis Hebrew Center in Tuckahoe, New York, before filling
the post of Rabbl of Congregation B'mai Jacob in Woodbridge in
1962. A beautiful new synagogue, 800 members, and proximity to
Yale must have seemed like a dream come true for the Rabbi
and his family.

The enormous responsibilities of leadership seemed only to
stimulate the creativity, intellectual curiosity, and productivity
of this energetic scholar. His writings, lectures, editing advice,
and reputation extended far beyond the New Haven community.
He was recognized as a distinguished scholar by the American
Jewish Historical Society which elected him to their Academic
Council. He was a contributing editor to Encyclopedia Judaica.
His bibliography of published writings cover more than ten pages
spanning an infinite variety of subjects. Local activities included
ten volumes of "Looking Back,” being a fellow at Ezra Stiles Col-
lege, an officer, lecturer, adviser, and author for our own New
Haven Jewish Historical Society, lectures, interviews, and
editorials for the community, Yale, Orthodox, and Reformed
groups, to mention only a few.

His sermons, based on traditional Biblical themes, were
seasoned with new insights, perceptions, and ramifications. His
inspirations came from everywhere - a popular song, a Yiddish
expression, an advertisement, an old joke. He pondered and
searched for truth, morality, and perfection in all things, yet his
warm wit, compassion, and graciousness blended into a kind,
generous, multi-faceted personality.

His death is a devastating loss but his life was an
outstanding inspiration to all those he touched.

Renee S. Kra



OUR B'NAI JACOB

This was our Synagogue of old,
Its memory enshrined in our hearts.

A house it was and a haven for
Our prayers and our faith and our hope.
Here, morning and evening, was prayer—time;
And each Sabbath was greeted with gladness.
Here we found solace and comfort in
Time-honored ritual and customs. In the
Sanctuary the men wrapped prayer-shawls
About them, and so began our cycle of worship.
Days of awe and days of rejoicing,
Holy days ordained by Tradition, these we
Observed in their seasons. Fondly recalled
Are the pageantry, music and symbols,
The processions of gleaming white Torahs.
How we enjoyed the service, the feeling
Of great exaltation. So did we
Worship, our congregation, in this
Venerable House of the Lord.

A "house of study” it was for men and women,
Young and old. Here, through poetry, songs
And legends, the sages, saints and prophets
Gave us the wealth of their teachings; and

Patriarchs, through parables of wisdom,
Taught us reverence and yearning for Torah.
So our Rabbis held forth at lectures,
Forums and classes. Here, our children
Were taught, as we were, the saga of
A people eternal. Their path of knowledge
Was marked by milestones, many in number;
And in time, they, too, left places for
Succeeding generations. So with instruction
Came understanding, and more cherished
And more precious was the rich heritage
Bequeathed us. In our Synagogue,

The treasured lamp of learning glowed,
Its rays of welcome enlightenment
Reaching ever farther, ever brighter.

Editor's note: This poem is from "The George Street Synagogue
of Congregation B'nai Jacob,"” 1961, edited by Harvey N. Ladin.
The present building of B'nal Jacob was dedicated in 1962, the
same year that Harvey became its President and Rabbi Chiel its

spiritual leader.



A "house of gathering” it was,
A place where people assembled.
Here, leaders rose among us
And together we counseled and
Planned; how to better the plight
0f our brethren, how to help in

Rebuilding of Zion, in pursuit
0f worldly culture and for all
Causes noble in nature. Here
We gathered also in a spirit of
Festive joy, linking the
Past and the future in a
Happy fellowship.

Such was our Synagogue on
George Street, ennobling, enriching,
Inspiring. It fulfilled the dreams
Of its founders, while fulfilling
Its sacred mission. In every facet
0f life we cherished, there was
Our B'nai Jacob. To us, now
And forever, its memory will be
A blessing.

Marion Hyatt Barnett — 1961

Congregation B’'nai Jacob — the George Street building
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A FAMILY HISTORY FROM THE NOTEBOOKS OF
WALTER I, RESNIKOFF - JANUARY, 1890

Editor's note: The following is taken from the
original notebooks of Walter I. Resnikoff, written
in Yiddish (gsee facing page). It was painstakingly
translated by Harvey Ladin, our late editor, a
relative of the author. Because of the length of
the tale, we have condensed it for publication and
have summarized the events leading up to the start
of this narrative:

The year is 1888 and the place is Gorodisht,
near Kiev. S. Sokoloff is the bread commissar. Mr.
Sokoloff is strapped financially and tells his son,
Sam, that he needs money to pay his debts. The best
way to do this is for Sam to marry the daughter of
the rich Mr. Rabinovitz for her dowry. Sam is
unreceptive to this idea because he is in love with
someone else, his cousin Hannah, Uncle Shlomo
Resnikoff's daughter. The Resnikoff's are leaving
for America and Sam wants to go with them. Shlomo
sends his son, Israel, to Elizabethgrad to say
goodbye to his friend, Jacob Smirnoff, where he
falls in love with Jacob's daughter, Mina. They
part and vow to write each other. The Resnikoff's
start their voyage to America...cceceecs



From their city they rode to Warsaw where they
went directly to the agents who handle passengers to
America and who also took people over the border.
When the agents asked them how much money they had,
the agents figured out that they were short for one
passenger ticket. It was a difficult situation for
the family, being in a place where they had no good
friends or acquaintances. But they could do
nothing. They decided that they should all go to
Hamburg and there they would sell some of their
belongings and then go together to America. They
then negotiated with the agents to take them over
the border. Naturally, the crossing of the border
was made easily as for all immigrants and after two
days they arrived in Hamburg, where they went to the
ship counters with the hope that all would soon
leave Hamburg together.

When they bought their tickets there was, of
course, a shortage of money for one ticket. They
decided to wait a few days until their baggage
arrived, and they would sell some things, and buy
the ticket. They waited four days and their baggage
did not yet arrive. Every day was very costly for
them for sleeping and eating. They then realized
that if they remained in Hamburg a few more days
they would use up all their money. So they decided
that the mother and the children should leave for
America and the father should wait until the baggage
arrived and he would sell some things and then also
come to America.

It became very difficult for the mother and
children to separate from the father and also to
sail on a sea which their grandparents never knew
about. and to go to a land that was very strange to
them. But they saw that there was no better plan
than this. The day came for their ship to leave.
Their hearts were truly broken thinking about the
difficulty they found themselves in. None of them
could speak a word. They took their bundles and
made their farewells, overflowing with great tears.
The father, in a heart-rending voice, said, "You
must not be discouraged my dear ones. The trouble
will be over soon, and great good awaits us. I pray
to God that he will bring us together again soon."
He began to cry and fell into a trance. People took
the father away and the mother and the children were
led into the ship.

The passengers were very happy with the great
German ship Russia which traveled between Hamburg
and New York. Only the wife and the children of
Schlomo Resnikoff felt in every way the most unlucky



people in the world. They were very weak from the
journey up to now and they felt very miserable
without their father. But everything was not as bad
for them as the event which happened the second day
of their trip. The three-year old child became
seriously ill and had to be taken to the ship's
hospital. The mother and children were very unhappy
and spent a terrible night. Late at night the child
began to choke and the mother saw that the child
would soon suffocate from this sickness which was
deep in her throat. The mother called the doctor
immediately. The doctor examined the child and
said, "This child is terribly sick, madam. There is
only one remedy for your child now, and by tomorrow
morning you will know whether your child will live
and be well or be dead and lying in her watery
grave." The mother fell into shock and was terribly
sick the whole night. The following morning she
opened her eyes and saw all her children around her
crying and begging her, "Mother--don't leave us."
The children were very pleased when they saw their
mother sitting up. For a long time she could not
speak. Then she suddenly stood up and began to
shout, "My child is in the water, let me go. I want
to run to my child." At the same time the doctor
came in. He saw what was going on. He said,
"Madam, you are the mother of children. You are
sick and you must remain resting." "No, doctor, I
cannot remain quiet when my child is dead in the
water," she replied. "No, this is not true," the
doctor said. "Your child is alive and in a short
time will be entirely well. It is surely a wonder
that we were able to save your child. But that
wonder could only happen just this time. Therefore
I beg you madam, remain resting until you feel
better and I will bring your child hopefully to
health.” And that is what happened. A few days
later when the mother felt much better and the
children were around her the doctor brought in the
child. They cried with great joy and thanked the
doctor for his great service of saving .the mother
and child from an early death.

The 17-day trip was very long for the
passengers. Finally the day came when the captain
declared that today the ship would arrive in New
York. A great joy came over all the people. They
all began to wash up and put on their best clothes.
There was an uproar, mothers yelling to their
children, "You will soon see your father!"™ Others
shouted, "Soon you will see your brother," and other
childhood friends. Only Mrs. Resnikoff and her



children sat still, as sad as ever. They had
nothing to feel good about and also no friends to
meet in the new land. The ship finally anchored and
the passengers disembarked.

The passengers were led in to Castle Garden,
where they were questioned about where they came
from, to whom they were coming, and how much money
they had. They answered the questions truthfully,
and were allowed to go to their friends who were
waiting for them. Finally, the time came when the
official asked Bas Sheva Resnikoff where she was
going with her children. She told them her story,
but they could not believe that her husband would
arrive immediately to take care of his family. They
decided that the woman and the children should be
sent back to Hamburg. All the crying of the mother
and children did no good, and after six days they
were led back to the ship Germania to sail for
Hamburg.

Bas Sheva Resnikoff and the children remained in
tears on the ship. Their 7-year-old daughter,
Fannie, who had become blind on the second day of
the return trip was lying on a cot near them. All
the remedies that the doctor of the ship had given
her had not helped. From minute to minute the
condition of the sick child worsened. "Mother," the
sick child asked, "will I never again be able to see
my father?" "No, my child. There is no medicine
for you on this ship. But do not worry my child.
You will not be the only one who will not see your
father again. The fates are against us. We can no
longer withstand the bitter wrath which follows us
at each step. You have it much better my child.
You will not see the bad end which awaits us."
"Momma, do you remember, before we started out of
our city, our grandfather said that we had a Great
God who helped all people. Surely the same God will
help you and bring you and your children back
together with our father. But I will always have to
shed tears from my blind eyes, with which bad
fortune has struck me." "My child," said the mother
tearfully, "if God can help me in this present need
he can help you too, to enable you to see." "No,
Momma, it seems that I cannot be helped because the
doctor said that he hasn't the right medicine on
this ship to help me. And by the time we get to
Hamburg the entire sight of my eyes will be gone.
Oh how unlucky I am. Call the doctor for me once
more, Momma." The mother brought the doctor
directly. "Doctor," the child said, "do you think
that I will have to remain a blind creature for my

10



whole life?" "Yes," was the answer. "Is there
already no hope?" "No," the doctor answered. The
child began to cry and again said, "Doctor, I want
you to answer my question truthfully. Will we meet
any other ships on this trip?" The doctor answered,
"Perhaps." "If so, I ask you to find out if ships
may be close to our ship, and if they can hear us
when we get near. I beg you, ask them to send over
to you the items which are necessary to cure me from
my great misfortune." The doctor thought it over
and the plan pleased him very much. "I am going
directly to ask the captain about this and give you
an answer soon." He returned soon with a smile on
his face. He said, "In an hour's time the ship
Dania will be close to us. It will go very close to
us and at that place I will ask for the items for
you." The child was overjoyed when she heard these
words. She begged her mother to take her up to the
deck where she would wait for the help. Soon they
saw the huge ship Dania coming opposite. The
captain of the Germania gave the signal to the
captain of the Dania asking that he slow down. When
they were near enough to each other, the doctor
shouted, "On our ship there is a mother with six
children who are so unfortunate that they have been
sent back from America. And one of the children has
become blind. And we do not have any eye salve on
this ship. Help if you can." Soon they tossed over
the needed salve and the doctor promptly applied it
to the little eyes. The child immediately began to
see. "There--I see the ship which has saved me."
She pointed and said, "and I see my father there
too." Then there was a great joy on both ships
because they all had the opportunity to see a
miracle at sea. And the ships went on their way.
"No, my child," the mother said, "it cannot be that
you saw your father. You only imagined it." The
child did not allow herself to be convinced. And
she continued to believe that she did see her father
on the ship which saved her. When their ship
arrived in Hamburg, the mother and the children went
directly to the same counter where they had left
their father. The agents there became frightened
when they recognized themn. The mother related
everything and asked about her husband. "Went to
America"™ was the answer "on the ship Dania."

Then the mother cried out "Dania." That was the
same ship that saved my child and separated my
husband from his wife and children," and began to
cry bitterly. The agents were afraid that serious
trouble would befall them if the police would learn

11,



of all that had happened and decided to send the
mother and the children back to America at their own
expense. So they sent the mother and the children
off that same day to Yetkon, a German city at the
Russian border, and gave them a loaf of bread and 50
pfennig.

It was a very dark night. The rain was pouring
and a terrible wind was blowing when Schlomo
Resnikoff arrived not far from Castle Garden,
talking to himself.

Oh, how unfortunate I am. There is no
longer any place in this world for me.
There is certainly nothing left of my
family. They must have starved to
death long ago. My heart told me that
my child was the unlucky one who
became blind on that ship. It was not
for nothing that I was standing with
tears in my eyes, when the captain of
the Germania announced that they would
rescue an unfortunate child who became
blind on the Germania. But why do I
still remain alive, when all my family
are surely dead by now?

He said he had given up on this world and he
started to jump into the sea. At that moment
someone clutched him by the hand and pulled him
back. It was a policeman. The policeman talked to
him, but Schlomo did not understand. The policeman
saw that he could do nothing with him, so he led him
to the station house and kept him overnight.
Schlomo fell into a deep sleep. On the following
day he was taken before a judge who asked him what
he was trying to do the previous night. "I wanted
to take my own life." "Don't you know that taking
your own life is a crime in this country?" Schlomo
replied, "But there is nothing better for me in the
world than death." And he explained the story,
which brought tears to everyone in the court house.
After a long deliberation the judge said, "I can
understand how hard it is for you here now. But you
should not behave in this way. You must steel
yourself and do everything possible to locate your
family. You will surely find good people who help
folks like you. I will send you to a place where
they will help you," and he instructed the policeman
to take him to the Baron Hirsch Committee on 8th
Street. When Schlomo explained everything to the
staff they immediately questioned the officials in
Castle Garden and confirmed that everything the man

12



-Clockwise from top — Sam Sokoloff, Bertha Resnikoff, Walter 1. Resnikoff
(the author), and his sister, Hannah (1892)

13




had said was correct. So they agreed to help him.
They sent a special telegram to Hamburg stating that
if Mrs. Resnikoff and the children were located in
Hamburg, they should promptly send them back to
America at the expense of the Baron Hirsh Committee.
They received an answer that they had left Hamburg.
The people of the Committee told him he should not
worry. They would not rest until they bring his
family back. In the meantime, they sent him off to
Wallingford to work, and gave him hope that he would
see his family soon.

Bas Sheva and her children were in tears and
hungry when they arrived in Yetkon. They did not
know where to go and whom to ask for help. Finally,
they inquired about and contacted a Jew they heard
of named Feldman. He operated a hotel and arranged
to take people across the border. At first Feldman
thought he would earn a few marks from the woman so
he treated the family well. But when he learned
that they were very poor and needed help, he told
them to leave. It did not help that they begged him
with tears in their eyes. Finally after 1long
deliberation, they decided to ask the German police
to turn them over to the Russian police who would
send them back to their own city. All together they
could not think of a better plan and they
reluctantly started to go to the police station.
When they were not far from the station they met two
young Jews who would come over from Russia every day
to buy merchandise. The youths recognized from the
appearance of the mother and the children that they
were in great need. So they stopped and asked them
where they were going. The mother told them the
whole story of what happened to them, and where they
were going. The two youths had true compassion for
the unfortunate ones, and they tried to find a way
to help. They gave them five marks and told them
not to give themselves up to the Russian police,
because it would take a very long time to get to
their city, and that would not be good for them.
Because they had no pass, they would be treated as
criminals. They told them to turn around and find
Yechel Berlovitz in the same city. He was a very
good person who would surely help them, Bas Sheva
obeyed. She thanked the youths profusely. It did
not take long to locate Yechel Berlovitz. The
mother told him their story. He was very
sympathetic to them. He directed his wife to bring
them into the house and give them something to eat,
and invited them to stay and rest while he found
someone who could take them over the border.

14



Bas Sheva and her children were ready when
Yechel Berlovitz returned and told them that they
would be taken over the border that day. He gave
them food, hired a wagon to take them to someone he
knew, Sheikevskiev, who would take them over the
border. They were very happy with this information.

When they got to Sheikevskiev they delivered a
sealed letter to him. When he read the letter he
cried out with anger, "Why did'nt he help out the
beggars himself?" He ordered them out of the house
where they waited a long time. It was Friday, the
sun had set long before, and a great cloud covered
the sky. It seemed as if the whole world would soon
pour out tears upon their bad fortune. Finally, it
started to rain and they could not remain outside.
They asked to be allowed into the house overnight.
But it appeared that the last human feeling was
wasted for them. Sheikevskiev said angrily, "I have
a large house and room enough for many people. But
I have no place for beggars." Finally, after much
crying and begging he allowed them to sleep in the
barn but they had to be careful not to disturb the
horses from their rest. Tired and hungry, they
collapsed on the rotten straw. The children fell
asleep immediately. Israel also wanted to sleep but
couldn't. But he was resting quietly so that he
would not disturb the small children from their
sleep. Only the mother could not rest. The thunder
storm brought very frightening thoughts to her.
When she saw that all the children were asleep she
began to talk to herself--

Sleep my dear children, who knows how
much suffering it is our fate to
suffer. It seems to me that I and my
children may die of hunger and
freezing. Oh how frightening it is.
It seems that on my account you have
been denied help, my dear children.
If you have to appeal to strangers
they would help you. But if I go with
you they think I am a beggar, dragging
strange children around with me. T
can no longer live this way, to see my
children finally die from hunger.
This is the time that I should die.

She took out a knife which she had in one of her
bundles, and with tears in her eyes she said, "Be
well, my dear children," and put the knife near her
breast. At that moment Israel jumped quickly and
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grabbed the knife from her hand, and began to cry
and said, "Is it not enough that we are separated
from our father and everyone is hard on us? Do you
also want us to be without our true mother? Do you
call that motherly love when you can die while your
children live in hunger in this unfriendly world.
The mother realized that she had almost done a great
wrong, so she began to cry. Soon all the children
were awake and began to cry--"Mother, do not leave
us alone." And they could not go to sleep any more.
It was already quite light when they left the barn.
They were very tired from that night and frightfully
hungry. The small children began to cry and beg for
bread. It was already noon when the caretaker of
the house brought out a piece of dark bread and
handed it to the mother and said, "Divide this among
all of you." They existed on this alone that entire
day. The second night was a nice night. They slept
on the grass. On the following day, Sunday, they
realized that they would not be taken over the
border. So they decided to go back to Yechel
Berlovitz. After about six hours they finally
arrived half dead of hunger, to Yechel Berlovitz.
He became very frightened when he recognized them.
They told him everything. He directed his wife to
give them food and he cried out, "He has a heart of
stone--that murderer--Sheikevskiev. I hope he will
pay for this sin which he did against these
honorable, poor people."

And he went off to engage a man to take them
over the border. That same night they were taken
over the border, and he gave them two rubles to take
with them. He expressed hope that they would be
finished with the adverse conditions of their life
very quickly.

It took three dreadful weeks for the family to
travel from the border to Pinsk. It is impossible
to explain everything that they 1lived through in
these three weeks. Many days went by when they
would have considered themselves lucky with a small
piece of bread. Many nights they spent under an
open sky or were soaked by the rain, or were burned
by the sun. Here in Pinsk their hopes were high.
They thought they would find good people who would
help them get to their friends in Gorodisht, their
former home. But hopes turned into only a sad
dream. In ten days they could not find anyone to
help them in their plight. "I want to drown
myself, " the mother said with tears in her eyes.
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It is hard for me to live this way, I
no longer have the strength to wander
around from city to city, and to see
how you, my children, are degraded.
If you will mind me, my children, we
will all go over to the shore and ask
one of the ship captains to bring us
to Kiev. If we don't get any help
there either then the only right way
for all of us is to throw ourselves
into the water together.

The children saw that she meant this earnestly,
and they were all satisfied with this plan because
they were too tired to continue with such a sad
life. The mother gave out pieces of bread to the
small children. At the same time Israel sent a
letter to Mina in Elizabethgrad. And Hannah sent ‘a
letter to Sam with these words,

My dear Sam, I write this letter to
you in the last hour of my 1life.
Perhaps in one hour's time we will all
be part of the departed. Pardon me,
my dear Sam. Perhaps it was because
of you that I sinned. The present
step we are about to take is because
we are now in the most dreadful
condition, and were driven to it.
Pardon your Hannah, who is faithful to
you and loves you to the last minute
of her life. I wish you luck. Your
faithful Hannah.

She sent the letter and they headed for the water.
As soon as they came to the shore Bas Sheva
approached the captains of the ships for help but
she found none. She turned around to her children
and with tears she told them that there was no one
who would help them. "0Oh, how great is our
misfortune," the mother said again. "Do you see
that ship standing there with the name Freedman?"
she asked her children. "That ship belonged to your
father's best friend Jacob Freedman." "And to whom
does it belong now?" the children asked. "This I
don't know, but two months ago, when we were in Kiev
on the way to America, we read in the newspapers
that Jacob Freedman was drowned." "Terrible," the
children said. "Yes," said the mother," it was
terrible, but our misfortune is more terrible than
everything else." The mother got everything ready,
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so that they should be close to their friends when
they drowned, with no help from anybody.

No, children, no, this is the time for
everything to come to an end. Come
with me my dear children. We have
lived together and we will die
together. In this water we will all
find our rest which we have not had
for a long time. Forgive me, God, for
the following which I am now going to
do. You are the only one who knows
how much we have suffered and there is
no other way before us, except to make
our watery grave here. As you would
do with your great troubles.

The mother cried out and gathered all her
children and started off toward the water. But she
had not noticed that while she was speaking someone
was standing nearby and heard everything. Just as
she was ready to jump into the water, two swift arms
grabbed her and a voice cried out, "Live--don't
despair, as long as I live I will strengthen your
life." The mother, frightened, replied, "Let me and
my children die. People are even jealous of our
deaths." "But what drives you to kill yourself and
your children?" "Because there is no more hope for
us. I have no more friends in the world." L
there is no one else, then I will be your friend and
will help you in your need." "Who are you, then,
who will interest yourself in us." "I am one of
your husband's best friends, Jacob Freedman." "But
this is not who you are. Jacob Freedman is dead,"
said Bas Sheva. "I was not far from death,"
Freedman said. I remained alive only to save you
and your children from certain death. He took them
right into his own ship which took them directly to
Kiev that same day, and he gave them enough money to
take them from Kiev to Gorodisht.

It was a summer evening. The sun was already
setting. The air was very fresh near the Dnieper
River in the great Russian city of Kiev. Not far
from the large bridge between Kiev and Slobodka two
youths were sitting. They were appointed by the
city officials to be life savers. If any one fell
into the water, their work was to save them. The
older one, Maxim, said to Petroshkin, his mate, "You
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know that today we earned our day's pay easily. But
you wish," said Petroshkin, "as I understand it, to
see a person in misfortune." Maxim burst into
laughter, and said, "As I understand it, you have
become a pious one. As you get older you cannot
stand it when someone falls into the water." "This
concerns me very little--it is just that I do not
want to sit unoccupied." At that moment they
noticed that a person jumped from the bridge into
the water. With their small boat, it did not take
long for them to get to the spot where the person
fell. Maxim threw himself into the water. In about
five minutes he swam over with the drowned body to
the bridge. The victim was immediately taken to the
hospital where a doctor declared that it was still
possible to save him. After about a half hour the
man opened his eyes and the doctor said it would not
be long before he would be back to health. It was a
young man of about 17 years and in his clothes two
letters had been found. One letter stated, "When
someone finds me in the water, I beg that my dead
body and the other letter addressed to my father be
sent to my father in the city of Gorodisht." The
second letter said,

My dear parents, I beg you to forgive
me for the shame I have brought you by
my suicide. I was also always
faithful. But I could not longer live
because I had always hoped to 1live
happily with my beloved Hannah. But
inasmuch as I have received a letter
saying that she is dead, then I
decided to also die with her. I beg
you to forgive me and forget me. Your
faithful son, Sam.

The doctor prescribed a great deal of rest and
in two days Sam Sokoloff was in perfect health. He
was sent back to his parents in Gorodisht.

Mirel Sokoloff, Sam's mother, was sitting in
tears, all alone in her house.

I cannot understand this--that my son
went away four days ago and he left
twenty rubles with me--his monthly
support--and since then he has not
come back to the house. He was very
sad lately, probably from hearing
nothing at all from my brother Schlomo
and his family. Who knows if
something very bad happened.
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Just then the door opened and her husband walked
in. ™"hy do you look so distraught, my wife," he
asked. "What have I got to be happy about?"

What do you mean--what have you--I
have a very pleasant thing to tell
you. Inasmuch as I had figured on
being in Kiev for ten days, but I was
not able to do any business at all
there, so on the third day I came back
home. On the trip I stopped off in
Korson with my sister. She told me
that the big shot Rabinovitz had gone
bankrupt and did not have a cent left
and his one and only daughter had run
away with a commoner.

"So what kind of pleasure is that to you," Mirel
asked. "What do you mean--what kind of pleasure is
that to me? I am pleased with this because Sam was
smarter than I and did not allow himself to be
talked into something by me. It was better that he
should go to America rather than fall into such mud.
Overall I see that come what may we will have to go
to America." "But you became aware of this too
late, my husband,"” and she told him that Sam was
already missing for four days, Sokoloff became very
upset.

Just then someone knocked at the door. Mirel
opened the door quickly and the Rav of the city came
in. Sokoloff became very frightened over the fact
that the Rav had suddenly sought them out, and he
asked him what that meant. "A very worthwhile thing
brought me to you." He took a letter from his
pocket and showed it to Sokoloff to read. The
letter read as follows,

Because of the carelessness of the
officials in Castle Garden in the city
of New York, America, they sent back a
woman named Bas Sheva Resnikoff with
her children. We have done everything
possible to bring her back, from her
route, to America, but we were not
able to do it. Therefore we have
turned to you--the Rav of the
city--you could help us out greatly to
bring this family back to their father
who will feel very sad without his
family. You should not refrain from
spending any money, and we will repay
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you for your time and effort. We hope
that you will help us in our
undertaking, and let us know promptly
as soon as you locate the woman and
the children. We remain, your
friends, Baron Hirsh of New York,
America.

The letter struck Sokoloff and his wife like a
bullet. They remained seated and did not know what
to do next. The Rav started, "Do you know that with
our silence we will not accomplish anything? We
must find them quickly--perhaps they will be found
in some predicament." "Therefore we must look for
them in every place," said Sokoloff. Sokoloff told
the Rav about his son and said, "As I understand it,
your son's drowning was influenced by Schlomo's
misfortune. But no matter how that is, we must not
be quiet. Perhaps we will now come upon a right
way. And it was left that on the next day they
would begin to do something about that. And the Rav
left. When Sokoloff was left alone with his wife
they remained paralyzed--not able to move. They
became very confused. After a long time, Sokoloff
called out, "No--with my sitting I will accomplish
nothing. We must go to my father-in-law and tell
him everything." At the door he was met with a
telegram which said, "By a great miracle we have
survived to wire you that we are now in Chercosse
and tomorrow morning we will get to you in our old
home. B. Resnikoff."” He and his wife did not know
what to do for joy. She immediately ran to her
father and Sokoloff ran to the Rav. Soon all were
at Sokoloff's house and could only pray that their
son should return to them quickly. Then they would
have complete joy. Soon the Rav telegraphed the
Baron Hirsch Committee that the family was here and
they were waiting for help.

Sokoloff and his family arose very early on the
day that Bas Sheva was expected to arrive. And the
whole city also knew all about it. The route from
the railroad station to the city was lined with
people because Schlomo Resnikoff and his family were
the first people from the city of Gorodisht to go to
America.

When Bas Sheva and the children got off the
train, their friends were shocked when they saw the
sad and thin condition of the family. Soon they
brought them to Sokoloff's house. They brought a
doctor who gave them medicine and prescribed rest.
When all the strangers had gone, only the immediate
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The wedding picture of Annie (Hannah) Resnikoff and Sam Sokoloff
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MR. & MRS. S, RESNIKOFF
request the pleasare of your company at the marriage ot
their daughter
ANNI to SAM SOKOLOFF,
Sunday Dee. 30th, 1894, at 4 o’clo¢k

Bride’s Residence, Washington St., Wallinigtord, Conu.
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friends remained around the table and wished that
Sam would also return. Then a police officer
arrived and asked if this was the Sokoloff
residence. "Yes," was the answer. "If that is so,
here is a letter from your son who sent it with me.
I am a police officer from Kiev." The father began
to read the letter, and fainted. All who sat around
the table did not know what it was all about. They
began to cry, but at that moment, Sam also came in.
He looked deathly. His throat choked up. His
mother began to kiss him and the Rav who was near
did everything possible to revive Sokoloff. When he
opened his eyes he saw Sam. He did not know what
was going on. After a while everyone realized what
had happened and were satisfied that it all worked
out for the best. Later that same day it was
decided that all should rest up for two weeks and
when the money was received, Bas Sheva and the
children should travel to America with Sam. They
immediately sent a letter to Schlomo telling all
that had happened. Only Israel felt bad when he
heard that Jacob Smirnoff had left because of
failing business. But he could not really find out
whether he had gone to America or to Brazil.

The two weeks that Bas Sheva and the children
remained with her friends passed very quickly.
During that time they received enough money to get
new clothes and to make a fine trip. On the day of
departure, all the friends gathered in Sokoloff's
house to celebrate and bid farewell to their
friends. The Baron Hirsch Committee did not
withhold any money and the unfortunate ones had the
pleasure of repaying people who helped them. Most
of all they thanked Yechel Berlovitz for his
idealistic character. They gave him 50 marks, which
he divided that same day to the poor people of the
city of Yetkon. Everything was carried out as they
wished. The ship on which they sailed was a fast
ship. It took only 9-1/2 days from Hamburg to New
York. Finally the day came which they had long been
waiting for, the time that they would meet their
father. When they saw each other they opened their
hearts with tears of joy. The father took them
directly to Wallingford where he had a residence
ready for them, They all rested a few weeks and
then the father took Sam, Hannah, and Israel into
the shop where he worked, and the younger children
went to school to learn the English language. And
soon it was determined to send for Sam's parents and
all their friends.
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Schlomo Resnikoff was pleased to have his family
and Sam with him. In the eight months since Bas
Sheva arrived they had saved up a nice few dollars.
It was decided that Sam should send for his parents
and Schlomo for his parents and all their friends.
And as soon as they all arrived, the wedding of Sam
and Hannah would take place. Only Israel kept going
around constantly in meditation. He looked very bad
and he became weaker every day. His father had
recognized this often. More than once--either in
anger or in goodness--he spoke out from his heart,
that everything Israel was worried about was
foolishness and only a childish dream.

Here in America there were enough girls who were
more beautiful and smarter than Mina Smirnoff. But
it didn't help a bit. Once when Israel was deep in
thought and was alone in his room, his father came
in and said, "I would like very much to ask you one
thing, my son. I hope you will not deny me this."
"If it is possible I will certainly not deny you,"
Israel answered. "Inasmuch as we have all decided
that Sam and I should send for all of our friends,
and here in Wallingford we cannot buy steamshi
tickets, and we must ride to New Haven, and inasmuch
as you understand the language here better than I or
Sam, therefore I want you to go to buy all the
steamship tickets which we require, and to send
them, You will have the opportunity to become
acquainted with lots of different people, and forget
some of your foolish ideas. 1Israel was satisfied to
take the trip. He had wanted to go to New Haven
many times but he had no good opportunity until
then.

The next day Israel went to New Haven. He
immediately attended to the business which his
father had sent him for. And then he took a walk to
look around New Haven. On Congress Avenue he
noticed that many carriages and people were standing
near a large house. He approached and saw that this
was a funeral. He was told that a Jewish woman
named Smirnoff from the city of Elizabethgrad had
died. He was shocked when he heard the name,
Smirnoff, and he immediately recognized the elder
Jacob Smirnoff. '~ He wanted to run over to him, but
realized that this was not the time. He waited
awhile, and they carried out the body. And soon the
children came out. They all looked very sad and
were crying with bitter tears. Israel recognized
Mina. He didn't know what to do. He grabbed a
pencil out of his pocket and wrote a few words on a
piece of paper which he handed to Mina. In her
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great sorrow Mina paid no attention and put the
paper in her pocket. They were all seated in the
carriages and drove away. The same day, Israel
returned to Wallingford. His father was pleased
that he had sent for his parents and friends and he
also noticed that Israel seemed like a new person.
From then on, Israel went to New Haven very often.
The Smirnoff family felt very saddened since the
mother died. After several months went by Mina
found the paper which someone had given to her, but
she did not remember who or when. The message read,
"Mina, I saw you at your saddest moment--that was
the time when your mother was carried to her
heavenly rest. Your sadness was also mine. But
don't worry. From this time on I will take the
place of your mother. I will do everything possible
to make your life happy. Your devoted friend."
Mina thought for a long time about who this friend
could be, but she could not figure it out. After
much thinking she thought, the place of my mother
can never be filled by another. Only one person
could possibly be able to make me happy, but I heard
long ago that Israel and his whole family had
drowned on the way back from America. Tears spilled
from her eyes, and then someone knocked at her door.

Schlomo Resnikoff was seated at the table with
his family and Sam, and was thinking about why their
friends were not there yet. A month had already
gone by since they should have been there, and
nothing at all was heard from them. "The accidents
which had happened recently on the seas make us
uneasy," Schlomo said. Furthermore, we must not
rush to send invitations, because, until they can
all come, the wedding cannot take place."
"Positively," said Sam. "But what do you think we
should do, Uncle?" "I think," said Schlomo, "as
long as Israel is going to New Haven soon, I will
ask him to go to the steamship ticket office to find
out." "That is not a bad idea," Sam said. The
father told Israel what he wished from him, and
Israel promised to find out the correct information
for him. That day, he set out for New Haven. When
he got to New Haven he went directly to the
steamship ticket office. He asked about his
friends. The managers of the office told him that
because of an illness, all the passengers were
delayed one month. They were expected to arrive in
New Haven the next day. "If you wish to wait until
tomorrow," the office manager said to Israel, "you
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will be able to take them with you to Wallingford."
Israel was very pleased with this new development,
and decided to wait until the next day. It was
already 8 P.M. when Israel left the office. "Now is
the right time," he said to himself. "I and they
have already suffered enough. Now, when all the
friends have arrived safely, and will all be at my
sister's wedding, and I should have some pleasure
too." And he let himself walk towards the Smirnoff
house.

Before Israel came to Smirnoff's house, the old
Mr. Smirnoff and his older daughter were sitting and
talking. "God has shortchanged me--in that I have
been tossed up in a strange 1land. My wife--your
mother has died, and you have to also bring sadness.
Now, when there appear such possibilities for you,
you can still not remove the foolishness from your
head. You know that you put a foolish idea into
your head, that it is impossible, that who knows
where Israel might be now. You should believe me
that he doesn't have you in mind as you have him.
You should remind yourself and not bring so much
suffering upon me." "I have considered it all,"
said Mina. "I cannot sell my heart, and otherwise I
don't know what I live for--" and she went to
another room--very angry and took out the piece of
paper which she had found in her pocket, thinking
about who that could be. At the same time the
doorbell rang and Mina opened the door. A young man
came in. "Does Mr. Smirnoff live here?" the man
asked. "Yes," said Mina. "Can I see him?" Mina
led him into the room where her father was sitting.
Smirnoff asked him to be seated. At the same time,
he asked him how he was getting along. "Very well,"
said Israel. Israel pushed his chair nearer to
Smirnoff, and said, "My very dear close friend, a
young man well formed, from very good parents, and
with good prospects has asked me to call upon you
and ask if you will allow him to call upon your
daughter. After I hear from you I will also see
your daughter directly. He will consider himself
lucky to marry your daughter."”

Smirnoff answered, "Yes--there is not one young
man of the good families of New Haven who hasn't
asked to marry my daughter, but even so I have no
luck." "I don't see how you can say you have no
luck when such fine young people would consider
themselves lucky to marry your daughter." "Yes, it
does seem that they would be lucky and I would be
lucky too, to see my daughter married to an
upstanding young man. But my daughter (and he had
pointed with his finger to Mina), does not want to
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An early portrait of the author, Walter I. Resnikoff
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hear about these prospects."” And the old man told
him all the background, about this young person who
lets so many opportunities go by because of an
illusion. Then Israel asked, "Do you think you can
do any good with your whim?" he asked Mina. oY
can't answer that either. In time we will all be
shown. But I do not see why you are trying to
convince me. I am sorry your efforts will be for
nothing." "As long as it seems,"” said Israel, "that
you are one of those people who cannot be talked
into things, and, as it seems that I will not earn a
marriage broker's fee here, I am very sorry." Mina
said, "I hope you will have better luck in your
other undertakings." He got up and said it pained
him very much that he was not making progress in
matchmaking. Mina said, "Until now I didn't even
want to look at a matchmaker, but I must ask you who
the young man is." Then Israel said smilingly, as
he sat down again, "As I see it, I have also been
approached by a matchmaker. And also, you shall
know who the young man is. I can tell you that I am
the very same one, and I hope that you will tell me
hopefully what you think about me." At that moment
the younger children came in. The father introduced
them to the man and in this way asked the man his
name. Before he had time to tell him who he was,
the younger Smirnoff son called out first, "Father,
I think this man looks just like Israel Resnikoff
who stayed with us just before we took off for
America." Mina heard this, and she recognized him
immediately. She cried out, "Israel," and fell into
a faint. It did not take long before she was
brought to her senses. They were all delighted with
these developments. They spent a very happy evening
together. 1Israel told them all about what happened
to them up to this time, and it was decided that the
next day they would all ride to Wallingford
together. The next day Israel came to the steamship
ticket office. He greeted their friends who were
already waiting for him. He took them all to the
depot where the Smirnoff family members were
waiting. In a half hour they came to Wallingford.
He put the Smirnoff family in a special carriage.
Schlomo, his family, and Sam were delighted to have
their parents and friends. When they were all
sitting around and enjoying themselves Israel
brought in Mina and the whole Smirnoff family.
Schlomo and the family were overcome when they
recognized them. Israel explained everything--how
he had found them. Finally at the table everyone
told what happened to him. Finally, Schlomo called
out--"Thank you, God."
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Louis Sachs (1893-1982)

The following article was written in 1981 for which the author was
awarded the Sydney and Arthur Eder Brothers Foundation essay
competition prize of the Jewish Historical Society of New Haven.
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FROM THE GHETTO TO YALE:
THE WORLD OF LOUIS SACHS

William Echikson

INTRODUCTION

Louis Sachs is 87 years o0ld now and often

complains about his failing eyesight. Though his
5'7" body is crinkled and tussled with age, no
physical infirmity has slowed his mind. He tells
the chapters of his history in a vigorous voice:
the creation of the New Haven Jewish ghetto along
Oak Street, the rise of different ideologies and
movements that staked out battle lines over the
Jewish question, the economic adjustment, the rise
of Socialism and Zionism--all this and more is his
life. His Russian-Jewish parents were among the
founding fathers of the Oak Street community, and he
helped preside over the dispersal of its inhabitants
into the rest of America. Louis' story, then, is
how the members of the Jews' ancient piety and way
of 1ife were extinguished by the waves of
liberalism, secularism, and capitalism in the New
World.

At an early age Louis threw off the shackles of
the New World ghetto and embraced Gentile America.
He learned English. He studied American history.
Because his Russian forefathers in the Pale had been
legally confined as second-class citizens, Louis
found real meaning in Jefferson's Declaration of
Independence. With the aid of a scholarship he
graduated from Yale in 1914 when there were only 14
Jews in a class of 302.1 Two years later he
completed Yale Law School and started a successful
legal practice. In 1939 he became the Third
District's Workmen's Compensation Commissioner,
serving with distinction until 1958. But even as
this ultimate assimilationist moved out of the
ghetto to his comfortable home near the Yale Bowl,
he retained his Jewishness more than most of his
peers. For example, although Yiddish was dying
around him, he spoke the language of the 0ld World
proudly alongside a scholar's English. He would
also only eat Kosher food even though most of his
friends gave up the strict dietary laws. "I felt
and acted as if I was a member of the whole
community," he says, "in spite of the fact that I
was a Jew by upbringing, a Jew by tradition, and a
Jew by choice."™ While in the larger community, the
bonds of anti-Semitic exclusion kept him from the



top of the social scale at Yale and in his law
practice, he became the leader of New Haven's Jews.
In 1969, the B'nai Jacob Synagogue awarded him the
Shem Tov Award, honoring all his good works to the
Jewish community.

Yet Louis was not a Jew who lived by the
Orthodox rules of his father. His childhood home
was governed by the inhibiting religiosity of
traditional Judaism, but God was not present in the
schools of New Haven where Louis spent every day.
And in his quest for learning, self-advancement, and
a stable, comfortable life, Louis literally tore his
0ld culture to shreds. By the time he was an adult,
he did not even go to synagogue regularly. Yet even
as Louis took on the way of life of America's
middle-class, working on Sabbath and enjoying
baseball more than the synagogue, he derived from
the remnants of his childhood culture a peculiar
mixture of idealism and practical concern for his
people. His duties to his fellow Jews replaced his
duties to God. While his father had not needed to
decorate his house with a Star of David or hang
pictures of o0ld Jews praying on his wall in order to
give Judaism a meaning in his house, Louis asserts
his Jewishness by pointing to these objects. He
talks warily about intermarriage, Israel's
difficulties, and a possible resurgence of
anti-Semitism in America today, for these 'Jewish'
problems have, to a large extent, replaced his
Jewish faith. Louis Sachs' life is important, then,
because it illustrates how his generation, not his
father's or his son's, substituted secular
obligations for ancient traditions. His story
illustrates how the American Jew threw off the
handcuffs of the ghtetl by the sweat of his brow and
the sharpness of his mind and carved out a
comfortable life in secular America.

I

Louis Sachs was born on June 8, 1893 in a
12-room tenement at the center of New Haven's Jewish
ghetto on the corner of Oak and Factory Streets.
The flat was in a great, prison-like structure of
brick with narrow windows, cramped passages and
steep, rickety stairs. It was near three junk shops
and rag shops, and in the adjacent alley, chickens
were slaughtered. There was one toilet facility on
each floor, no hot water, and no heat. All eight
Sachs children--there were six boys and two
girls--bathed in a washtub, with a single gas light
providing the apartment's only illumination.
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Although Louis' childhood was filled with
poverty, the Sachses were a family of intellectual
wealth. Pogroms had forced Louis' father, Max, to
flee his ghtetl home of Sukyan near Riga in Latvia
in 1888 and come to America. Max Sachs was no
ordinary peasant. In the old country he had been
known as an illuy, a recognized scholastic prodigy.
That meant he had been trained as a Talmudic
scholar, instructed in the glory and separateness of
the Jewish people. If he had stayed in Sukyan he
would have become a rabbi, but in New Haven the need
to make a living forced him to become a businessman.
With his wife, Jessie, also a Russian-Jewish
immigrant, he opened a Mom-and-Pop furnishing store
on Oak Street. But this was no common furnishing
store. Here Max Sachs also sold the paraphernalia
of Jewish ritualistic life: prayer books, bibles,
mezzuzahs, prayer shawls, silver kiddush cups, and a
full selection of secular bibles--Yiddish
newspapers. In the store the writings of Yiddish
poets and journalists were judged, socialist as well
as points of Talmudic law argued. Here the members
of a congregation might weigh the merits of a cantor
to be hired for the holidays or of candidates for
office in the synagogue. Here, too, a branch of the
Workman's Circle was organized and a lodge of
immigrants from a city or district in Poland or the
Ukraine.

Philosophical, Talmudic, English, Yiddish, and
above all, religious--that was the atmosphere in
which Louis Sachs grew up. Max kept a strictly
Orthodox home and went to synagogue every day.
Often atheists would congregate in front of his
store and argue with him. He would tell them, "God
is infinite. You got a little head, a little finite
brain, and you want to encompass in such a small
thing an infinite thing like God. You can't. You
haven't the capacity. I haven't also, but I can
reason logically that there has to be a God. He is
infinite and I am finite."

Louis would go to the Bikur Cholim synagogue
every evening to say his prayers. A Hebrew teacher
was hired for the children--despite the family's
meager resources this was considered a necessity,
not a luxury--and he taught the Sachs children their
ancient language a few times a week from 1899 until
1920. By the age of 10 Louis had read the five
books of Moses and the Prophets in the original, and
would sometimes converse with his father in
classical Hebrew instead of their usual banter in
Yiddish. Indeed, the Sachs home retained much of
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the shtetl influence. Every Friday night the family
would gather around the table in the kitchen at the
back of the store. Since they usually could not all
break from work at the same time, this was the only
meal they ate together. They would say the
necessary prayers, and launch into a spread of
gefilte fish, chicken soup with noodles or little
chicken eggs, boiled chicken and potatoes, and
finally tea. After the meal there were more
prayers, and then Louis was called upon to read
aloud some articles from the Yiddish newspapers.
Saturday morning the entire family would go to
synagogue, returning in the early afternoon to a
feast of cholent that simmered overnight across the
street in the baker's oven. By putting the cholent
in the stove before Friday sundown and cooking it
overnight, the family did not violate the Sabbath
prohibition against work on the day of rest. In
addition, an Italian or black neighbor's boy was
given two cents to come over to the Sachs' house and
light the fire every Saturday, and another would
take over Louis' newspaper route for the day so he
could properly observe the holiday.

Oak Street was not Sukyan, however, and without
knowing exactly what was happening, Louis was
growing up an entirely different person than his
father who he admired so much. In Sukyan there had
been no Gentiles, but in New Haven, non-Jews lived
on the same block as the Sachses. The so-called
ghetto was actually a fairly cosmopolitan place.
Young Louis sold dishes and house furnishings to
Irish, Poles, Italians, Germans and even some
blacks, and played with all their children. Though
he conversed on an elementary level with them in
their native tongues, English was the common
denominator, and it soon became his primary
language. With the Tribbles and McCartlands, after
all, Yiddish would not do. Soon, in fact, young
Louis developed a passion for baseball as fierce as
any that possessed a Yankee child. He would run
down to the Courier office which was then on Temple
Street and see the returns every night at 10 P.M.

There was not much time for Louis to play,
however. Every member of the family labored hard to
make ends meet. Louis was precocious as a
businessman; by the time he was ten he had steady
customers who would come to the store and only do
business with him. As he grew older, he also worked
as the store's window-trimmer and display artist,
bookkeeper and checkwriter. At 13 he would go to
the wholesale house with his father on State Street
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and help buy merchandise, and by 16, he would go
alone to New York and do the buying for an entire
season's merchandising. Freshman year in high
school he added another job, a newspaper route of
425 customers. He continued to distribute Yiddish
newspapers to one-half of the ghetto neighborhood
until two weeks before he graduated from Yale Law
School in 1916.

But there was always a purpose behind this
hectic work schedule; it permitted him to better
himself. To this end, education was the crucial
link. When young Louis would come home from school,
his father would take him into the back of the
store, and say, "Let's hear what you learned."” And
he told him. If he did a good job, two pennies
would drop in front of him. "Now you see," his
father would say, "angels just dropped down from
heaven for you because you were such a good boy."
Young Louis noted that this emphasis on education
was endemic among all his Jewish neighbors. "The
minute a boy was born on Oak Street, which was the
heart of the congested district, the father began to
worry," Louis remembers. "'What college should we
send him to?,' he would say." Even today, Louis can
give one a census of every house on Oak Street, the
tailors, carpenters, and plumbers, even, and tell
one how all the sons and daughters of these ordinary
folk went to college and became professionals, from
top-flight cardiologists to engineers.

At school, where Louis and his friends began
their rise to professional status, the children were
drilled in the secular precepts of America. Louis
went to Zunder School at the corner of George and
College Streets which, when Louis entered in 1899,
was about 80% Jewish, 5% Italian, and the rest
Polish, German, and Black.2 Nevertheless, there was
an annual Christmas play in which all the Jewish
children participated. Louis was Mr. Moneybags. He
didn't fear being typecasted as a Shylock because
everybody took part, and another Jewish boy, after
all, played a saint. He was only cast as Mr.
Moneybags because he had a loud voice, and Moneybags
was a bad guy who had a loud voice. I'f
participation in a Christmas play was not a
sufficiently overt Americanizing ploy, then the
iespect demanded by the gentile teachers sealed the

ssue.

The Americanizing of the street and the
classroom did not stop Louis from going to the
synagogue every day, but it radically changed the
way he approached the task. The ritual inside the
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synagogue became secondary to the game of odds and
evens he would play with a group of friends in front
of the temple during the Torah reading. All these
American-born boys had a smattering of a Jewish
education, but they were lax in their observances.
Max would have liked Louis to study the Talmud and
the Mishnah with the rabbi and the old bearded Jews
around a long table in the synagogue every night,
but he refused. Louis abbreviated the rituals of
Judaism. For example, the short "Shma" sufficed as
his morning prayers. His early training permitted
him to understand Hebrew as well as read it, but he
didn't practice the skill as much as his father, and
was therefore grateful when he found that the new
holiday prayer books contained English translations.

Louis concentrated instead on his secular
academics. He turned his back on his father's dream
that he be a dentist, switching from the scientific
course to an academic schedule so he could apply to
Yale and become a lawyer. Max had planned careers
that would raise each of his sons from the poverty
of Oak Street. William, the scholarly son, was to
renew the family tradition by becoming a rabbi,
Louis was to be a dentist because he had mechanical
ability, and Joe was to be a doctor. But each
eventually rejected his father's wishes. Max was
disturbed with Louis' choice of law as a profession
because he believed that a lawyer sometimes had to
tell a lie for his client, and he didn't want any of
his children ever telling a lie. But Louis
insisted; he was interested in politics and
sociology and was convinced that law would best
satiate his intellectual interests. But by choosing
the one career his father had forbidden, he probably
was also subconsciously rebelling against Max's
world. Law is, above all, a secular occupation, and
Louis was already showing that he was more
interested in the temporal world than the spiritual.

Thus, he set his sights on Yale, the Yankee
stronghold. 1In order to be admitted to Yale one had
to pass a rigorous examination in all academic
subjects at the end of the final year of high
school. Because the family's small budget required
that Louis live at home, not on campus, if he wanted
to attend a good college, he had to pass. Louis was
sure he could succeed, but there was one
problem--the test was only given on a Saturday. He
would have to break the rules of Sabbath to take it.
The year before, his older brother, William, had
flunked because when he picked up his pencil, he
couldn't write anything. The hand just wouldn't
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move. Louis wasn't quite as religious as his
brother who had been raised to be a rabbi but he had
never broken the Sabbath rules. Louis wanted to go
to Yale so badly that when exam time came, all his
inhibitions vanished, and his hand flew along the
paper. This was, perhaps, the turning point of his
life. Sabbath, once violated, led to more
violations. Never before had he put a pen or pencil
in his hand on Saturday. Having broken the rule,
that was it. By the time he was a lawyer he would
work regularly on Sabbath, never going to synagogue.

II

When Louis set foot in September, 1910 on Yale's
0ld Campus as a freshman, he was shocked. Everybody
had to go to chapel, and attendance was mandatory.
This daily chapel was required until 1926, although
it was less a religious service than an opportunity
to bring the college together once a day.3 Louis
managed to forestall any new major crisis to his
values by getting permission to skip the daily
ritual because he told officials that he put on his
t£fillin and tallis every morning and prayed to the
Almighty. Yet the incident illustrates the fact
that Yale was still a Christian institution.
Although small numbers of Jewish students had been
attending ever since the late 18th century, they
held a precarious position on campus.*

The uncertain role Jews played at Yale is
illustrated by an incident that Louis remembers. It
had been necessary for him to get a scholarship of
$110 to enroll. But Louis' scholarship was only
provisionally granted--he had to maintain a B
average and not take more than eight cuts a term.
It was with that stipulation that Louis' problems
arose. Rosh Hashonah and Yom Kippur were at the
beginning of the school year, and he didn't go to
school on the holidays. He thus absented himself
from seven classes and only had one cut left for the
rest of the term. Frightened, he told Dean
Frederick Sheetz Jones what his problem was. He
asked for a respite if he was forced to take another
cut because of illness. Cruelly, Dean Jones
responded, "Young man, this is not a Moslem
institution, this is not a Hindu institution, this
is not a Jewish institution. This is a Christian

*See "Jews at Yale - A View from Hillel," following
this article.
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institution, and you will have to take your
chances."

The early 1900s had brought an influx of East
European Jews to Yale, and Dean Jones noted with
dismay that more than 5% of the Yale class were such
Jews in 1910.4 Most, like Sachs, came from New
Haven High School. As the percentage increased to
around 10% in the early 1920s, Dean Jones said that
was enough. "While many of these Hebrew boys are
fine students, I think the general effect on the
scholastic standing is bad," he wrote. He decided
to put a "very definite limit, and a rather low one,
on the amount of beneficiary aid that we grant to
the Jewish student" to keep more Jews from entering
the college. From this pronouncement dates the 10%

Jewish quota.5
Although the Yale student body was about 5%

Jewish in 1910, there were only eight East European
Jewish immigrants or sons of immigrants in Louis'
class.6 In the yearbook, for example, Louis' face
jumps off the page in contrast to the majority of
his classmates. 1In his 25th reunion yearbook, Louis
is dapper with his metal horn-rimmed glasses setting
off a natty moustache and thick, neatly parted hair.
What is different from the other photos is a
close-up portrait of himself while his classmates
usually picture themselves as country gentlemen, on
horses, with a large family next to a sprawling
mansion, or out walking on their estates.?

Because the East European Jews didn't fit into
this upper-class society, they were banned from
secret societies, fraternities, and many campus
organizations such as the Yale Daily News and the
Whiffenpoof senior singing group. Even many of the
athletic teams were closed to Jews. Jewish students
who wanted to play basketball had to join the Atlas
Club in town. But although Louis' activities at
Yale were limited, he says he got along fine. Since
he was still working in the store and had his daily
newspaper route, he didn't have much time for
anything other than his academic work at Yale. He
never noticed "any spirit of antipathy to Jewish
students by any of the professors." "Maybe it was
because I was a good student,"” he hypothesizes. He
got along famously with renowned anthropology
professor, Albert Galloway Keller who invited Louis
to his select group of a dozen men who would meet
once a week for informal discussions. At the end of
his junior year Keller thought enough of Louis to
ask him to go to graduate school and become an
anthropologist. But Louis told Keller he had made
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up his mind to be a lawyer. The incident proved to
him, however, that if he was competent he could do
practically whatever he wanted in America. "At the
end of my junior year I was elected to Phi Beta
Kappa," he recalls. "So I couldn't have had too
many problems, could I?"

- If Louis didn't notice that he was being
scorned, perhaps it is only because time has
mellowed his memories. Perhaps, too, it is because
the fact that he could attend Yale was recognition
enough for him. He mentions a student, William
Schieffelin, a descendant of the Vanderbilt family,
with whom he was fairly friendly. They sat near
each other in class because their last names were
close alphabetically. But today Schieffelin barely
remembers Louis. "I can't give you any pertinent
facts about him," he says. "I just didn't take much
notice of him."8 Norman Winestine, another Jewish
student in the class of 'l4, also contradicts Louis.
He lived on campus, and remembers that he was on
speaking terms with only one or two non-Jews. "The
class lines were very strict, and Jews such as Louis
and I were invisible," he says. "If a non-Jew was
seen walking with a Jew, his friends would reprimand
him, and even my best faculty friend used to tell me
that it was bad that Jews were moving into his
neighborhood."9 Classmates and other friends
corroborate Louis' memory of himself as truly
unconcerned about whether he was accepted socially.
"Poised" and "self-contained" are the words used to
describe his reaction to social scorn.

Outside of class and a few hours socializing
with students who also commuted to campus at Dwight
Hall, Louis' only other formal connection with Yale
was membership in the Society for the Study of
Socialism, and the Menorah Society.* All he did for
both groups was attend a spare meeting. As he says,
he "couldn't afford any other aspirations," so he
didn't let it bother him that his social status
wasn't up to his class rank. Only for a fleeting
moment does this proud front disappear. Tap Day of
his senior year he went to the exercises and stood
under the tree where the secret students picked
students. "Underneath my head there was a thought
that having done so well and having been elected Phi
Beta Kappa--being in the top group of students in
the school--maybe somebody would tap me. But this
this was childish nonsense in retrospect." Other

*See "The Menorah Society," this volume.
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than this one little twinge, he says, it would never
have occurred to him to try to be a member of Skull
and Bones or any of the other senior societies.

At the Law School he continued to hold this
attitude. Here, again, Louis succeeded brilliantly
academically, graduating second in his class,
winning a couple of public speaking prizes and being
elected one of the Associate Editors of the Yale Law
Journal. There was only one thing he was
denied--entrance to the eating club behind the Law
School grounds, but this didn't bother him because
he ate at home. The six years Louis spent commuting
between Oak Street and Yale mark another decisive
break in his life. Although he didn't talk or dress
a great deal 1like his upper-class classmates, he
assimilated their secular attitudes. Schoolwork was
more important than prayer. No longer could he find
time to put on his philacteries to pray every
morning. And since he had classes on Saturdays, he
could no longer properly observe Sabbath. He didn't
even attend synagogue every Friday because he had
too much schoolwork and too many obligations at the
store. He did, though, continue to attend on
holidays and on an occasional Friday night. He
would have liked to have gone more often, but the
obligations of gentile America which he was taking
on, made it impossible. "Inwardly, I remained a
fervent and devoted Jew," he says. "But I had to do
to school on Saturday, and this probably bothered my
father, though he bowed to the inevitable. He tried
to have his children live by his example, but never
forced it on them."

111

After Louis was admitted to the bar in June,
1916, he could only afford a $10 desk and $7
stationery to start his law practice. He was forced
to take a temporary office in another lawyer's firm.
But the Jewish community also continued to provide
an enjoyable social substitute from the gentile
world where he was not really welcome. In 1913,
Louis had begun to date his future wife, Jessie
Slater. Before this time he had consciously ignored
females because they would "interfere"™ with his
work. He "didn't have time for that." Jessie was
one of his newspaper customers, and though at first
he tried to overlook her, he found himself talking
to her at length. So he rearranged his newspaper
route to make the Slaters his last customer. Soon,
the two were keeping company, and on Thanksgiving
Day, 1917, they were married.
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By this time Louis' practice had begun to
prosper. After a few slow weeks, clients began to
flow in. His customers were mostly Jews from Oak
Street who had met him as a salesman and newsboy and
heard that he had been a good student at Yale and
the Law School. A smattering of other nationalities
also came to see him--Poles, Russians, Italians, and
Irish--but they had also been childhood neighbors.
But when his brother passed the bar the next year
and came to practice with Louis, creating the firm
of Sachs & Sachs, they were known as a "Jewish" law
firm, This was a stigma in the larger community
because some businesses such as the local banks
would not let anyone handle their legal affairs
except Yankee-Protestant firms. Within the Jewish
community, though, the practice kept growing, and in
1925 Louis' brother, Manuel, joined, making the firm
Sachs, Sachs & Sachs. The firm continued to
prosper, easily weathering the storm of the
Depression.

As soon as he became a successful lawyer, Louis
moved away from Oak Street. During World War I the
ghetto had begun to disperse. Although Jewish Oak
Street businessmen would remain until well into the
1930s, the neighborhood's residents moved to the
outskirts of the city. Louis Sachs led this
movement to the suburbs. In early 1918 he bought a
two-family house with his father on Asylum Street.
It was a mixed neighborhood of Jews, Italians, and
Irish, yet still fairly close to Oak Street. But
this arrangement did not satisfy Louis for long. He
soon had two daughters and wanted to move into a
"neighborhood that befitted a successful lawyer."
So he moved to the relatively spacious confines of
Westville. The houses there were new, one of the
best schools in the city was nearby, and a trolley
car connected the neighborhood to downtown. It
didn't bother Louis that there weren't too many Jews
in Westville, so he bought a house for $13,500 on
West Rock Avenue despite the fact that among the
40-or-so families on the street, there were only two
Jewish homes. He actually liked the cosmopolitan
air the street exuded; even today after many more
Jews have moved to Westville, his block is a true
United Nations with Greek, Italian, Czechoslovakian,
Russian, Irish, and Yankee families.

If not physically, though, at least spiritually,
Louis continued to live in the Jewish community.
Every day he went to Oak Street to buy a Yiddish
newspaper. He still bought his food there. And
perhaps most importantly, his social life still
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revolved around Jews who had grown up with him on
Oak Street. He didn't keep in touch with any Yale
friends. At work he did meet non-Jewish lawyers and
even took part in a group, the Elder Statesmen, who
would arrange dinners at which acts, singing, and
short sketches were performed. About his fellow
Irish, Italian and Yankee performers, Louis says,
"We worked together, we played together, we enjoyed
our company together, and whether there was any
latent anti-Semitism, it never really surfaced. But
what is most noteworthy about his participation in
the Elder Statesmen is how exceptional this social
participation in a mixed group was for Louis Sachs.

Above all, outside of the law, Louis Sachs
concentrated his energies on the non-religious
organizations of the Jewish community. His first
venture into communal life had been at the age of 19
when he became a charter member of New Haven's
Y.M.H.A. After this, he was active in almost every
other Jewish community organization--the Jewish Home
for the Aged, the New Haven Jewish Community Center,
the Jewish Family Service, the New Haven Bureau of
Jewish Education, and the United Jewish Appeal. He
was valuable to these groups for two reasons.
First, he was an organizer par excellence who could
be counted on to raise funds for every activity in
which he was involved. Secondly, he was one of the
few .Jews in New Haven who was equally fluent in
Yiddish and English; thus, he would take notes in
Yiddish and translate them into English or yice
yersa. He was, then, a valuable bridge between the
older Yiddish-speaking Orthodox generation and the
young English-speaking secular generation. His
contributions were such that his contemporaries and
later leaders of New Haven's Jewish community all
acclaim him as one of the key architects of the
structure of the modern Jewish community.l0

In helping construct the modern Jewish
community, Louis refused to preserve the old ghtetl
culture. He never became involved in any of the
ethnic organizations, Landsleit, which tried to
preserve old world customs and ties. Rather he
worked "to both Americanize the community and yet
make sure Jews did not give up their identities as
Jews." He wanted to Americanize "the Jews so they
could live comfortably with their neighbors and so
they could adjust themselves comfortably to life in
this country which was a totally different life from
the medieval conditions in which they lived in
Eastern Europe." To link the Jewish community with
the larger community, he also worked actively on
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various town-wide projects such as the School
Committee, the Citizen's Tax Commission, and the
First New Haven Hospital. Still, Louis remained
most loyal and comfortable within the Jewish
community. "The Jewish organizations I worked for
were all labors of love," he says. The others were
merely responsibilities he felt to the community as
a good citizen.

Louis' fervent support of Zionism was his
biggest labor of love, and in many ways it best
demonstrates how Louis had transformed his father's
religious Judaism. Knowing that Jews could never
entirely be safe in America or anywhere else as a
minority, he felt Zionism was more important than
orthodoxy in preserving their Jewish heritage. He
proudly asserts that he was born a Zionist. His
father had become addicted to the cause in Latvia,
and he inculcated Herzl's vision to his son. Louis
remembers attending a commemorative service at the
Rose Street Synagogue, B'nai Israel, for Herzl's
death in 1904. Also, in the store the family sold a
Jewish New Year's card which had a photograph of tle
First Zionist Congress in Basel in Switzerland in
1897 on its cover. The card also had pictures of
Herzl and another early Zionist leader, Sir Moses
Montefiore. These two early contacts with Zionism
made a strong impression on the young Louis, as did
the reports he read about the Dreyfus case. No Jew,
he learned, could totally assimilate into a gentile
society.

As a result, just after he graduated from Yale
Law School he began to work actively for a Jewish
state that he believed was necessary for the
survival of the Jewish people. 1In 1917 the Zionist
Labor Group asked him to run for election as a
delegate to the American Jewish Congress, and he
agreed. Flyers were printed and distributed in the
Yiddish newspapers. Louis' opponents were two
anti-Zionists, the German-Jewish leaders of New
Haven, businessman Colonel Isaac M. Ullman, and
lawyer Jacob Kaplan. Ullman and Kaplan believed
themselves Americans first, Jews second, and wanted
nothing to do with a plan to create a separate
Jewish state. Such separatism could promote
nativism and threaten their privileged positions in
America, they believed. That had happened during
previous nativist outbursts when Catholics were
accused of holding undue allegiance to the Pope.
But Louis would have none of this logic, and
apparently most of New Haven's Jews agreed with him
that a Jewish state was the only salvation for the
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Jew in the modern world. A week before the election
Ullman and Kaplan discovered they were going to be
routed, so they withdrew. Louis then attended the
meeting of the American Jewish Congress in
Philadelphia as a Zionist in 1918 where such
luminaries as Louis Marshall spoke. "It was a
rip-snorting, rip-rousing meeting because the
announcement was made during one of the sessions
that the British government was issuing the Balfour
Declaration," he recalls.

Louis would always advocate a Jewish homeland in
Palestine, opposing the German Jews. From 1935 to
1961 he was the chairman of New Haven's Zionist
Emergency Council. He collected guns and
non-combatant material for the Haganah, including
shoes, nurses' coats and dresses, and, most
importantly, used machines for manufacturing guns.
With his friend, Hyman Botwinick, he orchestrated
the purchase of the machines as scrap from the
Winchester Factory, and then shipped them to Israel
as "Textile Machinery"™ and "Can-Making Machinery."
The machinery he bought for $250,000 was worth a
million dollars new, and proved invaluable to the
new state which could not buy arms freely in the
world market. Similarly, whenever he heard of a
bargain sale, he'd buy the full stock of shoes or
dresses, and ship them to Israel. When he bought
guns he would take them to his friend, Louis
Lindemann, a loyal Zionist who had a store on Chapel
Street. Lindemann would put the guns in his
backroom, and when it was propitious to do so, the
guns were removed and sent on to New York and then
to Israel.

The vision Louis incorporated into all his
activities for the Jewish community was essentially
secular. He now believed that his good works
superseded religious obligations. Other than on the
holidays he rarely attended synagogue; work itself,
and good deeds specifically to his people,
constituted an adequate religion, he believed. And
though he spent an inordinate time working for
Jewish organizations, his status continued to rise
in his professional life. 1In 1939, he was appointed
Workmen Compensation Commissioner for the Third
District of Connecticut, and with this appointment
Louis joined America's governing elite. The 20
years he served as Commissioner were the happiest of
his l1ife, he says. He found the work stimulating
and rewarding. In addition, the position opened the
doors to status in New Haven's legal community. He
became treasurer of the New Haven Bar Association.
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But even as Louis was gaining status in the larger
community, he found it impossible to shuck his
Jewish identity. He tells one a "horse can't try to
be a cow," and adds Shakespeare's famous dictim, "to
thine own self be true, for thou canst not then be
false with any man."l3 Louis found his Judaism to
be the most stabilizing force in his life; it gave
him an identity. He recalls the time when, as
Treasurer of the New Haven County Bar Association,
he sat at the head table with Judge Hamilton King,
Chief Justice of the Connecticut Supreme Court and
Raymond E. Baldwin, former Governor and Senator of
Connecticut. Louis ate the fruit salad, but the
main course was roast beef, and since it wasn't
kosher he refused a most delicious-looking piece of
meat. Judge King began eating his roast beef, and
apparently he enjoyed it, because he turned to
Louis, and said, "What's the matter, aren't you
going to have any roast beef?" Louis said he didn't
care for any, and Judge King said, "this is the best
roast beef I ever ate in my life and you're not
going to pass it up!" He called the waiter, but
when he returned with the meat Louis still refused
to take any. At that, Judge King turned to Governor
Baldwin and said, "Ray, what do you think of this
guy? He's passing up the best piece of roast beef I
ever ate in my 1life." Governor Baldwin told the
Judge that the meat wasn't kosher, and the Judge,
not believing, asked, "Is that why you're not eating
12" Louis said, "Yes, that's why." To which,
Judge King concluded, "I take my hat off to you for
being so observant."

Louis tells this story proudly, and jumps into a
big grin when mentioning Judge King's surprise. 1In
this way his Jewishness made him feel special. Yet
just as important to his sense of Jewish identity
was the fact that America would not let Louis forget
who he was. His voice still has the twang and
inflection of an older Jewish-American, and he never
took on the suave manners of an upper-class lawyer.
He was not a pale child just off the boat, but he
also was not a sophisticated exemplar. And although
he does not emphasize the anti-Semitism he
encountered, it remains a basic tension of his life.
At Yale and in his law practice, Louis asserts that
he got along "magnificently." He prides himself on
the Yankee judges and lawyers who would constantly
praise his brilliance. "I respected them and they
respected me," he says. But in the same breath he
says, "Look, I'm sure if something unexpected or
painful happened, they'd say, 'and there's that Jew
again.'"
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Louis Sachs did not have much use for the old
shtetl Orthodox culture of his father, and threw all
but its remnants away. In its place he substituted
a secular faith that stressed good works, liberal
ethics, and Jewish responsibility, and in doing so,
he equally balanced his American and Jewish
identities. Perhaps this ambivalence, this
balancing act, is best described in his attitude
towards intermarriages. Few Jewish children brought
up on Oak Street married non-Jews. Some girls would
date Yale men, but Louis and his friends scorned
them as "student chasers." That type of
social-climbing and the possibility of a marriage
out of faith horrified him. One can alter the
precepts of various parts of one's Jewishness, but
not deny it, Louis believes. None of his friends
made the leap to marry a non-Jew because, as he
says, "we were friendly with the Irish and Italians
as kids, but when we grew up, we went out with
Jewish girls."

NOTES

1. This statistic is compiled by going through the
Class of 1914 Yearbook, and asking Louis Sachs
which of his classmates were Jewish.

2, Again, these statistics came from Louis Sachs'
memory, but it concurs with that of all the
other people I interviewed who went to Zunder
School.

3. Dan Oren, "The Jewish Student at Yale: A
Preliminary Examination," in Jews in New Haven:
Volume 1, edited by Jonathan D. Sarna (New
Haven, Jewish Historical Society of New Haven,
1978), p. 66.

4. i = ’
Historical Manuscripts and University Archives
Collection, Yale University Library, Box 5.

5. Ibid., Oren, p. 66.

6. Again, the statistic was garnered by going
through the classbook with Louis Sachs and
examining every one of his 302 classmates to
see if they were East European Jews.
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9'
10.

11,

Iwenty-Fifth Reunion of the Class of 1914:
Yale University, edited by Gorden C. Aymar and
Lawrence M. Marks (Rahway, N.J.: Quinn &

Bordon Company, Inc., 1940), picture of Louis
Sachs, p. 158.

Interview with William Schieffelin, March,
1981.

Interview with Norman Winestine, March, 1981.

From talks with the late Rabbi Arthur Chiel of
B'nai Jacob, the late Harvey Ladin, past
President of the New Haven Jewish Historical
Society, and Eugene V. Rostow, formerly Dean of
Yale Law School.

From "Hamlet," I, iii, by William Shakespeare.

Oak Street vegetable peddler
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JEWS AT YALE - A VIEW FROM HILLEL

Richard J. Israel

T

As Jewish immigration became a continuing social
phenomenon at the turn of the century, a pattern of
resistance developed which was not unique to Yale.
Jews came to be viewed as a threat. Regional quotas
were invented by President Lowell of Harvard to keep
too many Boston Jews from coming to Harvard. In
this same spirit, Dean Jones* of Yale College,
1921-1928, wrote to his freshman dean for detailed
information on the number of Jewish students who
were to be found. He indicated that he was
disturbed that the number of Jewish students had
gone from 5 to 10% in a very few years. Jones was
also troubled by a number of other issues. He
claimed that Yale students from good families
preferred to work for Yale athletic letters rather
than for Phi Beta Kappa keys. He said they don't
wish to be associated with those "Jewish grinds."
He noted that the Jews who were coming to Yale were
no longer exclusively Germans but were increasingly
of Russian origin. He considered ways to hold the
number of Jewish students down. Jones proposed
administering a rigorous examination in English to
prospective applicants. He also suggested limiting
the scholarship funds available to Jewish students
since "the money for these scholarships came from
Christian families and these families would surely
not have intended their benefactions used by Jewish
boys." He also wondered if limiting student
employment for Jewish students might serve his
purposes since, "even though these students are very
industrious, they would surely not be able to manage
very easily if the University did not assist them
finding employment." Dean Jones proposed that some
pattern be devised which was consistent with those
being developed at comparable institutions
throughout the country.

In 1921, the number of Jewish students at Yale,
according to Dean Jones' figures, was approximately
108, a fixed proportion until 1965. After that
year, the percentage of Jewish students in the
freshman class doubled and since that time, held

*See "From the Ghetto to Yale," preceding this
article.

»
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fast at about a quarter of the class, give or take a
few percentage points, each year until 1971, after
which I have no data.

If Yale preferred to take the sons of old grads
who themselves were accepted at Yale at the time
that there were quotas, and if Yale preferred to
take students from prep schools which often
discriminated against Jews, then other people had
already done the Admissions Department's work for
it. The number of Jews was kept down; Yale remained
innocent.

So strong, however, was the general belief that
there were quotas that, when in 1965, the number of
Jewish students in the freshman class jumped to 125
while the number of Catholics went to 109, the
reverse of the usual order, Father O'Brien, the
Director of Thomas More, came running to the Dean of
Admissions in great indignation, complaining that
the quotas had been switched and wondering why the
University had done it to him. Though the incident
suggested to me that there were no fixed and
mechanical quotas, Jews at Yale had many obstacles
to overcome.

First, there were the philosophic arguments;
Yale is a national school. It needs diverse types
of students from many different places. Somehow,
that argument was never applied to non-Jewish prep
school students. Paul Weiss used to say that if all
the members of the philosophy department were WASPS,
people would ask, is it a good philosophy department
or is it a bad philosophy department? But, if all
of the members of the philosophy department were
Armenian Orthodox, then people would say, "Isn't
that funny that there are so many Armenian Orthodox
in the philosophy department at Yale?"

It was argued that Jews made poor members of the
Yale community. They were, to quote one dean,
"over-achievers;" they worked beyond their abilities
and this kept them from being companionable and
contributing to the social life of the University.
The over-achiever argument was clearly spurious. If
Jews were but 10% of the population, yet over 35% of
the Phi Beta Kap " (as was the case), that was
proof not that Jéws worked too hard but rather that
different standards of selection were applied to
them. You had to be smarter to get in if you were a
Jew. I received continuing reports from members of
the Admissions Committee that good Jewish students
were accepted just as any other good students; bad
Jewish students were rejected just as any others,
but marginal Jewish students, who, were they
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non-Jews, might have gotten into the class, as Jews,
never stood a chance.

If, as the administration claimed, there were no
quotas, why did they not put a Jew on the Admissions
Committee? The obscure answer of one Dean of
Admissions in the early 1960s was, "Whenever we put
liberals on the Admissions Committee, they become
the most conservative members of the Committee." By
the late 1950s, Jewishness was supposedly not a
relevant category at the time of a student's
admission, though at registration time he would be
asked about his religion for his religious
preference card, which would be sent to his
religious group. It was only in the mid-1960s that
the administration stopped copying the student's
religion from the preference cards and recording it
on his permanent record.

In the early 1960s, a faculty member passed on
to me admissions interview materials he had found in
one file which described a student as "having
Mediterranean lips and nose. Though he wasn't pushy
or aggressive at all, it would be hard to make a
Yale man of him." Luck was with this particular
fellow. He was accepted, and he was elected to Phi
Beta Kappa in his junior year. Whether or not they
made a Yale man of him would be hard to say.

I was told curious stories of code words used at
Admission Committee meetings. It was said that if
the members of the inner circle wanted to allude to
a student's Jewishness without informing some of the
liberal members of the Committee, they would
indicate that the student "kept tropical fish."
Those in the know would immediately understand.

Bill Coffin and I went to President Griswold
with our rumors and our questions. The President
seemed genuinely horrified at the thought that there
might be discrimination at Yale. He offered us
carte blanche to investigate any records of the
University which could demonstrate the existence of
either implicit or explicit quotas. President
Griswold's invitation led me to a name-by-name
analysis of the Jews in the freshman class with a
Dean of Admissions. I held that the percentage of
Jews at Yale was smaller than any school in the Ivy
League. The Dean insisted that the percentage of
Jews was an enormous one. I gave him my Jews and he
gave me his. Upon cross-checking the religious
preference cards with the Dean's Jewish list, I
learned that he believed every German name to be
Jewish. In other cases, where there had been
inter-marriages and conversions to Christianity
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generations ago, he counted people as Jews whom even
Hitler would have rejected.

I do not believe that the sudden increase in
Jews in 1965, along with the beginning of a new
administration, represented a conversion to
Judophilia. Instead, it represented a serious
commitment that the University should once and for
all eliminate those qualities which made it
something of a boys' finishing school. It
definitively wanted to turn itself into a first-rate
University. Harvard had long since made that
commitment. Princeton was yet to. If Yale wanted
to be a good university rather than a good finishing
school, it had to take good students irrespective of
whether or not their families made the social
register.

How many Jews, or for that matter members of any
group, should there be at Yale? Should the mix of
students be selected altogether on the basis of
academic excellence, or are there other
qualifications which should be relevant as well? Is
character important? Social conscience? Leadership
ability? Should the imminent inheritance of a large
family fortune, which gives a man a good deal of
social responsibility (and a fine potential as a
generous alumnus) count for much? Should the
University be the preserver of "the old values" and
invite those who represent them? ("You can't
educate those Jewish radicals anyway.")

These are hard questions but not, I think,
unanswerable ones. In the 1970s, one of the most
unfortunate ways some proposed to resolve some of
the issues was to use scholarship money in such a
way that Jews would again become the most expendable
population in the University, helping pressured
Whites to resolve their guilt feelings about what
the white community had done to the Blacks
throughout the years. If the very rich pay for
themselves and the very poor get full scholarships,
that leaves out the academic middle class, and we
all know who they are.

II

At the turn of the century, the Jews who came to
Yale from the Russian families of New Haven usually
lived at home. Students in this group never really
felt very much a part of the university. In the
correspondence between Dean Jones and the Dean of
Admissions, Jones asked if these Jewish students
were active in non-academic aspects of University
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life. The freshman dean replied: "As active as
they are permitted to be." The discussion went on
to point out that while the Elihu Society had
accepted a Jewish member shortly after the turn of
the century, the other societies had not and that,
by and large, the social life of the university was
excluded to Jews.

At the time of the first World War, a student
Zionist organization was formed at Yale. Yale Jews
also organized a Menorah Society and an Achevah
Society, early predecessors of the Hillel
Foundation.*

Sentiment was expressed in the early 1940s that
the needs of the Jewish students should be met in
more organized fashion. The Office of the Jewish
Chaplain was thus established primarily with the
encouragement of Sid Lovett, the University
Chaplain. Some resistance was expressed by Jewish
students. They had just broken out of the ghetto
and didn't wish to be returned to it. They were
beginning to be accepted into the societies and into
campus life at Yale on the grounds that they were
just like everyone else. Now, here was the Jewish
community trying to tell them to be different. They
were not happy about that at all.

Rabbi Maurice Zigmond, who had been a graduate
student in the Department of Anthropology, assumed
the role of Jewish Chaplain at that time, His
office began to serve as the focal point of Jewish
life on campus and he became the Jewish community's
spokesman. Previously, that role had been played by
the President of ZBT, the Jewish fraternity which
was then active on campus.

The Office of the Jewish Chaplain became the
Kohut Forum, named after Alexander Kohut, a man who
had given his sizeable Judaica library to Yale. For
a time, the Kohut Forum was sponsored and funded by
the Union of American Hebrew Congregations, under
the leadership of Judge Elsner of Hartford. During
World War II, the Jewish population of Yale dropped
radically. Rabbi Zigmund went off to the University
of Connecticut where the Jewish population was
larger. Different rabbinic students commuted from
New York City to New Haven for a number of years in
an attempt to continue to serve the Jewish student
population of Yale. The Kohut Forum became the
B'Nai Brith Hillel Foundation in 1942, thereby

*See "The Menorah Society" and "The Achevah," this
volume.
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joining what was by then a growing national
institution serving college students.

IIT

When I arrived at Yale in 1959, Jewish students
at Yale felt they were strangers in a strange land.
They were at Yale on sufference. Yale was not
theirs. They believed they were permitted to be at
Yale only on condition that they behaved very well
and according to the canons of WASP society. The
slogan of the Yale University Hillel Foundation was
"it's shoe to be a Jew." "Shoe," of course,
referred to the dirty white bucks which were worn in
the early 1950s and to be "shoe" meaht to be hep,
cool, tough, with it (the word you use, establishes
your age).

In the first place, by the time Jews got around
to using the slogan, "It's shoe to be a Jew" the
term "shoe" was already on its way out.
Furthermore, merely saying, "It's shoe to be a Jew"
made it perfectly clear that it wasn't.

At the first meeting of the student cabinet of
the Yale Hillel Foundation, I found the students
deeply troubled by a problem of no small importance.
A lecture series dealing with great challenges to
religion had been planned. There were to be
discussions of figures like Marx and Freud as part
of our Sabbath celebration. Before the evening
began, Sabbath candles were to be 1lit. Since the
lectures were to be open to the entire campus
community, how could one justify the presence of
Sabbath candles which would shine offensively and
disturbingly in sensitive non-Jewish eyes? How
could we get rid of the candles?

The second item of discussion concerned the Oneg
Shabbat. Oneg Shabbat was the term used to
designate the reception which was held following
services. That Oneg Shabbat didn't sit well with
some of the student leaders of that time. Once
again, it was held to be rather poor taste for us to
force non-Jews to participate in Jewish religious
rites. There were clear sentiments that we should
abandon the Oneg Shabbat after our Sabbath lectures.

One student, who was active in the John Dewey
Society ( a very mild precursor to SDS), suggested
that at the end of the John Dewey Society meetings,
punch and cookies were frequently served and that
tended to enhance the occasion by making it more
informal. 1In a relaxed atmosphere, he said, people
would continue discussing the subject of the
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Rabbi Israel with Hillel group
Last Row — Schwartz, Stromberg, Schwartz, Harris, Alpert, Fuchs,
Marcus, Floman, Virshup.
Front Row — Schmeidler, Schaefer, Koplin, Rabbi Israel, Brown,
Newberger, Young, Lakein, Brumberger.

The Hillel Foundation House at 35 High Street
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evening. I was then bold enough to ask what the
distinction was between punch and cookies and an
Oneg Shabbat. The earnest answer was, "At an Oneg
Shabbat you serve Danish.” They never even
understood why I thought that was funny.

A few weeks after the Oneg Shabbat incident, I
suggested that since the Festival of Sukkot was
approaching, it would be a good idea for us to build
a Sukkah, one of those frail booths that Jews have
been building outside under the heavens for the past
several thousand years. The students were at first
shocked and then merely patronizing. They decided
that since I was only a little antiquarian, I could
perhaps be indulged without too much damage to the
reputation of the Jewish community at Yale. They
would permit me (not help me, but permit me) to
build a Sukkah inside the Dwight Hall Common Room, a
room reserved for religious activities. Since it
was the best I could do, that's where I built it., I
believed that a pretend Sukkah was better than no
Sukkah. There it remained for several years. One
year, a freshman who has since become the Dean of
the graduate program of the Jewish Theological
Seminary, was helping me build it (by that time,
they had begun to help). He raised a very tentative
question about why we were building a Sukkah inside.
Didn't Jewish law say that it belongs outside? I
allowed as how it did belong outside in most places
in the Jewish world, but that Yale had been thought
by some to be different. That year, we built a tiny
little Sukkah outside and out of sight in a hidden
space between two campus buildings,
Linsley-Chittendon and Dwight Hall. Each year it
came a little bit further out toward the center of
the 0ld Campus until finally, in 1970, it was
planted right squarely in the middle of the 01l1d
Campus, filled with wine, raisins, nuts and Halavah,
inviting all passers-by to help themselves, but
please not to finish off the whole wine bottle with
a swift gqulp.

Many Jewish students who were far from religious
observants found that Sukkah to be an important
symbol. It publicly indicated that Yale Jews were
more comfortable. They were no longer part of a
fortress community. They were less likely to
participate in Jewish life and be active in the
Hillel Foundation than they had been before but that
was precisely because they no longer felt like
outsiders.
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ACHEVAH - THE FIRST JEWISH CLUB AT YALE
Estelle Goldman Heil

A few years ago I contacted Rabbi Arthur A. Chiel, the late
spiritual leader of Congregation B'nali Jacob, Woodbridge, and
asked him if he, in his research, had come across any information
about the Achevah Club at Yale.

My father, Dr. George Goldman, a 1910 graduate of the Yale
Medical School, had joined the club in 1908 as a charter member
and continued as an active member until the early '60s.

Rabbi Chiel told me that the name "Achevah” means friend-
ship or love in Hebrew and that the club had been started by a
group of Jewish students at Yale. He had never been able to find
other information on it, he told me, but suggested that I contact
attorney Lquis Sachs who had been very active in the early years
of the club .

Mr. Sachs was happy to recount some of the events that he
remembered. It seems there was a great need for this kind of a
club for Jewish boys at Yale, since there was very little social
life == no fraternities for them as there were for other groups at
the university. Some town boys who were congenial with them
were also accepted as members and joined in their activities. In
their undergraduate days there were many picnics and parties.
Usually women were not included in these events.

Recently, I was able to get some information from Evelyn
White, the wife of Achevah member, Samuel White, who was grad-
uated from the Yale Law School in 1910. Evelyn was told that
between 1908 and 1910 Sam lived in a dormitory on campus and
had a group of friends who were the cream of the intellectuals in
the New Haven and Yale communities.

Sam's mother had presented him with a beautiful samovar in
which he prepared tea in his room for his friends, and sometimes
on hot nights, sat out on the fire escape where they held their dis-
cussions.

It was on one such evening in 1908 that Sam White and some
of his friends conceived the idea of a club for Jewish students at
Yale, which was to become the Achevah. Louis Sachs recalled that
he always acted as toastmaster when the group got together for
dinner, and that the Yiddish jokes and songs inspired many
hilarious evenings.

Mrs. Louis Nahum (Stella) remembers that her first contact
with Achevah was in her home when a group came to hear her
brother, Reuven, play. Reuven Koskoff was a 12-year—old pianist
at the time, a child prodigy who had been accepted at the Yale
Schoal of Music at the age of 10, and later was graduated from
Juilliard. Paul Toft, a singer and Achevah member, heard of him

*See "From the Ghetto to Yale" this volume.
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Dr. George Goldman, 1910, at Yale Medical School
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through an uncle of Stella and arranged the recital. For the
remainder of their undergraduate years and through graduate
school, the Achevah group would meet at the Koskoff home on
Sylvan Avenue every Sunday night and be treated to a concert as
well as supper.

In addition to Reuven's performances, there would be
chamber music, with Achevah members and friends of the talented
Koskoffs taking part.

Another feature during the evening would be a reading in
Yiddish of one of the tales of Scholem Aleichem. Israel Gottlieb,
an Achevah member, Yale Law School student, and Hebrew scho-
lar, gave the readings.

Stella's husband-to-be, Louis Nahum, came to all the music
groups. He also took time off from his classes at Yale to help
Stella, who was very young, with algebra and geometry. She was
outstanding in music but not in these two subjects.

In 1918, Dr. and Mrs. Nahum were married. Music and
Achevah continued to be an important part of their lives.

I spent a few days talking with Mrs. Robert Hyman (Rose),
who had a wealth of information which she was glad to share with
me. Rose said she first heard of the Achevah in 1911. The club
had disbanded for some reason in 1908, but started meeting again
in 1912,

"Originally the group formed to meet one another socially,
as Jews at Yale,” Rose said. "They loved to sing, and most of
their singing was done at the 01d Heidelberg restaurant, which was
on Park Street near Elm in those days.”

Rose remembered that they would take a melody and write
original lyrics for it, and lots of laughter prevailed. She showed
me a large silver loving cup with all their names inscribed on it
from which they drank in a ceremonial manner.

Sometimes they would devote part of the evening to "roast-
ing" some of the members in a humorous way. Louis Sachs told me
they. would sit around the dinner table talking and making wise-
cracks in Yiddish, or writing poetry. They had this kind of get-to-
gether once or twice a year from 1912 through the 1920s and
1930s.

In 1912, the Achevah Club rented a few rooms where they
could meet, in a building on the corner of George and High
Streets, which also housed the Hebrew Institute. It was a meeting
place for the students and there was always someone there, as in
a fraternity house.

Rose showed me a program book which celebrated the Elev-
enth Annual Reunion of Achevah, June 14, 1919, which was held
at the Cafe Mellone. The booklet contained the dinner menu and
the program, including the members' favorite songs, "Men of
Achevah"” and "01d Achevah,” vital statistics, listing their child-
ren (male or female and number), toasts given by Toastmaster
Charles Cohen, speeches given by S. Michael Cohen, "A Decade in
Achevah,” Isadore Shapiro, "The Achevah Ideal,” Harry Kugel,
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"Achevah Reunions,” and Ephraim Shorr, "The Second Generation.”

Also listed were the following people:

RESIDENT MEMBERS

Samuel Alpert
Barnett Berman
Hyman A. Bettigole
Dr. Louis Blumberg
Harry Caplowitz
Julius Cohen
Charles Cohen

Abe G. Cugell
Benjamin F. Goldman
Dr. George Goldman
Barnett Hoffman
Robert E. Hyman
Dr. Daniel Levy

Dr. Louis Nahum
Joseph Sachs

Louis Sachs

Ephraim Shorr
Harry Silverstone

Paul Toft
Jacob Weinstein
Samuel J. White

865 Chapel St.

173 Edgewood Ave.
New Haven Hospital
123 Scranton St.

11 Edgar St.

865 Chapel St.

150 Bishop St.

39 Church St.

1 Howe St.

113 Church St.

New Haven Register
New Haven Hospital
252 York St.

185 Church St.

185 Church St.

787 Grand Ave.

978 E. Main St.
Bridgeport

6 Church St.
865 Chapel St.

NON-RESIDENT MEMBERS

Herman Alofsin, IT
Jack Berman

Jack Breslav
Charles Brody

Dr. Louis. Chernoff
S. Michael Cohen
William S. Feinberg
George J. Ginsberg
Bennett Glazer
M.F. Goldstein
Israel Gottlieb
Willlam Greenbaum
Arthur Hirshon
Harry Klein
George Kramer
Samuel Kramer
Harry Kugel

Dr. Peter Sarason
Isaac Schine
Isadore Shapiro

Norwich, CT
Hartford, CT
Hartford, CT
Bridgeport, CT
Denver, CO

New York, NY
Montreal, Canada
Alexandria, LA
Bronx, NY
Atlanta, GA

Philippine Islands
New York, NY

New York, NY
New York, NY
New York, NY
Riverdale, NY
Brooklyn, NY

Bridgeport, CT
New York, NY
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Michael Slotnick Holyoke, MA

Alexander Weinstein Portland, OR
Norman Weinstein New York, NY
Arthur Weiss

These 45 men comprise the complete membership of Achevah.

In the late 1920s, a group of Jewish students at Yale started
a branch of Pi Lambda Phi, a Jewish fraternity, in a house on
Grove Street just off Whitney Avenue. This may have taken the
place of the Achevah in the lives of Jewish students at Yale. The
group became less active around that time except for an occas-
ional get-together.

Rose said her husband, Bob, always acted as coordinator for
the reunions through the years, since he was based in New Haven.
She remembers especially a letter Bob received from George J.
Ginsberg, a Yale Law School graduate, who lived in Alexandria,
Louisiana, asking Bob to arrange for a dinner to celebrate the
50th reunion of Achevah. Bob wrote to all the members, telling of
their plans and encouraging them to come, as "This could be the
last one.”

It was a gala weekend which included a cocktail party at the
Hymans' on Friday evening, the Yale-Princeton game Saturday aft-
ernoon, and finally, a dinner at the Hotel Taft, November 16, 1962,
with all the camaraderie of the early meetings.

This was indeed the last reunion of the Achevah men at Yale.
Within the next few years a number of the members passed away,
including Bob Hyman and George Ginsberg, both of whom had been
instrumental in getting the Achevah together for the last time.

The needs and yearnings of Jewish youth at Yale and in the
community in 1908, led them to find their answer in this remark-
able group called Achevah.

Oh, Achevah, dear Achevah,
Thy sons shall ne'er forget
The golden haze of Achevah days
Is 'round about us yet.
The days of yore may come no more,
But through our manly years
The thought of you
Oh Achevah true,
Will fill our eyes with tears.




THE YALE MENORAH SOCIETY

Editor's note: The following is reprinted from "The Men-
orah Movement," 1914, Intercollegiate Menorah Association, Ann
Arbor, Michigan, pp. 136-137.

The Yale Menorah Society was definitely organized at a
meeting in Dwight Hall on Wednesday, November 5, 1913.

There had been several attempts at Yale to organize soc—
ieties for the study of Jewish literature, history, and problems.
There was four years ago an Hebraic Club, with a large member—
ship of both Jews and Christians, which heard several lectures
and established a lttle Mbrary, but fell away in the absence of
Professor Charles F. Kent and Mr. Eugene Lehman, its leading
spirits. In the spring of 1912 the Kadimah was formed as an
off-campus organization for study and settlement work. It
brought down one speaker, Dr. JJI. Magnes, and studied Ahad
Ha'Am in a class of gradually dwindling size. In the spring of
1913 a hasty organization of a Menorah Soclety was effected
with Mr. Eugene Lehman of the faculty as President. Mr. Leh-
man left the University that year.

At the meeting on November 5, the Society was made
representative of all classes of Jews in the University, and re-
celved the approval of the authorities in letters from Secretary
Anson Phelps Stokes of the University, Dean Jones of the Cal-
lege, Director Chittenden of the Sheffield Scientific School,
Professor Willlam Lyon Phelps, and Professor Willlam Howard
Taft. Addresses were delivered by Charles Cohen, the newly
elected President of the Society, President Henry Hurwitz, of
the Intercollegiate Menorah Association, Professor B.W. Bacon,
acting pastor of the University, and Secretary Stokes. Since then
several other professors have shown an active interest in the
Society.

The Society's activities have been confined to the lec-
tures procured by the aid of the Intercollegiate Association. We
have listened to Dr. H.G. Enelow, who spoke on "Some Common
Errors About Judaism;” to Doctor Stephen S. Wise on "What's
Wrong with the Jew?" and to Professor M.M. Kaplan on "The
Problem of Judaism.” Rabbi Samuel Schulman, Professor Israel
Friedlaender, and Rabbli Moses Hyamson are expected to speak in
the near future. The one hundred and ten members of the Soci-
ety are not quite ready for intensive and thorough study by
themselves, but the stimulation of the lectures will certainly
make groups necessary for next year.

The attitude of the University authorities is distinctly
favorable, and the student body, in so far as it has any attitude,
regards the Society with a great deal of respect. The mass of
material, if we call the Menorah members that, has been brought
together; there remains only to leaven it. The men who have
attended the lectures have clearly benefited, both in self-know-
ledge and in self-respect. We are sure that they will soon be
ready for thorough, scholarly work.
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JEWS IN NEW HAVEN: 1840-1860
THE AMERICANIZATION OF A COMMUNITY

Matthew I. Cohen

The early history of the New Haven Jewish community is
filled with great controversy. Early on, the community realized
a need for change. They were forced to adapt the ritual prac-
tices and the communal organization of Europe to life in Amer-
ica. It was both the amount and the direction of the commun-
ity's Americanization over which strife arose, for the changes
thought necessary depended on the individual, on each person's
upbringing, his personal values, and his goals in life. Because the
community was composed of many individuals there was bound to
be a conflict of ideals. Despite the small numbers in this
community, its early history stands as both a foundation for the
New Haven Jewish community of today and as a model for the
process of cultural and social change in 19th century America.

There is very little information about any Jewish activity
in New Haven until 1834. The majority of New Haven's Jewish
community came from Bavaria, Germany. Bavaria was a land of
mixed feelings, and many of these feelings were strongly ant-
semitic.

In 1813, a body tax was placed on the Jews of Bavada.l
The Jewish population was no longer free to grow or to engage
in trade. Practically all Jews were without a vote. They were
forced to live in restricted areas, ghettos or the "Jew's Lane”.
There had been several anti-Jewish riots.“ The result of these
adverse conditions was the wide-scale emigration between 1830
and 1860.

The cause for the persecution was deeply imbedded in
the romantic notion of the Christian state. There was little
room for a different set of values and ideas. Thus, the _.Iewish
people had no right to lve in Bavaria, a Christian state.” Ac-
cording to Selma Stern-Tauebler, a Jew living in Bavaria had
three possible alternatives, excluding immigration. One was as-
similation, a second, compromise, and the third was a “scientific
investigation” into Judaism, to determine its essence and, thus,
the quality of the Jewish people. This could justify the Jews Hv-
ing in Bavaria if the results were positive. In this third solution,
the German rabbis made great headway toward modern theolog-
ical theories. Yet it was the second option, not the third, which
became the central idea behind early reform in America. It was
the idea of Americanization, not the isolation of important ele-
ments of religion, which was at the root of the early reform in
the New Haven congregations. In addition, most of these immi-
grants had come to the New World for economic, not religious
reasons. Their ideas on how the Jewish community should be set
up reflected this motivation.

In 1840, there were approximately 18,000 Jews in Amer-
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1ca.4 Before the large-scale Russian immigration of the 1880's,
the population was composed of "Western" European Jews from
Germany, Spain, France, Portugal, and some from England, the
Netherlands, and Italy. The Jews in America functl%ned as
whalesalers, grocery store owners, bankers, and artisans.” They
helped form the backbone of America's economy. Connecticut
let Jews peddle, visit, even live in the state very early in its
history, despite its stringent "Blue Laws,” effectively a moral
code turned law.

In 1830, the population of New Haven_was approximately
10,000. By 1860, that number had quadrupled. This increase was
the result of a wide-scale European immigration. A port town
accessible to New York made New Haven a desirable place to
live for immigrants seeking increased social and economic status.

New Haven, until 1830, had a fairly homogeneous popula-
tion, m y of English descent who were actually born in Conn-
ecticut.” It was a very religious community. Joseph Goldmark, a
physician and a leader of the 1848 revolution in Vienna said this
upon visiting the town in 1850,

- New Haven is a very friendly, quiet univ-
ersity town situated on Long Island Sound,
inhabited by pious puritans, where thea-
ters are banned by law as irreligious inst-
itutions and where 8Sium'lay boredom has
set up headquarters.

Lewis Lehman arrived in New Haven in 1834 from Bavaria
and his brother, Charles followed a few years later. Both were
observant Jews and Charles Lehman later became an important
part of the Jewish community. They followed a pattern typical
of European immigration, first sending a “scout” to the New
World to find a place for the family to live, in addition to find-
ing a job and making business and social connections. Later, the
remainder of the family would emigrate. In this manner, many
kinsmen of the first Jewish immigrants in New Haven arrived
there over a 20-year period between 1840 and 1860. :

By 1840, thegp were between 15 and 20 Jewish families
living in New Haven.” The most important members of the comm-
unity at this time were the Lehmans, Jonas Ullman, Jacob Hel-
ler, Louis Mandelbaum, Michael Milander, Louis Rothschild, Sig-
mund Adler, Israel Hetzfe]det, J.C. Katzenberg, Isaac Williams,
and William Myers. With this many men, it was possible to
form a minyan. Initially, the group met for services infrequently,
probably in a room above the store of Heller and Mandelbau
They called themselves Shaar Shalom, the Gate of Peace.
Michael Milander was probably lay-reader, the man L the
job of conducting the service, even at this early time. The
fact that the group had named themselves implied the possession’
of a Torah scroll, for the readings on Monday, Thursday, and
Saturday.

The Jews, once in New Haven, took on jobs very differ—
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ent from what they had held in oppressive but sheltered Bavaria.
"Most of them opened small stores, becoming dry goods merch-
ants, proprietors of tailoring establishments, qgnggists and rest-
aurateurs, with one or two large wholesalers. By 1860 there
were three major Jewish industrialists, Bernard Shoninger, who
manufactured melodeons and later organs and pianos, Isaac
Strouse, whose business was corset-manufacturing, and Sigmund
Adler, who manufactured umbrellas. ' To have been in any of
these positions on the Bavarian "Jew's Lane” would have been
very difficult. Of course, in assuming the important roles of
shopkeepers, wholesalers, and industrialists, Jews came in con-
tact with Christians of the city much more frequently than they
had in Europe. And they no longer lived in one tight area, re-
served for Jews. They began to learn about Christianity and
many saw its orderliness and striking beauty as desirable. Aes-
thetics became a major issue in the reform of synagogue service.

In 1843, the community Ygught 1.5 acres of land in West-
ville for $50.00 for a cemetery,  establishing itself as a perma-
nent part of the New Haven community.

Early in 1843, the statutes of the state of Connecticut
were ammended to allow Jews to form religious societies:

Jews who may desire to unite and form
religious societies, shall have the same
right, powers and privileges, as are given
to Christians of every, denomination by
the Laws of the State.

This motion was a follow—up of the constitutional convep:=
tion of 1818 where freedom of worship was extended to all.
So in May, 1843, led by Jonas Ullman, "New Haven's Jewish fam-
ilies emerged from pﬂvaﬁ worship to dedicate the first syna-
gogue of Mishkan Israel”,”  the Tabernacle of Israel. Though the
members still worshipped in the same location, above Heller and
Mandelbaum's store, and the number of families hadn't increased
by more than five and Michael Milander still functioned as lay-
reader, this step cemented the members of the community to
New Haven. They now had an organization of their own. But
public reaction to the founding of Mishkan Israel was negative.
The New Haven Register decried this action in very anti-semitic
tones:

Whilst we have been busy converting the
Jews in other lands, they have outflanked
us here, and effected a footing in the
very centre of our own fortress. Strange
as it may sound, it is nevertheless true
that a Jewish synagogue has been estab-
lished in this city = and their place of
worship (in Grand Street, over the store
of Heller and Mandelbaum) was dedicated
on Friday afternoon. Yale College divinity
deserves a Court-martial for bad general

ship.18
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A new "reform” congregation, Mishkan Sholom, the Taber—
nacle of Peace left Mishkan Israel in the summer of 1846 and
worshipped in the Brewster Building at the corner of State and
Chapel. The orthodox remnant, which continued to call itself
Mishkan Israel, was composed largely of the offi of the syn-
agogue and the original settlers in New Haven. The reform
group was led by newcomer, Leopold Waterman, who arrived in
New Haven in 1844, His brother, Sigmund, preceded him in 1841.
The brothers were from a well-to-do Bavarian family and had
both firm Jewish as well as extraordinary secular educations.
Leopold was noted for his prose and speeches while Sigmund was
famous for romantic poetry. Sigmund taught German at Yale
between 1844 and 1847, the first Jew to teach in the institu-
tion, and became the first Jewish graduate from the Medical
School in 1848. After finishing his studies, Sigmund moved
New York to become a highly respected professor of medicine.

Leopold became a successful businessman. He was also
credited with being Mishkan Israel's and Mishkan Sholom's spirit-
ual and intellectual leader. He worked toward changes in the
Jewish community - competent teachers and regular attendance
of congregation members, hymns during the service, and discon-
tinued "disturbing usages”. These disturbing usages probably
included auctoning aliyahs and talking, arguing, and shouting
during services. It was only Leopold Waterman's early death, in
1854, which prevented him from becoming a great spokesman for
reform Judaism.

Isaac M. Wise, who was the great leader of early reform
Judaism in America, visited both Mishkan Sholom and Mishkan
Israel. Recently arrived from Bohemia, Wise spoke of reform and
progress to Mishkan Sholom. He also encouraged the reform
group's schism. Wise thought very highly of Leopold Waterman.
This very early experience in Wise's career helped form his ideas
on what Jewish life in America should be.

My experiences in New Haven, Albany,
and Syracuse were of the most signal im-
portance. These German Jewish immi-
grants, mused I, have not lost their love
for Judaism under the influence of their
new paolitical and social conditions. Hence
their desire for organization. They form
congregations, building synagogues,zzand
feel -a longing for the physical world.

In July 1849, the smaller, orthodox group of Mishkan Is-
rael rejoined the larger Mishkan Sholom, which had but ten adult
male members. If only one was absent the group would not have
a minyan. The new group, once again called itself Mishkan Is-
rael. A committee was then appointed to look into buying a lot
for a new synagogue.

In the years between 1846 and 1856, the Jewish commun-
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ity became active. After becoming firmly established in the city,
both politically and economically, the congregation worked to-
wards a new synagogue and charitable causes. They formed an
Education Society and a debating club. Both Ahavas Achos and
Horeb Lodge were founded during this period. Isaac Strouse,
teacher and secretary of Mishkan Israel in 1849 and later a lay-
reader, compiled a phrase book, "The Palygut Pocket,” in 1851.
Isaac Leeser, editor of The Occident, after visiting New Havi
in 1852, called the community "numerous and well organized.
But this decade also brought radical changes in the service - the
addition of hymns, English readings, and later, a choir accomp-
anied by a melodeon.

The congregation received $5000 from the will of Judah
Tourqz 48 Jewish philanthropist, upon his death on January 6,
1854, In August 1854, the congregation purchased the Third
Congregational Church on Court Street for $12,000. A great
deal of money was also spent on refitting the building's interior.
It was Jacob Heller who led the campaign for a new synagogue.
He, along with Jonas Ullman and L Nadler, attended Touro's fun-
eral and collected the $5000. But the new synagogue probably
became a major issue in the continuous debate between the or—
thodox and reform elements of the congregation. Thus, in 1856,
“the leaders of Mishkan Israel were resolved to follow the ritual
of extreme Reform, and the dissatisfied championsﬁf Orthodoxy
withdrew to organize the B'Nai Sholom Synagogue.”

B'nai Sholom never became reunited with Mishkan Israel.
It existed from 1856 until 1936 as a small synagogue, reaching a
maximum of 70 adult male members. B'nai Sholom first wor-
shipped at the Brewster Building (after Mishkan Sholom left for
the Court Street Synagogue), then at 40 Wiliams St. (1873-
1895), and later at 98 Olive St. (1895-1936). Louis Yasgour was
probably the first lay-reader and Jacob Thaimau, the first
president. At one time there was a B'nai Sholom Ladies Society,
Hebrew School, and Society for watching the dead. B'mai Shalom
had its own cemetery almost from the start. The land was sold
on July 21, 1856, by Jacob Murriss. The congregation never at-
tained much political importance b&t neither did they deviate
greatly from the orthodox tradition.

The dedication of the Court St. Temple on Friday, July
11, 1856, show both the striking beauty of the service and the
degree of the congregation's Americanization. M.J. Raphall and
Rev. H.A. Henry both spoke of mode?7 topics, moral ohligation
and the importance of the synagogue. The service itself was
brief and was chanted entirely in Hebrew. It consisted of seven
"circuits.” Seven times the minister, the trustees and the offi-
cers, carrying torahs, walked around the synagogue, as on the
holiday, Simchas Torah. Each time a psalm was chanted to the
accompaniment of a melodeon and a choir. Boys and girls, car-
rying flowers and bells, marched around in a procession. Non=vo-
cal music accompanying Sabbath prayers had been forbidden, by
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Jewish law, since the days of the Temple. The congregation's
outlook on Judaism had changed greatly since 1840. The
service's closing prayer blessed the city's mayor and the common
council before Judah Touro, the congregation's benefactor. Many
gentiles were present at the sefgl.ce and made contributions to
the congregation (see Appendix).

Shortly before the dedication of the Court St. Synagogue,
B.E. Jacobs was installed as the first Rabbi of the congregati
It was Jacobs who "made the arrangements” for this service.
But as Rabbi, he had little more power over the direction of the
congregation than did the lay-readers of old. Until 1940, Mishkan
Israel "relied on the strength of its ]'38 leadership for direction,
power, prestige and financial support.

Between 1853 and 1863 a number of Jewish sacral org-
anizations, independent of the synagogues, were formed within
the commuynity. As with many American communities fo this
period, these groups became a major focus of community aware-
ness. Through them, individuals found expression. The formation
of these organizations is among the last steps of the process of
Americanization within the community.

The constitution of Ahavas Achos, literally love of the
sisters, was written on May 29, 1853, and adopted in 1854. Mari-
anna Ullman, one of the very first Bavarian immigrants, was the
founder. Originally, this organization had but two functions, the
fulfillment of two important Mitzvot, attendance for the sick
and the watching of the dead. They held regular meetings, hs?
stringent rules and regulations and collected monthly dues.
For both of their functions, they were well paid. From 16 origi-
nal members the society grew quickly. In 1862 they gave $500
towards building a new mikveh and were saving money for vari-
ous charities in New Haven. By 1863, members of the society no
longﬁ: watched the dead. Instead, they hired professional watch-
ers.

Their constitution was clearly a product of their male-
dominated society, perhaps a carry-over from Bavaria. Although
the principle qualification in becoming a member was being a
woman, “only men, whose wives are members (could) be appoint-
ed as officers by the members.” It was not until 1871, a full 18
years after the constitution was written, that a woman became
an officer. This was the first sign of independence. In 1873 the
first woman, Henrietta Bretzfelder, was elected president. By
this time, not only had the group far’ outgrown its original pur—
pose, it was actually the "outreach aspect” that was stressed.

On January 20, 1856, Horeb Lodge (25th in the nation)
was instituted in New Haven. Its founder, Mailer Zunder, selected
the charter members. Zunder had been in New Haven for only
four years, but he was already the head of a growing wholesale
grocery business. M. Zunder and Sons (founded in 1852) which he
had taken over from his deceased brother, Samuel. Before the
Bavarian immigrant had come to New Haven he had spent four
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years in New York, where he had been Vice-President of Zion
Lodge Number Two. Thus, his desire to form a community out-
reach program was guite logical.

The actual goals of Horeb Lodge are complex. Maier Zun-
der divided them into three categories: community (including
care of the sick, the aged, orphans, the poor, widows, and all
victims of persecution), the uniting of all peo of the Jewish
faith, and the improvement of moral character. The organiza-
tion became instrumental in both the overall Americanization of
the community and the uniting of conflicting personalities. "Hor-
eb Lodge immediately ame the center of social and educatio-
nal life in New Haven." By 1877 it had a circulating library of
1100 volumes. Their meetings were full of organ music and great
show.

Another important form of social contact occurred within
the synagogue itself. In 1856 there were approximately five offi-
cers in Mishkan Israel: President, Vice-President, Treasurer, Sec—
ret:aliy5 and Tithingman, the representative to the town meet-
ings. The posts of Minister (the Americanized name for Rab-
bi), Kosher meat inspector, and teacher were in existence. Mil-
ander, though this is never specifically mentioned, probably took
on the role of “shammas” in addition to his jobs of teacher, meat
inspect% and formerly, lay-reader. He was paid little for his
efforts. The important members of Mishkan Israel met reg-
ularly to plan social events, make decisions regarding the syna-
gogue and the service, and schedule future meetings. Yearly el-
ections were held.

Hebrew and Jewish education were not among the prim-
ary goals of either Mishkan Israel or B'nai Sholom. Both congre-
gations had an appointed teacher, but what these teachers actu-
ally taught the children is not known. Most of the basic Jewish
knowledge was probably learned at home. By 1860, there was a
religious school for boys and girls with a confirmation class at
Mishkan Israel. The first children confirmed were Charlotte Ull-
man and Jennie Heller in 1861.

The period between 1840 and 1860 was very transitional
for New Haven schools. But the resourcefulness of the New Ha-
ven Jews enabled them to send at least one child, Max Adler, to
the local schools.

He first attended the Washington Street
School, studying English in the forenoon
and devoting the afternoon to the German
and Hebrew Languages. Later he was a
student at John E. Lovell's Lancasterian
School, concluding his studies 3r7 the Web-
ster School on George Street...
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In addition to his studies, Adler also was an errand boy
for Smith Merwin in 1850, at the age of ten, and a cash boy for
Julius Waterman during his elementary and high school years. His
Hebrew and German studies certainly were not very time-
consuming. Maier Zunder, of fpurse, served on the City's Board
of Education from 1868-1892.

The changes in Mishkan Israel's service between 1856 and
1863 became very important to the congregation's later history.
It was during these years that the synagogue assumed a sense of
direction. It is true that this movement was motivated by few
underlying theories, other than those dealing with aesthetic
improvement. But they are significant steps in the Ameri-
canization of the ritual. Most of these changes can and have
been justified by later members of the synagogue.

The glory of the dedication ceremony, with its melodeon
accompaniment, became standard in 1860. The melodeon was
then introduced and was used until 1862 when it was replaced
with an organ. In 1864, a choir was added to the service. A.
Lazar was Reverend of the congregation at that time. The very
appearance of the Court St. Synagogue, with "ten commandments
vu:lttenﬁl gilt on white tabvlets and supported by two golden
eagles,””~ is indicative of the congregation's idea of the glori-
ous worship of God. At the dedication ceremony, members of the
community were invited to visit the congregation on any Friday
night or Saturday morning, presumably the only days they now
held se e. It is also known that in 1860 "various changes were
made.” This probably included readings in either English or
German. In 1864, during Jonas Gabriel's stay as minister, separ—
ate seating was dropped and family pews were introduced.

These steps were prompted by the absorption of Christian
views of worship. The members of the congregation wished to be
more like their neighbors, even in religion. While in the larger
cities of New York and Philadelphia, great debates waged con-
cerning American Judaism and synagogue worship, New Haven
remained relatively sheltered. Though individuals in the congre-
gation were aware of the ideas presented in these arguments,
this information had very little effect on the nature of reform
in Mishkan Israel. But the culmination of the reform debates,
Isaac AYjse's “Minhag America,” was adopted by Mishkan Israel in
1873, " shortly after it was published. By this time, with a
great deal of experience in synagogue reform, the New Haven
Jewish community could recognize a good thing.

The changes in the community of New Haven between
1840 and 1864, both in communal structure and synagogue prac-—
tice, show a group of individuals, with similar economic goals,
struggling with the problem of transplanting a culture. These
people, once removed from the oppression of Bavaria came to
terms with themselves and formed a free-standing society. The
adaptation of their religious practices and the changes in the
community's structure were influenced by American culture.
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That was inevitable. But these people stood on their own ideolo-
gically, as a unique community, separate from any other commu-
nity of Jews or Gentiles. By 1864, within the context of the
United States, the New Haven Jewish community had become an
establishment.

APPENDIX

The following quotation is from: Chiel, Arthur A. Lookin
Back. Volume 1. New Haven; Arthur Chiel, 1972. July 13, 1972.
It was reprinted from the original account in the Da:llz

Register, July 12, 1856.

A voluntary was played upon a melodeon for the space of
fifteen minutes after the doors were closed, when a procession
of the officers of the Synagogue, bearing the Rolls of the Law,
entered, marching beneath a scarlet canopy, and proceeded up
the central aisle, chanting as they went. Behind them came a
procession of boys and girls, bearing wreaths and bouquets of
flowers - the girls dressed in white, and the boys wearing sashes
of blue ribbon. Arriving at the ark, the procession made seven
cirucuits, during each of which a psalm was chanted by the min-
ister and the choir; bells tinkled, and at times, short interludes
were played upon the melodeon. The music was very fine and
impressive, and two tenor solos struck us as being quite as
sweet and artistic as almost any ever heard in Opera. When the
seventh circuit was completed, the Rolls were deposited in the
ark, the chanting being still continued. After this, short but
excellent sermons were preached by Drs. Raphall and Henry, of
New York, and prayers read by Rev. Mr. Jacobs, the minister -
which concluded the exercises. A contribution was also taken
up, which was liberally responded to by both Gentiles and He-
brews.

The whole Consecration ceremony was imposing, and un-
usually interesting from its novelty.

Brewster building, S. E.
corner of State and Chapel
Sts., ca. 1880 — original
home of Mishkan Sholom
and B’nai Sholom.
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CABIENT GRAND UPRIGHT.

TONE is Pure, Round, Smooth, and Brilliant ; a most remarkable fea-
ture being its wonderful singing quality.

ACTION is a marvel of delicate adj and perfect
firm, yet exceedingly quick and elastic.

DesiGN AND FINISH. Cases of new designs in various choice
l  woods, with chaste and unique ornamentation in fine carving, with bronze,
figured panels, etc., will always be a feature of our stock.

DURABILITY. A most critical examination of our factories from the

lumber yard to the finishing rooms will fail to discover anything but the
BEST in all the various materials and processes employed.

&7 Medals and First Premium wheréver exhibited:

PARLOR GRAND. SEND FQR CATALOGUE TO CABINET GRAND.

B. SHONINGER COMPANY,

Manufactory : 97 to 121 Chestnut Street;

96 FIFTH AVENUE, Offices: 511 & 513 Chapel Street, Corner Chestnut Street, 225 STATE STREET.
NEW YORK. CHICAGO.
NEW HAVEN, CONN.

Shoninger Co. advertisement, ca. 1890
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BROKEN CRACKERS AND CRACKED EGGS
Joseph D. Horowitz

Editor's note: The following three "vignettes" are taken
from the author's larger memoir, "Broken Crackers and Cracked
Eggs - Recollections of My Boyhood on Grand Avenue, New
Haven, Connecticut,” written in 1984 and selected for this edit-
ion by Harvey N. Ladin.

In addition to working for Mr. Fisher there were errands
I ran for my mother. Two stand out in my memory. One was to
the Goetz Cracker Company, then located on lower State Street
in the area of the whalesale meat companies.

Goetz's was a large factory, turning out a variety of
crackers which were popular throughout the East. My purpose in
going there was to take advantage of a bargain - a big bagful of
broken crackers for just a nickel. I did not know exactly what
kind of crackers I would find in my bag but I kept hoping there
would be some Zanzibars, my favorite. Zanzibars were a
good-sized cracker with alternating vanilla and chocolate
stripes. Others I might find were fluted vanillas, Goetz Ginger
Snaps, and plain sugar cookies.

To set the record straight, these crackers were not bro-
ken into little pieces but perhaps only in half; some of them
only had chipped corners. My mother liked to remind me that
despite their appearance, the quality of the crackers had not
been impaired. Since I had that long walk back from the factory
to my home, I felt I was entitled to help myself to my purchase,
which I did. I made certain, however, to leave enough in the bag
to make my mother feel that she had indeed got a bargain. Some
years later the Goetz Cracker Company suffered a disastrous
fire and never went back into business.

The other errand I ran was also in the nature of a
money-saver. This was to the corner of State and Court Streets
where Douglass Brothers was located. They sold eggs, butter and
cheese. My purpose in going there was to buy their cracked
eggs, which sold at a fraction of the cost of perfect eggs. I
would take a pail with me into which they placed my purchase.
As with the crackers, the purchaser took his chances; some eggs
were only slightly cracked while others were so badly cracked
they were oozing their contents. In any event, one got a "good
buy” there and I kept returning.

Douglass Brothers had a unique way of effecting a sale.
When my egg purchase had been completed by the clerk he
would hand me a sales slip indicating the amount owed. I would
take exactly five steps to a cage where a female clerk sat be-
hind a window with an opening large enough only to accept my
money and my sales slip. This she would stamp and I would take
five steps back to the counter to give it to the clerk. He then
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handed me my package. I could never understand this procedure.
To me the clerk looked very honest.

I LEARN TO OPEN A CHICKEN

Because of her loss of an arm, my mother taught me how
to open a chicken as soon as I was old enough. I guess she did
not trust anyone to open it, not even Manning "Manny" Bailey
whose meat market she patronized. (Another Manny Bafley, a
cousin, was located on Oak Street.)

My mother knew her meats and poultry well because on
her arrival in this country as a young girl she went to work for
and lived with an elderly couple named Cole who operated a
kosher restaurant in New York. Any chicken my mother selected
would have had to survive a rigid test. I can see her blowing on
the feathers on the underside of the chicken and generally “top—
ping” (feeling) in all the right places. After a final selection was
made she handed the chicken to the shochet (slaughterer) who
then passed it on to the chicken-flicker, Mrs. Sara Fox. Mrs. Fox
was a short, roly-poly woman invariably covered with chicken
feathers from head to toe. Her greatest delight occurred on the
high holidays when she strutted around shul in all her finery
hoping she would be recognized by her customers.

I must have been seven, possibly eight years old, when I
was instructed by my mother how to open a chicken. My first
move was to split the chicken down its back and part the two
halves. I would then reach in to bring out all the innards in one
plece. 1 was careful to see if there were any eggs; it was un-
thinkable to break any one of them. Many times I would find an
egg == hard shell and all == ready to have been laid any moment,
or so I thought. I always thought that a chicken that had many
eggs was a tribute to my mother's selective process; I now knew
what all the "topping” was about.

With the eggs safely removed I next gave my undivided
attention to the gall. God forbid if this was broken. I carefully
looked for the little green pocket and gently removed it. From
this moment on it was clear sailing; none of the other parts
posed any problem. I started with the craw, cutting into it and
removing its inner sac. All the things I was now removing would
ultimately wind up in my mother's chicken soup pot. Next came
the heart which I prepared by cutting it in half -~ that was
easy. Now came the chicken fat. While much of it could be re-
moved with ease my mother was concerned about the fat that
was attached to the entrails. That could not be wasted, she told
me. And so I was instructed to remove all such fat without cut-
ting into these entrails. You must remember that in those days
chicken fat was the main source of cooking aid -- Wesson oil
would not appear for some time yet. My reward for the job I did
in removing all the fat was first choice of the "gribbines" --
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those hard pleces of chicken skin that remained after the rend-
ering process. Sometimes gribbines left a lump in your stomach.
We had no Alka Seltzer then but every good home had a box of
Seidlitz powders handy. To take a Seidlitz powder you had to
pour the contents of two packets -=- one white and one blue --
into a glass of water, stir and drink. Ooh, that feels good!

The removal of the neck skin was next; this provided my
mother with the means of making a "helzel." As much of the
neck skin as possible was removed and one end sewed tight. Into
the pocket went a delicious preparation akin to today's kishka.
The greater the neck skin removed, the bigger the helzel and so
my best efforts went into removing as much of it as I could.
Next came the chicken's feet. First my mother boiled them in
hot water to enable me to remove the tough outer skin. Then I
chopped off the nails and now the feet were ready for the pot.
Finally a piece of cartilage on "the last part to go over the
fence” was removed as well as similar cartilage under each wing
and now the carcass was ready for the pot. On some occasions
even the chicken's head made the trip. I can still taste the ex-
cellent chicken soup my mother was able to serve up from all of
the above.

FISH

Vendors selling all kinds of products from pushcarts and
horse and wagons were a regular sight on the avenue. Some
made appearances on a daily or weekly basis; others showed up
suddenly and unexpectedly when they had a special bargain to
offer such as grapes, bananas and the like.

One in particular was the fishman. There were several of
them, but my mother always dealt with a short, friendly Italian
man who heralded his appearance yelling "Wa-Baish,” which we
assumed was Italian for fish. He sold all kinds of fish, but my
mother seemed to favor flatfish. I remember it seemed to me
that we ate more of that kind than any other. His scale was
mounted to an upright metal bar attached to his wagon and onto
this he would heap fish until my mother cried "Enough.” He had
always put onto the scale more than my mother wanted but she
took all of it because he always said you can have it for such
and such a price. He then proceeded to open the fish to clean it
and to remove its scales —- all at no extra cost. Finally, the fish
were wrapped in newspapers, and my mother departed with her
purchase.

At the times of Jewish holidays the fish peddlers did a
land office business. Somehow they all knew when the holidays
came == and prices shot up. At Passover they were well stocked
with carp, pike, buffalo, and white fish, the choicest ingredients
for making gefilte fish. All Jewish women in those days made
their own gefilte fish; they had little choice because finding the
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product in jars in those days was unheard of.

Much work went into the preparation of gefilte fish, and
this is where I again helped my mother; she had only one arm.
First I would make certain all scales had been removed. Some-
how, plenty remained because at the completion of the process
scales were to be found in my hair and all over the sink area.
We were now ready to cut the fish into slices measuring about
one and one-half inches to two inches in thickness. I allowed my
mother to make the divisions. With a sharp knife I cut into each
section until I hit the center bone. I would then take a wooden
mallet and hammer away through the bone until the slice was
neatly severed. The head and tail of the fish was set aside to be
put into the cooking pot later.

Now each section of fish had to have its meat carved
out. With a sharp knife I carefully cut out the meat, being care-
ful not to cut through the skin. The skin was later to receive
and hold securely the succulent mixture my mother was to pre-
pare. After disposing of the center bone of each piece of fish,
the fishmeat was placed in a wooden bowl to be chopped up. To
this my mother added onion, a potato, and seasonings of all
kinds. I kept chopping away until my mother was satisfied she
had a good mixture which I was now prepared to stuff back into
each separate piece of fish skin. As each piece was completed it
was gently laid in a large cooking pot. I would guess she pre-
pared twenty or more pieces at holiday time. The excess stuf-
fing, that for which no more skins remained, was formed into a
sort of patty and placed into the pot. These patties were the
forerunner of the gefilte fish available today in jars.

As the gefilte fish began to cook, a deliclous aroma per—
meated our kitchen and out into the halls. At Passover the aro-
ma from out kitchen blended with that emanating from the kit-
chens of the Duklers and Goldbergs until the entire tenement
was taken over by the smell of gefilte fish. If the Butlers and
McKeons wondered what the odor was, they neither asked nor
complained. Oddly enough, as a youngster I did not take too kin-
dly to my mother's gefilte fish even though I played a minor rale -
in its making. It took me a year or so to discover that it was a
highly delectable dish and then I sought to make up for lost
time. And not too soon at that because now, for the first time,
something that was passed off as gefilte fish made its first ap-
pearance in the market place.

0ddly enough, in the entire length of Grand Avenue be-
tween Olive and East Streets, some six or seven blocks, there
was but one fish store. This was William Lickteig's Fish Market,
just a few doors away from where I lived. I remember it well
The interior of the store was painted a stark white with black
trim. All the tables which held different species of fish nicely
displayed on blocks of ice were lined with metal, and in one
corner of each table was a hale where melting ice water fell
into a trough dug into the floor. Mr. Lickteig was both a whale-

80



saler and retailer selling all kinds of fish, lobsters, crabs, clams,
oysters and the like.

It was the market's window that fascinated me. I could
stand for long periods of time looking at all the different kinds
of fish that lay in front of me. Sometimes some of the fish
seemed as if they were looking back at me. I found myself imag-
ining how each different kind of fish swam around and if they
were friendly to each other. I could not figure out how the flat-
fish swam == whether horizontally or upright. I don't know to
this very day. I could look for hours at the lve lobsters Mr.
Lickteig always had in his window. Their claws fascinated me,
and their slow movement as well. I could not understand the
wood wedges in place in their claws and wondered why they
were there. I could not understand, too, why some of Mr. Lick-
teig's lobsters were black and others were red. But I was too
young and too timid to go in and ask the only one I knew of who
could tell me == Mr. Lickteig himself. Some years later it came
to me why my mother and other Jewish women on the avenue
did not trade at Lickteig's. It was the lobsters and all those
other crawly things from the bottom of the sea.
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Grand Avenue, near the author’s childhood home
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THE JEWISH HISTORICAL SOCIETY OF NEW HAVEN, INC,
SUMMARY OF MEETINGS & PROGRAMS 1981-1984
DR. BARRY E. HERMAN
1981-1982
Date: September 24, 1981 (Book Meeting)
Topic: Publication of Jews in New Haven, Vol, III,
Edited by Dr. Barry E. Herman and Werner S.
Hirsch. Meet the author contributors

Speaker: Mayor Biagio Dilieto (Who also discussed
his trip to Israel)
Location:

Date: December 2, 1981

Topic: The Good Old Days of Growing Up in New Haven
Speaker: Herbert Setlow

Location: Tower One

Date: February 25, 1982
Topic: Picture Viewing (Identify People in 0Old

Photos Through Slides)
Speaker: Harvey Ladin and Werner Hirsch
Location: The Jewish Home for the Aged

Date: March 22, 1982

Topic: The Valley Jews of Derby & Ansonia
Speaker: Rabbi Arthur A, Chiel

Location: Cong. B'nai Jacob

Date: May 5, 1982

Topic: The Way We Were - The 100th Anniversary of
1)

Speaker: Harvey Ladin

Location: Cong. B'nai Jacob

Date: June 6, 1982 (Annual Meeting - Brunch)
Topic: T

Speaker: Rabbi Robert E, Goldburg
Location: Cong. Mishkan Israel
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Dates: August 18 and 25, 1982
Topic: Judaica Exhibit at Yale University (Guided
Tours)
Tour Leaders: Edward Jajko and Judith A. Schiff
Yale University Sterling Library

Location:

1982-1983
Date: September 12, 1982
Topic: Panel on Jewish History of Yale and New

Dinner of Israeli Gourmet Dishes - Yale
Dining Hall

Panel: Werner Hirsch, Judith Schiff, William
Horowitz, Harvey Ladin and
Location:

Date: December 6, 1982
Topic: TIhe Archives of the Jewish Historical

Speaker: Edith Hurwitz
Location: The Jewish Home for the Aged

Date: April 20, 1983

Topic: New Haven's First German-Jewish Families
Speaker: Charles Grannick

Location: Temple Beth Sholom in Hamden

Date: May 15, 1983
Bus Trip: Exotic Jewish New York

Ethiopian Hebrew Congregation of Harlem
92nd St. YM-YWHA

Satmar Chassidic Community of
Williamsburg

World Headquarters of Lubavitch
Organization

Mikveh in Crown Heights

Yemenite Synagogue

Lunch in Borough Park

Bus Tour Director: Dr. Barry E. Herman
Date: June 26, 1983 (Annual Meeting-Brunch)
Topic:

Present (Slides)

Speakers: Dr. Barry E. Herman and Werner S. Hirsch

Location: The Westville Synagogue
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Topic: Automobile Tours of Jewish New Haven
(ongoing)
Project Patron: Budget Rent-A-Car of New Haven
Harvey Ladin

Coordinator:

1983-1984

Date: September 26, 1983
Topic: Qak Street (Panel)
Panel:

and Dr. Barry E., Herman
Location: The Jewish Home for the Aged

Date:

Topic: Ihg_mgugamlexxsh_ﬁxpen.enge Ethnic Fair
Sponsored by Dr. Barry E, Herman - Sponsored
by the Jewish Historical Society of New

Haven
Location: Cong. B'nai Jacob

Date: December 13, 1983

Topic: Memories of the Atlas Club
Speaker: Isadore Wexler

Location: The Jewish Home for the Aged

Date: March 25, 1984 (Brunch)
Topic: 100th Anniversary of Cong. Bikur Cholim
Sheveth Achim

Speaker: Harvey Ladin and Others
Location: Cong. Bikur Cholim Sheveth Achim

Date: June 24, 1984 (Annual Meeting - Brunch)
Topic: The Early History of the New Haven Hebrew

Day School
Speaker: Rabbi Maurice Hecht
Location: The New Haven Hebrew Day School
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1984-1985

Date: October 25, 1984

Topdc: Jewish Landmarks of New Haven, Past and Present -
Part 1 (Prepared by Dr. Barry E. Herman and Werner
Hirsch) Slides and Comments

Presenter: Dr. Barry E. Herman

Location: Cong. Beth El-Keser Israel

Date: December 13, 1984

Topic: First Rabbi Arthur A. Chiel Memorial Program
From New Haven Jewish History to American Jewish
Histo

Speaker: Dr. Johnathan D. Sarna

Location: The Westville Synagogue

Date: April 1, 1985

Topic: "Observations of a Jewish Professional: A Fifteen-Year
Overview"

Speaker: Arthur Spiegel

Location: Cong. B'nai Jacob

Date: June 9, 1985

Topic: "Israel-in-the-Park,” a community-wide celebration in
Edgewood Park. The Jewish Historical Society had an ex-
hibit of 25 panels showing scenes of 0ld Jewish New
Haven, assembled by Dr. Barry E. Herman and a slide
presentation of Jewish Landmarks of New Haven.

Date: June 30, 1985
Topic: Bus trip to Hartford to see:
1. The Precious Legacy exhibit at the Wadsworth
Atheneum
2. Jewish Children's Art from Terezin Concentration
Camp at the University of Hartford
3. The Charter Oak Temple, built in 1876 and consid-
ered the first synagogue to be built in Connecticut.

Date: July 21, 1985

Topic: Annual Meeting and Brunch
The 25-Year History of Beth El-Keser Israel, through
gslides and comments and a film of the Beth El Ground-
Breaking Ceremony

Presenter: Dr. Alan H. Gelbert

Location: Cong. Beth El-Keser Israel

85

T I T ——




R R FE R H LR FEERLEEF RE BT L

MEMBERS OF THE JEWISH HISTORICAL SOCIETY

OF NEW HAVEN,

& MRS. JORDAN ABESHOUSE
& MRS. R. V. ADELMAN

& MRS. CHARLES ALBOM
ABRAHAM ALDERMAN

ANN ALDERMAN

. HANAH S. ALDERMAN

HERMAN ALPERT

ZELMA ALPERT
& MRS. J. ALTERMAN
& MRS. MILO ALTSCHULER
AARON W. ARONOW
LEONARD ARONOW

. MAURICE BAILEY

& MRS. MARVIN BARGAR
JERROLD H. BARNETT

. ELEANOR BARRON

DAVID
& MRS.
& MRS.
& MRS.
& MRS.
& MRS.

BERGER

ROBERT J. BLAND
PHIL BLEICH
SAMUEL BLUM

B. S. BLUMENTHAL
NORMAN BOTWINIK

. ELLIOTT BRAND
. JEAN BRENNER

& MRS. ABRAHAM BRODNER
& MRS. BEN BROWNSTEIN
& MRS. GEORGE BRUNSWICK
& MRS. SIDNEY BRUSKIN

. HERMAN BRUSON

& MRS. STUART BUCHMAN
TILLIE BURACK
RICHARD A. BYER

. RHODA CAHN

& MRS. E. CALECHMAN
RUTH CAPLAN

MICHAEL CASTROLL

ANN A. CAVALLARO

MAXWELL CHADYS

& MRS. SAMUEL CHAIKIND

HARRY CHASE

& MRS. JACK CHASIN

& MRS. HERMAN CHERMAN

MIRIAM CHERNOFF

& MRS. ALBERT CHORNEY

& MRS. RALPH CHORNEY

YALE CHUSSIL

STEVEN COHEN

BENJAMIN COHEN

FRANCES COHEN

HENRY COHEN

& MRS. OSCAR COHEN

INC.

MS.
MS

BRBE

S.

555

MS.
MRS.
MRS.
MRS.
MR.
MR

5

MS.
MRS.
MR.

(1985-19886)

SARA M. COHEN
BELLE COHEN

. JOEL COHN.
. HERMAN H. COPELON

HERBERT CROOG

JOSEPH CROOG

& MRS. SIDNEY CUSHEN
JACK DEITCH

MICHAEL DIMENSTEIN
JULIET DRABKIN

& MRS. LESTER DRABKIN
B. L. DRAZEN

GORDON DRAZEN
LILLIAN DRUTMAN

& MRS. WILLIAM DWORSKI
F. M. EDELMUTH

JEANNE R. EINHORN
ROBERT R. EISNER

& MRS. MAL H. ELDRICH

DEBRA & RICHARD EPSTEIN

MRS.
MR.
MR.
MR.
MRS.
DR.
MR.
MR.

MISS RUTH

DR.
MR.
MR.
MR.
DR.
MRS.
MR.
DR.
MR.
MR.
MR.
MRS.
MRS.
MR.
MR.
MR.
MR.
MR.
MR

MEYER ETKIND
& MRS. IRVING FAIMAN
SAMUEL FAIMAN
GEORGE J. FEEN

SARAH FEIDELSON
ALVAN FEINSTEIN

& MRS. HAROLD FINCK
& MRS. SAMUEL M. FINER
FINKEL

DAVID FISCHER
& MRS. BONNIE FISHER
& MRS. ABRAHAM FLAKS
MORTON FLEISCHMAN
GARY F. FLEISHMAN
MOLLIE FLEISHNER
& MRS. JOHN J. FOX
MARVIN I. FOX
& MRS. S. L. FREEDMAN
& MRS. LEWIS FRIEDLAND
SAMUEL FRIEDLAND
DIANA W. FRIEDMAN
EDITH FRIEDMAN
& MRS. HOWARD FROHMAN
JACOB FROHMAN

& MRS. ARTHUR GALSTON
HERMAN GALVIN
& MRS. JOSEPH GARCIA
HERBERT I. GEISINGER

& MRS.

RAﬁBI ELLIOT B. GERTEL

MR.
MR.

86

& MRS. LEO GILDEN
CHARLES GILMAN



MS. ROSE B. GINGOLD

MR. & MRS. LOUIS GITLITZ
MS. RUTH GITLITZ

MRS. VIOLA P. GLASER

MR. & MRS. HERMAN GLAZER
DR. MORRIS GLAZER

MR. & MRS. SAMUEL GLAZER
MR. & MRS. EPHREM GLENN
MR. & MRS. LEONARD GOLD
MARLENE & NORMAN GOLDBERG
DR. DAVID B. GOODMAN

DR. ISAAC GOODRICH

& MRS. LOUIS GOODWIN
& MRS. PAUL GOODWIN
CHARLES GRANNICK
LEONARD GREENBERG

& MRS. M. GREENBERG

& MRS. ADOLPH GREENE
& MRS. LEON GREENE
MRS. DOROTHY E. GREENHOUSE
MR. & MRS. ALLEN GRENET
MR. FRED GROSS

MR. & MRS. FRED H. GROSS
MS. WENDY M. GROSS

MS. JUDITH HAHN

MRS. STEFFA S. HARRISON
MRS. ESTELLE HEIL

MR. & MRS. A. HELLERMAN
MR. & MRS. JAMES HENCHEL
JUDGE & MRS. CHAS. HENCHEL
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MR. & MRS. S. L. MILLER
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DR. & MRS. WILLIAM MILLER
MRS. REUBEN MOORE

MR. HANS MOSES

MR. FREDERICK MOSS

DR. & MRS. GEORGE MOSTOW
MR. & MRS. MARTIN MULTER
MISS DIANE MYERS

MR. & MRS. HARRY NADEL

MR. ISADORE OFFENBACH

MS. SYLVIA OLINSKY

MR. & MRS. SAMUEL OPPER
DR. & MRS. DAN OREN

MRS. EDNA K. PAUL

DR. & MRS. ELLIOTT PERLMAN
MR. IRVING H. PERLMUTTER
MR. PHILIP M. PIVAWER

MS. ETHEL L. PORTNOY

MR. ALAN S. POSTMAN

DR. HELEN RAKIETAN

MRS. ARTHUR RATNER

DR. & MRS. STANLEY REITER
MR. & MRS. JOHN RESNIK

MR. & MRS. S. RHEIN

DRS. SAMUEL, LUCILLE RITVO
MRS. VICTORIA S. ROBINS
MRS. CLARICE ROSE

MR. & MRS. HARRY ROSENFELD
DR. PEARL ROSENSTEIN

MR. & MRS. ARTHUR M. ROSS
DR. ZELLY D. ROSS

MS. DOROTHY RYTER

MR. WILLIAM SADEK

MR. & MRS. JOSEPH SALATTO
MRS. DORIS P. SARKADY
MS. BESS D. SATOSKY

MISS JUDITH A. SCHIFF
RABBI GERALD SCHLINGENBAUM
MR. & MRS. MORTON SCHNITMAN
MR. & MRS. M. SCHWARTZ
MRS. MARTHA F. SCHWARTZ
MRS. RUTH R. SCHWARTZ

PAUL SEIGEL

& MRS. AMINADAV SELA
& MRS. H. D. SETLOW
RONALD SHAW

& MRS. STANLEY SHINDELL
& MRS. H. WILLIAM SHURE
GEORGE A. SILVER
& MRS MICHAEL SILVERBERG
& MRS. A. SILVERMAN
ROBERT SILVERMAN
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. JACK

. LOUIS SILVERSTEIN

DAVID P. SKOLNICK

. GERTRUDE SLOPAK

& MRS. ARTHUR SLUTSKY
CELIA SMALL

. MARTHA SOLNIT

ISAIAH SPECTOR
& MRS. ARTHUR SPIEGEL
& MRS. SAM. SPIELVOGEL
& MRS. SAMUEL SPINNER
HARRY SPIVACK

IRVING SPIVACK
STARK

CYRUS STEPHSON
DAVID SURASKY
HARVEY SUSSMAN
& MRS. GEORGE SWIRSKY
& MRS. MAX TEITELMAN
ROBERT B. TEITELMAN

& MRS.
& MRS.
& MRS.

. HENRY L. THALHEIMER

& MRS. NED THOMAS

& MRS. FRED TICOTSKY
ISRAEL TICOTSKY

& MRS. PHILIP TICOTSKY

& MRS. MORRIS TRACHTEN

& MRS. FRANK TRAGER

. MAURICE B. ULLMAN

BARRY J. VINE

& MRS. B. J. VIRSHUP
SUSAN WALL

& MRS. STEVE WARECK

. EVA WASSERMAN

& MRS. JOEL WASSERMAN

BERNARD WAX
SIGFRIED C. WEIS

LOUIS WEISS

MARSHALL WEISS

ROGER WEISSBERG
ISADORE WEXLER
LAWRENCE WHITE
SYLVIA WINOKUR
BETTY WINSTON

& MRS. SAMUEL YOLEN

NATHAN ZEIDENBERG

& MRS. ARMAND ZIMMERMAN

ELI ZIMMERMAN

ELI ZIMMERMAN

ELI ZIMMERMAN

ELI ZIMMERMAN

ELI ZIMMERMAN

ELI ZIMMERMAN



JEWISH ORGANIZATIONS AND SYNAGOGUES

IN GREATER NEW HAVEN - 1984-1985

ORGANIZATION

BETH DAVID TEMPLE
CHESHIRE

Rabbi

3 Main St.

Cheshire 06410

BETH EL KESSER ISRAEL CONG,
Rabbi Elliot B. Gertel

85 Harrison St.

New Haven 06515

BETH HAMEDROSH HAGODOL
B'NAI ISRAEL WESTVILLE

SYNAGOGUE

Rabbi Albert Feldman
74 W. Prospect St.
New Haven 06515

BETH ISRAEL CONGREGATION
Rabbi Maurice I. Hecht
232 Orchard St.

New Haven 06511

BETH ISRAEL SYNAGOGUE

WALL INGFORD
22 N. Orchard St.
Wallingford 06492
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PRESIDENT

Dr. Brett Gerstenhaber
855 Mt. Rd.

Chsh. 06410
SISTERHOOD

Mary Helfer

253 Weatherside Rd.
Chsh. 06410

Herbert Etkind
233 McKinley Ave.
N.H. 06515
BROTHERHOOD
Meyer Tisherman
9 East Gate Lane
H. 06514
SISTERHOOD

Mrs. Sidney Cushen
(Barbara)

48 Goffe Ter.
N.H. 06511

Gerald Cohen

185 Whittier Road
N.H. 06515

MEN'S CLUB

Robert Alpert

281 Fountain St.
N.H. 06515
SISTERHOOD

Mrs. Edw. Bauer
(Helen)

11 McDermott Circle
H. 06518

Abraham Lippman
P.0O. Box 84
N.H. 06501

Isadore Rothberg
22 Hallmark Drive
Wall. 06492
SISTERHOOD

Cathy Schacht

25 Jonathan Dr.
Wall. 06492



BETH ISRAEL SYNAGOGUE CENTER

DERBY

Rabbi Aryeh Wineman
300 Elizabeth St.
Derby 06418

BETH SHOLOM TEMPLE

Rabbi Benjamin Scolnic
1809 Whitney Ave.
Hamden 06514

BETH TIKVA TEMPLE
Rabbi

Box 523 Durham Rd.
Madison 06443

Rabbi David Avigdor
278 Winthrop Ave.
New Haven 06511

GREATER MILFORD LODGE

HAMDEN CHAPTER
B.B. WOMEN

HAMDEN LODGE
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Lewis Savitsky

26 Union Street
Shelt. 06484
MEN'S CLUB

Dr. Jack Holden
814 Grassy Hill Rd.
0. 06477
SISTERHOOD

Mrs. Marion Gampel
Miller Road
Bethany 06525

Leonard Liss

61 Carmalt Rd.

H. 06517

MEN'S CLUB
Richard Fromkin
271 Deerfield Dr.
H. 06518
SISTERHOOD

Selma Solcoff
128 Sandquist Cir.
H. 06514

Irwin Siegelman
49 Scenic Road
Mad. 06443

Dr. David Fischer
60 Temple Street
N.H. 06511
MEN'S CLUB

Jack Kanell

428 Clement Lane
0. 06477
SISTERHOOD

Mrs. Rose Hanken
90 Norton St.
N.H. 06511

Norman Winer
59 Colonial Ave.
Mfd. 06460

Sheila May
55 Wepawaug Road
W. 06525

Irving Faiman
78 East Gate Lane
H. 06514



HOREB CHAPTER # 51
B.B. WOMEN

HOREB LODGE #25

GREATER NEW HAVEN COED
UNIT #5029- B.B.W.

SHALOM COUPLES UNIT
OF CHESHIRE-B.B.W.

WEST HAVEN LODGE
#2484

WEST HAVEN-ORANGE-
MLFD CHPT

KETUBAH COUPLES OF
NEW HAVEN UNIT

CAREER & COUNSELING

B'NAI JACOB CONGREGATION
Rabbi Dr. Michael Menitoff

75 Rimmon Rd.
Woodbridge 06525

B . e —

Mrs. Harry Nadel (Ida)
660 Mix Ave.
H. 06514

Mrs. Sylvia Winokur
296 Alden Ave.
N.H. 06515

David P. Skolnick
30 Garden Street
Seymour 06483

Aaron & Thelma Aronow
615 Winthrop Ave.
N.H. 06511

Dr. Jack Greenspan
1538 S. Main St.
Ches. 06410

Paul Bernstein
355 Capt. Thomas Blvd.
W.H. 06516

Clara Neiman
157 Penn Common
Mfd. 06460

Sue Matican

49 Cooper Place
N.H. 06515

Arnold Lerner,
Director

85 Harrison Street
N.H. 06515

Elaine Sneiderman
21 Birch Dr.
N.H. 06515
MEN'S CLUB

Jack Ehrlich
105 Rohary Dr.
N.H. 06515
SISTERHOOD
Madel ine Potash
35 Brierwood Dr.
W. 06525

Mrs. Saul Milles
(Sandy)

304 Hotchkiss Road
0. 06477



CONGREGATIN OR SHALOM
Rabbi Alvin Wainhaus

205 0l1d Grassy Hill Road
Orange 06477

COSMOPOLITAN LODGE

EMANUEL TEMPLE

ORANGE

Rabbi Gerald S. Breiger
150 Derby Turnpike
Orange 06477

EZRA ACADEMY
Rimmon Rd.
Woodbridge

06525
(incl. Women)

FELLOWCRAFT CLUB

92

James Segaloff
532 Meeting House Cir.
0. 06477

Charolette & Barney
Krosnick

955 Ridge Road

H. 06517

Mrs. Elaine Soloway
22 Grove Hill Rd.
W. 06525

Herbert Leibovitz
P.0O. Box 339
Wall. 06492

Ellen Wolpin
395 Valley Street
N.H. 06515

Louis Kaiser

939 Ox Yoke Road
0. 06477
SISTERHOOD

Carol Marcus

308 Hawthorne Lane
0. 06477

Robert Brooks, Jr.
36 Chauncey Rd.
H. 06514

Mr. Roger Small
185 Ford Road

W. 06525

Eleanor Feldman
225 Shagback Drive
Derby 06418

Dr. David Papermaster
8 0l1d Still Rd.
Chesh. 06410

William Rosenberg
55 Stimson Road
N.H. 06511

Ronald Dworkin
23 Alexander Dr.
W.H. 06516



765 Elm Street
New Haven 06511

= V E

Co-Pres.

Co-Pres.

Co-Pres.

CHESHIRE CHAPTER

MADISON CHAPTER

WEPAWAUG CHAPTER

WEST ROCK CHAPTER

GOLDA MEIR GROUP

SENESCH/MIGDA GROUP
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Lee Liberman
120 Roydon Rd.
N.H. 06511

Robert Cover
160 Colony Road
N.H. 06511

Daniel Greer, Chair.
of Board

133 W. Park Ave

N.H. 06511
Principal: Sarah
Greer

Mrs. Anne Wernick
125 0l1d Hickory Rd.
0. 06477

Mrs. Sybil Fleischner
925 Mix Ave.
H. 06514

Mrs. Florence Cherman
955 Mix Ave.
H. 06514

Susan Schiffres
103 Brick Kiln Ct.
Chsh. 06410

Janet Bruder
259 Durham Road
Mad. 06443

Betsy Hoos
61 Country Club Rd.
W. 06525

Gail Halprin
89 Rimmon Road
W. 06525

Sadie Hoffman
18 Tower Lane #1010
N.H. 06519

Mrs. June Rothchild
101 Ramsdell Street
N.H. 06515



REGIONAL HADASSAH

261 Derby Ave.
Orange 06477

1162 Chapel St.
New Haven 06511
Ex.

JEWISH FAMILY SERVICE

Dir.

Ex. Dir.

169 Davenport Ave.
New Haven 06519

JEWISH HOME FOR CHILDREN
FOUNDATION
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Sandi Alder
135 Beecher Road
W. 06525

Daniel Milikowsky

Box A, Westville Stat.
N.H. 06515
Mr. & Mrs.
Spanner

259 Judwin Ave.
N.H. 06515
HEADMASTER:
Maurice I.

Warren D.

Hecht

Robert H. Silverman
385 Fountain Street
N.H. 06515

Irving Fisher
321 Eastern St.
N.H. 06513

A616

Liza Glucksman
(until Sept.)

31 Manila Ave.

W. 06525

Sheila Zetumer

(as of Sept.)

153 Bull Hill Lane
#214
W.H. 06516

Mark Sklarz

50 Woodside Terr.
N.H. 06515
Howard Schultz

Marvin Teplitsky
47 College Street
N.H. 06511

Judith A. Schiff
100 York Street
Apt. 12D

N.H. 06511

Abraham Flaks

Tower East Apt. 1051
18 Tower Lane

N.H. 06519



LADIES AUXILIARY

Ex. Dir.

STANLEY FISHMAN POST #86

LADIES AUXILIARY

HAMDEN POST #204

LADIES AUXILIARY

DIST. OF CONN. JWVA

Robert Grodd
6 Ox Bow Lane
W. 06525

Mrs. Samuel Horwitz
(Estelle)

9 Robin Lane

N.H. 06515

Howard Reitman

Louis Hodes
32 Englewood Drive
N.H. 06515

Mrs. Norma Travis
31 Forest Ave.
Ans. 06401

Arenn Shanok,
Commander

23 Cynthia Drive
Mfd. 06460

Renee Chasnoff
44 Dorrance Place
H. 06518

Elsie Hodes
32 Englewood Drive

N.H. 06515
JEWISH WOMEN'S CLUB Mrs. Paula Winter
MIKVAH SOCIETY 88 Vista Terrace
N.H. 06515
Co-Pres. Mrs. Sydney Perry
161 McKinley Ave.
N.H. 06515
LAUREL LINK #15 Gary Cohen,
Worthy Patron
ORDER OF THE GOLDEN CHAIN 96 Bethmour Rd.
Bethny. 06525
LUBAVITCH WOMEN'S ORGANIZATION Chana Devorah Pinson
285 Bellevue Road
N.H. 06511
Co-Pres. Mrs. Basha Cohn
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358 Ellsworth Ave.
N.H. 06511



Rabbi Mark Panoff
785 Ridge Rd.
Hamden 06517

Co-Pres.

NEW HAVEN CHAPTER
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Mrs. Joel Roseman
521 Howellton Rd.
0. 06477
BROTHERHOOD

Jay M. Brown

130 Centerbrook Rd.
H. 06518
SISTERHOOD
Hermine Swimmer
Manville Rd.

W. 06525

SOCIAL ACTION
David Schaefer,

Chairman

39 Broadfield Rd.

H. 06517

Mrs. Isadore Markowitz

810 Savin Avenue
W.H. 06516

Mrs. William (Frances)
Blumenfeld

1835 Boulevard

N.H. 06511

Mrs. Sid Miller
(Harriet)

135 01d Hartford Tpke.
H. 06517

Joseph Dimow,
Sec., Treas.

79 Rock Creek Road
N.H. 06515

Lori Ginsberg, Editor
of Newspaper

241 Lawrence Street
N.H. 06511

Jeremy Rubock
506 Oak Ave.
Chesh. 06410

#10

Judy Siegal, Pres.
141 Newton Road
W. 06525

Mrs. Abraham Brodner
(Ruth)

15 Whittier Road
N.H. 06515



Co-Pres.

AMITY CHAPTER

ELM CITY

APPLE VALLEY

Co-Pres.

WEST SHORE CHAPTER
MILFORD-ORANGE-W. H.
Hamden Chapter

MEN'S OF NEW HAVEN

Co-Pres.
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Mrs. Albert Chasin
(Clara)

230 Lighthouse Road
N.H. 06512

June Rosen
23 Tulip Tree Lane
W. 06525

Betty Norman
5 Robin Lane
N.H. 06515

Dori Cobern
727 Rustic Lane
Cheshire 06410

Joyce Nitkin
734 Rustic Lane
Cheshire 06410

Nedra Nobelman
25 Stonehenge Place
Cheshire 06410

Clair Yarm, Moderator
65 Lakeview Dr.
Milford 06460

Arlene 0O'Tell
19 wWiskkey Wind Road
Walling. 06492

Abraham Brodner
15 Whittier Rd.
N.H. 06515

Morris Oppenheim
1665 Blvd.
N.H. 06511

Herman Katz
70 Hemlock Rd.
N.H. 06515

Bertram Frankenberger,
Sr.

461 Whalley Ave.

N.H. 06511



PROBUS CLUB OF WEST HAVEN/
ORANGE/MILFORD

SINAI CONGREGATION
Rabbi Larry Heimer
426 Washington Ave.
West Haven 06516

SOUTHERN CONN. STATE UNIV.
JEWISH STUDENT UNION

IARBUT PIONEER WOMEN
Co-Pres.

Co-Pres.

TORAH ACADEMY
330 Blake St.
New Haven 06511

TOWER ONE/TOWER EAST
18 Tower Lane
New Haven 06519

Ex. Dir.

UNITED ORDER TRUE SISTERS #4

VILNER LODGE, INDEPENDENT

(same as Jewish Labor Comm.)
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Clifford Altschuler
219 Lawncrest Road
N.H. 06515

Ben Elkins

408 Platt Ave.
W.H. 06516
SISTERHOOD
Sandra Goldman
292 Peck Ave.
W.H. 06516

Rabbi Zalmen Morozou
501 Crescent St.
New Haven 06515

Nellie Liebling
14 Highview Terrace
H. 06514

Betty Winston

1497 Boulevard
N.H. 06511

Sally Topp
111 Ellsworth Ave
N.H. 06511

Rabbi Yoel Adelman
35 Hobart Street
N.H. 06515

Diane Alderman
60 Underhill RAd.
H. 06517

Jane Turner

Mrs. Leon Zonder
(Martha)

442 Woodin Street
H. 06514

Arthur Friedland
344 Norton St.
N.H. 06511

Frank Blume

Tower One, Apt. 1711
18 Tower Lane

N.H. 06519



YALE KOSHER KITCHEN
305 Crown St.
New Haven 06511

YALE UNIVERSITY HILLEL
Box 1904A Yale Station
New Haven 06520

YESHIVA GEDOLAH

298 Norton St.
New Haven 06511

YESHIVA UNIVERSITY-WOMEN'S
ORGANIZATION

Rabbi Jacob Mendolson
292 Norton St.
New Haven 06511

Co-Pres.
YOUNG JUDAEA-CONN. REGION
Z2.0.A.

Co-Pres.
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Rabbi Zalmen Morozov

Dr. Mark Schwartz
121 McKinley Avenue
N.H. 06515

WOMEN'S LEAGUE

Mrs. Jerry (Florence)
Sakolsky

44 Marvel Road

N.H. 06515

Mrs. Herbert Croog
33 Maple Street
N.H. 06511

Esther Alexander, Dir.

85 Harrison Street
N.H. 06515

Dr. Michael Wirth
Pine Ridge Road
W. 06525

Joseph Croog
630 Mix Ave. #2J
H. 06514



CONTRIBUTORS TO VOLUME 1V

MARION H. BARNETT - Wrote this poem for "The George Street
Synagogue of Congregation B'mai Jacob” edited by Harvey
Ladin in 1961. Among her many accomplishments, she was a
President of the B'nai Jacob Sisterhood, a member of its
Board of Directors and recipient of the Shem Tov award for
exemplary and selfless service in 1960.

WALTER L RESNIKOFF = An uncle of the late Harvey Ladin, he
wrote this account of the family's emigration to the United
States from Russia in 1890. Harvey Ladin translated the
piece from the Yiddish the year before his death.

WILLIAM ECHIKSON - Graduated Yale in 1981, the year he was
awarded the Samuel and Arthur Eder Brothers Foundation
essay competition prize of the Jewish Historical Society of
New Haven. His writings on Louis Sachs also appeared in
Yale Alumni and the Hartford Courant. He is now a reporter
for the Christian Science Monitor in Paris.

RABBI RICHARD J. ISRAEL - Director of Central Services and

Judaica of the Jewish Community Center of Greater Boston.

" He directed B'mai Brith Hillel Foundations of Greater Boston
and before that was Director of Yale Hillel in New Haven.

ESTELLE GOLDMAN HEIL - Began her writing career with this
account of her father. She is active in several local writing

groups and is especially interested in autobiographical
memoirs.

MATTHEW I COHEN - Wrote this paper for a tenth grade
history class at Hopkins in 1982. He is now a sophomore at
Harvard, majoring in psychology.

JOSEPH D. HOROWITZ - Presently works in the Fund
Development Office of the Jewish Home for the Aged in
New Haven. Before that he had been Training Manager at
the Southern New England Telephone Company. "Broken
Crackers and Cracked Eggs” evolved when his family urged
him to put in writing the stories he would tell them .of his
childhood on Grand Avenue.
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LIST OF ILLUSTRATIONS

Page Illustration Credit

i Brewster Building and old railroad New Haven’s Problems:
station, Chapel St., c. 18860 A. G. Dana. Tuttle,
Moorehouse & Taylor Co.,
New Haven, 1937

vi Harvey N. Ladin Eleanor Ladin
2 Rabbi Arthur A. Chiel Kinneret Chiel
5 B’nai Jacob - George Street J. H. S. Archives

8 Page one of 'the Resnikoff diary H. N. Ladin

13 S. Sokoloff and the Resnikoffs H. N. Ladin

22 Wedding of A. Resnikoff and H. N. Ladin
S. Sokoloff

23 Resnikoff/Sokoloff wedding H. N. Ladin
invitation

28 Young Resnikoff H. N. Ladin

30 Louis Sachs J. H. S. Archives

43 Oak Street J. H. S. Archives

48 Oak Street vegetable stand J. H. S. Archives

55 Hillel Group with Rabbi Israel Yale U. Library
Hillel House W. S. Hirsch

58 Dr. George Goldman E. G. Heil

64 Title page from Minhag America W. S. Hirsch

87 Bernard Shoninger History of the City of
Max Adler New Haven; Ed. E. E.

Atwater. W. W. Munsell
& Co., New York, 1887

73 Page from Minhag America W. S. Hirsch

74 Brewster Building New Haven’s Problems:
A. G. Dana. Tuttle,
Moorehouse & Taylor Co.,
New Haven, 1937

76 B. Shoninger Co. advertisement W. S. Hirsch

81 Grand Avenue street scene J. H. S. Archives

Back cover Jake Levin, Photographer J. H. S. Archives
01ld advertisement
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