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1930 probably in Pishavar: the late Yaghoub Dilmanian in traditional attire,



. ( )
Pishavar, 1930, from left to right: the late Yaghoub Dilmanian, the late Abdolrahim

Hakimian (lranian), and the late Agha Ebrahim Rahmanim.



Bombay, from left to right. Standing: the late Abdolkarim Yousefzadeh. the late
Yaghoub Dilmanian, the late Abdolhamid Yousefzadeh, and the late Morad Sinaii
Seated: the late Abdolvahab Dilmanian and the late Yousef Agha Yousefzadeh.
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support. Some ofthem were so destitute that they could not afford to
buy their daily food. In the years 1950 and 1951, the community
supported 165 families during their stay in Mashad. The Mashadis living
in Teheran and in London at the time also gave considerable financial

assistance, which is commendable.

A Concluding Note

In conclusion, it is necessary to point out that the health,
happiness and the comfortable life ofthis community in the holy city of
Mashad under the said situations were all the result of the qualities

possessed by our fathers and ancestors:
1) Good behavior.

2) Honesty and integrity in their business transactions, to the

point that each individual was trtJSted by the local people.

3) A generous disposition in evety aspect of life, both business or

social, which was perhaps why they were liked.

4) Despite internal disagreements, when the interest of the
community as a whole was involved, everybody became united,
regardless of their affiliation with the lewish Zealots or the

Advocates oflslam.

Ifwe or our children unite and let the interest ofthe community
take precedence over our personal interests, and respect and uphold the
recommendations ofthe elders, with the will of God we shall be
successfifi, and God shall protect US and preserve US and we shall lead

happy and prosperous lives.

Yaghoub Dilmanian
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Abdolhamid Khan as the Commerce Minister. He remained at this post
for many years. This prejudiced man had previously been the Afghan
Ambassador to London. During his post in London, he attempted to
trade in skins. Since Mashadi and Bokhara businessmen living in
London dominated the skin trade, it was impossible for him to compete
and have an income ftom it. Therefore, his business fimstrations were
combined with his religious prejudices, and when he was appointed
Commerce Minister his first action was to make the trade in skins, which
was entirely in the hands of Afghan, Mashadi, and Bokhara Jews, a
government monopoly. Just to spite the Jewish businessmen he
prohibited all trade in skins for the Jews. Furthermore, to prevent the
Jews fiom pursuing other import and export businesses that might affect
the Afghan businessmen, he prohibited Jews altogether fiom all import
and export trades. There was little activity in internal commerce, and the
Jews were forbidden to take their capital out of Afghanistan. During
Abdolhamid Khan's tenure as Commerce Minister, the Jews ofH arat
spent their entire capital on everyday living and became poor and
destitute. Among them, many families were going hungry. After the
dismissal of Abdolhamid Khan, during the reign ofM ohammad Zaher
Shah, the Jews were given permission to immigrate. After 1950 AD,
they began to travel to Israel via Mashad. There was a mass migration.
In Teheran, the Israeli Consulate provided medical check-ups for all of
these migrants and any one with a disease was treated before going to
Israel. Since they could not go directly fiom Afghanistan to Israel, they
all had to stop in Teheran. They often had to spend several months in
Iran, either receiving medical treatment or waiting for a space on a flight
to Israel. During this time, they were in need offinancial assistance. The

M ashadis living both in Mashad and Teheran provided this financial
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Becoming more affluent, the community pursued comfort and a
better lifestyle. Warm summer months were spent at Torghabeli and
Shandiz, rural villages located in valleys at the foot ofthe mountains near
Masliad. Since the Jews were esteemed as reliable and respectable, they
could purchase any amount ofgoods on their credit. Frequently, one or
two members ofthe community were selected to serve on Mashad's

Board of Commerce.

After the Passover incident, properties, real estate, and orchards
were sold at the same rate as residences were being sold. Seven years
after the events of Passover, when this author moved ftom Mashad, only
90 houses remained in Eidgah and Jannat. The old bathliouse and the
two synagogues in Eidgah were also sold. No more than 100 families
were left in Mashad. Later, more people sold their houses and migrated.
However, the members of this community always feel an attachment to
Mashad, and it is apparent that as long as there are Mashadis living in

Iran there will always be a few living in Mashad.

Afghani Immigrants Crossing Mashad

As | have written before, many ofthe Jews ofHarat were
originally from Yazd (a province in center oflran) and had gone to Harat
during the Safavid period. After Allah-Dadi, some went to Harat from
Mashad. Following the Bolshevik Revolution, some migrants from
Bokhara and Samarkand took up residence in Kabul (capital of
Afghanistan). All these people were freely involved in business and
commerce. After Ammanollah Khan and Bacheh Sagha, Mohammad

Nader Shah became the King of Afghanistan. The Shah appointed one
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After returning from Russia, demands for houses increased and
until 1931 AD more properties were purchased in the Eidgah
neighborhood. By then, the number ofhouses in Eidgah had risen to
230. Later, Jannat Street became popular and gradually many sold their
liouses in Eidgah and bought new houses in the new neighborhood.
Nevertheless, after the events of Passover, the community still owned in
excess 0f200 houses in Eidgah. up until the events of Passover, new
houses were being purcliased in Jannat. At this time, there were 85 to 90
houses in Jannat Street and construction had not begun at the 15 or so
pieces of property already purchased. By comparison, the combined
value of the 85 to 90 houses in Jannat was far more than that ofthe 200

residences in Eidgah.

During the Fifth Period, many of the agricultural properties near
Torbat Heidarieh, Sabzevar, and Neishabour were sold off. But other
properties purchased elsewltere and near Torbat Jam were far more
valuable. Assorted real estate, shops, inns, and covered passageways
with shops were purchased. In the ruins ofthe old demolished
synagogue, a boy's elemental school was built. Being religious and
observant, the community had purchased three lots at the Eidgah
neighborhood where they built three synagogues called Molla Lotfollah,
Molla Farajollah Elishahoff, and Kohanim synagogues. Five additional
synagogues were in use in rented houses, which the community was
contemplating to purchase and rebuild. In Jannat Street, the community
had built one synagogue, called the Levis’ synagogue. The late Agha
Abdol Samad Yousefzadeh had purchased a residence with a sizable hall
for use as a synagogue. All ofthese synagogues were in use everyday,

and religious services were conducted in them all year long.
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suburbs In Palestine. Accordingly, all became attached to that country
either because oftheir relati es or because of the properties they had
purchased. When they became disappointed in Mashad after the events
ofthe second day ofPassover of 5706 (1946 AD), first the poor and
destitute considered immigrating. At this time, Israel had been

established and Israeli planes came to Teheran and transported these
people to Israel ftee of charge. The poor and needy sold their inherited

houses and immigrated to Israel.

Account O the Immigration

Following the events ofPassover, the poor and needy people
living in the Eidgah neighborhood sold their houses and most of them
moved to Israel via Teheran. Those who moved to Teheran and tliose
who migrated to Israel were happy with their situations. Therefore, the
rest ofthe community also contemplated immigration. Gradually, those
living in Jannat Street realized the better business opportunities in
Teheran and started selling their houses and moving to that city. It is

necessaty at this point to provide some statistics.

Before moving to Russia and Marv, this community owned about
170 houses in the Eidgah neighborhood. None ofthem sold their houses
then. They rented houses to use as synagogues, and, except for an old
bathhouse that men and women used on rotation, they did not own any
other public buildings. They were not accustomed to travel and leisure,
and owned fewer than ten orchards (used as summer residences) in the
suburbs and the rural areas around Mashad. A few owned agricultural

properties near Torbat Heidarieh and Sabzevar.
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Therefore, occasionally there were wealthy elderly who decided
to go to Jerusalem so that they could be buried there. Since these people
could not make the trip alone, each would take along a few oftheir
relatives. On reaching their destination, they settled among Persian-
speaking Bokharais and Iranians. Gradually, a small Mashadi community
developed in Jerusalem. Two Mashadis who were childless also went to
Jerusalem and each ofthem built a synagogue bearing their names. One
was Hadji Esmaiil Levi, founder ofthe two public bathhouses in Mashad.
The synagogue built by him is still in use and is called Hadji Yeheskel
synagogue. The other was Hadji Morteza Cohen. The synagogue built
by him is called Hadji Adonia synagogue and is still used. Hadji Morteza

was the uncle ofthe Harounoffs ofLondon.

Following the Bolshevik revolution, some ofthose who were
returning from Marv did not wish to practice Judaism secretly and,
therefore, moved to Jerusalem. After some years when business
transactions between Mashad and the northern borders ofKhorasan came
to an end, again a few left for Palestine. Among them was the benevolent
Farajollah NassrolahoffofDargaz, who was mentioned before in this
book. He continued with his charity work after going to Jerusalem in
October 1951. He protected and assisted those who moved to Jerusalem

after him. He passed away in Jerusalem.

For those who immigrated to the Holy Land after the Bolshevik
revolution, living in Jerusalem was not the only purpose. They were
making the move in pursuit of work and earnings and thus they became
dispersed all over Palestine. Because ofthe hard labor that was involved,
for many years people were discouraged ftom immigrating to Palestine.

However, many sent money and purchased properties in cities and
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always known to be of good beha ior. This accusation proved to be so

offensive to them that some considered moving out ofM ashad.

On the other hand, during the past few years the bulk oftlie
foreign business was centered in Teheran and the volume of trade in
Mashad was decreasing with each coming year. The number ofthe poor
and destitute individuals among the community was rising. Tliese people
were the first to sell their inherited houses in Eidgah and move.
Gradually, these migrations became commonplace and those who had
affluent liouses at the Jannat Street also considered selling their houses
and leaving. Since this event once again affected the lives ofthe

members oftlris community, | have let it mark the end ofthe Fifth Period.

Jerusalem - Palestine - Israel

The prayers recited by the Jewislt people have always installed a
love for Jerusalem in their hearts, such that any Jew, regardless of
financial status, has longed to go to that city. The Jews ofM ashad who
were called Jadid for about 100 years, and practiced all ofthe Islamic
rites and rituals, still nurtured this hope in their hearts. Those who were
obliged to make the pilgrimage to Mecca, made a pilgrimage to
Jerusalem to visit the holy places there, either on their way to Mecca or
on their trip back fiom that city. On the one hand, Jentsalem had a fair
climate compared to the Arab countries. On the other hand, there were
Persian-speaking Jews fiom Bokhara and Iran residing in that city who
greeted the Mashadis with kindness and sincerity. Returning to Mashad,
these pilgrims spoke highly ofJerusalem and thus renewed the longings

for that city among their fellow Mashadis.

84



the local Takkiehs. Even some preachers in the pulpit started spreading
untnrths and distorting the events. They told their audiences that the
Jews had killed a Moslem child and had used his blood in making their
unleavened bread. On the morning ofthe second day ofPassover of
5706, 1946 AD, a mob carrying sticks and rocks swarmed the Jewish
neighborhood. After a few hours, the extent ofthe riot in the Eidgah
neighborhood was so much that the police found themselves incapable of
controlling the mob. As the riot intensified, the mob started to break
doors and to set wooden doors on fire. Near noon, a respectable elder
clergyman named Hadji Ali Akbar Nahavandi personally came to the
crowd and pointed out to them that all they had heard were false rumors
and that their behavior was religiously prohibited. He ordered the crowd
to disperse. Since this clergyman was highly respected by all ofthe
people ofM ashad, some oftlie crowd left. Those who remained did not
enter the houses to loot, although two doors were burned down. Near
noon the instigators attacked Jannat Street, but this time the police
succeeded in dispersing them. At noon, armed soldiers arrived at the

Eidgah neighborhood and dispersed the rest ofthe crowd.

It had been a violent outburst but, for the kindness ofG od, there
was little damage and no casualties. Only one person in Eidgah and one
in Jannat suffered minor injuries. On the afternoon ofthat day, notices
signed by three clergymen were put on the walls around the city to testify
to the falsehood ofthe charges. Later, the instigators were pursued by

the police and the army.

Respectable city elders and clergy expressed their sorrow and
disappointment and sought to console the Jewish community's leaders.

This community had lived in Mashad and had a good reputation, and was
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The Sixth Period: The Period of Immigration

The Incident  the Second Day Passover 5706

German radio propaganda, together with the instigations ofthe
German head ofthe technical school ofM ashad, and the animosity of
those who were impressed by the German broadcasts had created an
unjust hatred toward Jews among the people ofMashad. The sliglitest
inflammatory remark could have grave consequences for this community.
As long as the Allied Forces were stationed in Iran, people knew that no
disturbance would be tolerated by the occupying soldiers. In 1946 AD,
the Russian soldiers stationed in Khorasan returned to their own counts.
In that year, the holiday ofPassover coincided with the anniversary of
the death ofFatimah Zahara (prophet Mohammad's daughter). Since all
the shops were closed for three days, people were idle. Members of our
community, however, knew from their century-old experiences not to do

an™hing to incite people's anger.

On the afternoon ofthe first day ofPassover, a Jewish girl
wearing a veil left her house to visit relatives. A child from the
neighborhood ran and removed the girl's veil and took off with it. Javid
Mardkha, who had witnessed the incident, yelled at the boy and took the
garment away from him and returned it to the owner. A few Moslem
men and women waiting for an excuse started a brawl, accused the Jew
ofintending to kill the Moslem boy. Police took them all to the
magistrate and after investigation it was revealed that Javid had not hit
the child. AIll he had done was take the veil from the child, and return it

to the girl. Therefore, Javid was released.

That night, the enemies ofthis community began their activities in
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so that in case of an incident they would not ,be left penniless. Because of
this way ofthinking, year after year they lost money as living expenses

increased in the countty.

Before the second World War the number of those in the
community who received charity were on the rise, although never
exceeding eighty individuals. By the end ofthe war, this number had
increased to seven hundred people. To prevent them from asking for

alms, the community members regularly collected money among
themselves and also from the Mashadis living in Teheran, London, and

Bombay to distribute among the needy.
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especially if it happened to be religious.

Coincidentally, the government hired a few German engineers and
consultants, two of whom were in Mashad. One was a medical professor
specializing in women's diseases and hygiene who became the head ofthe
Shah Reza hospital in Mashad. The other was the head ofthe technical
school in Mashad. After the arrival of the Allies in Iran in 1320, the
Soviet soldiers arrested both men. It was rumored that both had been

important German spies.

The head ofthe teclmical school incited his students against this
community. It was as ifany single student who came out ofthis school
had no other purpose in life but to torment and inconvenience the
members ofthis community. Some nights they would write
proclamations in red ink and put them up on walls to instigate people
against the Jewish community. As the Germans advanced in Eastern
Europe, the students ofthis school increased their harm, and anti-Jewish
rhetoric of the Persian language program ofthe German radio intensified.
The senseless animosity of the people ofM ashad against this community
increased. The relatively tranquil life of the Jews was replaced by one of

fear and panic.

W hen the allied soldiers came to Iran in 1320, all Iranians became
conscious oftheir financial situation. Everybody hoarded all kinds of
merchandise which drove the prices ofgoods up. Daily necessities
became very expensive. The majority of people, however, were not
particularly hurt by the higher prices since their incomes and salaries had

also increased by the same rate.

Although the rug and firr businesses had not improved, the Jews

still continued in these trades. They intended to have capital outside Iran,
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European Jewry had made big advances in science and industry, feelings
ofjealousy and competition had aggravated to religious fanaticism.
Based on these feelings, many did not like the Jews. In 1933 AD,
Adolph Hitler the leader ofthe Nazis became the chancellor of Germany.
Not long after Hindenburg, the president ofthat country died, and Hitler
became the dictator. Hitler, who was viciously anti-Semitic, appointed
others to government posts who shared his views and was confident that
the Germans would support him because they were envious ofthe Jews.
He intended to conquer the world and believed that all ofEurope would
admire him. He passed strict laws against the Jews, and when he saw
reaction from the European people and governments he became even
more adamant in his hatred ofthe Jews. Hitler decided to confiscate their
belongings and deport them from Germany. Gradually, this unyielding
hatred and opposition led him to the decision to annihilate the Jewish
people. The countries that were occupied by Hitler were home to many
Jews. In some countries like Poland, where Jews had attempted to resist
Hitler and his soldiers, gas chambers and fijrnaces were built to kill them.
Using very high radio-frequencies, the Nazis broadcast their anti-Semitic
propaganda in all languages. Their intention was to cover-up their
atrocities when they transmitted their messages to people of different
nations. Among these were broadcasts in Persian in which they babbled
against the Jews. Our Iranian brothers were so impressed by the slander
and the defamation that they would have acted viciously against the
Iranian Jews had it not been for the stability and security that ruled in Iran

under Reza Shah.

In the city ofM ashad, the population was more prejudiced and,

therefore, was easier to be impressed by any kind of propaganda.
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Sarakhs encouraged the shepherds to increase their Karakul (a
breed of hardy fat-tailed sheep fiom Bokhara with a narrow

body and coarse wiry brown for). Since the environment in
Sarakhs is ideal for breeding Karakul, gradually this town

became one ofthe centers of production.

Between 1932 and 1934 AD, the Soviet government increased
their border patrol and put a stop to the Torkaman trade. Trade in the
border towns ceased, causing many to lose their livelihood. Many of
them immigrated to Palestine, while the rest continued to trade in skins.
In pursuit oftrade in animal skins, people traveled to Sarakhs, Shiraz,
Teheran, Khoy in Afghanistan, Delhi and M alta in India, and even via
Johannesburg to African centers of skin production. All the purcliased
skins were sold in London. They also traveled to all Iranian towns to buy
rugs which were sold in India and London. The rug business was almost
entirely in the hands ofthe Mashadis. Occasionally, they sold their rugs

in Istanbul and Egypt.

During the reign ofReza Shah Pahlavi, all foreign trade became a
government monopoly. Under government restrictions, every year new
laws were passed. To become familiar with the foreign trade laws and to
increase the volume oftheir trade, some Mashadis moved to Teheran and

gradually relocated their families too.

Anti-Semitic Publicity) in tlie World

The civilized nations ofthe world had tried for long to get rid of

religious prejudices and to increase universal philantrophy. Since the
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Business and Trade

At the beginning ofthis period, the members of the community

were involved in only two occupations.

1) Due to internal strife in Russia there was a scarcity of all kinds

2)

ofgoods in Torkestan. The Soviet government was unable to
monitor its borders. Tlierefore, the Torkamans constantly
crossed the border and smuggled their merchandise to Iran and
brought back Iranian merchandise to the Soviet Union. Since
individual trade and business was banned in the USSR, they

had to smuggle their goods out ofthat country. However, in
Iran, their transactions were official and they had to go through

customs and pay custom duties.

The Mashadis knew which goods were in demand by the
Torkaman. Several ofthem traveled to the border towns like
Sarakhs, Billan, Khakestan, Dargaz, and Bojnoord.
Merchandise was prepared in Mashad and was taken to these
northern locations and sold to the Torkaman. On the other
liand, they bought any merchandise that the Torkamans had

brought with them and took it back to Mashad.

A second group ofM ashadis had gone to India and England

and were trading with Mashad. These people purchased skins
and carpets that were imported from USSR by the Torkamans,
and shipped them to India and London. They also occasionally

imported goods from India and London.

W hen trade in skins became popular, those who were in
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Following the Bolshevik revolution, the population ofthe
community increased and they were in need of new houses. Originally,
they purchased houses in the Eidgah neighborhood ofM ashad. Later, in
another part oftown, a new road was constructed called the Jannat road.
This area had nice weather and was more hygienic than the Eidgah
neighborhood. A few individuals purchased large parcels ofland there
and built respectable houses. Decent houses and farniture, and well-
dressed men and fashionable women gave the Jews an aura of
respectability. However, the prosperity of these few was not without its

problems.

Previously in Marv, shabbiness was not considered ill-behavior.
The Mashadis would undertake any hard work in the dirty bazaars, and
dust-filled markets. For them, receiving charity was considered
disagreeable and there were few beggars in the community. Only the
synagogue courtyard-immigrants were poor, and even they would travel
to Dargaz and Marv in pursuit ofa livelihood. They, too, gradually

bought houses and their appearances improved.

Soon dirty garbs were ftowned upon, and nobody wanted to be
subject to hard manual work. Everyone intended to become either a
businessman, a shopkeeper, or a broker. In case someone could not earn
enough for his living expenses, his relatives would secretly help him.
Receiving charity was not considered a disgrace for these people. Twice
a year, at the beginning of winter and near Passover, the community
collected money to distribute among such people and the poor.
Receiving charity was no longer considered shamefid, and people

received charitable contributions unabashedly.
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From the Mongis: Zarifian.

From the Hadji Ramazani: Nikfarjam, Behnam, Bichoupan, and

Ilian.

From the Yazdis: Edalaty and Raffii.

From Nemati: Tashakori.

From Kohani: Zhian.

Rashtkhari was changed to Etessami, and Darvish was changed to

Roubeni.

6)

7)

Laws were passed making men's clothing uniform, and
prohibiting women fiom wearing a veil. Among the members
ofthis community who traveled abroad and were well-off,
good clothes and fashion became popular for both men and
women. Shabby and worn-out clothing we.re not acceptable

anymore.

After Reza Shah, the population ofM ashad returned to their
old ways, wearing loose cloaks and turbans. The Jews,
however, had totally rejected the old manner of dress and did

not wear them again.

A new law required a switch ftom the lunar calendar to the
solar calendar. Althougli the months had been already changed
in the constitution, the principal origin ofthe histoty was still
the same as in the lunar calendar. This law was passed at 1344
AH. At that year, the 40-year difference between the lunar and
the solar calendars was adjusted, and it became 1304 rather
than 1344. From this point on in this histoty, | use the solar

year instead ofthe lunar year.
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4) The central government had ordered the demolition of all the
sheds with lean-to roofs and all the buildings that were
constructed on top of vestibules. As explained before. The
Jadid's Takkieh was built on top of passageways and alleys,
and therefore, portions ofit were demolished by the

municipality.

5) Everyone was required by law to choose a last name and have
a birth certificate. Each family chose a new name for itself.
Some ofthese surnames resembled the old family names, while
others were totally new. To complete this history and to have
a reference point in the fiiture, 1 have listed the new names

below:

From the Hakimis: Nabavian, Rafinia, Idjadi, Maher, Loloi,

Khoshnood, Chafiian, Kavakeb, and Iranian.

From the Bassalis: Hadavian, Esmaiili, Dadras, Amin Nia,

Hematian, and Toussi.

From the Saghaiis: Tavazo and Tadayon.

From the Rahmanis: Kamali and Zabihi.

From the Mardkhaiis: Yaghoubi Jadid.

From the Kalis: Sinaii, Karmili, and Golran.
From the Nassimis: Siouni and Zaboulani.

From the Aghlaris: Moradi and Ghayour.

From the Kashis: Sharafatkhah and Shaban.
From the two Molla families: Eliassi and Nissani.

From the Qhassabis: Jamshidi and Zarif.
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wished. Reza Shah did not differentiate between the general population
and the minorities. The tribulations of the Jewisli minority were at long

last over.

Although the Jews of Mashad did not isolate themselves ftom the
Moslems, they always suffered from their tongue-lashings. During the
reign ofReza Shah, many new laws were passed that changed the
situation ofthe country. W estern civilization became popular in Iran.
The Jewish community benefited.from the new laws and their provisions.
Among these laws, a few seemingly unimportant ones greatly affected

the lives ofthe Jews ofM ashad.

Some ofthese laws and their effects are as follows:

1) At the beginning ofReza Shah's reign, in certain government
bureaus people were obliged to fill affidavits in which they had
to state their religion. This was a problem for the members of
this community who did not want to openly admit to being
Jewish and were not accepted as Moslems. They always failed
to answer this specific question and the officials would then

enter their names as Jews.

2) The young men who were drafted requested leave on the dates
ofRosh Hashana, Pesach, and Yom Kippur. Since these dates
were known as Jewish holidays throughout the country, their

true faith was revealed.

3) When martial law was imposed due to unrest in the city, the
members ofthe community who did not want to neglect tlieir
religious practices had to request permission from the police to
attend their synagogues. In this case, their true faith became

known to the police and the locals.
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(after-hours schools), and secular teaching by schools rather than by

schoolhouses directed by Mollas.

An Ashkenazi Jew from Russia called Rabbi Barukh happened to
come to Masltad so that he could go to Palestine ia lran. W ith his
assistance, Molla YousefDilmani and a few others founded a Midrash
similar to the Persian schools which had four to five classrooms. Molla
Yousefhad a good Persian education and was capable ofteaching it to
those who were interested in learning both Hebrew and Persian.
However, this was not done as long as Rabbi Banrch was in charge ofthe
Midrash. Soon, Rabbi Barukh left for Palestine and Molla Yousef
Dilmani became the director ofthe Midrash. All those who were
interested in learning Persian were taught according to the Bureau of
Education's guidelines. However, since their Midrash was under the
supervision ofthe Bureau of Education, even those who had completed
the six years of elementary school could not get a diploma. Due to this
fact, all the community youth attended two sessions of school, one at the
elemental® school and another at the Midrash. The situation continued
up until the migration ftom Mashad. Then, Molla Yousefclosed his

Midrash and moved to Teheran.

Seven years after the community’s return from Russia, the Qajar
dynasty was toppled, and Reza Shah Pahlavi was chosen as the Iranian
monarch. He was one ofthe most powerftd leaders Iran had ever had.
This change brought prosperity and joy to the Iranian people. He
established order throughout the country. It was the religious minorities'
ultimate wish to live with security and to trust that their lives, properties,
and principles would be safeguarded. National security provided the

religious minorities freedom to pursue any business and trade they
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They were told to open their shops on Shabbat, holidays, and even on
Yom Kippur, but not to conduct any business. They continued to host
meetings at the Takkieh to commemorate the Martyrs ofKarbala. Some
for whom the situation was unbearable immigrated to Palestine, the new
homeland ofthe Jewish people. In spite of all these precautions, the
people ofM ashad did not accept the community as Moslems. They were
aware oftheir dissimulation and recognized them only as adherents to
Islam. On three points, the people ofM ashad were satisfied with the

beliavior of this community:

1) The community participated in the joys and sorrows ofthe

people ofMashad.

2) During Moharam, they held ceremonies at their own Takkieh
and catered to the guests and the poor, and assisted other

Takkiehs by sending money, food, tea, and sugar.
3) They were honest and well-mannered in their transactions.

Up to this time, all ofthe children were sent to Moslem
schoolhouses to learn Persian. After the Iranian Constitutional
Revolution, a Bureau ofEducation was established in Mashad. By that
time, there were about five or six elementary schools in Mashad, so the
Jews ofM ashad requested a school oftheir own ftom the Bureau of
Education. The school that was founded was called the Adab Boys
School. Since we were labeled as Jadid-ol-lIslam, the curriculum at this
school was the same as all other schools. A few hours every week,
Koran and religious laws were taught. In the afternoon all students
attended praying in public. The community was happy about the switch
ftom the schoolhouses to a proper school. They wished that the

teachings ofthe Hebrew script would be handled by proper Medrashim
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presumed that the situation was back to normal returned to Marv. A few
months later, the British withdrew from the city and returned to Mashad.

Marv was once again in the hands ofthe Bolsheviks.

In 1919, once again all the Mashadis returned to Iran via Dargaz.
This time, a few ofthe refirgees managed to bring their belongings with
them. After a while, news of stability tempted some to return to Marv in
an attempt to recover more oftheir belongings. This time, however, they
failed to repossess any oftheir stores and houses which were occupied by
strangers. They found no trace oftheir firrniture and other possessions.
A few attempted to continue their old businesses, but since private
ownership and trade was prohibited, they were arrested and a few were
sent to Siberia. Later, a treaty was signed between Iran and the USSR
which allowed Iranian businessmen to travel to Russia and conduct
business transactions with government companies under certain
regulations. A few who ventured to Russia were not familiar with the
new laws and were pursued by government agents for their financial
activities. They all had no choice but to leave Russia forever and return

to lIran.

The General Conditions at This Time

As explained before, the community's loss of property and wealth
was due partially to the fact that they had tried in earnest to avoid living
in Mashad. LJpon their return to Mashad, the community in Mashad tried
to prevent any reckless behavior by the refijgees. They did not allow any
parties to be held during the months ofM oharam and Saffar (first and

second Arabic lunar months) and during the Moslem mourning periods.
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of returning to their previous lifestyles in Mashad.

In 1918 AD, the Bolsheviks defeated the Mensheviks in Marv and
captured that city. Chaos, looting, and murder reigned in the city and
those who had infiltrated the ranks ofthe Bolsheviks raided the city.
They entered people's houses and demanded money. Any person
suspected of hiding money and not turning it over was murdered. Also,
anybody trying to escape was shot. From the Mashadis, Hassan Rahmani
and Abdolkarim Nemat were murdered in Marv. Molla Davood and
Javad Nassim were murdered on their way to Takhteh Bazaar. Nassrolah
Khordi was murdered at Doshakh. A few women were violated.
Suddenly, the community panicked and ventured to return to Iran.
However, the chaotic situation in the city did not give them the chance to
pack or remove any merchandise or personal belongings. W ith the aid of
the friendly Torkamans, they took the by-ways to the Iranian border.

Some left without even a change of clothes.

This incident once again drastically changed the lives of the
members of this community. Therefore, | have put 1918 AD at the end

ofthe Fourth Period.

Attempt to Retrieve Property

Anyone who looses the most trivial thing tries to find it. The
members ofthis community had left behind their entire belongings in
Marv and returned to Iran empty-handed. This was not easily forgotten.
Coincidentally, English soldiers stationed in Khorasan went to Torkistan

and seized Marv in the name of preventing chaos. Some Mashadis who
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The Fifth Period: The Period of Freedom

Causes a d Conditions ofReturnfrom Russia

Towards the end ofthe nineteenth century, socialist parties were
forming in Europe. The socialist party was also started in Russia and
advertised its cause in autocratic Russia. Although the socialist leaders
were arrested and put in jail, their followers continued their underground
activities. After the defeat ofRussia during the first World War, the
activities ofthe members ofthe socialist and the communist parties
increased. They were quick to blame all the calamities ofthe war on the
imperial family and the wealthy. They recruited the disillusioned veterans
ofthe war and overthrew the monarchy. The socialists set their leaders
ftee, and then joined forces with the communists. They were joined by
great masses of people, laborers, farmers, and unsatisfied soldiers. In the
Russian language, Bolshevik means larger or the majority, and
Menshevik means smaller or the minority. Unprecedented anarchy
reigned wherever the Bolsheviks and their violent followers were
victorious. The fighting between the two groups lasted for about three
years. The violent overthrow of capitalism was the Bolshevik doctrine.

Foreign businessmen had to withdraw their investments ftom Russia.

Although the Mashadis were only merchants in Marv, due to the
volume oftheir transactions, the lower classes assumed them to be very
wealthy. Being Iranian citizens, one might assume that they would have
returned to Iran immediately. However, for the following reasons they
did not. They were not in the habit of reading newspapers and, therefore,
were not fiilly aware ofthe gravity ofthe situation. They were reluctant

to abandon their profitable businesses. Above all, they loathed the idea
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After the Bolshevik revolution, the M'ashadis returned ftom

Russia. Since these converts' houses were next to those ofthe other

M ashadis, the community tried in earnest to bring them back to Judaism.
At this time, however, the number ofBahaiis had increased in Masliad
and they had become very ftiendly with the converts. One by one, the
elderly converts died and the new generation that had socialized with the
Bahaiis since their childhood in Eshghabad did not show any interest in
the Mashadi community. Except for two or three people, all others in

this group sold their houses in Eidghah and left to live among the Bahaiis.

The members ofthis community had shown great resistance under
duress, but when faced with eloquence and affability some proved to be
weak. Had the people ofMashad treated our ancestors with kindness,
they would have gradually lost their stubbornness. It was insolence,
indignity, and contempt that fijrther isolated our ancestors ftom the

population ofM ashad year after year.
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The Bahaii Propaganda and its Ejects

The Bahaii religion (a religious mo ement originating among
Iranians in Iran in the 19th centuty/, emphasizing the spiritual unity of
mankind) was advertised by its followers. By showing kindness to
people, its affable and eloquent adherents advertised the virtues oftheir
new faitli. In the previous period, one ofthe trade centers for the
community was the city of Torbat Heidarieh. Several Baliaiis were
spreading their doctrine among the Mashadis living in Torbat at that time,
and had captured their imaginations. When these Mashadis returned to
Mashad, they were rejected by their families and the community. The
community, W'hich had refirsed to abandon Judaism, was not about to let
a few selfseeking flatterers coax its members to Bahaiism. Had the Jews
accepted Islam, perhaps they would have gained the fliendship of the
Moslem population of Mashad. But by accepting Bahaiism, not only
would they be disowned by their family and community, they would risk
facing the manifold animosity oft.he Moslem population ofMashad. The
Russian travels and the popularity ofthe Persian translation ofthe Torah
prevented the Mashadis ftom converting to Bahaiism. The Bahaiis had
converted many people in Eshgabad in Russia and had started an
assembly there. Those few Jews who were lured to Bahaiism in Torbat
either moved their business to Eshghabad, or traded with Eshghabad
flom Marv and frequently traveled there. These were Shaliverdi Zoghali
and his wife, Assadolah Namdar and his uncles, and Agha Taghi Hakimi.
In spite of strong opposition by the community, a few others, among
them Hadji Kohan, known as Saraf, and his sons and Aghai Rahmani,

known as Bib, were also lured to Bahaiism.
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principal occupation. Even those who had moved to Bokhara and
Samarkand during the Second Period and had no communication
whatsoever with the Mashadis, renewed their acquaintances. The Chehel
Khar brothers and their families started a trading company with their
brother in Marv. W ith their supervision and assistance, others ventured

to Samarkand, Tashkand, and cities nearby and started trading.

As a result of socializing with the Haratis, the Jews in Marv
became aware often business centers on the Torkistan/Afghanistan
border. They also learned that the Torkistan railroad expanded that far.
A few left for that location, which was called the Takhteh Bazaar, some

even taking their families with them.

Since the demand for merchandise was very high in Marv, some
people ventured to Badkobeh and Moscow. But, in any case, the center
ofMashadi trade was Marv, with which they kept their connections, no
matter where they traveled. The Mashadis liked to have Torkamans, who
displayed no anti-Semitism, as business counterparts. The feelings were
mutual. The Torkamans also liked the Mashadis and appreciated their
honesty and trustworthiness. The Mashadis' life styles were quite simple.

They easily socialized with the Torkamans, even the nomads.

The community members gradually became owners of houses and
properties in Marv. Although nobody undertook any new constrtJCtion in
Mashad in those days, they did not sell their houses in that city either.
The only constnrction during this period was the building by Hadji Esmail
Livi of two public bathhouses in 1316 AH, one for tire women and one

for the men, both of which are still used.
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Bassali. There are other last names that are branches of an original family
name. From the Rahmanis, Zabih and Jamshid were branched off, and

from the Kalis, Hadjiby was branched off.

The Hakimis, however, were a different case. They were content
with the environment in Mashad. None ever relocated to Harat and no
new last name branched off Therefore, they became the most numerous
family. Since they were very' active in Russian trade, they became better

known than the other families.

Business and Trade

As | have written before, many people moved to Marv because of
the street markets. They could sell their goods quickly and with profit.
Their success encouraged others to join them in Marv. Those who had
businesses in cities across the Khorasan province left their occupations in
pursuit of new opportunities in Russia. Gradually, the financial situation
ofthe community changed completely. One group would gather
merchandise in demand by the Torkamans and ordered textiles used by
them to the manufacturers. Another group traveled between Mashad and
M arv selling the merchandise to the Torkamans at the street markets.
After going to Marv, some ofthe Hakimis and the Rahmanis who had
previously-traded with Bokhara, extended their business transactions to
that city. When the Torkistan railway was extended to Kagan within a
few kilometers ofBokhara, trade with that city increased rapidly. A few
even moved their families to Bokhara. During trade with Bokhara, they
learned about Karakul (the tightly curled glossy black coat of the

newborn lamb valued as fijr). Later, trade in Karakul became their
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Kanisay" (the synagogue courtyard-dwellers). At that time, there were

plenty ofjobs for people in Dargaz and Majw. So, following a brief stay

in Mashad, they left for Dargaz and Marv in hope of financial success.

During these two periods, individuals from Yazd (many Laris
among them) came to Masliad. Also, a number of people came to
Mashad from Kerman. During the reign ofNicholas, when the Harati
Jews were deported from Russia, many ofthem joined the Mashadis in

Marv.

The Numbers o0 Bassalis Fall Behind the Hakimis

When our ancestors came to Mashad from Qazvin, the Bassalis
were far more numerous than the other families. As 1have written
before, in the First Period, several new family names were branched out
ofthe Bassalis. Later, some families left for Harat. Even today there are
more Bassalis in Harat than other Mashadi families. Later, more family

names branched out from the Bassalis.

The surnames that branched out oftlie Bassalis are as follows:
Ghassabi, Saghaii, Kalaty, Khordo, Molla, Khaffi, Rashtkhari, Shazdeh,
and Rahim. Although it is not known why the father ofAgha Naghi
Bassal was called Darvish (a dervish in Persian), his offspring were
famous as Daiwish. Agha Abdolkarim Bassal was famous as Arbab
(master in Persian), and his children became known as Arbab. The
following last names were branched out ofthe Ghassabs who themselves
were Bassalis: Chehel Khar, Enayati, Molla Elishahi, and Hadji

Ramazani. Tlierefore, today there are fewer people who are called
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interest that stability should prevail. Furthermore, people were aware of
his influence with the governor and therefore, were afiaid ofhim. At the
request ofM oussa Shabat, Hadji Moaven went to the Jewish quarter
along with his men-servants. At his arrival, the mob was already inside
the newly built house ofAgha Yahya Bassal, breaking doors and
windows. Hadji Moaven dispersed the mob, arrested Sheikh Ebrahim,
and sent him to Arg. Later, upon Hadji Moaven's suggestion, the
governor deported the Sheikh to Kalat. Hadji Moaven was influential as
long as Einoldoleh was the governor of Khorasan. When Neiroldoleh

replaced Einoldoleh as governor, Hadji Moaven lost his power.

At this time, the leaders ofthe community were all fiom the
Jewish Zealots. Any remaining Advocates oflslam found it necessary to
put aside differences of opinion and join the others. W henever they faced
trouble they always united, and everyone was brought closer to the

ancestral faith.

The Migrants of the Third and the Fourth Period

During the Second Period when the Jewish Zealots were weak, it
is unlikely that any new Jews moved to Mashad. Towards the end ofthe
Third Period, Itowever, since synagogues were operating and people
were able to practice Judaism, occasionally newcomers ftom other cities
would join them. They were generally poor and destitute. Because of
their Jadid-ol-lIslam label, the Mashadis feared to welcome these Jews to
their houses. Instead, they were housed in liuts erected in the rtrins ofthe

old synagogue's courtyard. These newcomers were labeled "Hayat
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person bought or sold wheat. An angry mob moved toward the Eidgah
neighborhood. In front ofthe Abbasgholi Khan street, a grocer called
Mirza Davood who witnessed the commotion and knew ofthe Jews'
innocence, blocked the mob's way. Since God always protects the
defenseless, this single grocer managed to ward offthe mob, and they
changed their route. The incensed mob then turned around and
proceeded toward the Jewish quarter from Chahar Bahar street. On their
way they looted a few bakeries, the liouse ofNaghib, the biggest
landowner in the city, and a mill at the Eidgah marketplace where the
bakers got their flour. Meanwhile, news ofthe riot reached the governor,
and soldiers who had arrived from Arg scattered the mob. The fire
kindled by Sheikh Ebrahim to burn this community was extinguished
before it could do any harm. This incident, which was mentioned in a
note attached to the Molla Morad Siddur, occurred in the Jewish year

5663.

Two years later, a drought in Mashad gave the Sheikh another
excuse to instigate a mob against the Jews. This time, to guarantee
success, he walked at the head ofthe procession and led the mob to the
Jewish quarter. Fearing the worst, people took refoge in their houses
behind locked doors. One man called Moussa Sliabat, who was a
peddler, was an acquaintance ofHadji Moaven the famous banker of
Mashad. He managed to reach Hadji's residence and asked for his
assistance. Hadji Moaven, who was from Qhadahar, had a money-
changing firm in partnership with his brother. He regularly provided
financial loans to Einoldoleh, the governor ofM ashad. Hadji Moaven
feared that in the event ofriots in the city the governor might be

dismissed and he could not retrieve his loans. So, it was in his own
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The community leaders pleaded with him and swore innocence, only to
be ignored by the Sheikh. Quite by accident, a man named Mohammad, a
deputy at the barracks located at the Eidgalr marketplace saw the child on
the street and recognized him. The child was brought to the Sheikh who
then abruptly left for his house without e en reprimanding the Seyyed

and his so-called witnesses. This case was one ofthe sources of feelings
of indignation the Jewish community had toward the Moslem clergy. The
incident, which is mentioned in a note attached to the Molla Morad

Siddur, occurred in the Jewish year 5652.

The Seditious Sheikh Ebrahim

Since the basis of all religions is to direct people towards good
behavior and warn them against evil, and the clergy in any religion are the
ones who are supposed to lead their congregations toward the righteous
path, respect is warranted to all ofthem. JJnfortunately, occasionally
among the clergy there are those who only use the guise ofreligion for
personal gain. Such persons' behaviors often contradict the laws of their

countty, or the teachings oftheir faith.

In 1318 AH, one such clergy called Sheikh Ebrahim Qazvini ftom
Teheran incited the residents of that city against the Jews, on the grounds
that they sold wine. His instigation led to the looting ofa few shops.

The government failed to arrest the Sheikh, who then disappeared for a
while and resurfaced again in Mashad. He continued to nurture the same
ideas in Mashad. In 1320 AH (1903 AD), in the famine-stricken 'Mashad,
he accused the Jews of hoarding wheat and aroused the people against

them. The trtrth was that in the entire Jewish community, not a single
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courtyard ofthe Shrine and volunteered to inspect the shroud for any
discrepancies. She told the clergy that evei®hing was in order and,
therefore, the body was taken to the cemetery and buried. Even after the
burial a few Moslems remained skeptical and intended to open the grave

to prove their point. The clergy did not permit this to happen.

In -abooklet written by Reuben Kashi it is said that Gohar later
moved to Jertisalem and actually resided in the Hadji Adonia synagogue.

She died 1911

Conspiracy

In 1892 AD, a Seyyed (title ofa descendant ofthe prophet
Mohammad) who lived in the Eidgah neighborhood, hid his ten-year-01d
son at the nearby house of a relative. He then prepared an affidavit in
which many witnesses attested that the Jewish community had abducted
the child, murdered him at the residence ofM olla Ebrahim, and had
thrown the body in the cesspool. They claimed that after the search the
Seyyed had found the body there, and in the presence of eyewitnesses,
had pulled the child out ofthe cesspool and buried him properly. These
eyewitnesses had also signed the affidavit. The Seyyed and his witnesses
went to a clergy called Sheikh Mohammad Taghi Bojnoordy and

demanded justice.

Since the members ofthe community used to refer their cases to
clergy other than Sheikh Mohammad, he was anxious to take revenge.
He called the community leaders to his attendance and in their presence

questioned the witnesses about the case in order to incriminate the Jews.
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MaslJiadi undertake it.

Trivial Objections

It was a custom in Mashad to take the body ofthe deceased to
the Holy Shrine and ritualistically circle it around the Shrine before burial.
Our community members who followed all the Moslem customs did so

too.

In 1885 AD, the wife ofM orad Mongi passed away. Their
Moslem neighbors who had always doubted their sincerity noticed a
slight difference in the wrapping ofthe winding-sheet of the deceased.
They did not hesitate to bring this to the attention ofthe clergy. When
the mourners entered the courtyard of the Holy Shrine with the body, the
clergy ordered an inspection. Because the deceased was a woman, they
began to search for a woman well informed in the specifics of ritual
wrapping ofthe deceased to do the inspection. Although the pallbearers
knew that the differences were very slight, they feared that even the
smallest difference could be used as a pretext by the clergy to find fault
with the community. Fearing the worst, they abandoned the body and
returned to their houses, where they hid behind locked doors in
expectation of punishment. Two individuals, Amin, son oflsrael Hakim,
and Elias Rahmani sought to solve the problem. They went to the house
ofKarbelai Gohar, daughter ofYahya Souffi who was mentioned before.
Gohar, who was born ofa Torkaman mother and did not resemble the
Jews, was a peddler who spoke in fluent Khorasani dialect. She had a
veil, the kind which was only worn by the poor and no Mashadi woman

owned a similar one. Covering herselfwith the veil, she went to the
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to Moslem tradition, a certain quantity of water can ceremoniousiy clean
any unclean object). On special occasions, they invited Moslems to their
houses to prove their affinity. The gests either did not attend, or ifthey

did show up, ate with great reluctance.

Each ofthese encounters was an offense to their personal dignity.
Therefore, year after year they reduced their association with the
Moslems. However, even after moving to Maiv, the community showed
pnjdence by practicing Judaism at home, while maintaining the cover of

Islam in public.

During the reign ofNicholas Il, the Jews were mistreated and
subsequently deported from Russia. The Afghan Jews were deported
while the Mashadis, who had introduced themselves as Moslems and had

passports to prove it, were allowed to stay.

The last group from our community to visit the holy shrines at
Baghdad, Karbala, and Najafdid so at 1320 AH, and the last to make
pilgrimage to Mecca did so in 1326 AH. For sixty years, they had made
pilgrimages to the former shrines, and for sixty-nine years they had made
pilgrimages to the latter. All those who made pilgrimages belonged to
the Advocates of Islam, and some were from the Moderates. But during
all tliese years, from the Jewish Zealots only Hadji Abdolkarim Kal, Hadji
Abdolrahman Saghir, and Hadji Molla Amin Kordavany made
pilgrimages. From the Aghlaris, not one person held the title ofHadji or
Karbelai. We can well assume that the only intention of all those who
went on a pilgrimage was to add the title ofHadji and Karbelai to their
names. Itwas a custom among the Moslems ofM ashad to visit the
shrine ofM assoomeh at Qom (a town south of Teheran), but since there

was no title to be gained from tliis particular pilgrimage, rarely did any
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Hadji Yehezkel Synagogue in Jerusalem.

1 Advocates Islam

As the Russian travels started, the Advocates oflslam lost the
little influence they still had. Those individuals who had occupations in
the Holy Shrine in Mashad left for Russia. The youth who had shown
interest in assembling the Takkieh also left for Russia. The few who
hosted Moslem religious ceremonies in their houses died one by one.
Those who with great effort and expense had tried to pass themselves as

Moslems also died.

Intermarriage had proven to be a mistake and often ended in
divorce. Those few who still passed tliemselves as devout Moslems were
dismissed by the Moslem public, who had become aware ofthe duplicity
ofthis community and oftheir inner convictions. A few who still enjoyed
socializing with the Moslems added titles such as Sheikh and Akhound to
their names. Three such persons were Sheikh Yaghoub, one ofthe
Bassalis, and Sheikh Abolghasem and Ali Akbar Akhound, two ofthe
Hakimis. These individuals were often affionted by the Moslems and
were treated with insolence. The rest ofthe community, who did not
socialize with the Moslems, were less likely to be insulted and, if they
were, they would bear it without losing composure. Those who insisted
on attending the Mosque for prayer were subject to such vicious insults
by one Karbelai Ali Akbar that they gradually abandoned the habit.

W hen these people were invited to religious or other ceremonies, they
noticed that the dishes they ate on were collected separately by the

servants who then washed them in the pool in the courtyard (According
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community member, he provided commentary (Darash). He translated all
the prayers, Selihot, Shiras, and other religious texts into Persian. It is
apparent from his work that he was poetic, since he paid great attention
to rhyme in his verse. Most of Molla Morad's work has been published,
but there is still some work that needs to be published. Although Molla
Morad was a religious leader, he believed that the circumstances required
precaution. On Shabbat, holidays, and even on Yom Kippur, he
recommended that shops should be opened but no business transactions

should take place.

Many worked hard so that we could remain faithfid to Judaism
despite the conditions in Mashad. The most important were without a
doubt, Rahel the Mashateh, Hadji Molla Amin, and Molla Morad. Before
the Allah-Dadi incident, the most important Rabbi in Mashad was
Molla Siman Tob. However, since he was a leader in time of relative
peace, his leadership was not of major significance. Molla Morad,
however, took charge ofthe community at a time of major change, when
the responsibilities ofleadership switched from the Advocates oflslam to
the Jewish Zealots. He deserves a special place because he acted in a
manner that drew respect from eveiyhody. Molla Morad moved to

Jerusalem in 1927, and died in 1936.

It is interesting to mention that from the Moderates there were a
few individuals who had attended Moslem schoolhouses during childhood
and had showed interest in Islam. When they found the freedom to
practice Judaism, these people managed to practice both religions. Later,
when they became disappointed in the Moslems, they showed great
interest in Judaism and became very observant Jews. One such person

was Hadji Esmaiil Levi, who built public bathhouses in Mashad and the
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their children. They managed to teach these children so well that two of

the students ofM olla Shmuel Gorji, called Molla Farajollah Elishahoff
and Molla Abdollah Nassimi, later became religious leaders ofthe

community in Mashad.

The leaders ofthe community, who were all from the Advocates
of Islam, died one by one and no one from that group was left to fill their
positions. Gradually, the M oderates and the Jewish Zealots became the
community leaders. The most famous ofthese was Hadji Molla Amin
Kordavany, whose descendants are known as Aminoffi. He was an
intelligent, judicious man who strongly supported the efforts to revitalize
Judaism. On his trips to Teheran, he purchased Siddurs, Torahs, and the
Persian translation ofthe Torah, and upon his return to Mashad
distributed them among the youth. Although he encouraged people to
attend synagogue and practice religious ceremonies, he also maintained

that Islam must also be practiced for the sake of safety and protection.

Each year, at the beginning ofthe month ofMoharam, he himself
went to the Takkieh and volunteered to assemble a tent and provide the
necessities of the traditional Moslem ceremonies. He hired professional
narrators and invited Moslems living near the Jewish neighborhood, who
were all served dinner. He encouraged evetyone in the community to
follow his course. He had no objection to pilgrimages to Mecca and
other Moslem holy places. Therefore, the remaining Advocates oflslam

also respected him.

Another religious leader ofthis period was Molla Mordekhai
Aghlar who was called Molla Morad. He had been a Rabbi during the
previous period and with great conviction encouraged people to attend

synagogue. On Shabbats and on the occasion ofthe death ofa
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Marv. One field in that city, called Takkeh Bazaar, and a field outside
the city, called Vakil Bazaar, were both open twice a week. Another
field market, called Bayerm Ali, located at the railroad station 35

kilometers from the city, was open once a week.

The Mashadis found Marv best suited to their business interests
and would travel there often, returning home with good results. The
more they traveled, the happier they returned to Mashad. Gradually,
almost two thirds of the community moved to Marv and other places in
Torkistan. They began to socialize with the Jews ofBokhara,
Samarkand, and Harat and found themselves ftee to pursue a religious

life-style. | have chosen the period ofthe Russian Travels to mark the

end ofthe third period and the beginning ofthe fourth, because the lives

ofthe members ofthe community changed dramatically as a result of

these travels.

The Jewish Zealots

This group already had become strengthened to some extent in
the previous period, and some Moderates were attracted to them. As
long as they lived in Mashad, the circumstances demanded that all should
practice Islam. Even after moving to Marv, they continued in their
pretense when they were among the Russians and the Turks who disliked
the Jews. Among the Torkaman, however, they declared their true faith.

They became united with the Jews of Samarkand, Bokliara, and Harat.

Two Mashadi Rabbis from Harat, called Molla Shmuel Gorji and

Molla Yousef Gorji, had schoolhouses in Marv where the Mashadis sent
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The Fourth Period: In Pursuit of Freedom

The Russian Travels

In 1873 AD, the Russians occupied Khiveh (territory east of the
Caspian Sea), capital of old Kharazm (Chorasmia). By.1876, they had
also occupied Bokliara. Iran had failed to control these territories, which
for a long time had been hostile towards her. Under Russian rule, peace
and stability returned to these territories. The Torkamans' lives returned
to normal. Becoming more affluent, they found themselves in need of all
sorts of provisions. The Iranians, having witnessed frequent Torkaman
incursions and the looting and murder that too often followed, did not
dare to travel to their land and start to trade with them. The Jews of
Mashad, however, had witnessed the Torkamans' hospitality and honesty,
and tmsted them not to be prejudiced against Jews. Hence, a few
endeavored to take merchandise to Torkistan and offer it for sale in

different cities and even among the nomads.

It was customary for the nomads, both Iranian and Torkaman, to
offer their merchandise for sale on certain market days at open fields near
neighboring towns. They would also purcliase their daily provisions at
these outdoor markets. The nomads never entered the cities for trade.
The inliabitants ofthese cities then would go to these markets to trade
with the nomads. These markets were called Day Bazzars. In Iran, Day
Bazzars were found anywhere the nomads were concentrated. Typically,
these markets were in business one day a week, but occasionally some

were open twice weekly.

These markets were very popular and commonplace in the city of
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he took a few copies ofthe Torahs and sold them to the Mashadis. Until
that time, the members ofthe community had only a small knowledge of
the Torah. Those who attended the synagogues nrshed through the

services out of fear, and seldom was a commentary on Torah offered.

Those who usually attended the Moslem services were attracted
to their commentaries, which were delivered by talented professional
narrators. They assumed that these commentaries were exclusive to

Islam.

Only after the Fazel Khani Torah became popular among them,
did they realize that all those subjects discussed, all arguments presented,
and all the advice given by the Moslem clergy were, indeed, derived from

the Torah.

The joy ofreading the Torah was such that all the copies ofTorah
in the library were purchased. Hadji Molla Amin Kordavany and Rahman
Nemat who traveled to Teheran and Hamadan, purchased as many copies
ofthe Fazel Khani Torah that were available, and sold-them to the
community members in Masliad. The enthusiasm was so great that any
girl who was getting married received a Fazel Khani Torah as dowry.
This custom that was practiced until recently, was, in my belief one of

the definite factors in the survival ofthe Jewish faith.

Dr. Habib Levy has written that Nimrok the Jewish Traveler, who
was in Iran in 1884 AD, estimated that there were 400 Jewish households
in Mashad. This was the time when the Jewish Zealots had become

strengthened and synagogues were established.
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was at the wedding ceremonies. According to Islamic law, all weddings
had to be held in the presence ofa Moslem cleric, who would then issue a
marriage contract. All Jewish couples were then married for a second
time, this time at the presence ofa Rabbi and according to Jewish
traditions. A second marriage contract (Kettubah) was written, with the

difference that this time the bride and groom's Jewisli names were used.

Although | have labeled them as the Advocates oflslam and they
followed all oflslam's traditions and wished the people ofM ashad to see
them as devout Moslems, they were never truly and wholeheartedly

Moslems.

However, the potential always existed for those individuals who
constantly socialized with the Moslems to gradually lose their interest in
the Jewish community. One such person was Hassan Ali, the grandson of
Hadji Ali, the founder ofthe Takkieh, who spent a long time in Teheran
among the Moslems and had no communication with the community in
Mashad. Also, Karbelai Nowrooz Dilmani, who spent a long time among
the Moslems oflstanbul and had no contact with Mashad, joined the

Moslems and married a Moslem woman.

The Popularity o the Persian Translation of the Torah

In 1273 AH, Torah was translated to Persian by Fazel Khan
Hamadani, and published in London. At that time, the British had a small
hospital in Mashad which housed a library with all kinds of religious
texts. One ofthe employees oftlie hospital was a Jew called Davood

Bornas, who was not a Mashadi. W ith the permission of his employers.
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observe important Jewish holidays. For example, | have to point out that
all members ofthe community, regardless of their position, always fasted
on Yom Kippur and never worked on this Jewish day of Atonement, even
ifthey were away on a business trip. AlJthough the Advocates of Islam
would not go to the synagogue out oftheir fear of the Moslems, their
wives never failed to attend the religious services. Passover was strictly
observed by all the community members, and no one would eat Hametz
even iftliey were traveling. Those who were on a business trip and did
not have access to M atzot ate only rice during this holiday. It was the
custom ofthe community to bake M atzot in hiding and at night after the

Moslem housekeepers had gone home, and there were no prying eyes.
To avoid bread, they ate more rice during Passover. This explains why

even today our community eats rice more often during Passover than

other communities.

All the male newborns were circumcised and all by the hand of
Jewish Mohels, never by a Moslem. The fathers of the newborn were
then urged by the Mohel to give the child a Jewish name, in addition to
its Moslem name. These Jewish names were only mentioned at the time
ofthe person's birth, marriage, and death. It was not uncommon for
siblings not to know each other's Jewish names. Since parents did not
want the children to mention that they had Jewish names, these names
were referred to as middle names. Only Jewish midwives were hired,
who, in turn, urged the parents to give their female newborns also a
Jewish name. More often than not, it was only at the time ofa person's
death that it was revealed that, despite pretending to be a devout Moslem

all his life, indeed he had a Jewish name.

Another situation when the usage ofthe names became a problem
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The Advocates 0 Islam

AH the community leaders were from this influential group.
Nevertheless, the increasing activities ofthe Rabbis and ofRaltel
M ashateli were having their impact on the community. Towards the end
of this period, the Advocates oflslam found themselves less influential.
To save face, they continuously maintained that the community had to
send pilgrims to the Moslem religious sites. They also wanted to add to
the decorations and the quality ofthe receptions at the Takkieh, so that
they would be honored and credited by the Moslems. During the 35- to
40-year period oftheir influence, meticulous attention was paid to the
observance ofM oslem religious rites and customs. Among them were

people who presented themselves as even more pious Moslems.

Hadji Din Mohammad, Hadji Nazar Ali, Karbelai Mohammad
Saffi, and a few others held religious ceremonies commemorating the
Martyrs ofKarbala at their own houses. Hadji Din Mohammad, who
traveled to Sabzevar for business, had become a follower ofthe famous
hermit and poet, Hadji Molla Hady Sabzevari, and was later buried

alongside his mentor in his tomb in Sabzevar.

One ofthe customs ofthe day was to write the text ofthe Koran
in sixty parts and recite the parts during the mourning period for the
salvation ofthe soul ofthe deceased. In our community, Mohammed
Hassan was the first person to have all the sixty parts read during the
mourning period for his father Hadji Mohammad Ali. Another person to

do so was my father, after the passing ofhis brother Ebrahim Dilmani.

Despite observing tliese Moslem acts of sanctification, the

Advocates oflslam and the above-mentioned persons never failed to
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synagogue. After his death, his son Ahga Amin continued to run the
synagogue for the rest ofhis own life. Molla Youseftook upon himself
the task ofteaching Hebrew to the adults. He treated people with a
cheerfitl bearing and pleasant demeanor. People were attracted to

religion by his meaningfid commentaries on the Torah.

There were other Rabbis who served the community, although
none was as important as Molla Yousef These were Molla Avraham,
Molla Morad Aghlar (he also ran a synagogue, and later became an
important religious leader), Molla Moussa Nassim, Molla Moussa Kord,
and Molla Yaghoub Mardkha. But more important than all these Rabbis,
and with far more influence, was a woman called Rahel. Rahel, who was
a survivor ofthe Caravansary, was a hairdresser and a peddler. She had

become famous as Rahel Mashateh (Rahel the hairdresser).

Twice a year she collected money ftom the Jewish households
and distributed it among the poor. Rahel took advantage ofthe access
she had to people's houses to encourage the women to practice Judaism
at home. She incited the wives ofthe Advocates oflslam not to let their
children follow in their father's steps, rather to raise them as observant

Jews.

The Rabbis emphasized the importance of reciting the Kaddish for
the deceased at the synagogue. They had written the Kaddish in Persian
script and would hand the prayer to the children ofthe deceased to
encourage them go to the synagogue and recite it. Accordingly, year
after year, the number ofthose who attended the synagogues increased

and people became more interested in their re.ligion.
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Shlomo, father ofAgha Khodabakhsh Qhassab; ftom the DiJmanis, Aghai
whose brother Mishael was hung, and whose descendants are in Israel
today and are called Dilmani; from the Aharonis, two men called Sasson

and Nemat Kashi, whose descendants are called Sasson and Nemat,

respectively.

The latter group consisted ofthe Jews originally ftom Harat:
Sadigh Aghassi, whose offspring are known as Aghassi (he was from the
Gadalia family in Harat and although other Gadalias lived in M ashad, it is
not known ifthey were from the prisoners or had joined the community
later); Molla Abba Kohani; Eshagh Levi Shogi; a man named Shaer;
Aghai from the Asher family ofH arat (their descendants are, respectively,
called Shogi, Shaer, and Asher); Amramis, who are from the Amrami
family ofH arat, and are still called by that name; the father ofM oussa
Shabat who was ftom the Shabat family in Harat and his offspring are
called Shabat; one ofthe children ofM olla Simantob, who started the
Simantob family; the descendants of Shlomo Kaboli, who presumably
was ftom the old Bani Israels of Afghanistan, and are called Kaboli; Aglta
Abdol Kohan and Rahel Mashateh (Rahel the hair dresser), whose

ancestry reaches back to the old Israels ofKashmir.

The Jewish Zealots

Once they were joined by the freed captives ofBabba Ghodrat
Caravansary, the invigorated Jewish Zealots initiated new programs.
Molla Abba Kohani who used to run a schoolhouse, started a synagogue
in his own house which was attended until his death. Molla Yousef

Bassal, the capable Rabbi and son ofM olla Amin, also started a
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community leaders to choose Moslem names and to follow the rites and
rituals of Islam like the rest ofthe community. They became part ofthe
community and allied themselves with the Jewish Zealots, farther
strengthening that group. Gradually, a few synagogues were established
which attracted some ofthe more moderate members ofthe community.
The year 1856 AD, 1274 AH, which was the year of the release of the
prisoners ofBabba Ghodrat caravansary, marks the end ofthe second

period.

The Released Prisoners who Remained in Mashad

For two reasons, | mention the names ofthose who chose to
remain in Mashad. Firstly, those who remained in Mashad had different
last names, and it has been my intention that all the family names be
mentioned in this history. Secondly, some Haratis took steps in reviving
the Jewish religion by opening synagogues and strengthening the Jewish

Zealots.

The Haratis who stayed in Mashad were divided into two groups.
The first group consisted of those who were originally ftom Mashad and
had moved to Harat. These were called Mashadis. The second group

were those originally ftom Harat.

Among the former group were the following families: ftom the
Bassalis, MollaElishah whose descendants are called Elishahoff; Agha
Jan, father of Agha Abdol Karim Arbab; Molla Avraham; Molla Rahmim
whose descendants went to Dargaz and were called Rahmim; Molla

Amin, father ofM olla Yousef the distinguished Rabbi ofthe community;
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kept in labor camps, where they could work and were provided with food
and clothing. These prisoners, however, had the misfortune ofbeing kept

in a very small space without any provisions, and were forced to beg for

handouts in front ofthe caravansary.

The newly converted Jews ofM ashad first avoided the prisoners
out oftheir immense fear of the authorities. Gradually, however, they
took pity on them and helped them in any manner that they could. Their
fear of the authorities made them cautious to the point that they did not
dare bury any deceased prisoner in their own cemetery. The community
leaders brought the situation to the attention ofthe governor ofM ashad
several times, but he did not want to free the prisoners without the
consent ofthe Shah. The community tried to complain to the Shah, but
the officers in the Shah’s court would not let their messages get through.
Finally, two members ofthe community, Karbelai Esmaiil Dilmani and
Abdol Rahman Ahron, went to Teheran to personally plea to the Shah.

After hearing the case, the Shah ordered the release ofthe Harati Jews.

According to Agha Farajollah Nassrolahoff, even after the Shah's
orders were given, the governor ofM ashad did not let the prisoners go

until he was given 70,000 Rials.

After two years of captivity, the Harati Jews were finally free.
Some returned to Harat and some chose to stay in Mashad. Dr. Habib
Levy quotes Harati sources saying: "In 5616 Iranian soldiers besieged
Harat and in winter of 5617 they returned to Iran, taking along with them
a large number ofHarati Jews. They were imprisoned in a caravansary in
M ashad called Babba Ghodrat. After two years in captivity they returned

to Harat. in 5619."

Those Haratis who remained in Mashad were instructed by the
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naval ships, anchored in the port ofBoushehr and Khark Island,
threatened the king and forced him to withdraw his troops. The last
attempt to liberate Harat was made by Nassereldin Shah. He sent an
army commanded by Hessamolsaltaneh to Harat, which besieged the city
in 1854 AD. This time, the British responded by occupying the port
cities ofBoushehr and Mohamarah (present-day Khoramshahr), and soon
advanced to Shiraz. With the French government's mediation, a treaty
was signed between Iran and Britain. The British agreed to withdraw
from Iranian soil only after Iran promised to withdraw its forces from
Harat, and recognize Afghanistan's right to the city.

W hen the withdrawal orders reached the Iranian generals in
Harat, a soldier happened to arrest a messenger on his way to Ghandahar.
Among the letters carried by the messenger was a letter ftom a Jew
named Mishael Dil sent to the English Council in Ghandahar in which he
complained about the behavior of the Iranian soldiers. The Iranian
generals, who were not aware ofthe British treaty, assumed that other
letters by Mishael had been sent earlier, and therefore, the order to
withdraw ftom Harat was made because ofJewish complaints. They
arrested Mishael and hung him in retaliation. Not yet appeased, they
ordered their troops to arrest all Jews and take them to Iran as they
withdrew ftom Harat. In 1272 AH, the Iranian troops went to the Jewish
quarter and arrested all the Jews, men, women and children and took

them back to Iran as prisoners.

The soldiers housed their prisoners in a caravansaty called Babba
Ghodrat outside Mashad, and positioned watchmen outside to prevent
any escape. The army generals then proceeded to Teheran and forgot

about their prisoners. It was customary for government prisoners to be
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The Third Period: The Strengthening of the Jewish Zealots

Conquest ojHarat by Iran, the Jewish Prisoners and their Freedom

Originally, | had written four pages on the conquest ofH arat.
Although | later decided to summarize those pages, the subject matter
has not changed. It is necessary to write about the Harati prisoners, their

ultimate liberation, and their relationship with the Mashadis.

Today Harat is part of Afghanistan, but during the course of
histoiy, it has been, at times, part ofthe Khorasan province in Iran. It has
been annexed by other governments and occasionally has found brief
independence under rebellious governors. The inhabitants ofH arat are of

Iranian stock and speak Persian.

At the time ofthe reign ofFath Ali Shah, the insurgent governor
ofHarat had declared independence from Iran. The Shah sent troops to
liberate Harat, much to the disapproval ofthe British. After the
Torkaman wars, Iran had allied herself with Russia, and the Russians
became influential in the Iranian court. The Russians had a vision of
reaching India via Iran, Harat, and Ghandahar. The British were alarmed
by the increasing influence ofthe Russians in lranian affairs, and wanted

to keep Iran as far away from the Indian borders as possible.

Fath Ali Shah first sent an army to Harat commanded by his
crown prince Mohammad Ali Mirza. The prince died before reaching his
destination. The second army dispatched to Harat was commanded by
the Shah's grandson and new crown prince Mohammad Mirza, but failed
to liberate that city. After the death ofFath Ali Shah, the new king

Mohammad Shah again endeavored to liberate Harat. This time, British
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parents decided not to pursue their daughter's rights any farther and
brought her back to their house. Khorshid later married Hadji Abdol
Rahim Kal. Khorshid's predicament farther dismayed the community.

W hen the family of the Imam Jomeh, who was the symbol of piety, had
acted in such an unjust manner, what kind ofbehavior was to be expected

ftom the rest of the population.

The late Farajollah Nassrolahoffhas written that another abducted
girl by the name of Mikhal also was wedded to the Imam Jomeh, and
returned to the community following his death. Although I had heard of
a widow named Mikhal, whom the Hakimis called aunt Mikhal, | could
not find out what exactly had happened to her during and after her

marriage to the Imam Jomeh.

The community was also greatly disappointed and hurt by the
behavior ofSlieikh Mohammad Hossein, who had been assigned as the
religious mentor ofthe newly converted community by the Imam Jomeh.
This harsh individual constantly harassed the leaders ofthe community
and was despised by all until his death. Afterwards, they refased to

accept any replacement for him.
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He was apparently successfid in meeting the Shah and reporting the
situation to him. Although the Shah did not pass a ruling against the
governor, who was an influential man, he did reward Hadji Nazar Ali
with an annual allowance and made him the lifetime magistrate of the
small town ofGonbad Deraz, where Hadji Ali had lands called

Nazar Abad. It is interesting to note that until recently one ofthe
members ofthe community was in possession of an official communique
with the signature and seal ofNasseroldin Shah, in which the governor of
Mashad was strictly ordered to protect the newly converted Jews from
any harm. Hadji Nazar Ali apparently submitted the letter to the
community elders so that in case oftrouble they could present it to the
authorities as a means of protection. Hadji Nazar Ali remained the
magistrate ofGonbad Deraz until the end ofhis life, and his son Mirza

Ali Naghi succeeded him until he left the position to travel to Russia.

The Feelings  Indignation

On the day ofAllah-Dadi one ofthe abducted girls, named
Hannah, was presented to the Imam Jomeh. This beautiffil girl was re-
named Khorshid (sun, in Persian) by the Imam Jomeh who was devoted
to her. Khorshid married the Imam Jomeh at the age of nine. Imam
Jomeh's constant attention to his new bride made his other wives very
jealous. After his death, the childless Khorshid and the other wives were
to receive equal inheritance according to the Imam's will. Imam's wives
and sons falsely accused Khorshid oftlieft and conspired to throw her out
oftheir house. The clergy, who wanted to keep the sons ofthe Imam

Jomeh happy, sided with them in their accusations. Finally, Khorshid's
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Occupations in the Vicinity ofthe Holy Shine ofImam Reza

Since the Jews resembled the Moslems in appearance, a few e en
found occupations in the vicinity ofthe Holy Shrine in Mashad. It is

interesting to mention them here.

Mirza Agha Jan, son ofM oshe Khord, was a confidant ofthe
Imam Jomeh and was assigned by him to oversee the building ofhis
house. At the end ofconstntction, Imam Jomeh who found Mirza Agha
Jan to be an honest man, recommended him to the authorities who then
hired him as warehouse overseer at the Holy Shrine. Mirza Agha Jan
later passed on the job to his son Mirza Mehdi. With money borrowed
from Hadji Moaven the famous banker of Mashad, he was then lured to
Torkestan by the stories ofsuccessfol commerce. However, he lost
money in his business ventures and returned to Mashad bankrupt. Hadji
Moaven used his influence with the governor ofM ashad and had Mirza

Agha Jan and his son fired.

Hadji Nazar Ali, one ofthe Bassalis, was recommended to the
director ofthe Shrine by the Imam Jomeh, and was hired as an
accountant. After some time, he noticed fraudulent transfers of money.
He also realized that the governor ofM ashad was involved in the scheme.
Having the interest ofthe Shrine in mind, he tried to stop the payments.
On 1287 AH, Hadji Nazar Ali's house was ransacked by a mob. He
suspected that the governor (who might have been Heshmatoldoleh) had
been behind the incident. He decided to go to Teheran and formally
complain to the Shah. The governor, who was aware ofall ofHadji Ali's
moves, ordered soldiers to block his way. Nevertheless, Hadji Nazar Ali

managed to escape to Teheran after spending two months on the road.
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employed an Iranian secretary and conducted business with Iranians,
charging commissions. Hadji Abdol Rahman Kohan who was called
Hadji Abdol Rahman Aziz because his father's name was Azariah or
Azizolah, used to send mercliandise to David Samson via Bandar Abbas
(a port city on the Persian Gulf), and also imported goods the same way.
He became a very wealthy man because of his connections. Others, such
as Hadji Abdol Rahman Nassimi and Ahron Mardkha and his nephew
Abdol Karim Mardkha, also participated in trade with Bombay.

Although none ofthem became as wealthy as Aziz, they all purchased

houses and properties.

Branches o”the Bassali Family

As mentioned before, several family names were branched off

ftom the Bassalis. These are as follows:

1) Esmaiil Bassal who was a shopkeeper in Khaffbecame known
as Khaffi, as were his son Eshag and his offspring thereafter.
His other son Yaghoub, however, who was well known in the

community, was not called Khaffi.

2) Two Bassali brothers by the names ofAgha Mehdi and Agha
Ali used to commute to a place called Rashtkhar near Torbat,

and were, therefore, for a long time called Rashtkhari.

3) Agha Abdol Rahim and Agha Abdol Karim, sons ofH adji
Esmaiil Bassal, who were very neat and well groomed, were in
good humor called Shazdeh (prince in Persian) and were

known as such all their lives.
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Molla Yaqutiel (whose descendants are today called Yaqutiel). Molla
Khodadad, who had directed a schoolhouse in Mashad, continued his
work in Dargaz and opened a synagogue there, in addition to a
schoolhouse. His students began to learn Hebrew and the practice of
Judaism. They were so glad in their new found fieedom that they called
Dargaz "Little Jerusalem™. The descendants ofM olla Khodadad are also

known as Khodadadis.

In spite of all the religious freedom in Dargaz, they still used
discretion when dealing with the Moslems. By way ofprecaution, they

continued to participate in Moslem ritual ceremonies and made

contributions to the local Takkiehs.

Agha Nassir's sons continued their father's efforts. Agha
Farajollah Nassrolahoffbecame famous among the Jews of Dargaz'for his

charity and philanthropy. In 1919, following the Bolshevik Revolution,
Nassrolahoffcame to the aid ofthose Mashadi families who were

returning to Iran via Dargaz and were facing famine.

It is said that at one point there were over seventy Mashadi
families living in Dargaz. During their residence, they purchased houses,

farmland, orchards, and other properties.

The Mashadis also traveled to Torbat Heidarieh (a city southwest
ofMashad). At any given time, several Mashadis in this city made side
trips to nearby towns and villages as peddlers. According to Mr.
Nassrolahoffs writings, there was a time when Mashadis owned seventy
shops in Torbat Heidarieh. Since Torbat was famous for its mild climate,

many bought farmlands and orchards in its vicinity.

India was also a major trade destination for the Mashadis. The

commercial firm ofDavid and Eliahu Samson located in Bombay,
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Harat, always used this script in their letters.

Travel and Trade in the Third and Fourth Periods

The Allah-Dadi incident affected the community in all aspects of
their lives. The manner in which they conducted their business was
totally changed. People who before had been hesitant to venture outside
the Jewish quarter, now went to all parts ofthe city and even visited
nearby towns and villages. When they made pilgrimages to various
Moslem holy places, including Hadj and Atebbat, they had to pass
through the capital city ofTeheran. Trade with Teheran soon became
commonplace. The volume ofthe business transactions increased as
Teheran became the financial center oflran during the reign ofReza Shah

Pahlavi.

As 1said before, travel to Dargaz first started when a few of the
Kashanis went to Kalat fiom Kashan. But th.e first Mashadi to go to
Dargaz for trade was Nassir, son ofAgha Jan Levi, and his brothers.

W hen these brothers began their trade with Dargaz, several Jewish
Zealots who could not bear the situation in Mashad any longer took

refijge the towns of Mohammad Abad and Lotf Abad in Dargaz.

W henever a newcomer ffom Mashad faced any problem with the
Moslems ofDargaz, Nassir and his brothers would intervene and plea on
their behalf with the authorities. It was under their protection that those
M ashadis who had fled to Dargaz found the opportunity to practice

Judaism ffeely.

Among those who went to Dargaz was Molla Khodadad, son of
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Migration to Kermanshah

Since the actions ofAvraham Hamadani had led to the Allah-Dadi
- incident, he was constantly taunted and reproached by the community
members. Twenty years after the incident, he finally moved out of
Mashad, with the apparent intention of visiting Karbala, but settled near

Kermanshah. His descendants, who were known as Mashadis in

Kermanshah, later moved to Teheran and then to Israel.

Travel to and Trade with Harat

Those who made the journey to Harat always had the opportunity
to correspond with their relatives in Mashad. These correspondences led
to fijrther trade between Mashad and Harat. It also proved to have a

positive impact on the community in Mashad.

Since the Followers of Islam and the M oderates sent their
children to Moslem schoolhouses and avoided the Midrashim (Jewish
schoolhouses), a whole generation of Mashadis had grown up without
learning the Hebrew language. As adults, however, they had no clioice
but to learn the Hebrew script which was used in the correspondences
with Harat. Always exercising caution, they called this method of

writing, the "Jadidi" script rather than Hebrew script.

It is worth mentioning that the Jadidi script is, with a few
exceptions, identical to the Rashi script used by the Sepharadim in their

correspondence. Members of our community, as well as the Jews of
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Persian). People continued to call him Yahya the Souffi even after his
return to Mashad. He had no information on the whereabouts of the
other two men, and some assumed that they might have reached
Bokhara. Yahya had only praise for his hosts' generosity and kindness.

His stories encouraged some people to travel to Bokhara.

About eighteen years after the Allah-Dadi incident, four oftlie
Jewish Zealots and the Moderates decided to travel to Bokhara. The
journey took such a great toll on them that they did not dare take the
route back to Iran. One ofthem, Molla Yonnah Kashi, stayed in Bokhara
and the other three went to Samarkand, where the Jewish population was
free. These four had no fiirther communication with their relatives in
M ashad until the beginning of the travels to Russia some thirty-five years

later.

The persons named above sum up the whole ofthe Bokhara
immigrants. Two ofthem, Agha Jan Chehel Khar (one ofthe Ghassabs)
and Molla Yehuda Mardkhai, had wives and children in Mashad. Had it
been their intention to escape conversion to Islam, they would have taken
their families along with them. Other than these people, Molla Soleiman
who was a Hakimi also moved to Bokhara. For many years he traded
with his brother and business partner Hadji Mohammad Raffi in Mashad,
employing Torkaman smugglers. Molla Soleiman did not want to return
to Mashad and his wife refitsed to join him in Bokltara. Therefore, he
decided to marry in Bokhara. Since the Jews ofBokhara rejected him as
a convertto Islam, he took a Moslem wife and his offspring became

Moslems.

All these people moved to Bokhara for trade, and none to avoid

Islam.
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Immigrants to Bokhara and Samarkand

It is said that following the Allah-Dadi incident some people
moved to Bokhara to escape the forced conversion. This immigration
also was mentioned in the book Nidheh Israel. People have chosen to
believe in this perhaps because some residents of Bokhara consider
themselves Iranian. However, these individuals are either the
descendants of the previous Jewish residents ofthe Khorasan province,
or those who had moved to Bokhara from Sabzevar and Ghouchan.
From my research, | have concluded that these people did not flee to

Bokhara to avoid conversion.

In those days, Torkamanistan and Iran were at war. lranian
soldiers, called Ghezelbash, were always seeking out the Torkamans and
treated them harshly. The Torkamans, on the other hand, constantly
attacked northern Khorasan in retaliation. They did not hesitate to
torture and kill any Iranian they captured, labeling them Ghezelbash. The
fact that the Torkamans were Sunni Moslems and the Iranians were

Shiites forther added to the strife.

Following the Allah-Dadi incident, three Mashadi Jewish men,
who were single, left Mashad for Bokhara. Near the city ofM arv they
were captured by the Torkamans. After twelve years, one ofthem called

Yahya who was a Rahmani returned to Mashad and described his ordeal.

After being captured- he had introduced himselfas a Jew. To his
surprise, not only was he not tortured as he had expected, he was treated
very kindly by his captors. He practiced medicine among the Torkamans
and later married one of them and had a daughter named Gohar. Finding

him to be harmless, the Torkamans had nicknamed him Souffi (mystic in
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the immigrants of the Safavid period. It is not clear ifthis group includes
any Afghani Jews ftom the earlier periods. On the other hand, the
Mashadi immigrants from the Allah-Dadi period are called Mashadis. For
some time after their immigration they spoke the Gilaki dialect at home,
and, therefore, are also called Gilak. In general, they kept the same
family names they had while living in Mashad. From these family names,
the approximate number of the migrants can be estimated. These families
were the Bassali, Namdari, Dilmani, Kohan, Gorji (another family in
Flarat is named Garji, from which most ofthe mollahs ofH arat have
come, and since they are Mashadis, they must be Gorjis), Kashi, Kord,
Zoghali or Aharon, Mongi, Zar, and Hezghia. Ifwe assume that only one
family from each had moved to Harat because, from the Bassalis, some
returned to Mashad in the Babba Ghodrat Carvansary event (see later)
and still some were left in Harat, and because some Ghassabis also
returned to Mashad in that event, we conclude that many more than

twenty families immigrated.

The rest of the Jewish Zealots who remained in Mashad also
observed Islamic rituals and chose new names for themselves. However.
secretly, and with immense fear, they kept on practicing Judaism in their
homes. This fear was to such an extent that no one would accept liaving
a synagogue in their home. The Rabbis suggested that anyone who had a
death in their famil.y should host a synagogue at their house for one year,
so that prayers could be recited for the deceased. It was under such
conditions that, at least among the Jewislt Zealots, synagogue prayers

continued as long as someone's kin had passed away.
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called the Jadid's Takkieh; nobody called it the Jadid's mosque because no
one ever went there to pray and only ritual Moslem ceremonies were held

there.

The Jewish Zealots, who were vehemently against all these
actions, did not involve themselves in the community's efforts. They
secretly sent their children to the Rabbis to learn Hebrew. Because they
shunned the Moslems, they remained very poor. They continued to
isolate themselves from the rest ofthe community and for 30 years would
not even marty with them. Even today, ifwe look closely at the relatives

ofthe Hakimis we can see that they are mostly Rahmanis, Dilmanis, and
Namdaris, while a Nassimi is more likely to be related to a Kali or an

Aghlari.

The Jewish Zealots and the Migration to Harat

Some people in this group were so much against conversion that
they chose to flee to Harat. It is written in the book “Nidkhey Israel”
that, in 1840, some Mashadi Jews immigrated to Harat and Bokhara.
This year was one year after the Allah-Dadi event. There is a story about
the father ofHadji Abdolraltim Saghir that indicates that some members
ofthe community may have made business trips to Harat and Kabol
before the Allah-Dadi event. The new immigrants did not mix much with
the Jews ofH arat, nor marry them, and, therefore, up to now they still
live as a separate community. The earlier Jews ofH arat came from Yazd
and immigrated to Harat during the Safavid period. Many belonged to
the Khakshoori family of Yazd. Therefore, iftoday a Jew in Harat is

called Harati. Yazdi, or Khakshoori, he or she must be a descendant of
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Imam Jomeh put one Sheikh Mohammad Hossein in charge of
educating the adults in Islamic religious laws, injunctions, and methods of
prayer. The Jewish schoolhouses were closed and children were
supposed to attend Moslem schoolhouses to learn the Koran and Moslem
rites and rituals. They were also instructed by the Imam Jomeh to
intermarry with the local population, so that they might gradually be

assimilated.

At the beginning, a few ofthe Advocates oflslam took Moslem
wives. However, since Moslems considered this community inferior, they
abhorred the idea oftheir daughters marking a new convert. On the
other hand, the respectable and well-to-do Moslem men had no trouble
finding a good wife among the Moslems and would never consider
marking a Jadid girl. Therefore, only those families with an old maid on
their hand or those men ofthe lowest social rank would consider
marriage with the Jadids. The few marriages that took place were
miserable and unhappy ones that ended in divorce. After a while, no one
wanted any more ofthese marriages. To avoid any more problems, the
Jews would betroth boys as young as 12-years-old and girls as young as
7-years-01d so that even ifa Moslem happened to ask for a girl, none

would be available.

Because oftheir constant communication and contact with the
Moslems, the Hakimis fared very well and became more affluent than the
others. On the street adjacent to the Takkieh Hadji Ali, Hadji Eshag,
Hadji Mohammad Hossein, and Hadji Mohammad Ali purchased parcels
of land and built houses for themselves. The street became known as the
Street ofthe Hadjis. Since the reservoir was also built by these four men,

it too was called the Reservoir of the Hadjis. The Takkieh, however, was
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volunteered to build the Takkieh were Hadji Mohainmad Hossein, Hadji
Mohammad Ali, and two brothers by the name ofHadji Eshag, and Hadji
Ali. Hadji Mohammed Hossein who owned weaving and textile plants
next to the construction site, allowed rough sheds with lean-to rooft to
be erected on the paths adjacent to his factory. Bridges then were built

connecting the Takkieh to his property, so that if necessary, food could

be prepared at his plant and delivered to the guests at the Takkieh. Hadji
Mohammad Ali, who also owned a cloth-weaving plant across fiom the
Takkieh, donated a piece ofhis property upon which the main entrance to
the Takkieh was built. Hadji Ali convinced the owner ofthe house in
ftont ofthe Takkieh to allow him to build stores on top ofhis
underground chambers, the roofs of which were then attached to the
Takkielt by means oflean-to rooft. These stores were then used for
cooking and also as public toilets. Furthermore, due to the lack of
sufficient land, chambers designed for sleeping and nocturnal prayers
were built right on the streets. In later years, by the order ofReza Shah,
the lean-to rooft of the shacks and the vestibules were demolished, which
made the access to the Takkieh impossible. Hadji Eshag, who also
worked on the construction but had no land to offer, had his name
engraved on a large brass candlestick made expressly for this purpose and
donated it to the Shrine ofthe Imam Reza to flaunt his devotion. To this
day, this candlestick exists at the Shrine in Mashad. By the order ofthe
Imam Jomeh, a tent and other fornishings were purchased for the
Takkieh. Evety year on the first ten days ofM oharam, ritual gatherings
were held there to commemorate the martyrs ofKarbala and all the
invited guests were served dinner according to custom. These ceremonies

continued for almost one hundred years.
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considered themselves leaders of the community.

The Imam Jomeh's first ordinance was that all those who were
eligible and had the financial means, should make the pilgrimage to
Mecca. Some ofthe Hakimis made the pilgrimage the same year and the
title ofHadji was added to their names. They took immense pride in this
achievement and eveir year encouraged others to make the pilgrimage to
the Kaaba (a small stone building in the court ofthe Great Mosque at
Mecca that contains a sacred black stone and is the goal oflslamic
pilgrimage and the point toward whicli Moslems turn in praying). After a
few years, pilgrimages to Karbala and N ajaf (sites ofreligious shrines in
Irag) also were added by the order ofthe Imam Jomeh. Accordingly, the
numbers ofHadjis and Karbalais (titles bestowed on those who had made

the pilgrimages) increased among the small community.

Imam Jomeh also ordered the demolition ofthe community.’s
synagogue. The destrtrction of their synagogue was unacceptable to all
the members of the community; even the Advocates oflslam were
against it. Since they were obliged to obey the orders, they partially
demolished the synagogue but kept a small part ofit, in which they
placed their Torah and Siddurs and other religions texts. They erected a
wall in front ofit to safeguard these religious items. Wood and brick
from the demolished synagogue was then used to build a Takkieh (a
religious theater that is customary among the Shiite Moslems) and a

water reservoir, all under the direction of the Imam Jomeh.

Those who undertook the building project did so reluctantly.
They chose a small lot (220 sq. meters) for this purpose, on which they
first built the water reservoir. Later, when they were to build the

Takkieh, they did not have enough land. The four Hakimis who had
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with the teachings and rituals oflslam, so that they could present
themselves as real Moslems. They were also ordered to choose Moslem
names to verify conformity to their new faith. They showed wit in
choosing Arabic names instead of religious Moslem names. These were
names beginning with the prefix Abd (servant in Arabic), such as
Abdolkarim (servant of the generous God), Abdolrahim (servant of the
merciffil God), Abdolhamid (servant of the praiseworthy God), and
Abdollali (servant of God). Names with the suffix Allah (God in Arabic),
such as Rahmatollah (mercy of God), Azzizollah (beloved of God),
Noorollah (light of God) and Lotfollah (grace of god) also were popular.
Although these names were Arabic, they were not popular Moslem
religious names, which fiirther proves the community’s steadfastness in
remaining Jewish in heart. Only those who were personally named by the
Imam Jomeh had Moslem names, while others stubbornly refiised any
such names unless the names were forced upon tliem by their Moslem

neighbors.

The Advocates oflslam

These Jews were of the opinion that had they not accepted Islam
on that fatefid day, the entire community, even those in hiding, would
have been murdered. They insisted that since the Moslem clergymen had
considerable influence, the community should continually communicate
with them. So, whenever they were directed by the Imam Jomeh to do
something, they felt obligated and wanted the other reluctant members of
the community to follow course. Although such liaisons were few, those

with any connection to the Imam Jomeh had considerable power and
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mistrusted the whole Rahmani family and considered them less observant.
On the other hand, the Hakimis who always had more communication
with the local Moslem population were also mistrusted and labeled as
heedless. Since the few who had taken the initiative to go to the Imam
Jomeh without the consent of the rest of the community were Hakimis

and Rahmanis, they were stubbornly disagreed with.

Taking into account the number of those who fled to Harat
following these events, and the number of women and others who were
against conversion, we can clearly see that the ones who wanted Islam
indeed were very few. The dissenters who did not flee to Harat and
.Sstayed in Mashad were the Kalis, Nassimis, Aghlaris, and some of the
Yazdis. In this book, | labeled the ones who wanted conversion the

“Advocates oflslam" and those who opposed it the “Jewish Zealots”.

There was also a third larger group who accepted the fact that in
the face of adversity, conversion to Islam had been the right move which
had stopped the bloodshed and had guaranteed the survival of the
community. However, they could not bear to totally abandon their
ancestral faith and become true Moslems. Aside from the two opposing
groups, the rest ofthe community proved very compliant and constantly
took the middle course. Since these moderates, who were more
numerous than the other two groups, were more or less inactive in the

social scene, there is scant mention of them in this book.

According to the Imam Jomeh's ordinance, those who had
initiated the mass conversions were obligated to recruit more converts.
However, many tried to stall and used any excuse to avoid an audience
with the Imam Jomeh. Up to a month after the incident, vety few had

actually gone to the Imam Jomeli. They all began to orient themselves
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The Imam Jomeh had ruled that the community must intermarry with the
Moslems, so that they might gradually be assimilated into the Moslem
population. He himselftook one of the young girls to his house to marry
in the foture. Nobody dared to question his authority and, after a few

months of searching, only two of the girls were found.

Internal Disputes

Following this incident, there were a few people who maintained
that since the observance of their ancestral religion was not possible
under the circumstances, and since the basic teachings oflslam and
Judaism were not much different, the community should follow Islam.
These were men ftom the Hakimis, Rahmanis, Namdaris, and Dilmanis.
However, their wives were not willing to follow their husbands' advice,
and insisted on practicing their religion at home. On the other hand,
tliere were those who were vehement in denying Islam, despite all the
marauding. They reasoned that, traditionally, the Jews of the Diaspora
were always faithfirl in spite of all hardships. They also argued that those
who had gone to the Imam Jomeh had done so in haste, without

discussing the matter with the religious leaders of the community.

There had been cases of dissension and nonconformity in the
community before these events. Apparently, three years before Allah-
Dadi, three brothers ftom the Rahmanis, who were shopkeepers in
Bakhzar on the border of Afghanistan, had accepted Islam to protect
themselves against local ill-treatment. Following the tradition of the local
Sunni Moslems, they renamed themselves Din Mohammad, Doost

Mohammad, and Feiz Mohammad. Accordingly, the Jewish community
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turn of events. He went on to call the incident the Allah-Dadi (Divine

Justice) Incident.

Without knowing the meaning of the phrase, our ancestors also
referred to it as the Allah-Dadi Incident. 1 also have referred to the
events of that day as such, due to the popular usage ofthe phrase. But I
have always believed that there is no justice in attacking a weak and
unprotected minority, .and looting their belongings. Truly it could not be

the will or justice of God that a people should be treated so harshly.

On that day, our community was given the title ofjadid Ol Islam”
(the new Moslems), and until recently the people ofMashad still were

calling us Jadids.

This incident occurred on the 12th ofNissan of 5599, 13th of
Moharam of 1255 AH, the fifth year of the reign ofMohammad Shah
Qajar and the period of chancellorship of Hadji Mirza Aghassi.

The events of Allah-Dadi were such a great source of misety that
even the Imam Jomeh, who later became aware of the depth of the Jews'
misfortune, took pity on them and ordered the return of their belongings.
The looters returned some old and useless belongings and kept any
objects of value. Only one person obeyed the orders of the Imam Jomeh
and returned about 24 kilos of stolen silk. Sadly, the entire family of the
owner ofthe silk had been murdered and there was no one to accept the
returned merchandise. Therefore, the Imam Jomeh ordered the silk to be
sold and a new cemetery be bought with the proceeds. The community
was forbidden to bury their dead in the old Jewish cemetery and had to
use the new one. To this day, the cemetery used by the Jews ofMashad

is the same that was purchased with the proceeds ftom the returned silk.

Furthermore, six pretty girls were abducted during the rampage.
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directed a Jihad without interviewing the members ofthe Jewish

community and finding evidence of wrongdoing.

On Saturday, before noon, the angry mob raided the Jewish
quarter, tearing down the walls and breaking the doors. Those
inhabitants who had underground vaults hid there, while others took
refiige inside wells, on rooftops, even behind the walls ofthe cemetery.
The attackers wounded or killed anyone in sight, and looted anything
they could find. According to one account, a man and his two children
were cornered and told to convert to Islam, which the man refiised. One
ofhis children was beheaded in front ofhim and he still did not give in.
The second child was murdered, but to no avail. The man himselfwas
then murdered, having refused to give up his faith. Ifthere is any tnjth in
this stOty, it only goes to prove the community's loyalty and
steadfastness. After a few hours of rampage, five or six ofthe Hakimis
and one ofthe Rahmanis held a meeting at a house that is today the
residence ofKarbelai Mohammad Saffi, and to save the community from
filrther harm, decided to accept Islam. Having in mind the interest ofthe
entire community, they announced this decision to the mob from the
rooftop ofthe house. They then descended to the street by ladder, and
were taken to the Imam Jomeh. The Imam Jomeh, who was sitting
among theological students, made each ofthe Jews recite a testimonial
professing his faith in Islam and then gave each a Moslem name. He then
ordered them to bring the other members ofthe community into his
presence to follow likewise. He then congratulated all those present on
this achievement, and distributed sweets and candy among them. Feeling
very pleased that within a few liours an entire community was converted

to Islam, the Imam Jomeh assumed that God also was pleased with the
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Avraham whose wife was suffering ftom a hand wound, sought the help
ofa Moslem doctor. The doctor prescribed that a dog should be killed
and the patient should soak her wound in its blood. When Avraham was
on his way to dispose of the dog's body outside the city limits, he crossed
the path ofa mourning procession on their way to the Holy Shrine of
Imam Reza. The Seyyed, who happened to be in the procession, saw the
Jew canning a dead dog and started cursing and yelling that the Jew had
done this act of profanity only to insult the Moslems. Thus, he directed a
group of Moslems to go to the religious leader ofMashad, Imam Jomeh
Hadji Seyyed Asghari, and request a punishment for the Jewish
community. The Imam Jomeh postponed any decision until after the ten-
day Moslem mourning period. Since he did not act swiftly and harshly, it

is apparent that he intended the mob's anger to subside gradually.

In those few days, the intractable mob was looking for any excuse
to plunder and loot the Jewish neighborhood, and kept pressuring the
Imam Jomeh to pass a strict ruling. The Jews were not aware of the
extent of the ill temper, such that they might appeal to the higher
authorities for protection. They simply retreated to their houses and hid

behind their locked doors.

On Saturday, the 13th day ofthe month ofMoharam, the mob
swarmed the Jewislt quarter before noon. Some have said that the Imam
Jomeh had declared Jihad (holy war) in the mosque ofGohar Shad, but
neither in the Hosha'ana Rabba Siddur nor in Lord Curzon's or the

Nimrok accounts is there any mention ofa Jihad.

According to Islamic religious laws. Jihad is intended for heretics
or those who have openly insulted Islam or attacked its principles. It is

inconceivable that the Imam Jomeh, who was a learned man, would have
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and only as a means of escaping death, is devoid of any real value. Up to

this date these people are Jews in the inside and Moslems on the outside."”

The third proofcomes ftom the Jewish traveler Nimrok who was
in Iran in 1883 AD and is discussed in Dr. Habib Levy's book. His
description ofthe events ofAllah-Dadi conforms to Lord Curzon's
account except that he puts the number ofthe murdered Jews at 50 rather
than 35. According to Reuben Kalli, the Jewish population ofM ashad at
the time ofAllah-Dadi was 400 people. On the back cover ofhis Siddur,
he does not mention the reason for the mob's rage. He maintains that,
according to hearsay, the events had' happened in the month of Moharam
(the first Arabic Lunar month). However, the account ofthe events
which were written in the back cover of the Hashana Rabba Siddur seem

more credible.

According to the community's oral tradition, a few years before
the Allah-Dadi incident a tobacco salesman who was a Seyyed (a
descendant ofthe prophet Mohammad), built a Takkieh (religious
theater) near the .gated entrance ofthe Jewish quarter. Annually, on the
first ten days ofM oharam, people w.ould gather to watch an enactment of
the tragedies ofKarbala. The Seyyed would then charge the residents of
the neighborhood, the Jewish households as well as the Moslems, a fee
for the expenses. The Jews willingly paid the Seyyed, believing that he
would protect them ftom the crowd that gathered at these ceremonies.
However, year after year the,crowd proved more troublesome. One year
the Jews tried to make a deal with the Seyyed, and pressured him to
promise protection in return for the payments, but to no avail. He

refijsed protection and they refijsed any fijrther payments.

Coincidentally, a newcomer ftom Hamadan by the name of

21



practice his ancestral religion. Apparently, all the Jews shared in his
aspirations, e en the wives of the same men who had gone to the Imam

Jomeh to accept Islam.

In the Shabbat Siddur ofM ollah Morad, following the Birkat Ha
Mazon, poems in Hebrew are attached to the Siddur. The poems, which
are by his nephew Molla Soleiman Aghlar, and were written under the
heading "By Shlomo Ben Massiah in 5665", also place the incident of

Allah-Dadi in the year 5599.

Another piece of evidence comes from the travel documents of
Lord Curzon, an Englishman who had visited Iran 50 years after these
events. This travelogue was translated to Persian by Ali Javaher Kallam
and published under the title "World Travelers”. Lord Curzon, who had
traveled to Iran as a reporter, became the British Ambassador and was
later appointed Viceroy oflndia. In his description ofthe city ofMashad,

he writes about the Jews of this city:

"The Newly Converted Jews of Mashad”: As is well known and
has been witnessed by Dr. Wolf, in 1838 AD, 1254 AH (The Moslem Era
computed according to a lunar calendar), a Jewisli woman with a
wounded hand goes to a Moslem doctor for treatment. The doctor
prescribes that a dog should be killed so that the patient can soak her
wound in its warm blood. Apparently this event had coincided with the
10th of Zialhadjeh (the twelfth Arabic lunar month), which
commemorates the Holy Feast ofThe Sacrifices. The prejudiced citizens
ofthe city considered this an act of profanity done to make slight ofthe
occasion of The Holy Feast, and killed 35 Jews. The rest ofthe Jews
went to the Moslem clergy out oftheir fear and accepted Islam to

appease the mob. It is obvious that a faith that is accepted out of fear
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The Second Period: The Period of Fear

The Incident of "Allah-Dadi™ (Divine Justice)

The Jewish year 5599 marks a tragic event in the history of our
people. The events ofthat fatefijl year are described inside the back
cover of a Hashana Rabba Siddur. This Siddur, which was in existence in
Mashad up to forty or fifty years ago, was somehow taken to Israel and
was donated to the Ben Zvi library by an unknown person. The
inscription says: "On the twelfth ofNissan ofthe Jewish year 5599 the
Moslems swarmed the Jewish neighborhood under an unjust pretext.
They murdered as many as 32 people and forced the rest of USto convert
to Islam. Had we not accepted their religion they would have killed US
all; all the Israels, the Cohens and the Levis. We had no choice but to
succumb. Now we have lost all our faith. All we can hope for is to be
delivered by the coming ofthe Messiah, or to resign ourselves to the will
of God, and hope that in His generosity and grace He might save US from
this Ishmaelite Diaspora. Written in the month ofSivan.” The inscription
was by one Shamuel whose family is unknown. Since a date for the
migration of the Dilmanis to Qazvin is also inscribed on the inside ofthe
cover ofthis Siddur, it may be assumed that he was one ofthe Dilmanis.
A proper date is missing, which indicates that the inscription was written
in the year ofthe incident, and that the author felt no need to put a year
following the month ofSivan. There is no Persian date either, which can
also be explained by the fact that only two months after the tragic
incident he was not yet familiar with the Persian calendar. Since he
writes that they surrendered under pressure but are still hopefid for

deliverance, it is evident that he still wishes to have the freedom to
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that the subject of "Hayat-ol Rooh" is Jewish religion and mysticism, and
that the poems are by Mollah Siman Tob himself. Mollah Siman Tob also
wrote another book called "Bekhodesh Hashish " which was published in
Jerusalem in 1896. This book contains 370 verses ofPersian and Hebrew
poetry all by him. The subject is the commandments of Torah and also
the religious songs that were sung in the synagogue during holidays,
births, and other joyous events. Mollah Siman Tob, who died in 1828,
ascribed certain miracles and revelations to Mollah Benyamin Kohan. He
writes that in the days ofM ollah Benyamin large numbers of people in
Mashad were dying during a cholera epidemic. Mollah Benyamin
ordered the Jews to fast and assemble in the cemetery. In ftont of the
congregation, he implored a deceased Rabbi to beg God for forgiveness
so that people's lives may be saved. From the grave ofthe deceased
Rabbi, a voice was heard saying that their sins shall not be forgiven.

Then and there, Molla Benyamin declared that he himselfwould die so
that the community should be spared. W hether or not to believe in these
stories is up to the reader. | should mention that in his book "Hayat-01-
Rooh" Mollah Siman Tob says that he is the grandchild ofM ollah

Benyamin Kohan Harati.
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say they came ftom Bougheir, a village near Sabzevar, and perhaps they
are the descendants ofthe previous Jewish residents ofKhorasan. One
member ofthis family who had lived in Dargaz called himself Sabzevari,
and, to this day, his descendants are called by that name. One of the
Bassalis had been a butcher (ghassab in Persian); therefore, his
descendants were called Ghassab. Another who was a water-carrier
(sagha in Persian) left the name Saghai to his offspring. A man by the
name ofM oshe Bassal of short stature was called "khord" or "khordo™
which means short in Khorasani dialect. His sons, Mohammad Ali and
Mirza Agha Jan, were also called Khordo and, therefore, all their
descendants were given the name Khordian. Another one ofthe Bassalis
who was semi-literate was referred to as "Mollah", as all literate people
were called in those days. His family to this day is called Mallah.
Descendants of one Mollah Noorolah commonly called Mollah Noori, are
called Mollah. A handsome man offair complexion was called Shams

(sun in Persian). Therefore, his descendants are known as Shams.

The famous Rabbi of this period was Mollah Siman Tob, who was
originally ftom Yazd and came to Mashad ftom Harat. After his death,
his children returned to Harat. He wrote a book called "Hayat-01-R00h"
(The Life ofthe Soul) which was published originally in Bokhara and for
the second time in Jerusalem in the Jewish year 5658 under the name
Mollah Siman Tob Melamed. Other than being the community Rabbi, he
also directed a schoolhouse. Since he used Hebrew letters to write
Persian mystical poems, it is apparent that he had a passion for mysticism
and communicated with the poets and mystics ofM ashad. Some also say
that he was acquainted with the Imam Jomeh (the religious leader of

Mashad) and was ftiendly with him. Mollah YousefDilmani has written
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to this fear, they installed huge gates at the entrance oftheir roads, which
they kept locked from dusk to dawn with heavy locks. Ifthey felt any
danger from outside, these gates would be kept locked all day long. All
,their courtyards were connected by means of doorways which they used
even during dajhime, thereby totally eliminating the need to go out into
the open streets. They built underground vaults in their houses, in which
they could hide their belongings if they sensed any danger. Some ofthese
hidden chambers were large enough to hide entire families, as well as
goods. They tried to avoid the streets and roadways oftheir
neighborhood, and rarely traveled to other towns and villages. To do
business and participate in the local trade, they would gather in front of
the Jewish quarter’s entrance. There they would buy their daily
necessities, whether food or merchandise, and sell any goods they had.
This place oftrade was referred to as "Sar Heite" (the head ofthe
courtyard). Because of lack of communication with the local population,
they continued to speak in the Gilaki dialect up to one hundred years
after they had migrated to Mashad. Despite all the above, it could be said
that their living conditions were better than those of many other Jews
living in other Iranian provinces at that time. Gradually, other Jews
began to join them. The sons ofa man named Zarttbabel came from the
city ofYazd. The name was abbreviated and later they became known as
"Zar". A man named Hezghiajoined them and became their Rabbi. His
descendants to this day are called Hezghia. In this period and later on,
some Larisjoined them from Yazd. Three families from Kashan also
came to Mashad. The first of them was called Avraham who initially had
gone to Kalat and had conducted business in Dargaz. The Mangis, who
consider themselves from Qazvin, came to Mashad toward the end of this

period. (Mang perhaps was a small village near Qazvin). The Bougheiris
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We presume that they also arrived in Mashad from Kalat. Since the
majority ofthe populations ofQhouchan and Kalat were uprooted
Kordestan natives relocated by Nader Shah, the residents of Khorasan

called all tltose who came ftom Kalat "Kords".

W e can calculate the approximate number ofthe migrants by
listing the families that were relocated from Qazvin: 1) Bassali, 2)
Hakimi, 3) Rahmani, 4) Dilmani, 5) Mardkhai, 6) Kali, 7) Nassimi, 8)

Aghlari, 9) Zoghali or Aharon, 10) Gorji, 11) Cohan, and 12) Levi.

We assume that a minimum of one family from each ofthe above came to
Mashad, although we know that the Bassalis were a large group and,
tlierefore, more than one family. Considering this, the migrants could not
have numbered fewer than 20 to 25 families. Also, some ofthe Levis
among US are known as Sabz, short for Sabzevari; therefore, they must
have moved to Sabzevar first, and later relocated to Mashad. All those
who came to Mashad spoke the Gilaki dialect. Since the residents of
Q~vin at those times spoke only Turkish, there is no doubt that these
people were originally from the proyince ofGillan in northern Iran.
Furthermore, many new settlers made their living producing and trading
silk and cotton yarns and textiles, which is distinctive ofthe residents of

Gillan.

fijpon their arrival in Mashad, they were denied entrance by the
prejudiced residents ofthe holy city. Therefore, they were forced to
settle on a few parcels of fertile farmland in the outskirts ofthe city, upon
which they built small houses and a synagogue. Later, upon the
insistence of one Bemani wife ofSimcha Levi, the community purchased

a community bathhouse that was previously used by the Zoroastrians.

In general, the community lived in a constant state of fear. Due
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on their way, Nader Shah was assassinated and they were left stranded in
Mashad by the soldiers who had accompanied them. Accordingly we

assume that 1746, which was the last year ofthe reign ofNader Shah,
was year that our ancestors arrived in Mashad. Dr. Habib Levy writes in
the third volume ofhis book (page 473) that in 1730 AD Nader Shah

gathered a large group ofJews ftom Dilman and Qazvin to move them to

Mashad to supervise its development. In the footnotes ofthe same page.
Dr. Levy mentions that the Jews ofQazvin who were originally ftom
Dilman migrated to Mashad in 1734. There is, however, no indication in

his book for the sources ofthese two dates.

The exact number ofthe migrant families is not known. Some
have mentioned only three families, while others claim that as many as
thirty-seven families made up the original group. The late Farajollah
Nassrolahoff has written that Nader Shah ordered the relocation of 40
families ftom Qazvin to Kalat to assure the proper supervision ofhis
treasury. Upon the King's death, seventeen ofthose families had reached
their destination in Kalat, while sixteen families were still in Mashad, and
seven families were in Sabzevar. The soldiers abandoned them where
they were. Those in Sabzevar later moved to Mashad or Bokhara, and
those in Kalat remained there long enough to build liouses and
synagogues. They also eventually moved to Mashad, Samarkand, Harat,
and Bokhara because of mistreatment by the local population.

Mr. Nassrolahoffs writings are confirmed by the fact that there are
Mashadi families called Kalaty, whose ancestors, they say, came to
Mashad after a long residence in Kalat. There are also families among us
who are called Kord and Kordavani, but are not believed to be ftom the

province ofKordestan, since they are in no way related to each other.
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The First Period: The Jewisli Period

The Migration to Mashad and its Consequences

It is appropriate to mention here the fate ofthe Jews who had
lived in the Khorasan Province before our ancestors' arrival. According
to Dr. Habib Levy's references to the travel documents ofBenjamin of
Toudela who came to Iran before the Mongol invasion, Khorasan was the
most populous,ofthe Iranian provinces, and had the largest Jewish
population. It is estimated that 75,000 Jews alone lived only in the city

ofNeishabour. As a result ofthe Mongol invasion of Iran, the majority

ofthe populations ofthe cities ofNeishabour, Harat, and Marv were
anniltilated. The Jews who lived there presumably shared their fate. It is
also assumed that those who survived the attack moved to Samarkand.

The Jews ofKhorasan were once again massacred during the reign of the

Timurids, and the few who did survive left for Bokhara. There is
mention of scattered Jewish communities in Torbat, Ghouchan, and
Damghan during the Safavid period, who apparently later fled to
Samarkand, Bokhara, Yazd, and Kashan. Some Jews of Teheran were
reported to have said that their ancestors moved there from Torbat
during the reign ofFath Ali Shah. From what we have learned from our
ancestors, upon entering Mashad they found no other Jews living there,
nor did they know ofany living in the other cities across the Khorasan

province.

Towards the end ofhis reign, Nader Shah was becoming
increasingly suspicious ofthe people around him. For reasons unknown
to us, he came to trast the Jews ofQazvin and ordered a chosen group of

them to be moved to Kalat to supervise his properties. While they were
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ancestors practiced Judaism completely and freely. This period 1

ha e called "Period of Religious Freedom".

Sixth Period: Following the events ofthe Passover of 1946, our
ancestors gradually moved out ofM ashad. This period | have

called the "M igration Period".

In addition | would like to make the following points:

- Since many people showed interest in knowing the origins of their last
name, and because ofthe need to identify certain individuals by their

last names, | have tried to refer to the source ofeach family name.

- Although | had no intention of writing the history ofthe Jews ofH arat,

since the two histories are related in many instances, | have referred
also to their history.

- Following the migration ftom Mashad, there have been intermarriages
with other Jews, who also might want to know more about our history.

I hope this account can interest them too.

The history ofthe Jews ofM asliad has been mentioned in other books
and manuscripts. The best and most complete book covering the
histoty of all Iranian Jewi” is Dr. Habib Levy's work "The History of

the lranian Jews".
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of this community, | have divided this history into six periods:

First Period: The forced migration of some Jews from Qazvin to
M ashad towards the end ofthe reign ofNader Shah Afshar (1746
AD) until the events ofAllah-Dadi (1839 AD). This 92-year

period I have called "The Jewish Period".

Second Period: From the incident ofAllah-Dadi (1839 AD) until
the release ofthe prisoners ofBabba Ghodrat Caravansary (1856

AD). These eighteen years | have called "The Period of Fear".

Third Period: From the release ofthe prisoners ofBabba Ghodrat
Caravansary until the beginning of the Russian Travels. Since our
ancestors felt less oppressed during this time, they found the
confidence to build synagogues. This I have called "The Period

ofthe Strengthening ofthe Jewish Faith".

Fourth Period: From the time ofthe Russian Travels until the
return t.o Mashad, after the Bolshevik Revolution in 1918. Our
ancestors showed greater interest in practicing Judaism, having
observed the religious practices of their fellow Jews in Harat,
Bokhara, and Samarkand. This period, which I call "In Pursuit of

Freedom", lasted about sixty years.

Fifth Period: From the return from Russia in 1918 until the events

ofthe Passover of 1946. .Towards the end of this period, our



assimilated in the local communities.

The history of our particular.community is itselftestimony to this
fact. Our ancestors superficially accepted Islam and practiced its rites
and customs as precisely as the rest ofthe population. Several oftltem,
whom | have called "The Advocates oflslam" in this book, took the
fiirther step of saying that the bases oflslam and Judaism are the same,
and, therefore, when it is not possible to observe Judaism, one must
follow Islam. This group became very influential. In such circumstances,
if the local people ofM ashad had treated our ancestors with any kindness
or compassion, and had considered them their equals, they might have
been drawn to Islam. In reality, however, it was prejudice and contempt
that year after year firrther disgusted our ancestors, brought them closer

to Judaism, and made their faith more unshakable and unyielding.

The following sums up the reasons why our ancestors resisted

assimilation and remained faithfill to Judaism:
1. Strong opposition by women to abandoning their faith.

2. Settlement of a number ofHarati Jews in Mashad following the

incident at Babba Ghodrat Caravansary.

3. Translation into Persian and distribution of the Torah, Neviim,

and Ketubim (Tanakh) by Fazel Khan Hamedani.

4. The feelings ofindignation due to mistreatment by local people
that prevented the Jewish people ftom socializing with their

Moslem neighbors.

5. The religious fteedoms granted to minorities during the reign

ofReza Shah Pahlavi.

Keeping in mind the circumstances that shaped the lives of the members
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stretch ofthe northern borders of present-day Iran. He also writes that
the Aehamenian king Cambysus feared the many fierce fighters of the
tribe ofEphraim and, therefore, ordered their migration to the farthest
point ofhis kingdom in the mountains ofsouthern Afghanistan. Dr. Levy
farther refers to them in the second and third volumes ofhis book. He
claims that until the 1870s they were residing in towns and villages
throughout Afghanistan, under such severe conditions that eventually
forced them to move to Iran and Bokhara. In other parts ofhis book.
Dr. Levy refers to Jews who had lived throughout the province of
Nerbaijan between 1850 and 1900, who were presumed by many to be

ofthe descendants ofthe vanquished tribes oflsrael.

| also assumed at one point that we might have been somewhat
related to those lost tribes, thus intended to name this book “The History
ofthe Israels ofM ashad”. However, since | realized that there is no
consensus on the issue ofthe lost tribes having ever resided in northern

Iran, | thought it better to call it The History ofthe Jews ofM ashad.

The Jewish people through centuries ofliving in the Diaspora
were faced with misery and misfortune. They endured looting and
torture, affliction and murder, but always resisted assimilation and
remained faithffll to their religion and heritage. Their sufferings naturally
made them poor and ragged, base and humble. The gentiles never
wanted to socialize with people whom they viewed as despicable and
beneath their class. It was the same harsh treatment that enforced the
Jewish sense ofidentity. Since they found no place in society, they
huddled together in segregated neighborhoods and withdrew ffom the
rest ofthe population. Had they been given any freedom to socialize and

mingle, they might have gradually become less adamant and would have



offspring ofKing David, hence, ftom the tribe of Judah. The Babylonian
King Nebuchadnezzar besieged the kingdom ofJudah in 586 BC,
destroyed the Temple, and subsequently deported many of its citizens to
Babylonia. It was Cyrus the Great, founder ofthe Persian Empire who,
upon conquering Babylonia in 538 BC, gave permission to the captive
people to return to their ancestral homeland and rebuild their Temple. In
70 BC Titus, son ofthe Roman Emperor Vespasian, captured and
destroyed Judah; its inhabitants were eitlier killed by the Roman soldiers,
or sold as slaves in Roman and other European lands. Those remaining
were scattered around the neighboring countryside. Since they were
persecuted wherever they happened to reside, the dispersed had to move
farther and farther away, throughout the face ofthe earth. We are
referred to as Jews in all languages because we are all the descendants of

the survivors ofthe kingdom of Judah.

It should also be noted that following King Solomon's reign, his
kingdom was divided into two separate kingdoms ofjudah and Israel.
The northern kingdom oflsrael was independent ofjudah and did not
participate in the Temple ceremonies. In 722 BC, the Assyrian king
Shalmaneser V annexed the northern kingdom oflsrael and killed or
enslaved its inhabitants. It was typical ofthe Assyrians to deal harshly
with conquered people. Since nothing farther was ever written by
historians about their fate, these people are referred to as the Ten Lost
Tribes oflsrael. Nevertheless, throughout history Jewish explorers have
always been on a lookout for any trace of possible survivors and their
descendants. Dr. Habib Levy, in the first volume ofhis book "The
History oflranian Jews" (page 175-211), mentions the survivors ofthe

conquest oflsrael and claims that they were spread across the whole



Introduction

W hat happened to our ancestors in the city ofM ashad, and the
state of misery they had the misfortune to live under, was only a sample
o.fthe sufferings ofthe Jews ofthe Diaspora. In the Jewish year 5599,
tragic events forced our ancestors to outwardly accept Islam, and follow
its rites and customs to the point that they would not be distinguished
ftom the rest ofthe population. However, they continued to practice
Judaism at home to the extent that upon later communication and contact
with other Jews, they were proven to be as observant as them, if not
more so. These wretched conditions, which lasted about one hundred
years, caused their fellow Jews to wonder how had our ancestors
managed to keep their faith while maintaining their cover, especially in

the holy city ofM ashad and amongst its pious, prejudiced residents.

It has occurred to me, Yaghoub Dilmanian, that unless this
history is recorded, it shall be forgotten with the passage oftime, and
firture generations shall regret that no one took it upon himselfto set it
down in writing. Hence, over the course offifteen years, | set about
collecting memoirs, word of mouth, and small pieces of evidence ffom
the elders, and put them together in the form of a manuscript. Members
ofthe community showed a great deal ofenthusiasm in reading the text,
which they took turns to receive. | acknowledged their observations,
recommendations and criticisms, which aided me in completing the

manuscript.

The point must be made as to why we are referred to as Jews. At

the time oftlie First Temple, the kings who reigned in Jenrsalem were the



four caliphs as rightfid successors ofMohammed.

Sheikh: An Arab or Moslem chief.

Takkieh: Theater for Shiite religious passion plays.

Zoroastrian: A follower ofthe Persian prophet Zoroaster. The religion

founded by him is marked by the beliefin a cosmic war between good

and evil.



pilgrimage and the point toward which Moslems turn in praying.
Karakul: Any ofa breed ofhardy fat-tailed sheep from Bokhara with a
narrow body and coarse wiry brown fur; the tightly curled, glossy black

coat ofthe newborn lamb of karakul is valued as for.

Koran: Literally reading; the sacred scriptures oflslam, believed to be

divinely revealed by Ailah to the prophet Mohammed.

Lunar calendar: Islamic calendar reckoned fiom the Hegira in AD 622.

Mashad: Literally means place of martyrdom; city in northeastern Iran.

Mecca: City in Saudi Arabia; birthplace of Mohammed and holy city of

Islam.

Mosque: A building used for public worship by Moslems.

Mullah: Molla, Moslem cleric.

Seyyed: A descendant ofthe prophet Mohammed.

Souffi: Mystic.

Shiite: The Moslems ofthe branch oflslam comprising sects believing in

Ali and the Imams as the only rightfol successors of Mohammed.

Sunni: The Moslems ofthe branch oflslam that acknowledges the first



Caravansary: An Inn in eastern countries where caravans rest at night,

that is usually a large, bare building surrounding a court.

Dervish: A member of a Moslem religious order, noted for devotional

exercises, such as bodily movements leading to a trance.

Hadj: The pilgrimage to Mecca prescribed as a religious duty for

Moslems.

Hadji: One who has made the pilgrimage to Mecca.

Hegira: (anglicized ftom Arabic 'higra') The departure oftlie prophet

Mohammed fiom Mecca to Medina in AD 622; the Moslem lunar

calendar and the Iranian solar calendar date from this event.

Imam: A Moslem leader ofthe line ofAli, held by Shiites to be the

divinely appointed, sinless, infallible successors ofMohammed.

Imam Jomeh: Prayer leader of a mosque; spiritual leader of a town.

Islam: Tlie religious faith ofM oslems, including beliefin Allah as the

sole deity and in Mohammed as his prophet.

Jadid-Al-Islam: New Moslem.

Kaaba: A small stone building in the court ofthe Great Mosque at

Mecca that contains a sacred black stone and is the goal oflslamic



Glossary
AH: Anno Hegirae, reckoned ftom the hegira; departure ofthe prophet
Mohammed ftom Mecca in AD 622; common lunar calendar used in Iran
and other Moslem countries.
AD: Anno Domini; common calendar used in the Western world.
Akhound: Moslem theologian.

Agha: Gentleman, sir.

Allah-Dadi: Two words; Allah: God, Dad: justice, ciy for justice. Divine

Justice.

Arg: Literally small citadel, a quarter in Mashad where the police and the

military headquarters were located as well as the city’sjail.

Atebbat: The two lraqi cities ofKarbala and Najaf, which are holy cities

for the Shiites.

BC: Before Christ.

Bahai: An adherent ofa religious movement originating among some

Iranians in the 19" century, emphasizing the spiritual unity of mankind.

Bazaar: A Middle-Eastern market consisting of rows of shops or stalls

selling miscellaneous goods.
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Some time before preparing this publication, Mr. Haroun
Kohanim, Mr. Joseph Davoodzadeh and I, on Mr. Kohanim's initiative,
tried to re-write the book in a more modern language, but we decided
‘that it is better to preserve its original form. | would like to thank Mr.
Kohanim and Mr. Davoodzadeh for all the time they spent on this
project. My nephew Soheyl Dilmanian had the idea of publishing this

book together with its English translation; | thank him.

The beautifid map ofthe Eidgah neighborhood in Mashad, which
isincorporated in the center of this book, originally was made for the
exhibition “Our Heritage" which took place in 1985 in the Shaare Tova
synagogue; the map was published, together with the exhibitions
booklet, by the Mashadi Youth Committee. Credit for preparing this
map goes mostly to Mr. Sadegh Livi, Mr. Haroun Kolianim, and

Mr. Behrouz Dilmanian.

My father could not have carried out this lifetime project witliout

the loving support of my mother Bibijan Dilmanian (XI1n¥ N1 YN0ONX).

My brothers, sisters, and | dedicate this edition ofthe book to her dear

memory, and to the dear memo ofour father.

Farrokh (Avraham) Dilmanian, Ph.D.

New York, 1999



M ashad.

It is said that in eveiy, person's writings there is a sign of that
person’s personality. Perhaps the most important indication of my
father's personality can be found in the conclusions he wrote for his book.
He ended his book with his beliefthat it was the distinctive
characteristics of the members of this community that gained them the
support ofthe neighboring Moslems, and maintained the community’s

internal harmony. He named these characteristics as follows:
1. Good behavior.
2. Honesty in business transactions.
3. Having a giving and forgiving nature.

4. Having the ability to set aside internal differences and unite to

guarantee the well-being ofthe whole community.

My father rejoiced in those fine qualities ofthe community

because he himselfpossessed those attributes to the finest. May his

memory be blessed.

On behalfofmy brothers Jalil, Younes, and Firooz Dilmanian,
and my sisters Effat Nassimi and Zinat Nassimian, | would like to thank
Mrs. Yida Nabavian for translating the book into English and for
providing the glossary, and Mrs. Taraneh Karimzdeh for typing the text
in Persian. | also would like to thank Ms. Avril Woodhead for reviewing
the English part, Mr. Mehran Etessami for assisting with the design of the
book and with the word-processing and formatting issues ofthe Persian
part, my nephew Poya Dilmanian for his part in designing the book and
formatting the English portion, and my nephew Farzad Dilmanian who

made the final review ofthe English part.



4. It explains the reasons for the community's success in its

resistance to assimilate.

5. It explains the roots ofthe family names in the community.

Mr. A”7ariah Levi, the Mashadi historian and teacher living in
Jerusalem, told me that my late father possessed two essential
characteiistics which made him a good historian, without having had any
formal education in writing history. First, he approached his work with
objectivity and with a quest for fact finding. Second, he had a talent for
analysis, and for interpreting and subjectively evaluating the events. This

is evident from the fact that my father explains in detail the effect that

important personalities in our history had in preserving Judaism.

My father dedicated so much of his life to this book for several

reasons:

1. His kind-hearted interest in the Jewish people in general, and
in our community in particular. My father was a very caring

and loving person.

2. His interest in learning and creativity, which became a thirst
for him. In his later years, he spent most ofhis time reading

and writing.

In the last year ofhis life, despite his declining health, my father

wrote four small essays:

1. History of Israel's Independence.
2. History oflertisalem.

3. History ofreligions in Iran.

4. HistOty ofthe Mashadi community after their migration from

Vi



1954, my father decided to distribute a new edition ofhis book, but since
publishing the book in Iran was not practical, he had it hand-typed and
copied, using an old copying technique. The first edition, in 90 pages and
bound in a red cover, was published in 1966; the second edition, of 100
pages and in a blue cover, was published in 1977.

In 1978, my parents immigrated to Israel and my father continued
his endeavor of expanding and correcting his book until the last months
ofhis life in. 1988. Since he did not publish any new versions ofthe book
in Israel, only a few hand-corrected copies are available.

The following were the sources that my late father used in writing

his book:
1. His conversations with people.
2. Old hand-written notes often found in the back ofSiddurs.

3. The manuscript ofthe late Farajollah NassrolahoffLevi,

written in 1931.

4. The writings ofJewish world-travelers and explorers, such as
Joseph Wolff, Professor W alter Fischel, Lord Curzon, and
Ephraim Nimrok. Later, he also used “The Histoty of Iranian
Jews” by Dr. Habib Levy, and “The Jewish HistOty" by Parviz

Rahbar.
For the following reasons, my father's book has historical significance:
1. It is the first complete book on the history of our community.
2. It divides the history of our community into different periods.

3. It studies and analyzes the ideology of different groups within

the community.

VIl



Back”ound

My late father, Yaghoub Dilmanian (J0') |2 2p V'), was born in
the city ofM ashad in 1906. He was among the first students who
attended the Adab school that was established there in 1914. At age
twenty, right after his engagement to my late mother, he started his
business trips to India. For the first couple ofyears he stayed in the city
ofPishavar (in present day Pakistan), and for a long time afterwards
worked in Bombay. He and my late uncle Agha Abdolvahab each took a
two-year turn staying in Bombay for business. He was 21 at the time of

his wedding in Mashad.

It was about 1935 when he decided to write this book. In the last
years of his life he related to me the circumstances that led to his
decision. One Saturday, when he was attending the Iraqi Synagogue in
Bombay , a Rabbi ftom Eretz Israel (before Israel's independence) was
present. After the services, the Rabbi asked about the Mashadi Jews'
heritage. After hearing a little of our history, he was so impressed that he
told the Mashadi people that it was their duty to write this down to save
it for fiiture generations. From that day, my father was inspired to write
this book. He started writing the first notes in the next few days, and
nine years later when he finally returned to live again in Mashad, he
expanded his efforts. In 1950, my father distributed a few copies ofhis
notes to people in the community, in a small-page book, written in his

handwriting and duplicated using carbon paper.

In the years to come, he enthusiastically wrote down all the
comments he received ftom the people who read the book, and used

them to improve and expand his work. When we moved to Teheran in

Vi



It is the responsibility ofe ery member ofthis community to

know our history, and protect and preserve our heritage.

On August 18, 1988, Elul 4, 5748, at the age 0f82, Yaghoub
Dilmanian passed away and was buried in Jenrsalem. His name shall live

forever in the memoiy ofthe Mashadi community.

Soleiman Kaboli

New York, 1995



Foreword

The late Yaghoub Dilmanian was a member ofthe Jewish
community ofMashad, a community that, in face of one ofthe most
difficult and trying times in Jewish history, showed great resistance and
survived. One hundred years after the dreadfid Allah-Dadi incident,
when the circumstances leading to it were gradually being forgotten by
the new generation, when he was 32 years old, he decided to write down
the unique history ofhis community without having any prior experience
in writing and without much information. His undertaking helped the
members ofthe community achieve a new understanding and respect for
their forefathers’ sacrifices and resistance. This strong sense oftradition
and community was the basis of unity and cooperation that lead to the
organization of synagogues and community boards. Publishing such a
book in Iran was not an easy task since every publication had to go

tlirough the Ministry oflntelligence’s strict censorship.

Now, we have access to more than 25 books by different authors
on the history ofthe Jewish Community ofM ashad, but hardly any of

them were available before Yaghoub Dilmanian wrote his book.

Today, 157 years after the dreadfijl Allah-Dadi incident, a
committee has been appointed to publish a complete history of our
community, of which I am a member. The first book used extensively by
the committee was that ofthe late Yaghoub Dilmanian, and, indeed, the
book that this committee intends to publish will be an elaboration on his

work.



distinguished members of the community, but without a doubt, the late
Yaghoub Dilmanian's book is the most complete and detailed work to

date. To read this book, which is the result ofa lifetime of study, is an

educational and memorable experience.

May his memory be blessed
Haroun Kohanim

New York, 1995



Preface

At the request of Dr. Farrokh Dilmanian, I am writing an
introduction to his late father's book on the history of our community,

which is being re-published.

I knew the late Yaghoub Dilmanian fiom early youth. | remember
hearing in Mashad that he had written a book on the history of our
community, and | asked him to allow me to read the manuscript. After a

while, I got my turn and received and read the hand-written manuscript.

Later in Teheran, he completed the book and distributed it.

In 1979, the late Yaghoub Dilmanian migrated to Israel and |
ftequently had the privilege ofbeing invited to his home andjoyfitlly
listened to him talk with great enthusiasm about the community. On one
of my trips | had his book with me, and it occurred to me to ask his
permission to re-write his book in a more modern language. After
spending a lot oftime and effort | concluded that it was simply impossible
to do justice to the style ofthe prose by re-writing it; therefore, | gave up

the idea.

He was present in New York in 1985 during the exhibit about our
community’s history; he frequently attended the exhibit and enhanced it
with his interesting remarks. At our request, he also wrote briefly about
the Iranian revolution, and the subsequent immigration of our community

which | hope will soon be publislied.

He was immensely dedicated to Judaism and had also written

about Jerusalem, which shall also be published in due time.

Other manuscripts about our histOty have been written by






Translator’s Note

Every effort has been made to provide a literal translation and to

remain loyal to the Persian text.

In some instances, additional information is given by the translator

for clarification, which appears in parenthesis.

A glossary is also provided by the translator to fijrther aid the

reader in understanding Iranian and Islamic terms.

Vida Nabavian

December 1997
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