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Samuel D. Gruber
[TPOAOT OX

ITowv amd einool meplmov yodvia, eiya TO TEOVOULO VO
Boebd oty ABnva Yo éva xOvo, Yoo Vo OGE® 0TO
KoAAéyio ABnvarv, éva amd to xohitepa oyoleia g EA-
AAdOG. OuUAnoL TTOMG TOAYUOTO 0T TN KOOVLAL EXELVY,
TTEQLOOOTEQO TO OAQ, OUWG, Bupduol pio. ovlitnon mov
elya oyetwmd ue tovg Epoatiovg tng EAMGdog. Mia nabn-
yitow tov oxohelov, nabaivovrag otL eipor Efoatog,
eEEQOaOE TNV EXTTANEN %Ol TTEQLEQYELd TNG. Mov eEnynoe
ot dev vtaQyovv Efpaior otnv EAAGO %o, axduo me-
QLOOOTEQD, OTL OEV VITGQYEL ERQATHY LoTOQLN. 0TV EAAG-
00. Emetdn opmg yvaoLlo OQUOUEVO TTQAYUOTOL Y0 TOUS
Efoaiovg tng EAMGSOC, avagpébnua oTic efQatkéc ®oL-
vOTNTES OV emLonépinue 0 Adotorog ITavAog oty 0-
YoLdTa, ®oBmg emiong ®oL 0T dSVVOUN KoL TOV TTAOUTO
VEDTEQWV KOLVOTHTWY, OIIWS M OLQPUQAOITIXY KOLVOTNHTOL
™™g Oe0oorovirng. Otav ualota avépeQa T OooaAo-
vinm, ™V ®AToTE RATEEOYNY “efoaTxy TOAN”, OOV %AbOE
0Q0OTNOLOTNTO OTAUNTOVoE TO ZAPRaTo, N OVVAdEAPOS
UOV EUELVE KOTATTANKTY, AALG OEV TTOQEAELE VO. EXPQAOEL
™ OVOTILOTLOL TNG.

[ToAAG GANOEQY TIg OV0 dexaetieg mov wecohafnoay
O7to TV TAQOITAVM oVTHTNoN UéyQL onueoa. H eEEMEN
tov Efpaixov Movoeiov EAAGOS #abmS %ot Ot dnuo-
OLEVOELS TOV OQ ZTOVQOVAGXN Bondnoay 0To var dLotnon-
Oel nav vo dLadobel M yvaon yua Tov TOMTLOUS TOV €V
EMGOL efoatopot. Avotuymg Oume, 1 dyvola Tng aya-
TINTIG LOV OUVADEAPOV TAQOUEVEL O ROVOVOS. Alyo elva
YVOOTA KoL AROUO AYOTEQO OLOGOXOVTAL YLOL TOV ERQOLT-
oo g EAAGOOC, Me OITOTEAEOUO, OVAUEOH OTOVG
EBoatovg maryroopiomg, vo emmuxatet dyvola yro o Hépa.

Samuel D. Gruber
PREFACE

Almost twenty years ago I had the priviledge of spend-
ing a year in Athens as a student teacher at Athens Col-
lege, one of Greece’s most prestigious schools. I re-
member many things from that year, but one conversa-
tion which stayed with me concerned the history of the
Jews of Greece. Discovering that I was Jewish, a profes-
sor at the school expressed surprise and curiosity. She
explained that there were no Jews in Greece, and went
on to suggest that there was no Jewish history in
Greece, either. Even then I knew better, and expressed
my amazement and surpise, mentioning the Jewish
communities of antiquity visited by St. Paul the
Apostle, but also the strength and richness of more re-
cent communities - particularly the sephardi stronghold
of Salonika. When I described Salonika as once practi-
cally a “Jewish city” where life came to a standstill on
the Sabbath, my colleague expressed amazement and
disbelief.

Much has changed since my discussion in Athens two
decades ago. The founding and growth of the Jewish
Museum of Greece in Athens and the writings of Dr.
Nicholas Stavroulakis, have done much to preserve and
disseminate information about Greek Jewish culture.
But the ignorance of my professor friend remains the
norm. So little has been known and taught of the Jewish
heritage of Greece that ignorance, even among Jews
from the international community, is commonplace.

This book, published to coincide with the designation
of Salonika as the Cultural Capital of Europe for 1997,
will, I hope, help remedy that sad situation, and simulta-
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To BuBAio avtd, TOV CUWTITITEL UE TIC EXONAMDOELS YL
™ Oeooahovixn, v IToAtiotixy Iowtevovoa tng Ev-
owmng yio. To 1997, Ba fonbnoet, eAmtiCw, 0to vo dLoebw-
Betl m Avmnor) avt) xaTdotoon. Zuyxedvog, Ba pEQeL aTo
PG oToLyela %ot Bo ®EVIQLOEL TO EVOLUPEQOV YLOL TO [E-
YOAELO TNG TTOANS QVTNG, TTOV OUTOTEAOVOE KATTOTE EVAL ATTO
T ONUOVTLROTEQO ERQATXA ®EVTOO TOV XOouov. To Brio
ovtd Bo amotioet, emiong, @OQO TWNS OTOUS 0%EOOV
60.000 Efoatovg g Oe0oaAovivng Tov BONKAY TQUYIKO
0davato oty Shoah'. H ©e000hovinn eXTOC aItd TTOALTLOTL-
%O HEVTQO, ELVOIL ETTLONG RO EFQALTHO KEVTQO.

H uvijun g efoatyng Lotoolag g Oeo0aAovinng
AATEOTN “OVEVEQYN” YLOL TTOAAOVS AOYOVS. AV elvar (0wg
Ol ONUOVTLXOTEQOL. O TEMTOS ELVAL T KOTAOTQOWY TOV
VITEOTN M TTOAN Ue TNV TUQrayLd Tov 1917, dmov ta eQLo-
00TEQA TOMTLOTIXA %oL BONOREVTIHE LOQUUATAL TNG %OL-
VOTNTOS ROTAOTQAPNKAY. AEVTEQOGS, KOl GNUOVTLLOTEQOG,
elvol 1 ®aTaoTEOWT TTOV EEPEQAV Ol I'eguavol, dtav xa-
téAofav Ty EAAGOQ, oo 1o 1941 wg 1o 1944, 21 Oudo-
%ewa g Katoyng, n ovvrouttikn mhetoyngio twv EAAY-
vov Efoaimv uetagpéobnray ota vallotivd otootdmeda
omov xou Bavatodnxray, eved TO PEYOAMITEQO UEQOS TWV
TEQLOVOLMDV TOVUS %O TOV TTOALTLOMOV TOVS Aenhotnfnxe
AOL ROTOOTQAPNKE. OL eLOVTES OOV AlyOL, e ATTOTENE-
Oua M 0AVOLOM TNG LOTOQIXNG ERQUTANG UVNUNS VO OTTd-
oeL. Aev vy v AEoV ovtol sTov Ba dLEdLOOY TN YV!mon
%ot Ba oraTneovooy Cwvravn TV LoToQic. Axoua AyoTe-
Q0L TV QLUTOL TTOV EXOVAY TNV TTOOOTTAOELL V' AXOVOOLY,
VO OVATQEEOVV OTOL CLQYELOL KOL VOL EQEVVIIOOUV YLOL TC. EVOL-
TTOUELVAVTO. OTOLYELD, (DOTE VO EQVALOVIOVEPOUV TIC
NQUPES TOVG aANDELES.

Me 10w0itegn %0d TEOAOYICw TO avd yelpag PipAio,
OV OVUPAAAEL OTNV evyevirn auTt) eoomdbera. Me yo-
QOTTOLEL LOLOLTEQD TO YEYOVOS OTL €lval £vag oITOQOLTOS
tov KoAdeyiov Abnvav, o HAiog Meooivag, auvtog o
omotog £xeL BE0EL WS OXOTO TOV VO KOTOYQOAPEL TNV
efoaty wotopiar g EAAGOOC, Vo ONUOOLEVOEL TOL OTOL-
xelor Tov ovveLeEE yua Tovg Efoaiovg g Oeooahovinng
xnaL ™S Bépotag xau va nog Buuioel TIg ovvaywyEég Twv
ovo morewv. Evyoouotd, emiong, tov Tova Baouleldon

neously resurrect information about, and interest in, the
many accomplishments of what was once one of the
world’s great Jewish centers. This book should serve,
too, as a memorial to the almost 60,000 Jews of Saloni-
ka who perished in the Shoah'. Jews helped shape the
history, culture and even the physical form and appear-
ance of Salonika. As a cultural capital, Salonika is a
Jewish capital, too.

The loss of memory of Salonika’s Jewish greatness
has many causes. Two of these are paramount. The first
is the physical destruction of most Jewish cultural and
religious sites in the great conflagations, especially that
of 1917. Most important, however, is the destruction
wrought by the German occupiers of Greece, between
1941 and 1944. During this period almost all of Greek
Jews were deported and murdered, and much of their
property and cultural heritage destroyed or dispersed.
Survivors were few, and the chain of collective Jewish
memory was broken. No one remained to tell the story
and to keep the history alive. Few were present who
care to hear the story, and to search the records, and to
hint for physical remnants, in order to reveal the hidden
truths.

It is my great pleasure to introduce this book which
sets out to do just that. I am pleased that it is an alum-
nus of Athens College, Elias Messinas, who has made it
his mission to document the surviving Jewish heritage
of Greece, to publish this account of the history of the
Jews of Salonika and Veroia, and to remember the syn-
agogues of those towns. My thanks and admiration to
Ion Vassiliadis for his important role in telling this sto-
ry. The publication of this account will be, I hope, but a
chapter in a continuing effort to preserve of Jewish past
in Greece. Already efforts are underway to restore the
synagogues of Veroia, under the direction of Mr. Messi-
nas; and of Hania (Crete), under the leardership of Dr.
Stavroulakis. International foundations have contribut-
ed to these works. I hope that support will soon come
from within Greece, too, to save this historic legacy.

The book Synagogues of Salonika and Veroia does



YLOL TN ONUOVTLXY TOV TTQOGMOQG 0TV €XO00M ovTn, N
omoto 6’ amoteléoel, EATTICw, Vo orOUOL REPANOLO OTNV
mooomdfela dLdomwong ™S Lotoiag twv Efoaimv tng
EMGdog. ‘Hon yivovrar Teoomdheles Yo Tny ovooTihm-
on ™S ovvaymyns g Béoolag, vitd v ®abodrynon tov
%®. Meooiva, xol g ovvaywyng tov Xaviwv, vrd
oLevBuvon tov 00 ZTavQovAdx. O dV0 aUTES TEOOTTA-
Oeleg evioyvovrol amd ouedvelg ogyaviouovs. EAmiCo,
Ouwg, 611 fondeta Lo VTES ®aL TUQOUOLES TEOOTTADELES
Ba £AOeL now artd Ty EALGSQ, ue 0%omod T dLoTionom e
TTOALTLOTLANG QLUTC XKANQOVOULAC.

To BipAio O Zvvaywyéc s Oo00AOVIXNG KoL TNG
Béootag dev eival To povadwrd oebvig. Meletntég Gh-
AV YOOV, ETLONG, AVOXOAVTTOVV TO ERQUTHO TTOQEA-
06v. Ze YMEES TOV 0L EPQUTHES ROLVOTNTES KATOOTQAPN-
1OV ONOOYEQMS %aTd TO AevTeQo TTayrdouo TToAeuo, yi-
VOVTOL TTQOOTTAOELES KOTOYQAPTC, OLAOWONS KOL OLUTNON-
oNng €fQATHAOV  VEXQOTAPEIWY, OCUVAYWY®OV %OL GANWY
efoatrmv LoToQurmV Ynowv. To Jewish Heritage Research
Center ot Syracuse, Néa. YOoxn, 10 omoio forinoe oty
OVEVQEDT TTOQWYV YL TNV €XO00T QUTY), TTAULEL ONUOVTLRO
QOO 0TIG TQOOTTAOELES QUTES. Ze AANES YMQES, O KOMALTE-
KVIXOG TTAOVTOS TOV 0eQOQAOLTIXOV TTOMTLOUOV YIVETOL
TEQLOOOTEQO KATAVONTOS UE TNV RATAYQUPY TWV OUVOY®-
YOV 010 Mooxro xal ™ Zvpia, vid 1 devbuvon Tov
World Monuments Fund oty Néa YOQxY, eV GALES TQO-
omaBeteg yivovror vmd ™ Oevbuvon tov Center for
Jewish Art, tov Hebrew University tng Ieoovoainu. Ot
ovvaymyég e @ecoalovixng xal e Béoowog umogouv
T VoL eVTOyHOUV 0T0 £VEUTEQO TANIOLO TOV EBQATXROV
TTOMTLOMOY TNG TEQLOYNG TS Meooyelov - TV meQLoy,
ONAaodY, TOV PLAOEEVNOE TNV EPQATHY SLALOTTOQA 0Tt TNV
aQyoLdTNTA MO KOL TNV OTTOL0. UTOAOOOY UE TN OELQA.
ToVvg oL Efoaiiol 010 TEQUOUN TV OLdVDYV.

Samuel D. Gruber

Aevhuvig

tov Jewish Heritage Research Center
Syracuse, N.Y.

not appear in isolation. In other countries researchers
are also rediscovering the Jewish past. Countries where
Jewish communities were devastated and destroyed in
World War II have begun to document, protect and
conserve Jewish cemeteries, synagogues and other sites.
The Jewish Heritage Research Center in Syracuse, New
York, which has helped secure funding for this publica-
tion, has played a critical role in this effort. Elsewhere,
the artistic richness of sephardic culture has become in-
creasingly understood through intensive documentation
of synagogues in Morocco and Syria, carried out by the
World Monuments Fund, in New York, and other ef-
forts by the Center of Jewish Art at the Hebrew Univer-
sity in Jerusalem. The synagogues of Salonika and Ve-
roia can now be understood in a broader context, and
the knowledge of these sacred sites brings fuller under-
standing to the Jewish culture of the entire Mediterrane-
an world - a world which has shaped the Jewish diaspora
since antiquity, and which Jews have shaped in countless
ways through the centuries.

Samuel D. Gruber

Director

of the Jewish Heritage Research Center
Syracuse, N.Y.
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EYXAPIZTIEY

Oa ML VOL EVYOQLOTHOW OMOVG EXELVOVC, LOLDTES KALL
(POQELS, TTOV OUVERUANY OTNV TQAYUATOTTOINON TNG €%~
000MG QLTS

Kaot' agydc o nbeha vo ex@odom Tn peydAn pou
VITOYQEWOTN 0€ OV0 0VOQMITOVS, TOV ¥WQEILS CVTOVS M
TaQovoa. €xdoon dev Ba Mrav e@uxty): tov Tova
Boothelddm, yuo o xelpevo mov eustAovtiCovv v
Exdo0om, YO TNV OVEXTIUNTY OVUTOQAOTOON TOU KOL
OTLS O OVOXOMES PAOELS TNG TTQOETOLUAOLOS TOU
BupAlov, aAd ®voimg yror T fabid @LAiar oV avo-
TTOOnre xoTd T oVvVTOUn OAAG €VGOQOT OUVEQYAOLL
uag, xou tov Samuel Gruber, dievBuvin Tov Jewish
Heritage Research Center, otn Syracuse, Yo TV JTQO-
oW TOV CUUUETOYY OTNV eTLTUYY £x000M NG TTa-
Q0VONG, TLS VITOOEIEELS- TOV OTO YELQOYQOPO KOl TLG
TTEOOTAOELES TOV OTNV OVOOTHAWON ERQUTKMV UVN-
ueimv otnv EALGOQ.

Emiong, Oa M0eha va evyaoLotom Tovg MEQLo %o
doivra Kauyr, oto Teh ABRIP, ot 60 Miun xor Andrea
Biel Koév, 0to Zwdyo, yLo. TV €UYEVY] VITOOTHOLEY)
TOVG %Ol TNV €VQUTEQN TTQOGPOQE TOVG OTOV ERQOTOUO
g EALGOOC.

Tnv Pamela Ween Brumberg tng Lucius N. Littauer
Foundation g Néog Yooung, xobmwg xov tn Lisa
Ackermann tng Samuel H. Kress Foundation, oty Néo
YOorn, Yo TV ETLX00NYNON TN TTOQOVONS EXO00MC.
Emiong, tov Hon. Michael Lewen, tov Joel Barries xou
tovg Associates of the U.S. Commission for the
Preservation of America’s Heritage Abroad, ywo. Tnv
ponBevdt Tovg. Emiong, tovg 60 Jerry Hochbaum, 60
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MEPOX ITPQTO PART ONE

EIXAI'QIH INTRODUCTION



A€eopuroyoaqia Tng Ocooaiovixng
UETA TNV TUOXAYLA TOV AVYOUOTOV TOV
1917. 2710 emdvw UEQOG, OTO XEVTQO TNG
POTOYOUPLOS, OLAXQIVETAL O AEUKOG
[Tvgyog.

(ovAAoyn Avraham and David Recanati)

Aerial view of the city of Salonika after
the fire of August 1917. The White Tow-
er is shown at the upper center of the
photograph.

(Avraham and David Recanati collection)
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I[TPOAETOMENA

OydovTa xQOVLOL HETA TNV TTVEXRAYLE TOV 1917, Tov ®a-
TEOTOEYPE VAL PEYAAO UEQOS TNG TTOMNG, 1| OECONAOVIXN
YL0QTACeL €T wg IToAttiotixn Ipwtevovoa tns Ev-
oamns. H TOAN €xeL wQuudiogL TAE0V 0TO VEO TTOAE0DO-
uxo g ox€dL0, oV 0%ediaoe 0 TIANOC QOYLTEXTOVOS
Ernest Hébrard (1875-1933)! petd to 1917, now o@uiel
QITO OLXOVOULAY %O TTOALTLOTLXY OQUOTNQLOTNTAL.

To 1997 eivol £€10C YLOQTNG YLo. TN OEO0OAAOVIKN,
UM yLoL TNV €RQATHT ®OLVOTNTO TNG TTOANG elval TTe-
QLO00TEQO £€TOG TTEOPANUOTLONOV. H efoa Tty ®owvoTn-
TO. TOV aQLOUOVOE AALOTE TTAV® OO eENVTA (LALAOES
YPUYES, KOl ETTOLTE ONUOVTLXOTOATO QOAO OTNV OLXOVOL-
N KoL TTOAMTLOTLAY Com) TG TTOANG, aQuOuel onueQa.
YURw ota iAo dtopa. ITaQ’ OAN TV ROTOOTQOPT TOV
VIt€oTn ad Tovg F'eguavovg rotd 10 AevteQo Tlayro-
outo TToAeno, aQyilel oryd ovyd vo ovaTTOO0EL ULOY
OELOAOYT TTOALTLOTURTY KOL OLXOVOULKT] OQULOTNQLOTNTO.

To 1997 eivor €0QTOOTIXG £TOC KOL YLOL TN YELTOVIXT
Bégoua, 1 omoia, TaQdAAnAa pe T Oec0aAOVIKY, TQO-
YOOUUOTICEL Lot OELQA TTOALTLOTIXMV EXONAMOEWY, |-
QWES X TV 0TTOlWwY Ba. AGBOVV XM OF AVOTTOAUL®W-
UEVQL LOTOQLHA KTIQLAL TNG TTOANS. METAED QUTMV %ol 1
efoatxy ovvouria (1 MtaQuitovta) mov, o’ GAo oV
OMCETOL OYEOOV OWTOVOLNL, OTEXEL OLWITNAY] oL (OELOL
artd ®a0e eldovg efatxy Com. H xowvdtnta sov ogLb-
LoVoe 850 GTOUO. KATAOTQAPNHE OYESOV OAOXANQWTL-
®0 atd Tovg I'eguavovg To 1943. MOvVo M OLKOYEVELQL
T0U A0Pid Koév, ®AeldorQAToQ TG OUVOYWYNHS KOl
uayafatoQo TOU TEAEVTALOV €RQATHOV KOTAUOTHUATOS
otV ayod g Bégouag, BuwiCetl o gfoatnd otouyeio

FOREWORD

Eighty years after the fire of 1917 devastated a signifi-
cant part of the city, Salonika is celebrating its designa-
tion by the European Union as the Cultural Capital of
Europe for 1997. Developed along the lines of the plan
designed by French architect Ernest Hébrard (1875-
1933)" after 1917, it has become a thriving metropolitan
center of business and the arts.

The year 1997 is a year of celebration for Salonika,
then, but also a year of somber reflection for its Jewish
community. The Jews of Salonika once numbered over
sixty thousand and played a significant role in the life of
the city; today, they number little over one thousand
souls. However, although almost annihilated by the
Germans during World War II, the community is now
slowly re-establishing its cultural and economic pres-
ence.

This year is also a year of celebration for the neigh-
boring city of Veroia, alongside Salonika, it too will be
hosting a number of cultural activities within a range of
lovingly-restored historic buildings. Among these are
those of the Jewish quarter, or Barbouta, now silent and
barren of Jewish life; most of the community of 850 was
deported to concentration camps by the Germans in
1943. The only reminder of the erstwhile Jewish pres-
ence in the city is the family of David Cohen, who
keeps the keys to the synagogue and owns the last
Jewish shop in the local market.

On the eve of World War II, Salonika had fifty-eight
synagogues and midrashiny dispersed throughout the
city. The deportation of the Jewish community was fol-

1O T@AOG aQYLTEXTOVAC-TTOAE0OONOG
EgQvéot Epmdg, emireqaing e ewdunig
Eoevvnuirng Yrmeeoiag tov Fahhinov
2100100 070 AVOTOMKO METwmo, frav
wéLog G AteBvoug Emitoomig Néov Zye-
otov ITokewg Oeooarovinng, nall pe Tovg
A. Z@yo, A. Trivn nan K. Kutoixn.

I French architect-town planner Ernest Hé-
brard , head of the special Research
Authority of the French Army, was a
member of the International Committee
for the New City Plan of the City of
Salonika, together with A. Zaho, A. Gini,
and C. Kitsiki.
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2 Mvtodc (TAnd. pevroaotu) onuaive ot
Oe000rovixn meooevynTaQLo. 2ty loma-
via, oLy oo Ty amtéhaon Tov 1492, -
VTQAS TV TO OWUATLO TG GUVALYWYNG,
oVviBwg 0ToV TEMTO GQOYO, OTTOV V-
OLaCav oL EMLOTATES (UTEQOVQI) TNG OV-
vaywyns. ZueQa, 0 6QOS UITELT ULVTQAS
onuaivel Bonoxevtiv oo,

2 Midrash (pl. midrasim) meant in Salonika
an oratory. In Spain, prior to the
Expulsion of 1492, midrash was the
chamber in the synagogue, usually located
on the upper storey, where the meetings of
the wardens (berurim) were held. Today
the term beit midrash refers to a religious
school.

Agoopwtoyoapia Tng Ocaoalovixng
UETA TNV TTVOHAYLU

0V Avyovotov tov 1917.

(ovALoyn Avraham xau David Recanati)

Aerial view of the city of Salonika after

the fire of August 1917.
(Avraham and David Recanati collection)
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tov avbovoe 0TV TOAN TOACLOTEQO.

Tig mapauovég Tov Aevtépov Iayroouiov TTohéuov
AELTOVQYOVOOY OTN OE0O0AOVIXT TTEVIVTO OXTM CUVO-
YOYES ®ouL utvroaoiu?r. Tyv €EOvVIwon Tou QA TroV
TTANOVOUOV TNS TTOANG 0XOAOVONOE 1 KOTOOTQOPN TWV
ELOOTHOV XWEWV TEOoEVYNS. EAdyLoToL 0ut’ avtovg
OLaomOnray aItd TV KOTOOTQOWKY uaviar Twv T'e-
UOVmV: GALOL EYXRoTOAeLOMROY, dALOL ROTOANQEONHOY
ot TEOOPUYES KL TEAXA OAOL OYEOOV HATEDUPLOTN-
®ov. H onuavTirdTteQn ouvorywyr) Tov eméCnoe outod Ty
1OTOOTEOPY, TOV AgvtéQov TTayroouiov TToAéuov ei-
vou ovT TV Movaotnolwtmy (MovaoTioAis), ydon
otV moRéupoomn Tov EQuigot Ztavgov, Tov ¥onoLuo-
TOiNoE TO ®TLOLO. ZNUEQO. AELTOVQYEL WS €Tmionun ov-
vaymyn Tg TTOANS. AVO dEVTEQEVOVTES Y (DQOL TTQOOEV-
NS Polorovial oe oVYXQ0Va HTLOLOL.

lowed by a systematic destruction of these Jewish hous-
es of prayer; only a handful survived the war, and nearly
all, having been left abandoned, were subsequently de-
molished. The most important synagogue that survived
World War II -and that thanks to the intervention of
the Red Cross- is Monastirioton. It now serves as Salo-
nika’s main synagogue. In addition, two prayer halls
having been established in modern buildings.

The synagogue of Veroia, dating from the mid-nine-
teenth century, was abandoned in 1943, with the depor-
tation of the Jewish community. In the post-war era, the
few survivors of the community continued to use it for
nearly three decades; it now stands abandoned, although
plans are being made for its conservation, since, in the
wake of the demolition of the synagogues of Didimoti-
cho, Komotini, and Xanthi3, it constitutes the last sur-




H ovvaywyn g Béootag x0ovoloyeitol amd to né-
0o Tov 190v awwva. EyxoatohetgOnne to 1943 puetd v
AOTAOTQOPN NS €RQATKNG  %OWOTNTOS Otd  TOVG
[eouavovc. Metd 10 AevUtego IMayrdouo TTOAeuo,
ETTOLVOAELTOVQYNOE YL TQELS OEXOETIES, TTAQ’ OAO TTOV
N efoatxn rowvdtnTa Tng BéQowag TeEAOVOE 0%edOV €V
£EA@AVIOEL. ZNUEQD M CUVOYWYY OTEXEL EYAUTOAELUUE-
vn. Tehevtalo Eexivnoov, TAVIOG, ONUOVIWMES TTQO-
OTIABELES YLOL TNV OVO.OTHAMON TOV ONUAVTLXOV QUTOV
LOTOQLXOV KTLOLOV, UE OXOTO TN OLATHONON KOl TNV
avAadelEN Tov. ALOTL UETA TNV TEOOEATN RATEOAPLOM
TOV OVVOYWY®OV TOU Advpotelyov, ™c Kopotnvng
®OL TNS Z2AvONG3, n ovvaywyr e Béoowog amotelel
TV TOAALOTEQN oVvaywYN TG Pfooetag EALGdC.

H emdoyn twv ovo tOlewy dev elval Tuyaia. Exouvv
XOL OL OV0 Vo €MOELEOVV Lol TTANON ONUOVTLXMDV
YEYOVOTMWV €fQUTHY LOTOQLM, €V QUTOTEAECAV KOL OL
oo otabud oty meQLodeia Tov AootoAov TTavAou
ot Booewa EAAGOa. H Mmagumovta tng Bégouog,
UAALOTA, OITOTENEL OTTAVLO OElyUd EPQUTHIC OVVOLXLOG
o€ OAO®ANEN TV EAAGDOL.

H 1000000 LOTOQLXN KOL OQYLTEXTOVIXY] UEAETN TV
OVVOYWYOV NG OeooaAovinng oL g Bégowag Oev
OITOTEAEL ONOXANOWUEVY] AXOONUATXY OLaTOLPY). ATTO-
Tehel TTEQLOOOTEQO £XOEON OTOLXELWV LG EQYUOLOS
tov Potoxretal og eEEMEN. TTeouhapfPdver, emiong, Tow-
TOYEVELG TTNYES KOL OTOLYELOL OTTO TTAAULOTEQES KOl TTQO-
0QATES ONUOOLEVOELS KoL EXOO0ELS. To BLPAlo avtd ma-
Qovoldcer T Com twv EQaimv twv dvo morewv xou
amoQLOUEl TIC OVVAYWYES TTOV AELTOVQYOVOUY KOl
AELTOVQYOVV OTLG OO0 TTOAELS. Ze XAQTN TNG ETOYNS OM-
UELDVOVTOL OL BE0ELS TV OVVOYWYDY OTLS OV0 TTOAELS
™ dexaetior Tov *30.

OL TEWTOYEVELS TTNYES TNG UEAETNG QUTG TTEQLACLUPBAL-
VOUV aONUOOEVTO VALXO omtd to aQyelo tng Iooan-
AT Kowvotntas Oeooalovinng ol (WXQOQIALL TNG
oAMAMAOYQOPLag, UETAEY TV YOUElwV OeT00AOVINNG
wou ITaguowov, tng Alliance Israélite Universelle. To
VARG avTO TQOOPEQE LXOVA OTOLYELDL YLOL TNV ROLVOTN-
TOL ®AL TLS OVVAYWYES UETA TO OEVTEQO WO TOV 190V

viving synagogue in northern Greece outside of Saloni-
ka.

The choice of the two cities is not accidential. Both
cities share a very rich and ages-old Jewish history, and
were both visited by St. Paul the Apostle in antiquity.
Moreover, the preserved Jewish quarter of Veroia of-
fers the opportunity to the visitor of Salonika in 1997,
to experience one of the most unique Jewish sites of
Greece.

This historical and architectural study of the syna-
gogues of Salonika and Veroia does not represent an
exhaustive and complete academic treatise. Rather, it is
in the nature of a report of work in progress, bringing
to light new information on the basis of the authors’
work. This includes both primary sources and previous-
ly-published material. The book depicts the life of the
Jews of Salonika and Veroia and presents the syna-
gogues of the two cities. Maps of the two cities indicate

3 Katedagiomray to 1985, 1994

®at 1995 avriotouya.

3 They were demolished in 1985, 1994 and
1995 respectively.

it otnv gfoatn ovvouxio tng
Bépoiag (Mmagumovta).
(ovAioyr HAiog B. Meooivag)

Houses in the Jewish quarter
of Veroia (Barbouta).
(Elias V. Messinas collection)




AQLotepd - Left:

Muwoaixo damedo g ovvaywyng
™ms Alywvag. Boloxetalr oto Agxato-
Aoyixd Movoeio Alyivag.

(ovAdoyn HAlag B. Meoaivag)

Mosaic floor of the synagogue of
Aegina, located at the Archaeological
Museum of Aegina.

(Elias V. Messinas collection)

AgEid - Right:

Mawoa ko ddmedo 010 MNTOWO, TOU
Poloxetar oTov AQYaLoAoyLxo XWQO
s Ayoodg AOnvav.

(ovAdoyn HAlag B. Meooivag)

Mosaic floor of the Metroon, located
at the archaeological site of the
Agora of Athens.

(Elias V. Messinas collection)
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aldva. To Myootd pmToyQu@xd VAXG TOv POLOXO-
Tov 0T OLdBeo) LoV, TEOOPEQE TTEQLOQLOUEVES OAAGL
TOAVTLUES TTANQOQPOQILES YLOL KTLQLAL TTOV £XOVV HOTA-
0TQOPEL EdW KL TTOAAG XQOVLOL.

EAtiCo ot 10 Ao avtd Bo xivioeL To evolapéQov
OxL UOVO TV ELOLXMYV, OQYLTEXTOVWV KOL LOTOQLAMYV,
OAAG ®OL TOV TAOV OVayVAOTY TTOV eLBUUEL VO avaL-
XOAVWPEL TNV TAOVOLOL LOTOQLO %ol TToQddoon Twv
ELOATHWV ROLVOTHTWV OTLS dVO TTOAELS.

ZHMEIQZH ZXETIKA ME THN OPOGOTPA®IA TQN ONOMATQN

H oopBoyoagio Twv oOVOUITOV TV 0UVAYWYMOV TTOL-
®IANEL AVOAOYOL e TNV TINYN KoL TN XQOVOAOYid. ZTO
BPALlo avtd yonolpomomooue TV oQboyoo@ic TTOU
TTANOLACEL 000 TO dUVATOV TEQLOOOTEQO TNV ERQOTKY
00oQd. Tl TaEAdeLyUa, N ovvaywyy ZtaAdu Yod-
QPETOL ZaA@U ROL ULOQAS, ULVTQUG.

where each synagogue was located in *30s.

The primary sources of this study included archival
material from the Salonika Jewish Community archives,
and microfilms of the correspondence between the Salo-
nika and Paris offices of the Alliance Israélite Univer-
selle. This material offered glimpses into the life of the
community and some new knowledge on the syna-
gogues after the second half of the nineteenth century.
The scarce visual material that was found offered partial
but concrete evidence on the architecture of the syna-
gogues that have since been lost.

I hope that this book will be of interest not only to
professional architects and historians, but also to the
general reader interested in discovering the rich archi-
tectural and cultural heritage of the Jewish communities
of the two cities.

NOTE ON THE SPELLING OF NAMES

Spelling of the names of synagogues vary depending
on source and date. The spelling of these names has
been unified in this book, based upon the Hebrew pro-
nunciation. For example, Scialom synagogue is spelled
Shalom synagogue, and Keila Portugal, Kehila Portugal.




OI XYNATOI'EX THX EAAAAAX

[TPOEAEYXH

H ovvaywyn eivar 0 onuovTikOTEQOS 0LRYLTEXTOVIXOG,
BeouLrnOg YMEOS TNG €A TxNS Bonoxelag, uetd to Nao
™™g IeQOVOUANU, ®OL ATTOTEAEL TO BONOREVTLRG, TTOALTL-
OTIHO AL ROLVOVIXO %EVIQO ®dEOe ePQaTrNS ©OLVOTN-
t0g. Elval ®owvd ammodextd Ot “maytmbnue” xotd tnv
erroyM TS €€oolag otn Bapurava (586-530 m.X.), ®ot
TLOTEVETOL OTL €YLVE YLOL VO XQOTNOEL CwvIavy Tnv
efoatun Bonoretol LarQLd 0td TO TTVEVUATLIXG TNG %é-
viQ0, ™V Iepovooinu. H molaidteon ava@ood OTLg
[Foapég 0€ KMEO TQOTEVYNG 1 OYLOLOTNOLO (0TO RQOLT-
w0 UL vrdg) yivetol amd tov IeCexini4 nol Bewoeitol
OTL OVOLPEQETAL O OIXO TTQOOEVYNS (1 OLUVAYWYN) KL
0€ 0l®0 UEMENG (UITELT ULVTQUG).

Koatd v mepiodo tov Agvtepov Naov (164 t.X. - 70
w.X.) %ot Vv emoteogn Twv Efoaiwv oty Iegovoa-
Mu, 0 Beopdc g ovvaywyng OxL WOvo dLoTnelTol,
OMG eEamAmveTal og OAOXANEN TN YN TOoV IoQomAe ®a
méoa amd avty. H mohawdteen ouvvoywyny mov €xeL
avaoroget oto Iogomh Potoxetor oty I'mduha xrao
¥Q0VOLOYELTOL ATO TOV 1o TT.X. QLVOL EVE YLOL TN OLdL-
0TOQA, M TOANLOTEQN OUVOYWYT) TTOV E€XEL OVOLOXOPEL
y00voloveital amd tov 30 X, oLV %ol POLORETAL
0NV Alyvmto, ®ovtd otnv ALeEAVOQELQ.

Katd tov 10100wmd Stodpwva’, vinoyoy oty Ei-
MIOOL 0QYUVWUEVES EPQUTHES HOLVOTNTES, UE TOVA)L-
0TOV Wio ovvaymyn, OTLS TEQLOCOTEQES UeYHAES EAAN-
VIrES TTOAELSS, MO atd Tov 1o atwva m.X. O Adoto-
Aog TTovhog emtuonépOnre dLAQOQES RQATHES KOLVOTN-
TeC UETOEY TOV 49 %ot tov 52 w.X., ®otd 10 devTeQN
eoLodeia Tov oty EALGOQ, ®nQUTTOVIOG 0TS OVVa-

THE SYNAGOGUES OF GREECE

ORIGINS

Within Judaism, the synagogue is second only to the
Temple in Jerusalem in its importance as an institution,
and the religious, cultural, and social center of the
Jewish communities. It is traditionally believed that it
originated during the period of the Babylonian Exile
(586-530 BCE), and is believed to have been created in
an effort to preserve the Jewish religion while it was
exiled from its spiritual heart, Jerusalem. In the
scriptures, the earliest mention of a sanctuary (mikdash
in Hebrew) is in Ezekiel4, and it has been suggested that
this actually refers to a house of assembly and worship
(beit knesset or synagogue) and a house of learning
(beit midrashp.

During the Second Temple Period (164 BCE -70 CE),
with the return of the exiled Jews to Jerusalem,
synagogues not only retained their function but even
multiplied in Eretz Israel®6 and beyond. The earliest
synagogue in Israel was excavated in Gamla, dating
from the first century BCE, while in the diaspora, the
earliest evidence of a synagogue was unearthed in 1902
in Schedia, the ancient quarter of Alexandria, Egypt,
and dates from the third century BCE.

According to the ancient historian Strabo?, there were
organized Jewish communities with, most probably, at
least one synagogue, in most major Greek cities as
early as the first century BCES. Between 49 and 52 CE,
St. Paul the Apostle visited Jewish communities during
the course of his second journey to Greece, preaching
Christianity in the synagogues of Philippi, Thessa-
lonike!0, Veroia!l, Athens!2, and Corinth!3,

4 TeCenunh (", 16) “...0v %o OLEoROQITLOM
QUTOVG ELS TOVG TOTTOVS, BEAW eloban dumg
LG UTOVS (G WKQOV UYLOOTIQLOV, EV TOLS
TOTOLG OTTOV VLAY WOL™.

4 Ezekiel (11, 16) “and although I have
scattered them among the countries, yet
have I been to them as a little sanctuary in
the countries where they are come”
translation and commentary by Rabbi Dr.
S. Fisch.

5 AgV UITGQYOVY 0LQYOLOAOYLXG EVQNUATL
YL0L VO VITOOTNQIEOVY TNV TTQOELEVON TWV
OUVOLYWOYDV.

5There is no archaeological evidence on
the early origins of the synagogue.

6 T Tov IogamA.

6 Land of Israel.

7Flavius Josephus, Antiq. XIV, VII, 2

8 Katd Mazur (Studies on Jewry in Greece,
p. 8), 10 139 m.X. vy av QU TXES KOLVO-
TTES 0TY ZTAQTY, ZUKVWVE, ZApo, Kvido,
Ko, Kont (Fogtuvia), P6do #ar Aqro.
8According to Mazur (Studies on Jewry in
Greece, p. 8) by 139 BCE there were
Jewish communities in "Sparta, Sikyon,
Samos, Knidos, Kos, Crete (Gortyn),
Rhodes and Delos".

9T1QdEeLS (157, 12), “...tn O€ emLovon €L
NedmoAwy, exeibev te ec@idimmovs...”.

9 Acts (16, 12), “... and the next day to
Neapolis; and from thence to Philippi ...”
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0Tlpdgels (1€, 1-2), "..nAbov ewc Oedoa-
Aovixny, Oov v 1 ovvaywy Tov Iovdal-
V. %01 08 T0 eLwbOg T Mavhw eloMibe
QOGS ALUTOVG, oL €Tl 0GPPoTa TOlM OLeAE-
YETO CLUTOLS (IO TV YQUPOV...” .

10°Acts (17, 1-2), “...they came to Thessa-
lonica, where was a synagogue of the Jews:
and Paul, as his manner was, went in unto
them, and three sabbath days reasoned with
them out of the scriptures...”.

I TIoaEews (L7, 10), “... eEEmepay ToV €
[Tavhov xau Tov Zihav e1g Bégotay, oltt-
VEG TIUQUYEVOUEVOL E1C TNV GUVAY YTV
amieoay TV Iovdaimv”.

I Acts (17, 10), “... Paul and Silas by night
(went) unto Berea: who coming thither
went into the synagogue of the Jews”.

12 [TodEewg (1L, 15), “...tov [Taviov
NYayov autov €wg Adnvov...”

102 Acts (17, 15), “And they than conducted
Paul brought him unto Athens...”

13 TIgdEewg (i, 1), “... yowowobeig o Mav-
A0G ... NABev e1g KOoLvBov: %ot eV Ti-
va Tovdaiov ovouatt Axvaay...”.

13 Acts (18, 1), ... Paul ... came to Corinth;
and found a certain Jew named Aquila...”.

Eoeimia g ovvaywyns e Anlov
OV YQOVOAOYE(TAL aTO TOV 10 L.
1.X. O “Bpovog tov Mwvon™
Oewoeltal OTL TEOEQYETAL ATTO
YELTOVIXO YUUVAOTHOLO.

(Epoaixo Movoeio EALGOAS)

Ruins of the synagogue of Delos dating
from the first century BCE. The “Seat
of Moses™ is believed to have been
removed from a near-by gymnasium.
(The Jewish Museum of Greece)
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yovés Twv PMimmove, g Oeooarovixng!o, g Bé-
ootag!t, Tng ABvog!2 wat g Kopiviou!s.

H moAowdteQn ovvaymyr) Tov €xeL avOoXO@eL 0TV
EALGOO Poloxetal oty ANAO, av %ol O €fQUTROS T™NG
YOQOXTNQAS €xeL aupLopnmniel. Eva pooatnd damedo
OVVAYWYNS, TTOV KTLOTNXE A TOV OOdwEo (Naba-
Vo) TOV AQyLouvdaymyo, Boédnxe otnv Alyiva o
XQOVOLOYELTAL 0Ith TOV 40 W.X. awwva. Kdto amd 1o
Odmedo VIdEYovy Oepéliol TOAOLOTEQOV ATLRLOV T
OTTOL0L, OVUPMVA. UE OLAPOOES EXTLUNOELS, VXAV ETT(-

The oldest-known Greek synagogue, dating from the
first century BCE, was unearthed in Delos, although its
Jewish origins have been vigorously disputed, while a
fourth century CE synagogue mosaic has been

discovered in Aegina, built by Theodoros (Nathaniel)
Archisynagogos over an earlier building, most probably
also a synagogue. It has also been suggested that the
Metroon - located at the foot of the Hephaesteion
(Theseion) in the Agora of Athens -was reconstructed as
a synagogue after its destruction by Alaric’s Visigoths




ong 0g OVVOY®YN. 2TV aQyaiac AyoQd tng Abnvoc,
0TOVG TOTTOdES TOV AOov Tov Hearoteiov (Onoeio),
BotoxdTay TO MNTMOV, TO OTTOL0 KUTH TNV AVOLKOOO-
unomn Tov, VOTEQH GO TNV RATACTQOMY TTOV VITEOTN
amd Tovg Bnowydtboug, yonowwomombnxe wg ouvaym-
YN 0TS 0QYES TOV Sovu at. w.X. EQelmia Twv ouvayw-
YOV QUTOV 0MOCOVTUL UEYOL ONUEQ.

NEQTEPEX XYNATQI'EX THX EAAAAAX

Tnv emoyn tov Agvtépov TTayroouiov TTohépov vno-
yav otV EALGO 31 €0 trES OWVOTNTES, OL OTTOLES TTE-
otehaupavav Pouavinteg!4, Zeqaouditeg!s nor Aoxe-
voCip'e. Avtég oL XOWOTNTES TTQOOEVYOVIUY OE TEQLO-
001e0eg artd 100 ovvaywyég. Movo 1 @ecoahovixn elye
TEQLOOOTEQES atO S0 ovvaywyég, mov ovveExLov v
TAQAOON TV CLVAYWYMV TNG CQUOTNTOS, TS loma-
viag tov Meoatlova, g avatoixng Evommng, tov
Bakxaviov xzor g BOQelag Agouxig. Metd v
AOTOOTQOPN TV €fQUATRMV  XOWOTHTMWV  amtd  TOVG
I'eguavovg, oL ovvaymyeég OEV WTOQOVOOV QA V.
Exouv TV {OLa TUYN.

ZNUEQA AELTOVQYOUV dMOEXA OVVAYWYES O EVVEQ TTO-
Aewg g EAAGOac. Zmv ABnva vdoyouvv 0o ovvayom-
VS (MITéLt Zohou xot Tovvidtixn), 0t Oecoahovinn
TOELG OVVAYWYES (Movaotnouwtoy, Tovt Aglixaodv
nouv I Zohéun, 010 ynooxoueio Zaovh Modudvo), oty
Adaouoa (Etg Ayatn), Totroha (Tafavin), Iodvviva
(Kdoh Kavtog Taodv), oto Boho, otn Xaixida, otn
P6oo now ommv Kéorvoa. To moooguyntdolo oto
Bononevtind ®Evieo e efoatxng xowvotntog oty Ka-
Bdara, mov petd 1o Agvteo IMayrdouo TMOAEno Aer-
TOVQYNOE YLO. TQELS OEXOETIES, €(VOL EYHATUNELUUEVO,
evo M ovvayoyy ™ms Ko, mov ytiomxe otn dexaetio
0V 1930, avrxeL oNueQo. 0TO ONUO, TTOV TN YONOLUO-
Totel wg atbovoa TOAATAMV onoewy. OL SV eyxraTa-
Aewupéveg ovvaymyés ot Bégowa xar tor Xovid, ot
OTOLEG ®OL BOLO%OVIOL OTO OTAOLO NG AVOOTHAMONG,
ATOTEAOVV TNV TEAEVTAIO AOLAEVOTN UAQTVQIM EBQUT-
NG TAQOVOLOG OV0 ROLVOTHIWV OV €XOouV TIg Qileg
TOVS OTNV (LQYULOTNTAL.

at the beginning of the fifth century. The remains of all
these synagogues are still visible.

THE LATE SYNAGOGUES OF GREECE

At the time of World War II there were 31 Jewish
communities in  Greece, including Romaniotes!4,
Sephardim!s, and Ashkenazim'¢, These diverse
congregations prayed in more than 100 synagogues;
Salonika alone had over 50 synagogues, originating
from antiquity, Medieval Spain, Eastern Europe, the
Balkans, and North Africa. At the hands of the German
occupiers, most of these houses of prayer were
destroyed, following the deportations of the Jewish
communities.

Today, barely fifty years later, just twelve functioning
synagogues remain in nine Greek cities: two in Athens
(Beit Shalom and Yanniotiki), three in Salonika
(Monastirioton, Yad le-Zikaron, and Y. Salem at the
Shaul Modiano Retirement Home), and one in Larissa
(Etz-ha-Haim), Trikala (Yavanim), Ioannina (Kahal
Kadosh Yashan), Volos, Halkida, Rhodes, and Corfu.
Synagogues and oratories can also be found in Kavala,
where a large hall in the presently deserted Jewish club
served as the community synagogue for nearly three
decades after the war; the synagogue of Kos, which was
built in the 1930s, and is currently owned by the local
authorities and used as a multi-purpose hall; the
synagogues of Veroia and Hania that represent a
poignant final reminder of two communities dating
from antiquity, and although abandoned are currently
undergoing a process of conservation.

14 EAAnvogovol Efgaiot mov ©atotxony

oty EXAAda ad v ayatdtnta.

14 Greek-speaking Jews that live in
Greece since antiquity.

15 JTotavogovor Efoator ng EALGOGS
mov fobav amd v lomavia

UETA TOV 150 aumva.

15 Ladino-speaking Jews who came to
Greece from Spain after the fifteenth
century.

16 Teouavogmvol ERoatot rov nobav
oty EALGOG atd TV avatohinn
Evomm.

16 Yiddish-speaking Jews who came to
Greece from Eastern Europe.
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H ovvaywyn s Kopotnvig 1o
1980. H ovvaywyn xtiotnxe tov 190
avwva dSimia ota fuiavivd Telyn
NG TOANS (dtaxpivovrat otnv
aQLoTeQN ywvia). Katedagiotnxe 10
1994.

(Efoaixo Movoeio EALGOQS)

The synagogue of Komotini in 1980.
The synagogue was built in the
nineteenth century adjacent to the
Byzantine walls of the city (lower
left). It was demolished in 1994.
(The Jewish Museum of Greece)

H APXITEKTONIKH
TON EAAHNIKON XYNATOI'ON

H ovvayoyn ftav xmeog ouvaboolong ®ot TQooevyig
VL0 TNV XOLVOTNTA, OLUPOQETLXAC OO TOV OTTQOO0LTO
¥WE0 ToV Naov g Iegovooinu, OOV ELOEQYOVTAY
UOVO oL LeQELS (xoaviu), evw oL moTol ovvaBoilo-
VIOV %KOL TTQOOEVYOVIOV 0TLS oVAéC. H ouvaymyn wg
KWQOS OVVADQOLONG (WTELT KVECET) avosttUyONue o€
HEVTQO TNG ROLVOTNTOS, KVOLWS 0TN OL00TToQd. ExTdg
aTTO TOV KVQLO MO TQOOEVYNS, VIOV Fondntixol
KWQEOL TTOV KONOLUOTTOLOVVTIAV YLl TN OLOCOROALL KO
™0 oVVAOQOLON TMWV UEAMV TNG LOLVOTNTAS OTLS E0QTES
O AELTOVQYOVOOV (G TOUELD, HOTAAVUAL YLOL TOVS TO-
ELOLDTES  %OL HOTOWKIA TOV UAOXA TS CLVOYWYNS.
Kdhvmte mAomws TG 0onorevTinég %ol ®oOnueQLveg
OVAYHES TNG HOLVOTNTOG.

ATTO TV aQYOLOTNTA KLOAOS, OL EAANVIXES OUVAYW®-

THE ARCHITECTURE
OF GREEK SYNAGOGUES

The Temple was approached and entered by the priests
(cohanim), while the regular worshippers assembled in
the courts; in contrast the synagogue was a place of
assembly and prayer for the entire congregation. In its
capacity as an assembly hall (beit knesset), the
synagogue became the center of the community,
especially in the diaspora. In addition to the main
prayer hall were rooms that served as the community’s
school, as a reception hall for holiday meals, a treasury,
a courthouse, and as lodging for travelers and the
keeper of the synagogue. Thus the synagogue catered to
both the sacred and the profane needs of its members.

From antiquity, Greek synagogues, in common with
those in other parts of the world, were, as far as
possible, built according to Judaic law (halakha)'7. This
prescribed where a synagogue should be located, and
laid down rules as to its layout, use, and ownership. It
was not, however, always possible to follow halakhic
injunctions to the letter; for instance, halakhot's
requiring that the synagogue be both the tallest building
in the city and built on the city’s highest point could not
be implemented due to restrictions imposed by the
state.

In contrast, many non-halakhic conventions
developed and persisted through the ages. Thus, the
non-halakhic tradition!?, common in Hellenistic times20,
of building a synagogue close to a water source (sea,
river, or lake) is perpetuated in Salonika, Aegina, and
Veroia. Salonika’s Etz ha-Haim synagogue, dating from
antiquity, was built against the city walls abutting the
sea front, while Aegina’s synagogue was located near
the ancient naval harbor and the synagogue in Veroia is
located near the river Tripotamos.

Prior to the 1839 reforms of Hartti-Sherif?!, the
external aspect of synagogues in Greek cities in the
Ottoman Empire was usually quite modest, with the
buildings appearing little different from neighboring



VEC PaoctoTnray o€ BONOLEVTIXOVS KOVOVES, OL OTTOLOL
®OAOVVTOL aAdayOoT!7. OL rovoveg avtol nobogilovv
™V tomobeoia, TN OLEUBULOT, TNV LOLOXTNCTO KoL TN
oLaBeon Tovg. TTOMES POQES, TTEQLOQLOUOL OEV ETTETOE-
TTOV TNV THONON TWV VOUWVY AUTOV. Tl Toodderyua, ot
Bononevtirotl ®ovoves!s 0QiCovv OtL 1 ovvaywyn TEé-
JTEL VO ELVOL XTLOUEVN 0TO VYNAOTEQO OMUELO TNG TTO-
NS OUmS, AOY® TV TEQLOQLOUMYV TTOV €TLOEVTO HOTA
HOLQOVS OTLS €PQOTHES 1OLVOTNTES, O HOVOVAS OEV
NTov dSuvatov var Tnonbet e evAAPeLa.

Avtibeta, VITAQYOVV TAUQAUOOOELS TOV ETTLLQATNOOY
UE TNV TAQOO0 TWV %QOVWV ROl TOV OeV QUOUILOVTOL
07tO BONO%EVTIXOVS ®OVOVES. Lo TOQAdELYUOL, TO KTi-
OLUO TNG OUVOYWYNS ROVTAL 0€ VOATIVO oTtouyelo (Od-
AOLOOO. ) TOTAUO) 19, OLAOEDOUEVO LATH TOVS EAANVLOTL-
#0VG %00vovc20, dev raboglotnre oo TIS aAayot. Av-
™ M TOQAOOO0T CVVOVTATAL 0T Oe000hOVIXY, OTNV Al-
vuva xol ot Bépoia. Z1n @eooaiovixn n ovvoywyn
Etc Ayatu ftoav xtouévn olwia ot moQobald.ooLo,
telyn. H ovvaywyn mg Alywvog frav Olmmha 0To 0Q-
YOO TOAEUXO ALudv, evad otn Bégowo m ouvaywyn
OTEXETOL UEYOL ONUeQ OtTtAa 0TOV ToTAUS TOLTTOTANO.

ITowv oo TIg petaouiuioels tov Xdri-ZeQig?!, 1o
1839, 10 €EMTEQHA YAQUATNQLOTIXE TMV OUVAYWYWDV
e EAMMGOaC elvol ehdylota, ®al ovyvd To ®Tiola oTa
omota oteyalovral dev EexmoiCovy oo TG OUTAOVES
HOTOWIEG?2, Ze OTTAVLIES TTEQLITTMOELS, OTTMWS O EUPAVIG
TQOVAOC TS ovvaywyis g Kouotnvrg, ta xtiouo Ee-
KWEILOVY 0ITd TLS TOLYUQM %OTOWMIES AN O KATOLO
LOLOUOQYO AQYLTEXTOVIXO OTOLYEl0. H notoonevy Toug
OXOLMOVOEL TNV TOTTLXT| CQYLTEXTOVIXT), EVM EAQATHA OV~
BoAia (Owg ov Aéxo Eviolég, TO dotoo Tov Aafid ®ot m
Mevopd), efQATHES ETLYQUPES HOL XOWUATLOTA TTAQAOV-
Q0L TTQOOOLOOVYV LAY LOLULTEQOTNTO. OTO KTLQLO.

H ovvaywyn g Zavons to 1993. Xtiotnxe oty dexaetia tov 1920, ue
EUPAVELS ETLOQOES QUTO TIS TUVALYWYES TNG AVOQLAVOUTTOANS %Ol TNG
xevrouxns Evowmng tov télovs tov 190v atwva. Metd Ttov ToAeno
xonowuomouinxe oo ™ yototiavixy oyavwon "Toelg Iepdoxes”.

H ovvaywyn xatedagiotnxe to 1995.

(ovAAdoyn HAiag B. Meaaivag)

houses?2. In rare cases they had an exposed lantern, such
as the synagogue of Komotini, which survived until
recently. Their construction was influenced by the local
construction tradition and materials, supplemented and
enriched modestly with Jewish symbols (such as the Ten
Commandments, Star of David and Menora), Hebrew
inscriptions, and stained-glass windows.

After 1839, the synagogues of the Greek cities in the
Ottoman Empire came to exhibit greater individuality,
and foreign influences can often be discerned. For
example, the synagogue of Xanthi, built in the late
1920s, was influenced by the synagogue of Edirne and
the European synagogues of the nineteenth century,
while the Italian architect V. Poselli, who designed Beit

The synagogue of Xanthi in 1993. Built in the 1920s this synagogue
was influenced by the synagogues of Edirne and Central Europe of
the late nineteenth century. After World War II it was used as a
Christian Sunday school. The synagogue was demolished in 1995.
(Elias V. Messinas collection)

17 Ahuy @ (Tant). Adayor)

17 Halakha (pl. Halakhot)

18 Tovg, Ogay Xaiu, tonog 1, 150 “...mé-
TEL V0. FOLOXETOL XTLOUEVY OTO YNAOTEQD
onuelo TG TOANG ... va. elvat Yynrhoten oo
T #TLOLW TNG TOANG...” (ML.T.Z.)

18 Tur, Orakh Haim, vol. I, 150 “.. it can
only be built on a high point in the city ...
also be higher than the buildings in the
city...” (transl. author E.M.)

19 Flavius Josephus, Antiq. XIV, X, 23.

0 [TdEeLs (1g 7, 13), “...Tn T€ NUEQU TOV
oappaTwv eEnibouey €£w TS TOAEMS O
TOTapOV OV eVOuileTo moooevy eivat...”
(0tovg PLAimmong).

20 Acts (16, 13), “And on the sabbath we
went out of the city by a river side, where
prayer was wont to be made...”

(at Philippi).

21 Ou netaooubuioelg avteg “eméforav”
LOOTNTO UETOED OAWV TV BONOKELDY TNG
OBwuavivg AVTo%QATOQ(0C.




21 These reforms granted equality among all
religions within the Ottoman Empire.

22 [ToQOUOLK TAQAOELYILATO VITAQYOVY OTY
Bevetia zauw mny Pegdoa e Itakiog zat
0t Zp0evn e Muxodg Aotag.

22 Similar examples exist in Venice and
Ferrara, Italy, and in Izmir, Asia Minor.

23 O OLOYELOUOS CVTOS TOUVOV VAL TTQO-
€QYETAL GITO TNV KOVQTIVA TTOV YWOLLE TO
%MQO TWV AVOQMV UTTO TV YUVAXMV OTLS
OUVAYOYES TV AQYMV TOV 130V at.

23 This separation may have derived from
the curtain that divided between men's and
women's sections in early thirteenth century
synagogues.

24 H Teod Kipwtog, »atd Tovg I'eguavons,
['dArovg xau Itahovg Efoaiovg, Aéyetal
AQOV UXOVTEG, EVM) KATA TOVG ZEQUQUOITES
AEYETOL ELYAA.

24 The Holy Ark was called aron ha-kodesh
by German, French and Italian Jews, while
the Sephardim called it heikhal.

250 0Q0¢ TELPBA YONOLUOTOLELTAL (TG TOVG
ZeoQaodlTeS, ®0L 0 0QOS Sriua umd TOVg
Aoxevalip.

25 The term teiva is used by the Sephardim,
while bema by the Ashkenazim.

26 Autdg 0 TUTTOG TOV £1ydA epgaviCeTo
emiong 0TI ovvaywyEg g Ioopnyxiag
%o DewQeltar OTL TQOEQYETAL U TNV
lomavia.

26 This type of heikhal is found also in the
regions of Provence, and it is believed to
originate from Spain.

27 H onuaoio ToV TaQO)ET TQOEQYETAL 0TI
TNV #OVQTIVE TOV YWOLLE TO LEQO ATTO TOV
VtOAoLTo vad, 010 Nad g legovoainyu.
27 The symbolism of the parokhet is the
curtain that separated the Holy of Holies
from the rest of the hall in the Temple of
Jerusalem.

28 Avéryhogn astetovion Teipd (e 0Ooeg)
BoEbnre 0TIC aVOoRAPES CUVOYOYIG TOV
4ov at. w.X., oty Kamegvaouy, oto Io-
ounh. Tov 140 at., otn Bagrehwvn g
TIomaviag, ol wdmvgot g Togd @UALCCO-
VIOV OT0 OTT(TLOL YLOL TTQOOTAO (0L 0O KA.
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Me 11 uetapoubuioslg Tov 1839, movovv va Loyv-
OVV OL TTEQLOQLOUOL TV OBWUAVIADV COYWDV %Ol OL OV-
vaymyeg aoyiCovy vo armoxToUv emPANTLXg OYn %o
OQYLTEXTOVIXO EVOLOPEQOV, YMOIC OUMS VO ATTOVOLA-
Covv %o oL eTTLOQOES amtd TO eEmTEQXO. Tt TTaRAdELY-
ua, M ouvaymyn Ts ZAvOng, ®TLoUEVN TN OEXOETLO TOV
1920, maQOVOLALEL ETTLOQOES ATTO TN CUVOLYWYN TNG AV-
OQLOVOVTTOANG %OL TIC EVQMITUTHES CUVVAYWYES TOV
190V awwva, evid 1 Mmélt Za0UA g Oe0o0hovinng,
€0yo Tov Itahov apyitéxtova V. Poselli, waoovoldlel
ETTLOQOES OTTO YOAMKES CUVAYWYEC.

H »dtoym twv ovvaymymv givar ouvidme dLopuopo-
uévn oe QUOWS Pactixig. O ®VOLOS AEOVAC TTEQVAEL KO-
TA WKOC TG CVVAYWYNG, OTTOV TEGOEQLS 1) TTEQLOCOTEQES
ROMOVES Y WOILOVY TOV E0MWTEQLXRO XWQO O TQLA %ALTN.
2Z€ OTIOVLES TTEQUTTMOELS, O ®VQLOG (GEOVOG TTEQVAEL KT
TAATOS TNG OVVAYWYNS, OTTWS 0T ouvaywy TV Iwav-
vivov. H ®0oLa €l0000¢ xQNOLUOTTOLETOL aTtd TOVG Gv-
0Q€eg, OL OTTOLOL TTQOOEVYOVTOL OTOV KVQLWS XMWQO NG
OUVOYWYNG, 0TO LOOYELO. OL YUVOLIXES TTQOOEVYOVIOL 0TO
yuvawovitn (eCodt vaoiu), mov POLoxoTay AV amtd
TA TAOTVA ®ALTN. ZTO YUVOLRMVITY EL0EQYOVTAY OO Ee-
0OLoTH €00000, atd TV aVAY. TTahaltdTeQa, TO AvOly-
UOTA TOV YUVOLXWVITY TTQOG TO YMWQO TQOOEVYNS NTUV
HOAVUUEVO (LE EVALVO RAPOOmTO23.

Shaul in Salonika in the 1890s, drew inspiration from
synagogues in France.

Greek synagogues usually observe a basilica-type
plan: the main and longitudinal axes run parallel, with
four or more columns dividing the space into a central
nave and aisles. On occasion, the main axis can be
found running perpendicular to the longitudinal axis, as
in the synagogue of Ioannina. In other instances, the
hall was arranged around four, or more, central
columns, as in the synagogues of Halkida and
Komotini. The main entrance is for the men, who pray
in the main hall, on ground level. Women pray in the
women gallery (ezrat nashim), which is accessed from a
separate entrance and staircase, and is located over the
aisles. Traditionally, a wooden trellis running along the
length of the gallery hid the women from view?23.

The two main interior features are the Holy Ark
(heikhal or aron ha-kodesh )24, and the reader’s
platform (teiva, or bema)?s. The heikhal took the form
of either a niche in the wall, or of a small room in which
there were shelves to hold the Tora scrolls?6. In both
cases the decorated doors of the heikhal were covered
with a richly embroidered curtain (parokhet)?’. In
ancient synagogues, religious scrolls were kept in an
adjacent room and were brought into the prayer hall on
a portable, decorated cart28, called teiva?. The teiva is
prescribed in the halakha’, to be placed in front of the
heikhal (most probably between the heikhal and the
bema). Halakha3! prescribes that the heikhal should face
towards Jerusalem, on the east or southeastern wall, and

Eowteound g ovvaywyns lwavvivwv, to 1994, ue 1o eiydA. O xvntog

aupwvag, 0to xEVIQO TNG CUVAYWYNG, XONOLUOTOLETAL YLl TG XaONUEQL-
VEG AELTOVQYIES, EVI) TO [jua, GTOV TOLYO QTEVAVTL ATO TO ELYAA, XONOL-
UOTTOLELTO OTLS YLOOTES. H avvaywyn foloxetal uéaa 010 x4oTQO THS T0-
Ang twv lwavvivwv. (ovAloyn HAlag B. Meooivag)

Interior of the synagogue of loannina, in 1994, towards the heikhal. The
movable reader's desk in the center of the hall is used for daily services,
while the bema, on the opposite wall from the heikhal, was used in the
holidays. The synagogue is located within the fortified old city of Ioannina.
(Elias V. Messinas collection)



Ta 0V0 ®VQLOTEQU OTOLYELD. TOV E0MTEQLYOV TNG OV-
vaywyng eivar m Iepd Kiwtog (etxdA M aodv axo-
VIEG)?4 1Ol TO PUC TOV TEAETOVQYOV (TESA 1) Srita)?s.
To elxdA elye ™ LOQEYN VIOVAGTAS OTOV TO(X0, 1 UL-
71OV dWUATIOV pe QagL(a), GOV TOTODETOVUVIOY OL
ITdmveol Tov Nowov26. Kot 0tovg 000 TUITOUS TOV £1-
XAA, OL TTAOVOLOL OLIXOOUNUEVES TTOQTES ELVAL HONVUUE-
VEC UE WLOL YQUOOXEVINTYN HOVQTIVO (TAHQOXETPT. ZTIG
0QYaleS ovvaYmYES Ol TTATTUEOL TOV NOUOU UETOpE-
QOVIOYV OTNV aiBovoo te ULo OLIKOOUNUEVT HIPOTO?S,
oV Aeyotav Tefd?. H telfd autn ovopeéQETOL OTNY
QAo @30 OTL TEEMEL Vo TOTTOBETEITOL UTTQOOTA OO TO
ElYdA (BaVOTATO UETOED TOV ElYIA ®al TOV SHud-
T0G). ZT0 ElydA @uAhdocovToL Ta LEQd PuBhia (ceqa-
olw). ZVuwvo ue Ty adaxd3!, feloretol 0Tov TOlYO
OV €lvol TTQOOAVATOALOUEVOS TTROS TNV Tegovoainiu
(ovvNBWS AVATOALKE, VOTLOOVATOAXA). ATTO TO fSrud,
0 Qoftvog ouBuiCer ta TG AettovQyiag ral dLaBdalo-
vrol 10 oe@oaiu. To friua Poloxetol TEVTO ITEVAVTL
aITd TO ELYAA. ZVUQOVO UE TN QWUOVLOTIAY TAQAO0-
om, 10 Briua POLO%ETAL OTOV TOLYO ATEVAVTL OO TO £1-
XOA. AvtiBeta, ©atd TN O0eQUQUOLTIXY TTOQAO00N %Ol
TOVC KOVOVES NG aAayd3?, TO friua POLOKETAL OTO WE-
oov g albovoog. Evag EVALVog dupwvag (viouxdv),
TTOV TO.QOVOLALETOL 0TS OVOITAUQUOTAOELS TOV E0MTE-
QWOV NG ovvaywyng g Alywvog, FOLOXROTOV WTQO-
014 oo TV aPida Tov eLxdA. O dupwvag, eTTAEOV
TOV Suatog, OV yoNoLUOTTOLElTAL TAEOV 0TV EALG-

Suvaywyn TowdAwv 1o 1994. H ovvaywyn TaQovoLdtel EmQQOES
aro OVO YELTOVIHES ELQUIHES HOLVOTNTES: TO B OTO OVTIXO
TOLY0, XOTA TN QWUAVIOTIXY TTRAO00N TV Iwavvivwy, evo TO
VEWDTEQO Briua aTo %EVTEO TNG albovaas, #aTd TN GEQAQAOITIXN
Tddoon Tng AdoLoas.

(ovALoyn HAlag B. Meooivag)

Synagogue of Trikala in 1994. The synagogue of Trikala shows
influences of two neighboring communities: the bema adjacent to
the west wall according to the romaniot tradition of Ioannina, and
the more recent bema in the center of the hall, according to the
sephardic tradition of Larissa.

(Elias V. Messinas collection)

the bema to be located opposite the heikhal, according
to the romaniot tradition it is located against the
western wall, while according to the sephardi tradition
and halakha3? it is placed in the center of the hall. A
wooden pulpit (dukhan) which is shown in
reconstructions of the synagogue of Aegina, was located
in front of the heikhal apse. A pulpit, which is separate
from the bema, is not found in Greece anymore, but it
is still used by Ashkenazi congregations. The placement
of the heikhal adjacent to the bema, such as in the
synagogues Beit Shalom in Athens (1935), and

Monastirioton in Salonika (1927), originates from
nineteenth century Europe33. This arrangement was
opposed by rabbis34, but became popular in the modern
era, mostly in Reform congregations in Europe and the
United States.

Ancient synagogues contained benches flanking the

28 A stone relief depicting a teiva (on
wheels), was found in the excavations of the
Capernaum synagogue, Israel, dating from
the second half of the fourth century CE. In
the fourteenth century Barcelona, Spain,
Tora scrolls were kept at people’s houses to
safeguard them from theft.

29 ¥1o €A ToV 180V aL., 0T ouvaymYY TG
Carpentras otV Avignon, vinoye EVAwvn Tei-
fad (ue 00deg) oV TOoDETEITO OTO ELYdA.

29 As late as the eighteenth century, the
synagogue of Carpentras in Avignon, South
France, had a wooden teiva (on wheels) which
was placed inside the permanent heikhal.

30 Tovg, Opay Xaiu, tonog 1, 150 "...0h0L
XOLTALOVY TTQOS TOVG YEQOVTOTEQOVS %Al
QOGS TNV TELPd..." (M.T.Z.)

30 Tur, Orakh Haim, vol. 1,150 "...and they
all sit facing the elders and facing the
teiva..." (transl. author E.M.)




31 Tovg, Ooay, Xatuw, topog 1, 150 "...va yi-
VETOLL 1) TTQOOEVYT} TTQOS TN YN Tov Iogarh..."
M.t.Z)

31 Tur, Orakh Haim, vol. I, 150 “... to pray
towards Eretz Israel ...” (transl. author E.M.)
32 Tovg, Opay, Xaiu, Topog 1, 150 “...t0 -
pa tomobeteitar 010 %€viQo g aibov-
00G..."(M.T.2.)

32 Tur, Orakh Haim, vol. I, 150 “...to place a
bema in the center of the synagogue...”
(transl. author E.M.)

33 H SL4ToEN auth TomTOEUQavioTxe 0Tn
ovvaywyn Reform-Tempel-Verein 010 Ap-
Bovgyo g 'eguaviog (1818).

33 This arrangement originated in the
Reform-Tempel-Verein at Hamburg,
Germany (1818).

3 H OL4T0oEN vt ammaryoQevTnxe e Qapivi-
% adaon (xéoer) 1o 1886.

34 This layout was negated by rabbinical
herem in 1886.

3 Tovg, Opay, Xatu, tépog 1, 150 "...ou ye-
QOVTOTEQOL BAETTOUY TTQOS TO GUVOAOD TV
TQOGEVYOUEVV KO N TTAATN TOVG €lval
TTQOC TO ETYAA... | TQWTY GELQEL (TWV TTQO-
eV OUEVOV) PAETTEL TTQOG TOVG YEQOVTOTE-
Q0ve...” (M.T.2.)

35 Tur, Orakh Haim, vol. I, 150 “... the elder
face the congregation and their back is
towards the heikhal ... the first row (of the
congregation) facing the elders ...”. (transl.
author E.M.)

3 TTaQ" OAO TTOV OEV VITAQYOVY OTOLYELD VL0t
V0L VITOOTNRIEO VY auTh TNV VItdBeon, eival
TOA TTBAVOV OTL 1) TOQAGO0Y TTOV VITQYE
otV PNOLKN %£Q0GYN00 TOV 140 aL., ®ANQo-
VOULAC, TTWANONG KoL 0Y0QAS BETEWV 0TI
OUVOYWYES, VO UETAQEQBNKE OTIS TQWTES OV-
VOYWYES TNG OE000AOVIXNG KOL TWV OEPOQOL-
OOV ROWOTIHTWYV 08 GAAEC TTOAELS TG EA-
Madag, uetd Ty améhaon amd v Iomavia
10 1492.

36 Although we lack evidence, it is possible
that the tradition that existed in the Iberian
peninsula in the fourteenth century, of acquir-
ing, inheriting, selling, and buying seats in the
synagogue, may have also been brought to
Salonika and the sephardi communities of
Greece after the Expulsion of 1492.
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O, VM VITAQYEL OUOUA OTLS CUVAYWYES TV AOUEVO-
Cin. H B¢om t0v Sriuatos axoupme Wroootd omtd To £i-
XOAA, OTTOC EMPAVITETAL OTLS OVVAYWYEC MITELT ZOAMU
otnv ABiva (1935) »ow Movaotnolwtdv ot @eooa-
rovixn (1927), mTEOLQYETOL OUTO TLC OUVOYWYES TOV
190v awwva g Evowmng33. H OLdto&n avty, wad Tig
00BaQES OVTIOQAOELS TV QUBIVIV TN ETOYNG34, ATO-
TeAElL TN ONUOPLAEOTEQN DLATOEN OTLS OVYYQOVES GUVA-
YOYES, XVOLWG OTLS UETAQQUOULOUEVES EPQATHES HOLVO-
mreg TS Evommng xot Aueouunie.

ZTLG TOAOLOTEQES OUVAYWYES, OLITAO 0TO scxa/l AL
TTEQLUETOLXA. TNG allBovoag, OL TQOOEVXOUEVOL KOTO-
AMupavav tig Oéoelg tovg oe otabepd rabiouota.
Katd v adoyd3s, ou Béoelg dlmtha 010 elydA elval Ti-
unTnéc3t, H maoddoon auty) ovveyiCetal uéyol tug ué-
0eg nac. Ov ovvaywyés tov Iwavvivov xot Tng Bé-
QOLAOC €XOUV OLATNENOEL UEXQL OMNUEQD TOUS KTLOTOVG
EVAYVOUC TTAYROVGS, OL OTTOLOL YQOVOAOYOUVTAL OITO TIG
0.QY£ES TOV 190V aLwva.

heikhal and surrounding the main hall. Halakha®
denominated the seats adjacent to the heikhal as
honorary -a status they retain to this day- and they were
preserved for the elders of the community, who sat
facing the congregation®. The synagogues of Ioannina
and Veroia have preserved their wooden benches, which
date from the early nineteenth century.

Teretr evnhiriwons (Mmao-Mitofa) oe ayvawatn ouvaywyn The
Ocaoalovixng, yvow oto 1936. To diaxoounuévo prua, omov
OTEXOVY OL VEOL OETOUAOVIKELS, fOLOKETAL OTO XEVTQO TNG
ouvaywyns.

(ovAdoyn Avraham and David Recanati)

Bar-Mitzva ceremony in an unidentified synagogue in Salonika
circa 1936. The decorated bema where the young Salonikans stand,
is located in the center of the hall.

(Avraham and David Recanati collection)




MEPOX AEYTEPO PART TWO

OE22XAAONIKH SALONIKA



Kaot-rootdd tng moAng tng @eooarovinng Touv aro v mugxayld tov 1890.
(ovALoyn Avraham and David Recanati)

Post-card of the city of Salonika before the fire of 1890.
(Avraham and David Recanati collection)




IZXTOPIA THE EBPAIKHX
KOINOTHTAX @EXXAAONIKHX
MEXPI THN O©OMANIKH
KATAKTHXH

H aoyaio Ocooahovinn 1dQUBnxe to 316 .X. amd TOV
Kd&ooavoQo »oL e 1o GVOoud TS TQOS TLUNY NS OV-
Cuyov Ttov, adehgnc tov Meydhov AAEEGVOQOV. Qg
TOWTEVOVOO TNG QWUOLTHNG ETOQYL0S TNS Maxedoviog
amo 1o 146 m.X., emw@eMinxe amd v Pax Romana
oL OvVOTTTUYONME 08 Uellov eumoQund %EVIQO AN
omv Eyvatia 006, mOoeAx0ovVTaS £€T0L OLAPOQOVS
TANOVOUONS atd AAAES TTOAVEDVIXES EUTTOQUKES TTONELS
™me Aexndvng g Meooyeiov, xal eldwmdTeQU aITtd TNV
ANEEAVOQEL. TOTE OUYRQOTHONKE M EMULOUEVT] QWUOL-
VIOTLXN €RQATXN ROLVOTNTA TNS OE00UAOVIRNG, HOLVO-
TNTA EAANVOYAWOON KoL UE EAANVLOTLXY XOVATOVQOL.

H peydAn onuooio tng aQyoiag Oeooahovinng wg
OO THOV REVTQOV ETTLREPALMVETOL OTTO TS LOLOLTEQES
TQOOTTAOELES TOV  YOLOTLAVIXOV  TTQOONAVTLONOV. O
AntdoTorog TTavhog €yponpe dVO EMLOTOAES TTQOS O€0-
OOMOVIXEIS!, V) O TTQWTOS €MLOXOTOS TNG TOANG, O
['duog, Ntov évag ad Tovg ovvteOpovs Tov ITavAov.
O dLog 0 Anmtdotorog TTavhog emLoxépOnre TNV TOAN
10 50 1 10 51 w.X. poli To ovvrpowd tov Zika. Euet-
VOV 0T Oe000AOVIXY TTEQLOGOHTEQO QIO TEELS EOOUA-
0gg. Tovto ovvdyetol amrd To YeYyovog OTL ®KQUEQV €TTL
tolar ovveyoueva Zdppoto. Av eE0LQECEL KAVEIS HA-
TOLES  OQVNTWXES OVTLOQAOELS TTOV  AVAYAOOOV TOV
Amtdotorho TTavho va dvaguyer ot Bégoua, moAloL
Oe000AOVIXEIS TQOONAVTIOTNHAY 0TO XQLOTLAVLOUO.
H em10001 T0V €400 TrOV HOVOBETOUON ElYE TTQOAELAVEL
10 £€d0.POg %KoL TTOANOL ELOWAONATOES NTOV £TOLUOL VO
00TTOLOTOVV TN Ve Bonoxeio.

Katd tn oouoatky »au n fulavrivy mepiodo, n Con

HISTORY OF THE JEWISH
COMMUNITY OF SALONIKA
UP TO THE TIME OF

THE OTTOMAN CONQUEST

Ancient Thessalonike was founded in 316 BCE by Cas-
sandrus, being named after his wife, sister of Alexander
the Great. As capital of the Roman province of Mace-
donia after 146 BCE, it benefited from the Pax Romana
and was promoted to a major trading center thanks to
the Via Egnatia, attracting various populations from
other cosmopolitan trading cities of the Mediterranean,
and especially Alexandria. The formation of the re-
nowned Romaniot Jewish community of Salonika,
Greek in its speech and Hellenistic in its culture, dates
from that period.

Ancient Thessalonike’s importance as a major Jewish
center was confirmed by the importance accorded it by
Christian proselytizers. Two epistles written by St. Paul
were addressed to its inhabitants!, and its first bishop,
Gaius, was one of Paul’s companions. Paul himself visit-
ed the city in 50/51 CE, with his companion Silas. They
stayed in Salonika for more than three weeks, since
they preached over three Sabbaths. Despite negative re-
actions that led Paul to flee to Veroia, many Salonikans
converted to Christianity. Thanks to the influence of
Jewish monotheism, the pagans were ready to embrace
this new faith.

During the Roman and Byzantine periods the lives of
Jews and non-Jews were quite similar, with both sharing
the same language and occupations. Many parts of the
Romaniot rite (minhag Romania) was recited in Greek,
and the religious poems (piyutim) too, were composed
in Greek. Although the Jews suffered restrictions due to
their being viewed as unbelievers, official pressure for

I TIgog ®@ecoahovixeic A' xal B'.

I T Thessalonians and II
Thessalonians.

2Muvdyxn QUavLa, 0Qy0lo TELETOVQ-
yird Tov vioBeTnONxre oo TIg eRQaLt-
%€ nowvodTnTES ™S Bulovtivig Av-
TOXQUTOQLOG (CUUITEQLAAUPOVOUEVNS
™™g EAAGOagC »aw ™g Evoomaiung
Tovoriag).

2Minhag Romania is an ancient rite
followed by the Jewish communities
of the Byzantine Empire (including
Greece and European Turkey).

35
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Tov ERoaimv 0ev fTav TOAD OLapoQeTIXy ard ot
towv un-Epoaionv, epdoov wrovoav Ty idwa YAmooo
2OL OITAOYOAOVVTIAY O TaQouolo emoyyéhuata. Eva
UEYAAO UEQOC TNG QWUOVLIOTIXNG OONOXEVTIXNG TEAE-
TOVQYLOG (ULVAYH QWUAVLOL? OTTAYYENOTOV 0T EAANVL-
%A, OIS ETLONG KoL TO. BENOREVTIXA TOMUATO (TTLOV-
Tin) ovvtibevio ota eAnvixd. ITa’ otL ov Efgaiot
eOLMKROVTO, €TTELON BEWQEOVVTAV GITLOTOL, OL ETTLOMNUES
TEOELS YLOL TTQOONAVTLOUG TOVUG OTO XQLOTLOVLOUO
NTOV OTTAVLES, EVMD TTOTE OEV VITHOENY OLOTAYUATO. TTOV
aPOQOVOOY OLOXQLOELS €15 Bdoog Twv Efoaimv tng
BuCovtivig AvtoxQotooiog.

ZT0Vg PUCavTivong xdvovg, 1 Oecoalovinn £YLVE M
0eVTEQN TTQMTEVOVON TNG CLVTOXQUTOQLAS KOL EVNUEQN-
0€, oA TG ovveyels embéoels Twv APBGQmV %ot TV
ZAAPwV ®oTd TOV 60 %ol 70 dLOVO. ZTOVS ETOUEVOVS
OLOVES, 1) TTOAN £TTEOE OTO YEQLOL TV ZUQUANVDYV, TWV
BovAydowv, Tmv NOQUOVOMV %ol TMV ZTOVQ0POQWY,
oL OTtoloL %Al OLETQUENY TOMES WUOTNTES €15 BAQOC
TV ®OTOMOWV TNG. Metd v TétaQtn ZT100000¢00Ia,
TEQABE 0TV 1ATOYN OLAPOQWY KATUAXTNTMDV, (DOTOV
eravniOe oty Fulavrivy ®voLayic To 1224.

H eB0atxn ®ovoTnToL TG OL000AOVIANG UXOAOVONOE
TS TUYES TNG TTOANG, ETLTLYXAVOVTOS KATOLO [ofud
eunueolog otav n TOAN emtaviihOe oe pua otabeen Pulo-
VILVY] OLOIXNOY TTOV €VVOOVOE TNV QU THY OLXOVOULKY)
0000TNOLOTNTOL. H 0T00£Q0TNTA QLUTY ETETOEYE TNV EU-
@avion xamowng Adywog Coms. Tyv dua meglodo,
Oecoalovinn moooéAxvoe évav aplbud Efoaimyv tng
Muwodg Aotog, Ortmg emiong xat nepurovg Kapatreg,
1M TOQOVOL TWV OTTOLMWYV TTEOXAAEDE TOUPES Le TNV VITO-
routn xowotnto. H avdmtuEn g mvevpotinng Cwng,
Oumg, euTodLOTaV ad TIS OUYVES OVWPOQES TTOV
EmANTTOY TNV TTOAN ®OL, ETIONG, ATTO TNV GUEOT) QWUOL-
VIOTKY €QUNVELD. TOV NOUOV, %mQIg TQOOQUYN OTN
Bonbeva tov Tahpovvr.

H xatdxinon mg OeooaAovivng amd Tovg ZTaQ0-
POQOVS VITNOEE RATAOTQOWLXY YLo. TOVS Efpaiovg tng,
0L OTTOLOL NTAV OL TTQWTOL TTOV VITEQPEQUY EEALTINS TOV
BONOREVTIXOV PAVOTLOUOV TV XOTOXTNTOV. OL €7To-

conversion to Christianity was rare, while the Byzan-
tine imperial government never enacted discriminatory
legislation against them.

Salonika prospered in the Byzantine Empire and be-
came its second capital, despite repeated attacks by
Avars and Slavs in the sixth and seventh centuries. In
centuries to follow, the city was conquered by the Sara-
cens, the Bulgarians, the Normans, the Crusaders, and
its inhabitants were subjected to many atrocities. From
the time of the Fourth Crusade, its allegiance was forced
under a succession of Western rulers until it reverted in-
to Byzantine rule in 1224.

The fortunes of the Jews followed those of the city, at-
taining some degree of prosperity in the eleventh centu-
ry, when Salonika returned to a sound Byzantine ad-
ministration favorable to Jewish economic activity. Sta-
bility permitted scholarly life to blossom. At the same
time, Salonika attracted a number of Anatolian Jews, as
well as some Karaites -the presence of the latter causing
some antagonism on the part of the rest of the Jewish
community. Intellectual life, however, was restrained on
the one hand by the city’s frequent reversal of fortunes
and, on the other, by the Romaniot practice of direct in-
terpretation of the Law, without reference to the Tal-
mud.

The capture of the city by the Crusaders spelled disas-
ter for the Jews, who were the first to suffer from the
conquerors’ religious intolerance. Harassed constantly
by the Ottoman Turks, the city ceded itself to Venice in
1423 (a cruel blow to the Jews), but Sultan Murad II
seized it with a massacre in 1430. Nevertheless, Jews
and Christians were free to practise their religion while
keeping a limited judiciary autonomy. Organized in mil-
lets, they had to pay heavy collective taxes to the Otto-
man state.

During the fourteenth century, many Ashkenazim
from Germany and Hungary, fleeing the persecutions of
their sovereigns, took refuge within the Jewish commu-
nity of Byzantine Salonika. In the late fourteenth centu-
ry, they were joined by a small number of Jews from



VELANUUEVES eTTLOE0ELS TV OBMUAVOV OVAYRAOAY TNV
O va TaRadobel otovg Evetovg 1o 1423 (oL omolot
vtnEEav oxAngol ue tovg ERoaiovg), ahhd 0 GOVATA-
vog Movodt o B™ v »voievoe 10 1430, agaviCovtog
TOMOVE aItd TOVS ®aTolxovg TS, TTa” OA avtd, oL
Efoaiot xot or XQuoTiavol dtotionoay Ty ehevbegio
NG TOTNS TOVS, ROOMDS KO UEQLXT) OLXALOTIXY AVTOVO-
uio. ZVYRQOTOVTAS TA UIAET, NTOV VITOYXQEMUEVOL VO
TTANOWMVOVV POQELS OVALOYLXOVS POQOVS 0TO OBwUAVL-
%O ®QATOC.

H efoatry ®owvotnto g Pulavivng @eo0ahovinng
elye MO deyOel oToVg ROATTOVS NS CErETOVS Efoaiovg
atd ™ Feouavia xat v Ouyyaia, To 140 auwva, ou
OTTOLOL RATEQPUYOV EXEL VLA VAL YALTMOOOVV OITO TLG OLW-
EELC TV MYEUOVOV TOVG. ZTO TEAOS TOV 140V aLmva,
To0TéONrav oe awtovg Abyol Efoatotr amtd v Ilgo-
Bnyxia, ™ Pooeta Ttahio, Tn Zwxelio xot v Katolo-
via. AvtiBeto amd tovg Aoxrevalil, elyov oTevég ema-
éc ne Tovg Popovioteg. Ko ol 1Qelg avtég efatnés
OUAOES MTOV OQYOVOUEVES, AVAAOY UE TNV HATOYWOYN
TOVG, YVOW otd ovvaywyés. Ou Pouavidteg Covoov
yOow amd TN ovvaywyn Etg Ayatu, evar ou Aoxevalin
wovoav TN ovvaywyn Aoxevdal. To ovouato Twv ov-
vaywywv ITeopivora, Itdira xat Zioihio TdOLdV TOV
oMo nOoToywynis Twv Efoatmy mov ovyvalav oe ov-
TéC. AvtO Ba e@aouolOTaV %ol pe ™V A@lEn Tov
Efoatmv mov exduwynoov amd vy Iomavia xot aQyo-
teQa otd TNV IMogTtoyahia.

AQOUOS TNG OeT0UAOVIXNS OTLS AOXES TOU ALWVAL.
(ovAioyn Roger-Viollet)

Street in Salonika at the beginning of the century.
(Roger-Viollet collection)

Provence, Northern Italy, Sicily, and Catalonia. Unlike
the Ashkenazim, these groups maintained close contact
with the city’s Romaniot population. All three Jewish
groups settled around synagogues defined along the
lines of their origin: the romaniotes lived near the syna-
gogue Etz ha-Haim; the Ashkenazim founded the Ash-
kenaz synagogue; and the synagogues of Provencia,
Italia, and Sicilia were established by Jews coming from
those lands. This pattern was to repeat itself with the ar-
rival of Jews expelled from Spain and, later, from Por-
tugal.
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3 Baoiievoe amd 10 1421 wg 10
1451.

3 Reigned from 1421 to 1451.

4 BaotAevoe oo 1o 1481 wg 1o
1512,

4 Reigned from 1481 to 1512.
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H A®PI=EH TON XEPAPAAITON
KAI OI XYNEIIEIEX THX (150¢-180¢ au.)

H xatdntnon tng Oeooorovixng amrd tovg OBmuavoig
OL OL OQAYES TTOV ETAXOAOVONOUY EQNUMOAY TNV TTO-
An. O covAtdvog Mwdued o B €geoe 01 Oe000hOVi-
%« Xorotiavovg xat Efoatovg amd ™ Murod Acia, pe
oxoTO Vo TNV avolxodounoet. H owxovouLxn avaoryév-
vNon S ERQOTHNG XOWWOTNTOC %Al 1 ETAVAOVVOEON
™S Ue TS efOATHES rOVOTNTES TNG MEONS AVATOMIG
™S eméToeav vo vitodeydel Tug yLhiddeg Twv ERoatwv
Tov exdlwyOnoav omtd v lomavia eEnvra xedvia ao-
YOTEQO.

210 T€AOG TOV 150V OLwva, O oNUAVILXG @Bivov
TANBVOUOS ™S TTOANG 0WENON®E eE0LTiOG TOV EQYOUOV
twv Epoaiwv mwov ameddOnxov amd my Iomavia. O
0OVATAVOS Movdt o B’ (1401-1451)3, »abwdg xou oL
OLddoYol Tov, NTaV guvotrol asmévavtl otovg Efai-
ovg ov Mfehay va eyrataotabonv oty TOAN. To ev-
vOT®S avtd ®hipo mooothxvoe xot Efoatovg amd ™
I'eouavior xow v Ovyyoia, oL 0mToioL dLEQUYOV TWV
OLMEEWV TWV NYEUOVOV TOVG. AAANG TO UEYOAVTEQO WUE-
00g TV veoapLyBéviwv Efoaiwv eyrataotdbnrav
0T Oe000AOVIXT HUTA TO OLAOTNUO TNG BACLAELOC TOV
Baywalit tov B (1447-1512)4, duwyuévolr amd v
lomavia amd tovg Paoctheic g Kaotiing, Pedivavoo
now IoofBérla, to 1492, TIeimov oL Woot amTd Tovg
40.000 Efoaiovg mov xatépuyay oty Obmuaviry Av-
ToxQaToQl0 NV 0Tn Oecoarovixn. Tovg axorovbn-
oav Efgatol mov €Qyoviav amd ™ Zixehio, TN vOTLL
Itahia, v IopTtoyohia xal v IToopnyxic, oL omoiol
GAAaEaV ovvTona OxL wOvo T ovvBeon T eRQUTXNC
HOLVOTNTAGC, AAAG KO TN YEVIXOTEQN ELXOVA TNG TTOANC.

THE INFLUX OF THE SEPHARDIM
AND ITS CONSEQUENCES (c. 15th-18th)

The capture of Salonika by the Ottomans and the ensu-
ing massacres had severely depopulated the city. Sultan
Mehmet II, in order to reconstruct it, transferred Ana-
tolian Christians and Jews to Salonika. The resultant ec-
onomic recovery of the Jewish community and its re-
newed ties with Middle Eastern Jewry enabled it to ab-
sorb the thousands of Jews expelled from Spain sixty
years later.

At the end of the fifteenth century the still severely re-
duced population was augmented by an influx of Jews
driven out from Spain. Sultan Murad II (1401-1451)3
and his successors were favorable to Jewish settlement
in the city, and this positive climate also attracted more
Jews fleeing the persecutions from Germany and Hun-
gary. However, the bulk of Jewish newcomers settled in
Salonika under the reign of Bayazid II (1447-1512)*
fleeing Spain after the edict of expulsion by the King
Ferdinand and Queen Isabella of Castile in 1492. The in-
flux continued until the end of the seventeenth century,
with about half of the 40,000 Jews who took refuge in
the Ottoman Empire coming to Salonika. Joined by
other Jews fleeing from Sicily, Southern Italy, Portugal,
and Provence they soon altered not only the composi-
tion of the Jewish community, but also the outlook of
the city as a whole.

The newcomers sought to preserve their cultural heri-
tage and traditions: new Jewish communities were es-
tablished and new synagogues founded, bearing the
name of their congregants’ land of origin (as was the
case with Sicilia, Pulia, Portugal, Castilia, Aragon, May-



O veoa@LyBévteg NBehay va OLOTNONOOVV TNV TTOAL-
TLOTLXY] TOUS AUANQOVOULEL KOl TLS TTOQAUOOOELS TOVC.
Ko s véeg efoatuéc xotvoTnTeg LoQuOnnay ue Bdon
TOV TOTO KATAYWYNS TOV UEADV TOUS %Al VEES OUVOL-
YOYES HTLOTNRAV -TTAlQVOVTOUS OVY VA TO OVOUO. TOV TO-
TTOV HATAYWYNS TWV TLOTWV- OLATNQMVTOS UE AVTO TOV
TQOTTO TLS LOLULITEQES TTOQAOOTELS %Al TO HQNOKEVTIRG
TeEAeTOVQYIO. Ta OVOUUTO TV CVVAYWYDV ZLOTALL,
[MTovAwa, TTogtrovyxdk, Koaotilia, AQayxrov, Mayldo
(Mayudona), Katordy amote AoV Toovn atdOeLEN TOV
TOITOV RATOYWYNS TWV ToT™WV Tovs. OL EfRgaiol tng
Kaohafotog tdovoav tn ovvoaywyn NeBé Zohow 1
KoldPora, evad ov Efoaior g Iomaviag, mov dev
OVTLITQOOMITEVOVTIAY atd TLS TTQOUVApeQDEl0Eg oVVaL-
YWYES, TQOOEVYOVIOV OTN OVVOYWYN IxEQOUS Zeqa-
0avTs.

H molawd xowvotnta tov Pouoaviotov, éxovrog Ee-
TeQOOTEL aOOUNTIXA aTTtd TOVG ZeaadiTeS, Oev NTaV
og B€0m Vo TOVUG 0LPOUOLDOEL, UE ATTOTELEOUA OL TQLBES
UETAED TV OVO KOWVOTHTWV Vo, gival ovyvés. Oumg,
NOM ota TéAN ToV 160V aLwva, O REATHOS TANBVOUOS
™S Oeooohovinng fMrov Eovd opoloyevig ydon oty
eTmLyoLion ®oL TNV TolTiouxy otetodvon. Movo to Ao~
VILVO WALOVVIAY, EVMD TO ULVAYX QWUAVLA OEV TNOELTO
TAEOV. MUNUEVOL OTO TTLO OUYYXQOVO. ETTAYYEAUATO. TNG
ETTOYNG, KOTAQTLOUEVOL KOL LOQPMUEVOL, OL ZEPOQUOL-
TEC TNS Oe000AOViNNg OeV dloTalay Vo VITEQNPAVEVO-
VIOL YL TO YEYOVOS OTL €yutvay amodextol oty Obwm-
UOVIXT) AVTOXQATOQIO EEOLTIOS TMV LXAVOTHTWY TOVG.
[Todryuatt, TOANOL ad UTOVS bV emNEENOTEL AT
™MV AVOYEVYNOT ROl OAOL TOVG MTOV EQOILOOUEVOL [UE
WLOL TTOAVTLUY ETTALYYEALOTIXY ROTAQTLON XL €V WPn-
AO €TT{ITed0 BONOREVTIUNG KA XOOWKNG HOVATOVQMC. H
0ELODAVUOOTN aVATTTVEN NS €BQOTHNG  *OoLVOTNTOG
O0TOVS ETTOUEVOVS OVO OLVES OLXOLMOE TNV VITEQNPAL-
VELOL 0T %Ol €0woe 0T Oe000AOVIXN TOV TITAO
Mavte v’ IooaéA (Mntéoa Tov I6QanA).

Ou EBgaiol g Oeocalovinng elyxov oymuatioer 30
TTEQLITOV KOLVOTNTES, OL OTTOLES OUYAEVIQUVOVIAV Y-
QM AITO TN CLVOYWYN, OLOLLOVVTIAY OITO ULOL OUVELEVOT

or [Majorca], and Catalan) and thus preserving particu-
lar traditions and religious rituals. By the same token,
Calabrian Jews founded the Neve Shalom or Calabria
synagogue, while Spanish Jews not represented by the
above mentioned synagogues belonged to the Gerush
Sepharads synagogue.

The old Romaniot community, being far outnumbered
by the Sephardim, was unable to assimilate them, and
tensions between the two communities were not infre-
quent. By the end of the sixteenth century, however, in-
termarriage and cultural penetration meant that the
Jewish population of Salonika was homogeneous again:
only Ladino was spoken and the minhag romania was
no longer practised. Versed in the modern professions
of the day, educated and cultured, the Salonikan Sephar-
dim were prone to pride themselves on being welcome
in the Ottoman Empire because of their qualities. In-
deed, many of them had been influenced by the Renais-
sance and all of them brought precious professional ap-
titudes and a high level of religious and secular culture.
The prodigious growth of the Jewish community in the
subsequent two centuries justified this pride and led to
Salonika being entitled Madre d’Israel (Mother of Is-
rael).

The Jews of Salonika were divided into some thirty
communities, each centered around a synagogue, gov-
erned by an assembly composed by those who paid the
property and profit taxes (pechia), and zealous of its au-
tonomy. The assemblies were responsible for electing
the spiritual and temporal leader of the community, the
Rabbi (marbitz), and the seven-member council that as-
sisted him in his administrative tasks. The Rabbi, in ad-
dition to his religious duties, presided over the Religious
Court (Beit Din), levied the pechia and the indirect tax
(gabella), and issued various decrees (haskamot). The
assembly (ma’amad ha-kahal) was presided over by the
president (parnas) and the treasurer (gabai). It issued
the community’s budget, decided on taxation, and acted
as a middleman between the community and the Otto-
man authorities. It also appointed the synagogue can-

5 Aréraon a6 v lomavio -
010 EBQUTHAL.
5 Expulsion from Spain in Hebrew.
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6 T10 uéoa Tov 190v auwva, het-
TOVQYOVOV 0TN OEGOUAOVIRN TEO-
oe0a BonoxevTird (1 QupLvird) oL-
HOOTHOLOL: 0. VLot BERATA YoMV %o
0QQPAVAYV, B. YLo OEUOTO TOATELORA
HOL EITOQLXA, Y. Yo Béuata axivn-
NG TEQLOVGLAG KOt O. Yia Oonorev-
Twd Inmuatao.

6 In the mid-nineteenth century there
were four Religious (or Rabbinical)
courts in Salonika: a. dealing with
widows and orphans; b. dealing with
civic and commercial affairs; c.
dealing with immovable property;
and d. dealing with religious
questions and matters of conscience.
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%OL OLOLPUACOOOY we 00 TV avtovouia Tovg. H ov-
VELEVOT OVYXQOTE(TO QUTd OOOVS  TAMQWVAY (POQOVS
(métora) nat eEENeYE TO QUPIVO, TOV TTVEVUOTIXO KO
KOOWKO QQYNYO TNG ROWOTNTAS (UAQUITITS), ROOMDC
AOL TO ETTTE WEAN TOV OVUPOVALOV TTOV TOV Fonbovoav
0To drounTird Tov rabnirovra. O Qafivog, extdg aTd
TS OLOWUNTIXEG TOV VITOYQEMOELS, NTOV TEOEAQOE TOV
OonorevtLron OwaoTnolov (Mmélt NTuLv)p, etéfoke TNV
TETOLO. ROL TOV £UUECO POQO (YXOUTEAA) naL €EEOLOE
OLAPOQES aOWaoelg (aoxauot). H ovveélevon (uaa-
UAVT axaydi) elye mg ETUREPUANS TOV TQOEOQO (TaQ-
vdg) nat ToV ol (yxraumar). Kotdtile Tov meoimo-
AOYLOUO TNG ROWOTNTAGS, TTOPAEOLLE YL TOVS POQOVS
%OL EVEQYOVOE G UECALWV UETOED TNG KOLVOTNTOG KOL
tov obwupavinmy aoywyv. Emiong, ouoowle to Bon-
OXEVTIRO AELTOVQYO (xaldv), TOV TEQLTOUEN (UOXEA),
TOV LEQOOQPAYEN (OOXET) %Ol TO OGOROAO (UEAQUEVT).
Kd&Be norvommta otatnoovoe 1o Ord TS 0y OAELO OTOL-
YELDOOVG EXTTAOEVONS  (XEVTEQD), QUPLVIXO OEULVAQLO
(veaar), BLPALOBNKY, @LAOVOQMITILG LWOQUUAT (YXEUL-
AOUT yaoLvTip) noL VOGOXOUELD (UITLXOVQ YOALI). ZTO
XEVTEQ TYOLVAY T 0yOQLO. OTAV YIVOVTOV TTEVTE ETMV.
OL 07TOVdEC OLOEROVOOY TEGGEQU YOOVLO, OANG 1 Lo~
ATEQ VAN TTEQLOQLLOTAY OTNV OVAy VWO, TN YQOPY, TNV
oLOUNTLHN ®ou T Bonoxevtind. Kdabe ovvaywyn eiye,
emmiong, ™ O ™S Yeotfd mov dinvbuve rdabe @od
RATOLOS QABIVOS, 0QLOUEVOL OITO TOVS OTTOLOVE OUITE-
AINOOV UEYAAT (piun. Omtwg o oofivog Moodoydr Kd-
A, 0 Qapivog NTavieh Ztoovula, OLevbivovieg g
yeoupa g ovvaymyns Tlogtovyrdh, o ufivog AcéQ
Koév Mmevaovtoit, oLevbuviig tng yeold tng ovva-
yoyng Aoayxov, o afivog Aofid Nayuiag, otevbv-
VING ™S Yeoufd g ovvaymyns MayuoQ, o afiivog
ABoadu Mmev TaxmpB Movttdh, dtevbuving tng yeolSa
™G ovvaymyng Atoustov Fuaody, xol o oapivog Ioodxn
AleBl Mo Zohoudv ACoxév, dtevbBuving e yeolSd
™g ovvayoyig Etg Ayatu.

ITOAAES ROLVOTNTES SLOTHONOAY TO OO TOVS TUTTLKO
raToelog €mg to 1564, TToaxtivol AOyoL arattovooy
OTEVOTEQN OVVEQYAOLOL UETAED TV ERQUTHMV KOVOTH-

tors (hazanim), the circumciser (mohel), the ritual slayer
(shohet), and the teacher (melamed). Every community
had its own library, charitable institutions (gemilut hasi-
dim), hospital (bikur holim), and elementary school
(heder). The heder was attended by boys at the age of
five; studies lasted four years, but the curriculum was
limited to reading, writing, arithmetic, and religion.
Each synagogue also had its own yeshiva, directed by a
Rabbi, of what some gained a considerable reputation:
Rabbi Mordohai Kali, Rabbi Daniel Strumza, principal
and director, respectively of the yeshiva of the Portugal
synagogue, Rabbi Asher Kohen Benardout director of
the yeshiva of the Aragon synagogue, Rabbi David Nah-
mias, director of the yeshiva of the Mayor synagogue,
Rabbi Avraham Ben Jacob Moulttal, director of the ye-
shiva of the Lisbon Yashan synagogue, Rabbi Isaac Ha-
levy Bar Solomon Hazaken director of the yeshiva of
the Etz ha-Haim synagogue.

There were communities that maintained their own
ritual until 1564. Practical considerations, however, de-
manded close co-operation between Salonika’s Jewish
communities. Thus, a committee composed of all the
parnasim agreed on the repartition of taxes due to the
Ottoman state, and issued in 1514 an haskama recogniz-
ing the Marranos as Jews. By the mid-sixteenth century,
there was an unofficial Chief Rabbi at the head the
Jewish community, concentrating in his hands the pow-
ers befitted the head of a millet, a position consolidated
by imperial degrees. In 1520 the communal synagogue
Talmud Tora ha-Gadol was founded in the heart of the
Jewish neighborhoods, as a synagogue for the whole
Jewish community. Adjacent to it were to be established
a ritual bath (mikve) and the famous Talmud Tora
school in 1663. These developments led, in 1680, to the
unification of the disparate Jewish communities into
one, led by a triumvirate of Rabbis assisted by a seven-
member lay assembly.

The Jews, as well as the other millets, had a style of
clothing distinctive to themselves. In addition to specif-
ic clothes (those of the women were often quite elabo-



TOV TNG OL00UAOVIXNNG, KOl ETOL L0 ETTLTQOTTY| OITOTE-
rovuevn atd OAOVS TOVS TUQVATLU CVUPDOVNOE OYETL-
%nO UE TOV XATAUEQLOUO TV QOQMY OV £JTQETE VA
©OTOPANO0VY 0TO 00WUAVIKO KQATOG KoL €EEdWOE Wia
OVOROLVOON CVUPMVE. UE TNV OTTOL0L 0L MaQdvol ava-
yvowoiloviav wg Efgaiot. Ao tar uéoo tov 160V owm-
v, M ERQUTHY ROLVOTNTO. elYe AVETIONUA WS QQYNYO
EVav 0QyLaBivo, 0 0molog OVYXEVIQWVE OTO YEQLOL
TOV OAN TNV €EOVOTO TOV AQUOTE O aRYNYO EVOS ULAET,
e B€on Tov LoYVEOTOONKE UE CVTOXQATOQUXA OLaL-
taynota. To 1520 xtiotre oTNV %0QOLA ™S €fQATHNG
eQLoyNS M ovvaywyr Takuovvt Topd Ayravto, mov
NTOV ®OLVY 0€ ONES TG EPQOTHES HOLVOTNTES. ALTTACL TNG
nttotrayv éva Bonoxevtivd Aovted (uLxf€) nav, 1O
1663, n meoignun oyol) TaAuwovvt Togd. Ou eEeliEelg
oUTES odMynoov to 1680 otnv evormoinom twv elQat-
ROV HOWOTNTWYV, €XOVING WS ETTLXEQPUMC ULOL TOLOV-
optar apivwv, Tnv omoia fonbovoe eTTOUEAS OVVE-
AEVOM AOTRODV.

Ou Efoaiot, 6rtmg xat tar GAAOL ULAET, OLOPOQOTTOLOV-
vIov Oyl LOVO OItd TOV TOTTO OLAUOVIG, OAAG HoL atd
™mv evovuaoia. Extog amd oQuouéva Qovxo Twv
OTTOLMV M TEOEAEVOT EVTIOTICETOL OTNV BNQLKN KEQOO-
VNOO (X0l TOV OTNV TEQITTMON TMWV YUVOLXMDV NIV
egaLoeTnd mepiteyva), ou Efoaiol ftav vmoyoemuévol
VOL (POQOVV €val ®iTQLVO 00QixL (0L 'EAMVES (poQovoay
YaAALLO0, VD TO AeVXO NTOV TTOOVOULO TV TOVOXOV).

Katd m faotieia Tov ZovheTudy 1ov Meyalomoenm
(1494-1566)7, oL Oeooarovireic ERaiol amértnoay eL-
Ol TTQOVOWLOL TTOV OVVERUAQY RATA TOAY OTNV OLXO-
VOULXT TEO0O0 NG %owotTnToS. TOo OonuovTitoTeEQO
oItO T TEOVOULOL AUTA NTOV 1 TTANQWUY TOU KEQUAL-
200 OOV (TCLlLar) oe €ld0g, dMAadN, TOVS OUITAOES
aItO UITAE TOOYCL, TTOV TQOOQLLOTOV YLO. TO OMWUA TWV
vevitoagwy. O Jacopo Contarini, seeofevtng tng Beve-
tiag oty Kovotaviwvovmoln, €yoage 1o 1507 OTL oL
Efoaiot g O@eooarovixng aoibuovoav 10.000 Yuyég
AOL OLOYOLOVVTOY RVOLMS [LE TNV EQLOVQYLTL KOLL TNV TTOL-
Qaoxevn uraovtiov. Iodyuatt, ov Efpaior amd v
[omavio zow T Zwehios ELONYOYAV TV VQAVTOVQYio.

rate) whose origin could be traced to the Iberian penin-
sula, the Jews had to wear a yellow turban (the Greeks
wore a blue one, whereas white turbans were reserved
for the Turks).

Under the reign of Suleiman the Magnificent (1494-
1566)7, Salonikan Jews were granted special privileges
that spurred the economic expansion of the community.
The most important was the dispensation allowing pay-
ment of the personal tax (djizia) in the form of com-
modities, namely, the blue felt (aba) destined to dress
the Janissary corps of the Ottoman Empire. Jacopo
Contarini, a Venetian ambassador to Constantinople,
relates that in 1507 the Jews in Salonika numbered
10,000 souls and dealt mainly in the manufacture of
woollens and gun-powder. The Jews from Spain and Sic-
ily introduced weaving to Salonika; and as a result, Sa-
lonikan Jews dominated the woollens manufacture of
the region thanks to new methods of wool processing,
dying -especially in blue- and weaving. They excelled al-
so in carpet-making, specializing in cheap, multi-col-
ored carpets. The Jews also produced aba and blue bath
towels (peshtemal), made from silk. Their products
soon won renown beyond the borders of the Ottoman
Empire.

With growth appeared both a class of capital-owning
middlemen who bought the crude wool from the peas-
ants and then sold it to the weavers and wholesale mer-
chants who lent money from 6 to 20% interest. Foreign
trade was highly developed, since Jewish traders had
contacts not only with Venice -which was Salonika’s
main foreign partner- and Genoa, but as far afield as
Amsterdam and the cities of the Hanseatic League. This
intense economic activity contributed significantly to
Salonika’s economic growth and prosperity and con-
tributed to the economic advance of the city’s Greek
population as well.

The sixteenth century can be considered as the golden
age of the Jewish community of Salonika. It was not on-
ly due to achievements, such as the establishment of the
first printing office in the Balkans, which took place in

7 Baot,evoe oo 1o 1520 g 10
1566.
7 Reigned from 1520 to 1566.
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Amévavte: H ayoin Iwong Nuonu
Taiuovvt Topd AyxavioA (Anuo-
Txo Zyoheio A “TleQupépelag) otn
oexaetia tov "30.

(ovAdoyn Avraham and David
Recanati)

Opposite: The Joseph Nissim Talmud
Tora ha-Gadol school (Primary
school, district A’) in the 1930s.
(Avraham and David Recanati
collection)

42

01N Oeooorovikn. ‘Hrov ®vQlaQyol 0Tov Touén g
£QLOVOYLOC TNG TTEQLOYNG AOYM TV VEWV UeBOdWV eme-
EeQyaotag WOAALOV, Boapinatog -LOiwg O WITAE YQMUL-
7OL VQOVONG. ALOXQIVOVTIOV ETTLONG OTNV TOITTNTOVQYLO.
%L EOXEVOVTOYV 0¢ QONVA, oAU YoAild. Evog
GAAOC TOUENS NG €fQATHNG 0QUOTNQLOTNTAS NTav M
AOTOOREVT AUTTAdMV KoL YOAALLWV AOVTQLRMV 0Tt e~
TAEL, TO TEOTLUAALY. ZVVTOUQ, TO TTQOTOVTA TOVG %EQ-
OLOOY TNV EXTIUNON TMWV RATOVOAWTOV OYL WOVO TNG
OBwUavVLAIS AVTOXQATOQLOC, OAAE KoL GAAWY YWOWV.

XA 0TV avATTUEN QVTY, IMMUOVQYNONKE ULoL TAEN
HEQOAOLOVY WV UECALOVTWV, OL 0mOotoL ayOQuiov TO
OXOTEQYOOTO UOAAL aTd TOVS YWOLXOVS KL TO TTOV-
AOVOOV RATOTTLY 0TOVS VQOUVTES, XL YOVOQEUTOQWV,
oL omotol ddvellav youata pe Toxo atd 6 £wg 20%.
To €EmwTeQLrd EUTOQLO NTOV TTOA) UVOITTUYUEVO, KO-
Owg ou Efpatot elyav docoAmpieg Oyt ndévo ue t Beve-
Tl -TTOV NTOV O TEMTOS EEVOS EUTOQLXOG ETOLQOS TNG
Oeooarovinng- rou ™ FévoPa, ahld xoL pe To ANoTeQ-
VIOW %ol TLg TOAeLs g Xavoeativig Evwong. Avtin
EVIOVN OLXOVOWULXT] OQOOTNOLOTNTA OUVEPOAE TO UEYL-
OTO. OTNV OLXOVOUXY OVAITTVEN TG Oe000AOVINNG KL
OTNV EUNUEQLOL TNG KOL OVVETELVE OTNV OLXOVOULXN
106000 TWV ERgaimv g moing.

O 160¢ aLwvog uroel va Bewondel wg 0 xELOOg OL-
@OVOS ™S €fQATUNG ®OLVOTNTOS TS Oe0CONOVIXNG.
[Toémer v onuelmbel OTL TO TQWTO TLITOYQUWPELD TWV
Bolxavimv 10uinxe amd ERoaiovg 01 @eooahovinn,
0 1515. AoBuntwd, ov EPoaiol vreptegovoay oa-
@we. To 1519, ovugova pe to Tovgrra aQyela, Lov-
oov 01N Oeooohovixn 1.375 LOVOOVAUOVIXES OLXOYE-
veleg, 1.087 yowotiavirég ot 3.143 efoatréc. H duva-
Un ™S €OATANG XOLVOTNTOS TNG OL00UAOVIANG UETO-
PEAOTNXE OF TTOATIXY dQdon Otay, TO 1566, améxhel-
ooV TO AuAve Tng Avrovog votepa amrd T Bovatwon
ERoatwv amod tnv leod EEETaom.

‘Ouwg, n eunueia avtn dev ©dnoe Yo oAV, H ot-
HOVOULXY TTarQomun ™S OBmuovixig AVTOXQATOQLOG,
N 1OXOOLOUNOT AL 1 OLUQUNS UVUOPANELD VITOVOUEV-
OOV TNV OLXOVOULKY] ROL TTOALTLOTIXY TTOO0O0 TN £00-

1515, but also due to the fact that Jews were clearly the
dominant element in the city: the Turkish archives show
that in 1519 there were 1, 375 Moslem, 1, 087 Christian,
and 3, 143 Jewish families in Salonika. The financial
and trading power of the Jewish community was trans-
lated into political action when, in 1566, it boycotted
the port of Ancona after Jews were put to death by the
Inquisition.

But this prosperity was not to last. The economic de-
cline of the Ottoman Empire, administrative misrule
and recurrent insecurity sapped the economic and cultu-
ral expansion of the Jewish community. From the mid-
dle of the seventeenth century, trade in the Levant was
subject to a major crisis with the region’s circumven-
tion by the English and Dutch merchants who traded di-
rectly with the Indies. Venetian trade collapsed and the
decline of this major trading partner had severe and far-
reaching repercussions for the Jews of Salonika.

A deep economic crisis set in, whose effects were felt
upon cultural life, too. The Jewish community of Saloni-
ka stagnated for two centuries. The Ottoman authorities
dealt with Jewish and Greek merchants increasingly ar-
bitrarily. Numerous taxes and other onerous economic
burdens were imposed upon the Jews. The result was
that many wealthy merchants left for Izmir, Monastir,
or Italy in an effort to escape extortions and epidemics.
However, the decline was gradual, so when the Russian
monk Basil Barskij passed through Salonika in 1726, he
found a wealthy Jewish community supporting over 60
schools and boasting many learned men. During the sec-
ond half of the eighteenth century, exports of Jewish-
made felts were still brisk. The practice of philanthropy
was widespread, mitigating the difficult living conditions
the majority of the Jewish community faced. The Turk-
ish traveller of the seventeenth century Mustafa Ben
Abdalla Haji Halfa noted that the wealthy Jewish citi-
zens used to spend considerable sums on alms and chari-
ties.

Learning was always highly prized in Judaism, and the
Jewish community of Salonika spared no means in or-



TuNg ®ovoOTNTaS. Ad T Héoa tov 170V auwva, To
EWTOQLO NG AVOTOANG Ttonuuace. To €UTOQLO NG
Bevetiog nOTEQQEV0E KAl Ol ETLTTWOELS NTOV OLVUITO-
MOYLOTES YLOL TNV €fQATHY KOWVOTNTA TNG OeCOUAOVI-
%ng, ®abwg n Bevetio amotehovoe Evav aItd TOVG KU-
0LOTEQOVE £TOLOOVS TV EfQaimv Tng ®e0oahovixng.

H Bobid otxovoux) ®oton ov axohoVOnoe emneéa-
og ®ou TNV TOALTLOoTIXY Coon). H gfpotun xorvotnta g
Oe000NOVIXNG HOTEOTY AVEVEQYN YLo. OVO owmves. OL
ovBaLEsiES TV 00MUAVILDV 0QYDV EVOVTIOV TV
Efoaiwv xor Twv EAAMVOV eumoowy TTOANATAQOLA-
oTroy. Me QUTOTEAEOWOL, TTOALOL EVTTOQOL EUITOQOL VO
UeTOXOUioovy otn Zuvevn, To Movaotior § v Ita-
Ao, 0ToEeEvYOVTOS £T0L TOVS eXPLOOUONVS XaBmS KoL
TIC emonuieg. ITaviwg, 0 QUOUGS TG TOQOXUNS NTOV
oyxeTnd 0YOS, ®oL 0 Pmoog povayds Mmaoih Mio-
O®ivT, 0 0TOL0g TTEQMoE aTd TN Ogcoaiovinnm to 1726,
Borxre uLoy avBovoa efoatun rowvotnta pe 60 oyxoleia
%0l TTOANOVS HOQQPMUEVOVS euTOQoVS. Katd to devte-
00 wod Tov 180V aLwva, oL eEaywyés TOOXOS OITd
T0V¢ EBQOiovg #vouvTay oxOuo 08 VYNAG ovToymvL-
otwd emimeda. H quiavOowmio nrav duadedouévn,
OITOAVVOVTOGS €TOL TIG OXANQES OovvONreg Vo TIG
omolieg Covoe M mAetovotnTa Twv ERoatwv tng Oeooa-
hovirne. O Tovorog meQMYNTNS TOv 170V oLwva,
Movotagd Mmev AutvtdAia Xoatly XAaAgo, onuelm-
veL OTL oL TAOVoLoL Efoaiol E6dgvav onuavtind mood.
0& EAENUOOVVES KOl (PLAOVOQITLXA £QY0L.

O Iovdatopodg avéxaBev VITOANTTOTAY TN PAONOoN %ol
N gfoat®y) ®oLvoOTHTA TG OE000hOVIXNG OEV (PElOTNHE
UEOV YLOL VO TNV EVLOYVOEL. ATO TV LOQUON TG TO
1663, 1 oxoAn Taiuovvt Tood VITMEEE O LOVOOLXOS O¢-
ouog otV €fQATHY XOLVOTNTO TTOV TTOQELYE OVIOTEQN
exmoiogvon. Extoc amd o QofLvind oeuva.oLo, vio-
YE ULOL OYOAY (UITELT ULVTOAS) YLO TN OLOOLOXOALL TV
TTLOVTLU HOL €VA OXOUO. UITELT ULVTQUS OVIDTEQWYV KO-
OUWXMY OTTOVOMYV, A.). QLAOCOEIM, LITQLXY KoL 0L0TQO-
voulo, %ol o0To 0moto OtdaEe 0 meQIPNUOS YLATQOS
Audtovg Aovoltdvouvs. ZTn Oecoolovinm, emiong, o
Iwoép Kdo (1488-1575)8, 0 ovyyQu@péag Tov Zoviydv
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8 To ZovAyxdav Aoy, Tov YodqTne
TO 1564-1565, eival 0 TALOV OLOOE-
QOUEVOC RMOLKAS TOV ERQOLTHOV VO-
uov.

8 The Shulhan Arukh, composed in
1564-1565, is the most widespread
codification of the Jewish Law.

9 Aev 10 Oédovue! Aev To Bédovue!
OTOL LTOALXAL.

9 We don’t want it! We don’t want it!
in Italian.
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AQouy, nehétnoe nou Old0EE, noL 0 ZOAOUMV ANKO-
UTTETS €YQUPE TO WUVOTXLOTIXO VUvOo Agyd NTOVTL.
Oumg, amd to TéAn 1oV 170V awmva, n Taipovvt Toed
AQyLoe OTAdLOXA VA YAVEL TNV alyAn Tng, axoAovdm-
VIO TN YEVIXY] TTAQOXUT TS @eooahovivng. H mvevua-
TUXY) AOQAVELD NTOV OYEOOV YEVIXEVUEVY KL OL UEYAAOL
AOYLOL TOV 160V OudVa OV €LYV OVVEXLOTES OTOVS
ETTOUEVOVS HVO CLLDVEC,.

210 T€A0C TOV 160V audva, M Ocooahovinn elye md-
v a6 60.000 xatoirovs. Ao avtovg, o Tovgrol
nrav 30.000, ov 'EAAnveg 16.000, ov Efpaior 12.000,
ev vy 2.000 Eévol €UITOQOL. ZVUQMVOL LE TOVG -
UWOALOV  VITEQPOALKOVG-  VITOAOYLOUOVS €VOS  GAAOV
Tovorov meQuynT, Tov mepignuov Efhyrd Toeleumi
(1611-1681), 100.000 Efoaior Covoav 0tn Oe000hoVi-
%N 070 Wéoa Tov 170V oLdva, SLOUOLQAOUEVOL O€ 56
efoatuéc ovvowxieg (¢vavtl 48 HOVOOVAUOVIXMV AL
16 eAnvixav). Ou ovvourieg awtég foloxovray oty
JTEQLOYT) TOV ALUOVLOY, UECK QITO TNV TTVAN TNS OXAAC,
®OTw amd 10 Telyog. EEautiog twv fOOmnmY 00%a-
A©LOV, TO OTTOLOL OeV ®0B0QICOVTAY TTOTE, EMLXOATOVOOY
avOuylewvég ovvOires. ‘ETol, oL #dtowol tovg Covoay
ue To Qoo Twv emdnuLwv. BAémovrag, howtdy, éva
TTAOLO TO OTTOLO VITOMTEVOVTIAV OTL UETEQEQE YOMEQU,
noCevovtay 0To Muave xal gmvolov Non lo vogliamo!
Non lo vogliamo!.

To 1655, m YoANvn ®oL 1 oVvoyxN TS EOUTUNG KOLVO-
NTOS OOULUAOTNRAY OTTO TN UEOOLOVIAY] OLOOCLOROALCL
Tov Zowretdl Topu (mébave 10 1676). H notadixn tov
oIto TG QAPBLVIRES 0QYES OV WITOQEDE VO, OVOL.OYETEL TO
ueoolavind mabog tmv eEabhlmwuévoy nalwyv. To xi-
QUYL TOV PONKre UEYAAN AVTATTOXRQLOY 0T OEO0OUAOVL-
wn® €101, OTav 0 Zawretdr TopL TeoonAlvtioTnxe 010
[oAGu Yoo voo omoel ™ Cof Tov, TO TOQAOELYUd TOV
axohovbnoav wohrol Geooarovireic Efoaior, avdype-
00 TOVG €MITOQES AL ETMLPAVELS OLKOYVEVELES. AVTOL OL
Efoaiol amootdteg yivay yvwoTol pe 1o Ovouo NTov-
uédeg (Donme), OV KOl QITOXAAOVOOV TOVS €0VTOVS
TOVG uouwvip (Ttotovg), eva ou Efoaiol tovg aso-
KOAOVOAV  ULVEL (OLQETIXOVS). AVTOL Ol LOACULOTEG

der to promote it. From the time of its opening in 1663,
the Talmud Tora School was the only institution in the
Jewish community dispensing higher studies. Apart
from the rabbinical seminaries, there were a school
(beit midrash) for the teaching of piyutim and another
beit midrash dispensing higher secular education, such
as philosophy, medicine, and astronomy; the famous
physician Amatus Lusitanus taught there. It is in Saloni-
ka that Joseph Caro (1488-1575)8, author of the Shulhan
Arukh, studied and taught and where Solomon Alkabetz
wrote the mystical hymn Lekha Dodi. However, the
Talmud Tora had declined by the end of the seventeenth
century, mirroring Salonika’s more widespread decline
and the continuing impoverishment of its Jewish popu-
lation. The great scholars of the sixteenth century had
no emulators in the following two hundred years.

At the end of the sixteenth century, Salonika had over
60,000 inhabitants. Of these 30,000 were Turks, 16,000
Greeks, 12,000 Jews, 2,000 foreign merchants. Accord-
ing to the -probably overestimated- calculations of an-
other Turkish traveller, the famous Evliya Chelebi
(1611-1681), 100,000 Jews lived in Salonika in the mid-
dle of the seventeenth century, dwelling in 56 Jewish
neighborhoods (as against 48 Muslim neighborhoods
and 16 Greek). These neighborhoods were to be found
in the port area and under the city wall. Unhealthy con-
ditions predominated, due to the narrow, unwashed, and
hence filthy streets. Nevertheless, its inhabitants were
moved by the fear of epidemics and, upon seeing a ship
suspected of carrying plague, gathered at the port to
shout Non lo vogliamo! Non lo vogliamo®.

In 1655, the tranquility and cohesion of the Jewish
community was challenged by the messianic preaching
of Sabbetai Zvi (died in 1676). Condemnations of the
rabbinical authorities could not dampen the messianic
ardor of the wretched masses. Sabbetai Zvi’s teachings
found many followers in Salonika and, when he con-
verted to Islam to save his life, his example was imitat-
ed by scores of Salonikan Jews, illustrious and wealthy
families not excepted. These Jewish apostates came to



Madvol TNEOvonY Tovg dMUOCLoVg TUIToVS Tov lo-
A, eved ot lov ®oAALEQYOVOOV VO WVOTIXLOUO
IOV elye ePQATHES Qilec. OTUV AVOYRAOTNHOY VO EYHOL-
Tohelpouy TN Oeooorovinn To 1923, pue ™V avToAloyn
TV TAnBvonmv peteEy EALGdC xotr Tovoriag, aold-
uovoav Yo otig 15.000 xaL NTav TOVELOPWVOL.

210 TEAM TOL 180V CLmVaL, OL TTOALES OQUOTNQLOTNTES
tov Efoatmv dgyroav va gpBivouvy. Ou eLo0ymYES 1o
ATEQWV %L POMVOTEQWV VPAOUATOV 0TTd TNV Evow-
7t TOVG TTOEEVNONY YeQO TTANyuo. ‘Hon to 1827 dev
vnEyov TAéov ERQaiol eQydTeg otmv vgavtouvQyia,
evm 10 1875 OLoL 0L O00UAOVIXELS POQOVOAY QO
OtO EVEMITATLO VPUOUCL. =€  TTOQOUOLOL VPEON TTEQUNA-
Oe nwow M ePoatun Tommroveyio. H avtdoxewa g
ef00THNS ROLVOTNTAG TNS OECOUNOVIXNG OLVIIXE OTO TTAL-
0eABOV. MeTd To Téhog TOV 180V CLdVa, O 0QYLEABIVOS
TEAOVOE OVY VA VITO TNV TTOOOTAOL0 TV EEVIV dUVALE-
v -®Volwg g ToAliag ®ou tng Ayyhlog- ®ou €tol
UITOQOVOoE VO €lVOL OTTQOOPANTOS OTTO TLG ODMUAVIKES
aQYEC.

Svvowxio 151. H ovvouia petovoudotnxe oe ovvorxio EAdov
Mmevolidio, ota uéoa s dexaetias tov "30. ZTa TaQamyuata
TOU OUVOLXLOUOU AELTOVQYOUOE TTOLV IO TO 1917 1TAALXO
voooxoueio. Metd tnv mvoxaytd tov 1917, oteydoTnxayv oty
ovvowria auty eoaixés muoomabeis owoyéveles. Emiong,
AELTOVQYOUOE 0T CUVOLXIX TO ULVTOAS Mmoovdo.

(ovAioyn Avraham and David Recanati)

be known as Donme, although they designated them-
selves maminim (believers) and were called minim
(heretics) by the Jews. These Moslem Marranos kept
the public rites of Islam, while in private they cultivated
a Jewish-based mysticism. With the exchange of popula-
tions between Greece and Turkey, they had to leave
Salonika in 1923; they numbered around 15,000 and
were Turkish-speaking.

By the end of the eighteenth century, Salonika’s an-
cient Jewish industry began to decline; better quality
textile imports from Europe dealt it a severe blow. By
1827 Salonikan Jews no longer provided textile workers
and by 1875 all the city’s inhabitants were dressed in
European cloth, while a similar decline was suffered by
the Jewish carpet industry. The self-sufficiency of
Salonika’s Jewish community was gone. However, from
the end of the eighteenth century, the Chief Rabbi often
enjoyed the protection of the foreign powers -particu-
larly of France and England- and thereby managed to
render himself unassailable by the Ottoman authorities.

Quarter 151. It was renamed into
Eliaou Benozilio quarter in the mid -
1930s. Before 1917 the barracks
served as an Italian hospital. After the
fire of 1917, numerous Jewish families
were housed in this quarter. After
1917 Midrash Broudo was located in
this quarter.

(Avraham and David Recanati
collection)
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O POAOX TON EBPAION
2 TON EKXYI'’XPONIZMO THXZ ITOAHZ

210 uéoa Tov 190v audva, N eREATX) ®OLVOTNTO TNG
Oeo00lovinng aoyLoe va fyoiver atd 1o AnBaQyod .
To euméoLo pe T dvtirvy) Evowmn avartiybnxe ol ta
TOEOL 0TO eEmTEQRO TUnvwoay. H emogn ue tovg
yerpapeTnuévovg ERoaiovg tTng Avong GQyLoe vo. qo-
VEQUVEL OLY( OLYd T OTOTEAEOUOTA TG -O%L YWOIS
OVTLOQAOELS 0TO E0MWTEQXO TNG ®owvoTNToGS. Ol EAAn-
VEC TNG TTOANG elyov MON ovvéADeL amd T 0dVYNEA
erronoAovda Tov elye yiow avtoVg M EMnvixny Emavd-
OTOOT, VD OL ODWUOVIKES 0QYES GOYLOOV VO EXOVY-
¥00ViCovv v TOAN. Atd Tl wéoa Tov 190V almwva, N
efoaun ®owoOTNTOL TG O00ANOVIXNG YVMOQLOE L0,
OELOONUELDTN OLXOVOWXY OvayEvvnon. Ao Tovg 56
UEYOAVTEQOVS EUTTOQIXOVS OLXOVC, OL 38 TV O€ YEQLL
Eoaimv xou ®uguoyovoav Oyt novo oty Moxedovia,
OALG %o 08 OMOXANON TNV OBWUOVIXY AVTOXLQATOQLA.
H vmeoyn) auTy] eMEXTELVOTAV KOl 0TO TQAITECIXO OV-
otnua. OL ueyahotl eWToQLxot oitxol Tmv AALativy, Mo-
OLavo, PeQvavtel xow MLoayn elyav ot dudBeor) Tovg
Loy evooymea ue 4.000.000 ®aTaVOAWTES HAL UITO-
QOVOOV VO. ETTNEEACOVY TOVS TOTTLXOVG UTTENOES. METa-
EV tov 1866 naL tov 1894, ratedagliotnuay tow Telym
™S TOANG, OTTOENQAVONKE TO YELTOVIXO €AOG, QVOXL-
vioOnxe 10 ApdvL xow 1 OeooaAovixn ouvoEdMxe oLon-
000QOUXMS Ue TNV vIorowtn Evedmn, evad eEomhi-
0Onre pe nhextowo, heyoapic ®at Teaun. Ot neydheg
TuxayLES Tov 1890, 1896 xau 1898 eiyav wg armoTéhe-
oua Tov eEmeatond g moAns. Katd 1o (dto dudotn-
ua, 0 IANBvoudg TG avENOnre amrd 50.000 o 120.000.

THE ROLE OF THE JEWS IN THE
CITY'S MODERNIZATION PROCESS

During the middle of the nineteenth century, Salonika’s
Jewish community experienced a remarkable economic
revival. Trade with Western Europe intensified and
travel abroad became more frequent. Contact with the
emancipated Jews of the West slowly began to bear its
fruit in Salonika -albeit not without internal opposition.
Meanwhile, the city’s Greeks had already recovered
from the disastrous aftermath of the Greek War of Inde-
pendence, while the Ottoman authorities moved to
modernize the city. Thirty-eight of Salonika’s 56 biggest
trading houses were in Jewish hands, dominating not
only the region of Macedonia but the whole of the Otto-
man Empire. This predominance extended into banking
as well. The great firms of Allatini, Modiano, Fernan-
dez, and Mizrahi disposed of a hinterland of about
4,000,000 consumers and were able to exercise great in-
fluence over the local Turkish beys. Between 1866 and
1894 the city walls were demolished, the nearby swamp
was drained, the port was renovated, and Salonika was
linked by railway to the rest of Europe; it was also en-
dowed with electricity, the telegraph, and tramways.
The fires of 1890, 1896, and 1898 were blessings in dis-
guise and quickened the development of the city. In the
same period, the population leaped from 50,000 to
120,000.

Close contact with Western Europe brought both eco-
nomic prosperity and new ways and ideas to the city. At
the end of the nineteenth century, the Jewish communi-
ty of Salonika underwent profound organizational



O otevég oyéoelg ue ™ ovtwy Evowmn égpegav Oyl
UOVO OLXOVOULXY EVUAQELO. O OAN TNV TTOAN, OAAG HOLL
véeg ouvieleg xow LOEeS. 210 TEAOC TOV 190V awwva, O
TQOTTOG 0QYAVWONG TNG €RQOTANG KOLVOTNTAS TNG O€0-
0aAOVIXNG GANOEE AQOMYV. ZUYXQOTNONKE €V ALOLUNTL-
71O ZVUPOVALO TTOV TTEQLOQLOE TLS GQUOOLOTNTES TOV
aQyLoafivov ota Bonoxevtird Béuota. O mEOEOQOS
TOV ALOWNTLXOU ZVUBOVALOV €YLVE OVOLAOTIXA 0LQYM-
YOS TNG ®OWOTNTAC, eEEALEN TTOV VITOYQOUUICEL TNV €l-
0000 TNG EXROOUIXEVONG OTNV TTAQAOOTLUXY KOLVWVIOL
g Oeocorovixng. To ovotnua, woTtdoo, TAQEUELVE
OALYOLQYL®O: 0TtO TS 14.550 OWOYEVELES TTOV ATOTEAOV)-
ooV TNV €ROOTAY KOLVOTNTA TNG OE00UAOVIXNG, OTLG
aQyéc TOL OLwva, wovo 1.550 nrav oe Oéom va
HOTAPAAOVV TNV HOLVOTLXY] ELOQOQA KAl ElYOV, OVVE-
TG, OWKOALmUA YHQov.

H ©®eocolovivn oOTLC 0OyEC TOU OLwva POLoxdoToV

changes. An administrative council was established, lim-
iting the powers of the Chief Rabbi to religious matters
alone. The president of the administrative council be-
came effective head of the community, a development
that clearly reflected the inroads of secularization into
Salonika’s traditional Jewish society. Nevertheless, the
system remained oligarchic: of the 14,550 families com-
posing the Jewish community of Salonika at the begin-
ning of the twentieth century, only 1,550 families were
able to pay the community contribution and, therefore,
enjoyed the right to vote.

Salonika at the turn of this century thus lay on the
crossroads of two ages as well as of two civilizations.
The metropolis of the Southern Balkans acquired a cos-
mopolitan character and became the main access route
for Western capital and ideas to the East, the center of
the Young Turks movement and the birthplace of the

AQOUOG 0T OETOULOVIXY UETA TNV
TTVORAYLA TOU AvyovoTov Tov 1917.
(PwroyQuPLKO agyeio Tov Movoeiov
s ALaomoQds)

Street in Salonika after the fire of

August 1917.
(Beth Hatefutsoth Photo Archive)
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10 TO TLO ONUAVTIAO COOLUALOTIXO
€QYaTro ®ivnua g OBmuavirig
AvToxQOTOQLOC ROl TWV Bakxa-
viwv.

' The most important socialist
workers movement of the Ottoman
Empire and the Balkans.
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0TO UETOLYULO OVO ETTOY WMV %0l OVO TOAMTLOU®WY. H un-
TOOTTOAN NS VOTLOG BaAXOVIrNC, £XOVTAS OITOXTNOEL
EVOV HOOUOTTOMTINO YOQOKTNQA KoL €XOVTaS YiVEL M
®OOLOL €(0000C OUTIXMV AEQOAUIWV %Ol LOEDV OTNV
AVOTOAT, ROTEOTN TTAEOV TO REVTQO TOV KIVIUOTOS TV
NedTOVQRMV %Ot TNG PEVIEQAOLOV, OTWG EMLONG KOl
EVOL ONUOVTLXG EUTTOQLXO KEVTQO, 1) TTLO OVUTLXOTTOLNUE-
vn oA g OBwpavirng Avtoxgatogias. H povoot-
2OTNTO. TG OE00ONOVIRNG EYHELTO, HATA KVQLO AOYO,
0TO OEOTTOCOVTA EPQATHO HOQUATNQO TNG, O ULl ETTOYN
amoovvleong g OBwUaVIXNG AVTOXQUTOQLUS %O
TOQAAANANG VOO0V TV POAXOVIXMV €OVIXMV %QA-
TOV. 2TO0 UETQO TTOV EVIELVOTOV 1) EVQMITATRY) OLXOVO-
WY} OLELodVOM, 1| O@E00UAOVIXY YLVOTAV O CUVTOVLOTYG
™G eVOWITATUNG Myeuoviag oty OBwunaviry Avto-
%©00toQto. TTa” 6N’ aUTd, T EVQWITATAA CVUPEQOVTAL
OEV LOTAPEQUY VO KVQLOQYNOOVY TTAV®D OTO OUVOL-
OUo TV TOTIXWV ETTLYELONUATLOV. H otrovouuxt ovd-
TTTVEN €0e0€ TLS PAOELS YL TOV EXOVYYQOVLOUO, YLOL TOV
0Tto{0 M EVEWITOTHY EXTTALIOEVON TTOQELYE TOL LETQL.

ZVupovo ue Ty MV aoyoagn tov 1913, oe
oVvoALrO TAnBuoud 200.000, veneyoyv 61.850 Efoaiol.
Ou Efatol amotehovoay, AOWTOV, TN OYETIXY TTAELO-
Ymeior ™S TOMG Rl TG TEOCEOLOOY EVaV ERQOTHO
YOQOATNOOL. 0TO00, O EXOVYYQOVIOUOS KOL 1) EXROONL-
AEVON OONYNOOV TLS CVITEQES KOLVIWVIXA TAEELS TNG
EROATHNG KOLVOTNTOS TTOOG ULOL ATTOLYRLOTQMON AITO TNV
TOQUO00LOXY QA t®Y ®ovATovo. KabBwg n Talhic
NTOV 1 JTOMTN YOO TTOV TUQELXE (OO OUAALDOUOTO
otovg EPoaiovg, oAAd xar eEontiog avtov  Tov
QPavTole ™S EMTUYNUEVN €fQ0THY EVOOUATMON 0T
YOAMXY nOLVQVIE, M YOAMXY] YADOOO %ot 1 YOAAXRY
ondelor NToy 0¢ HeydAn vitdAym oty QU TR ROLVO-
™o TG Oe000AOVIXNC.

H exmoidevon nrav, Aowdv, 0 ®VQLOS (POQENS TOV
EXOVYYXQOVLOUOV OTN OecoaAovinn. OL OUVETELES TNG
OVYYQOVNG EXTTALLOEVONG OTNV £VEUTEQN LN TS €PQAT-
NS HOLVOTNTOS NTOV OVUITOAOYLOTES, RAOMS OL 0TOYKOL
™mg oUyYovNg exstoldevong veQéfalvay To TAAoLO
TOV OYOALXOV TANOVOUOV KoL OROTTEVAY OTNV “Ovayév-

Fédération'o, as well as major trade center, the most
westernized city of the Ottoman Empire. Salonika’s
uniqueness lay, foremost, in its predominantly Jewish
character at a time when the Ottoman Empire was dis-
integrating and the Balkan nation states rising in its
wake. As European economic penetration intensified,
Salonika became the coordinator of European hegemo-
ny over the Ottoman Empire. Nevertheless, European
interests never prevailed over the dynamism of local
entrepreneurs. Economic development laid the basis for
modernization, for which European education would
provide the means.

According to the Greek census of 1913, Salonika’s
Jews numbered 61,850 out of a total population of al-
most 200,000. As the single largest group in the city,
they were able to give it a definably Jewish character.
Modernization and secularization, however, prompted
the upper strata of the Jewish community towards a re-
jection of traditional Jewish culture. Since France had
been the first country to award equal rights to Jews, and
because Jewish integration into French society appeared
to have been successful, French language and culture
were highly regarded by Jewish Salonikans.

Education was the prominent agent of modernization
in Salonika. The implications of modern education for
the general life of the Jewish community were far-reach-
ing, for it extended the scope of the school-age popula-
tion and aimed at “regenerating” the whole Jewish
community of Salonika. The shared philosophy was
that all the benefits of Western civilization that had ena-
bled the emancipation of French Jewry had to be
brought to the Jews of backward countries in order to
arouse them from their slumber and combat their eco-
nomic and social misery. By 1905 there were about
15,000 Jewish children of school age in Salonika, of
whom 9,425 attended school; of these, 2,200 were pupils
at the Alliance Israélite Universelle schools; 4,000, at
53 hadarim; 1,500, at the two Talmud Tora; 1,000, at
five other Jewish schools, and 725, at Protestant, Ital-
ian, Catholic and other non-Jewish schools. In addition,



vnon” OAOXANONG TNS ELQATHYS XOLVOTNTAS TNG OL000-
Aovixng. H droym frav otL GAo T0 TAEOVEXTNUATO TOV
OVUTLXOV TTOALTLOUOV, TO. OTTOLOL TTQOXAAECOV T YELQO-
@éton tov Efoaiwv tng Toddiog, Oo €mgeme vo
uetaAauradevtovy otovg ERaiovg v nabvoteonué-
VOV YWOWV, MOTE VO. EVITVNOOUV OO TN VAQUN TOV
BoloxovToy %Ol VO KOTOITTOAEUNCOVY TNV OLXOVOULKY|
1O HOLVVIXY TOVS eE0OAiwon. To 1905 vtnoyov ot
Oeooahovixn mepimov 15.000 efoatdmovio o€ oOMKN
nAwio, oo Taw omoia wévo tor 9.425 @ortovoav o
oyohelo. Ao avtd, 2.200 OLTOVoOV 0TO. OYOAEID TNG
Alliance Israélite Universelle, 4.000 oe 53 yavraoiu,
1.500 og dvo TaAiuovvr Tood, 1.000 oe évre GAAa
efoa’tnd oyxolela xoL 725 o un eOtrE OyoOAelo. Ze
ovtd Ba meémel va mpooHEcovue TV VITaEN 80 Yeot-
BOT. 2TV TOMTN YOUUW TNG 0VYXQ0VNG EXTTALOEVONS
Botoxovrav ta oyohelo tng Alliance. H exmaidgvon
JTOV TTQOOPEQATAY OTT” AVTA ElYE WS OTOYO VO UETUTQE-
PeL avTovg oL Bemovoe naBvotegnuévoug ERgaiovg
o€ TOAMTES TOV OVYYXQOVOU ROCUOV. Oumwg -TTaQd TLG
OLOPEPULMOELS TNG YLOL TO OVTIDETO- £DELYVE ETTLQPOUVELQL-
®O0 UOVO OEPAoUS YLoL TNV LOVOA XY ToRddoon. ‘Hrov
VITEQUOYOS TOV OLPOUOLITLOUOV, Oyl TG00 oty 0bw-
UOVLXY XOLVVIQL, T) 08 QUTES TV ETIOOEMYV YELTOVIXWYV
%A1V, 600 ot F'odhic, wov eBewEeiTo N ®OLTIOM TOV
OVUTLXOV TTOALTLOUOV %Ol TNG HOVATOVQOC.

H toyxeto avEnon tov tAnBuopoy %ol To adLdITTWTO
QEVOL TNG E0MTEQINNG UETOAVAOTEVONG ELYOV (G OITOTE-
AEOUOL TN YOQYY) ETEXTAOM TNG Oe0oalovinng £Ew artd
T TOAMGE OQLAL TNG - ULCL EEEMEN UE OMUOLVTLHES ETTL-
TTOOELS 0T oVvoy ™G €fQatung xowvotntac. Ou
mAovoLoteQoL Ogooolovixeic Efpaiol eyrotéhelmoy
TIG ePQATHES OUVOLRIES KO UETOXROULEOLY OE VEES TTEQLO-
%€, ®VOLWS 0TLS €E0YES, OITOV M %ALVOVQYLOL GOTIXY
TAEN ™G Oe00ONOVIXNS OEV YVMOLLE OLOYWOLOUOVS UE
Bdon v eBvixn mooélevon M T Bonoxreia. ‘Etol, ou
ovvaywyES OV xTiCoviav oTLg VEEC ouvvolries Oev
AVTLOTOLYOVOOY TTAEOV O UEYAAN OUYXEVTOWON EFQOLT-
%©oV AnBvouov. H owrovoulxn eunuegtar dev odnynoe
OTNV OVEYEQON CQYOVILXMV PLA®V povo. AdYw NG

there were 80 functioning yeshivot. The schools of the
Alliance were seen as being in the forefront of modern
education. This education, meant to transform what
were considered as backward Jews into citizens of the
modern world, paid little more than lip service to
Jewish tradition, whatever its claims. It advocated as-
similation, not so much into the Ottoman empire or the
contending surrounding nation states, but to France,
seen as the embodiment of Western culture and civiliza-
tion.

Rapid population growth and the continuous influx of
immigrants resulted in the rapid expansion of Salonika
beyond its old limits -a development which was to affect
the social cohesion of the Jewish community. The
wealthier Jewish citizens of Salonika left the Jewish
neighborhoods and moved to the new areas developing

H Aéayxn tng efoaixnc xowvotntag
otn dexaetia Tov 1930.
(Kevrouwa Agxeia yia tnv
Iotogia Tov Efoaixov Aaot)

The Jewish club of Salonika in the
1930s.

(Central Archives for the History
of the Jewish People)
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11 To @eyydoL 610 AOVTIvO.
I The Moon in ladino.
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LOLOTLMIG 1 TNS HOLVOTLXNG XQNUATOOOTNONG, KTLOTN-
OV OYOAELD. HOL VOOOXOUELD, OTTWG ETIONG KoL TQAITE-
Ceg, ueyaQa yLow AEoyeg now ueyaha xotaotiuoto. oo’
ON’ awtdl, éva ueydho uéQog Tou €RQa 1oV TTANOVONOY
Covoe oMY Ty d, Q" OMO TTOV OL OUVONKES VYLEL-
VNG ebyav BeATLOEL.

H xowvoviry) oAAAEYYUn ®aT€oTn YeYOvOS: UETA TNV
TUEXOYLd Tov 1890, Ta YONUATA TMWV EQEVMV YLOL TOUG
TVEOoToElg ETTEVOVONKAY YLOL TNV OVEYEQOT OVO OLXL-
OUV exTOg TOV *EVIQOV: Bapdvou Xupg rotr Koho-
uoLd. H xouvotinn aAAnheyyim nrav xaAd 0Qyovwue-
VN OLOUETOV PLAOVOQMITLXMV LOQUUATMY, TO. OTTOL0. EX-
oVYYeOVIOaY TO Mrmixovo XoAiu, (dQuoay TO VOGOXO-
ueto vre X10g, €vo YuyloTEelo, 0QYUVOTQOWELD HOL

- ynooxoueio. I0QUUaTo VITOTEOPLHV, AOANTIXRA CwU-

Telo xou dudpoga dhha cwpateio (0twg to Club de
Salonique wou to Club des Intimes) TOAAITAQOLACO-
VIOV Ue ToVTaTo Quiud. O Tumog frav eEloov dQa-
OTNOLOG HOL M TTOMTN £PNUEQLO TTOV exdOOMKE 0T
Oeooarovixn, to 1865, n El Lunar'l, TummvOTOV 0T
Aavrtivo.

OL %OLWVOVIXES OQAOTNOLOTNTES, OUWS, APOQOVONV
UOVO TO. OVATEQO OTQMOUATA TNS ®OLvOTNTOS. OL ITTw-
¥OTEQOL NTOV EVOLOONTOL OTLS COOLOAMOTIXES LOEES TNG
DeVTEQAOLOV KOL OTN OLwVLoTxT) Weohoyio. TTaQ’ dho
TTOV QOLVOTOY OTL TO BONOREVTLXO CLLoBNUa VITOYWQEOV-
o€, N /ot TOVTOTNTO TTUQEUEVE LOYVOT, POOLOUEN
0€ LAY LOLOLTEQN YAMDOOO KL O EVIEADS dLOKQLTA 1N
®oL €0L0, ROOMS KL OF ULDL HOLVY| LOTOQLOL TEOOGQMV
advayv. O avrixinowoi Efoatol ity motol oto 0o-
OLOALOWUO, OTO OLwVLOUO Y| OTNV 0Lporoiman, OITwe Ty
€VVOOV0E M LOeOAOYi TN Alliance.

Ou Bakraviroi ITohepor tov 1912-1913 xow n evow-
UATWon TG Oe0o0aAovivng 0To eAMVIXO ®QATOG On-
ULOVQYNOMY  TTQOOKOUUATO OTN OUVOULKY EUTTOQUAN
dpaotnoLdTNTa TS TOANS. H €Batxr) xotvoTnTa 0vn-
oVYOV0E OTL 1) QITMAELD. TNG EVOOYMQAS TNG OCCUAOV(-
%G Ba oNuaLve T pelwon TNS OLXOVOULKNG TNG eUPé-
Aewac. EmumAéov, vnoyxav ool yuo TQOUEAETNUEVN
eAAnvomoinom g TOANG Tov Ba 0dNYoVoE OTOV TTOQA-

to the east of the city center, mainly along the water-
front, where the new Salonikan bourgeoisie mingled
without considerations of ethnic origin or religion. Ec-
onomic prosperity brought benefits to the community
too, albeit the synagogues built in the new neighbor-
hoods did not necessarily serve a dense concentration
of Jewish population: thanks to private or community
financing, schools and hospitals were built, in addition
to banks, clubs, and department stores. Nevertheless, a
sizeable part of the Jewish population still lived in mis-
ery, although the sanitary conditions of their quarters
had improved.

Communal solidarity prevailed, however: after the
fire of 1890, the money raised for the fire victims was
invested for the building of two new settlements west
and east of the historic city center: Baron de Hirsch and
Kalamaria quarters. Well organized charitable institu-
tions raised funds to modernize the bikur holim,
founded the de Hirsch hospital in 1907, a mental asy-
lum, orphanages, and homes for the aged. Scholarship
endowments and sport clubs and general clubs (such as
the Club de Salonique and the Club des Intimes) multi-
plied. Press activity was equally intense, and Salonika’s
first newspaper, El Lunar', was printed in Ladino in
1865.

Only the upper social strata of the community en-
gaged in social activity. The poorer were sensible to the
socialist ideas of the Fédération and to Zionist ideology.
If religious sentiment seemed to subside, Jewish identity
remained strong, based on language, customs, and four
centuries of shared history. Secularist Jews gave their
loyalties to socialism, Zionism or assimilation-ism, as
best embodied by the Alliance’s ideology.

The Balkan Wars of 1912-13 and the incorporation of
Salonika into the Greek state halted the city’s intense
commercial development. The Jewish community
feared that the loss of Salonika’s Balkan hinterland
would spell the reduction of their economic territory.
Moreover, there were fears of a planned hellenization
of the city, which would bring about the supplanting of



yroviopd Tov Efoaimy amd tovg EAANveg ®at, Tehl-
%nd, Ba VITOYOEWVE TOVG TTEMTOVS 08 UOLCLKY UETAVAL-
OTEVON. ATTOXQOVOVIOGS TN BOVAYQQUXY XL TNV Q-
OTOLOXY TTQOTTAYAVOd. TTOV Pooiloviov o€ avtég TLg
avNOUyieS, M eEAANVIXY ©VPEQVNON axOAOVONOE QLAOE-
Boatxn mOALTIKY ®oL ®aONovyaoe TOVg @OBOVS TOV
e/ THOV TANOVOUOV OYETIXA UE TLS ETTLITTWOELS TNG
EMANVIKNG ®VQLOQYIOS 0T Oed0ahoViXY. ZTIG EXNOYES
tov 1915, mévte ERoaiol fovhevtég eEeAéynoay.

To ®lQLO TAMYUA 0TV HOLVOTNTO TO £DWOE ULOL TTVQ-
rnaywd. To Zappoato 18 Avyovotov 1917, wor peydin
TTVQRAYLA HOTEOTQEYE OYEOOV OLO TO HEVTQO NG O€0-
oalovixng. H moln avorrodoundnre, aAid To Y0Qo-
HTNOLOTIXO EfQUTHO TNG XQWUO. OV VITNEYE Tia. TTo’
OLO TTOV M €RQATXY ®OLVOTNTA TS OEOOUAOVIXNG VoL
OVY®QOTNONKE U emTLyio oTa XEOVLA TOV MECOTTOAE-
uov, dev avéxtnoe v TaAld e mowtoradedoio. H
APLEN YALAOWV OTTEYVWOUEVOV TTQOOPUYWV amtd TN
Muwxd Acia, e TV EAANVO-TOVQXLAT) AVTOANOYT TTAN-
Buouwv Tov 1923, mTEOKAAECE OQLOUEVES TOLBES Ue TNV
EYRATAOTNUEVN atd oL €fQAT®Y) xovvoTnta. H pe-
TOVAoTEVON -®VRlWS otV AOMva, T ToAdia xal v
[Tolawotivn- pelwoe TEQLOOOTEQO TNV OVOAOYIOL TNG
UEOQ OTO OVVOMXO TANOBVOUS, OUWS O OLKOVOULROC
AOL  TTOMTLOTLKOS  OUVOULOUOS TG €Eaorovbovoe
opetmwTog. EEoutiog e vmoyemTiuic Booung exmai-
OEVOMNG, OL VEMTEQES YEVLES EYLVOALY EMANVOPWVEG,.

To Eéomaopa tov Agvtégov IMayrooniov Ioréuov
Borxe wav avBovoa xorvotnto mov aLbuovoe 56.000
wEAN. Otav n yeouavixy ewopfohr éhafe téhog, M €EO-
VIWON NTAV 0%edOV OMOXANQWTIXT. MOVO 1.950 Efoati-
oL eTTECNoaV ®QUBOUEVOL 1) YUQLOOY QTG TO. OTQOTOTTE-
da ovyxéviomwone. H avaovyxQdtnon rvtav oduvvnon
YL0L TOVG EAGYLOTOVS ETTLEMVTES, TMWV OTTOLWV 0 aQLOUOS
ueLmdnue dQOOTME AOYW NG UETAVAOTEVONG OTNV
ABnva xou to TogamA. Znuega, N Oeooalovixn aoLbuet
meQimov 1.000 Efgaiovg.

Jews by Greeks and, finally, force the Jews to emigrate
en masse. Countering Bulgarian and Austrian propa-
ganda based on those fears, the Greek government
managed to quell the Jewish population’s reservations
about the consequences of Greek sovereignity over Sal-
onika by adopting a pro-Jewish policy. Five Jewish dep-
uties were elected in the 1915 elections.

The great blow to the community came by fire. On
Saturday 18 August 1917 a major conflagration de-
stroyed almost all of the center of Salonika. The city
was reconstructed, but its distinctive Jewish flavor was
gone. Although the Jewish community of Salonika
pulled itself together successfully in the inter-war years,
it never attained its former preeminence. The arrival of
thousands of desperate Greek refugees from Asia Minor
in the wake of the Greek-turkish population exchange
of 1923 led to some friction with the well-established
Jewish community. Emigration -especially to Athens,
France, and Palestine- further reduced the Jewish con-
tingent in the city; yet the community’s economic and
cultural dynamism continued unflagging, although com-
pulsory primary education meant that the younger gen-
erations became Greek-speaking.

On the outbreak of World War 11, the Jews of Saloni-
ka formed a prosperous community of 56,000. By the
time the German invasion was over, annihilation was
almost complete. Only 1,950 Jews survived, hiding or
survived the concentration camps. Recovery was pain-
ful for the few survivors, whose number was further re-
duced by emigration to Athens and to Israel. Today,
Salonika is home to little more than 1,000 Jews.
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EowteQuno g ovvaywyns KEteg
Topd ota 1930. Ztn ovvaywyn aut,
OGS ®at 08 GAAA ELQatnd xTIQLA TNG
TTOANG, ®ATEQUYAV AOTEYES OLXOYE-
veleg otn dexaetia tov 30. ITiow amo
TQ TALOLA, OTO XEVTQO TNG PWTOYQA-
@lag, BoloxeTal To eLydA TNG oVVAY®-
yig. To Briua wov Sev dtaxQivetal otn
pwToyoa@ia Thavov va uetaxivion-
%E YLOL VA ONULOVQYNOEL XWQO YL TIG
owoyéveles. Eival mBavov otL n
auvaywyn auty fotoxotayv oe évav
QA0 TOVUS CUVOLXLOUOUS, UE TTAQOUOLLL
Evdva mapamyuata (ZvvoLxLouos
151, ovvoixtouos 6 1 CUVOLXLOUOS
Ayyerdxn).

(Kevrowa Agyeia yia tnv Iotogia
Tov Efoaixov Aaov)

Interior of synagogue Keter Tora.
This synagogue, like other locations in
the city, offered accommodation to
homeless Jewish tamilies in the 1930s.
Behind the children in the center of the
photograph, is the heikhal of the
synagogue. The bema ,which is not
visible, may have been taken aside to
make room for the refugees. It is quite
possible that this synagogue was
located in one of the quarters that had
similar wooden barracks (quarter 151,
quarter 6, or Angelaki quarter).
(Central Archives for the History of
the Jewish People)
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OI ZYNATQI'EYX THXY @EXXAAONIKHX

Agev givol Tuyaio mov o wowtng Samuel Usque outond-
Aeoe T Oeooorovixn, ota 1550, Mntéoa tov Iovdat-
ouov row Mntéoa tg AArotivig IepovoaAdnu. MOMG
TTOLV 0Tt TEVHVTA XOVLA, 1 TTOAN €0EEELTO 0rdOUN G
wior aItd TS ONUOVTLXOTEQES OEWAQUOITUIKES HOLVOTY-
TEC.

OL ovvoywyég g Oeooalovinng ywolfovial yo-
Vird o€ OVO RATNYOQIES: AVTES TTOV BepeAabnuay oty
QOYOLOTNTO. KoL OVTES TTOV Beuehldbnroy amd Tovg
Efoatovg mov xatépuyav otn @ecoalovinn uetd v
artéhoon artd v Iomavia, to 1492. Ztnv aoyaio ov-
voywyn ™mg TOANS (ratd mdoa mbovotnta tnv Etg
Ayxatu) ®uEe o Amodotorog IMaviog tov 10 aumva
w.X.12, And to momuuo xtiopota twv ERaimv tng
[omaviog, To omota oA mBovoy Vo NTOV emTnQE-
QOUEVOL QIO TNV TEYVOTQOTIO. mudéjar!3 Twv ovvo-
YOYOV TNS PNOUNS XEQOOVIOOV, TLTTOTA OEV €XEL OUITO-
UELVEL OTLS UEQES WOG EEALTIOG TV KATOOTQOPLRMV
TTVOXAYLMY TTOV ETANTTOY OUYVE TO LOTOQUKO REVTQO
™G TTOANG OTT OLAQKELD TV OLDVOVI4, ZTNV TVERAYLA
ToV 1890 %OTO0TQAPNKAV OL TTEQLOOOTEQES OTTO TIS 27
oVVAYWYES TNG TTOANG, ovusteQLhauavouévng g Tak-
wovvt ToQd AyravTOA.

ITowv amd 1o 1839, oL TEQLOOOTEQES TUVOYWYES £0€-
VAV OQUOVIXGL UE TOV OQYLTEXTOVIXO LOTO TNG TTOANG,
0TO WETQO TTOV OEV AVOLPEQOVTAV OE ETTLONUO. 0DWUOVL-
nA EYYQOQOL 1) O€ GITOAOYLOUOVS TTUQRAYLWY. META TO
1839, duwg, ®ai wWiaiteoo petd to 1917, ov Efgatol
™S TOMNG TTQOOEVXOVIAYV Of EMPANTIRES CUVAYWYES,
OYEOLOOUEVES QIO OLAONUOVS CQYLTEXTOVES, OTO EXAE-

THE SYNAGOGUES OF SALONIKA

It was not without reason that, in the 1550s, the poet
Samuel Usque called Salonika la mére du Judaisme and
notre vénérable mére Jérusalem d’autrefois. Indeed, just
fifty years ago, it still ranked among the most important
Sephardi Jewish communities.

Salonika’s synagogues date from two broad time-peri-
ods: antiquity, and the period before and after the ex-
pulsion of the Jews from Spain in 1492. The ancient
synagogue of the city was visited by St. Paul in the first
century CE!2. No evidence of this building has survived
to this date, although it may have been located at the
site of the Etz ha-Haim synagogue. The early syna-
gogues established by the Sephardi after the Expulsion
of 1492, which may have been influenced by the mudé-
jar style!3 of the Spanish synagogues, were repeatedly
rebuilt, due to the destructive fires that devastated the
city center through the centuries'4. In the great fire that
took place in 1890, most of the 27 synagogues of Salo-
nika were destroyed, including Talmud Tora ha - Gadol.

Before 1839 Salonika synagogues were inconspicu-
ously built within the urban fabric of the city, to such a
degree that they were often not even mentioned in offi-
cial Ottoman documents or in reports of fire casualties.
However, after 1839, and especially after 1917, Saloni-
ka’s Jewish congregations prayed in imposing syna-
gogues, designed by renowned architects, in the eclectic
style of Moorish, Assyrian, Byzantine, Renaissance, and
Baroque influences; such was the case with Beit Shaul,
Monastirioton, Ohel Yosef (Sarfati), Kiana, and Beit
El.

12 TTpdEelg (1T, 1-3), " ALodevoovTES
0 TV Ap@irtoly xoL ATTOAM VoY
NABov eig Oegoadovixny, GTTov NV M
ovvaymyr Tov Iovdaiwy. xatd oe
T eLwbog T oo elonibe TEog
aUTONG, %O €7l TOle 0GPPaTo SLelé-
YETO QUTOLS ATO TWV YQAPMV...".

12 Acts (17, 1-3), "Now that they had
passed through Amphipolis and
Apollonia, they came to
Thessalonica, where was a synagogue
of the Jews: and Paul, as his manner
was, went in unto them, and three
sabbath days reasoned with them out
of the scriptures...".

13 JOTTOVIXY X QLOTLAVIXY] QY LTEATO-
vurn o€ 0TUA ®aBaQd LOAAULKO
(moorish). Mudéjar Léyovtay oL
MOVOOVAUGVOL TTOV TTALQEUELVOLY OTY
yowotiovixn Iomavia petd v emo-
VAXTNON TOV €dAPMV OTTO TOVG
Baotheic.

13 Spanish christian architecture in a
purely moorish style. Mudéjar were
the Moslems who remained in
christian Spain after the reconquest.
14 Znv muerayd tov Iovviov tov
1510 notaotodgnray 20 ouvaywyéc.
Tov 1545 wataotedgnxav 10. Tov
1620 notaoTdeNray 28 CuVOYWYES
(ROTG OQLOUEVES TINYES, ROTAOTQA-
Eray 36 ovvaymyEg xoL avoQibun-
TOL TQOOEVYNTAQLAL).

14 In the fire of June 1510, 20
synagogues were destroyed; in 1545,
10 synagogues; and in 1620, 28
synagogues (some sources mention
"36 synagogues and numerous
oratories").
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Efoaixéc owxoyéveles otov Tevexé
Maké (1 Maal€) otn dvtixn wAevod
g Ocooaiovixns ota 1930. O
OUVOLXLOUOS AUTOS AELTOVQYNOE
wéxol 10 1937. OL AOTEYES OLXOYVEVELES
TOU OUVOLXLOUOU UETAQEQOMHaY OTN
aUVAYWYN XL TA XOLVOTIXA OXOAEL
™es ovvolxias Bapddo.

(Kevrowd Agyxeia yua tnv Iotopia
T0v Efpaixov Aaov)

Jewish tamilies at the Teneke Maale
quarter, located at the western end of
Salonika circa 1930. The quarter was
demolished in 1937. The homeless
families were re-located at the
synagogue and communal schools of
Vardar quarter.

(Central Archives for the History of
the Jewish People)
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ATXLOTLXO OTVA TNG ETOYNG, UE ETLQQOES QIO TNV LO-
AOULKY, OLOOVQLOXY, OLVAYEVVNOLOXY KO WTAQOX CQYL-
TEXTOVIXY, OIS VL0 TTALQAOELYLOL NTOV OL OUVOAYWYES
Mmért Zaovh, Movaomolwtmy, Oeh Tootg (Zaoga-
1), Kidvo now Miévt EA.

H muoxayid Tov 1917, momtogavols éviaong, RoTé-
0teYPe 120 exTAQLO TOV REVIQOV TNG TTOANG, TLS TTEQLO-
00TEQES  €PQATXES  OUVOLKIES, O@ENVOVTOS  TTEQLTOV
56.000 Efaiovg doteyovs, Oéxa QOPLVIXES OYOMEC,
TEVTIE YEOLBOT, €VOL OEULVAQLO, TNV OOYXLQOPLVELD, TOL
évre oyoAetor tng Alliance Israélite Universelle o
évte nowotind oyoheta. Emiong, rataotodgnxay 32
OVVOYWYES, 17 HOLVOTLXA ROl 65 LOLWTIXG TTQOCEVYNTY-
oo (uevroaoiu), woli ue 450 Moamwvoovg Tov Nouov
(Oeqai)'s.

AUEOMSG UETA TNV TTVQROYLE, ETTA VEOL OUVOLXLOUOL
duoveyidnray yua Ty otéyoon Twv mvoomadwmy. H
ROLVOTNTA. ONUWOVEYNOE TO ouvowxloud Kooaydte, e
TOVOUOLOTUITO ®TIOUOLTO, 0YOQAOE TO TTOAOLO VOOOXO-
ueto 151 mov avire OTOV LTAAXO OTQATO, XONOLUO-
TOLMVTAG TA TTAQOITYUOTA TOV YLOL XOTOWXIES TV TTV-
Q0TTOOMY, ®OL TO WO VOOOXOUELD NEQEOXIV TTOU

R ”

The fire of 1917, of unprecedented scale, devastated
120 hectares of the historic city center. It destroyed
most of the Jewish quarters, leaving 56,000 Jews home-
less. It reduced to ashes ten rabbinical libraries, five ye-
shivot, one seminary, the Chief Rabbinate, the five
schools of the Alliance Israélite Universelle, and five
communal schools. No less than 32 synagogues, 17 pub-
lic, and 65 private prayer rooms (midrashim) were de-
stroyed, together with 450 Tora scrolls's.

Immediately after the fire, seven new quarters were
established to house the fire refugees: the Jewish com-
munity undertook to construct new maisonettes in the
Karagatch quarter, to use the barracks of the old hospi-
tal 151, which had belonged to the Italian army, and the
smaller Nereskine hospital, which belonged to the
French army. The city of Salonika constructed the An-
gelaki quarter and purchased hospital 6, which had be-
longed to the French army, while the Greek state con-
structed the quarters of Agia Paraskevi and Vardar.

The synagogues and midrashim that had been de-
stroyed in the fire were soon re-established in new loca-
tions. Some in the new neighborhoods, and others with-
in the new zones of the historic city center, laid out by
the architect Hébrard. By 1919 most of the destroyed
synagogues had been re-established at new locations.!6
Although removed from their historic locations most
synagogues retained the names of those that had been
destroyed, keeping alive the tradition of their predeces-
sors. Thus the new synagogues Gerush, Aragon and Por-
tugal commemorated the synagogues of the Sephardi
congregations, while Etz ha-Haim, commemorated the
synagogue of the Romaniot congregation. In 1927 there
were 35 synagogues and 19 midrashim in Salonikal!?. In
1934 Beit El synagogue and the courtyard of Talmud
Tora were recorded to host homeless Jewish families!s.

This period of fruitful reconstruction came to an end
with Greece’s entry into World War II, the massive
German invasion of 1941, and the occupation of Saloni-
ka by the Germans!®. In November 1941, a report was
issued by Sonderkommando Rosenberg?0, in which



ovixe 010 YOAALRO 0TQATO. Ol aQy£S TG TOANG OVOL-
1OOOUNCOY TO OUVOLXLOUG AYYeEAAXN, UE TTOVOUOLOTV-
TTOL TTOLQOTTYTYUOLTCL, KOL 0LYOQAOOY TO VOOOXOWUELO 6 0TT0
1O YOAMXO 01Qatd. H eAAnvIKy TOALTELDL OLLOOOUNOE
ToVg ovvolxilopovs Ayiog TTagoaoxevng xor Bodo-
olov.

€ GUVTOUO YQOVIXO SLAOTNU, OL GUVOLYWYES KOL TOL (L~
VIQAOLU, TTOV RATAOTQAQNAAY OTTO TNV TTVQUAYLE, ETTOVL-
dUOnray o véeg Tomobeoiec. OQLOUEVES OTLS VEES OUVOL-
nieg naw GAAEG 0TO TAAALO %EVIQO TNG TTOANG, TO OTOLO
Boroxdtav oTn QAo TG OVOOVYXQOTNONG, VIO TNV
emipheym tov aQyitéxtova. Hébrard. 'Hom 1o 1919, ou me-
QLOOOTEQES OUVAYWYES elyav emavidQubel oe véeg Tomobe-
otec.'6 TTap’ Oho 7OV emavLOQUONKAY poxoLd amd v
LOTOQXY TOVS TOmOBEOla, OL TTEQLOOOTEQES OUVOYWYES
OLTNENOAY  TO. OVOUQTO QUTMY IOV KOTAOTQAPNHALY,
%OATOVTAS £€T0L Covtavh Ty meeddoon Tovs. ‘Etot, ot
ovvaywyég I'negovg, Agayrdv xar IloQrovyrdA tiunoav
™ UWVHUN TOV ZeQUQaOLTMV, eved 1 Etg Axatu avti tov
Pouaviwtmv. To 1927 Aettovyovoay otn Oeooahoviny
35 ovvaywyés xow 19 wvroaoiu'?. To 1934, n ovvayoy
Mmért EA %ot 10 meoavAto Tng Takpwovvt Tood (puhoEévn-
00V GoTEYES EPQATHES OLXOYEVELES!S,

Avt M TeQI0O0C ETLTVYOVS AVAOUYXRQOTNONG EAPE TE-
Aog ue v etoodo g EAMAGdOS 010 Agvtego TTayxdouto
TTOAENO, TN YeEQUOVIXY €LOPOAT) TOV 1941 %o TV ®roTtox
m™mg Oecoarovixng amd tovg Ieguavovg!®. H éxbeon tou
Sonderkommando Rosenberg20, to 1941, divelr Aemroueon
OTOLYELO. YLOL TOVG €00 THOVS BEOUOVS %KoL OQAUOTNOLOTY-
TeC, 0T Oo00rOViXY, OUWS avapéQeL UOVO 35 cuvaym-
VEG RO WLVTQAOLH 0TIV TTOAN2L,

OL 36 ovvaywyEg ®oL TO 22 ULVTQOOLUZ2 TTOV VITHQYOY
otn Oeooohovivn 10 1941, mOAVOTATO RATUOTQAPNHAY
0NV TAELOYNQPLO. TOUG UETA TNV EXTOTTLON TOV €BQUTXOV
mmBvopov, to 1943, T'vwoilovue OTL OV0 OUVAYWYEC
avaTivaytnray ord Tovg Feouavovs: 1 Mért Zaovi xol
N Mréut Iogaéh. Ov AyoOTES OUVAYWYES TTOV OVAPEQO-
VTOL UETA TOV TTOAEUO, XOTEQUPIOTNAOY YLOL VO, AVTIXOLTOL-
0tafovV amd véeg OLKOJOUES TTOV KOTEXAVOAY TNV TTOAN
ToL TEAEVTALO TOLAVTO Y 0OVLAL™

among detailed information on Jewish activity and insti-
tutions, only 35 synagogues and midrashim were listed
in Salonika2!.

Of the 36 synagogues and 22 midrashim?? in Salonika
in 1941, the great majority was probably destroyed af-
ter the deportations of the Jewish population in 1943.
Two synagogues are known to have been blown up,
shortly before the end of the war, by the Germans: Beit
Shaul and Beit Israel. The few synagogues that survived
the war were later demolished to make space for the
new development that sprung up in the city”.

Katouwia oty ovvouria Kdumed yiow oto 1930. H ouvouia xdnxe otig 25
Tovviov 1931, #atd TV XAUAX®ON TWV AVTLONULTIXWY ETELTOOIWY OTNV
TTOAN.

(Paroyoaqixo Agyeio Tov Movaeiov Tng Alaomogds)

House at Campbell quarter circa 1930. The quarter was burned in June 25,
1931, during an outbreak of anti-semitic violence in the city.
(Beth Hatefutsoth Photo Archive)

15 Alliance Israélite Universelle
(AIU) 6848/3 (1918). (Ta aQyeio
AIU ToQOTEUTOVV 08 WAQOPIAWL
ota Kevrowmd AQyelo yio tnv
Iotooia Tov Efoatxov Acov).

15 Alliance Israélite Universelle
(AIU) 6848/3 (1918).

(AIU archives refer to the microfilms
at the Central Archives for the
History of the Jewish People).

16 Salonika 211/10.12.1919 (Ta vov-
UEQQL TV QUXELWV TNG OECOAAOVi-
®NG avapéQovtal ot Kevigued Ag-
yeta yro Ty Iotooia tov ERatrov
A00V).

16 Salonika 211/10.12.1919 (The
Salonika file numbers refer to the
archives of the Central Archives for
the History of the Jewish People).

17 Salonika 339/8.9.1927.

33



18 (Salonika 386/26.9.1934) Zta
1934, 790 owxoYEveLeg NOOV GOTEYEG.
O AOyoL rioav oL €ENG: a. M SLAVOLEN
™g Toluoxn otn ovvolrio Axtoé
MeoxiTt, . 1 avEéYEQOT TOV VEOU OL-
ONEOdEOULKOV OTAOUOV, KOVTH 0TN
ovvowxic Baoddo (steuoyt) A@oodi-
™G ®al eQlymwea Movatagd
AQL®), Y. N RATEDAPLOT TOV CUVOLKL-
OUOV AYYEAAXN-ZTQOTOV (1) GUVOL-
vy exxevobnxe 1o 1940) xat d. 10
OVTLONULTIXO ETTELGOOLO TOV EUITON-
opov ™ ovvowxiog Kdumel tov
Iouvio 1931. Ou doTteyeg OLKOYE-
VELES elyav eyrataotabel og dOvo ov-
VAYWYES, 0TO EQYO0TAOLO alipmy,
07O TCapui otn ovvourio. Axtoé Me-
oxiT, 0T ovvowrio X0Q-%00Q, 0¢ -
QamMype ™G 000V Mrlaviov, oty
Moyn Maxdust, 0tn Aéoyn Mmud-
A, 0€ TTOQAIN YO 0T OYOAN
AMAVG, 0 YROQAT TOV CUVOLXLOUOV
6, otov Teveré Malé xat o€ OLdgo-
Q0L OTTiTLOL.

18 (Salonika 386/26.9.1934) In 1934,
790 Jewish families were left
homeless. The reasons: a. the
widening of Tsimiski street, at the
Akge Mesjid quarter b. the
construction of the new railway
station, near Vardar quarter
(Afroditis street and its surroundings
at Moustafa Arif area) c. the
demolition of the Angelaki-Stratou
quarter (the synagogue was
evacuated in 1940) d. the anti-semitic
burning of the Campbell quarter in
June 1931. The refugee families were
housed in synagogues, at the Matza
factory, the Ak¢e Mesjid mosque,
the Hor-hor quarter, a barrack at
Bizaniou street, the Maccabee
association, the Bialik association at
the de Hirsch Hospital, a barrack at
the Alliance Israélite Universelle
school, a garage at the quarter '6',
the Teneke Maale quarter, and
several houses.
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OI ZYNATOI'EXZ THX ©@EXXAAONIKHX
MEXPI TO 1941

IXTOPIKEE XYNATQI'EX24

1. Xvvaywyn Ets Ayaiu (1§ Ets Xaip)
TomobBeoto: Ayia [Tagaorev
‘Etog emavidouong: uetd 1o 1917

Eivor xowvd amodextd otr nm ovvaywyr Etg Axoiw
WOQUONKE ®aTd TV CEyaLOTNTA, Q™ OAO TTOV OEV
VAoV axQLBelc naptvoies. H ovouaoio tng ovva-
YOYNG TTQOEQYETOL aTTd TNV Ovouooio g Toed OTLS
TTaQoLuies, OTTOV UETOPOQLXA OVAPEQETOL G OEVOQO
™™g Cwng (E1c Xatu oto RO trd)?s.

Eivar mBavoyv, duwg, n Béon tng ovvaywyng Etg
Ayaiu, dtmha oto aabahdoota telyn g TOANG, Vo
nrav n o 1 Topamhiola TG Torobeoiog ™S ouva-
yoOyNs ov didage o Amdotorog IMTavrog. Tn yvoun
oUTH EVLOYVEL XL M TTeQLYQO@N Tov Ionmov2s, ratd
TOV 0700, OTOVG EAMNVLOTIXOVG XQOVOUS Ol GUVOY®-
YEC NOOV KTLOUEVES OLTTAOL 08 VOATIVO TTOQO. ZVUPMVA.
ue dAleg mmyéc, ouwg, n Béon g aQyaiag QTN
OVVOLXIOG (MO %OT® EMEXTAON NS CUVAYWYNS) NS
Oe0oolovirng TomobetelTolL VOTLOTEQX, TTAV® OITO TNV
Eyvatia, otnv meQuoyxn omov foioxetar n Buloviivng
ovvowrio Efoatda. Ztn ouvvouric. ouT) ®aTotrovooy
0QYOTEQX ERQATHES OLROYEVELES. MAALOTA, ROTA TO 190
oLmva, eQeLItLaL TNG PUCavTLVIG 0TOACS, YVWOTNG WG Ka-
ovatides | EidwAa, eviomiotnray oty vl Qo tung
HOTOWXLOC.

H efoatxn xowvotnta Etg Ayaiu ywolotmue, dyvo-
010 TOTEZ?, 08 OVO HOLVOTNTES, ONULOVQYWDVTOS £TO0L
%ot ™ ovvaywyn Etg Avidat (0évopo tns yvaons ota.
efoatnd). Tov 190 aumva, oL dVO ROLVOTNTES OVAPEQOD-
VIOL G LA %OL TTQOOEVYOVIUL O€ KOLVI] CUVOYWYN TTOV
ovoudletol Etg Ayatu pe Etg Avtdar.

Katd 1o 1¢A0g Tov 190V aumva, 1 ouvaymyr BoLoro-
Tav 0tn ovvowrio Etg Axatu, oty 086 ®e0dwoov Aa-
ondews. To ®TIQLO avaEQETAL OTL ElYe KTLOTEL 0T

THE SYNAGOGUES OF SALONICA
UNTIL 1941

HISTORIC SYNAGOGUES?

1. Etz ha-Haim (or Etz Haim) synagogue
Location : Agia Paraskevi quarter
Date of re-establishment : after 1917

It is traditionally believed that Etz ha-Haim synagogue
was established in antiquity. Its name originates from
Proverbs, where the Tora is referred to as a tree of life
(Etz haim in Hebrew)?2s

It has been suggested that the first building that origi-
nally stood at the Etz ha-Haim site, adjacent to the city
wall, was the location where the St. Paul gave his first
sermon in Salonika. The proximity of the site to a water
source, which, according to Josephus26, was a favorite
location for synagogues in Hellenistic times, may lend
further support to this contention. Another neighbor-
hood, inland and to the north of the Etz ha-Haim site,
has been identified as having been inhabited by Jewish
households at the time: in the seventeenth century, ruins
of the Roman forum, with the stoa of Caryatides, called
Suretler or Las Incantadas (the idols), were located near
a Jewish house. This area has been identified as the Ev-
raida (Jewish quarter) of Byzantine times, and was lo-
cated near Rogos quarter.

The Etz ha-Haim congregation split at some unknown
date??, which led to the creation of a new congregation,
Etz ha-Da “at (tree of knowledge in Hebrew). During
the nineteenth century the two congregations prayed in
the same synagogue, called Etz ha-Haim ve Etz ha-
Da’ at.

At the very end of the nineteenth century the syna-
gogue was located in the Etz Haim quarter, on Eitz
Haim Havrasi (Theodorou Laskareos) street. This build-
ing was built on the ruins of an older synagogue, which
had been destroyed in the fire of 1890.

The Etz ha-Haim Romaniot congregation, unlike its



OepélLa TTAALOTEQOV KTIOUOTOS, TTOV ElYE HATAOTQU-
el oTnv uerayLd Tov 1890.

H xowomra Etg Ayatu, aviiBeta pe tig GAleg
ePOATHES HOLVOTNTES TNG OE0OAAOVINNG, OTTWS TNV LT
Axn, TOV ZEQUQUOLTMV KoL TV AoxeVOLil, WAOVOE
%OL TTQOOEVYOTAV 0T EMANVIXA. TO TTAQOTOOUXAL2S TNG
ovvaymyng Etg Axain frav oxopdo (ajo). H oy
ovvarymwyn mbavov vo ®aTaoTQAMNHE OTTO TIG TTVQKL-
YUES TTOV ETANEQY TNV TTOAN METE TO 160 auwvo. Metd
10 1917, n ovvaywyn emovidQuOnxe otn cvvouria g
Aviog ITogaoxevng now to 1919 Aettoveyovoe pe xalo-
viu tovg AX. Zion, Z.M. Alhorovg, I'M. Xaoio,
X.Z. Kattdyv nol Z.A. IoQaé.

2. Xvvaywyn Acoxeval (Eoxeval)
TomoBeoia: 006¢ Baouhéwg Hoaxheiov 47/5729
‘Etog emmavidguong: petd to 1917

Elvar ®xouvd amodextd OtL n ouvoywyn Aokeval LOQv-
Onre to 1376 amd ERpaiovg mov xatéguyoy oty Oo-
oohovixn amd v Ovyyaoia xor Teguavia, evad aQyo-
TEQOL TTQOOTEOMMAY raL TROouUYes amd ™ Pwoia. H
ovvaywyn Aeyotav emiong Zvvaywyn s NUoeuBéo-
yns, Kdoad Kavrog Bdovumovx nwow Kdod Kaviog
Baopvdax. To moQatoovxrhl ™G TV uvya (mosca), ov-
Vaywyn Twv TQEAMV (HAOA VTE A0S AOKOG) KAl oUvVa Y-
v Twv BoQUPOTOLWV (HAXA VTE AOG TOLTOEQOVES). Kai-
Té 1O TEAOC TOV 190V CLwva, 1 ovvoywyq Aoxeval Pot-
OROTAV 0T OVVOLRLO. MITEVTOQOV, HOVTH 0T OVUBOAN
g Baowhéwg Hoaxhelov pe tnv AQLototéhovg. Metd
TNV TTUEXAYLE TOV 1917, 1 ouvaymyY) ETOVOAELTOVQYN-
oe oTNV OLo TOAVOV e TV oy} g Béom, e Tovg
xoCovip A. Eorevaln, X.M. Zefn, A.Z. Mmottov, 1.2,
Ovon naw M.M. Eoxevaln).

Metd 1o Aevtego Iayxoouto TTOAENO, M oVVOY®YY
Aonevdal emavidQUbnre otmv 000 Baowhéwg Heo-
nhetov 20, oty tomoBeoio g ovvaywyig ITAdooa.
Ktiotnxe ue dweed tov Zapuovih Mmovohd, oty uvi-

Italian, ashkenazi, and Sephardi counterparts, spoke and
prayed in Greek. The synagogue was nicknamed?8 garlic
(ajo). The original synagogue was most probably de-
stroyed in the fires that hit the city center after the six-
teen century. After the fire of 1917, the synagogue was
re-established in the Agia Paraskevi quarter. In 1919 the
hazanim were D.H. Sidis, S.M. Allalouf, Y.M. Hassid,
H.Z. Kattan, and S.A .Israel.

2. Ashkenaz (Eshkenaz) synagogue
Location : 47/57 Vassileos Irakleiou street??
Date of re-establishment : after 1917

It is traditionally believed that Ashkenaz synagogue was
established in 1376 by Jews that came from Hungary
and Germany. The congregation was later reinforced by
immigrants from Russia. The synagogue was also called
Synagogue of Nuremberg, Kahal Kadosh Varnbuk, and

AtBoyopagia efoaixov omiTiov ToU
170v awava, otn ovvouxia Poyog,
olmha oty Ztod twv Kagudtidwv. Ta
Té00eQ0 aydiuata twv Las
Inkantadas 1 Suretler uetagéoOnxav
0to AoUfpo ota TéAn Tov 190v
aLmva.

(ovALoyn Avraham and David Recanati)

Engraving depicting a Jewish house in
the seventeenth century, in the Rogos
quarter, adjacent to the Stoa of the
Caryatides. The four statues of Las
Inkantadas or Suretler were taken to
the Louvre in the late nineteenth
century.

(Avraham and David Recanati collection)
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Kahal Kadosh Varnak. The nickname of the synagogue
was fly (mosca), synagogue of the mad people (kahal de
los locos), and synagogue of the noise-makers (kahal de
los chicherones). At the end of the nineteenth century it
was located in the Bedaron quarter, on Buyuk Pazar
(Vassileos Irakleiou) street. After the fire of 1917, the
synagogue was most probably rebuilt on its original lo-
cation. In 1919 its hazanim were A. Eskenazi, H.M. Se-
vi, A.S. Botton, L.S. Uri and M.B. Eskenazi.

After World War II the synagogue Ashkenaz was re-
established on 20 Vassileos Irakleiou Street, on the site
of the Plassa synagogue. It was built with a donation
from Samuel Burla, in memory of his son Daniel. The
interior of the synagogue was spartan, incorporating,
however, the elaborate marble heikhal of the Ohel
Yosef (Sarfati) synagogue and the marble bema of one
of the Baron de Hirsch quarter synagogues. The build-
ing was finally demolished in 1978; in its place a new of-
fice building was constructed, within which Yad le-Zika-
ron synagogue is located today. The heikhal and bema
of the Burla synagogue were re-used in Yad le-Zikaron.

3. Provencia (Prevanga) synagogue
Location: Regie communal school, Regie-Vardar quarter30
Date of re-establishment : after 1917

It is traditionally believed that Provencia synagogue
was established in 1394, by Jews who fled France after
the massacres and expulsions by King Charles VIII. The
synagogue was also called Kahal Kadosh Provincial. It
was given the nickname synagogue of the poor (Kahal
de los Proves). In 1906 the synagogue was located in
the Pulia quarter, on Pulia Havrasi (Grigoriou Palama)
street. After it was destroyed in the fire of 1917, it was
re-established in the Regie-Vardar quarter. In 1919 its
hazanim were M.I. Menase, H.I. Mallah, S.N. Mallah,
I.H. Habib and M.A. Yomtov (Robisa).



un Tov YLov Tov Aavink. To e00TEQLLO TNG OVVAYWYNG
Ntov ATo, EVOOULTWVOVTOG, TTAVIWS, TO TTEQLTEYVO
UAQUAQLVO ELYHA TNG OCUVOYWYNS ZAQQOTY KOl TO UOLQ-
UAQLVO Srjua P0G €X TV OUVOY®MYMDV TNG CUVOLXLOG
vre X10g. To xtiQLo xatedapiomre to 1978. Z1n O¢on
TOV VYwONre €va ®TLQLO YQOQELWY, UECU 0TO OTTOLO
oteydletal onueoa M ovvaywyny Tovt AeCuagdv. To
ELYAA %Ol TO Sriua TG oVVOYWYNS MITOVQAG % ONOLUO-
totovvtol 0t Fove AeCLraQov.

3. Zvvayoyn Hgoivera (ITgefavron)
TomoBeoio: xowvotixn ook Pelr} - ouvowrio Pelr-Bagdd30
‘ET0g emavidogQuong: netd to 1917

Elvar xowvd amodentd oOtL m ovvaywyy ITofivoia
WEUON®e to 1394 amd Efpaiovg medoguyes amd
FolAio, mov xotéguyov oty Oecoalovinn eEortiog
TV OLYUOV ToV Bootitd Kdoorov tov 8ov. H ovva-
ywyn ovoudobnxe, emiong, Kdai Kavtog I1opLvoLdA,
EV( TO TTOQUTOOUXAL TNS NTAV OUVAYWYN TWV QTWYXDV
(raak vre Aog modpes). Katd to 1906, n ovvaywyn BoL-
oxotav otn ovvowio TToviwa, oty 086 TTovilo Xo-
Boaoi (F'onyoeiov Moiaud). H ovvaywyn emovidoudn-
®E UETA TNV TTVErayLd tov 1917 otn ovvowria. Peltn-
Baddo xar 10 1919 Aettovpyovoe ue yalaviy tovg
M.I. Mevaoé, X.I. MaArdy, =Z.N. Maihday, I1L.X. Xa-
urtiugt zow LA, Toumtop (Pourtion).

4. Xvvayoyi Itaie (FNaoay)
TomoBeoio: oxoh) Imong Nuwonu, 0d6g Behioagiov 43/463!
‘Etog emavidouong: wetd to 1917

Eivol zowvd amodextd otL n ovvarywyn Itdo 10000n-
®e 10 1423 and Efoaiovg modoguyeg omtd tn ZixeAioL.
Evioy00nuxe 00yoteoa, ToV 160 aumva, oItd veoopLyoé-
vieg IToAovg, OV NTOV UOQYMUEVOL, TTAOVOLOL %Ol
oviproy oe - WYnAG xoutvavird otomuoto. To moo-
TO0U®AL TNG ovvaywyng Itdhio MTav ovrixe (raton).
To 1606, n xowoTnTo ITEALG YWOLOTNKE OE TEELS OUVOL-
vovéc. H ooy uetovoudotxe oe Itdilo Taody,
eV TEOOTEOMHaY M ITdAo Xovtdg rat ITdhlo Zalmu.

4. Italia (Yashan) synagogue
Location: Joseph Nissim School, 43/46 Velissariou street3!
Date of re-establishment : after 1917

It is traditionally believed that Italia synagogue was es-
tablished in 1423, by immigrants from Sicily. It was fur-
ther enlarged and invigorated in the sixteenth century
by wealthy, educated, and prominent newcomers from
Italy. The synagogue was nicknamed mouse (raton). In
1606 the congregation split into three: Italia was re-
named Italia Yashan, and two new synagogues were
created, Italia Hadash and Italia Shalom. Sources men-
tion that the three congregations shared the same build-
ing for prayer. After the fire of 1890 destroyed the
building, a new synagogue was established in the Baru
quarter, on Kapanaca (Tsimiski) street. The corner-
stone was laid in 1896.

According to a postcard from the beginning of this
century the building was divided into three aisles by an
arcade. Behind the arcade was the ezrat nashim balcony,
which was open. The heavily decorated bema, built of
white marble, was located in the center of the hall (fol-
lowing the Sephardi tradition). The heikhal, on the east
wall, was on a raised platform, and the opening flanked
by double columns supporting a marble arch. This
heikhal design probably influenced the design of the
heikhal of synagogues that were built later, such as Beit
Shaul and Sarfati. The walls of the interior were painted
in a faux-marble (imitation marble) technique, while the
floor was covered in decorative terazzo tiles. The syna-
gogue was re-established after the fire of 1917. In the
1930s it was located at the Joseph Nissim School. In
1919 the hazanim were H.H. Hassid, A.H. Hassid, M.Y.
Zakai, 1.S. Florentin and S.E. Baruch.

5. Italia Hadash synagogue
Location : Sarfati Synagogue, Pittakou street, corner of Thalitos™
Date of re-establishment : after 1921

It is traditionally believed that Italia Hadash synagogue
was established in 1582 by members of the Italia Ya-

19To 1941 n EALGOQ ywolotnxe og 3
COVES ROTOYNGC: YEQUOVLXT], LTOALKY
%OL BOVAYAQURY).

191In 1941 Greece was divided into 3
zones of occupation: German,
Italian, and Bulgarian.

20 MeheTOnre ard U ®OTaywQNUE-
VO avTiyQopo otn BufAtoBrxn
Wiener 0to Aovoivo. Evyaouotm
Tov Mark Mazower yua. Thv VitdOeL-
£n oV oTOoLYElOV AVTOV.

20 Reviewed from an un-indexed
copy at Wiener Library in London. I
am grateful to Mark Mazower

for this reference.

2101 35 OVVOYMYES TTOV OVOPEQO-
vioL oty £x0eom Rosenberg givol ou
€ENg: MmtéLt ZaovAh, Mméut Itoydxn
(EQo£oa), Movaotnolmtmy, ITAGoa,
Mumért EA, Aoxeval, Mméut IoQuéh.,
Kuéva, Xaoio, Aofdt Orau, Mméit
Toxdp (Toeviyo), ECoatn, Ef6Qa,
AvtaQ Kovreg, Agayrov, Kapdooo,
Ziotia MNaody, Tahpouvt ToQd,
ALopov Xavtag, Otedvro, Itdhia
Xavtdg, Mmtéhro, AQ I'wafda, Mdo-
uoheg, F'uayud, Kahapooud, Kaoti-
Ma, Moyrooputic, Nepé Zahmu, wé-
VIE OWVOVUUES (AVOPEQOVTUL (G “OV-
vaywyn”), ®ou 1 ovvaywyn Mrel Io-
QUEN, TTOV OEV E)EL OLVOLYVWQLOTEL.

Amévavti: E(0000S TG ouvaymwyns
Aoxeval (MmovoAd) UETd TO AeUTEQO
Hayxoouio IoAeuo.

(ovALoyn Avraham and David
Recanati)

Opposite: Entrance to the Ashkenaz
(Burla) synagogue after World War I1.
(Avraham and David Recanati
collection)
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21 The 35 synagogues listed in the
report are: Beit Shaul, Beit Itshak
(Errera), Monastirioton, Plassa, Beit
El, Ashkenaz, Beit Israel, Kiana,
Hassid, Ahavat Olam, Beit Yaakov
(Tcheniyo), Ezrati, Evora, Adar
Kodesh, Aragon, Carasso, Sicilia
Yashan, Talmud Tora, Lisbon
Hadash, Otranto, Italia Hadash,
Bello, Har Gavoa, Marmoles, Yahia,
Kalamaria, Castilia, Mograbis, Neve
Shalom, five unnamed (listed as
“synagogue”) and the synagogue Bel
Israel, which has not been identified.
22 ATt T (UVTQAOTIL TTOV OVAPEQO-
VIOL TTAQARATW, TO ULVTOAS AVTGQ
Kovteg fouoxdtav ot ovvouria Ay-
YELGOHN ROL EXREVOONKE TO ZETTEN-
Bolo 1940 Aoy amdpoons xotedd-
Lo Tov (Salonika 72/5.9.1940).

22 Of the midrashim listed below,
midrash Adar Kodesh located at
Angelaki quarter is known to have
been evacuated in September 1940
due to its demolition (Salonika
72/5.9.1940).

23 TOUQOVAL [LE OTOLYELD. OTO AOYELO
Salonika 173 / ywoig nuegounvia,
UETA TO AevTeQO Taryrdomo TTOAe-
wo n Ioganiitixvy Kowvotnta eloé-
TTQUTE EVOIXLO YLOL TLG EENG OUVALY -
YEG (OL OTTOLES OEV RUTOOTQAPNAAY
ratd v Katoym): o. n ovvaywyn
oty 006 Baowéwg Hoaxeiov 57
(ovvaywyn Aoxeval) Ntav emitarypus-
V1 07t0 TOV EAANVIXO 0TQATO, f. aItd
auvaymyr oty mdodo I'onyopiov
E’ (ovvoywyn XaQlAdov) eLo¢mQote
2.000.000 6Qy. y. amtd ovvaymyn
otV 006 GLAimrov 22 (vTdg
Mméut loxmp) eoémoate 1.905.000
00y 0. amd ovvaywyn oty 006
Z1o000ov Bouvtud 43 (ouvvaymyn
Badd) ewoémoate 4.000.000 dQy.
%OL €. IO OVVaymYN 0TV 000
[ToounBéwe 38 (ouvaymwyn
T'ievioeQhl 1 ACQLOLVAYV) ELOETTQOTE
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ITnyéc avapéQouy OTL %Ol OL TELS HOLVOTNTES TTQOOEV-
XOVIOV ®AT 0TTO TNV (010 0Téy™. 'EEL %QOVLOL HeTd v
muerayLd Tov 1890, tébnue o Beuéllog AlBog tov véou
xtLotov g Itdhra Twaody, otnv 006 Kamovdxro (Tol-
wLoxn), 0T ovvorrio. MaQov.

ATTO pio ®OQT-TTOOTAN TV 0QYMV TOV LMV, TTAN-
0o@oQoVUeEdn OTL TO KTIQLO NTAV JLAUOQPWUEVO OF
QuOUO Paothnng, o€ TEla ®Aity, Ta omoia oQitovtav
atd xLovootolyio. ITiow amd TNV XLOVOOTOLYIO QUTT
BolondTay 10 WIaAROVL TOV €5OAT Vaoiu, TO OTTOLO e~
paviCetar avowytd. To Prua, amd hevnd UAQUOQO,
NTOV TTEQLTEYVO. OLOXOOUNUEVO ROL POLOKROTAV OTO Ké-
VIQO TOV YMQEOV (XATA TN 0e@OQOOITIXY TAQAOO0N).
To etxdA, 0TOV OVOTOMXO TOLXO, POLOXOTOV TTAVWD O
VITEQUYPWUEVO dAITEdO, 0TO 0TTOLO 0dNyovoav Tl
oxohomdtia. H TOAn tov €ixdA, atd Aeurd ndQuao,
NTOV SLOXOOUNUEV e OLITAOVS ®ioveg oe nGBe TTAEVOA,
0L OTTOLOL RATEAN YAV O NUAVRALKO 0ETWUOL. PALVETOL
OTL M TVITOAOYIOL QUTY]) TOV ELYAA ETNQENOE TO OYEOLOL-
oo TWV ELYAA VEDTEQWY OVVAYWYMDV, OTTWS TNG MITELT
ZaoUA xoL Zo@ath. Ou e0mTeQLXOlL TolyoL delyvouv
VO, £XOVV YOWUOTLOTEL e TQOTO TTOV VA ULUOVVTAL TO
UAQUAQO, EVM) TO TTATMUO ELVIL KOAMVUUEVO UE OLOKO-
OUNTLXA UWOATHA TTAOKAXLO. META TNV TTUERAYLAL TOV
1917, n ovvaywyn emavidoQudnxe. 2t dexaetio Tov *30
Boroxrdtav oty oxorn Imong Nionu. To 1919 Aettove-
yovoe pue toug yalavip X.X. Xaoid, A.X. Xaoid, M.IL.
Zoxan, L.Z. dhwevtiv nou Z.E. MiaQovy.

5. Xvvayoyn Itaiie Xavrag

Tomobeoio: ouvaywyn Zao@aty, oTn yovia twv 0dmv ITittoxot &
OdAntog®?

‘Etog emavidoguong: uetd to 1921

Elval xowvd amodextd OtL 1 ovvaywyr Itdila Xovidg
WoVONre to 1582 amd wéAn g ovvaywyng Itdhio
TNoody. To TOQATOOVKAL TNG TV TTOVTiXL (raton). To
1919 Aettovpyovoe pe tovg yatavip 1.E. Mmaotlihdn,
E.Il. MmoQtCihdn, E.Z. MroQtCihdn, N.N. Zaumetdl
xow MLE. MmootCiAdm. Ty dexaetio Tov "30 folordTay

shan synagogue. Its nickname was mouse (raton). In
1919 its hazanim were 1.E. Barzilai, E.P. Barzilai, E.S.
Barzilai, N.N. Sabethai and M.E. Barzilai. In the 1930s
Italia Hadash was located at the Ohel Joseph (Sarfati)
synagogue.

6. Italia Shalom synagogue
Location : 13 Costantinoupoleos street
Date of re-establishment : after 1917

It is traditionally believed that Italia Shalom synagogue
was established in 1606 by members of the Italia Ya-
shan synagogue. Its nickname was camel (gameo). In
1919 its hazanim were S.I. Samuel, A.M. Varsano, I.
Haim (Aaron), M.I. Azaria and M.I. Angel. In the
1930s it was located on Constantinoupoleos street.

7. Sicilia Yashan synagogue (Midrash Estrumza)
Location : 3/11 Dimitriou Rogoti street
Date of re-establishment : after 1917

It is traditionally believed that Sicilia synagogue was
established in 1423, by Jewish immigrants from Sicily
who found refuge in Salonika during Venetian rule. The
congregation grew when more arrived after the Italian
expulsions of 1493. The synagogue was also called syna-
gogue of the fishermen (kahal de los pishkadores), per-
haps a reference to the fishermen that came from Sicily.
Its nickname was wooden beam (madero).

In the mid-sixteenth century the congregation was di-
vided and two new synagogues were added to Sicilia
(Yashan): Sicilia Hadash and Beit Aaron. At the end of
the nineteenth century, Sicilia Yashan was located in
the Baru quarter, on Kastilia Havrasi (Agiou Nikolaou)
street. After it was destroyed in the fire of 1917, Sicilia
Yashan (or midrash Estrumza) was re-established. In
1919 its hazanim were 1.S. Emmanuel, S.B. Venezia,
M.A. Beraha, EM. Hazan and 1.G. Zarah. In the 1930s
it was located at D. Rogoti street.



otn ovvaywyn Oegh Tooég (Zaaty).

6. Tvvayoyn Itaiio Xaiop
Tomobeoia: 006g Kwvataviivourtoiews 13
‘Etog emavidQuong: netd to 1917

Elval ®owvd ammodextd otL n ovvaywyn Itdio Zalou
WwEVONKe To 1606 0md WEAN TG ovvorywyng Itdhva
Iaodv. To TOQATOOUXAL TNG YjTOV XounAa (gameo). To
1919 eiye xalaviu tovg Z.1. Zapovél, A.M. Baoodvo,
[.X. Xatu (Aaomv), M.I. ACooto wor M.I. AVCEN. 21
dexaetio Tov 30 Polondtov oty 000 Kmvotavtivov-
TTOAEWC.

7. Zioiia I'aoav (Mivtoag Ectoovuron)
TomoBeoia: 0065 Anuntoiov Poyxdtn 3/11
‘Etog emavidQuong: uetd 1o 1917

Eivol xouvd arrodextd 1L n ovvarywyn ZLotilo Lvouon-
%€ 10 1423 and EPgaiovg modoquyeg amd T Sixelia,
oL omotoL xatéguyav otn Oecoolovixn xatd v Eve-
TOXQOTIOL ZTNV HOLVOTNTO TTQOOTEOMHOY ZixneAOl TTOO-
oQuYeS TOV eyroTéhenpay TV Itohio ®atd Tovg dLwy-
uovg tov 1493. H ouvaymwyn Aeyotay, emiong, ovvayw-
y1 TV Yaddwv (xdad VIe AOG TTLOXAVTOQES) KOl TTL-
Bavov n ovopaoia auTh Vo TTROEQYOTAY AT TOVS Pa-
000eg mov é@Baoav amd T Zuxehia. To TOQATOOVRAL
™G Nrov doxdQuL (madero).

210 U€o. Tov 160V LDV, M ROLVOTNTA JLAOTAOTY-
%E, HOL OVO VEES OVVOYWYES TTQOOTEONHAY 0N ZLoiALa
(Twoodv), n Zwothio Xovtdg ot 1 Mméit Aaowv. Ka-
Td 10 T€AOG TOV 190V aumva, 1 ovvaywyn Zuoiila BoL-
oxOTaV 0T ovvowxio. Mmdoov, oty 006 Kaotihio
Xapoaot (Ayitov Niwohdov). Metd v muorayld Tov
1917, n Zwoiha Taody (M Muvtedg Eotpovutoa) ema-
vidQUBnxe. To 1919 Aettoveyovoe pe tovg yalaviu 1.Z.
Eppovovéd, Z.B. BevéCia, M.A. Mmeodya, E.M. Xa-
Cav now LT. Zady. 2t dexaetio Tov 30 Bolordtav
otV 000 Poyrot.

8. Sicilia Hadash synagogue
Location : 13 Sarantaporou street
Date of re-establishment : after 1917

It is traditionally believed that Sicilia Hadash synagogue
was established in 1562, by members of Sicilia
synagogue. At the end of the nineteenth century the
synagogue was located in the Tophane quarter, on Eski
Karantina (Hiou) street. Sicilia Hadash was re-estab-
lished, after the synagogue was destroyed in the fire of
1917. In 1919 the hazanim were D. I. Haguel, 1.D.
Amir, S.I. Pipano, L1.S. Haguel, and M.I. Amir. In the
1930s it was located on Sarantaporou street.

9. Beit Aaron synagogue
Location : 16 Stefanou Tati street, Regie -Vardar quarter
Date of re-establishment : after 1917

It is traditionally believed that Beit Aaron synagogue
was established in 157533, by members of Sicilia

Eowteouxo g ovvaywyns Itdia
(Iaoav) otis agyés tov atwva. To
UAQUAQLVO [riua SLaxQIVETAL OTO
#HEVTQO TNG alfovoag xat To eLyYdA
aToV AITEVAVTL TOLYO.

(ovALoyr Avraham

and David Recanati)

Interior of the Italia (Yashan) syna-
gogue in the beginning of this cen-
tury. The marble bema can be seen

in the center of the hall, and the
decorated heikhal on the
opposite wall.

(Avraham and David Recanati
collection)
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600.000 d0y.

23 According to a document in the
Salonika file 173 / undated, after
World War II, the Jewish
Community was leasing a number of
buildings that included a number of
synagogues (which were not
destroyed during the war): a. A
synagogue on 57 Vassileos Irakleiou
street (Ashkenaz synagogue) was
occupied by the Greek military, most
probably during, and after the war. b.
A synagogue at a street off Grigoriou
V (Harilaou synagogue) was leased
for 2,000,000 drachmas. c. A
synagogue on 22 Philippou street
(Midrash Beit Yaakov) was leased
for 1,905,000 drs. d. A synagogue on
43 Stavrou Voutyra street (Vardar
synagogue) was leased for 4,000,000
drs. and e. A synagogue on 38
Promitheos street (Yeniserli or
Larissinon synagogue) was leased for
600,000 drs.

24 OL OUVOYWYES TTOV LOQUBNKOY
TTOLV aItd TNV EVOTTOINOT NG EPQOLT-
®NG ROWOTNTAS NG Oe00aAOVIXNG,
70 1680, avopEQOVTaL OTLS dNUOOL-
VUEVES TINYES e TO Ovopa IoToQL-
2#€G. OL oVVaYWYES TTOL LOQUOMKAY
Uetd To 1680 ovoudlovrat, ®oTd Tig
toLeg mnyéc, Newtegeg 1 Kowvotinég
OUVOYWYEC.

24 The synagogues that were built before
the unification of the Jewish
congregations of Salonika in 1680, are
called, according to published sources,
Historic synagogues. The synagogues
that were built later by the Jewish
community of Salonika are called,
according to the same sources, Late or
communal synagogues.

25 Zug Magowies ', 18, "...Elvar dév-
0QOV LM €1g TOUS EVOYRUALLOUEVOUG
oty ...

25 In Proverbs 3, 18, “... a tree of life
to them that lay hold upon her...”.
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8. Tvvaywyn Xiciie Xavrag
Tomobeoia: 000g ZaavTamoQov 13
'E10g 10Qvoewe: petd to 1917

Eivor xowvd oamodextd Ot n ovvoywyn  Zuotila
Xovtag 1euinxe 10 1562 atd wen e Zwoiito. Katd
10 TEAOC TOV 190V aumva, M ovvaywyn BOLOROTAV 0TN
ovvowxio Tomyave, oty 000 Eoxi Kagavtiva (Xiov).
H ovvaywyn emavioQubnre UETA TNV ROTOOTQOWY TNG
10 1917. To 1919 n ovvaywynq AELTOVQYOVOE UE TOVG
xaoviu A Xayovéd, LA. Auig, Z.I. IMutavem, LZ.
Xoyovéh xor ML Auig. Tm dexaetio tov 30 Poi-
OorOTAY 0TNYV 000 Z00AVTATOQOV.

9. Tvvaywyn Maéit Aagov
Tomobeoia: 0805 Zteqpdvov Tatn 16, cvvowriopos Pebn-Baoddo
'Etog emavidQuong: petd to 1917

Eivar xouvd ammodextd 0tL n ovvayoy Mmétt AaQov
100VON®E TO 157533 0O WEAN TNG OVVOYWYNS ZLolALaL.
IMMoe TO0 OVOUA NG OTTO TNV OLKOYEVELDL ACQMV, 1
omoia, mbavotata, eite éxtioe T ovvaywyn eite Ntav
aItd TLS ONUAVTIXOTEQES TNG KOLVOTNTOC.

Zta. T€An Tov 190v audva, N ovvaymyn PoLoxoTay
ot ovvowxio Poyoc. TInyég avagéQouvy To eVOEXOUEVO
N ovvaywynq v 1eUbnxe aQyxd oty cvvowrio. Mie-
vToQov (mapo@doed Tov MIELT AcQmV), 0TO. VOTLO
¢ Eyvatiog. MeTd TV ®aTaoTtQog TS OTNV TTVQXL-
yud Tov 1917, n ovvaywyn emavidoQudnxe otn ouvowrio
Peln-Baodd, 6mov 1o 1919 AeLtovQyovoe Ue Tovg Y-
Cavip A.1. Mayxgito, A.I. Xaumiur, A.Z. Mayxoito,
A.Z. Eotgovutoa xal M.1. Kaoovro.

10. Zvvaywyi I'tegovs Xegagavt (Mivrgas Mmottov)
TomoBeaia: 006¢ ITTohepaiwy34
‘Etog emavidouong: puetd to 1917

Eival xowvd amodextd 6t n ovvaywyn I'neQoig Zego-
QAVT gival M TEMTY TTOV LWOEVONKE T0 1492 amd ERai-
ovg mEdouyes amd v lomavia. To maQaTtooUxAL TG
Nty wevaég (meskita). Kotd to téAn tov 1600 atmva,

synagogue. It was named after the Aaron family, which
probably either donated the funds for the construction
of the synagogue or was the most prominent in the con-
gregation.

In the end of the nineteenth century Beit Aaron was
located in the Rogos quarter. It is possible that the syn-
agogue was originally located in the Bedaron (corrup-
tion of the name Beit Aaron) quarter, south of Egnatia,
and perhaps re-located after it was destroyed in one of
the numerous fires that hit the city center. After its de-
struction in the fire of 1917, Beit Aaron synagogue was
re-established in the Regie -Vardar quarter. In 1919 the
hazanim were D.I. Magrizo, A.l. Habib, D.S. Magrizo,
D.S. Estroumza and M.I. Kasouto.

10. Gerush Sepharad synagogue (Midrash Botton)
Location : Ptolemeon street3s
Date of re-establishment : after 1917

It is traditionally believed that Gerush Sepharad is the
first synagogue that was established by the Jews of
Spain after 1492. Its nickname was minaret (meskita).
At the end of the sixteenth century, Gerush was divided
into Gerush Gadol and Gerush Katan, but no informa-
tion is available on the location of these synagogues.

Gerush (Gadol) was destroyed in the fire of 1917 and
was re-located on Ptolemeon Street. In 1919 the haza-
nim were M.M. Nissim, S.E. Castro, N.M. Halevi, S.M.
Matarasso and M.S. Attias.

11. Kastilia synagogue (Midrash Neta Na aman)
Location: 36 Baron Hirsch street36, Kalamaria quarter3’
Date of re-establishment : after 1917

It is traditionally believed that Kastilia synagogue was
originally established in 1492, by the Jewish refugees
from Castile. It was also called Kahal Kadosh Gerush
Kastilia. At the end of the nineteenth century, Kastilia
synagogue was located in the Baru quarter. It was re-es-
tablished in the Kalamaria quarter after the synagogue
was destroyed in the fire of 1917. In 1919 its hazanim



N KOLVOTNTO OLOOTTAOTNHE O OVO VEES CUVAYWYES, TNV
I'rnepoVg I'navtOh xou Ty I'mepovg Katdv. Ztouyeia
yiao TNV 10m00e0ion TV OV0 AUTMV OUVOYWYWDV OEV
VITAQYOVV3S,

MEeTA TV ©OTOOTQOPN TNG OTNV TVXAYLAL TOV 1917,
N OLVVOYWYY ETOVAAELTOVQYNOE 0TV 000 TTToAepaiwy.
To 1919 AettovQyovoe ue tovg yataviy M.M. Nionu,
>.E. Kdotpo, N.M. Xoahefi, =.M. MotaQdooo %o
M.Z. Attioc.

11. Xvvayoy Keotiiie (Mivrods Néro Noauav)
TomoBeoia: 006¢ Bagdvov Xig 3636, ouvolriopog Kaauaouds?
‘Etog idovong: petd to 1917

Eival ®owvd ammodextd 0tL 1 ovvaywyny Kaotidio 1oQu-
Onre 1o 1492 amd EPgaiovg modoguyes amd tnv Ka-
oTiAn. Agydtav, emiong, Kdai Kavrog I'kepovs Ka-
otiAta. 2T 1€ N Tov 190V oLmva, 1N oVvVoYwYY) BOLoxO-
TOV 0T ovvolrio. Mmdpov. H ouvoymyn ®ataotoden-
E OTNV TVEXAYLA TOV 1917 %o emtavidQUBnxe 0To ovv-
owtopnd Koropaid. To 1919 AettovQyovoe pe Tovg
xocaviu .X. Molyov, B.Z. Eotgovutoa, M.X. Zion,
=M. IIiwovo xow M.M. AAAOAOU.

12. Zvvayoyp Mayiog
TomobBeoia: 0d0g Zmdtng 3838
‘Etog emavidQuong: petd to 1917

Eilval ®xowvd arodextd 0tL n ovvoymyr) Mayldo 10Qu-
Onxe 0yd to 149239 amd ERoaiovg meodoquyes amd
™ Moaywooxo. To ToQaToOUXAL NG CUVAYWYNS NTOV
xAéptns (ladron). Zto. péoa Tov 160V OLOVA, N HOLVO-
TNTO XWELOTNKE OE OVO VEES OUVAYWYES, TN MayldQ Pu-
00V oL ™ MoyudQ Zevi. Zta péoa tov 170V aumva,
otn ovvaywyn Moayldo (PLodv) AeLTovQyovoe ONuoVTL-
M yeoupd.

Katd 1o téAn Tov 190v awmva, n ouvaywyq MayloQ
(PLodv) poroxdtav otn ovvowrior Tevi Xoafrov, otnv
006 Mayog Xopoaoi (Tewgyiov Ztavgov). Metd tnv
A0TAOTQOPN TNS OTNV VXYL Tov 1890, wa véa. ov-
voyoyn ytiotnre ot 0éom g Maywoo (Puodv), n

were S.H. Molhou, B.S. Estroumtsa, M.H. Sidis, S.M.
Pipano and M.B. Allalouf .

12. Mayor synagogue
Location : 38 Spartis street38
Date of re-establishment : after 1917

It is traditionally believed that Mayor synagogue was es-
tablished in 1492,3 by Jewish refugees fleeing the perse-
cutions in Majorca. Its nickname was thief (ladron). In
the middle of the sixteenth century the congregation split
into two synagogues: Mayor Rishon and Mayor Sheni. In
the second half of the seventeenth century an important
yeshiva was established in the synagogue Mayor (Rishon).

At the end of the nineteenth century, Mayor synagogue
was located in the Yeni Havlu quarter, on Mayor Havrasi
(Gerogiou Stavrou) street, which was destroyed in the fire
of 1890. In 1891 a new synagogue was constructed in
place of the older Mayor (Rishon) building. The new
building is known to have had two stories, each contain-
ing a separate prayer hall; the ground floor for daily
prayer and the top floor for Shabbat prayers. After May-
or synagogue was destroyed in the fire of 1917, it was re-
established at Spartis street. In 1919 the hazanim were
H.I. Levi, S.S. Benmayor, E.M. Franses, A.l. Nahmias
and I.S. Nahmias.

13. Mayor Sheni synagogue
Location: Quarter 640
Date of re-establishment : after 1917

It is traditionally believed that Mayor Sheni synagogue
was established in the middle of the sixteenth century,
by members of Mayor synagogue. At the end of the
nineteenth century it was located at Tophane quarter,
near the intersection of Eski Pazar (old Tsimiski) and
Eski Karantina (Hiou) streets. Mayor Sheni is not list-
ed among the synagogues that were destroyed in the fire
of 1917; however, it was relocated at an unknown date
to the quarter “6”. In 1919 the hazanim were L.1. Ardit-
ti, E.S. Isaac, B.H. Naar, A.I. Yakouel and I1.D. Mihael.

20 Josephus Flavius, Antiq. XIV, X

27 Katd OQLOUEVES TINYES, OUVERT
ata €k Tov 120V aumva.

27 According to some sources it took
place at the end of the twelveth
century.

28 TaL TOQUTOOVXALA TTOV dIVOVTAY OTIG
OUVUYWYES TNG OeCOUAOVIXNG ElVOL (IO
TAEAO00M TTOV TOAD TBAVOV va Eexivn-
o€ Tov 190 awwva. Ta TaQaToovxAL
TQOMEQOVTOV UOVO OTN YLOQTH TNG St~
10t Tod, Tov efoatrd wiva Tiool
(ZemtéupoLog-OxTdpPoLog).

28 The nicknames that were given to
the synagogues of Salonika are a
tradition which originated, most
probably, in the nineteenth century.
The nicknames could only be called
out at the celebration of Simhat
Tora, in the month Tishri
(September-October).

29 Otav avogEéQETOL TOQUITAV® AITO
évog aQLBuog ot odtevbuvom, ogei-
AETOL OTLS OLOPOQES OTLS TINYEC.

29 More than one number in the
address of a synagogue indicates the
differences that have been recorded
in various sources.

30H ovvouxria Peln-Bagddo 100001-
%E QIO TNV EMANVLXT) TTOMLTELOL YLOL VO
0TeYAOEL TOVG TTVQOTAHELS TNG TTVQ-
®ayudg Tov 1917. H ovvowrio Boo-
0G0 BOLOROTAY OTNV TTEQLOYN
Movotagpd AQig.

30 The Regie-Vardar quarter was
established by the Greek state for the
refuges of the 1917 fire. Vardar
quarter was located at the area called
Mustafa Arif.

31 Katd oguouéva. £yyoapa, 1
oVvaymYN POLOXOTAY OTNY 000
Zrdotng 38.

31 Some documents locate the
synagogue at 38 Spartis street.

32 Kotd oguopéva €yyoaa, foLordtay
oty 0d6 Mirtaxov xow Foafuds.
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32 Some documents locate it on
Pittakou street corner of Gravias.

3 Kot oQuouéveg tnyég, to 1631.

33 Some sources give the date 1631.
3 Kot 0QLopevoL £yyopa., BOLoro-
Tav 0N ovvowxia Bagdvov Xigc.

34 Some documents locate it at Baron
de Hirsch quarter.

35 Kotd 0Quopéveg Imyeg, yOow ota
1906, n ovvaywyn 'negovg (I'wa-
vIOL) BoLordTay otn ouvouxio Pu-
vrix nou eyotav duvtin Xdapoa.

35 Some sources suggest that Gerush
(Gadol) synagogue was located in
Findik quarter under the name Findik
Havra circa 1906.

36 Katd 0QLOUEVOL €YYQ0Qa., BOLORO-
Tav oty 006 Kapageouding (Be-
0{0g).

36 Some documents locate it at
Karaferialis (Veroia) street.

37 H ovvourio Kohapooud 1ooudnxe
UETE TNV TUEKRAYLE TOV 1890 %o
TOTOBETELTOL OTNV TTEQLOYKY] TTOV NTAV
TTQONYOVUEVIS TTAQKO TWV AYYAWV.
37 The Kalamaria quarter was
established to house refugees after the
fire of 1890, and was located at a site
that had previously been a British
park.

38 Katd 0QLuopéva. £yyQaga, PoLoxo-
Tav 01N 0x0AN Iwong Nwonu, oty
000 Behoaiov 43/46.

38 Some documents locate it at Joseph
Nissim school, 43/46 Velissariou
street.

Eioodog e oyorns Imorje Nuonu
Taiuovvt Topd Ayxavioi (Anuotixo
Zyoleio A" ITeQupégelag) otn dexaetia
Tov "30.

(ovALoyn Avraham and David Recanati)

Entrance to the Joseph Nissim Talmud
Tora ha-Gadol school (Primary school,
district A’) in the 1930s.

(Avraham and David Recanati collection)
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omolo. TTLOTEVETAL OTL €lye OVO 0QOPOVS. ZTO LOOYELO
AELTOVQYOVOE OUVOYWYN YL TLS ROOMUEQLVES AELTOVQ-
yieg, eV O0TOV TEMTO OQOWO CUVAYWYN YLO. TLS AEL-
TOVQYiES TOV Zafpdtov. Metd TV muoxayLd tov 1917,
N oVVOywYN ETaVIOQUONKE 0TV 000 ZITAQTNG, KoL TO
1919 Aettoveyovoe pe tovg yatavipn X.I. Agfn, Z.2.
Mmevuoywde, E.M. ®oavoég, Al Nayuio xor LZ.
Noyuio.

13. Dvvaywyi Mayiog Xevi
TomoBeoio: ovVOLRLOMOS 640
‘Etog emavioQuong: uetd to 1917.

Eivor ®xowvd omodertd ot n ovvaymyn Mayudo Zevi
0QUONKE, oTa eSO TOV 160V LMV, 0ITTO WEAN TNG OV-
voyoyng Maytdg. Zto 1éAn tov 190v auwva, 1 ouvva-
yoyn poroxdtav otn ovvowxio Tomyove, ®ovid ot
oLooTaEwon Twv 00wV Eoxl IMaldo (Touuoxry)) xou
Eoxi Kagavtiva (Xiov). H ovvaymyr 0ev avopéQetal
QVAUEDO O€ QUTESG TTOV KOTAOTQAPNHOY OTNV TTVQXAYLA
Tov 1917, o’ OA” avtd, OUWS, 08 GyVWOTN NUEQOUN-
via, peto@éebnue oto ovvolriopod 6. To 1919 Aettovo-
yovoe pe tovg yataviu 1.I. Agdity, E.Z. Ioadxn, B.X.
Nado, A.L Toxovél xal LA, Muyoé.

14. Zvvayoyn Karaiav (INacav)
TomoBeoio: 006g Hpaiotov 5841
‘Etog emavioouong: puetd to 1917

Elval xowvd amodextd 6tL n ovvaywyn KotaAdy 10Qv-
Onre 10 1492 amd ERoaiovg mpdoguyes amd tnv Kata-
rovia, xvolwg amd 1 Baorehdvn xaur ™ Tepdva.
AVAUEOH TOVS VITNOYOV TTOALOL ONUOVTIXOL AGYLOL TNG
emoyns. H ovvaywyn xnohkeito, emiong, Kdaad Kavrtdg
Katarovvia now Kaad Kavros KataAddav. To maQo-
To0UKAL TNG NTOV 0UxO (figo).

210 UEOO TOV 160V aLmVOL, 1 ROWVOTNTA YWQIOTNHE
0Ta OVO, ONULOVQYMVTAS OV0 Véeg ouvaywyEs, Ty Ka-
toAdv Taody row Tnv Katohdy Xoavtdg. IToog to Té-
Aog tov 190v awdva, m ovvaywy Kataldyv Toaodv
Botoxdtov 01N ovvowxio. Mmevtoedy, *OvVTd oty 000

14. Catalan (Yashan) synagogue
Location: 58 Ifestou street4!
Date of re-establishment : after 1917

It is traditionally believed that Catalan synagogue was
established in 1492, by the Jewish refugees from Catalo-
nia -mostly Jews from Barcelona and Gerona, among
whom were many prominent literary figures. It was also
called Kahal Kadosh Catalunya, and Kahal Kadosh Cat-
alan. Its nickname was fig (figo). In the middle of the
sixteenth century the congregation split into two syna-
gogues: Catalan (Yashan) and Catalan Hadash. At the
end of the nineteenth century, Catalan Yashan was lo-
cated in Bedaron quarter near Kastilia Havrasi (Agiou
Nikolaou) street. Between 1905 and 1917 it was located
in the Talmud Tora complex. After it was destroyed in
the fire of 1917, it was re-established on Ifestou Street.
In 1919 the hazanim were 1.E. Broudo, R.S. Esformes,
I.M. Carasso, D.M. Arditi and A.G. Arditi. The syna-
gogue is not mentioned in later sources. It is possible
that it stopped functioning in the early 1930s.
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Kaotilia Xopoaoi (Ayiov Nuwohdov). Metd v %o-
TAOTQOWPN TNS OTNV TTVEXAYLE TOV 1917, emorvidQUbnxe
omv 006 Hyaiotov, xat 1o 1919 AettouQyovoe e Toug
xaloviu 1.LE. Mmoovdo, I1.2. Eogpodoueg, .M. Kagdoo,
AM. Apditn xnar A.T'. Apditn. H ouvaywyr dev avoupé-
oeTOlL Ot uetayevéotepes mmyés. Eilvar mbovov ot
ETTONPE VO AELTOVQYEL OTLS 01Oy €C TNS dexaeTiag Tov *30.

15. Xvvaywyn Kataiav Xavrag
TomoBeoia: 060 Apohiog 1441
‘Etog erravidguong: uetd to 1917

Elval xowvd amodextd 0tL n ovvaywyr Koatoldv Xa-
VTAG LOQUONKE 0TAL LECO TOV 160V awmva. 0td WEAN TNG
ovvaywyng Kataddv. 210 téhog tov 190v atmva, BoL-
oxotav otn ovvowxia ITovia, xovid oty Eyvatio. H
OUVOY YN ROTAOTQAPNUE RATAE TNV TTVEXOYLA TOV 1917
%Ol €TTOVIOQUONXKE otV 000 Aupohiog. To 1919 Aet-
TOVQYOVOE Ue TOVg yalaviu AZ. Zohtiéh, L2, Aegfn,
Z.M. Mwoé, A.T'. MmootCuhdn ral Z.I'. AAuovoivo.

16. Tvvaywyi Agayxov
TomoBeoio: Ayiog PoTeELVNG 24 42.43
‘Et0g emavidoQuong: uetd to 1917

Elvor #ouvd amodentd 0Tl 1 ouvaywynq AQaryxOv 1OQU-
Onre ayxd 1o 1492 omd Efeaiovg modopuyes amd
mv Agaywvia xor ™ TFohwxia, petd 10 dwyud Tovg
ad v Iomavio. ZvvoymyEs pe to (oLo dvoua LoeUN-
%nav TNV (00 €ToYN RO 0g GAAES TTOAELS, OTtwg N Kwv-
OTAVTLVOUTOAT, 11 AVOQLOVOUTTOAN ®oL 1 Kaotogud. To
TOQATCOVKRAL TNG CUVOYWYNS NTAV YdTA (gato).

ATTO TNV TEQLYQOPY] ULOS TTAQADOONS OYETIXA. UE TOV
TQOITO TTOV AELTOVQYOVOE 1 CUVOYWYY) KATA TLS UEQES
ToU €ELAaOUOV, oLy amd to T'op Kimmovo, €xovue
Epeimia g ovvaywyns Kataddv uetd tnv mvoxayid tov 1890.
(ovALoyn Avraham and David Recanati)

Ruins of Catalan synagogue after the fire of 1890.
(Avraham and David Recanati collection)

15. Catalan Hadash synagogue
Location : 14 Amalias street4!
Date of re-establishment : after 1917

It is traditionally believed that Catalan Hadash syna-
gogue was established in the middle of the sixteenth cen-
tury by members of the Catalan synagogue. At the end
of the nineteenth century it was located in the Pulia
quarter near Egnatia. After it was destroyed in the fire
of 1917, it was re-established on Amalias street. In 1919
the hazanim were D.S. Saltiel, 1.S. Levi, S.M. Mose,
A.Y. Barzilai, and S.G. Almosnino.

16. Aragon synagogue
Location : 24 Agias Fotinis street42.43
Date of re-establishment : after 1917

It is traditionally believed that Aragon synagogue was
established in 1492, by Jewish refugees who came from

39 Kotd 0QLoUéveg mtnyég, éva
LMV VOQLTEQ.

39 Some sources date it

a century earlier.

40 6 oy TO OVOUX YUAAKOV VOOO-
xouelov. Metd to 1917, o oo~

T YLLOTO TOV VOOOXOUELOV Y ONOLUO-
TOMONKOY YLOL VO OTEYAOOVV
TVQOTOE(S OLROYEVELECS.

40 6 was the name of a French Army
Hospital. After 1917 the hospital
barracks were used to house refugees
from the great fire.

41 Kotd oQuopéva £yyoapa, foLonod-
Tav 0Tn oxoAn Iowong Nwoju otnv
006 Behloopiov 43.

41 Some documents locate it at
Joseph Nissim School,

43 Velissariou street.




42 Katd 0QLopEVaL €yyoaqa, BOLoxo-
TOV 0T AEWEPOQO ZTQATOV.

42 Some documents locate in on
Stratou Avenue.

43 H ovvowria tng Aylag Pmtewvig
Botoxdtay dlrha oTo efQaTnd Ve-
xnQotopeio. Katedagpiotnue tn dexa-
etia tov *30.

43 Agia Fotini quarter was located
adjacent to the Jewish cemetery. It
was demolished in the 1930s.
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AAITOLOL OTOLYELD YLOL TN LOQYPY) TOV KTLRIOV. ZTO EVQV-
YWQEO Lrua otexdTav wio otd TS TOELS OUAOES TTOV
AELTOVQYOVOOV OTNH OUVAYWYY, N OEVTEQN OTO ELYHA
eV M TOlTN 0TEXOTOV 08 HIKAO OTO EVTQO TNG iBov-
00,G, TTEQLTOLYVQLOUEVN OTtd TG “EVALveS xoAOves”. H
OVVOYWYY]  €lYE HUXALKY QLVUAY, OTO UECOV TNG OTTOLOG
VITHQYE TINYadL, TO OTolo emavayonotuoTominxe ot
ovvaywy AQUyxOV, TTOV OLXOOOUNONKE UETE TNV TTVO-
noryLd Tov 1890 autd TV owwoyévela I'natévio.

Kotd ta 1éAn tov 1900 audva, 1 ouvaywyn BoLoxd-
Tov 0Tn ovvowrio. Mmdoov, xovrd otny 000 Kama-
vaxo (Towwoxrr). H ovvaywyn xotoaotodgnxe walt ue
TO. TTOAAMV ALOVOV TOLIVTO. TTOAMITLUOL OE@AQLU TTOV
PUALOOOVTOY 0TO EL)YAA TNG. Metd To 1917, ) ouvoyw-
N emavideUuinxe oty 006 Ayiog Pwtewvne. To 1919
AELTOVQYOVOE (e TOVG yatavip M.1. Mmevadovt, 2.2,
Zapovél, M.A. Zauovéd, =.X. Atd xow X.I. Mmepov-
ui.

17. Xvvayoyn Ateumov I'acav
TomoBeaio: Baothéwg ITéToov 56
‘Etog emovidoguong: petd to 1917

Elval ®owvd amodextd 0Tl 1 ouvaymyn ALOUTov 10QU-
Onre aQywnd 10 1510 and ERgaiovg modoguyeg mov
1ATEQUYQV 0T Ogooalovinn amd v [ogroyaiio. H
ovvaywyn Aeyotav, exiong, Keidd Kevrood Aloumoa
xnoL Kethd Kevrood Avoumova. To TOQATOOUXAL TNG
Ntov QOOL (magrana). 2to. U€co. TOV 160V aLOVa, 1 ®OL-
VOTNTO XWRIOTNXE 08 dVO VEES OUVAYWYES, TN ALOWTOV
(Tvaodv) row ™ ALopstov Xovtdc.

Kotd ta 1éAn tov 190v avdva, 1 ouvoymyn oLoxo-
TAV 0T OVVOLKioL AWTVTIOVAN KovTi, (o TOVQHLKY OV-
VOLria OOV ®OTOLHOVOOY TTOMES OLXOYEVELES NTOVUE-
0wV ®aBMS %L UEQXES EPQATXES OLKOYEVELES. META
TNV ROTAOTQOPN TNG OTNV TVEXAYLA TOV 1917, 1 ouva-
yoyn emovidQuinxe oty 006 Baolhéwg Iétoov. To
1919 Aertovpyovoe pe tovg yalaviu Z.1. MmevBeviot,
LI Xaotd, Z.H. Koév, X.A. Agia nar M.1. Zeva. H
oVvaymyn OV OVOPEQETOL O UETAYEVEOTEQES TINYEC.

Aragon and Galicia immediately after the expulsion
from Spain. Synagogues of the same name were also es-
tablished in Istanbul, Edirne, and Kastoria. The nick-
name of the congregation was cat (gato).

From the description of an old custom that took place
during the days of atonement, prior to Yom Kippur, we
have some information about the building: one part of
the congregation stood on the bema, which was spa-
cious; the second, next to the heikhal a third sat in a cir-
cle in the middle of the building, surrounded by the
“wooden columns”. The synagogue had a circular court-
yard, in the middle of which there was a well. The well
was re-used in the new building that was built by the
Gatenio family after the fire of 1890.

At the end of the nineteenth century the synagogue
was located in the Baru quarter, near Kapanaca (Tsimi-
ski) street. The synagogue was destroyed in the fire of
1917, in which all thirty sefarim -many of them centu-
ries old- were destroyed. The synagogue was re-estab-
lished after 1917, on Agias Fotinis Street. In 1919 the
hazanim were M.I. Benarthout, S.A. Samuel, M.A.
Samuel, S.M. Atas and H.I. Beroubi.

17. Lisbon Yashan synagogue
Location : 56 Vassileos Petrou
Date of re-establishment : after 1917

It is traditionally believed that Lisbon synagogue was
established in 1510, by Jewish refugees that fled to Salo-
nika from Portugal. The congregation was also called
Kehila Kedosha Lisboa, and Kehila Kedosha Lisbona,
and its nickname was pomegranate (magrana). In the
mid-sixteenth century the congregation was divided into
two synagogues: Lisbon (Yashan) and Lisbon Hadash.
At the end of the nineteenth century, the synagogue was
located in the Abdullah Kadi quarter, a Turkish quarter
containing many Donme and some Jewish families. Af-
ter it was destroyed in the fire of 1917, it was relocated
on Vassileos Petrou Street. In 1919 the hazanim were
S.I. Benvenisti, I.I. Hassid, S.E. Cohen, H.D. Afias and



Elvor mBavov Ot érmonpe var AeELTOVQYEL OTLS 0QYES TG
oexaetiag Tov 1930.

18. Zvvaywyn Areunov Xavrag
TomoBeoio: Aewpodog Baoihioong Ohyag 64/24/74
"E10g emmavidQuong: petd to 1917

Eivar ®xowvd amodextd 6tL m ovvayoyr Aloumov Xo-
VTag OUONKE TO 1536 amrd wéAN g ovvaywyng ALo-
wrtov. Katd ta téAn tov 190v awwva, n ovvaywyn Pot-
oxoToV 0t ouvvowrio POyog. Metd Tnv ®oTo0TQOPN
™G oty Tueraywd Tov 1917, n ovvaywyny ALoumov
Xovtdg emavidQudnue otn Aew@ooo Baoldioong OA-
voc. To 1919 Aettovgyovoe pe tovg yalaviu M.Z.
Mokyov, LX. Noyuia, IT.A. Aipo, LI. Zamoorta ot
E.O. Kouvt.

19. Zvvaywyn IMogrovyxal (Kevia IMogtrovyxdl)
TomoBeoio: 000¢ KaoodvoQov, ®OVTA 0TI VEES (UAOKECH
‘E1og emavidoQuong: uetd to 1917

Elvar amodextd ot n ovvorywyn Iogotouvyxdh 1douon-
%e 10 14974 and Efoaiovg modoquyeg amd v Ioo-
toyaiia. Kotd pia maddoon, n ovvaywyr 1dQubnxe
QYA 0TO OTLTL TOV QAPEVOV ZopoVEN vie Mediva, o
000G, TTOOOMWITLXA, TTNOE TNV AOEL OTTO TO OOVATAVO
™S KovotovitvoumoAng yuo. TV ovEYEQOT OUVOLY -
g. To moQatooUxAL TS NTav x0Aoxv0a (calabaza).
Kotd ta téAn Tov 1900 avwva, n ovvaywyr ITogtov-
yraA Boroxdtav oty ovvowxia Mmdoov, otmv 000
Xayxau Motohov (Baowhéwg Hoaxheiov). H ovvaywyn
HOTAOTQAPNUE OTNY TVEXOYLE tov 1917. Metd 10
1917 emavidUbnre otnv 006 Kaoodvopov. To 1919
AeLTOVQYOVOE Ue Tovg yalaviu M.A. Togaéh, A.Z. Za-
TN, LE. MOAyo, AL Zadwrdoro xot A.L. Zadixdouo.

20. Zvvaywyij Efoga (Mwvtoas Katav)
Tomobeaio: 006g KarBov 146
‘E10g emavidQuong: uetd to 191747

Elvar nowvd amodextd otL n ovvaywyny EFO0oad 1dQv-

M.I. Senor. The synagogue is not mentioned in later
sources. It is possible that it stopped functioning in the
1930s.

18. Lisbon Hadash synagogue
Location : 64/24/74 Vassilissis Olgas avenue
Date of re-establishment : after 1917

It is traditionally believed that Lisbon Hadash syna-
gogue was established in 1536, by members of the Lis-
bon synagogue. At the end of the nineteenth century it
was located in the Rogos quarter. After it was destroyed
in the fire of 1917, it was relocated to Vassilissis Olgas
avenue. In 1919 the hazanim were M.S. Molhou, I.H.
Nahmias, P.A. Alvo, L.I. Saporta and E.O. Koune.

19. Portugal synagogue (Kehila Portugal)
Location : Kassandrou street, near the New Prisons*
Date of re-establishment : after 1917

It is traditionally believed that Portugal synagogue was
established by Jewish refugees from Portugal in 1497%,
Legend has it that the synagogue was originally estab-
lished at the house of Rabbi Shamuel di Medina, who ac-
quired the permission to build a new synagogue from
the Sultan in Istanbul. Its nickname was pumpkin (cala-
baza).

At the end of the nineteenth century the synagogue
was located in the Baru quarter, on Haham Matalon
(Vassileos Irakleiou) street. The synagogue was de-
stroyed in the fire of 1917 and was re-established on
Kassandrou street. In 1919 the hazanim were M.A. Is-
rael, A.S. Saltiel, I.E. Molho, L.I. Sadikario and A.I. Sa-
dikario.

20. Evora synagogue (Midrash Katan)
Location : 1 Kalvou street46
Date of re-establishment : after 191747

It is traditionally believed that Evora synagogue# was
established in 15124 by Jewish refugees from Evora in

44 Kotd 00LOUEVE £YY00paL, BOLOKO-
Tav oty 006 Meydhou
ANEEGVOQOVL 24.

44 Some documents locate it on 24
Megalou Alexandrou street

45 Katd ogropéveg mnyéc, to 1525.
45 Some sources date it in 1525.
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46 Katd oQuopéva £yyoapa, BoLoro-
Tav oty 080 Navogivov 3.

46 In some documents the address is 3
Navarinou street.

47 Zopgpova ne éyyoogo e Iogan-
Mg Kowvotnrag tov 1933
(Salonika 141/1933), n ouvaywyn
ER60a notatdooeTol HeTaEl autmy
TTOV KATOOTQAPNAOY OTNV TTVQHAYLA
Tov 1917. AvtiBeta, 0QLOouéveS Tn-
VEG TNV AVAPEQOVV G TN LOVOOLXT)
TUVAYWYT TTOV 08V ®AMKE OTNV TTVQ-
7nayLd Tov 1917.

47 According to a document of the
Jewish Community dated 1933,
(Salonika 141/1933) Evora is listed
among the synagogues that were
destroyed in the fire of 1917. In
contrast, some sources mention that
the synagogue was the only one to
have survived the fire of 1917

48 Katd tov Anuntoudon (o. 269),
Nrav HEQOG TNG CUVAYWYNS ALOUTOV
TTOV LWEVONXKE TO 1502.

48 According to Dimitriadis (p. 269)
it was part of the Lisbon synagogue,
established in 1502.

49 Kotd oQopéveg mnyéc, to 1535.
49 Some sources give the date 1535.
50 Katd tov Nag (0. 46), folondtov
0Tn ovvowria Axtoé Meoxit, xovtd
01N OLALOTAVQWON TV 0dWV TTaAmL-
wv [Matowv I'eouavon ko Aovm.

50 According to Nar (p. 46) it was
located at Akge Mesjid quarter, near
the intersection of Palaion Patron
Germanou and Loui street.

51 H ovvowria KahopoQud tdgubnxe
10 1890, 0vaToAX( 0ITO TO LOTOQLXO
%EVTQO, YLOL VO. 0TEYAOEL TTVQOTTODELG
owByEVeLES.

51 Kalamaria quarter was established
in 1890, east of the historic center of
the city, to house fire refugees.
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Onxe 1o 151249 amd ERQaiovg TQOOQUYES TOV RATEQU-
yav otn ©ecoarovixg amd v Efooa tg ITogtoya-
AMog, oL 0moloL aQYLRA eV TTQOOYWQNOEL 0T CUVO-
vy ALoutoy. To maatooUxAlL TG NTav QUEL (aIToS).

To 1906, n ovvarywyn EBOoa Boloxdtav oty cuvouxio
Keumio Movaotig . KotaotQdgnxe otnv TUQROyL(
Tov 1917 now »ratd maoa mbavoTnTe avolxodoundnxe
010 (dL0 onueto. To 1919 AettovEyovoe pe Tovg yala-
viu P.X. Mevaoé, A.M. AvCel, Z.A. ®oavtin, AL Eo-
vo. xau LI ‘EQya. 2 dexaetio Tov *30 foloxdtay oty
000 KdaABov.

21. Zvvayoyn Naya (Mivredag Xav lootjg Mrevpeviore)
TomobBeoia: 006 Katowvidov 6, ovvorriopds Kohopoouds!
‘Etog emavidoQuong: netd to 1917

Eivor nowvd amodextd otL n ovvaywyn Fiopud 1dovtn-
%€ 10 1560. Katd oQuopéveg mmyEg, Looubnue ard wéln
™S ovvoywyng ALOUmov, eva %atd GAAes, oo TV
Ntova I'npdora Mévteg, 1 omoio oy MaQdvo ®ol yuo.
HATTOLOVG AOYOUS OeV NTOV OTTOOEXTY OO TG GANEC
ovvaywyés ™g toans. H ovvaywyn Taytd ovoud.odn-
ne, emiong, Kaad Kaviog Ogxiu (ouvaywyny Tmv emL-
orentoV) rov Kdod Kavios Aipfudt Xev (ovvoyoyn
™g I'vodora). To moatoovxAl TNG Ntav TETAO (vela).
AlTA0 0T OVVOYWYY AELTOVQYOVOE YETLBd, TTOV OTEYL-
CoTav og MoIteo %TiQLo.

Katd ta 1éhn Tov 190v0 awdva, 1 ovvaymyn Tuoyud pot-
oxoOTov ®ovid oty ovvowrio Kavti. H ovvaywyn xoto-
O0TQAEN®E OTNV TTVQXOYLG Tov 1917. Metd to 1917, ) ov-
vaywyn emavioQuinxe otn ovvowrio. Kohopooud. Zta
1919 Aettovpyovoe pe tovg yatoviy X.Z. Ovon, A.Z.
ApoQiio, M.Z. Apagiio, A.B. Nayuio zou P.1. Zaiép.

22. Xvvayoyn Nepé Xalop (Kaiapora 1§ Mivroas Mriti)
TomobBeoia: 060 KaotoQudcs?
‘Etog emavidQuong: petd to 1917

Eivar ®rowvd amodextd otL n ovvoywyn Neé Zohou i

Portugal. They originally joined Lisbon synagogue be-
fore establishing a separate synagogue named after their
city of origin. Its nickname was rice (arros).

In 1906 Evora was located at Kebir Manastirso. It
was destroyed in the fire of 1917. It is possible that it
was rebuilt at the same location. In 1919 the hazanim
were R.H. Menase, L.M. Angel, S.A. Frangi, A.I. Ergas
and LI. Ergas. In the 1930s it was located on Kalvou
street.

21. Yahia synagogue (Midrash Han Joseph Benve-
niste)

Location : 6 Katsinidou street, Kalamaria quarters!

Date of re-establishment : after 1917

It is traditionally believed that Yahia synagogue was es-
tablished in 1560 by, according to some sources, mem-
bers of Lisbon synagogue. However, other sources sug-
gest that it was established by Donna Gracia Mendes, a
Marrano who was rejected by other congregations in
the city. Yahia synagogue was also called Kahal Kadosh
Orhim (synagogue of the visitors) and Kahal Kadosh
Liviat Hen (synagogue of Gracia). Its nickname was
curtain (vela). An elaborate yeshiva was built adjacent
to the synagogue.

At the end of the nineteenth century the synagogue
was located near the Kadi quarter. Between 1905 and
1917 it was located in the Talmud Tora complex. The
building was destroyed in the fire of 1917, and was re-
built in the Kalamaria quarter. In 1919 the hazanim
were H.S. Uri, A.S. Amarilio, M.S. Amarilio, A.V. Na-
mias and R.I. Salem.

22. Neve Shalom synagogue (Calabria or Midrash
Biti)

Location: Kastorias street>2

Date of re-establishment: after 1917

It is traditionally believed that Neve Shalom or Calabria
synagogue was established in 1497, by Jewish refugees



Kohdporo 1dQubnue 1o 1497 amd Efoaiovg modoguyeg
ad v Koalofoia xar v Amoviic. H ovvaywyn
nrav, eiong, yvooti ue 1o ovoua Ketdd Kevrood Ka-
Aapoétin, Ketda Keviooda Karogiliuw now Keidd Ke-
vrood KoAafoilis. To maQatoouxhl TS ouvaymyng
Ntav 1oimodn uaoid (trevdika masieka) nou ovvoywyn
TV TOLYYAVOV (kdad vie Aog CLvyrdvog).

210 uéoa Tov 160v owwva, M ovvoywyr Koldpoua
ywelotxe og dVo véeg ovvaywyés: v Kaldfowa Xa-
vrag (M Topaér) xow v Kudvass, Katd tov 190 aum-
va, 1 ovvaywyn Kohdporo, ovpgova pe OAES TIG €V-
Oei&elg, ftav m ovvaywyy Yanik (ouévn), sov FoLoro-
TV 0T ovvowia Poyog, otnv 086 Tovin Xdapoa. Me-
TG TNV TVEXAYLE TOV 1917, M ovvaywyn eToviOQUONKE
oty 000 Kaotogldg »nor to 1919 AettovQyovoe ue
tovg yataviu M.E. Mmoovdo, M.A. Mwoé, Z.E. Mw-
0é, N.M. Agdua xal A.M. TTehoowm.

23. Xvvaywyi I'opaél (Kaiapoia Xavras)
Tomobeoio: Ziwviotinds ZvAroyog Mioayr, 0d0g Kumoov 6/854
‘Etoc emavidouong: uetd 1o 1917

Elvol zowvd amodexntd otL n ovvaywyn Fiopoéd 1vQu-
Onre to 1537 amd uéhn g ovvayoyis Nefé Zahou
KohdBora. To maatoovxAl TNg Ntav ovuvaywyn twv
TOLYYAVWV (#AaA vie A0G SLvyxdvog).

Katd to téhn 10V 190V aLmva, 1 ouvaywyr) foLoro-
TOV 0TY OVVOWio MdATa ZevTiviss, xovid oTo. VOTLO-
ovtnd moQaOOAGooLY TELYN TNG TOMNS. META TNV ®a-
TOOTQOPN TNG OTNV TVEXAyLd Tov 1917, m ovvaywyn
IMowoéh emavidQUtnre oe atBovoa Tov CVALOYOLV MIL-
oaym, otnv 0060 Kumpov. To 1919 AettovQyovoe e
tovg yacaviu P.X. MOAyo, I.Z. Auagilo, X.Z. Povoo,
X.M. ECoatn »ou I''A. Koév.

24 XZvvaywyi Kiava
TomoBeoia: Bahawoitov 3/9, yovia 0000 Taviaiidovss
‘E10¢ emavidouong: uetd to 1917

Elval xouvd ammodentd otL n ovvaywyr Kudva 1douon-
%e 10 1545 amd puéhn tng ovvayoyig Nefé Zahon M

from Calabria and Apoulia. It was also known as Kehila
Kedosha Calabrezim, Kehila Kedosha Calorizim, and
Kehila Kedosha Calabrizis. Its nickname was tripod
tongs (trevdika masieka) or synagogue of the gypsies
(kahal de los zinganos).

In the mid-sixteenth century the congregation estab-
lished two new synagogues: Calabria Hadash (or Yi-
shmael) and Kianas3. At the end of the nineteenth cen-
tury it is possible that the synagogue was that known as
Yanik Havra (burned synagogue), in the Rogos quarter,
on Yanik Havra street. After it was destroyed in the
fire of 1917, it was relocated to Kastorias Street. In
1919 the hazanim were M.E. Broudo, M.A. Mose, S.E.
Mose, N.M. Arama and D.B. Pelosof.

23. Yishmael synagogue (Calabria Hadash)
Location : Mizrahi (Zionist) Association, 6/8 Kyprou Street4
Date of re-establishment: after 1917

It is traditionally believed that Yishmael synagogue was
established in 1537 by members of Neve Shalom or
Calabria synagogue. Its nickname was synagogue of the
gypsies (kahal de los zinganos). At the end of the nine-
teenth century it was located in the Malta-Cedid
quarterss. After it was destroyed in the fire of 1917, the
synagogue was re-established in the building of the Miz-
rahi Association, on Kyprou Street. In 1919 the
hazanim were R.H. Molho, 1.S. Amarilio, H.S. Rousso,
H.M. Ezrati, and Y.A. Cohen.

24. Kiana synagogue
Location: 3/9 Valaoritou street corner of Tandalidous6
Date of re-establishment : after 1917

It is traditionally believed that Kiana synagogue was
established in 1545 by members of Neve Shalom or Ca-
labria synagogue. Its nickname was tripod tongs (trev-
dika masieka). The only architectural feature that is
known of from early sources is the bema, which was lo-
cated in the center and was built into a recess in the
floors.

52 Kotd 0QLopéva £yyooupa, BoLono-
Tav oty 006 IMAdtwvog 40.

52 Some documents locate it on 40
Platonos street

53 Kotd uia eEqynon, n ovvayoyn
Kalafora eyroataheiginue oe dyvo-
OTN NUEQOUNVICL, ELTE ETTELON EXAELOE
€lTe €TTELON RATOOTQAPNXE OTNV TTVQ-
royud Tov 1545. Ztn 0¢om g «ti-
omxe 1 ovvoyoyr Kuavo. Katd pio
GAAM €ENynom, n ovvoywyn Kudva
%o M Flopoéh AeLTovyovoay ®aTwm
oo TV Ol oTEYN, EVMO M CVVAYWLYY
Kohdpora (Taodv) ouveyLoe va. AeL-
TOVQYEL Ue To Ovoua “TLonoér”.

53 According to one explanation
Calabria synagogue was deserted at
some unknown date, either because it
was closed down, or because it was
burned at the fire of 1545. At its
place Kiana was built. Another
explanation associates it with
Yishmael as functioning under the
same roof, and that Calabria
(Yashan) continued to function under
the name “Yishmael”.

54 Katd Tov AaQwv Povoo, To 1Qo-
OEVYNTAQLO 0TO OVALOYO Mooy
oev Aeyotav I'opagh. o’ 6L’
QUTA, TO VITAQYOVTA £YYQOPA TOTTO-
BeTovV TO WVTEAS T'Lonoél 0TO % Ti-
QL0 TOV OVALGYOV MLLay).

54 According to Shoah-survivor-from
Salonika Aaron Rousso, there was a
midrash at the association, but not of
that name. However all sources
locate midrash Yishmael at Mizrahi
Association.

55 Emiong yvwoTtr ®oL mg Guvolxio
TV Podyrmv, 10BDS RATOWKETO
®ueiwg amd Eévovg ERoaiovg (ot E¢-
vou Efoaiol Aéyovrav dodyxol).
55Also known as Frangon (Franks’)
quarter, a neighborhood populated
mostly by foreign Jews (foreign Jews
were known in Salonika as Franks).
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56 KOotd 0QLOUEVQL £YYQOPaL, BOLOXO-
tav oty 000 ItoAepaiwv 10.

56 Some documents located it on 10
Ptolemeon street.

57 Kotd pio eEnynon, To Sriua nrtov
YTLOUEVO YOUNAOTEQU MG EXPQAOT
TOV Yoo “Ex fabéwv éxgaa moog
og, Kvgte...” (Waluol A", 1)

57 According to one explanation the
bema was built lower to express the
prayer “from the depths you shall call
God...” (Psalms, 130,1).

H ovvaywyn Kudva ) dexaetia tov 'S80,
ALYO TTQLY QITO TNV HATEOAPLON TNG.
(Efoaix6 Movoeio EAAGOAS)

Kiana synagogue in the 1980s, prior to

its demolition.
(The Jewish Museum of Greece)
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Kaldpoo. To TaQatoouxAL TNG NTaV TOLTOON Uaoid
(trevdika masieka). To UOVO OQYLTEXTOVLIXO OTOLYELO
™G OVVAYWYNS, TTOV OVAQEQOVV TTOANLOTEQES TINYEC,
elval 1o friua, To 0molo POLOKOTAV 0TO KEVIQO TNG G-
Bovoag ®oL NTOV XTLOUEVO YOUNAOTEQD. QUTO TOV VITd-
AOLITO YMQO37.

H ovvaywyn Kudvo ywolotnxe ota uéoa tov 160v
oLmvo. 0e dVO VEeg ouvaywyEs, v Kudva xol NePé
Toévrex. Katd ta puéoa tov 190v aimva, 1 ouvoywyr
Kudva foroxdtav otn ovvowxio Mdaita-Zevtivr. H ov-
VYWY HOTOOTQAPNKE 0TV TTVEXAYLE TOv 1917 %o
Eavaytiotnxe 0To (OLO oNuelo.

To uovadd OTOLYEIO TTOV CWIETAL KAl OLPOQA TNV
OLOYLTEATOVLXY] TOV XTLOLOV, €lvol wio UETOTTOAEUXN
PWTOYQUYPLO. TNG TTEOTOYNS ATtd TNV 000 Bakawitov.
To %TiQLo Nty £vOog 000QOV, Ue TTEOCOYN OQYOVWOUEVT
HOTO OVUUETQLXO TQOTTO TTQOS TOV ®VOLO AEOVA Tov. H
TTEOCOYT, UE VEO-UVOYEVVNOLOXA OTOLYELD., OLOKOOUEL-

In the mid-sixteenth century the congregation was di-
vided and established the new synagogue Neve Tsedek.
At the end of the nineteenth century, Kiana was located
in the Malta-Cedid quarter. It was destroyed in the fire
of 1917 and rebuilt at the same location.

The single surviving photograph of the exterior facade
of Kiana synagogue, taken after the war, was taken
from Valaoritou street, and shows the building as a
modest, one storey structure, with a symmetrical facade
laid out in a neo-renaissance manner. Two large, arched
windows, topped by rosettes, flanked the main en-
trance. The facade was decorated by a heavy neoclassi-
cal cornice and projecting pilasters on both corners of
the fagade. It was probably built of stone load-bearing
walls, and the fagade was finished and decorated in thick
plaster. The wooden roof was covered in ceramic roof
tiles. In 1919 the hazanim were D.S. Molho, S.S. Benya-
min, S.Y. Sarfati and S.I. Hassid. Kiana synagogue was
damaged during the German occupation and stood
abandoned until recently. It was demolished in the
1980s.

25. Neve Tsedek synagogue
Location : 43/49 Spartis street
Date of re-establishment : after 1917

It is traditionally believed that Neve Tsedek synagogue
was established in 1550, by members of Kiana syna-
gogue. Its nickname was synagogue of the horn (kahal
del huerno). At the end of the nineteenth century it was
located in the Malta-Cedid quarter, near the courthouse.
It was destroyed in the fire of 1917 and relocated to
Spartis street. In 1919 the hazanim were 1.S. Perres,
A.Y. Perres, A.Y. Halevi, LH. Arouh and B.I. Benfora-
do.

26. Pulia synagogue (Midrash Solomon Sabbethai)
Location : 22 Sophocleous street corner of 117 Agiou Dimitriou
Date of re-establishment : after 1917

It is traditionally believed that Pulia synagogue was es-



ToL oo OO TOEWTAE TaRdbvQa, OgELG KoL CQLOTEQC.
™G ®VQLOG €LOOOOV, TO ®ABE €éva Ue €val 0TQOYYVAO
@eyyitn. H modooyn otépetal amd daroountind yei-
00 naL €xeL 0TLG Ywvieg Ypevdoxrioves. H xataonev) tg
Nrov mOovOTATO OO TTETQM, KOAVUUEVN WUE TTOYD
OTQWWA ETTLYQLOUOTOS. H OTEYN NTtav TETQAQOLYTN KE-
oapooxertng. To 1919 n ouvarywyn AetToVQYOVOE e Y-
Caviu toug A.Z. MoAyo, 2.2. Beviauiv, X.Z. Beviauiv,
2.I. Zoogatn xor 2.1, Xaoid. H ovvaywyn Kidva
00’ OAO TTOV VITEOTN CnuLég vatd T Feouorvint Koro-
¥}, EOTEXE EYRATOAELUUEVN WOl TodopaTa. Kateda-
@ilotre otn dexaetio tov *80.

25. Xvvaywyi Nepé Toévrex
TomoBeotia: 000g ZmdQng 43/49
‘E10¢ emavidQuong: uetd 1o 1917

Eivor ®ouvd amodextd otL n ovvaywyn Nefé Toévrex
10QUONKe TO 1550 amd wéAn tng ovvaywyns Kuava. To
TTOQOATOOVXAL TNG NTOV ovvaywyn Tov xéoatog (KdoA-
VTEA YOVEQVO). ZT0. TEAT TOV 190V CLmVaL, 1 CUVOYWYY)
Boloxdtav ot ovvowioc MAATO-ZevTive, ®OVIQ OTO
onueowva  duxaotole. H  ovvaywyy ®otoaotQdgnue
otV TUERAYLE TOv 1917 o emavidQUdnxe oty 000
Zrdome. To 1919 Aettovgyovoe pe tovg yalaviu 1L.Z.
ITéooeg, A.T'. TIépoec, A.I'. Xahefn, 1.X. Agovy xou
B.I. Mtevepoddo.

26. Xvvayoyn Iovie (Mivrods Xoiopuov Xaunedat)
TomoBeota: 0d6g Zogoxhéovg 22, ywvia Ayiov Anuntoiov 117
‘Etog emavidguong: petd to 1917

Elval xowvd amodextd 6tL n ovvaywmyn IToviwa 1vQubn-
%e 10 1502 amd Efgaiovg modoguyeg amd Ty ATov-
Mo g Italiog, ol ootol exdldydnoav ard 1o foot-
Mda Kdooho tov H' g NGmwoAng. To maQatoovxAl TG
OUVOYWYNS NTOV Uaxaeove (macaron). H nowvdtnta
[ToVALO DLOOTTAOTNXE OVO POQES, ONULOVQYMVTAS ETOL
OV0 véeg ouvaywyEs: TNV OTEAVTO ®ou TNV A I'nofda.
To 1906 n ovvaywyr TTovALa BOLOXOTOY OTNV OUMVUUY
ovvowria, oty 006 ITovAilo Xapoaot (F'onyooiov Ia-

tablished in 1502, by Jewish refugees from Apuglia, ex-
pelled by King Charles VIII of Naples. Its nickname
was macaroni (makaron). The congregation split twice,
creating two new synagogues, Otranto and Har Gavoa.
In 1906 the synagogue was located in the Pulia quarter,
on Pulia Havrasi (Grigoriou Palama) street. It was de-
stroyed in the fire of 1917 and was re-established in So-
phocleous street. In 1919 the hazanim were R.1. Botton,
M.D. Saias, I.R. Molho, S.S. Soustiel and I.M. Mano.
The Pulia synagogue building must have been neglected,
so the architect David Razon, that was commissioned to

Eioodos tng ovvaywyns Kudva
(AeTOUEQELQ). ALaXQIVETAL
UOQUAQLVY ETTLYQAQPN OTA
gfoaind wavw amo TNV TOQTA
NG ELOOSOV.

(Epoainé Movoegio EALdOQS)

Entrance to Kiana synagogue
(detail). A marble incription in
Hebrew is visible above

the doorway.

(The Jewish Museum of Greece)

71



58 Salonika 290/23.9.1940.
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Aopd). H ovvoymyr) ®otaotQdaenue oty Tuorayio: tov
1917 »ow emavidQUdnxe oty 086 Zogoxhéovs. To 1919
AeLtovQyovoe pe Tovg yataviu P.1. Mmotdv, M.A. Zaiag,
L.P. MOAyo, Z.Z. Zovotuéh xow .M. Mdavo.

H ouvvaymyn moémer vo aQouehionue oe onueio
WoTe 10 ZeMTEUPOLO TOV 1940 va Bewondel emtixivouvn
Yo VoL yonowportoindel “amtd meQLoodtepovg otd 20-25
avOMITOVS %KoL AVTO UOVO AoV TO OATTENO ETTLOKEVAL-
00el”, ovpupwvo pe TV éxBeomn Tov aQyLTEXTOVO AaLO
PoCwv, mov £éxove autopio TG ®OTAoTOOoNS TOV KTL-
otov. H nowvdtnta stooéPn o€ eVEQYELES (MOTE VAL YONOL-
uormowBel aitbBovoa otn Zxol Ayiog Zo@log Yo Tig
AELTOVQYIEC TV EOQTWVIS,

27. Tvvayoy Otgoavro (Ketia Kagayars)
TomoBeoia: 000 Maorov Mrdtoaon 34, ovvowrio Kagoydtg
‘Etog emavidoQuong:petd 1o 1917

Eival ®owvd amrodextd 6tL n ovvaywyy OTodvto 1oQu-
Onxe 1o 1537 amtd EPoaiovg modoquyes ammd T NAso-
An e Itohiog xol uéhn g ovvaywyng IToviro. Ovo-
udobnue Kaad Kavriog OTodvo %ol T0 TOQUTOOUXAL
™S MTav x0xopas (gallo). Ze Ayvwotn ¥QOVOAOYLaL Ue-
TA TNV (OQUOY| TNG, XWQLOTNKE OF TEELS CLUVOYWYES, OL
oroleg TeMKA etavevabnray.

210 TéA ToVv 190V avmva, 1 ovvaymyn OTdvto PBot-
onotav 0t ovvorxia IToviwa, oty Tomobecio Ovtov-
0Gvto Xafrovoov (xnmog Tov OvIovdvto). Metd v
TVEXAYLA TOV 1917, 1 ouvaywyn emavidQUbnxe otn ov-
vowia Kagaydtg xat 10 1919 AeLTOVQYOVOE UE TOVG
xacavip X. Ehealdo, LE. Ehealdo, A.A. Elealdo,
E.Z. ITivya now Z.X. MrevoCihto.

28. Xvvayoyn Eotoovyx (Mivtoas Bagoavo)
TomobBeoto: 000g Kdifov 14
‘Etog emavidQuong: uetd to 1917

Etval xowvd amodexto o1l n ovvaywyy Eotoovyx 1dQv-
Onxe tov 160 arwva amd péAn g ovvaywyng Oted-
v10. IT10¢ T0 dvoud g oo TNV owmoYevels EotQovyx,
1 OTTOLa NTAV M TTLO ONUOVTLXY) TNS VEAS ouvaywyns. H

give a report on the condition of the building in September
1940, found it dangerous for use “by more than 20-25 peo-
ple, and only after the floor was repaired”. Arrangements
were made for the congregation to use a hall in the Agia
Sofia school during the holidays™.

27. Otranto synagogue (Kehila Karagatch)
Location : 34 Markou Botsari street, Kararatch quarter
Date of re-establishment : after 1917

It is traditionally believed that Otranto synagogue was es-
tablished in 1537 by Jewish refugees from Napoli and
members of Pulia synagogue. It was called Kahal Kadosh
Ontranto and its nickname was rooster (gallo).

At some unknown date the congregation split into three
synagogues, which eventually re-merged.

At the end of the nineteenth century it was located in the
Pulia quarter, at Onturanto Havlusu (Onturanto court). It
was destroyed in the fire of 1917 and was re-established in
the Karagatch quarter. In 1919 the hazanim were H. Ela-
zar, LE. Eleazar, A.A. Eleazar, E.S. Pinhas and S.H. Be-
nozilio.

28. Estroug synagogue (Midrash Varsano)
Location : 14 Kalvou street
Date of re-establishment : after 1917

It is traditionally believed that Estroug synagogue was es-
tablished in the sixteenth century, by members of Otranto
synagogue. It was named after the Estrouk family, the
most prominent of the new congregation. The original lo-
cation of the synagogue is not known. It was destroyed in
the fire 1917 and was re-established on Kalvou Street,
north of its original location. In 1919 the hazanim were
I.M. Cohen, A.H. Carasso, M.I. Carasso, O.Y. Carasso and
E.D. Carasso.

29. Har Gavoa synagogue (Kehila Harilaou)
Location: Street off Grigoriou V street, at Harilaou quarter
Date of re-establishment: after 1917

It is traditionally believed that Har Gavoa synagogue



0y Tormobeoia TS oVVOYWYNS elvol yvwoTrn. Me-
TA TNV ROTOOTQOWT TNG OTNV TTVQKAYLA TOV 1917, ema-
vaAeLtovgynoe otny 006 KdABov. To 1919 AettovQyov-
oe ue tovg yacaviu I.M. Koév, A.X. Kaodoo, M.1. Ka-
036,00, O.I'. Ka.pdoo zat E.A. Kapdoo.

I'apog oty ovvaywyn Oteavto xatd tn dexaetia tov "30. H
oUvVaywyn QaiveTal va eivat dLaxoounuévn ue HETEO. O XWEog
YUOW a0 TO ELXAA ELVOL EVQUYXWQOS KAl OTO TATWUA VITHQYOVV
OTQWUEVD. XML,

(ovAroyn Avraham and David Recanati)

was established in 1663, by members of Pulia syna-
gogue. The original location of the synagogue is not
known. It was destroyed in the fire of 1917, after which
it was relocated to the Harilaou quarter. In 1919 the
hazanim were R. Bendavid, A.H. Aaron, .M. Cohen,
L.S. Pitson, and A.I. Mallah.

Wedding in Otranto synagogue in the 1930s. The synagogue is
tastefully decorated. The heikhal is spacious, and its floor covered in
carpets.

(Avraham and David Recanati collection)
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59 Kot@ OQLOUEVES TINYES, 1) CUVALYW-
Y1 MoyQaumtég eiye emiong o maQo-
TOOUKAL OUVayWYI} TNG HOVOTIVAS
(adA O¢ Aa fida) aTtd TO VRO TV
OV aVEULLE ROTA TNV TTOQELO.ON TOV
Zuyar Tood.

59 According to some sources the
Mograbis synagogue was also called
synagogue of the curtain (kahal de la
vila) from the waving of a white cloth
during the Simhat Tora procession.
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29. Xvvayoyi Ag I'rapoa (Ketha Xagiidov)
TomoBeaia: magodog F'onyopiov E | ouvowrio Xaguhdov
‘Etoc emavidouong: uetd 1o 1917

Eivar ®owvd amodextd 0tL m ovvaywyr AQ I'rofoo
LOQUONKE TO 1663 amd néEAN tng ovvaywyns IMoviwe. H
axQUPNg ToTodeoiol TG oVVAYWYNS elval AyvwoTy. Me-
TG ™V TVEROYLE TOV 1917, 1 ouvaywyY eTovidOQUBnKe
ot ovvowxio. XagQuidov. To 1919 AettovQyovoe e
tovg yataviu P. MmevdafBio, A.X. Aagwv, .M. Koéyv,
LZ. ITitov ®ouw AL MoAAGy (FTOV AVTXOTEOTNOE TOV
M. ITvtowv).

30. Zvvaywyn Xaiou (Ketia Xovxar Xaiou)
TomobBeoia: ovvorrlopog Peln-Baddo
'E10¢ emavidQuong: uetd to 1917

Elvat ®ouvd ammodextd OTL 1 ouvaymyn Zolmu 1oQuon-
%e 10 1606 autd TEOoQUYES aTtd T dutivy Evomrtn ®ou
artd péhn g ovvaywyng Ioopivola. Aeyotay, emiong,
Kdaad Kavtog Zaiou. Ztn ovvoymyn 0idoke o Zoue-
L ToPr, otnv omoia to 1659 avtoavaxnQUyOnxe wg
Meooiag, Teotov duwybel amd Touvg pufivovs. ZTo €i-
XAA TG OVVOYWYNS VITHOYE WOLQUAQLYY TTAGXOL YLO. VO
QuuiCer ™V nuéga Tov M KHoLvOTNTO ZoAmu CrTnoe
oVYXmEEoN yio. T Praognuic (va dexdel, dnhady|, Tov
Zapmetdl TopL wg Meooia). Katw amtd 1o maTmuo e
OVVAYWYNG AEYETOL OTL VITNQYE UWVOTLXY) ®QUITTY OTNV
0700 BOLOROTAV KAUL TO ULKSE TNG KOLVOTNTOS ZAAML.
H el00d0g tng #QUmng Mrov ®ATm oo T0 TATWUE TOV
Briparog.

2100 TEAN ToV 190V audva, N ovvoywyy Zohmu BoL-
orOTOV 0T OVVOLXi0 MITdoov, ®ovTd 0Ty 000 ZaAmu
Xapoaoi (Baothéwg HoaxAelov). MeTd TV ®RaTAOTQO-
@M TS 0TNV TVEXAYLE TOV 1917, n cuvaywyn Emava-
AELTOVQYNOE 0TO OVVOLXLOMO Peln-Bapddo. To 1919
AeLtovQyovoe ue tovg yalaviu .M. Molyxov, LM.
Adooa, A.I. MOAyov xou I.M. Taldotn (aviiratéotnoe
TOV TTOTEQO TOV 0TN B€om avTY}, O OTOLOg ATOYWQENOE
AOYW YNOOLTOG).

30. Shalom synagogue (Kehila Soukat Shalom)
Location : Regie-Vardar quarter
Date of re-establishment: after 1917

It is traditionally believed that Shalom synagogue was
established in 1606 by immigrants from Western Eu-
rope and members of the Provencia synagogue. It was
also called Kahal Kadosh Shalom. In 1659 Shabbetai Z-
vi declared himself to be the Messiah in this synagogue,
before being expelled by the rabbis. A marble plaque on
the heikhal used to commemorate the day that the en-
tire congregation asked for forgiveness for the blasphe-
my. There was a secret cave under the synagogue, that
also contained the mikve, which was accessed from un-
der the floor of the bema.

At the end of the nineteenth century, the synagogue
was located in the Baru quarter, on Shalom Havrasi
(Vassileos Irakleiou) street. It was destroyed in the fire
of 1917 and was re-established in the Regie-Vardar
quarter. In 1919 its hazanim were S.M. Molhou, I.M.
Dassa, A.I. Molhou, I.I. Molhou, and I.M. Tazartes
(who replaced his father, who retired due to old age).

31. Mograbis synagogue (Midrash Hospital de Hirsch)
Location : 65 Constantinoupoleos street, Hospital de Hirsch
Date of re-establishment : after 1917

It is traditionally believed that Mograbis synagogue was
established by Jewish refugees that arrived to Salonika
from North Africa in 1578, fleeing persecution by Philip
IT of Spain. It was named after Morocco (Magreb). Its
nickname was chair (sia)”.

The original location of the synagogue is not known.
After it was destroyed in the fire of 1917 it was relocat-
ed in the front yard of the de Hirsch hospital. In 1919
the hazanim were Z.1. Pinhas, D. Levi, I.H. Molhou,
D.M. Nissim, and M.S. Pinhas.

A photograph of part of the front fagade of the syna-
gogue, probably taken in the 1930s, still survives. The
building seems to have been symmetrically laid-out



31. Tvvayoyi) Moyoourés (Mivroas Noocoxoueiov vre Xi9g)
TomoBeoia: 006g Kwvotaviivourtdiews 65, Noooxoueio vre X1og
‘Etog emavidoguong: petd to 1917

Eival ®owvd omrodextd 0tL m ovvaywyrn MoyQaurég
WOEVONKe 10 1578 ammd Efoaiovg meooguyeg ammd ™
POoeLL AQOLXT, TTOV TNV EYXOTEAELPOV EEQLTIOG TV
OLwyuwv Tov @LAistmov tov B g Iomaviog. To dvo-
Ua TG TQOEQYETAL amd TNV OVOUAOio Tov Madxov
(Mdyoeum). To TaQaTooUxrAL TNG OUVAYOYNS NTOV X0-
OéxAa (sia).

H agywn tomobeoio g ovvaywyng eival dyvwot.
META TNV RATOOTQOPN TN OTNV TTVQXAYLA TOV 1917, 1
OUVOYWYN ETTAVUAELTOVQYNOE OTNV QUAT) TOV NOOOXO-
uetov vre X1og, oty 000 Kwvotaviwvoumtorems. To
1919 Aettoveyovioe ue Tovg yalaviu Z. Ivvyd, A. Agvt,
[.X. MOAyo, A.M. Niooip xow M.Z. TIuvyd.

To povadLxd OToLyelo TTOV OMIETUL OO TN CUVOLYW-
yn elvor pian @otoygapia, yoovoroynuévn to 1930,
TTOV TTOQOVOLACEL UEQOS TNG TTOOOOYNS TOV ®TLRLOV. To
HTLQLO OELYVEL VO NTOY CUUUETOLXRO YUQW ATTO TOV AHeE-
viowrd dEova ue mTAOXOOTOWTN OTEVH OUVAY OTNV
TEOoOYN0, To wéyedog TOU ATLOLOV QOIVETHL UETQLO
OANG areTd dtoxoounuévo. H xotooxevy Tov fTov
TLOOVOTATO. OTTO TTETQOL, KOAVUUEVY UE TTOYV OTOWUL
emLyotonatog. Eva otolyelo Tov xtpiov mov Eexwoi-
Cel elvar ta OVo madhuoa TOV PIOKOVTOL CUUUETQL-
1A 0TIS OVO TTAEVQES TNG £L0OSOV. Ta d0 QVTA TTAOA-
Ouoa elvolr TOEWTA e 0TEOYYVAS @eYYiTn, 0 ®OLvY
€00yM ToV ToiYoV. ITagduora apdbuoa Boltorovue o1-
UEQOL 0TNV TTQOCOYN TNS OVUVAYWYNS MOVOOTNOLWTMV.

Elo0od0g s ovvaywyns Moyooumés tn dexaetio tov "30. H
ovvaywyn fotoxotav otnv avAl Ttov Nogoxoueiov vre X10g.
(ovALoyn Avraham and David Recanati)

around the main axis, with a wide platform in the
front®. Its scale was modest but its decoration quite
elaborate. It was most probably a stone masonry con-
struction, faced in a thick layer of plaster. An element
that stands out is the two windows that flanked the front
door, which were unique in their composition of win-
dow and rosette within a deep wall recess. Interestingly
enough, a similar window design was also incorporated
on the fagade of the Monastirioton synagogue.

Entrance to Mograbis synagogue in the 1930s. The synagogue was
located within the Hospital de Hirsch compound.
(Avraham and David Recanati collection)

60 ZVUQOVA UE TTAAALE TOTTOYQUPLACL
NG TTEQLOYNGS, M OUVOYWYN NTOV KTL-
opévn olmha og ardtoun xoit
TTOTAPOV.

60 According to older maps of the area,
the synagogue was built adjacent to the
steep slope of a spring.
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4 1l dda B. L 4 LiAkBa

ITavooauxn Oéa Tng Ocooadovixng
oo ) Odraooa yvow oto 1890. Zta
OeELd TNG PWTOYQUPILAS OLOXQIVETOL
0 Agurog ITVoyos.

(ovAdoyn Roger-Viollet )

Panoramic view of Salonika from the
sea circa 1890. In the right-hand side
of the photograph is the White Tower.
(Roger-Viollet collection)

YYNAT'OQI'H TAAMOYNT TOPA ATKANTOA

32. Taiuovvt Toga Ayxavroi (Mvroas ITivro)
TomobBeoia: 0865 Edudvoov Pootdv 3
‘Etog emavidouong: uetd to 1917

33. Taiuovvr Togd Axarav (Kalopogia)!
TomoBeoia: ovvowio Kalauaoid
'Etog emavidouong: petd to 191762

34. Taiuovvt Toga X195
TomoBeoia: ovvowrio Bagovov vre X1Qg
'Et0g emavidoQuong: petd to 1917

Eivol xowvd amodextd ot n ovvoywynq ToApuovvt Tood
0QUON®e To 1520. H ovvaywyq Mrav wéQOg TOv Ov-
yreotuotog Taluovvt ToQd, 1o omoio meQLeAduPove
Beoloyurr) oxohn xat PupAtodnxes. H Taipovvt Toed
OLOLKELTO QUTO ETTLTQOTY), OTNV OTOL0 EAGUPAVOY HEQOS

TALMUD TORA HA-GADOL SYNAGOGUE

32. Talmud Tora ha-Gadol (Midrash Pinto)
Location : 3 Edmond Rostan street
Date of re-establishment : after 1917

33. Talmud Tora ha-Katan (Kalamaria)'
Location : Kalamaria quarter
Date of re-establishment : after 191762

34. Talmud Tora Hirsch
Location : Baron de Hirsch quarter
Date of re-establishment: after 1919

It is traditionally believed that Talmud Tora synagogue
was established in 1520. The synagogue was part of the
Talmud Tora complex, which also included a religious
school and libraries, and was administered by a commit-
tee of representatives of every single congregation of
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OVTLITQOOMITOL AITO OAES TLG KOLVOTNTES TNG O00UAO-
virng. KotootQdemure ammd Tig TUQRAYLES Tov 1545
%o 1620. To 1663 emavidQUbnxe pe 10 Ovono Xepodt
TaAiuovvt Tood vy Miové Tood, oL TEQLEAAUPOVE Le-
TOEV dAAwY Beoloyxn oxol, PuBALoONxes xaL ovva-
yoyn. H ouvaywyn ®otootQdenxe 0TnV JTUQROYLA TOV
1890.

O Bepélrog AiBog Tov véou ®TRiov TéBnue tov Av-
yovoto tov 1899 otnv mhateia Pofuveiog, xovid oty
onueQLvy oryoed BAGAN. H avéyeQon Tou VEOU KTLQIOV
®nootLoe 4.500 yovoég ALQES, OL OTOLES OVYREVTQWON-
ROV XAQN OTLS TTQOOTTADELES ETTLTQOMNG UE ETTLAEQOATS
10 QUPIVO ZapovnA Zipyd. 2T ¥ONUATOOOTNON CUUUE-
Telyov eXTOC TV GAA®V %ol OM TOL UEAN TV €BQOLT-
HOV KOLVOTNTWV NG TTOANG, TO OTTOLOL OUVELOEPEQOLY
ULon TOVQUIXY AlQa. XQNUATO OVYREVIQWONHAV Ao
LOTOQLES %O PLAAVOQMITLKES OVYREVTIQMOELS KADMDC
xnoL oo emupaveig ERoaiovg tng emoyxng, otn Oeooa-
Aovirn xot 10 eEwteurd. O Bodvog Eduovdog vte
PotolAvt meoogege 10.000 yolhrd @odyxa. H yoa
Al@EESdOV AMhativn, n ynoa ZaovA Modidvo, Paxi-
ua, ®o M xnoo Zax Iéoa meoopeQav Ta XONUOTO YL
™V OVEYEQON KOl dLarOoUNoN ToV £LxdA. To naQuaQL-
VO frjuc, oto omoio elxov OXOAOTEL TO. OVOROTO TNG
EMLTQOTNG TOV QOPivou Zuuyd, aveyéobnxre ne dwQed
TOV 0OEAPOV ZOAOUMV KoL ZoUoVA Xaoid, 0T Uvi-
Un TOV TTOTEQN TOVS ZAUTTETAL. ZTNV QLAY TNS OVUVAYW-
NG 0TNONKE OLVTOLPAVL 0TTO UAQUAQO UE EEL HQOUVOG,
dWEE TNG OKOYEVELAS AUAQAY.

H avéyeoon tg Taluouvt Topd xodtnoe £EL xodvia.
To ®tioLo ®dhvmte ovvolxd 1.600 t.u. ITegeAduforve
100 yooelo.  Tng  aQyLeopiveiog  Oeocoolovixng,
HOLVOTLXA Yooupeta %ol T oxol] TaAuovvt Tood. Ou
OLIOTAOELS TOV ETMPBANTIROV XTLRLOV TNG CUVAYWYNS
Nrov: 38 uétoo unirog, 24 uétoa TAGTog xow 14 uétoa
VYOG,

H tehet) tov eyrawviov g ovvaymyis Toluovvt
Topd éyvve 10 1904 0¢ £0QTOOTLIXY] OTUOOPALQO. 2TO
YMWQO TNG OLVVOYWYNS elyxav ovyxeviQwbel yilloL te-
VIOXOOLOL eTtLOXETTTES. KOTd TNV TEAETY] OUTY ETTOVHA-

the city. Destroyed in the fires of 1545 and 1620, it was
established in 1663 under the name Hevrat Talmud
Tora or Mishne Tora including a religious school, librar-
ies and a synagogue. Talmud Tora was destroyed again
in the fire of 1890.

The corner stone for a new building was laid in August
1899, on Rabbinate Square, in Kadi quarter, roughly
where the Vlali market is located today.The construc-
tion cost of the new building was 4,500 golden liras,
which was raised through the efforts of a committee
headed by Rabbi Shmoel Simha, to which every single
member of the community contributed the amount of
half a Turkish lira. Money was also raised through lot-
teries, which attracted prominent contributors from
both Salonika and abroad.

Baron Edmond de Rothchild offered the amount of
10,000 francs, while the widow of Alfredo Allatini, Faki-
ma Modiano, widow of Shaul Modiano, and the widow
of Jacques Pesha contributed funds towards the con-
struction and decoration of the heikhal. The marble
bema, on which the names of the fundraising committee
were carved, was funded by brothers Shlomo and
Shmoel Hassid, in memory of their father, Sabbetai
Hassid. For the courtyard, the Amaragi family offered
the funds for an elaborate marble water reservoir with
faucets.

The building was completed in six years. It covered an
area of 1,600 square meters, and its compound included
the office of the central rabbinical authority of Salonika,
community offices, and the schools of Talmud Tora.
The dimensions of Talmud Tora synagogue were:
length, 38 meters; width, 24 meters; and height, 14 me-
ters.

The inauguration ceremony of the new building took
place in 1904, with fifteen hundred guests present. Dur-
ing the ceremony, fifteen sefarim, some of them an-
cient, which had been kept at the near-by Catalan (Ya-
shan) synagogue during construction, were brought to
the new synagogue. Talmud Tora ha-Gadol was consid-
ered the splendor of the community, and the largest and

61 H ovvaywyn Takpovvt Tood
Axatdv mbavoTtaTo va uny NTovV oe
xoMom otn dexaetio Tov *30, ®abwg dev
OVOPEQETAL O £YYQUQO. UETA TO 1919.
61 Although listed in documents of 1919,
it is possible that Talmud Tora ha-Katan
(Kalamaria) was not in use in the 1930s,
as it is not listed in later sources.

02 H ouvaymyn otn ovvowrio
KohopoQud JTETEL Vo AELTOVQYNOE
artd ™y (dQVoN TS oVVOLKIaS (YVOW
010 1890). Eival mbavov 6t
uetovoudobnre oe Taipuotvt ToQd
AraTdv netd to 1917.

62 Kalamaria synagogue most probably
existed since the establishment of
Kalamaria quarter (circa 1890). It is
possible that it was renamed into
Talmud Tora ha-Katan after 1917.
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63 AIU HM2/6378.

64 ZVUQPVAL [LE OTOLYELDL YLOL TN OUVOL-
yoyn TaApovvt Tod, 0tn dexaeTio
Tov 20 M efoatxn rowoTnTa Oy edlale
VO, LOQUOEL KEVTQLAY OUVALYWYT| OTOV
TOUED A TOV VEOU 0YedIOV TTOAEWC
(Salonika 254 /21.12.1928). Zta téAn
g dexaetiag Tov 30, n efoatun ®ot-
VOTNTO. ETTQOKELTO VO. LOQUOEL ULVTQAS

Toahpovvt Tod 0T0 %€VIQO TNG TTOANG,

YLOL TLG XOOMUEQLVES TTQOOEVYES TV
Efoatwv mmov eQydoviay oto ®EVIQo
g TOANG (Salonika 181/8.8.1937).

64 According to the material available
on Talmud Tora synagogue, in the
1920s the Jewish community was
planning to establish a central
synagogue at a site in zone A, of the
new city center (Salonika 254 /
21.12.1928). In the late1930s the Jewish
community was planning to establish a
Talmud Tora midrash in the downtown
area of Salonika, to facilitate the daily
prayers of the Jews that worked
downtown (Salonika 181/8.8.1937).
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Oav 01O €lYdA TG CVVAYWYNS TO. OEXATEVTE OEQAQIU
OV PUAGOOOVTIOV OTN YELTOVLIXY ouvaywmyn Kotoldv
(Toodv), ®oTd TN OLAQKELD TV EQYAOLMYV OVEYEQONS
TOV VEOU ATLOLOV.

H ovvaywyn Toluwotvvt Toed Ayxovioh Bewmoeito n
UEYOAVTEQN, WQALOTEQN KOL ONUAVTIXOTEQY CLVVAYWYN
OV XTLOTNHE 0TN Oe00aAOViXN HEYoL ToTE. H ovvayw-
YN XONOLUOTIOLEITO YLO TLS OMUOVTLXOTEQES TEAETES,
OVUTTEQLAUPAVOUEVNS TNG TEAETNG EYROALVIWY TNG O)O-
Mg Alliance Israélite Universelle, otig 28 AmQuhiov
191063,

ATO o QOTOYQOPLO. TOV E0MTEQLXOV MOV TNG
oUVaYWYNS, ToV 1910, WroQovpe vor SLOUQIVOUUE UEQL-
AL OTOLYELD TNG QQYLTEXTOVIXNG TNS. KLovooTolyia to-
ORAVIXOU QUOUOV, Ue MUIKUXALRG TOE o oynuo. “T17,
YOOLEE TO KEVIQXO “Odua” atd to TAATVA ®AiTn. T16-
VO 0ITO T XALTN QUTA BOLOXOTOY TO WTAAXOVL TOV YV-
VOLRWVITY.

2N QWTOYQUPLa, €TioNg OLOXQIVETUL TO Sriuc TG
OUVOYWYNS, OLOXOOUNUEVO QITO ORAALOTO AeUrO UdQ-
UaQO.

To friua PoLoxdTov 0TOV OUTLXO TOLYO, OF OLTTOMXY
OLATOEN Ue TO €LXdA, TO 0OLO PBOLOXOTAV OTOV OVaL-
ToM®O TOlY0, TEOg TV legovoau. To Sriua MTav
EVEUYWQEO TEOEEEXOVTAS AITO TOV dUTIXO TO(YO TTEOS TO
®EVTQO NG atbovoog, pe to rabiopato oQyavmuévo
YOoW TOV.

210 frjuc ®GOoOVTaV To TLUOUEVA TTOOOMITOL KoL OLoL-
BaCovray ta 1eQd PLBAio.

To ®TiQLo ®oTOOTQAPN®KE OTNV TTVEXAYLE TOV 1917
O ETTOVOAELTOVQYNOE 08 OVO VEES OUVOYWYES: TNV
TaAuovvt Togd Ayxavioh (Mivtdg I1ivto), otny 006
Eouodvoov Pootdv, xat tnv Toipovvt Tood Axatdy,
otn ovvowxio KaAopaoud. To 1919 n momtn Aettovg-
yovoe ue tovg yalaviu T'.A. Moéviva, LE. MOAyov,
2.A. Xavév, II.M. Taldotn xow I1.I. Xopmipum. H 0e0-
TEQM A€LTOVQYOVoE TO 1919 pe Tovg yalaviu 1.1, Apo-
oo, X.I. Xoaoio, Z.E. Ehealdo, A.Z. Ne@ovon %ot
A.L I'ratévio. To 1930 AettovQyovoe, emtiong, ouvayw-
1 ue To dvouo TaApuovvt Tood X1, 0TO CUVOLXLOUO

most important synagogue to have been built in Saloni-
ka to that date. It was in Talmud Tora ha-Gadol that all
important ceremonies took place, such as the inaugura-
tion of the Alliance Israélite Universelle school in April
28, 1910%.

A photograph of the interior of the synagogue taken
circa 1910 offers some information on the architecture of
the building. A rectangular colonade of Tuscan order and
Greek “IT” shape arched arcade divided the central hall
from the side aisles. Over the aisles was located the ezrat
nashim balcony. The photograph also shows the bema of
the synagogue, of white marble, elaborately crafted and
decorated. The bema was located against the western wall
of the synagogue, in a two-pole arrangement with the
heikhal on the eastern wall, facing Jerusalem. The bema
projected from the wall towards the center of the hall,
with the seating arranged around it. On the bema sat the
honored persons of the ceremony, and the Tora was read
from the reader’s podium.

The building was destroyed in the fire of August 1917,
and was re-established at two locations. Talmud Tora
ha-Gadol (Midrash Pinto) was located on Edmund Ros-
tand Street, and Talmud Tora ha-Katan in the Kalamar-
ia quarter. In 1919 the hazanim of the first were G. A.
Monina, I.E. Molhou, S.A. Hanen and P.M. Tazartis,
and of the latter, R.I. Habib, I.I. Amarilio, H.I. Hassid,
S.E. Eleazar, D.S. Nafousi and A.I. Gatenio. In the
1930s a midrash named Talmud Tora Hirsch was locat-
ed in the Baron de Hirsch quarter, near the old train
station. It was most probably established after 1919, as
it is not mentioned in earlier documents. In the 1920s
and 1930s the Jewish community was planning to re-
establish a central synagogue under the name Talmud
Tora. These plans were never realizedo4.



Buovov X1Qg, %0vid 0TOV TTOAO  OLONQOOQOUKO
otabud. Ztig dexraeties 20 xnat 30 n QATHY HOLVOTY-
TOL OXOTTEVE VO, ETTOVIOQUOEL OUVAYWYN OTO KEVTQO NG
mtoAg ue 1o ovoua Tolpovvt Topd. To oyédlo avtd
eV €V000OMNNKEdH,

Aettovoyia otnv avin g ovvaywyns TeAuovvt Tood
AyrQVTOA OTLS QQYES TOV aLwva.
(Ivotitovto TI'avt Maev-Topt)

Service at the courtyard of Talmud Tora ha-Gadol synagogue
in the beginning of the century.
(Yad Ben-Zvi Institute)

EowteQuxo tng ovvaywyns TaAuovvt Tood 1o 1910. Zta aoLoteod
oLaxpivetar To Briua. Iiow oo TO PHUC OLOKQIVETAL 1) TOOXAVIXOU
ovOUOV xLOVOOTOL-X(a, XL TLOW TNG TO UTAAXOVL TOU YUVALRWOVITY
(eCodt vaoiw).

H aiBovoa givat evouywon xat IAOVOLO OLAHOTUNUEVT.
(PwToya@Lxd AQyeio Tov Movaoelov s ALaomoQds)

Interior of the Talmud Tora ha-Gadol synagogue in 1910. View
towards the bema of the synagogue. Behind and to the left of the
bema is the Tuscan-order colonnade and behind it the women balco-
ny (ezrat nashim). The hall is spacious and richly decorated.

(Beth Hatefutsoth Photo Archive)
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LATE SYNAGOGUES BEFORE 1890

35. Saiaz synagogue
Location : Baru quarter

According to published sources Saiaz synagogue was es-
tablished by Shalom Saias in the Baru quarter. It was lo-
cated near his textile factory, which was established in
1878, and was located opposite the Metropolis on the
intersection of Mitropoleos street and Agias Sofias. It is
possible that it was destroyed in the fire of 1890 and
never re-established, as it is not mentioned in later doc-
uments.

36. Allatini synagogue
Location : Dimitri Nanou street, Kebir Manastir quarter

According to published sources Allatini synagogue was
established by the Allatini family in the Kebir Manastir
quarter, which was populated mostly by christian fami-
lies, near the church of Nea Panagia. At the end of the
nineteenth century it was located on Dimitri Nanou
street (Pavlou Mela). In the same quarter, on Idare-i
Askeriye street (today Vassiliou Voulgaroktonou) was a
Jewish school owned by Allatini. It is possible that the
Allatini synagogue ceased to function or relocated un-

To gtxdA s ovvaywyns TaAuovvt Tood Ayxavtod. H
HATATIANHTIRY OUOLOTNTA UETAED TOV ELXAA TNG OUVAYWYNG QUTHG
xau tng ovvaywyns Itdiia, mov xtiotnxe tnv (dLa yoovid,
OQELAETAUL EITE OTOV LOLAUTEQO CLOYLTEXTOVIXO XAQAXTHOA TWV
TUVAYWYOV TG OE0OAAOVIXNG TNV ETOXN QUTI] €(TE OTO OTL T OVO
HTLOLOL OYENLATTNHAY AITO TOV [OLO AQYLTEXTOVAL.

(ovAAoyn Avraham and David Recanati)

The heikhal of Talmud Tora ha-Gadol synagogue. The stricking simi-
larities between the heikhal of this synagogue and Italia synagogue,
built at the same year as Talmud Tora ha-Gadol, may either suggest
that a very disctinct style was developing in Salonika at that time, or
that both buildings were designed by the same architect.

(Avraham and David Recanati collection)



NEQTEPEZ XYNAT'QI'EX ITPIN ATTIO TO 1890

35. Xvvaywyn Xaial

Tomobeoia: ovvourio Mmdoou

ZVUQOVO Ue ONUOOLEVUEVES TINYES, N CVVAYWYY Zatol
W0EUONre amd TOoV ZoAdu Zatag oTn  ovvouxio
MmooV, ®OVI& 0TO ATLQLO TOV VPOVIOVQYEIOV TOV,
JTOV AELTOVQYOVOE atd TO 1878 aumévavti amd ™ Mn-
TQOTTOAN, 0TN OVUPBOAY TV 00wV MNTEOTOAEWS KO
Avylog Zogiloac. H ovvaywyr dev ovogEéQETAL 08 VEDTE-
Q€G TINYES, OUVETTMS WTOQOVUE VO CUUWTEQAVOUUE OTL
HOTAOTQAPNUE OTNV TVEXAYLE TOV 1890 %o dev €moL-
VAAELTOVQYNOE.

36. Tvvaywyn Allativi
TomoBeaio: 006 Anuiton Ndvov, ovvouxkio Keptio MavaotiQ

ZUUPOVO e ONUOOLEVILEVES TINYES, 1) OVVOYWYT AAMNOL-
Tivn 10EVONKE amtd TV oLtoyévelo. AAAOTIVY) 0T OV-
vourian Kepstio Mavaotio, TTov ®0TOEITO ®VOlwg amrd
YOLOTLOLVLKES OLKOYEVELES, KOVIQ OTNV EXUANCLO TNG
Néag [Tavaylds. Zta téAn Tov 190v abva, folordtav
omv 006 Anuiton Navov (ITavhAov Meld). Ztnv iOLa
OUVOLXLOL, HOVTA OTN CUVOLYWYN, AELTOVQYOVOE ERQATXO
O(OAELO, LOLOXTITNG TOV OTTOtov Tav 0 AANativn. Ei-
VoL TTOAD TTBavov OtL 1 ovvoymyr) AANATivN Eonpe v
AeLtovQyel M petopéQdnue oe GALNO UEQOS ®ATW OTTO
GAAN ovopoota, xaBmdg OV OVOQEQETOL OF VEMTEQES
TTnyEc.

37. Mivroas Agditn (1] Agdittn)

TomoBeoia: ovvourio ITovila

ZOUQOVA Ue ONUOOLEVUEVES TINYES, TO ULVTOAS AQ-
Oltn 10EVONKE amd TNV owroyévelo AQdITn 01N Ov-
vowia ITovALo, xovtd oTn OLAOTOVQWON TV 00WV
M. Tevvaodiov ral Eyvatiag. [Tag’ 6A0 Tov avogé-
QETOL UETUEV TWV ULVTOAOLU TOV AOTOOTQOAPNAAY
OTNV TUQXRAYLH, ®OTA TTAoO TLOOVOTNTA OEV ETAVL-

der a different name, as it is not mentioned in later doc-
uments.

37. Midrash Arditi (or Arditti)

Location : Pulia quarter

According to published sources midrash Arditi was es-
tablished by the Arditi family in the Pulia quarter, near
the intersection of M. Gennadiou Street and Egnatia. It
is documented as having been destroyed in the great fire
of 1917. It was probably not re-established after 1917,
as it is not mentioned in later documents.

38. Samoel synagogue
Location : Malta-Cedid quarter

According to published sources Samoel synagogue was

Tunua aego@pwToyQagias g
®cooaliovixns tov 1917, mowv amo v
TTVORAYLE TOV AVYOUOTOV TOU LOIOV
ETOVG. ZNUELWUEVA O€ XUXAO €lval TO
ovyreOTHUA TNG oVVvaywyNs TaAuovvt
Tood AyxavtoA (emavw SeEid) xaw n
oyoAn Alliance Israélite Universelle
(1aTW AQLOTEQQ).

(pwroyoagos: Henri Manuel)
(ovAioyn Roget-Viollet)

Detail of the aerial photograph of
Salonika of 1917, prior to the fire of
August of the same year. Marked in
circle are the Talmud Tora ha-Gadol

complex (upper right) and the school of
Alliance Israélite Universelle (lower
left).

(photographer: Henri Manuel)
(Roger-Viollet collection)
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[Teptoyn Tov Immodgouiov otn
Oe00aAOVIHY XOTA TN OEXOETIL
Tov 1910.

(ovAdoyn Roger-Viollet)

The Hippodrome area in Salonika

in the 1910s.
(Roger-Viollet collection)
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0QUONKe netd to 1917, ®abidg dev avopEéQeTaL O Ve-
DOTEQES TINYEC.

38. Tvvaywyn Xauoél

TomobBeota: ovvowrio MdAta-Zeviivt

ZUUPOVE UE ONUOOLEVUEVES TINYES, N OUVOYWYY ZOUOEA
10EUON®e moLv artd To 1890 otny 066 Bank Osmanli (Afo-
VTOG Z0(oV), 0TN ovvowio MdAta-Zeviivt. H ovvoyoy,
mavotata, Emonpe vo Aettovoyet oy amd to 1917, xa-
Bng dev avapéQeTal o VENTEQES TINYES.

39. Mvrpaociu Xauoéi Miloov Koév

TomoBeoio: ovvowrio IToviua

ZUPVO. L ONUOOLEVUEVES TTNYES, TO. OVO ULVTOQO(
WUV amtd Tov Zapoéh Mikoov Koév. To 1906 Aei-
TOVQYOVOAYV OTA OVO OTITLIL TOV 0TY ouvowxio TTovAua,
HOVTA 0TV exxAnoia g Ayiog Zogiog. Eival mbavov
OTL £onparv VoL AELTOVQYOVY TTQLY OTTO TNV TTVQRAYLE TOV

N

established before 1890, in the Malta-Cedid quarter, on
Bank Osmani (Leontos Sofou) street. It is possible that
it ceased to function before 1917, as it is not mentioned
in later documents.

39. Midrash Samuel Milson Kohen
Location: Pulia quarter

According to published sources two midrashim were es-
tablished by Samuel Milson Kohen, and in 1906 were
located in his houses in the Pulia quarter, near the
church of Agia Sofia. It is possible that they ceased to
function before 1917, as they are not mentioned in later
documents.

40. Sara Synagogue
Location : Kadi quarter

According to published sources Sara synagogue was
originally established before 1890, and at the end of the
nineteenth century was located in the Kadi quarter. It is
possible that it ceased to function before 1917, as it is
mentioned in later documents.

41. Varsano synagogue
Location : Etz Haim quarter

According to published sources Varsano synagogue was
originally established in the Etz Haim quarter by the
Varsano family. It is possible that it ceased to function
before 1917, as it is not mentioned in later documents.

42. Findik synagogue
Location : Findik quarter

According to published sources Findik synagogue was
established in the Findik quarter. It is possible that it
seized to function before 1917, as it is not mentioned in
later documents.



1917, ®0Bwg eV OVOPEQOVTOL O VEMTEQES TTNYEC.

40. Zvvayoyn Xago

TomobBeoia: ovvourio Kavri

ZUUPOVO UE ONUOOLEVUEVES TINYES, N CUVAYWYY ZAQ0
10QUONKE QYA TTOWY atd To 1890, %ol Ot TEAN TOV
190v awwva Poroxdtay otn ovvowrio Kavti. TTibavov
va £tonpe vou Aettovyel oLy ammd 1o 1917, xabwg dev
OVOPEQETOL OE VEMTEQES TTNYEC.

41. Yvvaywyi Bagoavo
Tomobeoia: ovvowria Etg Ayatu

SOUQOVO e ONUOOLEVUEVES TTNYES, M ovvoywyr Boo-
o0vo LEVONKE amd TV owroyévelr Baoodvo otn ov-
vowia Etg Ayotu. Etvar mBavov ot émanpe va Aet-
TovQYel QLY oo 1o 1917, ®abwmg Oev avopéQeTal o
VEWMTEQES TINYEC.

42. Zvvaywyn Duwvrix

TomoBeota: ovvourio Puvtix

ZVUPOVO e ONUOCLEVUEVES TINYES, 1 oVvayYwy) DLvtix
WOEVONKE 0TN ovvoukio Prvtix. Elval mbovov ot éma-
Pe va AeLTovQyel oy amrd to 1917, xabwmg dev avagé-
QETOL OF VEWMTEQES TINYES.

NEQTEPEX ZYNAT'QI'EZ META TO 1890

43. Mvroas Kétep Toga
TomoBeota: dyvwotn
‘Et0g (douong: mowv ot to 1917

To wvtodg Kéteo Tood 10oUbnxe mowv amd 1o 1917,
100D AVOQPEQETOL OTIS OUVOYWYES HOL TO. ULVTQUOLWL
OV KOTOOTQAPNXAV OTTO TNV TUQHAYLA. A€V YVWQL-
Covpe Vv tomobeoio Tov mELY T0 1917. BAoer gpwto-
YOPiOg TOV E0MTEQLLOV TNG GUVOYWYNS TO HTLQLO NTOV
EVMvVO %o ALto. Ty dexaetion tov 1930 @aivetor OTL

LATE SYNAGOGUES AFTER 1890

43. Midrash Keter Tora
Location : unknown
Date of establishment: prior to 1917

According to published sources midrash Keter Tora was
established before 1917, as it is listed among the synago-
gues and midrashim that were destroyed in the great fire.
Its location prior to 1917 is unknown. According to a
photograph of the interior of the synagogue, the building
was a modest wooden structure. During the 1930s it was
most probably housed in a barrack in one of the Jewish
quarters.

44. Midrash Carasso
Location : 16 Spartis street
Date of re-establishment : circa 1890

According to published sources midrash Carasso was
built by the Carasso family as a private midrash shortly
after the fire of 1890. Its original location is unknown.
Perhaps it was not in the old city center, as it is not list-
ed among the synagogues and midrashim destroyed in
the fire of 1917. In 1919 the hazanim were D.H. Magri-
zo, M.Y. Alevi, A.M. Pelossof, A.l. Estroumtsa, and
A.S. Molhou. In the 1930s it was located on Spartis
street.

45. Vardar synagogue
Location : 43 Stavrou Voutyra street, Baron de Hirsch quarterts
Date of establishment : 1890/1906

According to published sources Vardar synagogue was
established in the Baron de Hirsch quarter after the fire
of 1890. The synagogue was not affected by the fire of
1917, and continued to function at the same location. In
1919 the hazanim of the synagogue were I. M. Benve-
niste, I. D. Asseou, I.I. Hassid, I.B. Matarasso and I.A.
Botton.

An undated photograph of the exterior of the syna-
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65O ovvorlopog Bagdvou Xig
10QUONKE atd TV IoQamALTLIXY
KowvOmnta ®oVId 0To GLdNQOOQOULLO
otafuo yua vo oteydoel Tuomadels
™G TTuExayLds tov 1890. Exiong,
OTEY0.0E TTQOOPUYLRES OLLOYEVELEG
Efoaimv g Pwoiag.

65The Baron Hirsch quarter was
established by the Jewish community
near the old train station to provide
housing for the refuge of the 1890 fire.
It also provided refuge to Jewish
Russian immigrants that fled to
Salonika at the same period.

66 H emionun dtevbuvon g
ovvaymynig ebvar n Aem@oQog
Baouhioong Olyag (aQydteQa
ANUOXQATIOGC). Z€ OQLOUEVAL £YYQOQQL,
OUmS, avapéQeTal wg dtevbuvon n
000¢ Zaadn Aghn, Aoyw tng exel
1OONUEQLVA Y ONOLULOTTOLOVUEVNS
TTUANG.

66 The official address of the synagogue
was Vassilissis Olgas avenue (later
renamed into Dimokratias). However,
some documents give the address Saadi
Levi street. This is due to the fact that
the official entrance was only used on
special occasions, while the entrance
on Saadi Levi was used daily.
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AELTOVQYOVOE 08 TTOQATINYUA £BQ0THOV GUVOLXLOUOV.

44. Mvrgas Kagaooo
Tomobeoia: 0d0g ZmaQg 16
"Etog emovidouong: yvow oto 1890

ZVUQVO. LE ONUOOLEVUEVES TTINYES, TO Utvreds Kado-
00 L0QVONKE AITO TNV OUWDMVUUY OLKOYEVELLL GOV LOLWTL-
%0 TTEOCEVYNTAQLO, AlyO petd TNV muerayld tov 1890.
To pvTQAg OeV OVAPEQETOL ALVAUETTD OF QLUTAL JTTOV KA~
TOOTQAYNXOV OTNV TTVEXAYLA Tov 1917. To 1919 Aet-
TOVQYOVOE He TOVG yalaviu A.X. MayxQiCo, M.T'. Ake-
M, A.M. ITehooowy, A.I. Eotgovutoa xot A.Z. MOA-
xov. Ztn dexoaetion Tov 1930, Poloxdtav otnv 000
2TAQTNG.

45. Tvvaywy Bagdag
TomoBeaia: 0065 Ztavgov Bovtvpd 43, ovvorxiopog Baodvou vie Xiggh
‘Etog tdguong: 1890/1906

ZVUQWVO Ue ONUOOCLEVUEVES TTNYES, M ovvaywyn Bao-
0G0 10EVONKE 0TO ouvowrlopd Bagdvov vie X1Qg Hetd
™V muexayld Tov 1890. H ovvaymyn ouvexLoe vou AeL-
TOVQYEL ®OL LETA TNV TUQROYLG TOV 1917 otnv (dua O¢-
omn, ®oOmg POLOROTOV EXTOS TNG TTURIROWOTNG Chvng.
To 1919 AettovQyovoe pe Tovg yatavip I.M. Mmevpe-
viotn, LA. Aooéov, LI Xooid, I.M. MotaQdooo xat
LA. Mmotov.

ATO (o um XQOVOAOYNUEVT POTOYQAQLL TOV EEMTE-
QMO TNG CUVOYWYNS UWITOQOVUE VO EEGYOVUE UEQLKA
OVUTTEQUOUATA, OYETIHA e TNV 0QYLTEXTOVLXY TNG. To
®TLOLO ELVOL OLOXETA UEYAAOTTQETTO, KVQLWS OVYRQLVO-
UEVO WUE TO TOLYVQM XTLQLO, TNV €T0Y OV TTaOnne 1
pwToyQoio. H eomteQun Tov OlapoQ@mon Oeiyvel
voToy 0e QUOUG PACLALXNG, OQYAVOUEVN OE TQLOL ®KAL-
™. H OL4T0EN auTn) LOQEYOITOLELTAL KOL OTO EEMTEQLRO
TOV %KTLRLOV, GITOV N ®VELAL GYM elval 0QYAVIWUEVY OE
TOLOL TUNUOTA, UE TO REVTIQLXO YNAOTEQO KOl ALTTOANEN
o€ TOLYWVIXO afétmpa. H dLdtagn tov maabvomv g
OYMg LaQTUQOVV TNV VITOQEN 1oL BEON TOV YUVOLR®VI-
™, 0 0TOLOg PELORATOY TAVM® OITO T TAATVA ®AiTN OE

gogue offers some information on the architecture of
the building. It was an imposing edifice, especially com-
pared to the bare surroundings at the time the photo-
graph was taken. It seems to have been laid out as a ba-
silica, where was divided the interior into three aisles.
This division is also expressed on the main facade,
which is divided into three bays, with the central one
projecting higher than those on the side, and ending in a
triangular pediment. The exterior division also suggests
that the ezrat nashim was laid out either in a Greek “II”
or in two long parallel balconies. No photograph of the
interior of the building survives.

46. Beit Shaul synagogue

Location: 43 Vassilissis Olgas (later Dimokratias) avenue66

Date of establishment : circa 1898

Beit Shaul synagogue was located at a garden site
owned by Samuel Shaul Modiano, in the newly-estab-
lished quarter of Hamidie. Although far from the old
city center, it was located in an area that attracted a
considerable number of Jewish institutions and wealthy
families in the last decades of the nineteenth century.
Thus, the rabbinical school and official rabbinical resi-
dence were located two blocks to the south, a number
of synagogues and midrashim and the Community offic-
es to the west, and the de Hirsch hospital was later es-
tablished further to the north.

According to published sources the synagogue was de-
signed by the Italian architect Vitaliano Poselli. Origi-
nally from Italy, Poselli established a practice in Saloni-
ka between 1870 and 1910. His eclectic, well-detailed
buildings won him a considerable reputation, and he
erected many important buildings throughout the city.

The establishment of the synagogue was undertaken
by the widow of Shaul Yaakov Modiano, Fakima, who
dedicated it to his memory. It was also known as kahal
de la Siniora Fakima. The building was laid out as a ba-
silica, with three aisles totalling some 280 square meters
in area. The ezrat nashim balcony was in a Greek “II”
shape, covering the side aisles and the entrance recess.



oynua “I1” 1 og 0OVO TAQAAIAOVS EEMOTES. AEV EXOVV
omBOEel POTOYQOPLES TOV EGMTEQLLOV XMQO.

46. Tvvayoyn Mréit Xaovi
TomoOeoia: Aewpogog Baoihioong Olyag (Anuoxatiog) 4366
‘Et0g idovong: yvow oto 1898

H ovvayoyn Mmélt ZaoUh foLoxoTav 0f avolyTih
EXTOLON TTOV OVIKE OTOV ZOUOVHA Z00VA ModLdvo, 0Tn
veotdQuBeioa ovvorrio Xoutole. H meoroy avtm oo’
OAO TTOV POLOXATAV OVATOALXA TOV LOTOQLXOU REVTIQOV,
NoN atd 1o AN Tov 190V LDV AVATTTVOCOTAV KOl
TQOOEANVE EPQATHA LOQUUATO XOL EPRQATXES OLROYE-
VELEG, Ol TIEQLOOOTEQES OF QIO OUTEC NTAV EVITOQEC.
[Tagadetynatog xaowv, n Pofivixy ZxoAn xou n emion-
un afuvixng xarowxio fotoxoviayv Ov0 TeETEAYWVA VO-
T UEYGAOS aQLOUOS OUVAYWYDV ROL  ULVTOAOTLU
VITNQYAV 0TV TTEQLOYN, TO YOOl TS ToQomALTLIXNG
Kowvémnrag frav ot dutixd ®or 1o NOOOXOUELO VTE
X10¢, oV 10QUONKe aQYdTEQQ, BOLoRATAY OTA FOQELX.

ZVUQVO Ue ONUOOLEVUEVES TINYES, M OUVAYWYN ElvVOL
€Qyo tov Itahov aoyitéxtova BitaAtdvo IToCéil. O
[TOTEML, yevvnmuévog oty Itohia, eyrataotddnue ot
Oec00AoVirN HETAED TOov 1870 %o 1910, dnuLovym-
VTOG €vav onuovtikd aQlipd aElOAoYwV ®TRlwV oTNYy
TTOAN. Ta TAOVOLOL 08 SLAKOOUNOT) EXAEXTIXLOTING TOV
AHTLOLOL TOV QVEDELEY OF £VOLV QITO TOVS ONUAVTIXOTE-
QOVG AQYLTEXTOVES TNG OE00UAOVIXNNC.

Tnv (douon g ovvaywyng Mmért Zaovh avélafe M
MO TOV Za0VA Taxmf Modidvo, Paxin, opLeQmvo-
VT4 TV 01N WvnRun tov ovlvyov g ZaoVi. H ovva-
YY) NTaV eTLONG YVOOTH UE TO OVOUOL oUvVaywYr TNG
nvotag Paxipa (Kdad vie Aa owviopa @axiuc). To
EOWTEQXO NG OULVAYWYNS NTAV OLOQQUOULOUEVO OF
oUOUO Paohnic ue Tola ®ALTN, Ye OVVOMKO eUPadOV
280 TteTaywvird UETQOL meQimov. O yuvalxwviTng
Nrav og oynuo “II” o fELorOTAV AV oITtd TO TTAOLT-
VA& ®ALTN ®OL TNV €00 TNG ELOOSOV. OL KLOVOOTOLYLES
TOV E0MTEQLXOV LOQPOTTOLOVVTAV 0T EEMTEQIXA CLQY(L-

The aisles of the interior were marked on the outside by
shallow pillars dividing the facade into three bays. The
central bay was emphasized by a semi-circular pedi-
ment, on top of which stood the Ten Commandments
carved in white marble. The two-floor division was sug-
gested both by horizontal decorative bands that ran un-
broken along all elevations, and the windows, one on
each floor, with a rosette between them. From the avail-
able photographs and site plans, it is evident that the
entrance to the west was recessed behind two round col-
umns, a scheme that later influenced the design of the
synagogue of Monastirioton (1927). The west facade re-
cess was repeated as a projection on the east facade.
This created a generous space in the interior, which ac-
commodated the heikhal and the deep platform in front
of it. The elaborately decorated bema, of white mar-
ble, was located adjacent to the heikhal. The Ten Com-

Eowteoixo s ovvaywyns Mmélt
ZaovA. Tn dexaetio tov 1930
ELOATHES OLHOYEVELES AOTEYWV
Ponxrav xataAvua otn cvvaywyn
auTi ®at o€ GAAOVS YWEOVS oTNV
TOAn. To papudoLvo Brua
Staxpiverar ota Se&id.

(Kevrowa Agxeia yia tnv Iotogia
“Tov Efoairov Aaov)

Interior of Beit Shaul synagogue. In
the early 1930s Jewish refugee fami-
lies found shelter in this synagogue
and other locations in the city. The
marble bema is visible to the right.
(Central Archives for the History of
the Jewish People)
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67 Agyotav ertiong Toevio.
671t was also spelled Chenyo, Tcheniyo
and Tchenio.

H ovvaywyn Bapodo mowv amo 1o
AevteQo Tayxdouwo TOoAEUO.
(AAuméorog Nao)

Vardar synagogue prior to World
War I1.
(Albertos Nar)
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TEXTOVIRA UEAN UE PEVOORIOVES TTOV 0QYAvVWVAY TNV
TQOCOYT O€ OUUUETOLXA TUNUATO. TO ®eEVTOIKO ®ALTOG
nrov Ynhotepa amd Tar dV0 TAATVA RO XOTEANYE O
NUWHUAAKO CETOUO, OTNV XOQUEY TOV 0Toiov Boioxo-
viay oL Aéxo EvIolég onolopuéveg og Aeurd HaQUaQo.
OQLZovVTLIa TOvia dLaTouNg ®VuHaTiov, Tov meQLéPaie
LG EEMTEQURES OYELS, TOVLLE TN OLOUOQPWON TOV E0M-
TEQLHOV X(MQEOV 0€ VO 0QOPOVS. ATTO TN PWTOYQUPLOL
™G ®VQLAS OYNG TNG CUVAYWYNS, OLOXQIVOUUE TNV %eE-
VIOUXY €£00000 TTOV PRLorETAL 08 €00YN TTLOW OO dVO
noQUaQLves ®xohdvec. H tumoloyia tTng eL0GO0V ETNQE-
00€ %Al TN ovvaywyq Twv MovaotTnolmTdVv IOV ¥Ti-
otre 0QYOoTeQa (1927). H eooyn tng dvtimng oymg
ETAVOLAUPOVOTOV OOV TTQOEEOYN OTNV AVATOMXY OYm).
AVTO ONULOVQYOVOE EOMTEQXA EVQUYM®OY OLATOEN YL
TO ELYAA 1OL TNV VITEQUYPMWUEVY LOQUAQLVY TTAATPOQUOL
urtootd tov. To mAoVola daxoounuévo prua, oo

mandments on the top of the front fagade, were the ex-
terior mark that suggested the use of the building.

After the fire of 1917, when almost all Salonika’s syn-
agogues, including the central synagogue Talmud Tora
ha-Gadol, were destroyed, Beit Shaul became the city’s
central synagogue. All important receptions and cere-
monies took place here, such as the reception of King
George I1 on 29 November 1935.

In 1919 the hazanim were A. D. Burla, T.E. Soustiel,
H.R. Habib, S.M. Aelion and LI. Estromsa. The syna-
gogue was blown up by the Germans, after the deporta-
tion of the Jewish community in 1943.

47. Midrash Beit Yaakov (Tchenyo)s’
Location : 22/32 Philippou street
Date of re-establishment : after 1917

According to published sources midrash Beit Yaakov
was originally established by the Tchenyo (or Tcheniyo)
family before 1890, on Cenyo Havrasi (Smyrnis) street
in the Tophane quarter. It was destroyed in the fire of
1917 and was relocated to Philippou Street. In 1919 the
hazanim were E.I. Estromtsa, N.E. Barzilai, H.A. Is-
rael, H.H. Cohen and M.I. Saporta.

48. Ezrati synagogue
Location : 73/27 Vassileos Petrou street
Date of re-establishment : after 1917

According to published sources Ezrati synagogue was
originally built by the Ezrati family sometime before
1890. It was located in the Baru quarter, on Idare-i
Askerye (Vassileiou Voulgaroktonou) street. It was not
listed as being destroyed in the fire of 1917, although is
is very unlikely that it was spared; its location was well
within the affected zone. In 1919 the hazanim were L.H.
Menase, M.A. Naar, A.S. Molhou, M.N. Matzar, and
M.V. Bivas. In the 1930s Ezrati synagogue was located
on Vassileos Petrou street.



AEVRO UAQUOQO, POLOXOTAV UITQOO0TA atd To ETydA.
O Aéno Eviolég, 010 €EWTEQXO TOU  %TLQLOV,
QTOTEAOVOOY TO XOTEEOYMNV €fQUTXO OLAKQLTIXO TOV
YVOQLOWUAL.

Metd ™V Tuexrayld Tov 1917, dmov oxeddv Oheg oL
OVVAYWYES TNG TTOMG ROTOOTQAPNROLY, CUUTTEQLAOUSO-
vouévng g ToAuovvt Toed Ayxavioh, n Mméut Za-
OUA €yLve M emionun XOLvoTIXY ouvaywyy Tng Oecoa-
Aovixng. 27 vty ™) ovvorywyn Yivoviayv OAeg oL emTion-
UES TEAETES nAL OLELMOELS TNG HOLVOTNTOG, OTTWS 1) TE-
AETY) TTOOC TLUNY TOV Paothtd T'ewoyiov Tov B’ otig 29
Noeppotov 1935. To 1919 n cuvaywyr AeLTOVQYOVOE (e
Tovg yataviu A.A. Mmovold, T.E. Zovotiéd, X.P. Xa-
usium, .M. Ashav xat LI, Eotgovutoa. H ovvaywyn
avatvaynxe oo tovg Feouovoig 1o 1943 petd v
EXTOTTLOT TNS ERQATANG KOLVOTNTAG.

47. Mwvrgag Mréwvr laxop (Toeviyio)’
TomoBeoio: 066g PLhimmov 22/32
‘Etog emavidoQuong: petd to 1917

VPOV e ONUOOLEVUEVES TINYES, TO ULvTodg Toevi-
yio (M Toevio) 10QUunxe aITd TNV OUMVUUT OLXOYEVELX
o€ GyvwoTn muegounvia, oy amd 1o 1890, otnv 000
Toevio Xapoaoi (Zuvovng), otn ovvowior Tomyave.
Kataotodgnre otny muororyio Tov 1917 xou emavaeL-
TovQYNoe otnv 006 DLAimrov. To 1919 Aettovyovoe
ue tovg yalaviu E.I Eotoovutoa, N.E. Mmatlildn,
X.A. Tooaéh, X.X. Koév notl I.M. ZamooTa.

48. Xvvaywyn Etgaty
Tomobeota: hewgdgog Baothéwg ITétoov 73/27
‘Etocg emavidouong: uetd to 1917

ZOUPWVa e ONUOOLEVUEVES TINYES, I ovvaywyn ECoa-
™ 0QUONKE QTG TNV OUMVVUY OLXOYEVELDL O GyVWOTN
nuegounvia, oLy amd 1o 1890. BOLordTtav 01N OUVOL-
%l Mmdoov, oty 080 Tvrape-Aoxeoie (Baotieiov
Bovlyagoxtovov). H ouvaymyr dev avapeéQetat ovd-
UECOL O€ CQUTEC TTOV KOTOOTQAPNAOV OTNV TTVQRAYLA
tov 1917, maQ’ 6Ao mov n ovvowio. Mdoov emAnyn

49. Midrash Beit Isaac (Itshak Errera)
Location : 73 Macedonias street
Date of re-establishment : after 1917

According to published sources midrash Beit Isaac was
originally established by the Errera family as a private
midrash, at an unknown location after the fire of 1890.
After its destruction in the fire of 1917 it was re-estab-
lished at Macedonias street. In 1919 the hazanim were
H.Y. Perez, A.M. Molhou, I.A. Estroumtsa, S.S. Abas-
tado and N.S. Ischak.

H ovvaywyn Mméit Zaovl. Amoyn
aro TN OTEVY QUAY TTOV 0ONYOV0E QAITO
™ Aew@ogo Baoidioons OAyag
(aoyotepa Anuoxpatiag) orta
£VOOTEQQ, YUOW 07O 1930.

(ovALoyn Avraham and David
Recanati)

Beit Shaul synagogue, approached
from the narrow courtyard connecting
the synagogue to Vassilissis Olgas (lat-
er Dimokratias) avenue circa 1930.
(Avraham and David Recanati
collection)
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H woAn s ovvaywyns Mméit Z2aov
otn Aew@opo BaotAioons OAyag
(QyOTEQQ ANUOXQATIAG), OTOALOUEVT
YL TRV VTOO0X N TOV BadtAld
TI'ewoyiov Tov B', 0115 29 Nogufoiov
1935. (ovAAoyn Avraham and
David Recanati)

The gate of Beit Shaul synagogue on
Vassilissis Olgas (later Dimokratias)
avenue decorated for the reception of
King George II of Greece, in 29 No-
vember 1935.

(Avraham and David Recanati
collection)

artd v wuerayrd. To 1919 Aettovpyovoe ue Tovg yalo-
viu A.X. Mevooé, M.A. Ndao, A.Z. Morxov, M.N. Mo-
100 ®ow M.B. MmiaC (;tov avTikatéoTnoe ToV amobavo-
vra Z.N. Xavé). 21 dexaetio Tov "30 n ovvaywyn ECoa-
™ Botoxotav 0t Aewpogo Baothéwg ITétgov.

49. Miivrgag Mnréir Ioaax (Iteoyax Egoéoa)
Tomobeoia: 006 Maxedoviag 73
‘ET0¢ emavidQuong: netd to 1917

ZUUQOVO UE ONUOOLEVUEVES TINYES, TO ULvTods Eoéoa
10QUONKE QYA UETA TNV TVEXAYLA TOV 1890 amtd TV
OUMVUUN OLXOYEVELD, OO0V LOLWTLXG TTQOOEVYNTAQLO, OF
Qyvowot Torobeota. Metd tnv muexayLd tov 1917, ema-
vidQUONKE 0TV 000 Maxedoviog, ovoTolMxd omtd TO
L0ToQWO %€VvTOo. To 1919 AettovQyovoe pue Tovg yala-

f L 1‘&,@;3@
FHC~0y

50. Beit El synagogue
Location : 109/111 Mitropoleos street
Date of re-establishment : after 1917

According to published sources Beit El synagogue was
built in 1891, in the Kaldirgo¢ quarter, most probably
on Bedel Havrasi (Peta?) street. It was built on the site
of an earlier midrash, which was destroyed in the fire of
1890. Beit El was destroyed in the fire of 1917 and was
reconstructed on the same site. In 1919 the hazanim
were A.l. Frances, S.H. Habib, M.H. Soulema, M.H.
Menase and M.H. Levi.

The only photograph of Beit El synagogue dates most
probably from the beginning of the century. It depicts
two rabbis sitting in front of the heikhal. The synagogue
was richly decorated with marble panels on the heikhal
wall. The design of the heikhal was simple and
neoclassical in style, differing from the heikhal design of
synagogues Italia and Talmud Tora, built roughly at the
same time. The bema of the synagogue was not part of
the heikhal platform, therefore it was most probably
located in the center of the hall. A number of Hebrew
inscriptions covered the walls of the heikhal and around
it -this characteristic has been found in other
synagogues known to us from photographs, such as
Talmud Tora. In September 1934 six homeless families
were living in the synagogue®s.

51. Serrero synagogue
Location : 5 Kalvou street
Date of re-establishment : after 1917

Serrero synagogue was established at an unknown date
before 1917, as it is listed among the synagogues that
were destroyed in the great fire. It was re-established af-
ter 1917. In 1919 the hazanim were A.S. Serrero, 1.D.
Serrero, I.M. Serrero, B.S. Serrero and D.S. Pinhas. In
the 1930s it was located on Kalvou street.



To priua xou eixar Tng ovvaywyns Mmélt ZaovA. To etydA tns ovvaywyns Mmaéit EA.

(ovAAoyn Avraham and David Recanati) (Ivotitovro I'avt Mmev-Toft)
The bema and heikhal of Beit Shaul synagogue. The heikhal of Beit El synagogue.
(Avraham and David Recanati collection) (Yad Ben-Zvi Institute)

68 Salonika 386/26.9.34
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69 Kovtd 0N OLaoTavomon Baoliémwg
Hooxheiov ol Kouvnvav.

69 Roughly at the intersection of Vas.
Irakleiou and Komninon street.
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viu X.I'. TIeél, A.M. Moryov, I.A. Eotpovutoa, 2.2.
Aumaotdoo xa N.Z. loyax.

50. Xvvaywy Mréir EA
TomoBeoia: 066¢ MnteomOiews 109/111
‘Etog emavidQuong: uetd to 1917

ZVUQOVE UE ONUOOLEVUEVES TINYES, 1 OUVAYWYY) MTtéLt
EL 10000n%e 10 1891 otn ovvowriar KoAvtioyog, miba-
votata otnv 000 Mmevtéh Xafoool (Iéta;). Ktiotnxe
01N B€omn TOAALOTEQOV ULVTQAS, TO OTTOL0 HATAUOTQAYN-
®e 0TV muexayld tov 1890. H ovvaywyr Mméit EA
ROTOOTQAPNKE OTNV TVEXOYLE TOV 1917 non Eavayti-
otxre otV Owa B¢on. To 1919 n ovvaywyn AeLtov-
yovoe pe Tovg yalaviu A.l. doavoés, 2.X. XOWTIUT,
M.X. ZovAieud, M. X. Mevaoé rat M.X. Agpn.

PS4

52. Plassa synagogue (Burla)
Location : 2 Fraginis street®
Date of re-establishment: after 1917

Plassa synagogue was originally established before
1917, as it is listed among the synagogues destroyed in
the great fire. It was re-established after 1917. In 1919
the hazanim were S.H. Nahmias, H.A. Perahia, 1.1. Per-
ahia, B.I. Sasson and I.A. Gani. In the 1930s it was lo-
cated on Fraginis and Vassileos Irakleiou street, in the
old city center. Its central location attracted a large
number of Jews who used it for daily prayers. In Febru-
ary 1941 the building was seriously damaged during the
bombardement. At the site of Plassa, Askenaz syna-
gogue was established after World War II, donated by
Samouel Burla. The building was demolished in the
1980s; on its site a modern office building stands today,
in which the Yad le-Zikaron synagogue is located today.

53. Midrash Beit Yehuda
Location : Rabbinical School Haimutso Kovo at 2 Menexe street
Date of re-establishment: after 1917

Midrash Beit Yehuda was originally established some-
time before 1917, as it is listed among the midrashim
that were destroyed in the great fire. In 1919 the
hazanim were A.S. Pipano, M.A. Errera, A.l. Benarth-
out, A.I. Markos and I.I. Molhou. In the 1930s it was
located at the Rabbinical School of Haimoutso Kovo,
on Menexe street.

Ymodoyn tov factiid I'ewgyiov Tov B~ 0ty ovvaywyn Mméit
200UA. MmQooTd 0TO LA OTEXETAL O AQYLOABIVOS TNG
Ocaoalovixns 00 Zeffi KOQets.

(ovAdoyn Avraham and David Recanati)

Reception of King George Il of Greece at Beit Shaul synagogue.
In front of the heikhal stands Chief Rabbi Dr. Sevi Koretz.
(Avraham and David Recanati collection)



H povoown @otoyoa@ia mov owletal omd
ovvaywyn Mméit Eb moaovowdler dvo  pofivoug
©0OLOUEVOVS UTTQOO0TA 0TTd TO E1)XdA TG oVVayWYNS. H
ouvaymyn Oelyvel voo NTory TTAOVOL0L OLOXOOUNUEVY UE
UOQUAQLYOL TTAVELD. OTOV TOLYXO YUOW artd TO £l)dA. To
ELYAA MTOV  OYEOLOUEVO OF OTTAEC YQOUUES, OTO
JTVEVUO. TOU  VEOXAQOLXLOUOV, OLOPOQETIXO Oitd TO
OYedLOOUO TV OVTIOTOL(WV ELYIA OTLS OVVOYWYES
[tdAto o Taluotvvt Tod, mov ®TioTnrov TV dLa
meQimov meEtodo. H vmeouypmuévn mAAT@OQUL TOU
ElydA dev meQLeAdupove TO Briua, To 0Tolo AT Ao
mlovoTnTa POLOXOTAY 0TO %EVIQO NS  aBovoag.
ITAnBog  emuyQopmv 0To  €RQATKA  KAAVITTOV  TIG
ETTLQPAVELES TOV ELXAA %Ol YVOW amtd 0vTO, OTOLYELD TO
omolo euaviCetol xar oe GAAES ovvaywyES, OTws 1
Taluovvt Topd. Tov Zemtéufolo 1934 Covoav otn ov-
vaywyn Mmévt EA €EL AoTeYeg OLKOYEVELECES.

51. Xvvaywyn Xeoéoo
Tomobeoia: 006g Karov 5
‘Etog emavidQuong: petd 1o 1917

H ovvaywyn Zeéo 10000nxe oLy amrd TNV TUXayLd
tov 1917 og Gyvwotn tomobeoia, ®abwmg avapéQeTal
UETOEY QUTMV TTOV XATOOTQAPNUOY OTNV TTVQROYLA.
Emoavidounxe petd to 1917. To 1919 AettovQyovoe ue
Tovg yalaviu A.Z. Ze¢0o, LA. Zepéoo, I.M. Zeptépo,
M.Z. Ze0€00 now AZ. TTvvyd. Ztn oexoetior Tov *30 Aet-
TOVQYOVOE 0TV 000 KdABow.

52. Xvvaywyn IMidcooa (Mroveia)
Tomobeoia: 006g Poayrivng 269
‘Etog emavidouong: petd 1o 1917

H ovvaywyn ITAdooo 10o0Onxe mowv omtd 1o 1917, ®a-
0g oVOEEQETUL UETOEY QUTMV TTOV ARATOOTQAPNAOY
otnv muerayld. EmavaieitovQynoe uetd to 1917. To
1919 n ovvaywyr Aettovpyovoe e tovg yalaviu =.X.
Nayuto, X.A. TTepayd, LI TTepayid, M.I. Zaowmv xot
[.A. Trovy). 21N ogxoetion Tov 30 foLorndToy 0Ty 000
doaynivng ot Bao. Hoaxhelov, 010 #évtQo tng mo-

54. Midrash Or Ahaim
Location : 64 Vassilissis Olgas (later Dimokratias) avenue
Date of re-establishment : after 1917

Midrash Or Ahaim was originally established before
1917, as it listed among the destroyed midrashim. It was
re-established after 1917. In 1919 the hazanim were U.I.
Simha, .M. Beza, S.H. Alvo, I.M. Salem and L.I. Flo-
rentin. In the 1930s it was located on Vassilissis Olgas
(later Dimokratias) avenue.

EBoaixd xtipio mov avativaybxe ato
ToVG ['eQUaVOVS UETA TOV EXTOTTLOUO TOV
efoaixov mAnBvauov tng Oeooaiovixng

(1943). H pwtoyoagia mbavotata
XOOVOAOYELTAL UETA TO TEAOG TOU
Aevtégov Iayxoouiov IoAéuov .
(PwToygaquxd Agyelo Tov Movaelov g
ALa0omoQds)

Jewish building blown up by the Nazis, fol-
lowing the deportation of the Jewish popu-
lation of the Salonika (1943). The photo-
graph is most probably taken after the end
of World War II .

(Beth Hatefutsoth Photo Archive)
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70 H guvowxio Ayyehdxn tdQubnue
a7t T0 OMUO TG OeT0AAOVIXNG YLO VO
oteydoel TuQomabdeic TS ITVERAYLAS
tov 1917. Katedagiotnue o 1940.
70 Angelaki quarter was established by
the City of Salonika to house refugees
of the 1917 fire. It was demolished in
1940.

71 H ovvowxia 151 1000nxe amtd v
IogomArttiny) Kowvdtnta yua Tovg
TTVEOTTOELS TNS TVEXOYLAS TOV 1917,
Ta TOQOITNYUATE. TOV CUVOLXLOUOV
OVIXOV OE LTOMXO VOGOXROUELD TTOV
AeLtovQynoe xatd Tov ITomto
[Mayzoopo TIorepo.

71 The quarter 151 was established by
the Jewish community for the refuges
of the 1917 fire. The barracks on the
site belonged to an Italian hospital
from First World War.

72 O guvowriopds 151 mijee 1o dvoua
TOV TTQOEAQOV NG IoQUNALTLRYG
Kouwvémrag xotd to 1930, Tov
EAdov MatevoCiio.

72 The quarter 151 was named after
Eliaou Benozilio, who was president of
the Jewish community in the 1930s.
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Anc. H xevrown g 0éon tmv %0BLotovoe TQOOoLTH
otovg Efgatovg, mov egydCovtav oty TEQLOYY|) TOV
REVTQOV, YLOL TLS HOOMUEQLVES TOVS AettovQYieg. To Pe-
Boovdolo Tov 1941, n ovvaywymn vréotn oofBaQég tn-
ULES %atd To fouPadiond. Metd Tov TOAEUO, 0TO KO-
00 TN ITAGOoOoO ETAVAAELTOVQYNOE I OVVOYWYN AOKE-
VAL, ue dweed Tov ZauovnA Mmovohd. H ouvvaymyn
rnotedoiotne otn Oexoetion Tov 1980, xal otn Béon
™Mg MWwbnxe oVYYQOVO KTLQLO YQOEIWY, OTO LOOYELO
TOV 0Tolov AeLtovQYel N ovvarywyn Fovt AeTixoaQov.

53. Mivroas Mréwr INeovvra
TomoBeoia: Pofuvixn Zyxoh) Xatpovtoo Kopo, 006g MeveEe 2
‘Etog emavidguong: uetd to 1917

To Muwtedg Mmétt Teovvtd 1OQUbnxe o€ Gyvmotn
nueoounvia. oLy artd 1o 1917, %obwg ovapéQeTal
UETAEDY OUTWOV TTOV KOTOOTQAPNAOY OTNV  JTTVQROYLA
Tov 1917. To 1919 Aettovgyovioe ue tovg yaloviu AZ.
ITutavo, M.A. EQotoa, A.I. Mmevagoovut, A.I. Mdgro
o LI MOhyo. Ztn dexaetior Tov 30 foLoxdTay 010
®TioLo ™S Pafuvinnig Zxolng touv Xatpovtoo Kopo,
oty 000 MeveEE.

54. Mvrgas O9 Ayain
Tomobeota: Aewpogog Baothioong Olyag (Anuoxgatiog) 64
"Etog emavidQuong: netd to 1917

To Muvtodg OQ Ayatu aQywxd 1WUinxe TELY amd 10
1917, naBmg ovo@éeTal UETAED VIOV TTOV AOTO-
OTQAENXOY OTNV TTVEXaYLd. Metd 10 1917 emavalel-
Toveynoe. To 1919 Aettovgyovoe pe tovg yataviu O.1.
Zuuyd, M. MméCa, Z.X. AASo, M. Zdien nou LI
DAweevtiv. Z1n oexaetio Tov 1930 folordtary o1 Ae-
w60 Baothioong Olyog (AnuorQatiag).

55. Mivtgas Mméiio
Tomobeoio: 0605 MuaovAn 60/66, ywvio Aehgmv
‘Etog emavidouong: petd to 1917

To Muvtdc Mméhro OeUBnxe oLy oo 10 1917, ®a-

55. Midrash Bello

Location : 60/66 Miaouli street corner of Delfon
Date of re-establishment : after 1917

Midrash Bello was originally established before 1917, as
it is listed among the midrashim that were destroyed in
the great fire. It was re-established after 1917. In 1919
the hazanim were D.I. Uziel, S.I. Jahon, G.A. Perahia,
D.S. Mose and G.R. Kouenka. In the 1930s it was locat-
ed on Miaouli street.

56. Midrash Marmoles
Location : 7/9 Omirou street
Date of re-establishment : after 1917

Midrash Marmoles was originally established before
1917, as it is listed among the midrashim that were de-
stroyed in the great fire. In 1919 the hazanim were A.lL
Pelosof, S.A. Nahmias, I.I. Broudo, I.A. Beza and D.I.
Arditti. In the 1930s it was located on Omirou street.

57. Midrash Adar Kodesh (or Adrat Kodesh)
Location : Barracks of Angelaki quarter”0
Date of re-establishment: after 1917

Midrash Adar Kodesh was originally established before
1917, as it is listed among the midrashim that were de-
stroyed in the great fire. It was re-established after
1917. In 1919 the hazanim were S.1. Saltiel, M.E. Eska-
pa, H.D. Carasso, A.I. Botton and I.E. Benosilio. In the
1930s it was located in one of the barracks of the Ange-
laki quarter. The synagogue ceased to function at the
beginning of the 1940s, when the Angelaki quarter was
demolished.

58. Midrash Beit Avraham
Location : Tobazi street
Date of re-establishment : after 1917

Midrash Beit Avraham was originally established some-
time before 1917, as it is listed among the midrashim
that were destroyed in the great fire. It was re-estab-



Omg ava@EQETOL UETOED QUTWV TTOV XRATAOTQAQNAAY
oV TexayLd. EmavidoQubnxe petd 1o 1917. To 1919
AELTOVQYOVOE Ue Tovg yataviu A OvCiér, Z.1. TCo-
vav, TA. TTepayid, A.Z. Mwot xou I'.P. Kovévra. 211
oexoetiol Tov *30 Poloxdtav atny 000 MLooUAN.

56. Mivroas Maguoies
TomobBeata: 006g Ouneov 7/9
‘Etog emovidoQuong: uetd 1o 1917

To Muvtpdc Mdouokeg OQUONKE TV amd to 1917,
10OWG AVOPEQETOL UETOED QLUTMV TTOV RATAOTQAPNAAY
otnv mouexaywd. Emovidounxe petd to 1917. To 1919
AeLTovQyovoe pne tovg yataviu Al Tlehoowp. Z.A.
Noyuia, LI. Mmgovdo, LLA. Mméla ot A.L. AQdity.
21 dexoetia Tov *30 forordTay oty 006 Ouneov.

57. Mwvrgas Avrag Kovreg (Avroatr Kovtes)
Tomofeoto: ToQamiypuata ouvowxiog Ayyehdxy 7
‘Etog emavidQuong: netd 1o 1917

To Muwtedg Avtdo Koévieg 1doubnre mowv amd 10
1917, 2aBwg OVOEEQETUL UETOED QUTMV JTOV XATO-
oTQAEMHAY 0TV TVEXayLd. Emovidoubnuxe uetd to
1917. To 1919 Aettovoyovoe ue tovg xalaviu =.1. Zah-
TéA, M.E. Eonduta, X.A. Koodooo, A.l. MTottov ot
LE. MmevoCiAlo. Ztn dexaetiar Tov "30, n ovvaywyn
BOLOXOTOV OTO TTAQATNYUATO TOV CUVOLXLOUOU Ayye-
Adxm, evo 0TS aQyES TG dexaetiog Tov 1940 émanpe va
AELTOVQYEL AOY(™ ROTEDAPLOEWS TOV CUVOLXLOUOV.

58. Mwvtoas Mréwvr Afoaau
Tomobeoia: 006g Toumdin
‘E10g emavidQuong: petd to 1917

To Muwtpdg Mmért APoadu 1dQUONKe OV atd TO
1917, %0BmS oVOQEQETAL UETAEY QUTOV TTOV %OTO-
oTAQMAY OTNV TUQXAYLE. EmovidoQuinxe petd to
1917. To 1919 AettovQyovoe pe tovg yalaviu M.Z.
Xavév, M.X. Atdc, M.Z. MmevoCiilo, TI.I. T'negowv
noL ALA. Motodmv. Ztn oexoetio Tov 30 foloxdtay
otV 000 Toustdin.

lished after 1917. In 1919 the hazanim were M.S. Ha-
nen, M.H. Atas, M.S. Benozilio, P.I. Gershon, and A.A.
Matalon. In the 1930s it was located on Tombazi street.

59. Midrash Bezez
Location : 1 Philias street
Date of re-establishment : after 1917

Midrash Bezez was originally established before 1917,
as it is listed among the midrashim that were destroyed
in the great fire. After 1917 it was re-established. In
1919 the hazanim were A.S. Benvenisti, M.N. Ricanati,
D.S. Yakar, S.D. Beza and S.B. Estromtsa. In the 1930s
it was located on Philias street.

60. Midrash Broutho
Location : Community school, 151" (or Eliaou Benosilio)” quarter
Date of re-establishment : after 1917

Midrash Broudo was originally established before 1917,
as it is listed among the midrashim that were destroyed
in the great fire. It was re-established after 1917. In
1919 its hazanim were A.S. Ricanati, O. Broudo, A.lL
Broudo, M.M. Molhou, and A.I. Razon. In the 1930s it
was located at the quarter 151 community school.

61. Midrash Angel
Location : 17 Philias street
Date of establishment: after 1917

Midrash Angel was built after the fire of 1917, as it is
not listed among the midrashim destroyed in the great
fire. It was probably established by the Angel Family as
a private midrash. Its original location is unknown.

In 1919 its hazanim were M.I. Pinto, I.A. Hassid, M.I.
Hassid, 1.Y. Bensoussan and M.I. Gategnio.

62. Midrash Barouh Beraha
Location : 12 Afroditis street
Date of re-establishment : after 1917

Midrash Beraha was most probably established after
1917, as it is not listed among the midrashim that were
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73 Katd OQLOUEVES TINYES, OLoROTAV
otny 000 Meydhov AeEGvoQov 48.
73 Some sources locate it on 48
Megalou Alexandrou street.

74 Katd tov M. Zuutr (0.18),
10QUBNxe 10 1913, apéowg Petd Tnv
amehevBEéQwon TG Oeooarovinng
artd ToV EAAMNVIRG 0TQaT0. Kabmg,
OUg, dev avogEQETAL OF £YYQOpaL
maAooTeQa Tov 1919, elva
TTOAVOTEQO VoL LOQVONKE

uetd to 1919.

74 According to B. Sibi (p.18) it was
established in 1913, immediately after
the liberation of Salonika by the
Greek army. However, as the
synagogue is neither mentioned in
sources earlier than 1919, it is possible
that it was established later than 1919.
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59. Mivroas Mnebés
Tomobeoia: 0d6g Pihiog 1
‘Etog emavidouong: petd to 1917

To Muvtodc MmeléC 1deUOnre mowv amd to 1917, xa-
B avo@EQETAL UETOED QUTMV TTOV HATOOTQUPNKOY
otV muexayLd. Emavidooudnxe auéomg uetd. To 1919
Aettovyovoe pe Tovg yalavip AZ. Mmevpeviotn,
M.N. Pwavat, AZ. Twxde, A.Z. Mméta ror .M.
Eotoovutooa. 2t dexoetic Tov 30 folordTay oty
000 PLAloc.

60. Mivtgag Mmoovoo
TomoBeoio: xowvotxn oxohy, ovvowkia 15170 (1 EAudlov MmtevoCiiio)?
‘Etog emavidQuong: uetd to 1917

To Muvtedg Mmoovdo 1oQuOnxe mowv atd to 1917, %a-
Omg ava@EéQeTaL UETOEDY QUTMV OV KOTAOTQOQNHAV
otV muexayld. Emavidoudnxe petd to 1917. To 1919
AeLTovQyovoe ue tovg yacaviu A.Z. Pwavdatn, O.
Mmoo, A.l. Mmoovdo, M.M. Moryo nor AL Pa-
Cov. Ztn dexoetiar Tov 30 PELOXOTAV 0TV KOLVOTLXY
O(OM), 0TOL TTOQOITYYUOTO TNG ovvoxiog 151.

61. Mivroag Avtiel
Tomobeoia: 0d6c Puhiog 17
‘Etog emavidQuong: puetd to 1917

Alya otouyeta givar yvootd yuo 10 MivtQdg AviCel,
oV OAVOTOTO LOEVONKE AITd TNV OMOYEVELDL AVTCEN
%OL TO OTTOLO OEV AVOPEQETOL UETOED TWV TUVOYWOYDV
TTOV KOTOOTQAPNUAY OTNV TTVEXRAYLA ToV 1917. To 1919
AeLtovoyovoe ue tovg yalaviu M.I. Iiviw, L.A. Xaoid,
LI. Mmevovodv xor M.LIT'xotévio. Zmn dexaetio Tov
"30 BotordTay 0TV 006 PLAiaC.

62. Mivrgag Mragovy Mregaya
TomobBeota: 006g Agoditng 12
‘E10g emavidQuong: uetd to 1917

To Muvtpdic Mitepdya ratd oo mavoTnTo 1dQUN-
%e UETA TO 1917, ®0BDg Oev avaQEQETOL UETOED TV

destroyed in the great fire. In 1919 the hazanim were E.I.
Halevi, A.Y. Amar, E.M. Aelion, B.S. Uziel, and N.I. Nis-
sim. In the 1930s it was located on Afroditis street.

63. Midrash Solomon Hassid
Location : 37 Antigonidon street’3
Date of re-establishment : after 1917

Midrash Solomon Hassid was built after the fire of
1917, as it is not listed among the midrashim destroyed
in the great fire. It was probably established by the Has-
sid family as a private midrash. Its original location is
unknown. In 1919 the hazanim were S.S. Sion, H.N.
Molho, S.I. Nahmias, I.I. Nahmias, and M.A. Beraha. In
the 1930s it was located on Antigonidon street.

64. Yeniserli (or Larissinon) synagogue
Location : 38 Promitheos street
Date of establishment : after 191974

According to published sources Yeniserli or Larissinon
synagogue was established by the Jews that came from
Thessaly after Salonika was liberated by the Greek ar-
my. The synagogue was located on Promitheos street.

65. Midrash Ahavat Olam
Location : 42 Ptolemeon street
Date of establishment : after 1919

No information is available on the date Midrash Ahavat
Olam was established, or its location. It is not listed as be-
ing affected by the fire of 1917, nor in documents from
1919, so it is possible that it was established after that date.
In the 1930s it was located on Ptolemeon street.

66. Ohel Yosef synagogue (Kehila Sarfati)
Location : Pittakou street, corner of Thalitos
Date of establishment: 1921

According to published sources Ohel Yosef synagogue
was established by the Sarfati family in 1921, in the
Hamidie quarter. Surviving photographs of the exterior



ULVTQUOLU TTOV ROTOO0TQAMNKOY aTtd TNV TTVQrayLd. To
1919 Aertoveyovoe ue tovg yataviu E.I. Xokepr, A.T.
Audo, E-M. Aghiov, M.Z. OvCiéh xou N.I. Nwooip. 2t
oexaetio Tov "30 folordTay TNV 000 APQOdITNG.

63. Mivtoag Xoiouwv Xacid
Tomobeoia: 000 Aviryovidmv 3773
‘Etog emavioQuong: netd 1o 1917

To Muwvtdg Xaoio 10000nx®e UeTd TNV TUOXAYLE TOV
1917, n0Bmg OV OVOPEQETOL UETAED TWV CUVOYWYDV
AOL ULVTQOOLU TTOV KOTOOTQAQNXAV OTNV TTUQROYLAL.
[60VON®e mBavOTOTO OTTd TNV owoyévelo Xaold wg
WOLOTXO  TTEOOEVYNTAQLO. H 0y tov B¢on elval
ayvwotn. To 1919 hettovgyovoe pe tovg yalaviu =.2.
210V (rov aviwatéotnoe tov amobavovro Z.E. Zwa-
x®1M), X.N. MOAyo, Z.1. Nayuta, LI, Noyuio xor M.A.
Mmediya. 2t dexaetio. Tov 30 POLoxdOTaV 0Ty 000
AVILYOVLOMV.

64. Xvvaywyi I'evioeoht) (Aagiovov)
Tomobeoio: 006g [ToounBéwg 38
‘Etog (dQuong: uetd 1o 19197

ZOUPOVO. UE OMNUOOLEVUEVES TINYES, M OUVAYOYY] TV
A0QLOLVOV  LOQUONNKE, UeTd TNV ameAevbEiomon ng
Oecoalovixng, amd Efoaiovg mov xatdyoviay amd ™
Ocooaiio. H ovvaywyr fotordtav otnv 000 ITgoundé-
e,

65. Mivroag Aafar Olau
TomoBeoio: 000g ITTorenainy 42
‘Etog (douong: uetd to 1919

Alyo otouyxelo eival yvwotd yuo to Muviodg AofBdt
OAdU, TO 0TTOL0 THAVOTATO LOQUONKE YLOL TTOQWTN QOO
UETd TNV Tvuerayld Tov 1917, ®abng dev avagéoeTal
0€ QUTA TTOV KOTAOTQAMNKOY TNV TTVQXOYLE Tov 1917
oVTe no o€ TINyéS Tov 1919, Z1n dexaetion Tov 30 foL-
orotoy oty 000 IItohepaimyv.

and interior of the synagogue reveal that it was a mod-
est-sized building. The plan was a simple rectangle cul-
minating in an octagonal apse, which contained the
heikhal. The decoration of the building was lavish, with
strong Baroque influences. The main fagade was topped
by a richly-decorated triangular pediment, on top of
which stood a marble representation of the Ten Com-
mandments. The marble-decorated heikhal of the syna-
gogue survives to this day, and is now located in the in-
terior of the Yad le-Zikaron synagogue.

67. Beit Israel synagogue
Location : 151 (or Eliaou Benosilio) quarter
Date of establishment: 1923

According to published sources Beit Israel synagogue

Eowteguxo s ovvaywyns Oek T'ooeg
(Ketdd Zapparn) mn dexaetio tov 1930.
To etydh oCetal uéyoL onueoa oty
ovvaywyn Tavt Aeixapdv. H aibovoa
ELVaL OLAXOOUNUEVN UE OTOLYELC UTAQOX.
H vreouymuévn e5édoa tov etyda
TEQUBGALETAL QIO TLOEQEVLO
HyxAiowua.

(Pwroyoapurd Agyelo

10V Movaeiov tng AlaamoQds)

Interior of Ohel Yosef synagogue (Kehila
Sarfati) in the 1930's. The heikhal, sur-
vives in Yad le-Zikaron synagogue. The
hall is richly decorated with Baroque in-
fluences. The raised platform of the
heikhal is enlcosed

with iron grills.

(Beth Hatefutsoth Photo Archive)

T



Zvvaywyn Ol T'ooép (KetAd
Zappartn) ™ dexaetia Tov ‘30. Ta
OTOLYEIQ UTTAQOX TOV KTLOLOV XAl O
UAQUAQLVOG AEXAAOYOS Elval
eugavi.

(ovAAoyn Avraham and David
Recanati)

Ohel Yosef synagogue (Kehila Sarfa-
ti) in the 1930s.The baroque decora-
tion of the building and the marble
Decalogue above the main entrance
are visible.

(Avraham and David Recanati
collection)

66. vvayoy Oci INooéy (Kevia Xaggatn)
TomoBeaio: 0d6g ITiTTox0V, Ywviao OdANTog
‘Etog (douong: 1921

SUUQOVO Ue OMUOOLEVUEVES TINYES, M ovvarywyr) Ok
Tooée 1WEUONKE aTd TNV OLKOYEVELD ZOQQATY TO
1921, otn ovvowxio. XouldlE, ZVUQOVE UE TS OLo-
0wOEl0ES PMOTOYQUPIES TOV ECMTEQLLOV KOL EEMTEQL-
%®OV YMQEOV, 1 CLUVOYWYT OtlyVveL vo amoteheltol amod
uLeL ToQOAAAGYQQUUN aiBovod Yo TOV ®VQIMS XMQO
TTQOOEVYNG HOL ULOL ORTOYWVLXY) ROYYM YLO TOV KVQLWG
MO TOV ELYTA.

H droxdounon tov ®teiov, 100 e0mTEQULA 000 KO
EEWTEQLKA, TTOQOVOLALEL TTAOVOLO SLAKOOUO UE EVIOVO

was established in 1923 at the quarter 151.

The only evidence that survives of the synagogue is an
undated photograph of the exterior of the building. The
building was a simple structure, one storey high, most
probably of a single rectangular space without columns.
The main facade contains the arched door of the main
entrance, flanked by two arched windows. The wooden
roof, covered in ceramic roof tiles, took the form of a
triangular pediment on the front facade. The pediment
culminated in a marble representation of the Ten Com-
mandments. The building was blown up by the
Germans, after the deportation of the Jewish population
of the city in 1943.

68. Monastirioton (Monastirlis) synagogue
Location : 33/37 Syngrou street
Date of establishment : 1927

Monastirlis synagogue was established by Jews that
came from Monastir. Designed by Jewish architect Eli
Levy7s, it was located on Syngrou street, in zone V of
the newly-designed city center, following the great fire
of 1917.

It is an imposing building of considerable architectural
interest. It is organized on two stories: the first consists
of the main prayer hall and a small midrash, while the
second floor contains the ezrat nashim and some auxil-
iary rooms. The plan of the main prayer hall is laid out
as a basilica, with a central nave and two side aisles,
over which is the womens gallery in a Greek “I1” shape.
A courtyard, within which the exterior staircase to the
women’s gallery is located, surrounds the building on
three sides.

The main entrance is on Syngrou street. The recessed
entrance foyer is marked on the fagade by two round
marble columns. The recessed foyer opens to the main
prayer hall, the midrash, and the enclosed staircase to
the ezrat nashim. The main entrance shows the influ-
ence of Beit Shaul synagogue.

The imposing facade on Syngrou street is laid out



otolelo wraon. H medooyn otépetal pe €vo TQLym-
VIrd OETOUA, OTNYV KROQUPY] TOV OTTOLOV BOLOXOTAV
UOQUAQLYY  avoTTaQdoToon Tov Aéxa Eviodwv. To
UOQUAQLVO ELYTA TNG OVVAYWYNS Z0QQATH OMOCETOL
UEYQL TLS UEQES Hog 0TN ovvaywyn Fiovt AeCinaQov.

67. Tvvayoyn Maéir Iooaél
TomoBeoia: ovvowria 151 (EALdov Mmevolillo)
‘Etog (dQuong: 1923

ZUPOVOL Le ONUOOLEVUEVES TINYES, I OCLUVOYWYT) MItéLt
IoQoéA 1OQVONKE TO 1923 01N ovvowria 151.

To HovadLxd 0TOLYEIO TOV OMTETAL OTTO TN CUVOYW-
v elvol wio pwtoyoogia, GyvmoTng MUEQOUNVIOS, TNG
eEWTEQXNG OYNG TOV ®TLEilov. To %TiELO MTOv €vOg
000QOV, TTAQUAANAOGYQOUUNS RATOYNG, TTLOAvVOTATO Oi-
WS XOAOVES OTO E0MTEQLRO, HOTOOKEVOLOUEVO UE OLQYL-
AoALBOOOUY, UE TTOYV ETTiXOLOMO O0TO eEwTeQwd. H
eEwTeQurn) OYm ooTeelTo OO TV TOEWTNH ®VQLOL E€i-
0000, ue OVO emioNg TOEWTA TRAOVEA OTLS OVO TTAEV-
0£c TNG. H 8000t HEQOUOOKETNG OTEYN KATEANYE OF
TOLYWVIXO CETOUO. ZTNV  XOQUPY) TOVU OETOUOTOG
VITNOYXE UOQUAQLYY OvaTToQAoTaon TV Aéxa Evto-
AMov. H ovvayoyn Mmévt IoQuéh avativaydnxe omd
tovg T'epuavovg 1o 1943, petd v OAOXANQWON TNG
EXTOTTLONG TOV ERQATXOV TTANOLOUOV TNG TTOANG.

68. Tvvaywyi Movaotnoiwtov (Movactigiis)
TomoBeoio: 08¢ Zvyyov 33/37
‘Etog (dQuong: 1927

H ovvaywyn twv Movaotnolotov oouinxe ond E-
Booiovg mov eyratooTdONHay 0T O0oaNOViXY TOO-
eQyouevol atd 10 Movaotnol. Boloxdtav oty 086
ZUYyQovU, otn Zwvn 5 tov VEOu 0%ediov TOMS NG
Oecoarovirng. H ouvaywyn ®tiotnxe mdvo oe oxédLa
TOV 0QYLTERTOVO. EAL AEBNTS.

TTeoOxeLTOL Yot VOl ETTBANTLXRO KTIQLO UE CQYLTEATOVL-
%10 evolopépov. H ovvaywyn dtobéter 000 0pdgpouc.
210V TEWTO PioxeTar M ®VElwg aibovoo TEOTEVYNS
%o €va Bondntind uLvreds. Zto devTeQo Poioxovrol o

symmetrically, and shows the influence of Byzantine ar-
chitecture and older synagogues (such as Mograbis syn-
agogue). A heavy moulding divides the fagade into two
main horizontal parts, while the roof cornice follows the
curving outline of the culmination of the walls of the
main nave and two side aisles.

During the German occupation the synagogue was
used by the Red Cross and was therefore spared. The in-
teriors of the building were renovated after the war,
with the older plain windows being replaced with an
elaborate stained-glass design. The building suffered
some minor damage during recent earthquakes. Today,
it serves as Salonika’s principal synagogue.

Zuvaywyn Mméir Iogaéh. H ovvaywyn avativaytnie amo Tovg
Teouavovs uetd tov extomioud Tov gfoaixov mAnbvouov tng
@cooadovinng. (AAuréoros Nao)

Synagogue Beit Israel. The synagogue was destroyed by the

Germans after the completion of the deportation of the Jewish
population of Salonika. (Albertos Nar)
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75 ToL 0.QYLTEXTOVIXG TTQOTYEDLAL TNG
ovvaymyns Movaotnolwtmy, oV
Boioxovral ota agyeio g
IogamAitixnig Kowvotrog,
VITOYQAPOVTAL ATTO

Tov aQyrtéxtova E. Agfn.

75 A set of preliminary drawings of the
synagogue, in the Jewish community
archives, are signed by the architect
E. Levy.
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EEWOTNG TOV €50dT vaoiu xou Bondntind dwudtio (oo-
AOVL, dUATLO QUAAK, oxdAa TTOOS TN 0TéEYN). H %dTO0-
Y1 NG elval oQyovmuévn oe QuOUO POOLALXNG, UE Ke-
VIQUXO KAITOG %o OV0 TMAATVA, TTAvw od TO OTOolo!
Potoxetar o yvvorrwvitng oe oxnuo “TI”. ZTILS TOELS
TTAEVQES NG OVVOYWYNS VITAQYEL GUAY, OTNV OIOLoL
BoloxeTor %ol XKALUOXOOTAOLO TTOV 0dNYEL OTO YUVOL-
KOVIT.

H nevrourr) ei00dog elvor amd tnv 006 ZvyyQov. H
€L0000C OTTOUTA VOl LOLUITEQO CLOYLTEXTOVIXO YOO
a7td TLS OV0 OQUAQLVES KOMOVES TTOV KATOANYOUV O
opBoywvia ecoyn. H eooyn avty odnyet otnv ®VQLoL Oli-
Bovoa, 010 BoNONTIXG ULVTOAS KL TO KAELOTO KALUO-
HOOTAOLO TOV Yuvolxwvity. H Tumohoyia tng €Lo0dov
OelyveL va elvol emnEeaopévn artd ™) ovvaywyn Mméwt
Za0oVA.

H modooyn eivor emPBANTIRY, CUUUETOLXRE OLOQQUD-
ULOWEVY, UE ETTLRQOES Ao TN PUTOVILVY) 0QYLTEXTOVIXN
1O OITO TTOAALOTEQES CUVOYWYES (OTTWS TN CUVOLYWYT
Moyoowrtég). OQLLOVTIO TOLVioL OLOTOUNG KUUOTIOV
O0QYOVIVEL TNV KVQOLO TTQOCOWYT 0€ OVO 0QLLOVTLOL TUN-
UOLTOL, EVM 1) TOLVIOL TTOV OTEQPAVMOVEL TNV TQOCOYPN OXO-
AoVOelL TOL TOEMTA GETMWUOTO JTTOV TOVICOUV TO UECOLO
%O TOL OVO TTAOTVE ®ALTY.

Katd ™ dudorera g Feopovirng Kotoymg, to ®ti-
QL0 xonowporomOnxe oo tov EQubod Ztawvod, yeyo-
VOGS TTOV OVVEPOAE O0TN OLAOWON TOV. TO £E0WTEQLKO TNG
ovvaywyng ovoxowviodnxe uetd tov Iokepo. To artAd,
Aevxd TCauo 0ta TOEWTA TaRdbvEa, 0TV TTEQIUETQO
TOV %TLOLOV, OVTLROTOOTAONKAY OO TOAIYXOWUL, [AE
TAovoLe dLomdounon. To ®TiQLo véotn elapEéc In-
uég oe mOoQaTOVS oeLopovs. H ouvvaywyn tTwv Mo-
VO.OTNQLWTOV KONOLUOTTOLELTOL ONUEQE. WS M ETTLONUN
HOLVOTIXY OUVOYWYN TNG Oe00AAOVIXTG.

H Zvvaywyn Movaotnoiwtav 1o 1994. To emifAnTino auto xtioto,
oV oxedtdotnxe TN dexaetia Tov 20 amo Tov agyLtéxtova E.
&P, TAQOVOLALEL ETLOQOES ATTO TAAALOTEQES TUVAYWYES, OIS N
Mréir ZaovA. (ovAdoyn HALag B. Meooivag)

Monastirioton synagogue in 1994. This imposing building, designed
in the 1920'. by architect E. Levy, shows influences from earlier syn-
agogues, such as Beit Shaul. (Elias V. Messinas collection)




OI XYITXPONEZX ZYNATOI'EX
THX @EXXAAONIKHZ

69. Tvvaywyn I'avt Aeiixa@ov
TomoBeota: 0065 Baoldémg Hooxleiov 20
Etog iduong: 1984

H ovvayoyr Tovt AeCuxaov 1dQubnxe 1o 1984 otny
000 Baowléwg HoaxAeiov. H aiBovoa tng ovvaywyng

CONTEMPORARY SYNAGOGUES
OF SALONIKA

69. Yad le-Zikaron synagogue
Location : 26 Vassileos Irakleiou street
Date of establishment: 1984

Yad le-Zikaron was built in 1984, at the site of Plassa
(later Askenaz/Burla) synagogue on Vassileos Irakleiou

AQLoTeQd: Zvvaywyn
Movaotnoiwtav, dyn mTeog To
elYdA, To 1994. H yeitviaon tov
ELYAA UE TO Priua QaveQWVeL
EMTLOQOES ATTO TIS TUVAYWYES TNG
HEVTOUXIG Evoamns tov Sevtegov
ULoov Tov 190v alwva.

To umaAxove Tov eCAT vaoiu
dwaxgiveral Tavw OeEid.
(ovAdoyn HAiag B. Meooivag)

Left: Monastirioton synagogue, view
towards the heikhal, in 1994. The ad-
jacent position of the heikhal and
bema shows influences from the re-
form synagogues of Central Europe
of the late-nineteenth century. The
ezrat nashim balcony is visible to the
upper right.

(Elias V. Messinas collection)

Ag&ua: ITapdBugo oto eLodt vaoiu
™ms ovvaywyns Movaotnoiwtwy, 1o
1994. Ta ToAVYQWUQA, SLOXOTUNTLHG

Tadbvoa g ovvaywyng
AVTIXATEOTNOAV TA VITAQYOVTA
TTAABVQO UETA TO TEAOG TOV
Agvtégov Iayxooutov IToAéuov.
(ovAdoyn HAias B. Meooivag)

Right: Window in the ezrat nashim
of the Monastirioton synagogue in
1994. These <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>