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 THE RABBINATE OF THE GREAT SYNAGOGUE,

 LONDON, FROM 1756-1842.

 BY DR. C. DUSCHINSKY, London.

 R. Hirschel as Chief Rabbi of Berlin.

 HE was elected Chief Rabbi of Berlin and the provinces,

 his title being 'Oberlandesrabbiner'. The first clause in
 the Contract stipulates that his chief duty should be to
 attend the Bet-Hamidrash, to study and teach Torah to
 old and young and to deliver a special talmudic discourse
 at the beginning of every term (nninn ~I^Sn). His duties
 were further (?2 of Contract) to preach on Sabbath HaggadoI
 and Sabbath Teshubah, for which he received additional

 remuneration. He had to administer the Jewish law in
 religious matters as well as in civil disputes brought before

 him. Amongst his obligations was also the reading of the
 Tal, Geshem, and Neilah services. The custom for the
 Rabbi to read the Neilah service at the conclusion of

 Atonement-day is still in force in orthodox congregations,
 while the reading by the Rabbi of the Tal and Geshem
 services was not general, and has since entirely been
 abandoned. It does not seem to have been usual even

 at the beginning of the nineteenth century. It is not
 mentioned in Rabbi Ezekiel Landau's 'Rabbinical Letter'

 when he was elected Chief Rabbi of Prague (edited by
 Kaufmann in Yearbook Haeshkol, I, pp. 177 ff.). In the
 Synagogue he had his seat on the left side of the ark, and

 was called up to the reading of the Law every Sabbath to
 the third portion (Shelishi). His salary was 50 Thaler
 a month (i Thaler was 6 Gulden = approximately ios., the
 VOL. IX. 371 B b
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 yearly salary was consequently about ?300) from the Berlin

 community, but other congregations belonging to the
 district paid him additional remuneration. A separate
 fee was due to him for every function performed and for

 every decision given by the Bet Din.
 In Berlin his fame as a scholar was soon established

 and to his Yeshibah flocked students from far and wide.

 In those days, when hardly any Rabbi possessed even
 a superficial knowledge in secular subjects, our Rabbi, who
 was well read in various branches of worldly literature, was

 regarded as a phenomenon. Even a knowledge of Hebrew
 grammar was unusual and was regarded as an innovation,
 which laid any Rabbi open to suspicion as fraternizing
 with the 'Modernisers'. Mendelssohn was then at the

 zenith of his career, and R. Hirschel was not afraid to give

 an approbation to his edition of the German translation
 of the Bible, which called forth a strong protest from many

 Rabbis of Poland, Austria, and even Germany. This appro-

 bation was signed the I2th of Elul, 1778, and the Bible
 was printed in Berlin in I783. R. Hirschel hails the
 publication as a necessity from the Jewish point of view.
 All the nations, he says, have prepared translations of the
 Bible, and such Jews as desire to read a German translation

 had to use those of Christians which contain many mis-
 translations due to theological bias, and entirely contrary

 to Jewish tradition. The Yiddish translation published,
 with the sanction of the Four-lands-Synod, in I679,
 gives no satisfaction to those who speak a grammatical
 German. He recommends the translation and praises the
 skill and efficiency of Mendelssohn. Whilst in Halberstadt

 R. Hirschel had already become an admirer of Mendelssohn,

 as may be seen from a letter of Gleim, the poet, to

 372
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 THE GREAT SYNAGOGUE, LONDON-DUSCHINSKY 373

 F. E. Boysen, a priest, written in August, 1770, in which
 he states that the Rabbi admired the Socrates of Berlin

 and was proud of the fact that this Genius had sprung
 from his race. (See Landshut, p. 83, reprinted from Geiger's

 7iid. Zeitschrift, vol. X, 1872, p. 232). Gleim's opinion of
 R. Hirschel is worth quoting from this letter. 'The views

 of this man regarding Jewish scholarship are, you may
 believe me, thorough, profound, and vigorous. There is
 nothing treacherous, nothing false, nothing misanthropic
 about him, and as far as I know, he is naturally good and

 honest. Herr Loebel wishes, my friend, that you should
 know the great worth of the old teachers of his people in

 the same way as you know and appreciate Mendelssohn's
 merits in philosophy, and he has asked me to tell you that
 he so wishes.'

 When, in 1777, the civil jurisdiction of the Rabbis was

 abolished and vested in the ordinary courts of justice, the
 Government asked the Chief Rabbi Hirschel Lewin to

 compile an excerpt of the Jewish Laws on inheritance,
 wills, trusts, and marriages. At R. Hirschel's request
 Mendelssohn compiled a treatise dealing with these matters.

 Apparently Mendelssohn did the whole work himself,
 although the book, under the title Ritual-Gesetze der
 Juden, was published as having been written by the Rabbi.

 (Berlin, 1778. See Kayserling's Moses Mendelssohn, p. 281.)

 The friendly relations 38 between Mendelssohn and the Rabbi

 38 A proof of the friendly relations between them is in the London
 Bet-Hamidrash library in form of a manuscript volume, containing Hebrew
 translations of some of Aristotle's works presented by Moses ben Menahem

 of Dessau to Zevi Hirsch, Rabbi of Berlin, as Purim-present in 5533 = I773.

 (See Neubauer, Catalogue, No. 43, 4, p. 18.) Ber Goldberg, in Hammagid,
 1879, p. 54, states that he saw a book in London which Mendelssohn
 presented to R. Hirschel; he probably refers to this manuscript.

 B b 2
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 became strained when the latter attacked Mendelssohn's

 friend Naphtali Herz Wessely, for having written a letter

 entitled 'Words of Peace and Truth' (nn1l iw ,n n). The
 letter (printed in Berlin, 1782) owed its origin to the
 following circumstances. When the Emperor Joseph II of
 Austria issued, in I780, his 'Toleranz-Edict' in which he
 promised the Jews of Austria full political rights 'as soon
 as they were worthy of it', he ordered them to establish
 German schools and to train their children in handicrafts.

 This was regarded by the strictly orthodox Jews as an
 onslaught on their religion. If their children will have
 to learn German and other ' Goyish' things, they will have

 no time and also no inclination to study the Law, the
 religion of their Fathers. They thought that the order
 to establish schools was only a pretence and was really
 aimed at the destruction of the Torah and intended to

 make their children irreligious (Goyim). It was then that

 Naphtali Herz Wessely issued his 'Words of Peace and
 Truth', in which he asked his people not to disregard the

 Emperor's wishes. He endeavoured to disperse the anxiety

 for their religion and explained that they could just as
 well keep their religion in speaking a correct and gram-
 matical as a corrupt German, namely Yiddish. Many
 listened to his words. Most of the Rabbis of Galicia,
 however, raised their voices against Wessely as they had
 against Mendelssohn's Bible translation. Later events
 proved that the apprehensions of the Rabbis were well
 founded. The Emperor Joseph's attempt to force his own

 culture upon the Jews of Austria and Galicia was ill-judged.

 He was a liberal and high-minded man, who would have
 liked to see all the people under his rule civilized, educated,

 and happy. But his methods in achieving this end were

 374
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 THE GREAT SYNAGOGUE, LONDON-DUSCHINSKY 375

 too rapid. He recognized this, for with one stroke of the
 pen he revoked before his death all his reforms. As far
 as the Jews were concerned, instead of giving them at once

 liberty and full political rights, and thus an opportunity
 of acquiring knowledge, he forced upon them schools of
 the prevalent type, with teachers, who were not conforming

 Jews and who did their utmost to alienate the Jewish
 children from their faith. It is from that time that the

 aversion of the Galician orthodox Jews to secular studies

 dates, for it was not so in earlier times. When Haham Zevi

 was elected Rabbi of Lemberg, he was praised for being
 able to speak to the Government officials in their own
 language. They were far-seeing men, the Rabbis of the
 eighteenth century, who did not believe in taking the Jew

 right out of the Ghetto and making a modern scholar
 of him.

 Rabbi Hirschel probably foresaw the danger which
 threatened the Galician Jews. Although himself a lover
 of secular studies, he did not believe in the too sudden

 modernization of the Jew. Possibly the expectations he
 had placed in Mendelssohn's Bible-translation were not
 realized, many young Jews were unsettled in their religious

 belief by the desire to become German scholars.3 He may
 even have regretted having given his approbation to the
 Bible-translation. When Wessely was attacked by the
 eastern Rabbis, and the Rabbi of Prague, R. Ezekiel
 Landau, had excommunicated him for supporting the
 Emperor Joseph's reform, Hirschel likewise protested
 against this friend of Mendelssohn. Possibly he was
 urged to this by these Rabbis and felt that if he remained

 39 See Bernfeld, Biography of S. J. Rapaport: -l"rV nISln, Berlin,
 I899, P. 3-
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 silent he would be risking his reputation as an orthodox
 Rabbi. Whatever may have been the reason, the fact
 remains that he joined in the general attack against
 Wessely and tried to stop him from printing his works.
 He even did his best to have him expelled from Berlin;
 Mendelssohn, however, intervened on his behalf. He in-
 duced the Minister von Zedlitz to write to Daniel Itzig,
 President of the Berlin Jewish community, in Wessely's
 interest, and this intervention, as well as several letters

 by Mendelssohn to David Friedlaender, secured peace to
 the much harassed scholar.40 There appeared anonymously

 a small pamphlet called nw', 3nr 'A just letter', in which
 the author satirically deals with the question of learning

 Hebrew grammar and speaking German correctly. It is in

 the form of a dialogue between an ultra-orthodox Rabbi
 and a modern youth, and was a vindication of Wessely's
 ' Dibre Shalom'. The author was no other than R. Hirschel's

 son Saul, Rabbi in Frankfort on the Oder. This son was
 to cause our Rabbi other anxieties also. He attacked the

 well-known Raphael Cohen, Rabbi of the threefold congre-

 gation Hamburg, Altona, and Wandsbeck in an anonymous

 booklet entitled Mizpech 7ektiel, which was a strong attack

 against the book Torat yekutiel (Berlin, I772), and its
 author R. Raphael Cohen, whom he accuses not only of
 having written a large book on trifling matters, and of in-

 accuracy, but also of deciding religious questions contrary
 to Law and of having been guilty of plagiarism. The
 book was published by Isaac, son of Daniel Jaffe, and
 his brother-in-law David Friedlaender, two friends of

 Mendelssohn. As author figures nominally Obadiah son
 of Rabbi Baruch from Poland, the real author, however,

 40 See Kayserling, op. cit., pp. 307 if.

 376
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 being Rabbi Saul ben Hirschel. In the month of Adar,
 5549 (I789) the book left the press (see Zedner, p. 6I9)
 and was sent out broadcast to all prominent Rabbis. In
 Hamburg, where Raphael Cohen was highly respected, it
 caused great consternation, and it seemed unjust that
 a book, that had been printed and known for sixteen years

 previously, should form the ground for such a violent attack

 on the honour and scholarly reputation of the Hamburg
 Rabbi. The Bet Din of Hamburg promptly issued a Herem

 (ban) against the book Mizpezh ekutiel and its author.
 R. Hirschel himself was greatly annoyed at this slanderous

 book, and, not knowing who the real author was, prepared

 to sign a Herem against him, when one of his friends,
 R. Meir Weil, whispered to him, 'Oh, my Master, it is
 Saul' (2 Kings 6. 5; see Landshut, p. 91, cited by H. Adler
 in his' Chief Rabbis of England', in Yezwish Hist. Exhib.

 Papers, p. 283). The father had not the heart to issue
 a ban against his own son. Landshut gives as reason for
 this, that he regarded him to be of unsound mind (ibid.,
 p. 92). Saul, however, proclaimed in a second pamphlet
 the right of the author of the Miizpeh to criticize any work

 by any Rabbi, and states that there were no grounds and

 no justification for excommunicating the author. The
 booklet, consisting of i6 pages in 8vo., entitled Teshubah
 of R. Saul to Rabbi Moses, was printed in Berlin, I789
 (Zedner, p. 682). On pp. 15-16 appears a letter from his
 father, which is a confession that his son was the author.

 He says: 'Do you suspect me not to have joined the
 Herem for personal reasons? Thank God, everybody
 knows that in anything that concerns the honour of God

 and his Torah I would not regard the interest of either my

 brothers or my sons. The Herem would only increase
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 strife in Israel and give reformers an opportunity to laugh

 at "Talmide Hakamim" (scholars).' The whole letter,
 however, contains nothing which constitutes a valid defence

 of his son. With the same object R. Hirschel next pub-
 lished two more letters, both from anonymous writers,
 purporting to come, one from a Rabbi in Germany and
 the other from a Rabbi in Poland, together with a Re-
 sponsum of his own (Landshut, pp. 94-9), in which he states

 that the author of the Mizpeh proves by his work that he is

 a great scholar. He, R. Hirschel, is aware of the fact that

 the author studies Torah day and night, that he wrote his

 criticism in true religious enthusiasm and in the conviction

 that certain passages in the Torat Jekutiel might be
 construed as decisions against the traditional Law. The
 critical writer of Mizpeh Jeekutiel raised his voice against

 these points in honesty and religious fervour without
 fear of causing to himself harm, inconvenience and
 pecuniary losses. His language may have been too aggres-
 sive, and I do not approve of that; nevertheless, there is
 no justification for excommunication.' He warns his con-
 gregants not to take any notice of the same, and that
 anybody who regards the author as subject to the ban,
 deserves to be, and is to be regarded as excommunicated.
 A letter from R. Ezekiel Landau of Prague to R. Saul
 follows this decision = pi' pDM. Landau says in this letter

 that a controversy between two great scholars cannot form

 a ground for excommunication, but reproves the author for

 having used offensive language against a great Rabbi.
 This letter is dated the 29th of Sivan, 5550 (Landshut,
 p. 98). There is also another letter in a similar strain
 which the Prague Rabbi wrote to Saul on Elul the I7th,
 5549 (ibid., p. 99), R. Saul himself wrote an apologetic

 378
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 Responsum on the matter, which was published in the
 Hameaseph, 1790 (p. 222). He is mentioned there as
 Rabbi of Frankfort and refers to the forthcoming publica-

 tion of a volume of Responsa, the famous mD'n'l sND3.
 This work he had printed at the same office as the Mizpeh

 Yekutiel, namely in the Verlag der yiidischen Freyschule,

 called nm^" Jlin nnn, at Berlin in 1793, and brought still

 more trouble upon himself and grief and annoyance to his

 respected father. The full title of the book is, 'Responsa
 Besamim Rosh, 392 Responsa by great teachers, mostly by

 R. Asher b. Jehiel 41 which were collected by Rabbi Isaac di

 Molina, a great scholar of the time of the Bet Joseph;42

 printed with notes and additions, called mDninr mD,43 by
 Saul, son of Zevi Hirsch, Chief Rabbi of this Town'.

 Soon after its publication doubts were expressed as to
 whether the great Rabbis had actually written the Responsa

 attributed to them. Wolf Landsberg, formerly Rabbi
 of Wallerstein, published a booklet called Zeeb Yitrof =
 l'uDI 3t, and pointed out that the author of the book
 declared lawful certain matters which are really forbidden
 according to Jewish law. 'If the author of the book had

 had any regard for his father', says Landsberg, 'he would

 not have done such a thing.' Rabbi Mordecai Baneth,
 Chief Rabbi of Moravia, went further and declared 44 that

 the whole book was a forgery by R. Saul, denying that
 either Asheri or Isaac di Molina had ever written or seen

 these Responsa. R. Saul had stated in the preface that

 41 Called ' Rosh', died in Toledo, 1327.

 42 Joseph Caro, author of the Shulhan Aruk and Bet Joseph to Turim;
 born in Spain 1488, died in Safed Nisan 1575.

 43 Literally: a tasty dish. Cp. Talm. B. Bezah i6a and Abodah Z.,
 p. 38a.

 44 See Literaturblatt d. Orients, 1844, pp. 53 and 140.
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 when in Piemonte some years before, he bought the MS
 from a Turkish Rabbi called Hayyim b. Jonah Sabi.
 R. Hirschel thereupon again issues a booklet in defence
 of his son and calls heaven and earth as witnesses that he,

 personally, had the MS. copied by his son R. Solomon
 (Solomon Herschel, later Rabbi in London) and that he
 himself had prepared an index to the work while in
 Piemonte.45 Some of the people who now write against
 it and attack the editor had seen the MS. and had read it

 with pleasure. If it were as the enemies of his son allege,

 then he would be the guilty party for having assented to

 the publication and given his approbation to the book.
 Landshut remarks on this (p. 104) that he was at a loss
 to understand how R. Hirschel could have written in this

 manner. Azulai, Straschun, Zunz have fully proved that
 the Responsa attributed to Asheri and other early scholars

 were never written by them.

 R. Saul seems to have lost his position as Rabbi in
 Frankfort-on-Oder soon after the publication of the Mizpeh

 Yekutiel. In Hameaseph, I790 (p. 222), he is still mentioned

 as holding that position, while in the title to the volume
 of forged Responsa there is no mention of his then being

 Rabbi at Frankfort. It would seem that by the publication

 of the Mizpeh he had already lost whatever respect and
 esteem he had possessed in his community. He, apparently,

 moved to Berlin prior to 1793, because he describes himself

 in the title of the Responsa as 'Saul b. Hirschel, Rabbi of
 our congregation'. But even in Berlin his residence was
 made unpleasant after the publication of the latter work.

 45 He writes: Jt1I3'13; I have found no other reference of his sojourn
 in Piemonte or any reason for his journey there. He states in I791 that it
 was a matter of ten years previously.

 380
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 For in it ideas which evidently belonged to the Mendelssohn

 school are propounded as coming from Asheri, whose
 aversion to all secular learning is well known. The falsifi-

 cation is in some places even clumsy. References are made

 to circumstances which did not exist in those bygone days,
 but which existed at the time of Mendelssohn and R. Saul.

 (See Brann in Graetz-yubelschzrift, p. 257; cp., however,
 Straschun in Fuenn's Kirya/ Neemanah, p. 296, and
 S. J. Rapaport in Biography of Nathan Hababli, Note 13.
 The latter scholars praise Saul as scholar and clever head.)

 R. Saul, seeing himself abandoned by his friends, left

 Berlin and proceeded to London, where, a few years
 later, his brother R. Solomon Herschel was elected

 Rabbi of the Ashkenazim. In Halle he became so ill

 that he made his will. However, he reached London,
 where he died soon after his arrival on the 23rd of

 Heshvan (I6th November), 5555 = I794. His name is
 still mentioned in the Hazkarah recited for the Rabbis on

 Holy days. Michelsohn (Zevi Laz., p. 176) doubts the
 veracity of the statement that he ever came to London.
 We have, however, the testimony of a scholar named
 Meyer Joseph, who states that he visited him there re-
 peatedly before his death,46 and published his will in

 46 See Literaturblat d. Orients, 1844, p. 714 and H. Adler, loc. cit.,
 p. 284. A letter by Meir Joseph is printed in Kerem Chemed, IV, p. 239.
 See also I. Abrahams in JQR., vol. III, p. 471. Meyer Joseph was also
 known as Michael Josephs, and was generally called Meyer Konigsberg.
 He was a native of Konigsberg (Oct. 8, I76i), came to London 178r, and was
 one of the founders of the Free School. (Information of Mr. Israel Davis.
 See also Jew. Enc., vol. VII, p. 274.) Dr. L. Lowe in Kerem Chemed, vol. IV,
 p. 232, mentions that Meir Joseph had one son in China and another in New
 York. Joseph translated into Hebrew the Statutes of Dukes Place Synagogue
 (London, 1827) and was author of an English and Hebrew Lexicon, entitled

 l 3n V'-11 (London, 1834). Steinschneider in Hebr. Bibliogr., vol. V, p. 39
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 Orient. Literaturblatt, 1844. Moreover, apart from the will,

 Meyer Joseph published an elegy on the death of R.- Saul,
 "n I'm 5lW nin Iy niynl 51p, in three verses of six lines

 each. Joseph adds hereafter: 'It was in the year 1794
 when this exceptional man died here, and I think I have
 a right to publish this article as I was the only friend he

 had here. He was on a long journey, the object of which
 I do not remember any more, and intended also to stay in

 London for some time. I visited him daily, we remained
 often together for hours at a time, and, although I am now

 (in 1844) 83 years old,47 the impression he made upon me,

 his eloquence and his whole personality remain unforgettable
 to me. A few months after his arrival he fell ill with

 cramp (Kriampfe) and it was I who closed his dying eyes.
 On his death the London community paid him respect.
 He was buried with great honours on the 25th of Heshvan,

 1794. On arranging the things he left behind him I found

 this will, which I then copied for myself'. The will stipulates

 that R. Saul wished to be buried in his clothes, just as he
 would be found, in some forest far away from the graves
 of other men. The will was not found until some time

 after his burial, as Dr. Abrahams already pointed out in
 7QR., III, p. 371.

 mentions that: ' The London Jews College Library was enriched by several
 hundred volumes from the library of the late Meir Joseph (died I849)
 presented by his son Walter'. Leopold Dukes wrote a memoir about M. J.
 in Orient. Litb., 1850, pp. 7-10 in which he describes him as a charming
 personality, who was a protector of every, Jewish scholar who visited
 London. His house was a meeting-place of Jewish students in London,
 where otherwise the study of the Talmud was an unusual thing'. Dukes
 also wrote his tombstone-inscription which is reproduced at the end of the
 memoir.

 47 Jew. Enc., VII, p. 274, gives M. Joseph's date of birth as 1863. It was
 according to this, his own testimony, 1761.

 382
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 Saul was the son-in-law of Joseph Jonas Fraenkel,
 Landrabbiner of Silesia in Breslau (born I721, died

 20th October, 1793), having married his eldest daughter
 Sarah (born 1744), and having thus become nephew of the

 famous R. David Oppenheimer, Chief Rabbi of Prague,
 whose wife was Rabbi Frankel's sister (Kaufmann, Samson

 Wertheimer, p. 96, note i). R. Saul had a son called Aryeh

 Judah Loebusch or Lewin, who afterwards succeeded his

 grandfather and was the last of the Chief Rabbis of the
 province of Silesia. This Aryeh Loebusch, likewise, had
 a very sad end. Born in 1765 he spent his childhood with his

 maternal grandfather at Breslau, later he became a pupil of

 his grandfather R. Hirschel in Berlin and spent also some time
 in Frankfort-on-Main at the Yeshibah of Rabbi Phinehas

 Horowitz,48 teacher of the famous Moses Sofer known as
 the Hatam Sofer.49 He became Rabbi of Dubienka in

 Poland and on the 3rd of July, I8oo, Lewi Saul Fraenkel,
 as he was officially styled, was elected as ' Chief Rabbi of

 the Province of Silesia with the exception of Breslau and
 Locum Tenens of the Rosh-Bet-din of Breslau' (Brann.,
 ibid., p. 267). Like his father, he had an inclination for
 the modern Mendelssohn type of Judaism. In the preface

 to the book Or Enayin of Solomon Peniel, a work on
 mysticism, he mentions nearly all the Greek philosophers,
 modern classics and scientists in one breath with the Rabbis

 of olden and recent times in the obvious desire to impress

 the reader with his profound knowledge in all subjects.
 A sound Talmudist and good Hebrew writer he read with-

 out any system all kinds of secular books, and probably

 48 Called the ' Haflaah ' after a book he published.
 49 Born in Frankfort a. M. 1763, died as Rabbi of Pressburg, 25th Tishri,

 5600 (Oct. 3, I839).
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 thereby unbalanced his mind. When in I807 the Sanhedrin

 of Paris was summoned by Napoleon to discuss the
 modernization of Judaism, Lewin received a passport to
 travel there 'on family matters' for which he had asked,

 on the ground that a relative of his, a certain Carl Anton

 von Pavly, had died in Paris and left a considerable fortune,

 to part of which he was entitled. Before his departure,
 however, he addressed 'a letter to his coreligionists referring

 to the latest, most wonderful, events in the Christian

 world'. He is overjoyed at Napoleon's happy inspiration
 to summon the Sanhedrin, and says: 'You can profit
 from such Christians, upon whom rests the Spirit of
 God! Examine, therefore, carefully the resolutions of the

 Sanhedrin and listen to their appeal'. In the further
 course of this letter50 he advocates a general reform of all

 religions, in which Jews and Christians, Turks and idol
 worshippers should all unite into one universal religion.
 In spite of this plea he later tries to prove that Jesus was
 a descendant of the house of David. This made his

 position quite clear to everybody. Although he still uses
 the title of 'Oberlandesrabbiner von Schlesien' the Jews
 had long ceased to regard him as one of their own.
 Already in 1796, before he was appointed in Breslau, his
 grandfather, R. Hirschel, to whom he had announced his
 intention of visiting him, writes to him on the I3th of
 Tammuz to Frankfort-on-the-Oder, that he does not wish

 him to come, especially after 'the great thing (in n'vyn)
 which he had lately been guilty of'.5' We do not know what

 'important event' he refers to, but it would appear that
 his grandfather was ashamed of him, and that he was

 50 This letter was published in Breslau by Adolf Gehr in I807 and
 consisted of sixteen pages. 51 See Zevi Laz., p. 176.

 384
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 afiaid of what people would say if he were to receive this

 grandson in his house. In I809 the Schlesische Provincial-
 Blitter published the announcement that ' Lewi Saulssohn

 Fraenkel having, by virtue of his altered religious persua-

 sion, embraced Christianity, resigns his post as Chief Rabbi

 of Silesia'. What became of him during the next six years

 is not known. The tale goes that he repented soon after
 his conversion and spent his life as a beggar wandering
 from town to town, and everywhere spending his time at

 the Bet-Hamidrash studying Talmud. He made notes
 in the books he read and these were always excellent,
 proving the writer to be a great scholar.

 When the Rabbis found these notes and inquired after

 the writer he usually had already left the town. Like
 Cain he had no rest on earth, never slept where he had
 spent the day, always disappearing before night set in. In

 I815 he arrived, a complete wreck in body and mind, at
 the Jewish hospital at Frankfort-on-the-Main, where he

 died as true Baal Teshubah (repentant) on the 27th of
 Heshvan, 5576 (30th November, 1815).

 But now to return to R. Hirschel Lewin. The scandals

 caused by his son, Saul, embittered his life. Although
 there was no animosity against him personally, the part he

 took in defending his son's literary falsifications probably

 caused many of his former friends to turn against him.
 His position had become still more unpleasant when the
 Rabbis of Poland and Germany publicly protested
 against Wessely's Dibrt Shalom. Among the letters
 which Rabbi Tevele Schiff, R. Zevi Hirsch's successor
 as Rabbi in London, wrote to his brother, R. Meir
 Dayan in Frankfort, is one which is of special interest,
 and throws a clear light on the whole affair. The
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 letter is dated the 20th of Elul, 1782 (see Appendix
 to part II), and R. Tevele writes there with reference to
 R. Hirschel as follows: 'It is now known here all about

 the Rabbi's departure from Berlin. I have seen a copy
 of the letter which he left behind with instructions that

 the same should not be opened until six days after his
 departure. He is now said to be in Vienna, and from
 the letter it appears he intends going to the Holy Land.
 I have also seen a letter from the Rabbi of Lissa to the

 Rabbi of Amsterdam, as also a copy of a sermon of
 the former, in which he blames R. Herz Wessely, and
 strongly disapproves of his letter. This sermon is very
 clearly written, full of wise and pious words, and carefully

 construed so as not to commit an offence against the

 Emperor (Joseph II). From the letter and sermon of
 the Rabbi of Lissa it appears that they did the same in
 Posen (preach against Herz Wessely), and in Vilna they
 burnt the letter of R. Herz Wessely outside the town by
 order of the famous Gaon R. Eliah; also that the Rabbi

 of Prague likewise preached about it at first, but ndw he

 is obliged to remain quiet, is only acting secretly, and
 induces other famous Rabbis to condemn him (i. e.
 Wessely).-After all this it is easily to understand that the
 Rabbi of Berlin could not continue in his office, and left.

 If you can send me a copy of the proclamation issued
 there (namely, at the Synagogue of Frankfort) I should
 be glad to receive it.' Rabbi Hirschel's letter, which is
 printed in Landshut's work, sets forth the reasons for his

 leaving in a slightly different form. He says that he
 saw he could not improve the religious status of the
 congregation. Especially difficult had become his task
 since reform had raised up its head and estranged the young

 386
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 people from their faith. He had decided to migrate to
 Palestine, and asked the leaders of the community to forgive

 him for not leaving with a solemn farewell. The answer
 of the Parnasim is not extant; they, however, succeeded in

 inducing him to return to Berlin and remain in office until

 his death on Monday the 4th of Elul, 5560 = 800oo. He
 had spent his life as Rabbi of the most important congre-

 gations then existing. His fame as a Rabbi and leader
 was known far and wide throughout Jewry and, still, all

 his life he had hated being a Rabbi. Nevertheless, or on
 account of this, he devoted all his life to promoting the
 welfare of his people, bearing high the standard of the
 Torah, which he loved from the depth of his heart. He
 was the last of the Chief Rabbis of Berlin. A brilliant

 preacher and great scholar, he commanded respect wherever

 he appeared. Although in later years he always writes in
 unhappy strain, there are many little bonmots of his in
 circulation showing that he possessed a deep sense of
 humour. In many sermons he offers witty interpretations

 of biblical and talmudic sayings: "45,n n:m ". In a dis-
 course given in Berlin (Zevi Las., p. I42) he admonished
 his congregants to restraint. They should not follow what

 their hearts desire, and not always desire what their eyes

 see. The Jezer Hara, the evil spirit, is alive in everybody
 and must be kept in check by strict adhesion to the Torah

 and religious precepts. 'Once I met a man, he says, who
 seemed familiar to me, but I did not remember where I had

 previously seen him. He was then very downhearted and
 low-spirited. Some time later I beheld the same man and

 saw him running busily about the streets. He only nodded
 to me and ran away. I met him again a short while ago
 here in Berlin. He was sitting in a restaurant, treating himself
 VOL. IX. C C
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 well. I asked him who he was, and why he had avoided
 me when I met him before. He answered: "I am the

 evil spirit, the Jezer Hara. The first time I saw you was
 in Halberstadt, which is a very religious community and
 business was not at all prosperous with me, as I hardly
 had any customers and felt so downhearted that I would

 not speak to anybody. When you next saw me it was in
 Mannheim. There I had plenty to do, for the people were

 inclined to listen to my persuasions and I was busy all day

 long and, therefore, could not stop to speak to you. Here,
 in Berlin, I have, at last, found satisfaction, the whole
 Kehillah readily follows me and I can now enjoy myself".'

 So far as we are concerned it seems a pity that R. Hirschel

 does not state what opinion the Jezer Hara had of
 London Jews.

 LITERARY ACTIVITY.

 His literary activity was many-sided. Halakic responsa

 of his are to be found in many of the contemporary collec-

 tions, a list of which is given in the book Zevi Lazzaddik,

 by Michelssohn (pp. 151-2). He used to make extensive
 notes in all the books he studied from, and many of these

 are preserved in the Bet-Hamidrash library in London. So

 far the book Zevi Lazzaddik is the only complete work of

 his which was separately published, and this is also more of

 the nature of a collection. It contains talmudic notes, some

 responsa and sermons, copied from various manuscripts in

 the Bet-Hamidrash library. The appendix contains biogra-
 phical notes by the editor Michelsohn,who claims to be one

 of the Rabbi's descendants, under the title ' Bet Zaddik'.

 Besides these the book contains many occasional verses,
 some of them humorous. Interesting is a poem on Purim

 388
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 entitled 3I65 D11 lp,n ml 'The daughter of wine (or a
 barrel of wine) and a moral for Purim'. This is a warning

 against the custom of getting drunk and disorderly on
 Purim under the pretext of fulfilling a Mizwah, based on

 the talmudical saying: Everybody must drink wine on
 Purim until he does not know the difference between

 'nrTD t121 ln 'il-m 'Cursed be Haman and blessed be

 Mordecai' (Talmud b. Megillah 7 b). He points out that
 the sages never intended this saying to be taken literally.

 The festivities of Purim bore a holy character in olden
 times and not like at present, when people only keep that

 part of Purim which refers to eating and drinking (and to do

 what they like to do).52

 A short elegy on ' Zion in Ruins' is given in the book
 Bet Meslullam, edited by the same Rabbi Michelsohn in
 Pietrkow, 90o5 (p. 57), where the editor also prints a list
 of homeopathic remedies and charms, some of them
 Kabbalistic, similar to the recipes contained in MS. Adler
 2286 (pp. 133 ff.).53 The Bet-Hamidrash library which
 consists mainly of the late Solomon Herschel's books
 and manuscripts has several MS. written by R. Hirschel.
 The MSS. of this library were catalogued by the late
 Dr. Neubauer and the Catalogue was published under the
 misleading title Catalogue of the Hebrew MSS. in the
 Yews' College, London (Oxford, i886). Under 'Jews'
 College' is meant the Bet-Hamidrash in Mulberry

 52 Of the further contents of the book are to be noted: Pages 1-13
 haggadic notes to the Pentateuch, pp. 32-91 Talmudic collectanea and
 responsa, among which the editor interweaves some of his own. On

 pp. 92-140 are haggadic discourses, among them one for Sabbath before
 Passover, 5544, held in Berlin (p. io8), another held in Mannheim,
 5530 (p. I117) one to the Penitential Sabbath, 553r, likewise given in
 Mannheim, while pp. 154-6 contain small verses, some of them already
 previously published.

 53 About this manuscript see Appendix II.

 CC 2
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 Street and not the Institute known as Jews' College.54
 MS. No 22 contains notes on the Turim copied from the
 margins of the books belonging to the R. Zevi Hirsch of
 Berlin. On folio I40 of this MS. is to be found the will

 of R. Leb Norden, Jacob Emden's friend. This will was
 published by Dr. Israel Abrahams in 7QR., IV, p. 34I.
 Michelsohn mentions another MS. written by R. Hirschel

 which is in the possession of M. Isaac Beharier of Lodz,
 and contains discourses held in London in the year I756
 on the occasion of his installation, and on the following

 Sabbath Haggadol and Sabbath Teshubah and thus seems
 to complement MS. Adler 1248. The British Museum
 possesses a copy of Sabbatai Bass's Sifte Yeshenim with
 manuscript notes by R. Zevi b. Aryeh. The Order of
 Service at the consecration of the New Synagogue, on the

 13th of September, I838, contains the 'Consecration
 Anthem composed in Hebrew by the late Rev. Dr. (!) H.
 Hirschel'. This Anthem is reprinted in the Order of
 Service of the reopenings of the New Synagogue on the
 2nd of September I847 (0"in N N*" 'n), and of the 6th of
 September I855 ("U'rn SI N 3"Z 'n), also in the Order of
 Service at the Opening of the Branch of the Great Synagogue

 Portland Street, London, on March 29, 1855, and frequently

 since. Mr. Israel Solomons possesses a poem by R. Hirschel
 to be used at the consecration of a Sefer Torah. It was

 54 No. 24 of Neubauer, Cat., contains responsa to R. Herz Pintschow, and
 on folio 41 has the date Venice, 1744; folio 42 is dated Rovigo. Page i8,
 No. 43, 4 is a manuscript which was presented to R. Hirschel by Moses
 Mendelssohn. At the sale of the property of the late R. Solomon Herschel
 in March, 1843, was sold a small Kiddush-cup 'containing the medal of the
 Emperor Vespasian commemorating the conquest of Judea, presented by
 the great Mendelssohn to the father of the late Rabbi'. It fetched
 five guineas. Some of R. Hirschel's poems are published in Kobak's
 Jeschurun, others in Hamagid, XIV, under the title: 2 :Y nnl.
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 used '3 't, 1819, by his son R. Solomon Herschel, and was
 printed under the title nl*t? nw', by H. Barnett, St. James's

 Place, Aldgate.55 Two letters by R. Hirschel referring to
 the quick burial of the dead, dated November 9th, 1794, are

 printed in Zeitschr. f. Gesch. d. 7zudenthums in Deutschland,

 vol. III, pp. 216 ff.

 Approbations R. Hirschel gave to the following
 works:

 nrt 4n? by R. David b. Raphael Meldola, Amsterdam, 1793
 (appr. dated Amsterdam, 17 Elul, I757).

 Pentateuch, Amsterdam (Proops), 1764 (dated Halberst,, 27 Tam-
 muz, 764).

 Responsa AMaimonides, 'ltin 'lbS, Amsterdam, I765 (dated
 Halberst., 22 Shebat, 1765).

 ninn n.r' 'D of Isaac b. Moses Satanow, Berlin, 1773 (dated
 Berlin, 6 Elul, 1773).

 Job with Comnmentary (n1 -W3 '2D nt), Berlin, 1777 (dated
 4 Adar, I777).

 n,rn ipn 'D of Hajjim b. Josua Cohen (dated 28 Adar II, 1777).

 nnw l1n?3Y 'D, by Baruk b. Jacob, Berlin, 1777 (dated 27 Tebat,

 1777)-

 jtaD 'DD y DIDm ' r 'n, Berlin, 1778 (dated 3 Kislev, 1777).
 Pentateuch: n ,,ln nri:n ed. Mendelssohn with translation in

 German, Berlin, 783 (dated 2 Elul, I 778).

 Psalms: 5Nvw nrvvt, Berlin, 1785-90 (dated I5 HJeshvan, 1783).

 Pentateuch with Commentaries, ed. Frankfort-on-Oder, 1784 (dated

 22 Tammuz, 1784).

 W'np ni 'oD, by Simon.b. Nata Walisch, Berlin, 1786 (21 Elul,
 I786).

 55 The Sefer Torah was presented by s"#t iD1 nD'nnm 12Nt = Semi
 Josephs. The booklet consists of i6 pages 12?. There are seven poems,
 one for each lp;n, each consisting of six verses, dealing with the objects
 of the Revelation and the value of Torah for Israel and the world in

 general.
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 ri^1 *'l of Isaac Satanow, Berlin, 1784 (I7 Shebat, 1784; con-
 tains also an approbation by Rabbi Saul, Rabbi of
 Frankfort-on.Oder).

 Responsa: Dpln~p Wn of R. Eliah Mizrahi, &c, Berlin, 1777
 (I9 Sivan, I777).

 Dnrn nnn, Berlin, 1778 (dated 13 Heshvan, 1778).

 pS1Dz 'D, Hebrew Grammar by IHajjim b. Naphtali Coeslin, Berlin,

 1788 (dated 1788, no month and day given).

 Responsa: WXn DWn3, Berlin, 1793 (see above), (dated 1793).

 j3n,n i5' of David b. Meir Friesenhausen (about whom cp.
 now C. Duschinsky: 3pyr nr'nin, London, I918, p. 27),
 Berlin, 1796 (dated i8 Ab, 1796).

 n,n "pin by R. Jacob Hajjimi b. Josua Cohen, Berlin, I796 (dated

 28 Adar II).
 DWVIW,n 'D ed. Isaac Satanow, Berlin, I787 (dated 26 Elul, 1783).

 n.i,n nlru ': of R. Simon Kahira, ed. Amstd., 1762 (dated
 30 Shevat, 522).

 pj:nl' i'n 'D ed. Frankfort-on-the-Oder, f781 (dated 28 Adar II,
 1780).

 (This list does not pretend to be complete.)

 To the list of notes made by R. Levi to various works, enumerated

 by Landshut, p. I 12, is to be added the Aruk, ed. Basel, which was

 used by Kohut; cp. Aruk Comnpletumz, Introd., p. liii.

 His Family.

 Rabbi Hirschel's first wife was, as already mentioned,

 Golde, daughter of David Tevele Cohen of Glogau. She
 died in Berlin on Thursday, ist of April, I794 (Ist of Iyyar,

 5554), and had borne him three sons and three daughters.
 R. Saul was the eldest son, the second was Abraham David

 Tevele, called Berliner, and the third was R. Solomon
 Herschel, afterwards Rabbi in London. His three daughters

 were (i) Sarah, who married his nephew, Jacob Moses, son
 of his brother Saul, Chief Rabbi of Amsterdam ; 5 (2) Reisel,

 56 Jacob Moses was at first Rabbi in Filehne and afterwards succeeded

 his father as Chief Rabbi of Amsterdam, where he died on the i5th of

 392
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 wife of Ber Ginzburg, Rabbi of the province of Russia ; 7

 (3) Beilah, second wife of Mordecai, Rabbi of Tiktin. She
 was well versed in talmudic literature and an excellent

 Hebrew writer. It is reported that she held a Hesped
 (necrologue) on the death of Rabbi Asher of Wisin, and left a

 will written in classical Hebrew at present in the possession

 of a certain Berl Raschkes (Michelsohn, ibid., p. 1 78, note 3).

 R. Hirschel's second son, David Tevele of Pietrkow, was
 a saintly and very charitable man. He was a well-to-do
 merchant with an extensive business, but all his free time

 was devoted to the study of the Torah. He was offered
 the post of Rabbi in Pietrkow, an important Jewish centre,

 but refused it. He died at the age of 85. Before his death
 he warned his children to keep away from the Law Courts.

 He never sued anybody, even if large sums were involved.

 A letter to him by his father is printed in Zevi Lazzaddik

 (p. 178), dated Berlin 1790, and the certificate of 'Haber'
 given by R. Hirschel to David Tevele's son Aryeh Loeb
 is likewise to be found in the same work (p. i80) and
 bears the date 8th of Tammuz, 1791. Another son of
 David Tevele, Isaac Nathan, was for nearly fifty years Rabbi

 in Bielagora, and died there on the 9th of Iyyar, 1864.
 Many of R. Hirschel's descendants still occupy positions
 as Rabbis in Russian communities.58

 Adar II, 5575 = I825. His wife Sarah died on Wednesday, the 8th of Elul,
 I797, three years before her father's death.

 57 The Province of Russia was one of the four represented in the
 Four-Lands-Synods held in Poland and Russia. See Zunz: p'ItI 'lJ,
 p. 59, c. 20. It is the part called 'White Russia on the borders of
 Poland '.

 58 R. Hirschel's second wife, whom he married in 1797, three years after

 his first wife's death, when he was 76 years old, was Sprinza, daughter of
 Abraham of Hildesheim, a descendant of Haham Zevi. After.the Rabbi's
 death she married Zabel Eger, Rabbi of Braunschweig (Landshut, p. II4).
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 APPENDIX I

 RABBI ZEVI HIRSCHEL LEWIN'S ANCESTRY.

 HIs father was, as already stated, Rabbi Aryeh Loeb
 Loewenstamm. He was born in I690, the son of Rabbi
 Saul then Rabbi in Lakatch, who later became Rabbi in

 Brisk, and in I70I became successor of his father the great

 Rabbi Heschele Cracow. He was not very popular there
 for some unknown reason, and left Cracow three years later

 in I704. For some years he lived in Breslau, and in I707
 he was elected as Rabbi of the Ashkenazim in Amsterdam.

 It was not his fate to officiate there. On his journey to
 Amsterdam he passed away in Glogau on the I7th of
 lyyar, I707. (See Landshut, p. 7I; Dembitzer, II, p. 82;
 and Carmoly, . ,. :lPn,, p. 34). His son Aryeh Loeb
 eventually held the office to which his father had been
 called. Aryeh Loeb's grandfather, Rabbi Heschele Cracow,

 was one of the greatest talmudical authorities of his time.

 Even the foremost scholars of his day-like R. Mendel
 Krochmal, Chief Rabbi of Moravia-living far away from
 his sphere of activity, accepted his decision in ritual matters.

 (See Resp., Zemah Zedek, No. 107, and Dembitzer, loc.
 cit., II, 46 a.) Many people regarded him as a saint, and
 many are the tales of wonders and miracles woven around

 his name. His wife was the granddaughter of R. Saul Wahl,

 the famous 'one-day king' of Poland. R. Heschele at first
 acted as Rabbi in Lublin and Brisk, then migrated to Vienna

 in order to plead for help on behalf of his brethren in Poland.

 He remained in Vienna for some time and in 1665 became
 Rabbi of Cracow, where his son R. Saul succeeded him

 afterwards. R. Heschele was the son of Rabbi Jacob of

 394
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 Lublin and grandson of R. Ephraim Naphtali Hirsch (died
 I664) of Brisk.

 R. Aryeh Loeb's wife was the daughter of the Haham
 Zevi who likewise came of a family of great scholars. His

 father was Rabbi Jacob son of Rabbi Benjamin of Wilna.
 Rabbi Jacob was son-in-law of Rabbi Ephraim Cohen,
 Rabbi of Buda (Budapest), who afterwards settled in
 Jerusalem, author of the Responsa collection Sha'ar
 Ephraim. (See preface of this work, ed. Sulzbach, 1688).
 Jacob Emden in his Autobiography, Megillat Sefer
 (p. 3), states that R. Ephraim possessed a pedigree right
 up to Aaron the High Priest.

 R. Aryeh Loeb and his wife Miryam had two sons and

 three daughters. The sons were R. Saul and Rabbi
 Hirschel; the daughters were: (I) Dinah, wife of Saul
 Halevy, Chief Rabbi of the Hague; (2) Sarah, wife of
 R. Isaac Halevy of Lemberg, Chief Rabbi of Prague; and
 (3) Naitsche, wife of Moses Zolkiew, Parnas in Lemberg
 (see Bet Meschullam, p. 66). The eldest daughter Dinah
 was a very good Hebrew scholar. She wrote a letter in
 excellent Hebrew to her brother R. Hirschel, then Rabbi

 in Mannheim, on the 3rd of Tammuz, I770 (printed in
 Michelsohn's Zevi Laz., p. I58). Rabbi Aryeh Loeb gave
 approbations to various works. As Rabbi of Reisha

 he signs one for the work zpp nr'6Sn by Jacob Eulenburg,
 the approbation bears the date 484 = 1724: to the
 Pentateuch, printed in Dyhrenfurt, I727, and finally to
 Moses Jekutiel Kaufmann's in 'Ipn (Dyhrenfurt, 1747),
 which approbation is dated in Reisha, 1728. (See Landshut,

 loc. cit., p. 71, Dembitzer, I, p. 132 a, and I. Zunz, pnln ny,

 p. 158.) In Glogau he signs an approbation on the 17th
 of Sivan, I734, to the Talmud-edition Frankfort-Berlin.
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 APPENDIX II

 MS. ADLER 2286.

 THiIS MS. contains 138 quarto pages, many of which
 are only half filled and a good many are blank. The
 contents are mostly short notes written down after a talmud-
 ical lesson at the Yeshibah. R. Hirschel used this book

 for several years. On p. 6i b we find, after his signature,
 the date p3a :"pn IDp D'ni. "/ Dm' 4pS "n Mnpn nrT = I4th of

 Adar I, 5502 = 1742. On p. 67 b is the date given
 2"lpn MtJ n :11"D ,n = I7th of Tammuz of the same year. But

 we find many notes of much later origin. On p. 91 b he
 writes : 'It is now twenty years since I wrote the foregoing;
 in the meantime I found a reference to what I said here in

 the book of Responsa: IPW N"In I"IWn: '. Most interesting
 are the first and last leaves. Fol. i has an elaborate title

 in verses, the contents of which we have already mentioned.

 Fol. 2 a is a continuation of the same as a secondary title.

 Fol. 2 b has a 'Nice song for Hanukkah' = (n: n nx n),
 a rather primitive, but considering the youth of the author,

 remarkably well written verse. Then follows: Iy nm ninn
 at:=Nw pjnlpW pimln, 'A nice conundrum on chess'what he

 calls 'the game of Chesstable'. This verse is, in spite of
 a few linguistic errors and platitudes, quite a remarkable

 piece of work. Here I will only mention that R. Hirschel

 compares chess to a battlefield. The King is guarded by
 his statesmen, the knights and bishops, and has a dutiful

 wife at his side. The Queen manages all his affairs for
 him, while the King in his high dignity only moves one step

 at a time wherever he goes. His soldiers fight for him
 regardless of their lives. Fearlessly they go forward in
 one straight line. There is no withdrawal, no avoiding

 396

This content downloaded from 
�������������69.115.191.32 on Thu, 07 Oct 2021 22:16:43 UTC������������� 

All use subject to https://about.jstor.org/terms



 THE GREAT SYNAGOGUE, LONDON-DUSCHINSKY 397

 danger, they fight and die on the battlefield, and only when

 all his soldiers are dead must the King fight for himself.

 The verse is obviously written under the influence of
 Ibn Ezra's poem, which likewise begins with the words:
 nnnrm: vo nmntW (cp.ed. Kahana, p. 56, and Steinschneider's
 Schach bei den 7uden, p. I95 ff., also Hcb. Bibl., XII, p. 60).

 We have further (p. 3 b) a short verse on Passover,
 an acrostic on the Alphabet and his name 'Zevi', and also
 a poem dealing with Israel's covenant with his Heavenly
 Father (p. 4a). On p. 5a is the address only of a letter
 to Moses Chagis, Haham in Amsterdam. It was probably
 the beginning of a letter by his father R. Aryeh Loeb,
 but the letter itself is not copied. P. 5 b has a few riddles,

 while on p. 7 a we find the beginning of a letter to Naphtali
 Herz, Rabbi of Pintschow.

 Equally interesting is the concluding part of the volume.

 P. I2gb contains a kabbalistic remedy for a sick woman,
 and on pp. I3ob and 131 a we have ten more prescriptions for

 various maladies, all of either homoeopathic or kabbalistic

 nature. Pp. 135-7 form the index of the book prepared
 by R. Hirschel, in itself an indication of the writer's scholarly
 nature.

 APPENDIX III

 Title page of MS. Adler 2286 and some selections from
 the same.

 Title page: (Folio i a).

 tl6n nn t W p
 nS'by snlu nI,ann n& ,nnmn

 ..W?P w ln lY':5~ " 1: ,fi:n ti ^n i:nli 'nSR "N 'l
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 Vw,;N "' Inn : ,r1, rwn In inri ,Iir,::n I N3in in

 l:l '5 r^Dn k1:3 n^mz n ;nr :Jl 1' zpp nMDn ri mnm

 ''~:Y "S'l
 FoliD : a.*nDi

 nn: ms i n i in

 ^n W

 nvWiNn KSN,1 zlnl,: -1vN "iti7 ,"1D1

 nmnm: hn npnr i: n mrnzSl ^,n

 snCmSr "s r nn rnnsn nn mm inz n' 5 ,n"INY1 np 'nnn in n

 mIn: tLr ;n3 S Da nulrn m S 1 n in pnn1i -m QI pDrOi
 nnl nimu 1ia: n' l n :1: pI.. 'n 1 n" -ni
 n$13 ,n i Q^'in n, r-i K 1Nzl1 Dn'D pVnrN

 Folio 2 a.

 O DD 1I bpU' ID? \ rwn 10: 1nm
 wm:S KDs tnNnn my): ':DK nIw mv no s

 p^Rn tln CWK i"t 3n'1iiK D:iwKs n pDial nmr\n K:n: w^n(n
 K^aIDIn: an^nn r6nan ;rnns nI nS,in ni^ i19 ^" n^" *"( 81n n3ai

 IMM' nann en, .nnmn wmpmn nm'o, sq1:m inman nip' snmnn

 lK,l 'S 1C'3 1S l i:b 1 'K ' m DD DN 'S D ',D'1 . iln ,'l:pi, Dn"
 nnbsi 5,1 n "iinni v lin n . i n1mb M1i n lr6 N n wiMy ini Dpn Ko n".-

 .nlD3nn nn 4w n ^ i t , i y ",nl 1)3Yi lI i nNli
 nvNrI '*1D zP K J mnD 5 l w Uip n,vn X I
 13w '*^a w ^ a inw nK fsr 2 Mi w1? .naD\3 tp3 ,iD;nr i nnal
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 N 'InW tK nKt ,R:'1 *: i"n jlK il .1ni 1DW JllDDl: itV6 15W

 nvn I- 1im rin iyvn Inlu 19 nKtn nmw'n nK 1 3inm 4:
 :m 1p,Tnr t,n , n ry nn':s:w niin [is n,,n ;,m Qm,nn, lni nn
 n 1t fly:Z: t'l T""l Ts SKW V"'? sheP = rinn -i nws

 . rI'Mwl& rN'

 ,=M,n p fnl n'nnn piSm n e,n p"n n'mn *rpSn nwr,Dn5 n,npVnm

 Ny p",n (?) nr:n pnm r n p?m ,n pin rDepin wE, rni, u,ain
 .np "'ms "D p1man3 W,n

 Fol. z b.

 b'=b ex l' pw pinuxn y m mnn
 i ,i 8 n ,, "l', n': "pn

 9 nT ,nt nln 1D tW .nD^m ?31 a"y' lD1D :nn^ri *w w= its

 1nMn 1D nI3nD Ifti pinn3 imnD mrinD 5vi ,1m nns iClmrS -n ^ znr

 RW3i: ^njn;, "lnm ,intD noU) ,^z!Unl in,lr, nn,n lnznn is K1ns

 :W ' .nJi m '5 5i .e,Y hn m D,n, ,ni,, r. w p nmn lm .n-. U5
 Dnn ~te, .D~',' ="' 1,1 ni" m .mp nmlun mnnr:nnD b :5r,r.n

 nl33l=3 V:IDI' n.un1 Di'"lg. Kn1 . D'rnlmm. Ilirl . IDn11')i: pwYI

 ,,"Nm ."1~n n,"i' "ID1 Wu ,a.: 1 Di s-np .D'IpI '.i ,w''1nin

 n:3 nine r: n3:: : .in -nx ni n. : nrnn .Qm ry nnpmn
 rnwe .n n ln ,l n". "[n ,n ,n-i y nr6ne .nmu nn n"wm ."Ir'
 n.ny I~N 27WAvm ,ninS wrm IrnX ;-l ,mnly 1-blM wnWpt j nr ' .n5, mi m-,nnn r:T e,[ nnu Nl,m, mnaprm .nmm
 INww^ 5ip nrrns* .o=4 wn n-l-m - a i,n nl .n PD p5i^
 ptn: ' , .1'.I.V KS W'K nnln KYi ,,Xnl"n ln,1 nr:mn noD,pm

 ,^3^n ^^'W D^^mn ,? '3 IY.n tnn Rg I/ ,,'D l l'lD n~1" ,1,Dng,
 ,CQnRY iS bN'DiD 1D"*' D'nysl n:nn^ mnn n13 ,nrw, arO3 'Da5i

 nnm )5 nwnnm inMi Iv 1rKm im1w' 5 ivDn miopr K jN iw1' imi

 .n^n KY' S ,nD n,rn ,,nnn
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 Folio 3 a.

 *^FS i;nii :Wt K. ,r2 ,Di -WKV 13'- ,1n *-133 nv^ Knii
 n^~r, 3533 ^ ,nDnn s bg 1 a n v ,Drn:,A A W3 ,In: 1 A ns< a".v

 'in zSK 1 ,nni nmn, '1[ ,nns nD -3i n : mmin, ,nin ' in

 ,nDO,n, n~5[, ,nnn= n=tnnyn nlnr '13-n r ,bnsn p e,~ rnmn,inn
 1nen n nZ,' i = '1 , m ai n nn W =i ne, ,iiD 1-[ nxin ,n~nn'i
 ,Qnnint1?KS lrnF M ni1 =4 UD Ni anDni lonn-1 Kr ID1 Qnnnipp

 Q^lnnl alnl^ nK ClDS ,'1wc m:Y 33 wR ns a^ ' ,Q;ni ia's ' EKI

 sn3nmllr i13 snbt n1 1sM5 ll l:1n tni i4 nww ,4z5n A1n 1sh Nts

 ,,K 6S1:1 3n'1D nlW,W e", ap,rmn, rp'D[ ,nmn n,nm ne,enn ."

 ', O,Km n11=? nm)5 nIniwi ,ne1T nS1mn i'pn,m nsniu nv [a' p
 MW nlxn nnin n,irn ,'ln p: rny3 pnia rian1: ,5n, n r int
 ,nan,e i, 'm nnu' mn ,, m,n p3 s[ , ,"nw1 nSn 9nn n',~

 5y 19n, ,n'rr! pS ' 1n r 'nns,anyl ' n[nn[~ miwm 7r:rlK nn'~
 1313 n i3 1D ,7mm mn r%P 6z v, Dy ^-i3n .iop>v Fp:: 12U

 7i1l Inn inN im ,n3imm ng3 Ny nfn3i3 ,n36 rtw =151l,t 'm
 ,u:nv 13N n 31 ,n: ns l'1ln3 tnn 5: ,tiyn na1 T nn rmn, ipr
 li ,mnn3 (?? n36) p34n. ,n-nz. -r 1 3n -iv n -vv tpt i53 iyni

 :' ,Z ' 1Kln-313N ",mn /ln^5 nw-y v WK nonn nm ,/nI3 nnly z K

 Crhn ,nSnn plnSw -nls ,bndln ,^na1: tmnll t nzlnwl lzn3 :3,1nn

 nlQnln nDm ,di zwl mnlW n$w ?^ s l - Xn 5n i - 51. ^3 mnn, nN

 5N m,n pn ; Ny KI 1K ,i,^' 1'ON T1-D 3 nra3 iDiWP ,jWK 1WMnwilln ns

 -ny IWK nD3 y 31P3 jlyv1 , iry m mvw nWmnv ,n4tmi 41a '^ ,n,pn

 IK f n ,^nn n nn nn K D;' ill 1v ,ir?nn I'p ia
 Ft^nwD^n^ nn33 Qn1 :5t ^ W n(nm pne KS : ,nt^K nnn nwKn

 9, nxS^ nbtr nNs,mw nn 1finZ IN ns nw InK I.5n 1Din 5n

 Kri nmn mn3 ,In 3 m3? n ^n Iin InDn:n I,fiin rin_s nnn ,r
 ,nMnb D 5y3 n^5

 .nMOa ns: mrt

 'inyl 015Dy Do y3u 1im n iB ,n4t iN i?N Dn il-nl sn3W 4n

 Mi- ,I1 n40 W'KvY 4 X'" 3 n3Dz C1^ 'I'v K N4NpD 5y nw3'? -n1.

 . nwn ,p: n^n
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 Folio 3 b.
 JnDwn 1t nmn 1 wi wnm a^n pnrin 1in 4inn i I)NVn * n

 ,n/nmw 5u3 :roT ,.Tiinnn np v ;mu: an ,n^rn ran1? inpIMn

 ,N51jUD o^5 nro KF '1In inlS1 w1 fI1, nDa : nW18TD D;n Mln nliin

 .,n1nn mFw "i ' s ii ,#r& ;o p^r

 TRANSLATION.

 Title-page (i a).

 Hear, 0 Israel!

 This book contains 139 leaves on which I will arrange
 before you, what Thou, O Holy One, wilt teach me of Thy

 statutes. I have offered my prayer to the Most High God,
 the God of our Fathers; be gracious unto us, God our
 King He will help us. Make us understand Thy statutes
 and enlighten our eyes in Thy Law. O Almighty God,
 turn to the prayers of Thy beloved Jacob, Thy only one,

 and give wisdom in Thy great mercy to Zevi son of Aryeh

 Thy servant and teach him all Thy numberless secrets in

 the Torah which Thou gavest with Thy hand to Moses
 Thy saintly (servant). In the following I will arrange
 before you, and as I shall write it will be made plain, that
 'which is perfumed with myrrh and incense and all the

 powders of the merchant' (Cant. 3. 6). God is our King,
 to Him is due praise, I will praise Him in assemblies and
 congregations, for He gave us, as cherished treasure, the
 perfection of beauty (the Torah). The Dweller of the
 Clouds may grant me to understand and to be able to

 write down the words of the Fathers (of my Father). He
 gave me also a small portion, and He may grant me under-

 standing with a double measure as a gift from Heaven, in

 His great Goodness and Mercy may He bring us into the
 land of Life, and may God's Glory be revealed. 5537 a.M.
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 Folio 2 a (I b is blank).

 Behold how pleasant are to my palate the words of the
 wise, which are a cure for the soul.

 These are novellae to the Talmud, Tosaphot and com-
 mentators Rishonim and Aharonim (of olden and late
 times) by the Gaon the great Rabbi, &c., R. Aryeh Loeb.
 Head of the Congregation of Glogau, who formerly was
 Rabbi in Lwow the Imperial Residence (Capital), he is my
 Master and teacher, my father, who in his great wisdom

 and learning has produced many new interpretations and

 explanations of the Talmud. When these novellae became
 more and more numerous, while the quality of the scholars

 and pupils of my father became more and more inferior,

 and every one of them wrote down the products of my
 father's mind, to use them in later life in talmudical dis-

 putes as his own achievements, so I, the smallest and
 humblest of my father's pupils, have made up my mind
 to write down what I heard from him, so as to preserve
 my father's words, who is too busy with communal affairs.

 When my father saw this (book) he spoke to me: You do
 right, my son, write down everything so that you may
 learn the way of life, which is the way of the Torah, of
 which it is said: ' She is a tree of life for those who grasp

 it', and what you do not know, ask me, as it is said: 'Ask
 thy father and he will show thee, thine elders and they
 will tell thee' (Deut. 32. 7). These words I have taken to
 heart and have done accordingly, as your eyes will see.

 I have divided this book into five parts, the one is the

 part of songs, then the part of the riddles, the part of the

 Peshat, while the part of the Peshat is again divided into
 the part of the father and of the son and of the writing.

 Zevi Hirsch b. Aryeh Loeb.

 402
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 THE GREAT SYNAGOGUE, LONDON-DUSCHINSKY 403

 Folio 2 b contains first: A nice song for Hanukkah. Then
 follows:

 A nice coniundrumn on the game called Chess (Shactable).

 I will sing a song of war, founded on wisdom and
 understanding. Two armies are arranged one opposite
 the other, to kill their enemies. Each army is again
 divided into two parts, in order that if the one army
 comes and beats the first part, bringing it right down,
 the other part can still escape. They are arranged in
 eight rows each on one side. Between the two Kings
 with their great armies is a field with thirty-two different

 ways in which paths run, and there they arrange their
 battles. The camps are like trenches and forts. Young
 fierce men, all heroes. Two warriors riding on white asses,

 and two elders (bishops) dear to their King and wise, and
 at the sides of the first row two princes are standing, and

 the King himself with his Queen take part in the battle
 on the high hilltop. In front of the King and his honoured

 princes are eight servants (pawns); they face the first
 strong onslaught, and the Queen who stands at the side
 of the King, moves about for him everywhere. This praise-

 worthy wife, the ornament of her husband, walks about

 the whole battlefield to guard her beloved; the elders pro-

 ceed first to guard the various paths and the knight goes

 with them on roundabout ways. He has three paces, two
 straight in front of him and one sideways like the elders,

 the wise men. He (the knight) hurriedly goes forth,
 nobody can stop him as he would push him away in his
 strength. He moves in front of the people until he reaches

 the desired position, and the princes, the generals of the

 army, proceed in an even step in unity and friendship (with
 VOL. IX. D d
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 one another); sometimes they take the King to their side

 and take his former place to hinder the enemy from reaching

 him. They open up for him a way of escape, but when
 the King has once stepped out, he does not change any
 more from his usual manner to move to either of the four

 sides, like the ordinary soldiers, as the King, even in
 war-time, keeps his dignity, and he takes only one step to

 whatever side he proceeds, slowly and evenly. All these,
 the King and his officers, can turn to every side of
 the four, according to the player's wish they move
 and rest, and like their coming and going so are their
 attacks, except for the infantry, who stand in front facing

 the battlefield, for they go only in one straight line and only

 move one field. They are, however, like the knight in
 their attack, for they hit out sideways and give no quarter.

 When they move, however, they do not turn and cannot

 go backwards, they cannot turn to their enemies but have

 to meet them face to face to guard their master. This
 infantry who stand before the entourage of the King have

 accordingly three ways of moving forward, and also those
 of them who stand at the side, can, at the beginning of the

 battle, step out like giants (heroes) three rows forward,
 and all those who have stepped forward these three rows

 have to stop there. If any one attacks the King his whole

 army has to die for him, and so also in the opposing
 party, and all have according to the will of mankind (the

 player) to stand on their assigned places.
 Now I will explain to you their order of position, each

 one according to his status. The King has his place in the

 fourth row in the middle of his people. He must not
 stand at the side, so that he may not be caught. Next
 to him his helpmate stands, the honoured one by her

 404
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 THE GREAT SYNAGOGUE, LONDON-DUSCHINSKY 405

 consort's side, and next either of them stands an Elder
 to show them the way as is meet, to every one according

 to the rules whether high or low is his position. At the
 side of each Elder stands a proved rider to keep order in
 the camp, and a General stands next to him to instruct
 him what to do. When he fights the enemy he stands by

 him, in true affection (for the brother-in-arms). The eight

 messengers are marched up in front of all these, they are

 sent first of all to get information about the enemy's
 position, and each one (of the officers) sends his messenger
 or keeps him back and they are all instructed what to do,

 if misfortune befalls them on their way. But if he is
 able to get from one end of the battlefield to the other
 without coming to harm, he becomes his own master, and

 a prince of his people like the one before whom he stood

 in his old place. If that one (the officer) is slain and is no
 more, he takes his place or even comes back to the court

 of his King and becomes a woman (Queen), but not a King

 as it is impossible for two Kings to have one and the same

 crown, but one King may have two wives. If his first wife

 is gone and taken, he takes this one in her place, puts the

 royal crown on her head as is the right of the wife, the
 crown of her husband, she is his ornament and honour.

 A SONG FOR PASSOVER.

 Give praise and thanks to God the Mighty, Pharaoh He

 threw into the deep sea, but His people he led through as

 if on dry land. He sent ten plagues against Pharaoh my
 enemy, by the hand of the man from the tribe of Levi.
 It is Moses who led us out of Egypt,

 Dd2
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 Folio 3 b.

 He let us walk on dry land in the midst of the sea,
 brought us down the Torah from Heaven, which he received

 from the lips of God, divided it into five parts; all well
 arranged and observed is the Torah and her explanation.

 Pesah is the day of relief, on that day will come help to

 the chosen people, He will lead us out of our exile, then
 we shall sing a new song.

 (Here follows a verse of which each line begins with
 a letter of the Alphabet.)

 APPENDIX IV

 WILL OF R. SAUL B. ZEVI HIRSCH.59

 CoPY of the will of Rabbi Saul son of Rabbi Zevi

 Hirsch, Chief Rabbi of Berlin, which I copied word for
 word from his own handwriting, found on him after his

 death, which occurred on Sunday, 23rd of Heshwan, 5555.
 'The lot of man is unknown to himself, as to where

 and when (he would die), it is therefore the duty of every-

 body who goes on a journey to make a will as long as he
 is alive (and decide) what he wishes should be done to him

 and to all that is his when God shall have gathered him
 from under Him. The more so it is the duty of a man
 travelling from land to land, from town to town, especially

 if he is a sickly man. I am now on my journey here in
 Halle, and intend to travel to distant lands, and perchance

 I shall not be able to speak to any one about myself; then

 any one who will find me dead, he will find my will in the

 pocket of my coat, and it shall be to him as if it were the

 b9 From the Hebrew in Orient. Litbl., 1844, pp. 7I2-13.

 406
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 words of my lips, and if he be a righteous man, who is
 willing to do a true kindness (rnnr 5 iDn), may he fulfil
 my words, as follows:

 'Everything that is found upon me, be it little or much,

 may be sent to my father, the Rabbi of Berlin, after he has

 taken from it the purchase-money for a burial place for
 me. All the writings, however, which shall be found in
 my trunk or in any other receptacle, it shall be forbidden

 to anybody to take even one leaf and to read it. Every-
 thing shall be left in paper, be sealed up and sent to my
 above-named father or to my children or to trustworthy

 men in Berlin, and they shall give them to those who are

 worthy of them (to whom they concern).

 'The following I ask for myself: No garment which
 I have upon me shall be taken away, just as they find me,

 they shall bury me in some forest, or in any place they
 find, only it shall be far away from the graves of other
 people. And I ask everybody whose heart has been
 touched by the fear of God, not to talk behind my coffin

 on account of my having asked for this, for he cannot
 know the reason for this stipulation; however, even those

 who speak blamingly about me, shall be forgiven-only if
 they do as I ask.

 'Any one who will act, in any of the points written
 here, against my will, it will be counted as a great sin to
 him (:Mnr n') and God will not forgive him; as anybody
 who has knowledge of the Talmud knows that only one
 who says, " do not bury me at all" should not be obeyed
 but a stipulation like this one (which I have made) may
 be made in one's Will.

 'And God, to whom are known all the desires of human

 beings, He knows my intentions, and will yet help me to
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 good days and a life in which I may serve Him in pleasure

 (when I shall be able to serve him amidst joy), when I shall

 be able to devote myself to Torah and wisdom, which give
 joy to the embittered heart and soul, and be able to live in

 quietness and safety without being tied to a seat of vanity
 (M. Joseph's note: "referring to the office of Rabbi, which

 he hated, as is well known to everybody "). These are the

 words of one with an embittered soul whom God has given
 to drink of the cup of misery enough and more and still

 has not given up in his heart to pray to God and to hope.

 SAUL.

 (IWt Dp,n ':K),

 The following is the inscription of R. Saul's tombstone

 to which Mr; Israel Solomons called my attention. The
 stone is standing near the wall facing the entrance at
 the Alderney Road Cemetery in Mile End, London.

 . . . (&3rI) D:1n,n 1nkn mn
 .... , Drn 1i n:p1' (?Q'n 'Piy)
 * . , m. * *D1'1 IC N IK Z 21'

 :"Inr nttO p ,t ,"a <I1

 (?F"D) IIna napSK K'w:
 . . , 1"" P1. ", 'n '"l"Dy

 (To) ...b c,n ...K

 (To be continu ed.)

 p'sS n'3pn ;1wn

 (To be contin?ed.)

 408

This content downloaded from 
�������������69.115.191.32 on Thu, 07 Oct 2021 22:16:43 UTC������������� 

All use subject to https://about.jstor.org/terms


	Contents
	image 1
	image 2
	image 3
	image 4
	image 5
	image 6
	image 7
	image 8
	image 9
	image 10
	image 11
	image 12
	image 13
	image 14
	image 15
	image 16
	image 17
	image 18
	image 19
	image 20
	image 21
	image 22
	image 23
	image 24
	image 25
	image 26
	image 27
	image 28
	image 29
	image 30
	image 31
	image 32
	image 33
	image 34
	image 35
	image 36
	image 37
	image 38

	Issue Table of Contents
	The Jewish Quarterly Review, Vol. 9, No. 3/4, Jan. - Apr., 1919
	Some Leaves of an Egyptian Jewish Ritual [pp.  259 - 303]
	A List of Poems on the Articles of the Creed [pp.  305 - 336]
	The Menorat Ha-Maor: Time and Place of Composition [pp.  337 - 357]
	Ḳ敤敳栭乡灨瑡汩⁡湤⁔愧慮慣栠孰瀮†㌵㤠ⴠ㌶㥝
	The Rabbinate of the Great Synagogue, London, from 1756-1842 [pp.  371 - 408]
	Critical Notices
	Note on 'Solomon B. Judah and Some of His Contemporaries' [pp.  409 - 421]
	Recent Biblical Literature [pp.  423 - 469]
	Recent Arabic Literature [pp.  471 - 488]
	The Origin of the Shulchan-Aruch [pp.  489 - 496]
	Barton's 'The Religions of the World' [pp.  497 - 498]
	Kohut's Edition of 'Nathan the Wise' [pp.  499 - 501]

	Back Matter



