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100. Yildénimind kutlayan Yiiksekkaldirim Askenaz Sinagogunu, yizyillik tarihi
belgeleri bir araya getirdigi icin takdir eder, tim Yiiksekkaldinm Askenaz
Sinagogu yoneticilerine Yiice Tanri'nin hayir dualarini iletirim.

Saygilarimla

Turkiye Hahambagisi
Rav. David Asseo

Beyoglu, Yemenici Sok. No:23 80050 ISTANBUL Tel: (212) 293 87 94-95 Fax: (212) 244 19 80






Siyasi ve ticari alanda birlesmelerin revacta oldugu bir
dénemde yasiyoruz.
Cesitli kulturler aralarindaki farkliliklari hos gorerek
birlikte hareket etmenin meyvelerini topluyorlar.
Ancak, bu etkilesim sonucunda azinlikta olan gruplar
zayfiliyor. Turkiye Askenaz Cemaati, bugin 1000'in altina
inen nufusu ile, gelenek goreneklerini génden glne
kaybediyor, bizi biz yapan 6zelliklerimiz tek tek yok oluyor.
Cocuklarimizin atalarinin nereden geldiklerini bilmemelerinden,
daha da vahimi, bunu 6nemsemeyeceklerinden endise ederek kendi
gecmisimize ve kilttr mirasimiza sahip cikmak ve bunu genis toplum ile paylasma
cabasina girdik. Kendimizi tanitmanin kendimizi tanimak icin en etkin yol olduguna
inandik.
Gectigimiz yil, uzunca bir stredir kullaniimayan Terziler Sinagogumuzu (Schneider
Temple) onarip bir sanat ve gosteri merkezi olarak toplumun hizmetine sunduk. Bu
mekani seviyeli faaliyetler ile degerledirmeyi gérev edindik.
Bu yil mimari acidan bir sanat yapiti olan Yuksekkaldirim Askenaz Sinagogumuzun
100.kurulus yildéonamuna kutluyoruz. Ailelerimizin dort nesilden beri kullandigi bu
nadide ibadethanemizi, bu vesile ile de, tarihimizi ve kultiriamuza tanitmak Gzere Erdal
Henri Frayman, Mose Grosman ve Robert Schild kardeslerimiz elinizdeki bu kitapgigi
hazirladilar. Kendilerine bu calismalarindan dolayi tesekkar ediyorum.
Hosgoru ilkesine bagli kalarak kendi gelenek géreneklerini dolu dolu yasayan, bunlari
digerleri ile paylasan cok sesli ve cok renkli bir toplum olma dileklerimle sevgi ve
saygilarimi sunuyorum.

Mario Frayman

Askenaz Cemaati Baskani






ASKENAZLARIN KOKENLERI
Erdal Frayman

Orta Cagda Avrupa Yahudileri:

Dogu Avrupa’da 1.yy'da Karadeniz Kiyilarindaki Yunan Kolonilerinde Yahudilerin yasadigi biliniyor.

8.yy'da Ukrayna Bolgesinde yerlesik Tirk Hazar Hanligi glcli islam ve Hiristiyan Devletleri arasinda
sikisinca Yahudiligi secip Islam-Hiristiyan surtismesinde tarafsiz kaldi. Aslen Trk, Slav, Bulgar kanindan
gelme Hazar asilzade ve askerleri, 10.yy'da Yahudiligi benimseyip ibraniceyi ana lisanlari olarak kullanmaya
basladilar. Yapilan kazilarda bulunan mezar taslarinda menoralar ve Tirk boylarinin sembollerinin birlikte
kullanildigi gorildu. Hazar Kralligr yikildiktan sonra Musevi Hazar Turkleri batidan gelip buraya yerlesen
Yahudilere karistilar. Cogu tarihci Ukrayna Yahudi Topluluguna Hazar Tirk Boylarinin katildiginda
mutabiktir.

Yahudilerin Bati
Avrupa’daki varliklarina
ise 5. - 6. ylizyllarda
Orta Fransa'da
rastliyoruz. italya yolu ile
Filistin'den Fransa'ya
pahall kumaslar, baharat
ve degerli taslar getiren
Yahudi tacirler, ticaret
yollari Gzerinde
etkinliklerini artirmak
isteyen krallar tarafindan
korunur oldular.
Dokuzuncu yiizyila
geldigimizde Bagdat
Yahudileri Rhadanit'ler
Asya ve Avrupa
arasindaki ticaret yollari
lzerinde olustu. Ancak,
Ortagag ile birlikte
Kilise'nin glclenmesi ile
farkli inang ve
geleneklere sahip
Yahudiler toplum
icerisinde gittikce daha

fazla yadirganmaya
baslandi.

1096 Hach Seferlerinin
finansmaninda Yahudi
Tefecilerden faydalanan
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Kilise ve Krallar, yine Kilise’'nin énctliginde Yahudileri bir yabanci, yilan, fesat odagi olarak halka tanittilar.
Bati Avrupali Yahudilerin Dogu’ya strgdnd, Askenaz kdltdrdndn dogusu:

1275'te ingiltere, 16 yil sonra Fransa, iki ylizyil sonra da Alman sehirleri Yahudileri doguya strdu. Batidan
gobg, 15.ylzyildan itibaren Yahudileri Polonya’da yogunlastirdi. 100 yildan az bir zamanda bu Ulkede
nifusunun ¢ogunlugunu Alman sehirlerinden gelenlerin kurdugu 60 kadar cemaat, Askenaz kiltirinin
cekirdegini olusturdu. Yahudi hayati Polonya’nin paylasiimasina kadar gegen iki yizyil boyunca bu
topraklarda byik bir 6zgirlik ile gelisti. (1550-1795)

Askenaz sozctglne ilk defa Beresit'te rastlanir; Pasuk 10.3"te Ermenistan ile Kuzey Firat arasinda yasayan
halk olarak tanimlanir. Ortagcag Rabinik literatlrde ise Askenaz, “Almanya” anlaminda kullanilir.
(Encyclopedia Judaica Cilt 3, 5.718)

Cemaatler icinde en etkin konumda olan Alman Yahudileri, ibranice, Arami, Romen ve Slav kelimelerle
bezenmis bir Aimanca diyalekti olan, Yidis'i yazip okudular. Ger¢ekten de Yidis, birkag nesil icinde tim
Orta ve Dogu Avrupa Yahudilerinin Edebi, Arastirma ve gunltk dili haline geldi. Amsterdam’da veya
Basel'de cikan Yidis bir kitap artik Krakov'da satiimaya basladi. Yidis, Askenazlarin anadili olarak tim diger
yerel dillerin yerini aldi. ibranice sadece dini lisan oldu.

Alman sehirlerinde benimsenen dini egitim metodlari, Yesiva sistemleri tim Orta ve Dogu Avrupa'da kabul
gordu. Bu sekilde Hahamlar, bilginler ile 6grenciler, Orta ve Dogu Avrupa‘da, ortak lisan, benzer egitim ve
kdltar birikimi ile yogrulan Askenaz Cemaatleri arasinda hicbir yabancilik cekmeden gezebildiler. 17.yy'da
nifusu 800.000'e varan bu Askenaz Yahudi Toplulugu, dis diinyaya kapali, ancak kendi igcinde ¢ok iyi
koordine olmus otonom bir devlet haline geldi.

1648'de Yunan Ortodoks Bogdani Chmielnicki Kirim Tatarlari ile birlik olup Polonya’ya baskaldirdi. Katolik
din adamlari iskence gordd, asilzadeler kagirildi, ancak esas darbeyi savunmasiz Yahudiler aldi bes sene
icinde 100.000 kadar Yahudi katledildi. Sag kalan bircogu ise Kirimli esir tlccarlarinin eline disti. Bu
esirleri Italya, Fas ve Osmanli Yahudi cemaatleri satin alip hirriyetlerine kavusturdular.

Chmielnicki katliamlarindan buyiik darbe alan Polonya Yahudi cemaatlerinde 1700lerin basinda dini bir
uyanis basladi. Askenaz Yahudileri cektikleri acilarin ¢6zimuni Kabalistik mistisizmde aradilar. Hahamlarin
Ustlin glglerine inanan cemaatlerde, birbirlerinden kopuk bircok Hasidik akim ortaya cikti. Gunlik hayat,
ahlaki, sekstiel ve sihhi davranislar, giyim kusam sekli, sa¢ ve sakal uzunlugu, evde kullanilacak mobilyaya
kadar tiim Yahudi hayati birtakim tartisiimaz kurallara baglandi. iste bu zamana kadar ayni dini kurallara
(halaha) gore yasayan Yahudiler, bu akima uyunlarla uymayanlar arasinda oldugu gibi, mridi olduklari
Hahamlara gore de buyuk farklilik gostermeye basladilar.

Askenaz Yahudilerinin Bélinmesi:

Yil 1795. Polonya, Rusya, Prusya ve Avusturya-Macaristan imparatorlugu tarafindan paylasildi. Yahudi
cemaatlerinin cogunlugu Rusya tarafinda kaldr.

Ruslar, Yahudilerin Polonya’da oturduklari bolgelerden ayrilmalarina izin vermedi. Bu sekilde Baltik
denizinden Karadeniz'e kadar yogun bir Yahudi yerlesim bélgesi olustu.

Rusya'da yasayan Askenazlarin kaderi 19.yy'da deg@ismedi. Strekli olarak taciz edildiler. Rusca “firtina”
anlamina gelen pogrom kelimesi 1871'de kullaniimaya baslandi. Car II. Alexandre'in katli sonrasi Ukrayna
ve glineybati Rusya'da Yahudi yerlesim bolgelerinde sistematik pogromlar dizenlendi ve Yahudiler
lizerindeki baskilar artarak devam etti.



Polonya’nin dagilmasi ile cemaatlerin Avusturya tarafinda kalan kisminda Bati Avrupa 6rnegi disa agiima
akimi filizlendi. Ekonomik faaliyetleri ve sinirlari icinde yasadiklari devlete miithis bagliliklari ile Yahudiler
Avusturya-Macaristan imparatorlugunda biyik hosgoéri ile karsilandilar. Endstri devrimi ile beraber
canlanan ticarete katkilari yaninda, diplomasi, finans, hafif sanayi alanlarinda etkin bir rol oynadilar.
1867'de imparator |.Franz Josef Yahudilere esit vatandaslik haklari tanidi.

Dogudaki pogromlardan kacan Yahudiler bu defa Bati'ya, gelisen Avusturya Macaristan imparatorlugu’na
yoneldiler. Gittikce artan go¢ baskisi karsisinda Alman stratejistleri o zamana kadar soguk karsiladiklari
Siyonist fikirlere ilgi duymaya basladilar. Hem kendilerine yik olan dogulu Yahudi gdé¢menleri Osmanli
Filistin'ine yerlestirerek onlardan kurtulmak, hem de bunlari Alman kdltird ile yogrulmus Yahudi liderlerin
pesine takmak sureti ile Alman etkisini Orta Dogu’ya yayma fikri Alman hikimetini Siyonist liderlere
yaklastirdi. (Germany, Turkey and Zionism, I.Friedman, s.156)

Gelisen ekonominin getirdigi imkanlar sonuna kadar kullanan Alman ve Avusturya Yahudileri kisa sirede
toplumda kendilerine yer actilar.

Aydinlanma Hareketi:

Fransa bizim Filistin'imiz, daglari Siyon, nehirleri Urdiin nehrimiz, Membalarindaki suyu icelim. Hurriyet
suyunu... 1791 tarihinde Chronique de Paris'e yazilmis bir mektuptan alinti... Fransiz Devriminin esitlik
ilkesinden hareket ile Fransiz Meclis'i 1791'de tim halklarina oldugu gibi Yahudilere de esit vatandaslik
haklari tanidi. Bu uygulamayi diger Bati ve Orta Avrupa Ulkeleri takip etti. Yahudiler, kendilerine sunulan
bu haklari sonuna kadar kullanip toplumun Ust siralarina tirmanmak icin ¢abaladilar. Aydinlanma (haskala)
19. Ylzyil Bati Avrupa Yahudilerinin kilit akimi oldu.

Gercekten de, ekonomik ve bilimsel olarak kendilerini cevreleyen ileri Avrupa kiltiri ve uygarhigina ayak
uydurmak ugruna cemaat baglarini gevsetip yasadiklari tlkenin ulusal hayatina entegre oldular.

Iste 0 zamana kadar Yahudi dini hukuku (halaha) ve Cemaat diizenine dayali Yahudi yasami
cemaatlerarasi ortak degerleri olustururken, 19.yy'da aydinlanma hareketi Bati'da yagayan dis topluma
entegre olmus Yahudiler ile Dogu Avrupa’daki geleneksel ice kapali Yahudi Cemaatleri arasinda buytik bir
ugurum yaratti.

Boylece bir taraftan sehirli, topluma entegre olmus Bati Avrupa ve Alman-Avusturya Yahudileri, diger
taraftan kabalizmin etkisinde ¢ok siki dini ve sosyal kodlar ile birbirlerine siki sikiya baglanarak devlet
terériine dayanmaya calisan Dogu Avrupa Yahudi cemaatleri... iste Askenazlar Yirminci Yizyila birbirinden
cok farkli bu iki ¢ehre ile girdiler.

Amerikan Riiyasi:

Yahudilerin Amerika'ya ayak basmalar Kristof Kolomb'un terciimani Luis de Torres’e dayanir. Ancak, 1820
ile 1903 yillari arasi Dogu Avrupa’da Car’i baskici politikalari ve Pogromlar sonucu iki milyon Yidis konusan
Askenaz fakirlik ve korku icerisinde Amerika'ya sigindi. Bu gd¢menler kendi ailelerini Gildineh Medineh-
Altin Topraklara cekmek icin teskilatlandilar. New York dinyanin en genis nifuslu Yahudi yerlesim merkezi
oldu. 600.000 tirajli Yidis gazetesi Jewish Daily Forward aydinlanma hareketine ¢zgi liberal ve hiimanist
goruslerle bezenmisti. 1920'lerde dért buguk milyona varan ¢cogu Avrupa dogumlu Yahudi nifus
endustriden sanata muthis bir gelisim gosterdi. Edebiyat, tiyatro, sinema ve muzikte Yahudilerin Amerikan
riyasina katkilarini Robert Schild Askenaz Sanat Elcileri yazisinda gézler dnline seriyor.

1920'lerde cogunlukla tekstil iscisi ve serbest meslek erbabi Yahudiler, cocuklarina iyi egitim vererek

"
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sonraki nesillerin parlak bilim adamlari, ekonomistleri ve yoneticilerini yetistirirken, Dogu Avrupa geto
yasamindan aliskanlikla 6rgltlenip Amerika'nin liberal ekonomik ve hukuk sistemini kullanarak kendileri
aleyhlerine alinan kararlara beraberce karsi koyup politik ve ekonomik bir gii¢ olarak séz sahibi oldular.

Holokost:

Bulunduklari tlkenin ekonomik kiltirel hayatina entegre olup Yahudi kimlikleri silinmeye yiz tutan Avrupa
Yahudilerine 1930°lu yillarda gittikce kuvvet kazanan Nazizm kim olduklarini korkung bir sekilde hatirlatti.
Tarihin her déneminde gorildigu gibi, sistemden memnun olmayan ¢ogunluga basarisizigin sorumlusu
olarak gene Yahudiler gésterildi, Nazi kontrolu altina giren “medeni” Avrupa’da yasayan 9 milyon
Yahudi'den alti milyonu sadece Yahudi olduklari icin katledildiler. Polonya Yahudilerinin ylzde

doksan yedisi, Alman, Avusturya ve Baltik Askenazlarinin ylizde doksani, Bohemya, Yunanistan ve
Hollanda Yahudilerinin ylizde yetmisi ve Dogu Rusya, Belgika, Yugoslavya ve Romen Yahudilerinin ylzde
ellisi katledildi. Ulkelerine bagliliklari ile dviinen milyonlarca Avrupa Yahudisinin yok edilisini tim diinya ses-
sizlik icinde seyretti.

Turkiye bu savasa katiimadi ve vatandasi Yahudileri Nazi'lere karsi korudu. Hatta Nazi rejimi tarafindan
1930’larin basinda gorevlerine son verilen bircok bilim adami, avukat, artist ve sade gé¢meni kabul etti.
Robert Schild’in “Bogazici'ne siginanlar” yazisinda bu kiymetli insanlarin Tlrkiye'ye katkilarini okuya-
bilirsiniz.

Tlrkiye, Fransa’da ve Yunanistan'daki konsolosluklari vasitasi ile bini agkin Yahudi kokenli vatandaslarina
(vatandasliklarini kaybetmis olsalar bile) pasaport ve niifus clizdani verip hayatlarini kurtardi. Resmi
kayitlara gére 16,474 ve bundan ayri gayri resmi 75.000 Yahudi'ye Tirkiye tGzerinden Filistin'e gecis
saglandi. (Shaw Stanford J.Turkey and the Holocaust, Macmillan s.303)

Savas sonrasl da, Turkiye Filistin’e ve Bati Ulkelerine gocen Yahudiler icin gtivenli bir kopri vazifesi gordu.

OSMANLI'DA ASKENAZLAR

19.yy. éncesi:

Osmanlilar, 1300'lerde Gelibolu, Ankara ve Edirne'yi ele gecirirken Bizanslilarin baskisindan bunalan kdciik
Yahudi cemaatlerinden destek gérdiler. Buna karsilik Avrupa’da yeni fethedilen bélgelere Baviera Krali
Ludwing'in sinirdisi ettigi Askenaz Yahudilerini yerlestirdiler. (Stanford Shaw, The Jews of the Ottoman
Empire and Turkish Republic, s.26)

Osmanli Sultanlar Yahudi Hahamlar vasatasi ile genisleyen ulkelerine Askenaz Yahudilerini cekmek icin
etkili bir propagandaya giristiler. istanbul’un Tiirkler tarafindan fethinden hemen énce Askenaz Haham
Isaac Tzarfati tarafindan kaleme alinan mektupta baski altindaki Alman, Kuzey Fransa ve Macar
Yahudilerine cosku ile Osmanli topraklarinda 6zgtr ve refah icinde yasamaya davet ettigi okunur (ibid 37)
Il. Bayezid zamaninda Ispanya’dan gelen Sefarad Yahudileri ile birlikte Bavyera ve diger Orta Avrupa
Ulkelerinden gdcen Askenaz Yahudiler Sofya, Plevne, Filibe, Selanik ve Istanbul’a yerlestiler, burada kendi
cemaat ve sinagoglarini kurdular. (ibid 33)

Kanuni'nin iktidarda oldugu 1550'lerde Sirbistan ve Macaristan'in fethi ile zulim goren bircok Askenaz
Yahudisi Sultan’in “Ferman De Los Alemanes” (ibid 35) daveti ile basta Istanbul, Edire, Selanik ve Filistin
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olmak (izere imparatorlugun cesitli bolgelerine gog ettiler. 16.yy."da Salamon Weil, Jacob Polak, Salamon
Ben Ribbi Isaac Eshkenazi Yafe gibi cok kiymetli hahamlar cemaate hizmet etti. (A.Galante Cilt 2, 5.201)
1650'lerde Bogdan Chmielnicki katliamlarindan kurtulup kazak esir tiiccarlarinin eline disen 300 Yahudi
satisa cikarilinca, bunlarin bir kismini Istanbul Yahudileri satin alip 6zgurliiklerine kavusturdular.

17.yy."da Macarlarin Osmanlilara baskaldirmasi Gizerine Macaristan'dan ve vahsi baski ylziinden Polonya
ve Ukrayna'dan kacan cahil ve fakir Askenazlar Sofya, Selanik ve izmir'e yerlestiler. Bu gé¢ dalgasi ile
gelenler, yerlesik cemaatlerin yardimi ile ayakta durabildiler. (Stanford Shaw, The Jews of the Ottoman
Empire and Turkish Republic, s.124)

1854'te Osmanli Devleti muttefikleri ile Rusya'ya karsi Kirm savasini baslatti. Bunun sonucu ele gecirilen
Kertch sehrinde yasayan 400 kadar Kinm'li Yahudi aile Istanbul’a go¢ etti. Osmanli uyruguna gegip,
burada kendi sinagoglarini kurdular. (A.Galante Histoire des Juifs de Turquie, 5.205)

1800’lerin sonuna dogru Avusturya-Macar imparatorlugu’nun stper devlet olmasi ile Askenaz’larin
yapisinda 6nemli degisiklikler gézlendi. Avusturya-Macar imparatorlugu ile Osmanli Devleti arasindaki ticari
iliskiler Askenaz'larin eline gecti. Bircok yiiksek seviyeli Avusturya Yahudisi 6nemli gérevler almak tizere
istanbul’da ikamet etmeye basladi. Fux, Adler, Kauffmann, Goldenberg ve daha bircogu buradaki kilit
bankalarin tst kademe yoneticiligine getirildiler.

—— Sefarad Askenaz Cekismesi:
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Daha 6nceler sadece dini kurumlarini ayr ¢rgitleyen ancak Sefarad Cemaati'ne ve Hahambasiliga bagh
yasayan ve zaten nifuslar genel Yahudi niifusu icinde hicbir zaman yiizde 3'G asmayan Askenazlar
1850'lerden baslayarak gé¢cmenlerin sayisinin ve kalitelerinin ylikselmesi ile cemaat yasaminda énem
kazandilar.

Kapittlasyonlarin yabancilara tanidigi imtiyazlar sayesinde Osmanli Devletine degil tabiyetini tasidiklari
Ulkenin konsolosluguna karsi sorumlu olan, vergi 6demeyen, yabanci gibi giyinen ve halka hicbir sekilde
karismayan yabanci Askenazlar Hahambasiligin otoritesini hafife aldi. Bunun sonucu Osmanli Yahudilerinin
cogunlugunu teskil eden Ispanya kokenli Sefaradlar ile aralari iyice acildi.

Yuzyillar boyunca Hiristiyan baskisi altinda getolarda yasamaya mahkum edilen Askenazlar dini gerekleri
her tirld revizyondan uzak mutlak bir baglilikla yerine getirirken, Sefaradlarin daha liberal Sabat, Bayram
ve Hayvan kesme uygulamalarini dinden uzaklasmak olarak yorumlayip reddettiler. Kendi cemaatlerini, Bet
din (din adamlari meclisi) lerini kurup, sadece kendi kasap (sohet) larinin kestigi eti helal (kaser) saydilar,
Sefarad hazanlarin kullandiklari makamlari yadirgayip, kendilerini cogunluk Sefarad’lardan soyutladilar.
19.yy."in ikinci yarisinda Avrupa’nin cesitli merkezlerinden Istanbul’a gelen disa acik (emansipe) Alman ve
Avusturyall Yahudiler, egitimleri, modern gériinimleri ve toplumdaki statdleri ile Ust bir sosyal sinif
olustururken Romen, Polonyali ve Ukraynali Askenazlarin, geldikleri yoreye gore ayri ayri cemaatler halinde
gruplanmasi sonucunu dogurdu. Avusturya'lilar, Bukres'liler, Valasya'lilar, Kirim'lilar adiyla anilan cesitli
Askenaz Cemaatler, iyi organize olmamislarsa da kendi dini kurumlari ve kasaplari (Sohet) ile 6zerk birer
cemaat olarak gelistiler.



Alliance Israélite Universelle Ve Hilfsverein

imparatorluk ile batil devletleri arasinda ticaretin artmasi ile birlikte Bat'li Yahudiler iliskiye girdikleri
Dogu'daki dindaslarinin icler acisi egitim ve ekonomik seviyeleri icin bir seyler yapma geregi hissettiler.

O siralar Avusturya tabiyetini tasiyan bir “Dogu” nun Rothschild'i, Banker Kamondo ve Hirschfeld.
Natanson, Klarfeld gibi Avusturya tabiyetli Askenaz Yahudi'lerinin yonetiminde bir komite (Rodrigue Aaron
- Tdrkiye Yahudilerinin Batitilasmasi, Alliance Okullari, s.64) 1854'te Haskdy'de 150.000 yahudi nifuslu
(ibid 41) Osmanli Devleti'nde ilk defa Avrupa dilleri ile laik derslerin okutuldugu bir okulu egitime actilar.
1856'da Islahat Fermani yayinlandi. Buna gore gayri mislim milletlerin cagin gereklerine gore
yenilenmeleri istendi. O sirada sehirde bulunan Alphonse de Rothscild ve arkadaglari Osmanli Devleti'nin
yenilenmeye verdigi 6nemi kavrayarak, bunu Osmanli Yahudiligi icin bir disa agilma firsati olarak
yorumladilar. Alliance Israélite Universelle (A.1.U.) iste bu tema etrafinda 1860'da Paris'te kuruldu. A.l.U.
kendine Fransiz aydinlanma hareketini 6rnek aldi. Buna gére, Yahudi, modern, batililasmis, fakat vatanina
bagl 6zgur vatandas tipine (ibid 98) uymaliydi. Alliance kisa zaman zarfinda Edirne’den baglayarak arka
arkaya bircok merkezde pek ¢ok okulu hizmete agti ve Osmanli'daki Yahudi azinligin sehirlere gore %35
ile %79'u bu kurum tarafindan egitiimeye baslandi. (ibid 745)

Fransiz ile Almanlar Avrupa’nin birbirine rakip iki blyuk glct olarak her alanda yarisiyorlardi. Alliance'in
Osmanli Yahudileri arasinda ¢ok etkin bir gtice sahip olmasi Gzerine Almanya'da 1901'de Alman Yahudi
Cemaati liderleri James Simon ile Dr.Paul Nathan-Hilfsverein der Deutschen Juden'i - (Alman Yahudileri
Yardimlasma Cemiyeti) kurdular. Hilfsverein Dogu Avrupa ve Yakin Dogu’da yerlesik Yahudilerin egitim
seviyelerini ylkseltmeyi ve Alman kiltirini bu bolgelere yaymayi amaclamaktaydi. Hilfsverein Alman
Hikumeti'nin rizasi ile Osmanli Yahudilerini Alman kltird ile egitecek okullar agmaya yoneldi. 1890'larda
Askenaz nifusunun hizla artmasi, Avusturya ve Alman ticaretinin gelismesi ile birlikte Almanca égrenimine
talep artti. 1870’lerde Askenazlarin yogunlastigi Galata’da Alliance Israélite Universelle (A.1.U.) Baskanvekili
Simon Goldschmidt'in bagislari ile Goldschmidt okulu kuruldu. Goldschmidt Lisesi 1940 yilina kadar
Askenaz erkek cocuklara Almanca egitim verirken, Askenaz kizlar Galata'da Alliance Kiz Okulu’'na devam
ediyorlardi.

—— 53 1MSIZ bir cemaat arayisi:

Yzyilin bitiminde Avusturyalilar grubu, Dr. Markus adinda parlak bir kariyere sahip geng bir felsefe
doktoru hahami, Goldschmidt Mektebi'nin Miidiiri ve Askenaz cemaati hahami olmasi icin Istanbul’a
davet ettiler.

Dr.Markus Istanbula vardiginda daginik, huzursuz ve birbirleriyle devamli ¢cekisen cemaatler ile karsilasti.
Askenazlar, Avusturyalilar, Ruslar ve Romanyalilar farkli farkli gruplar halinde yasiyorlardi. Geng dini lider ilk
is olarak degisik Askenaz gruplarini yan yana getirmeye yoneldi ve birlestirici onder kisiligi ile bu zor
gorevin Ustesinden geldi. Hatta, gogler ile devamli artan niifusuna, glcli sahsiyetleri yanina almanin
verdigi 6zglvenle ikdam Gazetesinin haberine gére 1910 yilinda 10.000 nifuslu Askenaz Cemaati Igisleri
Bakanligina bagimsiz bir cemaat olarak taninma istemi ile miracaat etti. (E/ Tiempo Gazetisi, 13.7.1910)
Talep, 1908 Anayasasina gére mevcut olanlar disinda yeni dini cemaat kurulamayacagi, yiyecek ve sair
haklar tzerine yeni diizenleme yapilamayacagi kararindan hareketle reddedildi.

Bagimsiz cemaat hilyasi gerceklesmeyen Askenaz Cemaatleri ile Hahambasilik 26 Ocak 1912 yilinda yeni
bir anlasmaya vardilar. Buna gore;

Tum Askenazlar ayni yénetim altinda birlesecek ve bu yénetim dini ve idari olarak Hahambasiliga
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baglanacakti (L‘aurore, 30.1.1912, Galante 5.218)

Bu sekilde merkezi Galata'da olan ve bir bucak yonetimine (hashgaha) sahip olan Askenaz cemaatleri
arasinda birlik saglanmis oldu. Askenaz cemaati idaresinin ilk baskani Henry Raisner, Hachnosses Orhim
Okul ve Sinagogu (Askenazim) Constantinopel adi ile anilan cemaatin mihrini bu tarihte kullanmaya
baslad.

Askenaz Toplumunun Baskanlari

26 Ocak 1912 tarihinde Hahambasilikla Askenaz Cemaati arasinda yapilan anlasma geregince Merkezi
Galata'da olan bir bucak yonetimine sahip olmalarindan itibaren secilen baskanlarin listesini, bazi
baskanlarin birkac kez géreve gelmeleri nedeniyle tarihsiz veriyoruz:

Heinrich Gad Reiser
isidore Schnitter
Pinhas Kerstein
Lazar Weinstein
Marko Rabinovitch
Sebastian Huibler
izidor Boritzer
Av.Nihat Hofer
Beno Fridman
Mario Frayman
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M.Lichtenstern Fransizca olarak

birer konusma yaptilar.

SINAGOGLAR
Mose Grosman

1831 yilindan beri, Hendek
caddesinde bir ev, Askenaz
Sinagogu olarak kullanilmaktadir.
Hendek Caddesi'ndeki bu
Sinagog, bir yangin sonucunda
1866'da yandi

Ayni yil, Avusturya Yahudileri
buginki Yiksekkaldirm
Sinagogunun bulundugu yerde
tahta yapili bir sinagog kurdular.
“Oesterreichsicher Tempel”
adyla anild.

Bu yil 100.yilini kutladigimiz
Askenaz Sinagogundan once,
yine ayni yerde bir sinagogun
olduguna da tanik oluyoruz.
Archives Israélitesin 1 Mart
1880 tarihli sayisinda Istanbul
muhabiri G.David'in su haberi
gectigini gorlyoruz...

Galata’da Sayin Crémieux anisina
duzenlenen dinsel torenle ilgili
olarak verdigimiz ayrintilara,
Yksekkaldirm’da Alman
Yahudileri Toplulugunun
(Askenazlar) dizenledigi dinsel
torenin ayrintilarini da eklememiz
gerekir.

Padisahin dekorator
M.Rosenthal bu nedenle
Sinagogu ¢ok glizel suslemisti.
Dr.Schwarz Almanca, Alman
Yahudileri okulunun Mud(ri

Torene cagrili Fransiz Blyukelgisi, Galata’daki torene katildigindan bu térene katilamamistir. Blyukelginin,

Alman Yahudilerinin Yonetim kuruluna yazdigi mektup énemli bir belgedir.



Sayin Herman Breitner.
Istanbul'daki Askenaz Yahudileri
Toplulugu Baskani

Istanbul'da Sayin Fernandez ve Sayin Bloch’un temsil ettikleri “Evrensel Yahudi Birliginin”
Merkez Komitesi, beni gelecek Pazar giint saat 10:00'da Yahudi Gheroush Sinagogunda
Sayin Crémieux anisina dizenlenen térene davet ettiginden, sizin cagriniza katilamayacagimi
uzllerek arz ederim.

Yine de tesekkdirlerimi bildirir, katilamama nedenimi anlayisla karsilayacaginizi (mit ederim.

Saygilarimla.

Fransiz Buydkelcisi
H. Fournier

Bu sinagogun yapimi icin Avusturya'da yasayan Yahudiler somut yardimlarda bulundular.
Sinagogun insasi icin en biylk somut yardimi yapan Herman Goldenberg adli Avusturya Yahudisidir.
Sinagogun girisinde su levhaya rastliyoruz:
“Onderimiz Majesteleri Imparator ve Kral I.Franz Joseph’in elli yillik hikdmdarliginin
yildénamdi anisina, 1900 yilinda insa ettirilmistir. (Avusturya-Askenaz Yahudileri Kiiltiir Dernedi)
Sinagogun mimari Venedik'li G.J.Cornaro’dur.
21 Eylul 1904 tarihinde dlen Rachel Carlmann’in anisina, esi Carl Carlmann bugiin artik yapilmasi olanaksiz
gorlnen, Abanoz tahtasindan, el isi, Ehal Akodes'i (Sefer Tora'larin konuldugu kutsal dolap) ayni isleme ile
oyulmus Teva ile birlikte yaptirdi. Yontucu Fogel (Fogelstein) tarafindan yapilan bu kutsal yapit, halen ilk
gunku parlakhigini korumaktadir. (1)

o T m—— Sinagogun a,C///;S/.'

Arastirmaci yazar Moiz Mizrahi Sinagogun acilisi ile ilgili su bilgileri veriyor. (2)

Galata'da YUuksekkaldirm'da bir sanat yapiti olarak insa edilen Askenaz Cemaati Sinagogunun agilisi 23
Eylll 5660 (1900) tarihinde saat 10:00°da gerceklesti.

Acilis tarihi itibariyla bu yapri icin 60.000 Frank harcanmistir. Ancak Sinagog tumiyle tamamlanamamistir.
Askenaz kardeslerimiz agilisi Ros Hasana ve Kipur bayramlarina yetistirmek icin acele ettiler.

Bu mutlu acilis icin sinagogun on yuzi bayraklarla donatilirken icte dogu yapimi halilar géze carpiyordu.
Cok saygideger kisilerin bulundugu protokolde Avusturya-Macaristan Biiyiikelcisi S.Eks.Baron de Kalaci,
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Osmanli imparatorlugu Hahambasisi S.Em. Mose Halevi, Dinsel Konsey tyeleri, Dr.Elias Pasa Kohen
ve 6nemli sifatlar tasiyan bircok kisi bulunuyordu.

Askenaz Cemaati Uyeleri blyuk bir seving icindeydi. Herkes, erkekler ve st galerilerde bulunan kadinlar
cok sikti...

Ma Tovu Oaleha Yaakov Miskenoteha Yisrael ilahisi blydleyici bir koro tarafindan seslendirildi.
Sefer Toralar (Tevrat Rulolari) Hahambasi Mose Halevi'nin basinda bulundugu kortej tarafindan dualarla
yerine kondu. Kantor VlIadovski muhtesem sesiyle ilahiler okuduktan sonra “Streklilik Kandili” ni
yakti.

Acllis konusmasini Dr. Av. Adolph Rosental Tirkge ve Almanca dillerinde yapti. Daha sonra sz alan
Avusturya-Macaristan BuyUkelcisi yaptigi 6zIi konusma ile aralarindaki bu sinagogun yapiminda
gosterdikleri birlik ve uyumluluk nedeniyle Askenazlari dvdu.

GERSCHON SCHAPOSCHNIK

istanbul’da, XX. Ylzyilin en blyuk
kantoru olan Gerschon
Schaposchnik, Rusya ve
Avrupa ulkelerinde yetismis
klasik mizik bestecelerinin
yapitlarini cok iyi

yorumlardi. Kipur
gecelerinde okudugu “Kol
Nidre” duasini Hiristiyan
dinine mensup papazlar bile
dinlemeye gelirdi.

lyi bir yorumcu oldugu kadar
guclu bir besteci olan Schaposchnik
ilahiler ve bazi dualar bestelemis “Yidis"
makamlarini tanitmak amaciyla bunlari Rina
Utfila, Tfilah W'zimrah ve Pniney Ahazanut
adlariyla Ug kitap olarak yayinlamistir. Tabii ki,
somut olanaksizliklar nedeniyle ak kagitlarda
kalakalmis bircok el yazmasi bestesine de
rastladik.

Kantor Gerschon Schaposchnik, Kiev'e bagli
Hascevato'da 1902 yilinda dinyaya geldi. Kizi
Bella Schaposchnik Biger'e sunlari séylemisti:
“Cuma aksamlarindan nefret ederdim
cocuklugumda. Cinkl sokakta oynarken
beni yakalayarak sinagoga goturdrler,
kantorluk yaptirirlard:.”

Schaposchnik on yedi yasinda iken Rusya'da
Yahudilere karsi pogromlar baslayinca
ylzerek Romanya'ya kagti. Oradan Filistine

gidecegi gunl beklerken yaklasik
iki yil kantorluk yapti. Filistin'e
gidince konservatuar 6grenimi
gordu. Bir slre sonra
konservatuarda san
hocaligina basladiginda
kantorluga da devam etti.
istanbul'daki Askenaz
Cemaati bir kantora
gereksinim duyunca Filistine
basvurdu. Bir yilligina bir
kantor istiyorlardi. Bu gorev icin
istanbul’a Gerschon Schaposchnik
geliyor. Cemaat yonetimi onun yeri
doldurulmaz biri oldugunu anliyor ve o bir
yillik gérev kirk yillik bir stireye uzanip gidiyor.
Schaposchnik 15.08.1972 tarihinde
aramizdan ayrildi. Yuksekkaldinm Askenaz
Sinagogunun icinde hala onun sesi
yankilanir...
Sinagogun kurulusunda Vladovski ile baslayan
zincirin Schaposchnik ile devam eden
halkalari onun 6limiyle David Goldner ve
R.Yaakov Palaci tarafindan strdirdimustr.
David Goldner Tiryaki Dergisinde yayinlanan
bir yazisinda Askenazlarin gecmisini
anlatirken Su Askenaz Hahamlardan
sOzetmistir:
Rabbi Moysi Kossoy, Rabbi Sapira, Rabbi
Kusnir, Rabbi Isruel Segal, Rabbi Krimir Simin
ve Hazan David Rabinovig.




Or Hadas (Yeni Isik) Sinagogu

1895 yilinda hizmete acilan binanin bir kismi sinagog, bir kismi da ihtiyarlar yurdu (Mosav Zekenim) ve de
yoksul, gégmen ve gezginlerin konaklama evi olarak kullaniimaya baslandi.

Bugiin, Haskoy'deki Alliance Israélite okulunun binasinda bulunan Ihtiyarlar Yurdu Dernegdi, bu kurulusun
devamidir. Or Hadas Sinagogunun binasi 1988'den beri Askenaz Toplullugunun mali degildir.
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— [ Ofre Begaddim (Terziler) Sinagogu

Askenazlarin en ¢ok ilgilendikleri meslek, terzilik olmustur. Ozellikle Rusya'dan gelen Yahudiler genelde bu
meslekle ilgilenmislerdir. Aralarinda 1. Abdilhamid‘in terzisi olan Solomon Sloymi Weiner, Ataturk’tn
sapkacisi olan Aron Frayne gibi isimler var. Turkiye'deki Askenazlarin terzilik meslegini sirdiren son bireyi
Yasef Grosman olmustur.

Askenaz Terziler Birligi, tofre Begadim Sinagogunu 8 Eylil 1894 tarihinde (26 illul 5654) hizmete acti.
Bu sinagoga toplulugun esnaf kesimi giderken, varlikli kesim Yuksekkaldirima gitmeyi yegliyordu. (3)
Burasi 1999 yilinin Mayis ayinda Galata Askenaz Kulttr Dernegi tarafindan bir sanat merkezi
durumuna getirildi. Schneidertempel Sanat Merkezi olarak anilan yapi, 1-31 Mayis 1999 tarihinde

2 Yeni Bir Binyilin Esiginde inanclar konulu uluslararasi bir karikatiir sergisi ile hizmete girdi.



Rabbi Dr. DAVID MARKUS

flass. ﬁW/z/

Askenaz Sinagogunun acilmasi tzerine istanbul’a cagrilan Rabbi Dr. Markus Avusturyalilar tarafindan
GOLDSCHMIDT Okulu Mdirl ve Askenazlarin Hahambasisi olmasi icin Istanbul’a cagrildi. (4)

Yil 1990... Aylardan Aralik... Uzaklardan gelen bir gemi hizini yavaslatarak Istanbul’a yaklasiyor. Burasi,
Sultan Il.Abdilhamit’in Glkesi... Galata Koprisunin ¢evresindeki irili ufakli vapurlarin bacalarindan ¢ikan
dumanlar, gri gokleri daha da koyulastiriyor... Yeni bir ytzyilin ilk yilinin son gunleri... Otuz yasindaki David
Feivel Sragi Markus bilmedigi, tanimadidi insanlarin cagrisiyla bu tlkeye gelirken buiyik |$\er basaracagini
Tirk Yahudi toplumunun ilerlemesine, kltiirel bilinglenmesine katkida bulunacagini mutlaka bilmiyordu.
Yoel adli yoksul bir terzinin (¢ oglundan biriydi David... 1870 yilinda Polonya-Prusya sinirinda bulunan
Novgorod'ta diinyaya gelmisti. Cocuklugundan beri gorustiigu teyzesinin kizi Sarah Hinda ile evlendiginde
kendisi on dokuz, teyzesinin kizi on bes yasindaydi. iste boyle, her seye cok erken baslamisti. Otuz yasinda
Constantinople’un yolunu tutarken “Rabbi” sifatini tasiyordu...

Acaba burada kendisini neler bekliyordu? Kendisinden énemli gérevler beklendigi kesindi. 30 Aralik 1900
tarihli guin istanbul’a vardiginda, kendisinden beklenenlerin cok daha fazlasini verecegini o bile bilmiyor,



dustnemiyordu...

On yil sonra, Hamevasser Gazetesi, Rabbi Dr.Markus'un 40 yasini doldurmasi nedeniyle 6zetle sunlari
yaziyordu. (3 Aralik 1911)

... Rabbi Dr.Markus’un Yesiva'da 6grendigi Tora, bilgeliginde ve felsefe doktorasini yaparken edindigi
bilimde ¢ok basarili olmasini saglamistir. Tirk Yahudileri Toplumunda “Baris arayicisi” ve Tora'yl 6grettigi
ve sevdirdigi dostlarinin en ¢ok sevdikleri insan olarak taninir.

insanlari ne denli sevdigi, asagidaki olaydan kolayca anlasilir. Yurtdisina geziye gidecegi bir sirada, Balat'ta
bir yangin ¢ikar. Tim hazirliklara ve harcadigi paraya karsin gitmekten cayar. Yangindan zarar gorenlere
mutlaka yardim etmeye calisacaktir.

Egitimci olarak ylregi her zaman sevgi ile doluydu. Isaac Kugel'e gére:"Sevgi, onun icin 6gretmenlerine ve
égrencilerine olan tutumunda agiga cikan basinin (zerinde bir yildiz gibidir." Ogretmenleri ve égrencileri
ona her zaman ayni bicimde karsilik vermisti. Sevgi ile...

— T (irk Yahudi Toplumundaki Calismalari
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31 Aralik 1900 tarihinde Rabbi Dr.Markus, istanbul’a vardiginda Yahudi toplumunun durumu pek i¢ agici
degildi. Toplum, Askenazlar ve Sefaradlar olmak Uzere ikiye ayrilmisti. Aradaki ucurum cok derindi. Ayrica
bu iki karsit topluluk kendi aralarinda da boltinmust.

Yoksulluk kendini gosteriyordu olanca agirhigiyla. Yahudilerin ekonomik durumu cok kotlydi. Geng kusak
ihmal ve terk edilmisti. Misyonerler, genglerin ruhlarini etkileyerek dinlerini degistirebilmek icin ellerinden
geleni rahatlikla yapmaya calisiyorlardi. Il. Abdilhamid’in kati yonetimi, ayni potadaki Yahudileri de
etkiliyordu. Bu siyasetin geregi olan Jurnalcilarin ve iftiracilarin etkinligi herkesi Grkutdyordu...

Rabbi Dr.Markus, yapilacak calismalarin odak noktasinin, genc kusaklar olmasi gerektigine karar verince,
kendini bikmadan egitim alanindaki calismalara verdi. ilk olarak Galata’da “OR TORA" Okulunu kurdu.
Onceleri, okulun yénetimi, somut nedenler yiiziinden kapanmak Uzere olan “Tseror Ahayim” adli okulun
Muduri Rabbi Hayim Hirschensohn'a verildi.

Galata Askenaz Dernegi ve Paris'teki Alliance Merkezi arasinda ¢ikan anlasmazlik, anilan Mad(ird istifaya
zorlayinca okulun yonetimi, Berlin'deki “Hevrat Ezra” kurulusu ile bagliigi olan Dr.Markus'a verildi. Bu
degisiklikle, okulda hemen bir gelisme goérilmus, pedagojik bir anlayis kendini gostermisti. Birligin olusmasi
icin kosul olan ibranice 6grenimi bu okulda artik cagdas yontemlerle gerceklestiriliyordu.

Dr.Markus'un saptadigi pedagojik ilkelerden biri, egitimin hem Osmanli hem de Yahudi zihniyetine uygun
olmasi gerektigiydi. Bu nedenle okulda hem Tirk¢ce hem de ibranice dgretiliyordu.

Bu ilkenin, Alliance okullari yoniinden de benimsendigini, ayrica Fransizca 6gretime de yer verildigini
eklemek gerekir.

Dr.Markus, egitim strecini derinlestirmek ve yayginlastirmak icin 6gretmenler ve Rabbilerin yetistirilecegi
bir okulun kurulmasina calisti. Rabbi Markus'un ilgilendigi diger bir konu da toplulugun yozlasmis olan
dinsel durumunu gticlendirmekti. Okuldaki erkek 6grenciler icin Sabat Duasini zorunlu duruma getirdi.
Cumartesi dualarinda “Derasa” denilen egitici ve ¢ok etkin konusmalar yapiyordu. Bu konusmalarinin iki
amaci vardi. Bir yandan misyonerlerin yikici tohumlarini yok etmek, bir yandan da yozlasan dinsel saygiy
yine kazandirabilmekti.

Dr.Markus artik Pazar gunleri de konusmalar yapiyordu... Bunun nedeni de yoksul ve bilgisiz Yahudilerin
(Ruslar, Galicyalilar, Romanyalilar) misyonerlerin yerlerine giderek Incil'i ve Hiristiyan dinine deggin
konusmalari dinlemelerini 6nlemekti.

Onun bu ilging konusma ve konferanslari sonradan, Yahudi felsefesi ve yazini icin yeni bir platform



olusturmustur. Bu tur toplumsal toplantilara Askenaz Yahudiler ile birlikte Alman Hiristiyanlar da
katilyorlardi. Hiristiyan 6gretmenler, Alman ttccarlar ve konsolosluk gérevlileriyle daha bircok kisi yanyana
oturup Dr.Markus'u dinliyorlardi. Konugmalarin bitiminden sonra ortaya atilan distnceler yeni bir Yahudi
dustincesinin gli¢lenmesine yardimcr oluyordu.

Dr.Markus bircok nedenden 6tiirli Sefarad toplulugunda da Un kazanmistir.

a) Yoksul cocuklara ayakkabi ve giysi dagitan “Ahavat Hesed” dernegine Uye olmasi

b) Hilfsverein’in temsilcisi olarak iki Sefarad okulunu yénetmesi

c) Balat yangininda zarar gdrenlere yardimda bulunmasi, gibi.

1908 yilinda Turkiye'de Jon Trkler olayr yasandi. Osmanli Yahudilerinin yasami da degisiyordu bu olayla.
En 6nemli degisiklik, Rabbi Avraam Danon ve Rabbi Hayim Nahum Baskanligindaki dinsel “Magalish” in
kurulmus olmasidir. Magalish yardimiyla, Dr.Markus baskentteki 60.000 kisilik Yahudi toplulugunu
etkilemeyi basarmistir.

Rabbi Dr.Markus'u, cagdas ve toplumunun yararina galismis bir biytk kisi olarak anmak gerekir.

Dr.Markus, Bene Berit Ddstincesini Ortaya Atiyor

Birkac! haric diinya milletlerinin hemen hemen hepsinin Yahudilere olan tutumu yetmiyormus gibi ne yazik
ki onlar da kendi aralarinda nerede ise diismanliga varan bir ortam yaratmislar. Olay Ustline olay, bu
duruma gelmis. Bir birligin olusturulmasi gerekmektedir. “Alliance Israélite” ve “Hilfsverein der
Deutschen Juden” gibi dis merkezli kuruluslar zaten Tirk Yahudilerinin ilerlemesinde bilyiik katkilarda
bulunmaktadirlar. Merkezi disarida olan ve toplum icinde birligin kurulmasini amaclayan Bene Berit de
boyle bir kurulustur. Kurulmasina Dr.Markus'un énciliik ettigi bu kurulusun istanbul subesi Askenazlari ve
Sefaradlari kendi binyesinde toplayabilecektir. O zaman da surtisme tam olarak degilse bile biyik ol¢tide
ortadan kalkacaktir. Tlrkiye'deki Amerikan Elcileri Morgentau ve Elkus, Dr.Markus'u yakindan tanidiklari
icin degerini bilmekte ve isteklerine, diistincelerine saygI duymaktadirlar. Bene Berit'in Istanbul Subesi
11.2.1911"de kurulur.

20.2.1916'da Baskan J.Niego, dnemli amaglarindan biri olan Askenaz Sefarad yakinlagmasina calisildigini
ve kismen basarildigini altinci kurulus yildontimi nedeniyle yaptigi konusmada belirtir. (5) 1938 yilinda dis
merkezli derneklerin calismalarini yasaklayan yasanin yurirlige girmesiyle Bene Berit kapanir.

Musevi Lisesinin Kurulusu - 1914

Dr. Markus, Istanbul'a geldiginde, Goldschmidt okulunun mudurligine getirilmisti. Kisa zaman sonra bu
gorevinden cekildi. Amaci, cagdas 6gretimi genis tabana yaymakti. Onun gibi biri, salt bir okulun
yonetimiyle yetinmezdi. Yapilacak ¢ok sey vardi. Tirk yahudilerinin Dr.Markus'a gerksinmeleri vardi.
Askenazlar gibi Sefaradlar da egitilmeliydi. Kuictk bir Talmud Tora kurduktan sonra Askenaz Yahudilerinin
dis merkezli gliclii kurulusu olan Hilfsverien’den yardim isteyerek ti¢ Yahudi okulu daha kurdu. Bu ti¢
okulun miduarliginid de Ustlendi.

Yahudi okullari hep dis yardimlarla ayakta tutulabiliyordu. Yahudi okullari, ilk ¢grenimin disinda bir egitim
veremiyordu. Turk Yahudilerinin sahip olduklari en biylk egitimci olan Dr.Markus, bir Yahudi lisesinin
gerekliliginden Bene Berit Cemiyetindeki arkadaglarina sozetti. Hepsi de ayni distnceyi paylasiyorlardi.
Tasima su ile degirmen donmeyecekti. Distan yardim gérmeden kendi binyemizde bir okul kurmamiz
gerekiyordu...

Gerekli izni hiikiimetten kim alacakti? Boyle durumlarda gérev, Hahambasiya diistiyordu. Hahambasi,
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Rabbi Hayim Nahum Efendi'ydi. Hayim Nahum boyle bir izni almazdi. Almazdi ¢tinki Dr.Markus ve
arkadaslariyla temel Yahudi sorunlarinda kapanmaz goéris ayriliklari vard. (6)

istanbul’da bir Yahudi Lisesinin kurulmasi icin gerekli izni, hiikiimetten Dr.Markus aldi. Lisenin en kisa
zamanda kurulabilmesi icin o, cok etkin cilasmalarda bulunanlarin basinda yer aliyordu. Okulun adi 6nceleri
“Yavne” olarak saptanmisti. (Midrag Yavne)

Dr.Markus, Midras Yavne veya diger adiyla Musevi Lisesinde 1916-1917 ve 1922-1940 yillari arasinda
Mudurlik gérevini Ustlenmistir. Bu efsane egitim adaminin zamanini bilenler hala hayattadir.

Musevi Lisesinin Ik Mdddrd ve Bene Berit'in ilk Baskani Joseph Niego’nun
Anilarinda Musevi Lisesi

Ocak ayinda tc sinif ve 23 6grenciyle okulu agtik. Ogrenim yilinin ortasi olmasina karsin birkac hafta sonra
dordinct sinifi agmayi dustindiik. en yiiksek sinifi matematik ve ticaret bolumleri olmak Gzere ikiye ayirdik.
Ticareti gelismis bir kentin ailelerinin ¢ocuklari icin 6nemli sayilan bu dersin giderek gelisece@ini umuyoruz.
Yil sonunda 80 6grencimiz vardi. Okulun yalnizca alti ay dnce kurulmasina karsin onunla ilgilenen kisilerin
dusuincelerine gdre alinan sonuglar eksiksizdi.

Daginik yerlerden, giindem ve egilimleri ayrimli okullardan gelen, birlesmeyi isteyen degisik tyelerle ayni
amaca sahip olan ve hedefleri yontemli bir egitim dizgesi sunacak olan tlrden bir bitin yarattik. Tim
dgrencilerimize egitimin yalnizca kitapla yapilamayacagini, amacin zekayi gelistirmek oldugunu ve
genglerin ilk olarak 6gretmenin sézlerinden yararlanmalari gerektigini gostermek istedik. Okul, 6zellikle
ders calismayi, 6grenciye, insani, kitaplari ve dogay anlayabilmesi icin onu uyanik tutmayi 6gretmelidir.
Ogrencilerimize iyi, degerli ve degisik zamanlarin yazarlarini okumayi 6grettik. Belli bir bicimde hazirlanan
okul kitaplarinin disinda diger kitaplardan nefret eden égrenciler icin bu bir yenilik sayiliyordu.

1914 yilinda, Birinci Dinya Savasinin basinda soydaslarimizin gittigi bircok okulun ne yazik ki kapanmis, bir
stirt Yahudi genci egitimden yoksun kalmistir. Her seyde bir hayir vardir. Bene Berit Cemiyetimiz, okul
sorununu her agidan incelemeye karar verdi o giinlerde. Hayret ve Gzlintlyle bircok kiz ve erkek
ogrencinin okula gitmedigi, toplumumuzun sahip oldugu okullarin yeterli olmadigi ve 6zellikle yabanci
okullara giden gocuklarimizi toplayacak bir lisenin gerekli oldugu géraldu.

Sorunun ¢ézilmesi glctu. Yer, personel ve kaynak eksikligimiz vardi. Yine de cesaretimizi yitirmedik.
Elimizdeki okullar biyuttik ve o zamana degdin hicbir egitim goremeyen 6grencilere olanak saglamak icin
yeni siniflar olusturduk. Bu 6grencilerin okul giderleri “Merkezi Kurtarma Komisyonu” veya dogrudan
dogruya Bene Berit tarafindan karsilaniyordu. Yine de toplumumuzu en ¢ok ilgilendiren konu “Lise” yi
kurabilmekti. Bunu distinlrken amag, laik, tarafsiz, vicdan hurriyetine 6nem verilen, egitim dizgesinin
temelinde evrensel ahlakin yasalarini ve vatanina sadik her vatandasin bilmesi gereken egitim ilkelerini
Ogreten bir okul kurmakti. Boylece Hiikimetimizin isteklerine dncl olduk. Tim bu ilkeler, Tirkiye'deki
egitim dizgesine katildi.

Lisenin agildigr gtin, bircok sinifa dagiimasi gereken yalnizca 36 6grenci bize basvurdu. Lisenin kurulmasi,
kurucularini hayal kirikligina mi ugratacakti? Hayir!... Beklemesini bilmek gerekiyordu. Gunden gline
dgrenci sayisi artiyordu. her ay, her yil okula yazilanlar cogaliyordu. Bu sayi 100, 200, 300, 400'e ulasti.
Bugtin bu sayi 500 civarindadir. Savas basladiginda kapatilan okullar acilirken, okulumuzun 6grenci
sayisinda bir azalma olacagini dustindiikse de bu gegici bir durum oldu ve yeni 6grenciler geldi. Uygun bir
yerimiz olsaydi her halde 1000 égrenci de okutabilirdik. Okulumuzun kurallara uygun olmasini saglamak
icin resmi islemleri tamamladiktan ve alinmasi gereken izni hiikiimetten aldiktan sonra, Ggrenciyi birinci
siniftan on ikinci sinifa, alfabeden olgunluk ¢agina gétiren, ona tam egitim veren bir okul durumuna



geldi.

Gunden gline artan bu basariyi, okulumuzun verdigi kusursuz egitime bor¢luyuz.

Bazi kiicuk ayrimlar disinda gtindemimiz, Galatasaray Lisesi'nin gtindemi ile aynidir. Bu durum,
hikimetimiz tarafindan onaylanmistir. Glindemler her zaman kagit tzerinde glzeldir. Ona gercek degeri
saglayan uygulanma bicimi, calisanlarin canliigi, 6gretmen 6grenci ve 6grenci 6gretmen arasindaki yakinlk
ve dusince alis verisidir.

Becerikli pedagoglarin elinde olan kota bir egitim dizgesi ok iyi sonuglar verebilirken kétl egitimcilerin
elindeki en eksiksiz egitim dizgesi sifira es deder de sonuclar alabilir.

Biz hem iyi egitim dizgesine hem de onu ¢ok iyi uygulayanlara sahibiz.

Cevremizde diplomali 6gretmenler toplulugu vardir. Kigclk ve buylk siniflar icin onlari kentin en iyi
6gretim lyelerinden sectik. Ayrica, yetkililerin secerek bize gonderdikleri cok degerli 6gretmenlerle Turkge
dgrenim yapiyoruz. Yahudilerin lisani olan ibraniceyi, lisemiz ydntemli bir bicimde ve basariyla
Ogretebilmektedir.

Herkese, egitimcilerimize bagliliklari ve elde ettikleri sonuglar icin tesekkurlerimizi sunuyoruz. Onlari
kutluyoruz...

Az Once, yerimiz olsaydi bin 6grenci okutabilirdik demistim. Zayif noktamiz iste bu “yer” sorunuydu.
Beyoglu'nun ortasinda buytk bir okulun gereksinimini karsilayabilecek bir binanin bulunabilmesi gercekten
glictur. Diger yabanci kuruluglara, yalnizca yerlerinin uygunlugu yoniinden kiskanarak bakiyorum. Bunlar
genis, biiylk, havadar, saglikli ve rahat okullardir. Bizim toplumsal kurumlarimiz, hayir derneklerimiz hentiz
yoksul olduklarindan onlarla rekabet edemiyoruz.

Bugiin bulundugumuz yere yerlesmeden once ne denli sikinti cektik! Yemenici sokagindan, Hoca Ali
sokagina, Hoca Ali sokagindan, Drogmanat sokagina oradan da Kumbaraci sokagina gectik... Yine de her
tasinma bir yenilik getiriyor, her yer degistirme daha da buyimeyi sagliyordu. Bir Fransiz Lisesinin
kalintisindan Alman Lisesinin kalintisina, bir Alman Lisesininin kalintisindan bir Bulgar Lisesinin binasina
gectikten sonra 6zglr Turk ve Yahudiler olarak kendimizi bulduk. Yine de dolasmalarimiz bitmis miydi?
Bilmiyorum. tlim gugllklere karsin son olarak bir daha tasinmak istedik. Kendi yuvamiza yerlesmek
istegindeyiz. Cagdas pedagojinin gerektirdigi tim tesislere sahip uygun bir yerimiz olana degin ering
bulmayacagiz. Boylece okulumuz bizi koruyan Ulkeye, onu destekleyen topluma ve bagl oldugu topluluk
yonetiminde yarasir bir kurulus olacaktir.

Eskiden bircok okul distan gelen yardimlarla ayakta duruyordu. istedigimiz, her zaman bunu kendi
kendimize gerceklestirebilmemizdir. Kimseden yardim istememek ve kendi kaynaklarimizi saglayabilmektir.
Bardagim kicik olabilir. Ben yine de bardagimdan iciyorum. Bunu yaparak bagimsizligimizi saglayan ve
Ulkedeki herseyin yerel sigasi ve kaynaklariyla gerceklesmesini 6ngoren yoneticilerimizin sundugu orneklere
sadik kaliyoruz. Okulumuzu ve yonetimini lisenin ilerlemesi icin caba harcayan tiim 6gretmenlere, lisede
okuyan tim 6grencilere teslim ediyoruz.

Egitimin yaninda disiplinin de iyi olmasi gerekir. lyi bir diizenleme ve iyi bir yénetim ancak disiplinle
olanaklidir. Sevgili 6grenciler, buna uymayi okul siralarinda 6grenmelisiniz. Kendi kendini ydonetmenin hos
yanlari varsa da anarsiye kapi agiimamalidir. Ogretmenlerimizin hosgorisiinii ve bagislayiciigini kotiye
kullanmayiniz. Kende kendinizi yonetebilme esnekligi sizleri bagimsizlikta asiriya kagmamaniz icin
frenlemelidir. Egitimcilerimizin her dlzeyde, iyilikleri yaninda daha enerjik, cezalarinda da daha sert
olmalarini istiyoruz.

Egitimde ve gercek yasamda g6z éniline alinmasi gereken, herkesin cikari degil, genel cikarlardir.
Toplumun gikarlari karsisinda bireysel gegici heveslerin, inatla bagimsizlik kurallari icinde yok edilmesine
calisiimalidir.
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Umuyorum ki bu ortama giren 6gretmen ve 6grenciler, yapitin gelismesi icin kosul olan bu disipline
alisacaklardir. Iste o zamandir ki, binayi yagmadan, egitimi, tlke cikarlarina karsi olan her talimattan,
disiplini de her gélgeden uzak tutabilecekler, bireyi olduklari topluma onurlu insanlar ve vatanini hicbir
cikar gézetmeden seven vatandaslar uyum icinde yetistirebileceklerdir. Biz Yahudilere bu alanda dusen
gorev diger unsurlarin herhangi birine disen gorevden daha énemlidir. Koklerimiz Tirk tarihinin icindedir.
Eskiden her yerden kovulan atalarimizin burada buyik bir konukseverlikle karsilandiklarini
animsayacaksiniz. 450 yildir hicbir kesintiye ugramadan hosgéri icinde yasiyoruz. Ulkemize minnettariz. Siz
sevgili 6grencilerin, bu tlkenin dilini, edebiyatini, sanatini iyice 6grenerek ve onun yasamina karisarak bunu
gergeklestirebilirsiniz. Biz Yahudilere “Kitabin halki” deniyor. Gectigimiz, yerlestigimiz her yerde bizleri
karsilayan dlkenin mali, ticari ve sanayi kuruluslarinin gelismesine katkida bulunduk. Ayni zamanda o
tlkelerin yazin, bilim ve sanatinin ilerleme asamalarinda da payimiz buyuktr. Sevgili 6grencilerim, ayni seyi
Tirkiye icin yapin. Bu okulda bu 6nemli gorevi Gistlenmeye hazirlanin. Ulkemizde baslayan bu gérkemli
yenilenme devinimine siz de katkida bulunun. Bilgin ve duistnurlerimiz Ulkelerle olan iliskilerimizde temel
ilkeyi saptadilar. “Dina Dimalhuta Dina” “Yasadigin Ulkenin Yasasi, Kendi Yasandir.”

Bu diisiincelerle kazanacaginiz basariyi gérmek icin uzun yasamak istiyoruz. iste o zamandir ki
toplumumuz, harcadigi cabalar ve bu kurulusun yaratiimasi, blylmesi ve gelistirilmesi icin yaptigi

esirgemezlikler nedeniyle 6dullendirilmis olacaktir.

ASKENAZLARDA YARDIM KURULUSLARI

Askenazlarda yardimlasma kusursuz bir bicimde dtzenlenmistir. Ayni amach birkag kurulus yerine, tek
kurulus dizenini benimsemislerdir.

Mosav Zekenim (ihtiyarlar Yurdu)

Or Hadas Sinagogunun kurulusunda, binanin bir kismi sinagog, bir kismi da Mosav Zekenim (ihtiyarlar
Yurdu) ve de yoksul gé¢men ve gezginlerin barindirildigi konaklama evi olarak kullanildigini séylemistik.
1895 yilinda kurulan sinagogla ayni anda, ihtiyarlar Yurdu kuruluyordu.

Ihtiyarlar Yurdu, halen bircok ihtiyari barindirmaktadir. Ancak, yeri artik anilan sinagog binasinda degil,
Haskoy'dedir.

ihtiyarlar Yurdu veya Mosav Zekenim 1962 yili baslarina degin Askenazlar tarafindan yénetilmistir.
Yonetim Askenazlarindir ancak bakima gereksinimi olan yasllar Askenazlardan fazla Sefaradtirlar...
Bayanlar Kolunun iki temel diregi olacak olan Bayan Sol Moreno ve Bayan Sara Benbanaste de
Sefaradtirlar... Hatta bu iki Hanimefendi yine bir Askenaz hayir kurulusu olan “Siit Damlasi” Bayanlar
Kolunda etkinliklerini gosterecekler, buyuk katkilar saglayacaklardir.

Ve Haskoy'e gegis...

Gazeteci yazar Nesim Benbanaste, ihtiyarlar Yurdunun Haskéy'e gecisini o glnlerde yazdigr yazilarla
ayrintili olarak veriyor. (7)

5.9.1963 tarihli Persembe guinl, cok az sayida 6grencinin 6grenim gordigu Haskdy Yahudi Okulu
(Alliance Israélite kurulusu) Ihtiyarlara Yardim Derneginin yeni binasi olarak basina tanitildi. Basinin
destegini saglama cabasinda olan dernek baskani Dr.Harun Ciprut, Salom Gazetesi Sahip ve Bagyazari
Avram Leyon'la La Vera Luz Gazetesi yazari Nesim Benbanaste'ye yeni bina hakkinda bilgi verdi.

Okul binasini, huzur evi durumuna getiren Mimar Muhendis Jak Pardo bu calismasi icin hicbir bedel
almamistir. Dr.Harun Ciprut kisa konusmasinda, dernegin yasatilmasinda bulyik katkilari olan Askenaz



Toplumunun eski Baskanlari Marko Rabinovic ve Sebastian Hibler'e, binanin yeni seklinin mimari Jak
Pardo'ya, yasllarin her sorunuyla ¢ok yakindan ilgilenen Bayan ida Rabinovi¢, Bayan Sofi Laytes, Bayan
L.Weinstein ve Bayan Sol Moreno'ya tesekkurlerini sunmustur.

Simdi bulundugu Haskoy'deki binaya, ihtiyarlara Yardim Derneginin tasinma tarihi 22.12.1963 tarihli Pazar
gunuddr.

Yeni dernek binasinin acilisi gérkemli olmustur. Hahambasi Rabbi David Aseo kurdeleyi kestikten sonra
kapiya bir mezuza koyarak agilisi yapmistir.

Baskan Dr.Harun Ciprut insaat Komitesi ile Mefrusat Komitesini olusturan isimleri séyle aciklamistir...
insaat Komitesi: Pepo Eskenazi (Cemaat Baskani), Albertiko Levi (ilancilik), Marko Rabinovig, ida Rabinovig,
Sebastian Hibler (Askenaz Cemaati Baskani), Lazar Weinstein.

Mefrusat Komitesi: Sol Moreno, R.Weinstein, Sara Benbanaste, S.Laytes.

Dernege bilyiik emek vermis olan izak Altabev Merhumun, aziz anisini anmak icin bir dakikalik sayg
durusunun da yapildigr agilisa Cemaat Baskani Pepo Eskenazi de etkili bir konusmayla katildi.

Dernek Baskani Dr.Harun Ciprut konusmasini su sozlerle bitirdi:

“Hayat, yasanilan yillar ve glnlerle degil, yasadigimiz siire i¢inde insanlik icin yaptigimiz glizel ve hayirli
islerin adedi ile 6lguliddr.”
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—— | chem Ubasar Laaniyim (Yoksullara Et ve Ekmek)

1912'de kurulan bu kurulus, yoksullara sicak corba, et ve ekmek dagitiminda bulunurdu. Ozellikle de
kutsal Sabat guinlerinde

——— RUhama
1912"de kuruldu. Yoksul anne adaylarina, hamileleklerinde ve dogumlarinda her tlrli yardimda bulunurlar,
yeni dogmus bebeklerin giysi ve gerektiginde sut gereksinmelerini karsilarlardi.
Lehem Ubasar Laaniyim ve Ruhama kuruluslarinin 1931 yilinda halen varliklarini sirdarddklerini gériyoruz.
—_—/brani Dili Kurslari

ibrani dili kurslari, okul sonrasi diizenlenir, isteyen her égrenciye acik olurdu.

Okul Dersleri Kurslari

Okul dersleri kurslari, okul sonrasi dlizenlenir, isteyen her 6grenciye acik olurdu.
ibrani dili ve okul derselri, kurslar Gcretsizdi.

Sut Damlasi

Stt Damlasi Bayanlar Kolu, 1907 yilinda kuruldu. Musevi Askenaz Vakfina bagimli olarak calismalarini
strdlrdl. S6zu edilen “baglilik” salt hukuksal bir baglilikti. Kurulusta, bagimsiz bir dernek olusturulamadigi
icin Askenaz yonetimi onu kendi catisi altina ald.

Zayif blnyeli, rasitik cocuklara gida yardimi amaciyla kurulan bu yardim kurulu, adini, okullarda égrencilere
ikindide verdigi sutten almistir.

St Damlasi, yoksul ailelere et, beyaz peynir, st gibi aylik yardimlar yapmis, bayramlarda patates,
yumurta, yag, tavuk gibi ek gida yardimlarinda bulunmustur. Yirmi yil dncesine kadar da yoksul
ogrencilerin okul giderlerini tstlenmistir.

Siit Damlasi Kuruculari: Netty Gezelter, Fanika Griinberg, Anna Moskovic (ilk Baskan), Besi Levi (ikinci
Baskan), Sarina Sigalla (Uclincti Baskan), Frieda Weinstein'dir. Sonralari, bu hanimlara Selma Katz, Lydia
Erdal, Sol Moreno, Silbermann, Sophie Leytes, Sara Benbanaste daha sonra da Klara Perahya, Klara
Boritzer, Nelly Kahya, Renata Kag ve Eliza Asa katilmislardir.

ASKENAZ MEZARLIGI

Buglnkl Askenaz Toplulugu yonetiminin elinde bulunan gému defteri, 1876 yilinda tutulmaya baslanmis.
Daha eski kayitlarin olup olmadigi bilinmiyor. Anilan derterde Askenazlarin gémdildikleri mezarliklar
Haskdy, Kuzguncuk ve Ferikdy olarak gorliniyor. Balat'ta da Askenazlarin gémdili oldugunu biliyoruz.
Kirim'dan (Kerg) kacarak Tirkiye'ye siginan 400 Askenaz ailesi icin Osmanli Hikimeti, sisli'de bir mezarlik
vermisti.

Hahambasi Rabbi Yakir Geron, Meclisi Cismani'de gorevli olan yabanci uyruklu Daniel Fernandez ve Tirk
Hukumeti tarafindan pek sevilen Italyan uyruklu, Kont Abraham de Kamondo'nun istegiyle mezarligi,
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“Italyan ve Yabanci Uyruklu Yahudiler Toplulugu”na verdi.

1907 yilina Askenazlar, Arnavutkdy ylksekliklerinde (Bugtin, Ulus Mahallesi olarak bilinen yerde) mezarlik
olarak kullanilmak (izere bir arsa satin aldilar. Arsanin duvarlarla cevrilmesi tasarlaniyordu.

1920'de alinan berat tzerine, Dr.David Markus, Topluluk Baskani H.G.Reisner ile bir toplanti yaparak
mezarlik arsasinin duvarlarla cevrelenmesine gerekli olan 40.000TL.sinin bulunmasi icin calismalara
girisilmesine karar verdiler.

19.5.1927 tarihli “Lag Laomer” gecesi, kalabalik bir Askenaz toplulugunun katildigi duadan sonra
Dr.Markus, konu ile ilgili bir konusma yapti. Mezarligin mutlaka duvarlarla ¢evrilmesi gerektigini, yapilacak
bagislarin toplanmasi ve duvarlarin gerceklestirilmesi icin Max Grinberg bagkanliginda bir kurulun
gorevlendirildigini duyurdu.

O gece 6000 TL.sI toplandi. Bagis listesinin basinda, 1500 TL.si ile istanbul’un Gnli ticcarlarindan ve ayni
zamanda Finlandiya Fahri Baskonsolosu olan Mauricio Darr bulunuyordu.

Bu mezarliga ilk gdomulen kisi, Zvi Ben Baruh Kohen Edelmann’dir. (17.10.1920)

|
A7 CEMAATI MEZARLIG |
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ASKENAZ KULTURU
Robert Schild

Ondokuzuncu Yizyll Dogu Avrupa’sinda gelisen ve giiniimiiz sanat ve disinbilimini derinden etkilemis
olan Askenaz Kiiltiir(i'niin evrensel boyutlari, kimi cevrelerce yeterince taninmamaktadir. Oniimiizdeki
sayfalarda bu kiltlirin kokenleri ile olusumu kisaca tanitilip, bu arada Trkiye bilim ve sanat cevrelerine
katkilarda bulunmus olan bazi Askenaz kékenli aydinlara da deginilecektir. Ayrica, aynen Judeo-Espanyol
da oldugu gibi, gtinimiizde gittikce yitirilen Yidis dili ile son olarak, Ulkemizde hemen hig bilinmeyen

"Askenaz Mutfagi” na kisaca goz atilacaktir.
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Schtetl ile metropol arasindan siyrilan
ASKENAZ SANAT ELCILERI

QOdessa - Kiew treninde iki Yahudi ayni kompartimani paylasiyor. Bir miiddet yol
aldiktan sonra daha ¢agdas gorinimli olani, siyah giyimli ve uzun sakalliya, nereli
oldugunu sorar.
- "Ich bin fin Chalem." ( Chalem liyim )
"Oj - Chalem... a schejnes schtetl und a grojse kille. Aber sugt mir, Rebbe:
wifil Jidn leben dort?”
(Ah, Chalem, guzel bir kasaba ve buyUk bir cemaat. Ancak soyleyin: orada
kac Yahudi yasar? )
- "Mir senen finfhundertsibenunsechzig Jidn." ( Biz 567 Yahudiyiz ).
- "Schejn, schejn, so file  und wifil Gojim senen dort?" ( Guzel, giizel ve kag
adet Hiristiyan? )
- "Last mich kleren. Da is der birgermajster, der gendarm und sajne schikse,
der stationsvorstehr
und sajn mejdele, und da wern sich noch einige schiker herumtrejbn. Aber
jetzt sugt mir, fin wi
kimmt ir?"  ( Bir dlslneyim, belediye baskani var, jandarma ve esi var,
istasyon gorevlisi var
ve ayrica ortada dolasan birka¢ ayyas daha olacak. Ama simdi siz soyleyin, siz
nerelisiniz? )
- "Ich bin fin New York!" ( Ben New York luyum! )
- "Oj-of-0f New York!... A schejne schtadt und muss sajn a grojse kille. Sugt
mir : wifil Jidn leben
dort?" (Ah, New York, glzel bir sehir ve buyiik bir cemaat olmali. Orada
kac Yahudi yasar? )
- "Ejne miljon!" ( Bir milyon! )
“Nu-nu! Ejne miljooon!! Und wifil gojim?” ( Vay, vay! Bir milyon!! Ve kag
Hiristiyan? )
- "Nu, es missen sajn so zejn-zwelf miljonen.” ( Eh, on-oniki milyon olmali. )
- "So file! Far wuuuus???” ( O kadar ¢ok! Ne icin ki??? )

iste, Nazi soykirmina kadar yuzyillarin Dogu Avrupasi'nda yer alan onlarca degil, yluzlerce kiicik kasaba ve
koylerinde Yahudi toplumu bu bicimde, kendi aralarinda yasardi. Genel olarak (Almanca “Staedtlein” =
ktictik sehir sbzciginden tiretilmis olan) bu schtetl’ lerin bircogunda nifusun timi, digerlerinde ise
biytk cogunlugu Yahudiydi. Rusya, Ukranya, Romanya, Macaristan, Bohemya, Galicya, Polonya, Litvanya
gibi bolgelerde, yerine gore Rus Carligi veya Avusturya-Macaristan imparatorlugunun buyrugu altinda,



kusaklar boyunca surdtrlen geleneklere simsiki bagli, apayri bir diinya! Isyerleri olan diikkan ve atélyeler,
pazar yerleri, kir evleri, Sabat ve dua saatlerinde gidilen schul (sinagog) ve kéy kahvesi ile meyhane
arasinda olusan, dualarin ibranice okundugu, ancak tim diger iletisim ve etkilesimin Yidis dilinde gectigi
gunler ve yillar. Arada bir, ickiyi cok kagirmis yerel serseri takimi (o dénemde holigan veya limpen terimleri
yoktu hentiz!) veya kiskirtilmis Rus kozaklarinin etrafi yikip yaktiklari pogromlar arasinda, cogu kez kelle
koltukta bir yasam.

Schtetl ortami, Jidischkejt olarak da adlandirilan yalin Askenaz kiltarinin (ve dolayisiyla sanatinin)
dogdugu, gelistigi, ylzyillar boyunca korundugu ve nihayet tim dinyaya yayildigi ana ocak olarak
gorulmelidir. Bu ortamdan kimler yetismemis, ne tir evrensel yapitlar olusmamisti ki! Yazin (edebiyat),
muzik, sahne ve gdrsel sanatlar alaninda nice diinya capindaki ustalarin kékenleri, hep bu alcak gonillii
kiiguk ortamlara dayanir.

Kirda Yasayanlar ile Kentsoylular

Ote yandan, daha batiya gidip Avusturya, Almanya, Fransa, Hollanda ve ingiltere gibi ilkelerde yasayan
Yahudilere baktigimizda, oldukga farkli bir yasam tarzi gérirtz. Schtet/ nifusu, Car veya imparator
yonetiminin 6zel ve yazili izni olmadan bulunduklari bolgeleri terkedemezken, batidaki tlkelerin blyik
kentlerinde oturan Yahudi halki daha erkin ve oldugunca hur bir yasam strdiryordu. Aydinlanma dénemi
ile, Ortacagdan kalma getto sinirlari icinde oturma zorunlulugu ortadan kalkmisti. Buna ragmen, cogu
kentlerde Yahudiler gene de belirli bazi semtlerde kiimelenmislerdi: yasam buralarda da genellikle ayni
sokaklarda, belirli sinagog ve okullarin etrafinda strlyordu. Ancak kentler arasi seyahat olanaklari ve
arzuya gore gidilebilecek egitim kurumlarinin segimi, yizyillar ilerledikge belirli bir rahatliga kavusmustu.
Kentsoylu Yahudi halkinin meslek tercihleri boylece gittike doktor, avukat, gazeteci, politikac gibi daha
entellektiiel alanlara kaymaktaydi. Ve bu ortamdan, schtet/lerden tireyen yukarida siraladigimiz sanat
dallarina ilaveten, dlinyayi yerinden oynatacak dustnurler clkmaya baslayacakti.

Beri yandan, bu birbirlerine oldukca zit kiltlrel ortamlarin her ikisinde de Yahudi halkinin dis sosyal
etkenlere karsi icinde tasidigi duyarlilik ve her an icinde bulundugu tedirginlik, onlara da kendilerine has bir
karamsarlik, korunma ve birliktelik icglidusu asilarken, degisik duyarliliklar ve tepkiler ile gene kendine
0zglin bir disavurumlara yol acacakti.

iste, kirsal ve kentsoylu olarak adlandiracagimiz bu iki akim ile korunma duyarliligindan tiireyen birtakim
sentezler, Askenaz kultur, sanat ve distimbiliminin 19. ile 20. Yuzyillardaki 6zyapisini olusturur. Schtetl
ortamindaki geleneklerin pisirildigi pota, blyuk kentlerin egitim kurumlarinda edinilen liberal disinceler ve
bu iki ortamda gorilen ortak dayanisma durtust, Askenaz kaltarinin temel taglariydi.

Ne var ki, yillar boyunca oldukgca saglikli bicimde gelismekte olan bu etnik bilesim, 1880 lerde Carlik
imparatorlugu nda ve ardindan Polonya da artmaya baslayan Yahudi diismanligi ile derinden sarsilacakt.
ilk toplu gécler bu donemde basladi ve yénelinen bélgeler basta Almanya ve Fransa (bu arada, Osmanli
imparatorlugu) gibi oldukca yakin tilkeler, ancak artan bir cogunlukla Kuzey ve Giiney Amerika olmustu.
Tarihte oldukca kisa bir stire sayilan elli yil sonra, bu kez Almanya da basgdsteren Nazi ideolojisi ile ikinci
blylk go¢ akimi olusmus, bu kez ise ana hedef (kutsal topraklar yanisira) Amerika Birlesik Devletleri
olmustu. Ancak ne yaziktir ki, bu arada insanlik disi bir kiyima ugramis olan alti milyon Avrupali Yahudi
arasinda, ylzbinlercesinin Jidischkejt 6zelligi, onlarla birlikte gaz odalari ve firinlarda yok olacakti!
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_5III' ve dlijaZI

Schtetl yasaminda yoresel halk ozanlari ve en basta bir cesit cigan tiri olan Klezmer mizigi hakimdi.
Kirsal folklor 6gelerini tagimakta olan bu dogaclama sanati, baslarda dnemsenmemekle birlikte, aslinda o
dénemin naif ancak otantik Askenaz sanat yasaminin en belirgin yapitlarini olusturur. Bu tir alcak gondlli
sanat cabalamalari yanisira, kirsal yorelerde daha nitelikli yapitlari icin uygun disavurum ortamini
bulamayan bazi ozan ve yazarlar, komsu kentlere yerlesmeye baslarlar. iste, Yidis yazininin belki de en
biyiik kalemi olan Scholem-Aleichem (asil adi Schalom Rabinowicz), 1859 yilinda dogdugu Ukranya nin
Pereyaslav kéyliinden 6nce Voronkov kasabasina ve ardindan, 24 yasinda Kiew kentine yerlesir. Oradaki
zengin sanat yasamindan 6nemli paylar kapan yazar, onceleri haftalik “Dos Yidishe Folksblat” gazetesine
strekli yazilar verir, ardindan ise, bircok geng kalemlerin de katilacagi tnlti “Di Yidishe Folksbibliotek”
dergisini yayimlamaya baslar. Kisa bir stre sonra Kiew sinirlarini da asarak tim Avrupa da Unlenecek ve
son yillarini New York da gegirecekti. Iste, Ukranyali kiiclk bir schtetl ‘de sanat sertivenine baglamis olan
bu yazara, bir gn karsilastigi tinlt Amerikali meslektasi Mark Twain séyle diyecekti: “Size kendimi
tanitmak isterim: bendeniz, Amerika nin Scholem-Aleichem’i!”

Ayni gelisme ve aydinlanma sireci, o dénemin cogu Yidis yazarinda gordlir: Beyaz Rusya nin Kapulia
kasabasinda 1835 yilinda dogmus olan Mendele Mokher Seforim (Schalom Abramowicz) veya 1852
de Polonya nin Zamosc kasabasinin ¢ocugu, daha sonra Varsova dan baslayarak gene diinyaca tinlenecek
olan ozan Jitzhak Lejb Peretz gibi. Beri yandan, cocuklugunu da Varsova da geciren Isaac Bashevis
Singer, ilk 6ykdlerini buradaki haftalik gazetelerde yayimlayacak ve bu kentteki oldukca serbest ve erkin
sanat yasamindan yararlanmakla birlikte, kendisini kisitlamaya baslayan siyasi ortami goriip 1935 yilinda
A.B.D. ye goc edecekti. Ne var ki, 1978 yilinda almis oldugu Nobel Edebiyat Odili ne layik bulundugu
roman ve Oykdlerinin blytk ¢ogunlugu, gene de gencliginde dedesinin schtetl i olan Bilgoraj daki
yasaminin derin izlerini tasirken, Askenazlarin ana ocagi olan Dogu Avrupa nin bu kiltird, cagdas Yidis
yazininda yasatilmaya devam eder. Diger bir ifadeyle, gerek ilk yazar diasporasi olarak adlandirmak
istedigimiz ayni tlkedeki kéyden kente g6g yanisira, ikinci diaspora olan tanimlayacagimiz sinirlaragiri
gonulli veya zorunlu stirgiin ¢ogu Yahudi yazarlarda, geleneklerinin stirdirdlip islenmesine mani
olmayacakti. Bu 6ge, Avusturyali J.Roth ve Rus I.Babel ile S.Bellow, B.Malamud, Ch.Potok,
Ph.Roth ve H.Wouk gibi A.B.D. li yazarlarda goze carparken, daha cok kentsoylu 6zelliklerini
islemeleriyle bilinen Avusturyall F.Kafka, A.Doblin, S.Zweig ve A.Schnitzler, Fransiz M.Sperber,
R.Gary ve J.Kessel, italyan A.Moravia, ingiliz A.Koestler, H.Pinter ve A.Wesker ile Rus sairler
I.Ehrenburg ve O.Mandelshtam’ in yapitlari, liberal duyarliliklari yanisira, cogu kez yukarida deginilen
tedirginlik ve karamsarlik 6gelerini tasir. Bu baglamda, soykirim konusunu siirlerinde isleyen Alman
N.Sachs, Avusturyali P.Celan, Cek J.Bor, romanlarina konu eden Fransiz E.Wiesel, Alman A.Seghers,
italyan P.Levi ve Amerikali L.Uris ile sahneye tasiyan Alman P.Weiss ve C.Zuckmayer, Askenaz
yazininin en karanlik sayfalarinin “vakantvistleri” olarak anilir.

ETrEE——— Tiyatro, Sinema ve Basin

20. Ylzyila girerken, Dogu Avrupa nin biylk kentlerinde strddrilen ¢ok yonli edebi yasam, gerek
sahnede gerekse basin dinyasinda Askenaz kultGrantn altin yillarini getirmisti: Sayisiz Yidis Halk
Tiyatrosu topluluklarinca Odessa, Kiew, Blkres, Czernowicz gibi o dénemin bircok “metropol“larinda
gerek muzikli, gerekse salt s6zel dramatik yapitlar sergilenirken, buradan hareketle Prag, Viyana ve Berlin

36 gibi diinya capindaki sanat merkezlerindeki tiyatro yasaminda, Yahudi sanatgilar gittikce cogalmaktaydi.



Iste, 1875 yilinda Bukres te Abraham Goldfaden ile baslayan ilk profesyonel Yidis Tiyatrosu ndan, 20.
Yiizyl Alman Tiyatrosu na Berlin de yon verecek olan Max Reinhardt tzerinden A.B.D. nin saygin sahne
yazarlari A.Miller, D.Mamet, S.Berkhoff ve N.Simon ile isimleri buraya sigmayacak Broadway oyun
yazarlarina uzanan yol!

Broadway den Hollywood a giden yol, uzun degildir. Avrupa’yi geride birakip 6nceleri New York a ayak
basan Askenaz Yahudileri, A.B.D. bati kiyisinda biyuk bir evrim geciren sinema endstrisine yeni bir
cehre kazandirip onu, beraberlerinde getirdikleri Avrupa entellektielizmi ile daha nitelikli kilmasini
bilmislerdir. Ancak daha 6nceleri, 1895 yilinda Polonya dan A.B.D. ye gé¢ etmis Samuel Goldwyn (asil
adi Goldfisch), Rus asilli olup Kanada Uzerinden bu ulkeye gelen Louis B.Mayer ile A.B.D. dogumlu
Jesse Lasky ve Harry Cohn, Goldwyn Pictures, Metro-Mayer, Paramount ve Columbia yapim sirketlerini
kurarak, yedinci sanatin saglam temellerini atmislardi. Ozellikle yirmili yillarda M.Reinhardt ekoliinden gelen
E.Lubitsch ve W.Wyler ile Avusturyali J.v.Sternberg ile B.Wilder in ardindan, Almanya daki Nazi
kiyimindan kagan saygin UFA yapim sirketinin bircok Yahudi yoneticisi, Hollywood da aradiklari altyapiyi
bulmalari yanisira, katkilarini da esirgememislerdi. Bunlarin basinda F.Zinnemann, O.Preminger ve
J.Mankiewicz siralanabilir. Mizikler D.Tiomkin, B.Bacharach ve E.Bernstein tarafindan
besteleniyor, senaryolar B.Hecht, S.Raphaelson ve G.Axelrod tarafindan yaziliyordu. Aktérler
arasindan sadece besli bir 6rnek ile yetinelim, Alman asilli New York dogumlu Chico (Leonard), Harpo
(Arthur), Gummo (Milton), Groucho (Julius) ve Zeppo (Herbert) - 1929 ile 1946 yillari arasinda milyonlarca
sinema seyircisini kahkahalara bogan Marx Brothers.

Basina gelince, nitelikleri gittikce artmakta olan haftalik ve giinltk Yidis gazetelerini artik Lehce, Rusca,
Cekge, Almanca ve ingilizce olarak yayimlanan Askenaz kokenli basin izlemeye basladi. Bunlarin ilki, 1837
ile 1922 yillari arasinda Leipzig de yayimlanan Allgemeine Zeitung des Judentums olmustu; 1841 yilinda
Londra da ¢ikarilmaya baslanan The Jewish Chronicle ise, bugln halen varligini sirddren en eski Yahudi
gazete olarak bilinir. Avrupa da Yahudilerce yayimlanan sayisiz saygin gazete olarak, Paris muhabiriyken
Dreyfus olayini izleyen Theodor Herzl'in 1891-1895 arasinda calistigi ve Gnli Avusturyali yazar Stefan
Zweig da kadrosuna aldigi Viyana daki Neue Freie Presse anilabilir (halen Die Presse adiyla Avusturya nin
en saygin gazetesi olarak bilinmektedir). Yeni Diinya daki basin éncileri arasinda Macaristan dogumlu
Joseph Pulitzer ile New York Times gazetesinin kuruculari, Alman asilll Adolph S. Ochs ile Arthur H.
Sulzberger isimlerini de son olarak zikretmek gerekiyor, daha nicelerini bu satirlara alamadan.

Gorsel sanatlar ve mizik

Scholem-Aleichem in Siit¢li Tewje romanindan uyarlanmis olan Damdaki Kemanci muzikalini izleyen
sanatseverler, sahne dekorlari ve oyuncularinin giysilerinden Rus Yahudi resim sanatcisi Marc Chagall’ 1
animsarlar. Gergekten de, olayin gectigi Anatevka, tipik bir Ukranya veya Rus schtetl’ini simgelerken, asil
adi Segal olan 1887 dogumlu Chagall'in sanatindaki ortam, daha ¢ok ilkesi olan Beyaz Rusya'nin Vitebsk
bolgesini, figurleri ise babasinin meslegi olan balik saticisi veya koy hahami ile halkini canlandirir. 23
yasindan baslamak Gzere, yasamini daha ¢ok Fransa ve A.B.D. nde strdiirmekte olan, Askenaz resim
sanatinin dlinya capindaki bu temsilcisi, karakalem ve renkli yapitlarinin 6nemli bir boliminde, artik
yitirilmekte olan Dogu Avrupa nin kirsal Yahudi yasamini 6limsuizlestirmeyi basarmisti. Avrupa ve Amerika
nin bircok gézde muzelerinde bu yapitlari izlenebilen Chagall'in isledigi diger ana konu ise, Tevrat in gesitli
oOykuleri olup, basta vitray teknigindedir. Bu dev yapitlarin bazilari, Jerusalem Hadassah Hastahanesi,
Vatikan, Birlesmis Milletler ile Paris ve New York Metropolitan Operalarini stsliyor. ~Schtetl yasamini daha
bircok Askenaz ressam tuallerine tasimistir drnegin Macar L.Horowitz, P.Kaufmann ve Rus J.Epstein



gibi. Buna karsilik, empresyonizm akiminin énde gelen
Alman temsilcisi Max Liebermann, Yahudilik ile ilgili
az sayida yapit vermis, asimilasyon 6gesinin agir
bastigi bir sanatcidir. Dini kokenleri veya Askenaz
kilturlerine hi¢ deginmeyen iki ressam ise, Rus asilli
Fransiz Chaim Soutine ile yakin arkadasi olan italyan
Amadeo Modigliani dir.

Askenaz muziginin iki ana kokeni, yukarida da kisaca
degindigimiz klezmer yanisira halk sarkilari ile sinagog
ilahileridir. ilki, daha cok dogaclama teknigini
kullanilarak, basta klarnet ve keman ile calinan neseli
freilachz , dansa davet eden dojne , ve daha ciddi,
sdzel nigun tlrlerini icerir. Bu tlr, glinimiizde
ozellikle A.B.D. ve Almanya‘da yeniden poptiler
olmustur. Halk sarkilarinin toparlamasinda byuk
emegi gegenler arasinda ise Polonyali M.Gebirtig ve
Ukranyali A.Goldfaden anilmalidir. Dini muzikler s6z
agirhikli olup, guzel sesli kantor veya hazanlar tarafindan icra olunur. Aralarindan bazilari, 6rnegin
Avusturyali J.Schmidt, opera ve operet diinyasinda biyiik sevingenlik kazanmisti. Schtetl ortamina has bu
tlrlere karsin, biyuk kentlerde yetisen ve dini ezglieri cok sesli sanat mizigine uyarlayanlarin basinda,

“Kol Nidrei” si ile biyiik Gne ulasmis Alman M.Bruch ile “Avodath Hakodesh” ile isvicreli E.Bloch gelir.
Ote yandan, Askenazlar arasinda klasik mzik alaninda, 6rnegin Beethoven ve Mozart gibi dev isimlere

rastlanmaz. Yahudi sanat muziginin 3M i olarak tanimlamak istedigimiz Alman F.Mendelssohn-Bartholdy,
G.Meyerbeer (asil adi Jacob Liebmann-Beer) ve Avusturyali G.Mahler yanisira, ¢ok sesli bati miziginin
cagdas bestecileri Avusturyali A.Schénberg ile Amerikali A.Copland zikredilebilir. Nazi donemi 6ncesi
Almanya'sinda, Brecht Tiyatrosu nun sahne muzikleri, salt Askenaz Yahudileri (K.Weill, P.Dessau, H.Eisler)
tarafindan bestelenmisti. Berlin'li bir kantorun oglu olan Weill, sanat yasamini daha sonralari gittigi
Broadway ve Hollywood'da strdirmus ve aynen Rus asilli olup Amerika dogumlu G.Gershwin (asil adi
Gershowitz) ve G.Bernstein gibi gerek sanat, gerekse sahne muzikleri konusunda esit derecede
Unlenmisti. Bu son tiirde ise, burada sayisi anilamayacak kadar ¢ok, basta Avrupa asilli Yahudi besteciye
rastlamaktayiz  6rnegin |.Berlin (Kazakistan asilli Israel Baline!), J.Kern, H.Arlen, R.Rodgers ve
O.Hammerstein gibi. Caz miziginde siralanabilecek en 6nemli isimler B.Goodman ve S.Getz olup, pop
sanatgilari arasinda ilk akla gelenler B.Dylan (Robert Zimmermann), P.Simon ile Dire Straits Grubu nun
kurucusu M.Knopfler anilmalidir. Icracilara gelince  bir séylenceye gore, strekli olarak diismanlarindan
kagmaya hazir olan Dogu Avrupa Askenazlarinin, kolayca tasinabilecek keman calmayi yeglemelerine
karsin, bu aletin ustalari (6rnegin Y.Menuhin ve S.Mintz) yanisira, bircok diinyaca Gnli piyano
sanatgisini da yetistirdikleri sdylenebilir - sadece birkagina deginmek gerekirse, V.Ashkenazy,
D.Barenboim, V.Horowitz, A.Rubinstein ve istanbul dogumlu A.Weissenberg gibi veya, orkestra
sefleri arasinda A.Fiedler, R.Serkin, B.Walter ve daha niceleri...

Kdiltir mirasinin sorgulamasi

Askenaz Sanat dinyasindaki bu ¢ok kisa gezintimizi, distnbilimi ¢evresine bir kusbakisi ile bitirelim. Nasil
ki, 6nceleri 15.Ylzyilin sonlarina kadar, ispanya ve Portekiz deki Sefaradlar ve ardindan Hiristiyanhigi kabul
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etmis Conversos ve Marranos arasindan bircok saygin filozof ¢ikmis ise, 6zellikle Alman Yahudi toplumu,
gunumuzin distunbilimini derinden etkilemis kisilikler ¢ikarmistir. 18.Ylzyll da M. Mendelssohn ile
baslayan Yahudilikte Aydinlanma akimi, biytk Alman dustuntri Kant'in fikirlerini yorumlayip genisleten
M.Herz, L.Bendavid ve S.Maimon ile stirdl. Sosyalist distince ekoli M.Hess ve K.Marx ile 20.Yizyil tarihini
derinden sarsacak gelismelere ugradi. S.Freud ve A.Adler psikanalize yeni ve devrimci ufuklar getirirken,
A.Einstein fizik yanisira, zaman kavramini yeniden belirledi. Cagdas Yahudi distindrleri E.Bloch ve
H.Marcuse, Marx ve Freud'un kuramlarini, K.Popper ayrica Einstein'in gorUslerini irdelediler. H.Arendt ise,
20.Ylzyilin Yahudi dismanligini elestirel bicimde incelerken, milyonlarca insanin kiyimina yol agmis bu
olusumunun nedenleri arasinda Avrupa Yahudi toplumunun azalan etkinligine isaret etmekteydi.

Yukarida tanimladigimiz tlrdeki schtetller kalmadi artik. Ancak, bu yalin ortamlarda gelisen Askenaz
yasamindaki kirsal gelenek ve dirtiler, kentsoylu sanatcilar etkileyip onlarda yeni ufuklar agarak bu kdltur
mirasini evrensel boyutlara ulastirmistir. Bu baglamda olusan kendine has sézel, gérsel ve isitsel sanatlar ile
dustnbilimi el ele geliserek, insanoglunun daha zengin, daha elestirel ve daha ylice degerlere yonelmesine
neden olmustur.

“Bogazici'ne Sigmanlar”
Tiirkiye'nin Konuk Ettigi
Askenaz Bilim Adamlarn ve Sanat Egitmenleri

Bu satirlarin yazari, yeniyetme bir Universite 6grencisi olarak 1968 yilinda 1.U. Isletme Fakiiltesi koridorlarini
asindirmaya baslarken, Dekan odasinin hemen karsisindaki duvarda, altinda Alfred Isaac adi yazili blyik
boy fotograf ile ilk karsilastiginda, degisik duygulara kapilmisti. 1930'lu yillarda Eminéni’ndeki isyerinden
her kacabildiginde, Mercan Yokusu'nu tirmanip istanbul Universitesindeki anfilerinde birtakim parlak
yabana hocalarin derslerini izlemeye giden babasinin anlattiklarini animsatmisti, o fotograf.

Gergekten de, tlkesinin batilasmasi icin hi¢ bir atilimi esirgememis, ileri gortsli buyik devlet adami Kemal
Atatiirk, 6nayak oldugu Universite Reformu cercevesinde, istanbul ve Ankara Universitelerine onlarca
degerli bilim adamlarinin gelmesine yol agmisti. Aci bir rastlanti olarak, 1933 yilinda Almanya da basa
gelen Nazi rejimi, bircok sosyal demokrat, sosyalist, ilerici ve liberal kiltir adamlarinin galismalarini
engellemeye baslamis ve 6zellikle Yahudi akademisyenlerinin anavatanlarini terketmelerine yol acmisti. Iste
aynen 450 yil éncesinde ispanya Yahudilerine kucak acan Osmanli Devleti gibi, geng Tirkiye Cumhuriyeti
de bu degerli bilim adamlarina yeni bir calisma ortami saglarken, ayni zamanda Ulkenin kalkinma stirecinin
kilturel cephesinde yeni yeni ufuklarin agilmasini saglayacakti.

Bu ufuklar nelerdi?  Turkiye ye yeni bilim disiplinlerinin (dallarinin) gelmesi; her iki Univeristede yeni fakilte
enstitilerinin kurulmasi; cogu aninda Tirkce ye cevrilen sayisiz ders kitaplarinin yazilmasi; Ulkeye vardiktan
hemen sonra ders vermeye baslayan bu hocalarin yaninda, yarinin profesorleri olacak sayisiz bilim
asistanlarinin yetismesi; Avrupa capinda hekimlerin tip fakdltesi kliniklerinde halka hizmet vermeleri; mimar
olanlarinin, basta istanbul ve Ankara nin bircok buyiik yapilarini gerceklestirmeleri; yerel bilgilere sahip
yabanci uzmanlarin, olusturulan yeni kanunlara ve iktisadi politikalara yon vermeleri vbg.

Ekim 1933’ de Turkiye ye gelmeye baslayan bilim adamlarinin ¢cogu, buradaki ortami begenecek ve
ilerleyen aylar icerisinde, Almanya da ayni ayirim ve kiyim olasiligi ile karsi karsiya kalan bircok dostlarini da
Istanbul veya Ankara ya cekeceklerdi. Béylece sayilan birkag ylizii asan bu hoca ve asistanlarindan kimileri
yillarca, bazilari onyillarca tniversitelerimize degeri bicilmez katkilarda bulundular. Ne yazik ki bircogu, Nazi
dénemi sona erdikten sonra tekrar vatanlarina déndiiler, bazilari daha uygun arastirma sartlari
bulabildikleri A.B.D. tniversitelerine yoneldiler, birkaci yeni kurulan israil e go¢ ettiler ancak geride
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biraktiklari, yanlarinda yetisen ve 6rnegin bu satirlari yazanin birtakim degerli hocalari ve bu baglamda
Ttrk bilim ortaminda bir yeni yapilanma olmustur.

Avrupa, hatta dinya ¢apindaki bu bilim adamlarinin énemli bir bélimi Alman, bazilari ise Avusturyali,
Cek, Macar ve Polonyali Yahudilerdi (birkagi ise, salt Yahudi esleri oldugu icin de ayni kaderi
paylasmaktaydilar!). Bu kisitl derlememizde, Askenaz profesérlerinin timini burada anmamiz olanak
disidir, asagidaki siralama, Turk bilim ve sanat diinyasina en buylk katkilarda bulunmus olanlarini
kapsamaktadir sadece.

A. Tip Biliminde

- Prof. Hugo Braun (Cek): 1933-1950, i.U. Mikrobiyoloji, Salginlar Bilgisi ve Parazitoloji Ensitiisti Baskani

- Prof. Albert Eckstein: 1935-1950, Ankara Numune Hastanesi Cocuk Bolumu Baskani ve 1945 den
baglamak tzere A.U. Cocuk Hastaliklari BSIGmi

- Prof. Erich Frank: 1933-1957, éliminde kadar 1.U. i¢ Hastaliklar B&limu, Vakif Gureba Klinigi Dahiliye
BolimU Baskani  yetistirdigi 6grenciler arasinda Prof.E.S.Egeli, Prof.R.Ozcan, Prof.N.Harmanci

- Prof. Karl Hellmann : 1936-1943, i.U. Kulak-Burun-Bogaz Blumi Baskani

- Prof. Julius Hirsch : 1933-1948, 1.U. Hijyen Enstitlst Bagkani

- Prof. Josef Igersheimer: 1933-1939, i.U. Oftalmoloji Profesérii ve Goz Klinigi Baskani (yetistirdigi
ogrenciler arasinda Prof.N.Bengisu anilabilir)

- Prof. Alfred Kantorowicz (Polonyall): 1933-1948, i.U. Dis Hekimligi, derslerden sorumlu direktor

- Prof. Berta Ottenstein: 1935-1950, i.U. Dermataloji Profesori

- Prof. Philipp Schwartz: 1933-1951, i.U. Patoloji Enstitlisii Baskani

- Prof. Max Sgalitzer (Avusturyall): 1938-1943 i.U. Radyoloji Enstitiisti ve Klinigi Baskani

B. Hukuk Biliminde
- Prof. Ernst Hirsch: 1933-1952,
dnceleri I.U. nde Ticaret Hukuku

Profesorii, 1943 den sonra A.U. nde
Ticaret Hukuku, Hukuk Felsefesi ve Hukuk
Sosyolojisi Profesori (yetistirdigi 6grenciler
arasinda Prof. M.Aksoy, Prof. Y.Karayalgin,
Prof. H.Topguoglu)

- Prof. Richard Honig: 1933-1939, i.U.
nde Hukuk Felsefesi ve Hukuk Tarihi
Profesor

- Prof Andreas Schwartz (Macar): I.U.
nde Roma Hukuku, Medeni ve Mukayeseli
Hukuk Profeséri  (yetistirdigi 6grenciler
arasinda Prof.H.V.Velidedeoglu,
Prof.B.Davran, Prof.T.Rado)

R — /ktisat Biliminde
- Prof. Alfred Isaac: 1937-1951, i.U. nde
isletme Bilimi Profesért, bu bilim dalini
oTUrkiye'de yerlestirmis olup daha sonra




isletme Fakaiiltesini kuracak olan bircok degerli hocanin énctsii sayilir
- Prof. Gerhard Kessler: 1933-1951, i.U. nde iktisat Profeséri, ilk Tiirk isci sendikasinin kurucusudur
Bilim Adamlari-2

D. Dil ve Tarih Bilimlerinde

- Prof. Erich Auerbach: 1936-1947, i.U. nde Fransiz ve Romen Dilleri Profesori, Trkiye de kaleme
aldigi Mimesis Bati Edebiyatinda Ortaya Konan Gergek baslikli incelemesi, bugtine dek dalindaki
en saygin yapitlarl arasinda anilmaktadir.

- Prof. Benno Landsberger: 1935-1948, A.U. nde Asuroloji ve Stimeroloji Profesori

- Prof. Waler Ruben: 1935-1948, A.U. nde Hint Dilleri ve Eedebiyati Profesérii

- Prof. Leo Spitzer (Avusturyal): 1933-1936, i.U. nde Romen Dilleri ve Edebiyati Profesorii
(yetistirdigi 6grenciler arasinda Prof.S.Bayrav, Prof.M.Urgan ve S.Eyiboglu yer aliyor)

——— . Fen Bilimlerinde

- Prof. Leo Brauner (Avusturyal): 1933-1955, i.U. nde Botanik Profesorii

- Prof. Otto Gerngross (Avusturyal):1933-1943 Ankara YUksek Ziraat Enstitist nde, ardindan Filistin de
bir muddet kaldiktan sonra 1947 den emekliligine kadar A.U. Fen Fakiiltesi nde Ziraat Bilimleri Profesérii

- Prof. Wolfgang Gleissberg (Polonyali): 1934-1958 yillari arasinda I.U. Astronomi Enstitlisii nde gérev
alip, bu bilimin Turkiye deki 6ncilerindendir, 1965/66 da A.U. nde misafir profesor olarak bulundu

- Prof. Philipp Gross (Avusturyali): 1936-1939, i.U. Teknik Kimya Enstitiisii Bagkani

- Prof. Felix Haurowitz (Cek): 1939-1948, 1.U. Biyokimya Enstitiisii Baskani

- Prof. Alfred Heilbronn: 1933-1956, i.U. nde Botanik Profesérii ve Botanik Bahgesi Direktorii

- Prof. Willy Prager: 1934-1951, I.U. nde Uygulamali Matematik ve Mekanik Profeséri

- Prof. Wilhelm Salomon-Calvi: 1934-1941, énceleri Ankara YZE nde yeni kurulan Jeoloji B&limii
Baskani, ardindan MTA Enstitlisti nde danisman; Tirkiye deki deprem arastirmalari konusunda éncti

—— . Sanat Eg”ltlma/&'l‘l

Yukarida sirladigimiz bilim adamlari yanisira,

- Macar Lico Amar, 1938-1957 yillari arasinda Ankara Devlet Konservatuarinda keman 6gretmenligi
yapmis, bircok yorumcu ve bestecilerin yetismesine katkida bulunmustur.

- Berlin Sanat Akademisi nden uzaklastinlan heykeltras Prof. Rudolf Belling, 1937 den baslayarak IGSA,
1951'den itibaren ise ITU Mimarlik Fakiiltesi nde égretim gérevlisiydi. Turkiye de gerceklestirdigi baslica
yapitlar arasinda, Macka'daki Indnii Aniti sayilabilir.

- Berlin Sehir Operasi Mudurligu nden alinan Prof. Carl Ebert, 1939-1947 yillari arasinda Ankara Devlet
Konservatuarinin kurulusuna genis capta katildi, cagdas Tirk opera ve tiyatrosunun oncilerinde olup,
Aydin Gun, Glneyt Gokcer ve Mahir Canova gibi sanatgilarin yetismesine énayak oldu.

- Fransiz ressam ve baski sanatgisi Prof. Leopold Levy, 1937-1949 boyunca IGSA nin Resim Bolumu
Bagkanligi sirasinda N.lyem ve A.Arbas gibi nice saygin Tiirk ressaminin yetismesine énayak oldu.

- Avusturyall mimar Margarete Schutte-Lihotzki, gene mimar olan esi Wilhelm ile birlikte 1938-1947
yillari arasinda IGSA'de proje hocaligi yapti.

- 1936 yilinda Tirkiye ye cagrilan Prof. Bruno Taut, IGSA'deki 6gretim gérevliligi yanisira, hikiimetin
resmi mimari olarak ¢zellikle Ankara da bircok kamu binasinin yaraticisdir.

- Rus asilli viyolonselist Prof. Rudolf Zirkin, 1923-1940 yillarinda basta Ankara Devlet Konservatuarinda
6gretmenlik yapti, I.Usmanbas gibi 6nemli bestecilerin, bu arada ismet inéni'niin de hocasi oldu.
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- Blylik Alman yazar Carl Zuckmayer'in kardesi olan Prof. Eduard Zuckmayer, (Yahudi olmayan) ¢agin
en 6nemli bestecilerinden P.Hindemith'in ardindan 1936'da Ankara'ya gelerek ADK'nda 6gretmenlik
yapti, Cumhurbaskanligr Senfoni Orkestrasinda caldi, 6limine dek bu kentten ayrilmadi ve B.Arel ile
H.Simsek gibi inlti muzik otoritelerin yetismesinde biiyik katkilari oldu.

Tirk Yahudi toplumu ve 6zellikle Istanbul Askenaz Cemaati, bu bilim adamlari ve sanatcllar ile ne yaziktir
pek yakin bir iliskide bulunmamistir, sadece Prof. Ernst Hirsch anilarinda Atatlrk ve Inénu niin discisi olan
Dr. Sami Glnsberg ile yakin dostlugundan s6z eder. Oysa ki yerel cemaatler, daha sonralari dallarinda
diinya capinda birer otorite olarak Un salacak bu saygin kisiliklerden biyik yararlar gorebilirdi (Bu arada
giriste s6zU edilen rahmetli Willy Schild gibi bazi ilgili gencler, Beyazit taki I.U. dersanelerinde dinleme
olanagini bulduklari Auerbach, Spitzer, Landsberger, Isaac, Kessler ve esi Yahudi oldugundan Turkiye nin
kazanabildigi degerli iktisatci ve maliyeci Fritz Neumark in konferanslarindan, Universite dgrencisi
olmadiklari halde, bircok degerli bilgiler kapabilmislerdi !).

Turkiye deki yabanci bilim adamlari ve sanat egitmenleri hakkinda
daha fazla bilgi edinmek isteyenler icin, asagidaki yayinlar onerilebilir:

- H. Widmann - Atatlrk ve Universite Reformu Kabalcl Yayinlari, 1999

- Ernst Hirsch . Anilanim; Kayzer Dénemi, Weimar Cumhuriyeti, Atatiirk Ulkesi  Tiibitak
Yayinlari, 2.basim, 1997

- Fritz Neumark : Bogazicine Siginanlar 1.U. Iktisat Fak. Maliye Enst. Yayinlari, 1982

- Tlrkiye nin Yabancilari  Cogito Dustince Dergisi, Sayi 23, Yaz 2000



Farschtet ir jiddisch? Yidis anlar misimiz?

Yidis dili, bazilari 20 - 25 degisik anlam tasiyabilen sézcikleri, deyimleri, atasézleri ve
kendine has fikralariyla, kitiphaneler dolduracak folklorik bir zenginlik arzeder.
Bu kisitl yayinimizda, sadece birkac tipik sozcik ile bazi atasézlerine deginebiliyoruz.

M.S. 1.YUzylda Romalilarca kutsal topraklardan striilen Yahudiler arasinda énceleri Ren nehri havzalarinda
ve ardindan dogu Avrupa ya go¢ edenler, yizyillar icerisinde kendilerine has bir dil olusturdular. Ozellikle
9. ve 12. Yuzylllar arasinda gelisen Yidis lisaninin belkemigini Ortacag Guineybati Almanya dili olusturur,
diger etmenleri ise ibranice, ve cesitli Slav ile Romen dilleridir

Bu baglamda, aynen Judeo-Espanyol da oldugu gibi, Yidis de bir karisim dili sayilir; ayrica

« gogler sonucu (Guneybati Almanya dan Rusya ve Kuzey/Latin Amerika ya kadar)
degisik yorelere yayllmis bir dil;

- okullarda 6gretilmekten cok, daha ziyade evlerde konusulan bir halk dili;

« ve ozellikle bu son neden yanisira, Nazi soykirimi ve Stalin donemi kiyimlari sonucu,
gittikce vyitirilmeye yol tutan bir dil konumundadir.
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20.YUzyll baslarinda sayilari on bir milyon olarak kestirilen Yidis konusanlari, bugtn tim dinyada ne
yaziktr ki, dilbilimci Nathan Weinstock a gore bir kag on bin kisi diizeyine indi. Ote yandan, basta ABD
Askenazlarinin sosyal, ticari ve kiltirel yasamdaki etkinlikleri dolayisiyla cok sayidaki Yidis sozcik, ingilizce
yanisira bazi Avrupa lisanlarinda da yerlerini almistir.

Ornegin Oxford English Dictionary , uluslararasi yayginlik kazanmis olan toplam 123 Yidis
sozcuk tanimlar. Bunlarin bazilari séyledir:

- bagel (okunusu:"beygil “ Almanca “Beugel“den ) : ortasi delik, tatl bir hamur Grind, bir cesit
simit  oncelikle evlerde yapildigi gibi, basta ABD de olmak Uzere, bugin bircok fast food ve
kahvalti bufesinde bulunur.

-chutzpah (“hutspa” Ibraniceden) : ciiret sosyal iliskiler yanisira, bugiinlerde ¢zellikle ticari
yasamda kullanilmaktadir. Tanimlanmasi icin en asiri 6rnek: Anne ve babasini 6ldirmus
olan bir gencin, mahkemeden ben zavalli bir yetimim gerekgesiyle af talebinde bulunmasi.

- kvetch (“kve¢” Almanca “quetschen” den) : bircok anlamlari olan Yidis sézctklerinden.
- fiil olarak: minciklamak  vaktini bosa harcamak  sikayet etmek
- isim olarak: strekli sikdyet eden isten kaginan yavas calisan

meshugge (“mesuge” ibranice den) : deli, cilgin.
- meshugaas: delilik meshuggener: deli adam meshuggeneh: deli kadin

nebech (“nebeh” veya “nebis” Cekce “neboky”den) :
- sifat olarak: ne yazik ki
- isim olarak: zavalli kimse, fukara

nu (“nu” - Rusca “nu” dan) : Leo Rosten in The Joys of Yiddish kitabina gore, 19 ayri anlami vardir.
Soru veya haykirig biciminde kullanilabildigi gibi nasil?  ne var ne yok? dyle olsun!
ne yapabilirim ki?  vay canina! gibi degisik hisleri simgeler.

nudnik (“nidnik” Rusca “nudna“dan): can sikici herif, basbelasi
Ornek: Adam, doktoruna dert yanar: Doktor Bey, bir middettir kendi kendime konusmaya basladim!
- Telaglanmayiniz, bu aslinda énemli bir hastalik degildir; cok kimsede var. ~ Ama Doktor Bey,
benim nasil bir nudnik oldugumu bir bilseniz!

oy (“oy” - Rusgadan oldugu tahmin ediliyor): L.Rosten e gére oy, bir sozciik degil, sanki
baslibasina bir sézlik tir! Kitabinda 29 ayri anlami siralanmistir. Tirkce deki vay , vah ,
ah, oh gibi ifadelerin cok'daha genis bir alanini tanimlar. Saskinlik, korku, seving, kusku,
aci, kizginlik, rahatlama, tiksinme gibi tirli-gesitli hislerin disavurumunda, konu ile ilgili cimle
icinde hep oy kullanilir. Bazi durumlarda, oy vay ( vah ) biciminde de rastlanilmaktadir ki,
bu ifade oy vay iz mir | vah, basima gelenler )in kisaltilmis seklidir.

a4 schiksa veya schikseh (“siksa” veya “sikse” ibraniceden): Yahudi olmayan, veya Yahudi



olup dini geleneklere uymayan kadin.

- schlemiel (“slemil” ibraniceden): beceriksiz, sakar, bahtsiz (argo da salak ) insan. Bir Yidis
atasozline gore Slemiehl sirt Gstl dlserse bile burnunu kirar! Yukarida tanimlanmis oldugumuz
nebech ile akrabali§i da vardir: Shlemiel masadan hep birseyler disurir ve nebech onlari
toplayip yer.

- schlep, schlepper (“slep, slepper “ Almanca “schleppen”den):
- fiil olarak schlep: striikleyerek cekmek, oyalamak
- isim olarak schlepper: beceriksiz, bakimsiz, belesci (daha ok tiyatro ve ticaret cevrelerine
kullanilagelmektedir)

- schlimazel (“slimazil “ Almanca “schlimm” ve ibranice “mazel “den): her seyi ters giden;
shlemiel den daha bahtsiz kimse. Shlemiel masada sik sik sicak corbayi devirir
cogunlukla yaninda oturan shlimazel in Gstiine!

- schmooze (“smuuz” Ibraniceden): bas basa yapilan, bazen yag da yakilan samimi goriisme.
ingilizce de bugiin cok yaygin bicimde shmoozing veya shmoozing around olarak kullanilir.

- schnorrer (“snorer” Almanca “Schnorrer”den): 6zellikle chutzpah sergileyen bir dilenci.
Zengin adamin kapisini sabah altida calip dilenen schnorrer laf isitince, zengine kizar:

Bana bak, sana kendi isini nasil yapacagini anlatmiyorum sende benim isime karisma!

-schtetl (“stetil” Almanca “Stadt”dan): kiclk kent, kasaba. Simgesel Askenaz kiltirinin
dogup gelistigi ve tim diinyaya yayildigi ana ocadi (bakiniz: Bolim 1: Askenaz Sanat Elgileri ).

Gene Oxford English Dictionary ye girmis olan golem, kishke, luftmensch, pastrami, pischer, schmutz,
schicker, schtik, schul, tsores, tzimmes, yahrzeit, zaftig ve daha onlarca Yidis sozctige bu kisa
derlememizde yer verme olanagimiz yoktur.

Atasézlerine gelince, iste kisa bir érnekleme ve derleme:

A- Yahudilik ve Yahudi yasami hakkinda

- Der jam is on grund, un jidische zores on a breg.
Denizin dibi yoktur. Yahudi dertlerinin de sonu yoktur.

- As a jid is gerecht, chapt er erscht recht klep.
Bir Yahudi hakli ise, iste asil o zaman dayag yer.

+ Besser a jid on a bort wi a bort on a jid.
Sakalsiz bir Yahudi, Yahudisiz bir sakaldan iyidir.

- Wos toigt das bissl pojlisch, as men lost nit arajn zum poriz in hojf?
Bildigin Lehge neye yarar ki seni aganin malikanesine birakmazlarsa?
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B- Sosyal iliskiler hakkinda

- Tojsnt franjt senen zu wejnik far a mensch, un ejn ssojne is zu fil.
Bin dost yetmez  bir diisman ise fazladir.

- Besser an erlecher patsch ejder a falscher kusch.
Samimi bir tokat, yapmacik bir 6pticiikten degerlidir.

« A partsch farhejlt sich a wort gedenkt sich.
Tokatlarin izi geger  sézlerin asla.

- Ammajsstn faln menschen nit, wajl sej senen zu schwach, nor wajl sej haltn sich far zu
schtark.
Genellikle insanlar zayif olduklarindan degil de, kendilerini fazla kuvvetli sandiklarindan duserler.

- Jede schnur is a schtikl schwigr.
Her gelinin icinde birazcik kayinvaldelik vardir.

- Saj der letzter bajm ibergejn a tif wasser.
Derin sulardan gegerken, sonuncu ol.
C- Maddi/manevi degerler hakkinda

- Dem emessn tam fun wasser derkent men in der midber.
Suyun asll lezzeti ancak ¢olde anlasilir.

- A frejlecher kabzn is rajcher fun a more-schchoredikn nogid.
Neseli bir dilenci, mizmiz bir milyonerden daha zengindir.

- Der karger besizt nit sajn farmegn, nor sajn fermegn besizt im.
Cimri, servetine sahip degildir serveti, ona sahiptir.

- Ess is gut, zu gefinen  besser zu gewinen noch beser zu fardinen.
Bulmak, iyidir oyunda kazanmak, daha iyidir - calisarak kazanmak, en iyisidir.

- A matone git men um jenem sich mekarew zu sajn, a nedowe um fun jenem porter zu
wern.
Hediye vermek, alani kendine baglamak sadaka vermek, alanindan kurtulmak icindir.

- Ess is nito kejn schlechter bronfn far a schiker, kejn schlechte matbeje far a ssojcher
un kejn misse nekejwe for a nojef.
Ayyas icin kétl icki, tliccar icin kotl para ve gapkin icin cirkin kadin yoktur.



D- Zeka hakkinda

- Ale kinder senen klejnerhajt klug, nor doss row blabjn bajm kinderisch ssejchel.
BUtln cocuklar kiiclikken akillidir, ancak ¢ogu ¢ocuk zekasinda kalir

- Wos helft chochme, as das narischkajt gilt.
Ahmakligin hikim strdigu devirlerde, zeka ne ise yarar ki?

- A chochem hot asoj fil zu denkn, as er hot nit kejn zajt zu redn; a schojte hot asoj fil zu
redn, as er hot nit kejn zajt zu denkn.
Zeki olan, dustinmekten konusmaya vakit bulamaz ahmak ise, fazla konusmaktan dustinemez.

- Der woss wil nit denkn is a fanatiker; der woss kon nischt denkn is a schojte; der woss
hot mojre zu denkn is erger fun bejde.

Dustinmek istemeyen  bir fanatiktir; dusinmesini beceremeyen  bir ahmaktir; diistinmekten korkan ise
her ikisi birdendir.

E- Felsefi konular
- Men soll nit beten, die zoress soln sich ojsslosn.
Worem as di zoress losn sich ofss, lost sich doss lebn ojch ofss.

Dertlerin bir son bulmalari icin duaci olmamaliyiz. Dertler son bulursa, yasam da biter.

- In gan-ejd weln sajn mer farbotn wi in gehenem.
Cennette yasaklar, cehennemdeklerinden fazla olacaktir.

- As got wil schtrofen an amorez, lejgt er im a losch-kojdesch-wort in mol arajn.
Tann dinden anlamayanlar cezalandirmak isterse, agizlarina Ibranice bir kelime yerlestirir.

Bu dile ilgi duyup daha fazla bilgi edinmek isteyenler icin, sayisiz web sayfalari yanisira,
Onerebilecegimiz dort ana kitap sunlardir:

Y Fred Kogos . A Dictionary of Yiddish Slang & Idioms Castle Books, N.York, 1967
Y Leo Rosten . The Joys of Yiddish Penguin Books, Middlesex, 1964
Y Salcia Landmann . Jiddisch, Das Abenteuer einer Sprache, dtv, Minchen, 1962
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Y Salcia Landmann . Judische Anekdoten und Sprichworter, dtv, Minchen, 1976
“ A gezinden apetit!”
ASKENAZ MUTFAGINDAN

Askenaz mutfagi, sadece gefilte fisch demek degildir! Bu halk toplulugu ile 6zdeslesmis balik dolmasi ,
aslinda Dogu Avrupa nin zeki ev kadinlari tarafinca tasarruf amaciyla yaratiimisti: O yorelerde oldukca
pahali olan baligin, 6zellikle Sabat gecesinde tiim aileye yetmesi icin, dikkatli bir sekilde ayiklanan balik eti,
ekmek, yumurta, sogan, seker, tuz ve biber ile yogrulduktan sonra, baligin hazir tutulan derisine 6zenle
yeniden doldurularak pisirilir. iste boylece tek bir balik, tim aileye yetmekteydi: jidische chochme (=Yahudi
zekasi)!

Sefarad ve Askenaz yemek tirleri arasindaki en 6nemli farkliliklar, birincisinin zeytinyagi ve baharatlar
ortami kullanilarak daha ¢ok kuzu eti, piring ve yesil sebze agirlikli olmasi, digerinin ise cogunlukla sigir ile
tavuk etinin, hayvansal yaglar, sogan ve seker ortaminda basta patates, havug ve baklagiller ile
pisirilmesidir. Sefarad yemeklerinin Akdeniz mutfagindan (ve boylece kutsal topraklardaki tarihi beslenme
turtine daha yakin), Askenaz yemekleri ise Orta ve Dogu Avrupa gida Urlnlerinden etkilenmisti  insanoglu
basta ne buldugunu yer ana fikrine uyarcasina; ancak beri yandan, gerek hayalgtict, gerekse kagrut
kurallarina uymak gereksinimi ile, her iki mutfak tiri yizyillar icerisinde degisik bir cesitlilige ulagmistir.
Schtetl ortaminda, 6zellikle gelir diizeyi nedeniyle hafta aralarinda daha cok bugday Urlnleri ile patates,
havug, kereviz, pancar, lahana ve baklagiller gibi sebzeler tuketilirdi. Kaser kurallarina uygun et bulmak,
her yerde kolay olmadigi gibi, ancak varlikli ailelerde daha sik yenilebiliyordu. Tavuk ¢orbasi veya sigir eti ile
pancar ve lahanadan yapilan borscht corbasi, pek sevilirdi. Salatalik ve lahana tursulari her evde
bulunurdu. Ozellikle cok cocuklu hanelerde lokschen tabir edilen ev yapimi eristeler hafta arasi sik sik
masaya gelirdi. Cuma geceleri ise, ailenin maddi durumuna gore balik veya tavuk, kaginilmaz bayram
yemegi sayilmaktaydi. Tuzlu balik turleri (basta ringa baligi), tazesinden daha ucuz olduklari igin, daha sik
tiketilmekteydi. Kirsal yorelerde ekmekler genellikle evlerde yapilir, cuma geceleri icin 6zel Schabbes-challe
(bir beyaz francala tlrt) hazirlanir, bayram giinlerinde ise lejkech veya schtrudel pastalari sunulurdu.
Yapimi ¢ok yaygin olan gesit cesit regeller, eve gelen misafirlere ikram edilmekteydi. Evlerin cogunda
semaverden cay icilir, kahve ancak blyuk kentlerde kullanilirdi. Buralardaki yemek turleri ise daha disa agik
ve 6rnegin Rus, Polonya, Cek veya Romen mutfagindan daha bire-bir etkilenmis olmakla birlikte, halkin
buytk cogunlugu, gene de kasrut kurallarina 6zenle dikkat etmekteydi.

icki olarak ozellikle Sabat giinleri ve bayramlarda birer kadeh sarap, meyhanelere gidenler tarafindan ise
yoresel schnaps lar, érnegin votka, korn veya slivovicz tercih edilirdi.

Kusku yoktur ki, Askenaz mutfaginin en zengin 6rnekleri, Sabat gecesi ve dini bayramlar icin yaratilmistir.

iste, bazi tipik 6rnekler:

¢ Sabat yemekleri:
Gehakter hering, gehakte leber (ince kiyilmis tuzlu balik veya soganli ciger starter olarak),
ardindan gefilte fisch (yukarida tanimlanmisti), cholent (6nceden isitiimis firinda tim Sabat
gunl birakilip sicak kalmasi saglanan, oldukca yagl sigir eti, patates ve fasulye yemegi), kishke
(iskembe dolmasi), ardindan kugel (bir sicak puding trii) ve/veya flojmen-kompot (erik kompostosu).



ePesah yemekleri:
Hazirlanmasinda un tlrevlerinin kullanimi yasak oldugu olagan bayram yemekleri yanisira, maza
unundan yapilan kneydl (corbalara atilan veya etin sosuna bandirilan, suda pisiriimis bir cesit kofte)
ile latkes (yogrulduktan sonra bekletilir ve yagda kizartilip tek basina veya etin yaninda yenir) veya
kirilmis mazalarin yogrulup yagda kizartilan mazzah-chremzlach ile kiyilmis sogan, maydanoz,
yumurta ve baharatlar ile doldurulmus bir ¢esit manti olan mazzah klejs.

¢ Savuot yemekleri:
Bu bayramda sut driinleri revagta ¢ldugundan, ézellikle peynir iceren hamur driinleri hazirlanir.
Bunlar arasinda kaymak veya peynir ile doldurulan blintzes (Rus menseili bir krep tird), iclerine
peynir veya regeller doldurulup tiggen bohga bicimi verilen kreplach (Bohemya), Litvanya kokenli
knishes (etli, patatesli veya peynirli bir gozleme ¢esidi olup ayrica firinda pisirilir), Almanya ve
Avusturya da peynirli schtrudel ve Polonya da ¢ok sevilen peynir pastasi (A.B.D. Askenazlarinin
hazirladigi cheese-cake veya cheese-pie tirlerinin 6éncusu). Savot bayraminda bazi yérelerde soguk
olarak icilen chlodnik (salatalik corbasi) da revactaydi.

*Ros-Asana ve Yom Kipur yemekleri:

- Yeni yilin tatl gegmesini simgelemek amaciyla, bal ile yapiimis lejkeh pastasi veya bala bandiriimis
elma dilimleri sunulur  dahasi, ayni simge ugruna, Bati Avrupa Yahudilerinde balik yemeklerine
bile zaman zaman bal katiimaktaydi!

- Kipur arifesinde birgok Askenaz cemaatlerinde kus sekli verilmis ekmekler yenirdi - bu yoldan,
yapilacak dualarin Tanri ya daha cabuk erismesi simgelenmekteydi. Orug acilirken st icilip barkes
veya schneken tabir edilen vanilya ve kuru tizimlii hamur tatlilar yenilir. Ote yandan, bedenin orug
boyunca yitirdigi tuz oranini dengelemek icin, bircok Askenaz ailelerinde tuzlu ringa baligi sunulur
veya zise-zojre (tatli-eksi) balik yemekleri hazirlanirdi.

¢ Hanuka yemekleri:
Bu bayramda, yagda kizartilmis hamur ve patates Urlnleri olan latkes, fasputsches veya pontschkes
yanisira, ¢zellikle Dogu Avrupa da turp, salgam, zeytin ve sogan iceren ve Makabi savascilarinca da
yenmis olan bir salata sunulur.

e Purim yemekleri:
Purim deki Askenaz mutfagi ézellikle hamur tatlilari cesitliligi ile bilinir ki, bunlar hamanmitzen
( Haman'in sapkasi ), hamansoren ( kulagi) ve hamantaschen ( cebi ) olarak adlandirilir. Cep ,
Hanam'in rusvet paralari ile dolu ceplerini, kulak ise, idam edilmeden &nce kesilen kulaklarini
simgeler. Yorelere gére bu hamur Grlnleri hashas, seker ve Bohemya yoresinde povidl olarak
bilinen erik receli ile doldurulurdu. Ozellikle cocuklarin bayildigi bu tatlilar isvicre ve Dogu Fransa'da
schunzuchen, Avusturya’da ise hojsenbluzen olarak biliniyordu. Purim ginu ailece pek sevilen
degisik bir ekmek tlrl de yenir. Rusca’dan gelen keylitsch adiyla bilinen bu 6rgili ve oldukga
uzun ekmek, Haman in asildigi ipi simgelemektedir.
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Askenaz mutfagindaki bu kisa gezintimizi, konuya uygun bir éykdi ile
noktalayalim:

Bir apikojre (Tanri inancindan yoksun) olan sisman Schmuel Rabinowitsch, arkadaslari ile

Cumartesi aksami meyhanede otururken, soyle der:

Tanri ya inanmiyorum, ancak t chiat hamejtim (6ltlerin dirilmesi) kesinlikle vardir.

Arkadaslari sasirir: Schmuel, bunlari séylerken biraz mantiksiz konusmuyor musun???

Niye mantisiz olsun! Gegen Sabat aksami bir sise sarap igip bol miktarda gehakte leber ile
baslayarak ardindan kapabildigim kadar gefilte fisch, bir tabak dolusu yagl cholent, blytk bir

parca kischke, yaninda doért buyuk salatalik tursusu ve sonra esimin nefis kugel inden, bu arada
kizimin getirdigi lekach dan da buyUk bir parca yedim, U¢ bardak cay ictim, zar zor yataga kadar
gidebildim ve buglin, gorduglniz gibi, sapasaglam olarak siz sevgili dostlarimin arasindayim gene!
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On the occasion of Yuksekkaldirim Ashkenazy Synagogue’s Centennial,
I wish to convey my appreciation to their Executive Board for assembling
and presenting the relevant historical documents.

May the blessing of the Almighty be with them.

Rav. David Asseo

Chief Rabbi of Turkey
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Dear Friends,
We live in an age of political and commercial alliances.
Various cultures get the benefit of coexisting by respecting each
other’s differences. The minorities suffer the most as a result of
that interaction. Today, the Turkish Ashkenazi community, with its

population below 1,000, is losing its identity and its culture is eroding
with every day that passes by.

The fact that our children do not know where their ancestors come from, and
even worse, the fear that they do not even care about it, urges us to protect our cultural heritage, and
to share it with everybody. We believe in letting others know about ourselves, for it helps us to know
ourselves better.

Last year, we restored our Schneider Tempel (Tailor’s Synagogue) and reopened it as an Art Gallery. We
undertook the responsibility of organizing activities of an outstanding standard there.

This year, we celebrate the centennial of our beautiful Yuksekkaldirim Ashkenazi Synagogue . Our
colleagues Erdal Henri Frayman, Mose Grosman, and Robert Schild have prepared this book to inform
you about this Synagogue that has served four generations of Ashkenazi Jews in Istanbul, together with
our history and culture.

We owe them gratitude for their effort.

Believing in tolerance, we wish to be a part of a colorful society that lives, enjoys, and shares its cultural
wealth.

Respectfully yours,

Mario Frayman,
President of the Ashkenazi Community.
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ORIGINS OF ASHKENAZIM
by Erdal Frayman

——F UrOpean Jews in the Middle-Ages
It is known that in the first century there were Jews living in the Greek Colonies of the Black Sea coast.
In the eighth century, when trouble erupted between the powerful Muslim and Christian States, the
Turkish-Caspian aristocracy maintained their neutrality by choosing Judaism. They also adopted Hebrew
as their mother tongue. Menorahis and symbols of Turkish tribes were used together on the tombstones
found in the excavations. After the collapse of the Caspian Kingdom, the Jewish Caspian Turks” mixed
with the Western Jews who had settled there and got integrated with the Jewish community of Ukraine.
In Western Europe we
observe the existence
of Jews in Central
France during the fifth
and sixth centuries
along the trade
routes. The kings who
wanted to increase
trade under their
supervision protected
Jewish tradesmen,
who brought the
finest fabrics from
Palestine to France via
Italy.
In the ninth century,
the native Jews of
Baghdad, Rhadanits,
increased trade
between Asia and
Europe dramatically,
and gained immense
financial power.
However, as the
Church gained more

importance in the

Middle Age, the

Church and the kings

who had previously

benefited from the

Jewish funds to finance the Crusades, started to treat the Jews as foreigners, snakes and the focus of
conspiracy.

In 1275 A.D. the English, 16 years later the French, and two centuries later the Germans cities banished
the Jews to the east. From the 15th century on, more and more Jews came to settle in Poland, where



the aristocracy welcomed them to build the country and to manage the land. Nearly 60 communities
that consisted of those who came from German cities shaped the Ashkenazi culture in less than 100
years. Jewish life developed with a marked autonomy on these lands during the two centuries between
1550 and 1795, the date when Poland broke up.

The word Ashkenaz was first used in Genesis 10:3 and Chronicles 1:6 to mean the people who lived
between Armenia and the north of the Euphrates. During the Middle Ages, rabbinical literature used the
word Ashkenaz for ‘Germany’. (Encyclopedia Judaica, Volume 3, p. 718.)

The German Jews who were the most effective among the communities wrote and read Yiddish, a
German dialect mixed with some Hebrew, Aramaic, Roman and Slavic words. Within a couple of
generations, Yiddish replaced all local languages, was used in literature and research, and became the
daily language of the Central and Eastern European Jews. A book published in Yiddish in Amsterdam or
Basel could be read in Krakow:. Literature and theater started to flourish since good work could find an
audience and readers amid all the Ashkenazi Jews that used the same language now. Hebrew, on the
other hand, remained as the religious language.

Religious education methods were taken up seriously. Similar Yeshiva systems were accepted all over
Central and Eastern Europe. In this way, rabbis, scientists and students were able to travel comfortably
between the Ashkenazi communities that got closer to each other by the use of a common language,
education and culture. By the end of the 17th Century, the Ashkenazi population reached 800,000, and
enjoyed comfortable autonomy.

In 1648, the Greek Orthodox Bogdan Chmielnicki got together with the Crimean Tartars and rebelled
against Poland. Catholic churchmen were tortured, aristocrats were kidnapped, but the real victims were
the defenseless Jews. Nearly 100,000 Jews were killed in five years. Crimean slave tradesmen later
captured thousands of survivors and sold them to the Italian, Moroccan and Ottoman Jewish
communities, who freed them.

In the early 1700s the Jewish communities of Poland struck by the Chmielnicki massacre and the
infamous Sabetai Zvi case, turned towards religion. They sought a solution to their suffering through
cabalistic mysticism. The rabbiis led the communities by regulating their daily life, ethical and sexual
behaviors, the way they dressed, their hair and beard length, even home furniture. Jewish life was
regulated by those unarguable rules that differed from community to community, according to the
rabbis whose disciples they were.

Ashkenazi Jews Get Divided After the Collapse of Poland

In the year 1795, Russia, Prussia and the Austrian-Hungarian Empire split Poland. The majority of the
Jewish communities were left within the Russian borders.

The Russians did not allow the Jews to leave their home towns. As a result, a highly populated Jewish
region was formed between the Baltic Sea and the Black Sea. Here, they were continuously harassed.
Especially after the murder of Czar Alexander the Second, the Jews remained under continuous
oppression. The Russian word ‘pogrom’ (meaning storm) was used to explain the attack on the Jewish
villages.

Following the break up of Poland, the communities that were left within the Austrian borders enjoyed
the favour of their new State. Jews showed an enormous devotion to their State, increasingly integrated
into the economic life, and played an active role in diplomacy, finance and industry. In 1867, Emperor
Franz Josef gave his Jews equal citizenship rights.



The good living conditions in Austria attracted an increasing number of Russian Jewish emigrants to the
West. Such a high number of poor Jewish emigrants led the Germans to reevaluate their once unpopular
Zionist plan. The idea of diffusing German influence to the Middle East by resettling the poor Jewish
immigrants in the Ottoman Palestine under German leadership induced the German government to
approach the Zionist leaders. (Friedman 1., Germany, Turkey and Zionism, p.156.)

— H a5k alah Movement:

‘France is our Palestine. Its mountains are Zion, its rivers our Jordan River. Let’s drink the water of its
sources.’ These lines are taken from a letter written in the Chronique de Paris in the year 1791. After the
French Revolution with its famous slogan of ‘Liberty, Equality, Fraternity’, the French assembly gave Jews
equal citizenship rights. Soon other Western and Central European States did the same, and Jews,
forced to live in closed societies for centuries, found themselves free to learn, free to trade, and free to
practice any profession.

The Haskalah Movement believed that if the Jews were sufficiently cultured, if they integrated into the
advanced European civilization that surrounded them, the reasons for anti- Semitism would fade away.
Until this time, the Jewish religious laws (halaha) and Community order had set the values of Jewish life.
The Haskalah Movement in the 19th century created a big difference between the Jews living in the
West, who were being integrated into the mainstream society, and the traditional Jewish communities of
Eastern Europe who were closely tied to each other to resist state terrorism and lived a life totally
isolated from the rest of the world.

American Dream:

The arrival of Jews to America dates back to Luis de Torres, the translator of Christopher Columbus.
However, between 1820 and 1903, as a result of the suppressive politics of the Czar of Russia, two
million Yiddish-speaking poor Ashkenazi Jews took refuge in America. These immigrants organized more
emigration to draw their families to Gildineh Medineh (Golden Lands). New York became the biggest
Jewish settlement center in the world. The Yiddish newspaper Jewish Daily Forward, with a circulation of
600,000, was full of liberal and humanist points, typical representatives of the Haskalah Movement. The
Jewish population, mostly born in Europe, reached four and a half million in 1920, and contributed
greatly to the enormous progress made in literature, theater, cinema, music, and industry in the New
World. (See Robert Schild study in this book for more detailed information on the subject.)

Most of the Jews were textile workers and had free-lance professions. They gave their children very good
education and produced the successful scientists, economists and administrators of the future
generations. They were well organized, and followed Americais liberal economic and legal system to
such an extent that they resisted any decisions taken against them and became a major political and
economic force.

—— HOlOCaUST:

While being integrated into the economic and cultural life of the country they lived in, the Jewis
loosened their traditional ties and neglected their religion. However, the Nazism that gradually gained
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power in 1930 reminded European Jews who they were in the most terrible way. Jews were, again, held
responsible for the lack of success of those who were unhappy with the system. Of the nine million Jews
who were living in ‘civilized” Western Europe, now under Nazi control, 6 million were killed only because
they were Jews. Ninety seven percent of Polish Jews, ninety percent of German, Austrian and Baltic
Ashkenazim, seventy percent of Bohemian, Greek and Hollandaise Jews, and fifty percent of Eastern
Russian, Belgian, Yugoslavian, and Roman Jews, were massacred. The whole world watched the
extermination of the European Jews, who had taken such pride in their devotion to their countries.
Turkey did not take part in this war and protected the Jews against the Nazis. Moreover, Turkey
welcomed hundreds of scientists, lawyers, artists and ordinary immigrants who were fired from their jobs
by the Nazi regime at the beginning of 1930. You can read about the contributions of these Jewish
scientists to Turkey in Robert Schildis “Bosphorus Refugees”, later in this book.

Turkey saved the lives of more than one thousand Turkish citizens of Jewish faith by giving them
passports and identity cards through its consulates in France and in Greece (even if they had lost their
Turkish citizenship rights). According to official records, 16,474 (unofficially 75,000) Jews were allowed
to immigrate to Palestine through Turkey. (Shaw Stanford J., Turkey and the Holocaust, Macmillan, p.
303)

Turkey also served as a secure bridge for immigrant Jews going to Palestine and Western countries after
the War.

ASHKENAZIM IN THE OTTOMAN EMPIRE
—— Before the19th Century:

Minor Jewish communities depressed by the pressure of Byzantium, supported the Ottomans while the
latter were conquering Gallipolis, Ankara and Adrianople in the 14th century. In appreciation, the
Ashkenazi Jews who were driven away by the Bavarian King Ludwig were resettled in those newly
conquered regions. (Shaw Stanford., The Jews of the Ottoman Empire and Turkish Republic, p. 26.)

To attract the Ashkenazi Jews into their expanding country, the Ottoman Sultans made use of the
rabbis. In his letter written just before the conquest of Istanbul by the Turks, the Ashkenazi rabbi Isaac
Tzarfati invited German, French and Hungarian Jews who were under pressure, to live in the Ottoman
territories in peace and prosperity. (Ibid, p.31.)

Ashkenazi Jews that emigrated from Bavaria and other Central European countries settled in Sofia,
Plevne, Philippopolis, Thessalonika and Istanbul, and established their own communities and
synagogues. (Ibid, p.33.)

In 1550, Suleyman the Magnificent invited Ashkenazi Jews with the famous letter called ‘Ferman De Los
Alemanes’. Many Ashkenazi Jews immigrated to Istanbul, Adrianople, Thessalonica and Palestine.
Devoted rabbis like Salamon Weil, Jacob Polak, and Salamon Ben Ribbi Isaac Eshkenazi Yafe served the
community during the 16th century. (Galante Avram, Volume 2, p.201.)

In 1650, 300 survivors of the Bogdan Chmielnicki massacre were captured by the slave tradesmen and
put up for sale. The Istanbul Jews bought many of them to set them free.

Following the Hungarian rebellion against the Ottomans in the 17th century, Ashkenazimis fled from the
oppression in Hungary, Poland and the Ukraine to settle in Sofia, Thessalonica and Smyrna. The existing
local Jewish communities helped them. (Shaw Stanford , The Jews of the Ottoman Empire and Turkish



Republic, p. 124.)

In 1854, the Ottoman Empire and its allied forces started the Crimean war against Russia. Nearly 400
Crimean Jewish families that were living in Kertch migrated to Istanbul. They acquired Ottoman
citizenship and set up their own synagogue. (Galante Avram, Histoire des Juifs de Turquie, p. 205.)

The growth of the Austrian-Hungarian Empire into a major economic force in the late 1800s made a
significant change in the Ashkenazi community structure in Istanbul. Ashkenazim took over commercial
relations between the Austrian-Hungarian Empire and the Ottoman Empire. Many Austrian Jews took
over important positions in Istanbul. Fux, Adler, Kaufman, Goldenberg and many others were appointed
to high level management in some key banks.

——19th Century: Ashkenazi Jews Gain Importance in the Ottoman Empire Jewry.

Ashkenazi Jews, whose following never exceeded three percent of the Ottoman Jewish population,
gained importance as the number and the quality of the immigrants improved after 1850.

Thanks to the privileges accorded to the foreigners, Ashkenazim with foreign nationalities could skip
their duties towards the Ottoman government. Being under the protection of the consulate of their
country of citizenship, they paid no tax, dressed like foreigners and disregarded the authority of the chief
rabbinate.

Ashkenazim who under Christian pressure were condemned to live in ghettos for centuries implemented
all religious necessities strictly and away from all revision, contrary to the Sephardim, Jews originating
from Spain. The latter, who had enjoyed a moderately liberal Ottoman rule for four centuries, were more
tolerant in their religious practices. Ashkenazim rejected the different practices used in Sabbath, religious
festivals and slaughter, considering them as straying from religion. They established their own ‘Bet din’
community (Rabbis Council) and ate only the kosher meat they butchered themselves. They found the
praying ways of the Sephardim Hazans strange and distanced themselves from the Sephardi community.
In the second half of the 19th century, emancipated Jews of German and Austrian nationality arrived in
Istanbul. They formed an upper social class with their better education, modern appearance and high
status in society, incomparable with the level of the Rumanian, Polish and Ukrainian Ashkenazim. This
huge difference caused the Ashkenazim to be grouped as separate communities, depending on their
country of origin. Although the different groups that emigrated from Austria, Bucharest, Valasya and
Crimea were not very well organized, they were developed as autonomous communities with their own
religious institutions and butchers.

Alliance Israélite Universelle and Hilfsverein der Deutschen Juden

With the Industrial Revolution, and especially the introduction of the steam boats, trade between the
Ottoman Empire and the Western states increased. Western Jews decided to take action to improve the
education and the economic level of the Eastern Jews.

A committee comprising Ashkenazi Jews of Austrian origin, namely Banker Kamondo and Hirschfeld,
Natanson, and Klarfeld opened the first Secular Jewish School in the Ottoman Empire. European
languages and secular lectures were taught in this School located in Haskoy, with a population of
150,000 Jews. (Rodrigue Aaron, Westernizing of the Jews of Turkey, Alliance Schools, p.41,64.)

In 1856, the imperial reform edicts were published. The non-Muslim communities were asked to be
reformed in accordance with the necessities of the times. Alphonse de Rothschild, who was visiting



Istanbul at that time, understood the importance of that Reform and considered it an opportunity for the
Ottoman Jews to be emancipated.

In 1860, the Alliance Israelite Universelle (A.1.U.) was established in Paris. The A.l.U. followed the French
Enlightenment Movement, as per which the model Jew should be a modern, westernized, but patriotic
independent citizen type (Ibid, p.98.) Starting from Adrianople, the Alliance opened many schools in
numerous cities, one after the other. Some 35 percent to 79 percent (depending on where) of the
Jewish minority of the Ottoman Empire received education from this institution. (Ibid, p.145.)

Two major powers of Europe, France and Germany were competing with each other in every field. With
the success of the Alliance among the Ottoman Jews, James Simon and Dr. Paul Nathan, both German
Jews, established the German Jews Rescue Association (Hilfsverein der Deutschen Juden) in 1901.
Hilfsverein aimed to increase the educational level of the Jews of Eastern Europe and the Near East, and
to spread German culture onto these regions. With the consent of the German government, Hilfsverein
tended to open schools that would educate Ottoman Jews about the German culture. The growth of the
Ashkenazi population in 1890s and the progress of the Austrian and German trade increased the
demand for German language proficiency. In Galata, where the Ashkenazim were very dense, the
Goldschmidt School was established in 1870 with donations by Simon Goldschmidt, vice president of the
Alliance Israelite Universelle (A.1.U). While the Goldschmidt high school was teaching Ashkenazi boys in
German language, the Ashkenazi girls were attending the Alliance Girlis School in Galata.

—S € a1 Ch for an Independent Community:

At the end of the century, the Austrian Jews of Istanbul invited a young rabbi with outstanding
credentials to both run the Goldschmidt School and serve as the rabbi of the Ashkenazi Community.
When Dr. Markus arrived in Istanbul, he faced uneasy and continuously disputing communities. Austrian,
Russian, and Rumanian Ashkenazim were living as different and separate groups. The young religious
leader first attempted to bring different Ashkenazi groups together, and he accomplished this difficult
task with his charismatic personality.

Once the union within the Ashkenazi community was established, he petitioned the Ministry of Internal
Affairs for the recognition of an independent Ashkenazi community. (El Tiempo Newspaper, July 13,
1910.) The demand was rejected.

The Ashkenazi communities, with a population of 10,000 and their chief rabbi Dr. Marcus, whose
independent community dreams faded away, made a new agreement on with the chief rabbinate on
January 26, 1912. According to this:

All Ottoman citizen Ashkenazi Jews should be unified under the same community roof, and the newly
established Ashkenazi Community would be connected to the chief rabbinate on religious and
administration matters. (L’Aurore, January 30, 1912, Galante, p. 218.)

Thus, unity was established between the Ashkenazi communities with the center in Galata. Henry
Raisner was elected the first president of the Ashkenazi Community, and the Community seal that read
‘Hachnosses Orhim and Synagogue (Ashkenazim) Constantinopel’ started to be used.
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—SiNce then, the following presidents served the Community:
Heinrich Gad Reisner
Isidore Schnitter
Pinhas Kerstein
Lazar Weinstein
Marko Rabinovitch
Sebastian Htbler
Izidor Boritzer
Av. Nihat Hofer
Beno Fridman

Mario Frayman
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Benbassa Esther,
Friedman Isaiah,
Galante Avram,
Ganz Yaffa,

Grosman Mose,

Levy Avigdor,

Rodrigue Aaron,

Shaw Stanford J.,

Shaw Stanford J.,
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SYNAGOGUES
By Moshe Grosman
Yuksekkaldirim Ashkenazim Synagogue

A house in Hendek Street, Galata, was used as the Ashkenazi synagogue from 1831 until it burnt down
in 1866.
In Archives Israelites March 1st, 1880 issue, the Istanbul correspondent G. David reports as follows:

“We also need to add the details of the religious customs arranged by the German Jewish
Community in Yiksekkald1r1m, for the ceremony arranged in Galata for the memory of
esteemed Cremieux.

The Sultan’s interior decorator, M. Rosenthal, had nicely ornamented the synagogue for that
occasion. M. Lichtenstern, the manager of the school of German Jews, gave a speech in
French while Dr. Schwarz gave another in German.”

The French ambassador was invited to this ceremony as well, but he could not attend it. The letter
written by the ambassador addressing the board of directors of German Jews is a very important
document.

Esteemed Herman Breitner,
President, Ashkenazim Community of Istanbul.

I hereby kindly ask you to accept my apologies for not being able to participate in your invitation
since the Central Committee of the Universal Jews Community, represented by esteemed
Fernandez and esteemed Bloch in Istanbul has invited me to the ceremony in the memory of
esteemed Cremieux on next Saturday at 11:00am at the Jewish Gheroush Synagogue.

Still sending you my thanks, | hope you will understand my excuse for not participating.

Yours truly,
H. Fournier,
Ambassador of France.

The same year the Hendek Street Synagogue burnt down, and consequently the Austrian Jews built a
new one out of wood in Yuksekkaldirim, where the Synagogue exists today, and called it
“Oesterreichischer Tempel.”

Later, in 1900, that synagogue was replaced by the building that is still in use.

The Jews living in Austria made significant contributions to the construction of this synagogue. Herman
Goldenberg was the major contributor.

We See This Signboard at the Entrance of the Synagogue:

Built in 1900 in remembrance of the 50th year in throne of our leader, His Majesty
Emperor and King Franz Joseph | (Austrian - Ashkenazi Culture Association.)

64 The architect of the Synagogue was G.J. Cornaro from Venice.



Carl Carlmann, the husband of Rachel Carlmann who died on September 21, 1904, donated the
woodwork of the Ehal Akodesh (the sacred cupboard for Torah rolls) and the Teva. Both were carved
out of ebony wood, with the same details, a work that seems impossible to imitate today. This sacred
work of art, created by Fogel (Fogelstein) maintains its original appearance (1)

The Opening of the Synagogue

Moiz Mizrahi, researcher and author, provides the following information about the opening of the
Synagogue: (2)
The opening of the Ashkenazim Community Synagogue, built as a work of art, took place on Elul 23,

) : 5660 (1900) at 10:00am.
Tthough a total sum of FF60,000 had
| been spent up to the opening day,
the Synagogue was still not complete.

Our Ashkenazi brothers hurried to set
the opening date before the holidays
of Rosh Hashana and Kipur.

Inside, the building was covered with
oriental carpets while the front of the
Synagogue was ornamented with
flags to mark this joyful event.

L Among the VIP guests were those of
high high prominency, such as the
Austrian-Hungarian ambassador His
Excellence Baron de Kalaci, His
Eminence Mose Halevi, Chief
Rabbi of the Ottoman Empire,
members of the Religious Counsel,
Dr. Elias Pasa Kohen, and such
other distinguished people.

The members of the Ashkenazim
Community were happy. Men and
women took their places in the upper
galleries, everyone was very well
dressed.

A magical choir performed the hymn
of "Ma Tovu Oaleha Yaakov

L ¥ Miskenoteha Yisrael”. The Sefer Torah
(rolls of the Old Testament) was put in their places with prayers by the procession headed by the Chief
Rabbi Mose Halevi. Cantor Vladovski lighted the “Continuality Oil Lamp” after reading hymns in his
marvelous voice.

Dr. Adolph Rosenthal gave the opening speech in Turkish and German. The Austrian-Hungarian
Ambassador, who gave the next key address, praised the Ashkenazim community for its unity and
harmony during the construction of this synagogue.
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Cantor Gerschon Schaposchnik was born in
Hascevato, near Kiev, in 1902. He told the
following to his daughter Bella Schaposchnik
BiAer:

In my childhood I used to hate Friday
evenings, because they would catch me while |
was playing outside and bring me to the
synagogue, asking me to be a cantor.

When the pogroms began, Schaposchnik escaped
to Romania by swimming. While waiting to go to

Palestine, he worked as a cantor for two years. In Palestine, he studied in a
conservatory. After a while, he began teaching singing at the conservatory, in
addition to working as a cantor.
The Ashkenazi community in Istanbul needed a cantor for a one-year term.
Gerschon Schaposchnik got the job, and moved to this city. Here, he became the
legendary cantor of the Yuksekkaldirim Ashkenazi Synagogue for 40 years.2.
Even the Christian priests would come to hear ‘Kol Nidre’, the prayer sung on
Kipur nights.
Schaposchnik used to adapt the works of Russian and European classical music
composers to the prayers. On top of his extraordinary interpretation, he was a
powerful composer. He wrote hymns in Yiddish modes. He published three books
titled ‘Rina Utfila’, ‘Tfilah Wizimrah’ and ‘Pniney Ahazanut’.
Schaposchnik died on August 15, 1972. His voice still echoes in the Yiksekkaldirim
Ashkenazim Synagogue. :
David Goldner and R. Yaakov Palaci served the Synagogue as cantors, after
Viadovski and Schaposchnik .
David Goldner, in one of his writings3, mentions the following names as the
rabbis who served the Synagogue:

Rabbi Moysi Kossoy, Rabbi Sapira,

Rabbi Kusnir, Rabbi Osruel Segal,

Rabbi Krimir Simin,and Hazan David Rabinovic



Or Hadash (New Light) Synagogue

This building was erected in 1895, and used partly as a synagogue, partly as Seniors Dormitory (Moshav
Zekenim), where the poor, immigrants and travelers were accommodated.

The Seniors Dormitory Association, situated today in the Alliance Israelite School building in Haskdy, is
the extension of this foundation. As of 1988, the Or Hadas Synagogue building no longer belongs to
the Ashkenazim Community.
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—— 1 0fre Begadim (Tailors) Synagogue

Dressmaking has been one of the main professions of the Ashkenazi Jews. Solomon Sloymi Weiner, the
tailor of Sultan Abd .lhamid I, and Aaron Frayne, who prepared the hats of Atat,rk, are amongst the
important of the names that need to be cited. The last Ashkenazi tailor having served Istanbul is Yasef
Grosman.

The Ashkenazi Tailors Association opened the Tofre Begadim Synagogue for services on September
8, 1894, for use by its members. While the rich would rather go to the Yuksekkaldirim Synagogue, the
artisans preferred this one. (3)

In 1999, the Galata Ashkenazim Cultural Association converted the building that once hosted the
Schneidertempel to the Schneidertempel Arts Center. The opening ceremony took place on May
7th, 1999 with a cartoon exhibition called ‘Faiths towards a New Millenium International Cartoon
Exibition’.




RABBI DR. DAVID MIARKUS

David was one of the three sons of a poor tailor, Yoel. He was born in Novgorod at the Polish - Prussia
frontier. He was 19 when he was married to his aunt’s 15 year old daughter Sarah Hinda. He acquired
the title “"Rabbi” before coming to Istanbul, at the age of 30.

Upon the opening of the Ashkenazim Synagogue, Rabbi David Feivel Sragi Markus invited to Istanbul by
the Austrians to run the Goldschmidt School, and to be the chief rabbi of their community. (4) On
December 30th 1900, he arrived in Istanbul, where he found a poor community, split into many groups
fighting with each other. Religion was not popular among the youth. The Christian missionaries were
trying to convert the Jews to Christianity.

When Rabbi Dr. Markus decided that the younger generation was the focus point of what had to be
done, he dedicated himself to educational works. First he founded the Or Torah school in the Galata
quarter. Rabbi Hayim Hirschensohn, the director of Tseror Ahayim (a school that was about to be

closed), managed the School.
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When the disagreement between the Galata Ashkenazim Association and the Alliance Center in Paris
forced the manager to resign, the job was given to Dr. Markus who had contacts in the Hevrat Ezra, an
association in Berlin. Following this change, quick progress was observed at the school.

Dr. Markus tried to make his students familiar with the Jewish approach, together with the Ottoman
mentality. He worked for the establishment of a school where teachers and rabbis would get a better
education.

One of the main goals of Dr. Markus was to increase the religious consciousness of the community that
had lost its respect of religion. He made the Shabbat prayer obligatory for the male students. During
Shabbat prayers, he gave effective and instructive speeches called Derasha, to annihilate the destructive
ideas of the missionaries and to attract Jews to their own faith. He also organized Sunday speeches to
prevent the poor and ignorant Russian and Romanian Jews from attending the lectures of the
missionaries. His interesting speeches and conferences prepared a platform for discussions on Jewish
philosophy and literature. German teachers, businessmen, consulate staff and the general public were
always present to listen to him.

Ten years later, on December 3, 1911, the newspaper Hamevasser wrote the following brief article on
the occasion of Rabbi Dr. Markusi 40th Birthday:

“... Torah that Rabbi Dr. Markus learned at Yeshiva and added to his virtue, made
him successful. The Jewish Society of Turkey knows him as ‘Peace Seeker’. His friends,
whom he taught and instilled in a love of the Torah, also consider him a most loving
person.”

The following event can easily show how much the people loved him. A fire erupted in Balat as he was
departing for overseas travel. Without much hesitation, he gave up this dream in spite of all the
preparations he had made and the money he had spent. He wanted to help those who had suffered
damage from the fire.

As an educator, his heart was always full of love. The historian Isaac Kugel says: ‘On his head thereis a
kind of star of love that appears when he addresses his fellow teachers and students. His teachers and
students always respond to him in the same manner: with love...

Dr. Markus gained the respect of the Sephardim community as well, for

a)Being an active member of Ahavat Hesed, an association that provided shoes and clothes for
poor children;

b)Managing two Sephardim schools as the representative of Hilfsverein,

¢)Helping those who had suffered losses during the fire in Balat, etc.

After the Young Turks gained power in the administration of the Empire in 1908, the religious
“Magalish” headed by Rabbi Avraam Danon and Rabbi Hayim Nahum was established. Dr. Markus
succeeded in influencing the 60,000 Jewish people living in the capital.

—— D . Markus Comes Up with the Idea of Bene Berit
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Unfortunately, the Jews in Istanbul could not get along with each other. They were in a continuous fight.
The foreign associations like Alliance Israelite Universelle and Hilfsverein der Deutschen Juden were
helping the Jews of Turkey in making progress. But that was not enough to heal the mistrust of
Ashkenazi and Sephardi communities towards each other.



Dr. Marcus and his friends came up with the idea of establishing a Bene Berit Branch in Istanbul, to
establish a common ground between the two communities. The Bene Berit Istanbul Branch was
established on February 11, 1911.

During his speech given on the occasion of the sixth anniversary of Bene Berit Istanbul on February 20,
1916, its President J. Niego stated the existence of an effort to bring the Ashkenazim and Sephardim
closer, and he underlined this to be one of their most significant goals. (5) Bene Berit was however
closed down when the law prohibiting the activities of the foreign associations was passed in 1938.

—— EStablishment of the Jewish Highschool - 1914

When Dr. Markus had come to Istanbul, he had been appointed to manage the Goldschmidt School.
After a short while, he retired. His aim was to make contemporary education available to the entire local
Jewish population. Someone like him couldn’t be contented with the management of only one school.
Sephardim as well as Ashkenazim needed education. After setting up a small Talmud Tora, he sought
help from Hilfsverein, the powerful German Ashkenazi education foundation, and established three more
Jewish schools, all managed by himself.

Jewish schools, providing only primary school education, needed outside financial support to survive. Dr.
Markus and a few friends got the idea of starting a Jewish high school.

Who was going to obtain the necessary permission from the government? In such cases, the full
responsibility lay with the Chief Rabbi. His Eminency Hayim Nahum Efendi however refrained from
applying for such permission, due to his deep conflicts with Dr Markus and his friends regarding some
basic Jewish problems. (6)

Hence, it was finally Dr. Markus who obtained the necessary government permission for the
establishment of the Jewish high school. It was initially called Yavne (Midrash Yavne), and later renamed
Bene Berit High School, or Jewish High School.

Dr. Markus acted as the Director of the School between 1916-1917 and 1922-1940.

—— ) e\Vish High School in the Memories of Joseph Niego, Its First Manager As Well As
The First President of Bene Berit

In January, we opened the high school with three grades and 23 students. A couple of weeks later, we
considered opening the fourth grade although we were in the middle of the year. We divided the
highest grade into two, as mathematics and business majors. We hoped that these subjects, important
for the children of a developed étraders towni families, would get sufficient attention.

At the end of the year we had 80 students. People who worked for the school were very satisfied with
the results obtained so far.

We created a uniform entity amongst kids coming from various places, from schools with different
agendas and tendencies. We wanted to show all our students that education could not only be given by
books, but that the aim was to develop intelligence and to make use of the teachersi lectures. The
school should teach the student to study, to understand human beings, books and nature. We taught
our students to read the important authors of different periods. This was considered a novelty for those
students who hated any books other than their standard school textbooks.

In 1914, at the beginning of the First World War, most of the schools attended by our community
children were unfortunately closed down. Hence, many young Jewish people were deprived of
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education. In an optimistic approach, we believed in the fate of this incident. At this time, our Bene Berit
Association decided to examine the school problems in all their dimensions. As a result, it came to light
that many students were not attending any school at all, the schools that our society already had were
not sufficient, and a high school was particularly necessary to bring together our children who used to
go to foreign high schools.

It was difficult to solve these problems. We lacked space, staff and money. Nevertheless, we did not lose
our courage. We enlarged the schools which we already had and formed new classrooms to provide
some possibility for the students who had never had any education until that time. Bene Berit covered
the school expenses of these students, either itself or through the Central Rescue Commission. However,
the most interesting aim of our society was to establish a high school, one which would be secular and
neutral, take care of the freedom of conscience, teach laws of universal ethics to every individual and
educational principles that every honest citizen should be familiar with. In this way, we kind of followed
our governmentis requirements. All these principles were important to the education system in Turkey.
Only 36 students applied to us on the opening day of the high school - a very low figure, especially in
light of the several classrooms we had. Would this make the founders of the high school upset? No! It
was necessary to learn to be patient and to wait. The number of students gradually increased.
Registration increased every month, every year. The figurers reached 100, 200, 300, 400!

Today, this number stands at about 500. We believed that the number of students would drop as the
other schools that were closed during the War reopened. This did not happen, for new incoming
students compensated the lost ones. We could easily have educated 1,000 students had we had enough
space. After completing the official procedures that ensured that our school was in conformity with the
government rules, and after getting the necessary official permissions, we finally established a school
that was imparting perfect education from the first school year through the twelfth, from the alphabet
to maturity.

Our program is the same as that of Galatasaray High School, except for some minor differences. This fact
is borne out by our government. Programs are always quite theoretical. Their real value can only be
gauged by the application method, by seeing the aliveness and awareness of the people working and
practically applying the underlying principles, by witnessing the exchange of ideas and proximity between
the teachers and the students. While a bad education system carried out by skilled pedagogues can give
very good results, a perfect education system applied by bad educators can lead to very poor ones.

We have both the positive assets, a good education system and people that apply it very well.

We choose the best teachers of the city for both lower and higher level classes. Besides, we educate in
Turkish, with some very qualified teachers chosen by the authorities. Our high school also teaches
Hebrew, the language of the Jews, in a methodical and successful way

We are thankful to everybody for their trust in our educators, who have obtained excellent results. We
congratulate them.

| mentioned earlier on that we could have educated a thousand students if we had enough space in our
school. Space is indeed our main weakness. It is really difficuft to find a building in the middle of Beyolu,
which can meet the needs of a big school. | have to admit that | do envy the convenient locations of
foreign foundations. These are vast, big, airy, wealthy and comfortable schools. We are not able to
compete with them while our social institutions and charity associations are still poor.

We have suffered much before we settled down in this location! We moved from Yemenici Street to
Hoca Ali Street, then on to Drogmanat Street, and finally to Kumbarac1 Street. Still, each time we
moved there was a novelty, each time we changed place we grew more. After being in the ruins of a



French high school we moved to the ruins of a German high school, and from there to the building of a
Bulgarian high school. Has our movement finally come to an end? | do not know. Despite all the
difficulties involved, we want to move once again. We would like to settle down in our ‘own nest’. We
will not have peace until we have a convenient place that has all the facilities contemporary pedagogy
requires. In this way, our school will be an appropriate institution within the country that protects it,
within the society that supports it, and within the community to which it is bound.

Earlier, schools could not survive without foreign contributions. Our wish is to survive on our own,
without asking for any outside help. Our glass may be small, but we are still drinking from it. We thus
remain close to the instructions of our administrators who provide us independence and keep in mind
that everything in the country should be realized with local sources and capacity. We are handing over
our school and its management to all teachers who have struggled for its progress, and to all students
studying at the high school.

Alongside a good education, discipline should also be guarded. Good order and good management only
become possible with discipline. Dear students, you should learn to be in harmony while you sit at your
school desks. Even if selffmanagement seems to have pleasant ways, one should not give any chance to
anarchy. Do not misuse the tolerance and forgivingness of your teachers. The flexibility of self-
management should keep you away from exaggerating your independence. We want our educators at
every level to be energetic while being kind, and to be tough while implementing punishment.

Instead of individual benefits, common ones should be taken into consideration in education and in real
life. Each time the benefits of the society are more important, individual temporary inclinations should be
annihilated with firmness, within the rules of independence.

| hope that both the teachers and the students sharing this environment will become familiar with
discipline, which is a pre-requisite for the progress of any work. Only then will we be able to protect the
building from plunder and education from being contrary to the benefit of the country. It is thus that we
will be able to educate the society in which we live as individual members, all dignified people and
citizens who live in harmony, who love their native country without selfish interest.

As Jews, our part in this task is very important. Our origins are in Turkish history. We should remember
that our forefathers, who were driven away from everywhere previously, were welcomed here with
immense hospitality. We have lived here for 450 years, and have enjoyed tolerance without any
interruption. We are grateful to our country. Dear students, you can realize and feel the same only if
you learn the language, the literature and the art of our country, and be a part of its life. We the Jews
are known as the 'Folk of the Book’. We have always contributed to the financial, commercial and
industrial foundations and development of the country that welcomed us everywhere that we passed by
and settled down in. At the same time, our role is also to contribute towards progress in literature,
science and arts in these countries. My dear students, do the same for Turkey. Be ready to take over this
important duty in this school. You should also contribute to the splendid renovation movement that has
begun in our country. Our scientists and intellectuals have established the following basic principle
throughout our relationships with our home countries: ‘DINA DIMALHUTA DINA’, that is, ‘The law of the
country you live in, is your own law.”

We want to live long to see the success you will achieve by adopting these principles. Only then will our
society be rewarded for its struggle to create and to develop this institution.

73



CHARITY FOUNDATIONS OF ASHKENAZIM
Moshav Zekenim (Senior’s Dormitory)

The senior’s dormitory was built at the same time as the synagogue in 1895. As mentioned before, the
Or Hadash Synagogue had dual functions, with a part of it serving as a synagogue, and another section
as Moshav Zekenim (senior’s dormitory) and as accommodation for travelers and poor immigrants.

This facility was moved to Haskéy in 1963, and Ashkenazi Jews managed the senior’s dormitory, or
Moshav Zekenim, until the beginning of 1962. Although the management duties were fulfilled by
Ashkenazim, most of the old people who needed care were Sephardim. Mrs. Sol Moreno and Mrs. Sara
Benbanaste, two prominent figures of the ladies wing, were Sepharads, also.

The journalist and writer Nesim Benbanaste gives detailed information about the move of the Senioris
Dormitory to Haskoy. (7)

The Haskéy Jewish high schoolis building was introduced to the press on Thursday, September 9, 1963,
as the new location of the Senioris Dormitory. The president of the association, Dr. Harun Ciprut, who
was struggling to win the support of the press, gave information about the new building to Mr. Avram
Leyon, the owner and the chief editor of the newspaper Salom, and to Nesim Benbanaste, writer in the
newspaper La Vera Luz.

The architect and engineer Jak Pardo, who turned the school building into a Senior’s Dormitory, did not
ask for any remuneration for his work. During the short speech he made, Dr. Harun Ciprut expressed his
thanks to the previous presidents of the Ashkenazim Society, Marko Rabinovi¢ and Sebastian Hubler,
who helped a lot in keeping the association alive, to Jak Pardo, the architect who gave the building a
new shape, and to Mrs. Ida Rabinovig, Mrs. Sofi Laytes, Mrs. L Weinstein and Mrs. Sol Moreno who were
taking care of the elders.

The Seniors’ Help Association moved to the present building in Haskdy on Sunday, December 22, 1963.
The inauguration party on that day was a joyous occasion. Chief Rabbi David Aseo opened the premises
by putting a ‘mezuzah’ at the door after cutting the ribbon.

The president, Dr. Harun «prut, declared the names of the construction committee and the furniture
committee as follows:

The construction committee: Pepo Eskenazi (President of Community), Albertiko Levi (Advertisement),
Marko Rabinovid, Ida RabinoviA, Sebastian H bler (President of Ashkenazim Community), and Lazar
Weinstein.

The Furniture committee: Sol Moreno, R. Weinstein, Sara Benbanaste, and S. Laytes.

The president of the community, Pepo Eskenazi, also participated with an effective speech at the
opening ceremony, which included a minuteis silence as a mark of respect for the deceased Izak Altabev,
an old veteran of the association.

The president of the association, Dr. Harun «prut, concluded his speech with the following words:

“Life can be measured, not by years and days, but by the number of nice and auspicious things we did
for humanity during our lives.”

—— _ehem Ubasar Laaniyim (Meat and Bread for Poors)
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This foundation, established in 1912, provided hot soup, meat and bread for the needy, especially during
the days of Shabbat.



— R U 2 M a
Established in 1912, this foundation helped pregnant women until they gave birth. They were also
provided with clothes and milk for the new born.
Lehem Ubasar Laaniyim and Ruhama lasted until 1931.
—— H e Drew Courses
These courses were given after school hours to anyone interested in learning Hebrew.

—— COUTses for School Lessons

Courses for school lessons were given after school hours to anyone who needed help in their lessons.
Hebrew language and school lesson courses were free.

Milk Drop (Sut Damlast)

Milk Drop, ladies branch, was established in 1907 as an Ashkenazim foundation.

This group helped rachitic and weak children. They also distributed milk to school children in the
afternoon, and meat, feta cheese, milk, and some extra food such as potatoes, eggs, oil and chicken to
the needy families during the religious festivals. Until twenty years ago, it undertook the school expenses
of the poor and needy students.

Among the founders of Milk Drop were Netty Gezelter, Fanika Griinberg, Anna MoskoviA (first
president), Besi Levi (second president), Sarina Sigalla (third president) and Frieda Weinstein. Later,
Selma Katz, Lydia Erdal, Sol Moreno, Silbermann, Sophie Leytes, and Sara Benbanaste continued the
good work. Klara Perahya, Klara Boritzer, Nelly Kahya, Renata Katz and Eliza Asa also joined them later.

ASHKENAZIM CEMETERY

The register book kept by the Ashkenazim Community dates back to 1876. According to that valuable
list, Ashkenazi Jews were buried in the Haskdy, Kuzguncuk and Ferikéy cemeteries. We also know that
Ashkenazi Jews are buried in Balat.

The Ottoman Government gave the 400 Ashkenazim families who emigrated from Crimea a cemetery in
Sisli. Due to the request by Daniel Fernandez, a foreign citizen charged in ‘Meclisi Cismani” and Kont
Abraham de Kamondo, an ltalian citizen being much appreciated by the Turkish Government, Chief
Rabbi Yakir Geron gave the cemetery to the ‘Community of Italian and Foreign Jewish Citizens’.

In 1907, Ashkenazi Jews bought land to use as a cemetery in the hills of Arnavutkdy (present-day Ulus).
Upon getting a letter of privilege in 1920, Dr. Markus and the president of the community, H.G. Reisner,
decided to build a wall surrounding the cemetery.

On the ‘Lag Laomer’ night dated May 19, 1927, following a prayer in which the Ashkenazim community
took part, Dr. Markus gave a speech related to this subject. He pointed out that the cemetery land
should definitely be surrounded with walls, and that a commission headed by Max Gr nberg should
collect donations as well as build the walls.

That very night, TL 6,000 were collected. Mauricio Darr, one of the cityis prominent merchants and 75
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Honorary Counsel of Finland, topped the list of donors with his TL 1,500 donation.
The first person to be buried in this cemetery was Zevi Ben Baruh Kohen Edelmann (October 17, 1920).
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ASHKENAZY CULTURE
By Robert Schild

The universal scope of Ashkenazy Culture, born in Eastern Europe and still going strong throughout
the world, is somewhat unknown in Turkey. Task of these pages is to shortly outline its roots, to give
some tribute to its representatives and to pinpoint the numerous Ashkenazy scientists and intellectuals
who had widely contributed to Turkish universities. A short résumé on day-to-day vanishing Yiddish
Language as well as on Ashkenazy Cuisine is also included.
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Emerging between schtetl and metropole
ANBASSADORS OF ASHKENAZY CULTURE AND ART

Two Jews are sharing the same compartment in the Odessa- Kiew train.
After a while, the more fashionably dressed asks the one with a long beard
and black clothing where he lives.

- "lkh bin fun Khelm." (| am from Khelm. )

- "Oy - Khelm... a scheyn schtetl un a groyse kehile. Zogt mir,
rebe: vifl yidn lebn dort?"

( Oh, Khelm... a nice little town and a large community. Tell me Sir,
how many Jews are living there?)

- "Mir zenen finf hundert zibn un zekhtsik yidn." ( We are 567
Jews. ).

- "Scheyn, scheyn, azoy fil yidn tsuzamen - un vifl goyim zenen
dort?" ( Great, great so many Jews together! And how many Christians
live there? )

- "Lomikh klern. S'iz do der birgermayster, der zhandarm un
zayn schikse, der schtatsye-mayster un zayn meydele, un es
zaynen do nokh etlekhe schikurim vos dreyen zikh arum. Ober
itst zogt mir, fun vanen kumt ir?" ( Let me think. There is the mayor,
the gendarme and his wife, the train station official with his little daughter,
and then there are a few other drunkards hanging around. But now you
tell me, where are you from? )

- "lkh bin fun Nyu-york!" (| am from New York! )

- "Oy-oy-oy - Nyu-York!... A scheyne schtot - un darf zayn a
groyse kehile. Ober zogt mir : vifl yidn lebn dort?" (Woo-oow,
New York, a nice city - and certainly a large community. But tell me, how
many Jews live there? )

- "Eyn milyon!" ( One million! )

- "Nu-nu! Eyn milyo-o-on!! Un vifl goyim?" ( Man, oh man! One
million! And how many Christians? )

- "Nu, es darfn do zayn arum a tsen-tsvelf milyon." ( Well, they
must be ten to twelve millions. )

"Azoy fil goyim? Far vo-0-0-s?" ( That many Christians! What for
?227)

The Yiddish spellings are as per YIVO standards: “Yugntruf - Youth for
Yiddish”  (e-mail: yugntruf@yugntruf.org)
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This is how the Jewish communities in East Europe had been living together amongst themselves for
centuries, in hundreds of little towns and villages - until the Nazi holocaust came. In most of these
schtetls (this word is derived from the German ‘Staedtlein’, which means little town’), all the
inhabitants, or at least a vast majority, had been Jewish. This was the case, be the schtetis in question in
Russia, the Ukraine, Romania, Hungary, Bohemia, Galizia, Poland or Lithuania. They were a totally
different world, spanning many generations deeply bound to their traditions, and always under the rule
of the Russian Tzar or the Austro-Hungarian Emperor. Days and years of living between little shops and
workshops, marketplaces, country houses, the ‘schul’ (synagogue) on Shabbat and during prayer hours,
the village tavern and coffeehouse where prayers were held in Hebrew and all other communication
conducted strictly in Yiddish. From time to time these people became victims of a pogrom, staged by
some local hooligans or drunken Russian cossacks who broke and burned down what was available. In
other words, it was a life lived truly on the edge!

The schtetl can be seen as the roots of ‘Yiddishkeit’ i.e. the melting pot from where Ashkenazy
culture and art emerged, grew, maintained itself over centuries, and finally spread all over the world.
What a great number of personalities emerged from there, and what a variety of universal masterpieces
were created by them! Hence, those modest little abodes were in actuality the birthplace of the
numerous prominent masters of literature, music, drama and arts throughout the 19th and 20th
Centuries.

—— R Ural Life and Bourgeoisie
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Going further West and looking at the Jewish population of countries like Austria, Germany, France, the
Netherlands and Britain, we however find quite a different way of life. Whilst inhabitants of the schtet/
were not allowed to move elsewhere from their home towns without special permission from Tzarist and
Imperial authorities, the Jewish inhabitants of larger cities could lead a more independent life. This
resulted in increasing liberalism. Although the Age of Enlightenment had brought an end to their
enforced living in ghettos dating back to the Middle Ages, the Jewish population in cities was still
concentrated in some specific quarters - life usually boiled down to the same streets around certain
synagogues and schools. The freedom of inter-city traveling as well as an unlimited choice of educational
institutions resulted in several new professions, and thus the number of Jewish doctors, lawyers,
Jjournalists and politicians steadily increased, raising them onto a comparatively high intellectual level. In
addition to the rural schtetl environment, out of which arose a special kind of artistry, it was now this
new Jewish bourgeoisie which gave birth to the emergence of the intellectuals who would irrevocably
influence modern life.

On the other hand, it has also to be noted that in both these rather different cultural environments,
typical Jewish sensitivity and reservation towards the outer world commonly resulted in a certain amount
of pessimism, encouraged inter-unification, and produced a drive for defense which in turn led to the
formation of very specific senses and reactions.

Hence, one can postulate that the gradual and parallel evolution of these rather different rural and
bourgeois people, unified by their special ‘defense oriented sensitivity’, led to a very special synthesis
which was to be the backbone of the Ashkenazy culture, art and thought in the 19th and 20th
Centuries. Its foundations were a)derived from traditions of the shtetl; b) topped by a liberalism as
taught at schools in the big cities, and ¢) unified by the common drive for survival.



This specific and promising development within such a special ethnic group was however to be deeply
shaken by the upcoming anti-Semitism, first in the 1880is in Tzarist Russia and followed not much later
in Poland. The first mass emigration started in this period, mainly to nearby countries like Germany and
France (as well as to the Ottoman Empire), and increasingly to the Americas. Fifty years later i a very
short period in world history - it was the German Nazi ideology which laid the ground for the second
wave of emigration. This time, besides the éHoly Landl, the main destination was the USA. Six million
European Jews, the victims of a human tragedy unique in world history, were however unable to escape
their slaughterers. With them, a great portion of éYiddishkeiti was forever lost in the gas chambers and
crematoriums.

S e —— Poetry and Prose

Life in the schtet/ was dominated by local poets and Klezmorim, a kind of Jewish ‘gypsy musicians’.
This rural folkloric art of improvized music initially didn’t gain much acclaim as an art in itself, though it
did contain numerous aspects of naive but authentic Asheknazy artistic life. Several of the poets and
writers in these modest environments were not satisfied therein with the scope for their art, and
therefore had no choice but to move to nearby cities. One of them, maybe the greatest name in
Yiddish Literature, was the 1859 Pereyaslav-born Schalom Rabinowicz, later known as Scholem-
Aleichem. He left his native village very soon, first for the shtetl Voronkov, and soon after, at the age
of 24, for Kiew. In Kiew, he benefitted extensively from the vivid metropolitan cultural life by first
contributing to the weekly ‘Dos Yidicshe Folksblat’, and afterwards editing ‘Di Yidische Folksbibliotek’, a
literary magazine which soon gained popularity with contributions by several upcoming Yiddish writers.
Not much later, Scholem-Aleichem’s fame spread much beyond Kiewis borders, establishing him as one
of the best-known Yiddish writers in Europe.

Several years later, when this descendant of a small rural Ukrainean family met Mark Twain on a visit to
the USA, the latter approached him by saying: “Let me introduce myself - I'm the American Scholem-
Aleichem!”

Similar personal developments and ‘enlightenment processes’ can be seen in a number of other writers
from the schtetl. Take Mendele Mokher Seforim, born in 1835 in Kapulia, Bjelorussia as Schalom
Abramowicz, or Jitzhak Lejb Peretz (1852) from Zamosc, Poland, who later from Warsaw started his
world famous career as a Yiddish writer and poet. Isaac Bashevis Singer was different. He had already
spent his childhood in this capital city where he soon became a part of the intellectial environment, and
published his first short stories while still young. He soon started to get bored in this environment, and
also anticipating the upcoming political darkness in Europe, emigrated to the USA in 1935. What is
typical, however, is that a great majority of his stories and novels that made him a Nobel Laureate in
1978 are set in environments similar to his grandfatheris home town, Bilgoraj, where he had spent some
of his early childhood. Also interesting to note is that Singer continued to write in Yiddish, thus
immortalizing the birthplace of East European Ashkenazy culture in his mother tongue.

From the above we can postulate that, as in the ‘first writers’ diaspora’, as we might call migrations
within boundaries of one country, the second one, namely optional or enforced movements from one
country to the other, too did not prevent Jewish writers from maintaining and processing their traditions
in their works. This can be seen in the prose of Austrian J. Roth and Russian I. Babel, as well as in that
of S. Bellow, B. Malamud, C. Potok, P. Roth and H. Wouk, all native to the USA. Writers using

city environments like Austrians F. Kafka, A. D6blin, S. Zweig and A. Schnitzler, French M. 81



Sperber, R. Gary and J. Kessel, Italian A. Moravia, Englishmen A. Koestler, H. Pinter and A.
Wesker among others, and Russian poets I. Ehrenburg and O. Mandelstam, all stressed their liberal
urban viewpoints by exposing at the same time their Jewish sensitivity and a certain dose of pessimism.
In this connection, one also needs to mention Holocaust-inspired poets like the German N. Sachs,
Austrian P. Celan, and Czech J. Bor, as well as the novelists E. Wiesel from france, A. Seghers from
Germany, P. Levi from Italy, and L. Uris from America, together with German playwrights P. Weiss
and C. Zuckmayer - all relating tragic stories of the darkest pages in Ashkenazy history.

—— | Neatre, Movies and the Press
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At the turn of the century, Ashkenazy literary life had reached its golden phase in several of the large
cities of Eastern Europe, be it amongst the writers, the stage artistes or in press circles. The numerous
Yiddish Folk theatre groups that were performing plays and musicals in contemporary metropols like
Odessa, Kiew, Bucharest and Czernowicz encouraged Jewish theatre stars to emerge in world
reknowned cultural centres like Prague, Vienna and Berlin. This development is borne out by the
progression from the first professional Yiddish Theatre founded in 1875 in Bucharest by Abraham
Goldfaden, to Max Reinhardt who was to shape 20th Century German theatre in Berlin, to
reknowned US dramatists like A. Miller, D. Mamet, S. Berkhoffand N. Simon. There were many
Broadway playwrights that cannot be cited here in detail.

The distance from Broadway to Hollvwood is not very long! Ashkenazym arriving from Europe very soon
proceeded via New York to the West Coast where the movie industry was flourishing, to give this newly
emerging art a very special touch of European intellectualism. It has to be noted however that, already
some decades ago, Jewish immigrants like Samuel Goldwin (who had came as Samuel Goldfisch in
1895 from Poland) or Russian Louis B. Mayer, reaching the USA via Canada, or native Jesse Lansky
and Harry Cohn. had founded production companies like Goldwyn Pictures, Metro-Mayer, Paramount
and Columbia, thus creating the first fundamentals of the so called seventh art. In the 1920s E.
Lubitsch and W. Wyler from M.Reinhardt’s theatre workshops as well as the Austrians J. V.
Sternberg and B. Wilder successively came to the USA, to be followed in the Nazi years by several
Jewish directors and actors from Germanyis reknowned UFA production company. They found a
favourable working climate here, and they in turn did not spare their contributions. F. Zinnemann, O.
Preminger and J. Mankiewicz wereé also amongst those who came. Movie scores were composed by
musicians such as D. Tiomkin, B. Bacharach, and E. Bernstein, and screenplays were written by B.
Hecht, S. Raphaelson, G. Axelrod, and many other immigrants and their descendants. Where actors
are also concerned many names come to mind: New York born Chico (Leonard) who was of German
origin, Harpo (Arthur), Gummo (Milton), Groucho (Julius) and Zeppo (Herbert) and the Marx Brothers
who made millions laugh not only from 1929 through 1946, but till today!

As to the press, from the mid-19th Century onwards, steadily increasing daily and weekly Yiddish
newspapers were soon followed by a large number of papers in Polish, Russian, Czech, German and
English languages, all published by Ashkenazy Jews. The first among these is reported to have been
Leipzig-based Allgemeine Zeitung des Judentums, which existed between 1837 and 1922. The Jewish
Chronicle with its first publishing date in 1841 ranks today as the oldest Jewish paper still in press. As
one of the most remarkable one, Vienna-based Neue Freie Presse needs to be mentioned, as it is still
being published as Austriais reputable Die Presse. It was at this daily that Theodor Herzl had been



working between 1891-1895 and where he introduced young Stefan Zweig as a cultural columnist, but
most important, it was through his Paris work for this paper that Herzl witnessed the Dreyfus Affair,
which was to become a milestone in Jewish history! Among the poineers of journalism in the New World
were Joseph Pulitzer from Hungary as well as Adolph S. Ochs and Arthur H. Sulzberger, who
were of German origin.

—— FigUrative Arts and Music

While watching the musical ‘Fiddler on the Roof’, which is inspired by Scholem-Aleichem’s novel ‘Tewje
the Milkman’, one cannot resist but think of Russian Jewish artist Marc Chagall, especially when
looking at the stage settings and actors’ costumes. In fact, Anatevka where the play is set represents a
typical Ukranean or Russian schtetl, just like Chagall’s art brings to life his country Bjelorussia with his
home town Vitebsk and its people. Born in 1887 to the fishmonger family Segal and emigrating at the
age of 23 to France and later on to the USA, this artist today merits the most credit in immortalizing the
disappearing Eastern European Jewish Life in most of his drawings and paintings. Chagallis works today
rank amongst the masterpieces of several world-famous art galleries througout Europe and the Americas.
The other main theme of this artist are stories from the Old Testament which are illustrated on glass
paintings and can be seen on the huge windows of buildings such as the Hadassah Hospital in
Jerusalem, the Vatican, the United Nations in Paris and the Metropolitan Opera in New York. i Life in
the schtetl also appears on the canvasses of other Ashkenazy artists, such as L. Horowitz and P.
Kaufmann from Hungary and the Russian painter J. Epstein. On the other hand one cannot find many
Jewish subjects in German impressionist Max Liebermann’s art which is regarded as highly assimilated,
and the French painter of Russian origin, Chaim Soutine, and the Italian painter Amadeo
Modigliani, both donit show their religious background and the Ashkenazy cultural heritage in their
works at all.

The two main roots of Ashkenazy music are firstly, the above mentioned klezmer and folk songs and
secondly, synagogue liturgy. The first is mostly based on improvisations and comprises happy “freilachz”
and dance-oriented dojnes, primarily dominated by clarinet and violin as well as the more serious, verbal
niguns. This music has today achieved a peculiar renaissance and become very popular, mostly in the
USA and Germany. Among collectors of authentic folk songs, special credit goes to M. Gebirtig from
Poland and A. Golldfaden from Ukraine. Verbal oriented liturgical music is performed in synagogues by
cantors or hazns, among whom some, such as J. Schmidt, have acieved a high popularity in the world
of opera and operet. Apart from such schtetl-originated music, urban composers like the German M.
Bruch with his Kol Nidrei, and the Swiss E. Bloch, creator of Avodeth Hakodesh, became widely known
as adaptors of religious tunes to polyphonic music. We do not encounter many world reknowned
composers of Beethoven’s or Mozart's stature within the Ashkenaz Jewry. The few that can be
mentionded are primarily the 3M of classical music, as we call F. Mendelssohn-Bartholdy and G.
Meyerbeer (native Jacob Liebmann-Beer) of Germany as well as the Austrian G. Mahler, and they can
followed by contemporary composers like the Austrian A. Schénberg and the American A. Copland. In
pre-Nazi Germany all of Brechtis theatre songs had been composed by Ashkenazim, namely K. Weill, P.
Dessau and H. Eisler. Weill, born as the son of a cantor in Berlin, resumed his musical career later on
Broadway and in Hollywood, thus becoming nearly as popular in stage music as the American born G.
Gershwin (son of Russian immigrant Gershowitz) and G. Bernstein. Broadway has seen a very large
number of Jewish composers, to name just a few, . Berlin (Israel Baline of Kazakhstan), J. Kern, H. Arlen,
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R. Rodgers and O. Hammerstein. The outsanding Jewish names in Jazz are B. Goodman and S. Getz,
whereas some popular rock music stars of Jewish faith are B. Dylan (Robert Zimmermann), P. Simon and
M. Knopfler, founder of the rock band Dire Straits. - Coming to performers of classical music, one has to
quote a saying that East European Ashkenazim, always on the run from their enemies, mostly
concentrated on ‘light-to-carry’ violins, thus leading to such virtuosi like Y. Menuhin and S. Mintz. We
should not overlook the large number of first class concert pianists too, like V. Ashkenazy, D. Barenboim,
V. Horowitz, A. Rubinstein and Istanbul-born A. Weissenberg or conductors like A. Fiedler, R. Serkin, and
B. Walter, amongst others.

Questioning the Cultural Heritage

Let us end our short stroll through Ashkenazy culture and art by looking briefly at its philosophical
boundaries. As in the emergence of many great philosophers among Sephardics, Conversos and
Marranos in 15th Century Spain and Portugal, it was mainly the German Jewish communities that
produced, some 400 years later, all the great thinkers who widely contributed to the shaping of modern
society. The Jewish Enlightenment, which was started in the 18th Century by M. Mendelssohn, took
shape with followers and interpreters of Kant, like M. Herz, L. Bendavid and M. Maimon. New socialist
ideas were presented and developed by M. Hess and K. Marx, deeply shaking political structures all over
the globe. S. Freud and A. Adler brought new and revolutionary horizons to psychoanalysis and A.
Einstein did not only modernize physics but also re-defined the meaning of time. Contemporary Jewish
thinkers like E. Bloch and H. Marcuse contributed further to the theories of Marx and Freud, whilst K.
Popper worked on the thoughts of Einstein. H. Arendt finally developed some critical interpretations on
anti-Semitism and cited the weakness of Euro-Jewish pressure groups as a major factor responsible for
the upcoming Nazi holocaust.

The schtetl as described above does not exist anymore. Its major contribution in influencing urban Jewish
artists, writers and thinkers with their pastoral background which made them discover new horizons and
ultimately transformed the Ashkenazy cultural heritage into an universal phenomenon, however remains
undisputed. No doubt that mankind, in its continuous struggle to explore new borders, has gained a
great number of rich impulses from the specific developments born out of these synergic environments.

EXILE ON THE BOSPHORUS
ASHKENAZY PROFESSORS AT TURKISH UNIVERSITIES

A few days after enrolling at [stanbul University Faculty of Business Administration, the photograph of a
certain "Alfred Isaac” on top of the wall opposite the Dean s office had struck my attention and
immediately created some peculiar feelings: | remembered my father telling me how in the 1930s, he
had often skipped work in Eminént and walked up Mercan Hill to Beyazit Univeristy campus, just in
order to join some lectures given by several bright foreign professors who were teaching there.

In fact, another vision of great Kemal Atatirk’s constant strive to modernize his country had included
into the ongoing University Reform invitations to numerous reputable foreign scientists to come and
work at the Universities of Istanbul and Ankara. This call was to reach a big response since, as a fatal
coincidence, all social democrat, socialist and liberal minded intellectuals of Nazi Germany had been



banned from the country s universities, and for the Jewish ones the only way to survive was emigration.
Hence, just like the Ottoman Empire had opened its boundaries some 450 years ago to the Jews expelled
from Spain, now the young Republic of Turkey generously created working grounds for these men of
science, in return however Turkey was to benefit from totally new horizons in science, culture and
technology.

What had been these horizons? Firstly, the introduction of new sciences and the foundation of several
different divisions at faculties of both Istanbul and Ankara Universities; the writing of numerous
textbooks which were successively translated into Turkish, the training of young Turkish intellectuals, to
become the scientist and professors of tomorrow, the applied medical work of several internationally
reknown physicians at university hospitals; the erection of many important buildings mainly in Ankara
and Istanbul by professors of architecture; the creation of new laws and economic policies by foreign
specialists, based on a combination of their theoretical background with rapidly acquired knowledge of
local conditions and many more.

Most of these scientist who started arriving in October 1933 immediately came to like the environment
in Turkey and within the following months widely contributed to several of their friends and colleagues
joining them, thus putting the number of foreign professors and their assistans up to several hundreds.
Needless to say that this bursting potential of wisdom and teaching skills led to a substantial contribution
in gradually putting up local universities academic standards. At the end of the Nazi era however, a
great majority of these professors were invited back to Germany and could not resist the high posts they
were offered at universities or in the political scene of their mother country, some went to USA
universities with obviously better research facilities, and a few of them immigrated to the new state of
Israel  but they left behind an academic elite, mainly their assistants and students which were to
become the backbone of Turkish universities for at least one full generation.

A major part of these scientist were Jews of German nationality, some were of Austrian origin and a few
were born in Czechoslovakia, Hungary and Poland. In this concise article only the most outstanding
personalities among these very many can be listed just by name, their years spent in Turkey and their
main contributions.

A. Medical Sciences

- Prof. Hugo Braun (from Czechoslovakia): 1933-1950, Chief of Institute for Microbiology, Desease
Sciences and Parasiteology at Istanbul Univeristy (1.U.)

- Prof. Albert Eckstein: 1935-1950, Chief of Pediatric Clinic at Ankara Numune Hospital and as of
1945 at Department for Pediatrics at Ankara University (A.U.)

- Prof. Erich Frank: 1933-1957, until his death Chief of I.U. Department of Interior Medicine and
Vakif Gureba Clinic (among his students one can list the notable physicians like Prof.E.S.Egeli,
Prof. R.Ozcan and Prof.N.Harmanci)

- Prof. Karl Hellmann : 1936-1943, Chief of I.U. Department for Otolaryngology

- Prof. Julius Hirsch : 1933-1948, Chief of I.U. Institute for Hygiene

- Prof. Josef Igersheimer: 1933-1939, Professor and Chief at Ophtalmology Clinic at .U (teacher of
Prof.N.Bengisu)

- Prof. Alfred Kantorowicz (from Poland): 1933-1948, Chief at Dental Clinic at I.U.

- Prof. Berta Ottenstein: 1935-1950, Professor for Dermatology at I.U.

- Prof. Philipp Schwartz: 1933-1951, Chief of Institute for Pathology at I.U.

- Prof. Max Sgalitzer (from Austria): 1938-1943 Chief of Institute and Clinic for Radiology at I.U. 85
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B. Law

- Prof. Ernst Hirsch: 1933-1952, formerly Professor of Commercial Law at I.U., as of 1943 Professor of
Commercial Law, Philosophy of Law and Sociology of Law at A.U. (among his students: Prof. M.Aksoy,
Prof. Y.Karayalcin, Prof. H.Topcuoglu)

- Prof. Richard Honig: 1933-1939, Professor of Philosophy of Law and History of Law at .U

- Prof Andreas Schwartz (from Hungary): Professor of Roman Law, Private Law and Comparative Law
at .U (among his students: Prof.H.V.Velidedeoglu, Prof.B.Davran, Prof.T.Rado)

C. Economics

- Prof. Alfred Isaac: 1937-1951, Professor of Business Administration at I.U., founder of this division
and teacher of the staff who later on founded the Faculty of Business Administration at this University

- Prof. Gerhard Kessler: 1933-1951, Professor of Economics at I.U.,; founder of the first worker s union
of Turkey

D. Linguistics and History

- Prof. Erich Auerbach: 1936-1947, Professor of French and Roman Languages at I.U.; wrote during
his stay in Istanbul his master work Mimesis - The Representation of Reality in Western Literature , one
of the major textbooks on this subject

- Prof. Benno Landsberger: 1935-1948, Professor of Assurian and Sumerian History at A.U.

- Prof. Waler Ruben: 1935-1948, Professor of Indian Language and Literature at A.U.

- Prof. Leo Spitzer (from Austria): 1933-1936, Professor of Roman Languages and Literature at I.U.
(among his students: Prof.S.Bayrav, Prof.M.Urgan and S.Eyiboglu)

E. Applied Sciences

- Prof. Leo Brauner (from Austria): 1933-1955, Professor of Botanics at I.U.

- Prof. Otto Gerngross (from Austria): between 1933 and 1943 at Ankara Institute for Agriculture,
after a short stay in Palestine, from 1947 up to his death Professor of Agriculture at A.U.

- Prof. Wolfgang Gleissberg (from Poland): between 1934 and 1958 at Institute for Astronomy at
1.U., founder of this science in Turkey, in 1965/66 visiting Professor at A.U.

- Prof. Philipp Gross (from Austria): 1936-1939, Chief of Institute for Technical Chemistry at I.U.

- Prof. Felix Haurowitz (from Czechoslovakia): 1939-1948, Chief of Institute for Biochemistry at .U

- Prof. Alfred Heilbronn: 1933-1956, Professor of Botanics at I.U. and Chief of its Botanical Garden

- Prof. Willy Prager: 1934-1951, Professor of Applied Mathematics and Mechanics at I.U.

- Prof. Wilhelm Salomon-Calvi: 1934-1941, Chief of newly founded Geology Department at Ankara
Institute for Agriculture, to be followed by a post as advisor at MTA Institute in Ankara, among the
founders of earthquake research sciences in Turkey



F. Music and Arts

Apart from the scientist credited above, following artist should also be listed:

- Lico Amar from Hungary taught violin technique at Ankara Conservatory between 1938 and 1957
and contributed to the education of numerous Turkish violonists.

- After being expelled from Berlin Academy of Arts, sculptor Prof. Rudolf Belling taught from 1937
onwards at Academy of Arts in Istanbul and from 1951 onwards at Istanbul Technical University. One
of his main works in Turkey is the inéni sculpture in Macka.

- Prof. Carl Ebert, who had to resign from his post as Director of Berlin State, took part at foundation
of Ankara State Conservatory and held classes between 1939 and 1947, widely contributing to the
education of today s opera and theatre giants like Aydin Gin, Cuneyt Gokcer and Mahir Canova.

- French painter and litograph artist Prof. Leopold Levy taught between 1937 and 1949 at Istanbul
Academy of Arts and was the teacher of N.lyem and A.Arbas, among many other contemporary
painters.

- The same Academy also hosted between 1938 and 1947 Austrian architects Margarete Schiitte-
Lihotzki and her husband Wilhelm.

- German architect Prof. Bruno Taut came to Turkey in 1936 and, while teaching at Istanbul Academy
of Arts, was known as the country s state architect with many governmental buildings he erected in
Ankara.

- Russian violoncellist Prof. Rudolf Zirkin, during 1923-1940 mainly at Ankara State Conservatory, was
the teacher of reknown composer |.Usmanbas and also gave lessons to State President Ismet Inéndi.

- Prof. Eduard Zuckmayer, brother of German writer Carl Zuckmayer, came with the great composer
P.Hindemith (non-Jewish!) in 1936 to Ankara where he taught at State Conservatory and played for
many years with State Symphony Orchestra. He remained for lifetime in Turkey and is credited to have
among his students such contemporary music giants like B.Arel and H.Simsek

As a matter of (regretful) fact, the Ashkenazy Community of Istanbul at that time did not maintain any
close contacts to these valuable men of science and art, thus missing the opportunity to gain benefits
from this conglomerated academic potential. It is only from Prof. Ernst Hirsch s memoirs that we get
some details about his friendship with Dr. Sami Ginsberg, dentist of K.Atatirk and I.Inénd, who seems
to have been one of the few local Jewish personalities to be in reqular contact with these immigrants.
(The only exception being some devoted young men who like late Willy Schild, as mentioned above

did not miss the opportunity to benefit from lections held at Istanbul University Beyazit Campus by such
authorities as Auerbach, Spitzer, Landesberger, Isaac, Kessler and Fritz Neumark the latter also expelled
from Germany since married to a Jewish woman!).

For readers interested in a general evaluation of this period, we can suggest
H.Widmann s comprehensive research and for backgrounds, the memoirs of
E.Hirsch and F.Neumark

- H. Widmann  : Exil und Bildungshilfe, TGbingen, 1977
- Ernst Hirsch  : Aus des Kaisers Zeiten..., Munchen, 1982
- Fritz Neumark . Zuflucht am Bosphorus, Frankfurt, 1980 87



Farschtet ir jiddisch? Do you understand Yiddish?

With its typical idioms, proverbs and authentical jokes and some of its words bearing 20
to 25 different meanings, Yiddish language has its own peculiar folkloric charm.
This limited publication can just pinpoint a handful of typical words and proverbs.

After their expulsion from the Holy Land by the Romans, several Jewish tribes heading north settled first
on the banks of the river Rhine and later on moved further to the east of Europe. Between the 9th and
12th Century these tribes developed their own language, later on to be named Yiddish, which consisted
mainly of Middle Age German dialects, blended with a good portion of Hebrew and some Slavic and
Roman words.

Consequently Yiddish, similar to Judeo-Spanish, is to be defined as a mixed language, and furthermore
« language widely spread throughout the world, based on extensive migrations (from Southwest
Germany up to Russia and North & Latin America);
- folkloristic language, since it is not being taught in schools but merely used in households; and finally
« progressively vanishing language, due, in some extent, to the former point, but mainly owing to the
Nazi holocaust and Stalinistic violence.

Whilst on the eve of the 20th Century Yiddish was spoken by an estimated eleven million people
throughout the globe, the linguist Nathan Weinstock states that this figure today boils down to merely ia
few ten thousandi. One can note however that several Yiddish words and expressions are well
embedded in contemporary English as well as in some European languages, mainly due to the North
American Ashkenaz Jewryis noteable contributions to the cultural and commercial world at national and
international levels. Among iOxford English Dictionaryis listing of 123 Yiddish words (which today enjoy
international acclaim and usage), some are cited below:

- bagel (pronounced BAY-g’l, from German Beugel) : A hard doughnut-shaped roll, simmered
in hot water before baking, then glazed with egg white. Formerly consumed in households and sold
by street vendors, it has today become quite popular in fast food restaurants.

« chutzpah (KHOOTS-pah, from Hebrew) : Language-specific expression for presumption plus
arrogance. Best example to explain ichutzpahi is a man who, having killed his mother and father,
throws himself at the mercy of the court because he is an orphan.

- kvetch (KVETCH, from German quetschen) : One of the Yiddish words with several meanings:
- as a verb: to squeeze, pinch, to fuss around, to be ineffectual, to complain, grunt, sigh.
- as a noun: anyone who complains, who works slowly/inefficiantly, who alibis for poor performance.

- meschugge (m'SHU-geh, from Hebrew) : Crazy, nuts, wildly extravagant, absurd.
- meshugaas: crazyness etc.- meshuggener: crazy man - meshuggeneh. crazy woman.



nebech (NEB-ekh , from Czech neboky) :

- as a verb: alas, too bad, unfortunately.

- as a noun: a weak, helpless, ineffectual person, a nonentity.

- nu (NOO, from Russian nu) : Leo Rosten’s

The Joys of Yiddish” lists 19 different meaning of
this word. Among others: Well? , How are things with you?, That's that!, What can one do?

« nudnik ( NUD-nick, from Russian nudna): A pest, a nag, an annoyer, a monumental bore.
An example? Doctor, something terrible happened to me: | try to stop it, but | can’t... morning, noon
and night, | keep talking to myself!

Nu, nu; that’s not such a bad habit. Why, thousands of people
do it. But doctor, you donit know what a nudnik | am!

+ oy (oy, believed to be from Russian): According to L. Rosten, oy is not a word, it is a vocabulary!

His book lists 29 different meanings, indicating among others simple surprise, startledness, small fear,
minor sadness, contentment, joy, euphoria, relief, uncertainty, apprehension, awe, astonishment, etc.

schiksa or schikseh ( SHIK-seh, from Hebrew): A non-Jewish woman, and (as used, on occasion,

by Orthodox Jews) a Jewish woman who is not observing and does not keep a kosher household.

schlemiel (shleh-MEAL, from Hebrew): A foolish person, a simpleton, a consistently unlucky

person, a clumsy, butterfingered type, a social misfit. A Yiddish proverb goes like this: The schlemiel

falls on his back and breaks his nose. He is often the nebechis twin brother. The classical definition

goes like this: A schlemiel is always knocking things off a table and the nebech picks them up.i
schlep, schlepper (SHLEP, shlep-per , from German schleppen):

- as a verb, schlep: to drag, pull - to stall, delay, to move or perform slowly.

- as a noun, schlepper: a jerk, a maladroit performer, someone untidy, run-down-at-the-heels,
a beggar or petty thief (today mostly used in theatre and the trading world).

schlimazel (shli-MOZ-zl - from German schlimm and Hebrew mazel): A chronically unlucky

person, a born loser. As to the typical relation between schlimazel and schlemiel: At dinner the
schlemiel frequently spills the hot soup, mostly onto the lap of his neighour at the table, the
schlimazel.

« schmooze (shmoose, from Hebrew): Both as a noun and as a verb meaning a friendly, gossipy,
heart-to-heart talk, or to have such a talk.

« schnorrer ( SHNOR-rer, from German Schnorrer): A beggar, peddlar, moocher, a bum,
drifter, a compulsive bargain hunter, in all cases, using a lot of chutzpah. Care for an example?
A schnorrer knocked at the door of the rich manis house very early in the morning, so that the rich

man shouted: How dare you wake me up so early? Listen, replied the schnorrer, | don't
tell you how to run your own business, so donit tell me how to run mine.”

- schtet! (SHTEH-t'l, from German Stadt): small town or village, in particular, the Jewish
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communities of eastern Europe where the culture of the Ashkenazim developed and flourished
before the Nazi holocaust. (See also Chapter 1: Ambassadors of Ashkenazy Culture and Art.)

The Oxford English Dictionary mentions several other Yiddish words, for e.g. golem, kischke, lutfmensch,
pastrami, pischer, schmutz, schicker, schtik, schul, tsores, tzimmes, yahrzeit, and zaftig.

As to the proverbs, below is a short selection:
A- About Jewry and Jewish Life:

- Der jam is on grund, un jidische zores - on a breg.
The sea is without ground and Jewish sorrows are without end.

- As a jid is gerecht, chapt er erscht recht klep.
If a Jew is right, that’s the time he really gets hit.

- Besser a jid on a bort wi a bort on a jid.
Better a Jew without a beard than a beard without a Jew.

- Wos toigt das bissl pojlisch, as men lost nit arajn zum poriz in hojf?
What use is it to know some Polish , if you are not allowed into the mansion of the rich?
B- About Social Interactions:

- Tojsnt franjt senen zu wejnik far a mensch, un ejn ssojne is zu fil.
A thousand friends are not enough, but one enemy might be too much.

- Besser an erlecher patsch ejder a falscher kusch.
An honest cuff is better than a faked kiss.

- A partsch farhejlt sich - a wort gedenkt sich.
Signs of a cuff fade out, words remain.

- Ammajsstn faln menschen nit, wajl sej senen zu schwach, nor wajl sej haltn sich far zu
schtark.
Usually people do not fall because they are weak but because they think they are too strong.

- Jede schnur is aschtikl schwigr.
Every daughter-in-law bears in her some aspects of a mother-in-law.

- Saj der letzter bajm ibergejn a tif wasser.
Be the last when passing through deep waters.



C- About values:

- Dem emessn tam fun wasser derkent men in der midber.
The real taste of water is appreciated only in the desert.

- A frejlecher kabzn is rajcher fun a more-schchoredikn nogid.
A happy beggar is richer than a grumpy millionaire.

- Der karger besizt nit sajn farmegn, nor sajn fermegn besizt im.
A mean guy does not possess his wealth , his wealth posseses him.

- Ess is gut, zu gefinen, besser zu gewinen, noch beser zu fardinen.
It is good to find something, better to gain, but best to earn.

- A matone git men um jenem sich mekarew zu sajn, a nedowe - um fun jenem porter zu
wern.
Giving presents is to attract, giving alms is to get rid.

- Ess is nito kejn schlechter bronfn far a schiker, kejn schlechte matbeje
far a ssojcher un kejn misse nekejwe for a nojef.
There is no bad liquor for a drunkard, no bad coin for a trader and no ugly woman for a rake.

D- About intelligence:

- Ale kinder senen klejnerhajt klug, nor doss row blabjn bajm kinderisch ssejchel.
All kids are intelligent, but most of them remain with the brain of a kid.

- Wos helft chochme, as das narischkajt gilt.
What helps wit, if ignorance reigns?

- A chochem hot asoj fil zu denkn, as er hot nit kejn zajt zu redn;
a schojte hot asoj fil zu redn, as er hot nit kejn zajt zu denkn.

A clever guy does not have time to talk due to intensive thinking,

an idiot talks so much that no time remains to think.

- Der woss wil nit denkn - is a fanatiker; der woss kon nischt denkn - is a schojte;
der woss hot mojre zu denkn - is erger fun bejde.

Whoever does not want to think, that's a fanatic; whoever is not able to think is an idiot;

whoever is afraid of thinking is both.

F- Philosophical topics:

- Men soll nit beten, die zoress soln sich ojsslosn.
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Worem as di zoress losn sich ojss, lost sich doss lebn ojch ofss.
One should not pray that sorrow ends. If this happens, life will end as well.

- In gan-ejd weln sajn mer farbotn wi in gehenem.
There will be more prohibitions in heaven than in hell.

- As got wil schtrofenan amorez, lejgt er im a losch-kojdesch-wort in mol arajn.
If God wants to punish a religious ignorant, he puts a Hebrew word into his mouth.

For readers interested in Yiddish, we can suggest the following literature,
besides numerous and daily increasing websites:

Fred Kogos . A Dictionary of Yiddish Slang & Idioms, Castle Books, N.York, 1967.
Leo Rosten . The Joys of Yiddish , Penguin Books, Middlesex, 1964.

Salcia Landmann : Jiddisch, Das Abenteuer einer Sprache, dtv, M nchen, 1962.

Salcia Landmann : J dische Anekdoten und Sprichw “rter, dtv, M nchen, 1976 .



"A gezinden apetit!"
GLIMPSES OF THE ASHKENAZY CUISINE

Ashkenazy cuisine is not restricted to gefilte fisch! This popular ‘stuffed fish” was in fact created by East
European housewives for plain economic reasons. Obvioulsy fish had been quite expensive in this
mainland region, and in order to utilize one fish for the whole familiy, its skin was carefully peeled off,
the inside blended with bread, eggs, onions, sugar(!), salt and pepper, and meticulously stuffed back
into the skin. Hence - one single fish for everybody who was around, the table! Jiddische chochme
(Jewish wit)!

There are quite a few differences between the Sephardic and Ashkenazy ways of cooking. The former
mainly apply olive oil and various spices for mostly lamb meat, rice and green vegetables, whereas the
latter mainly concentrate on beef and chicken, prepared with animal fats and onion and frequently
sugar, and these main dishes are prepared and served mainly with potatoes, carrots and lentils or beans.
Sephardic dishes are very similar to the Mediterranean way of cooking (and thus to the historical cuisine
of the ‘Holy Land’), whereas Ashkenazim adapted to the eating habits and food ingredients of Central
and Eastern Europe. Of course people ‘eat what they find” - but imagination on one side and obedience
to kosher rules on the other made both cuisines develop diversely.

Depending on the income status of the family, schtet! Jews used to eat during weekdays cereal and
vegetable dishes made of potatoes, carrots, celery, beets, cabbage and various beans. Since it was not
always easy to get meat slaughtered in the kosher way, and it was also quite expensive, it was
consumed frequently only in wealthy households. Besides chicken soup, borscht was also highly popular,
a soup where beef meat was cooked with red beet and cabbage. Every housewife had her own way of
pickling cucumber and cabbage. During weekdays, families with many children often had home made
lokschen, a kind of pasta. On Friday nights, roasted chicken or fish - according to the family’s wealth -
was the backbone of the ‘obligatory Shabbat Dinner’. Salted fish (mainly herring) being much cheaper
than fresh fish was served quite frequently. In the countryside people mostly baked their own bread, and
for Friday night a special white loaf called Schabbes-challe was prepared. On holidays, housewives spent
their time makig pastry like lejkech or schtrudel. Home made marmelades and jellies of different local
fruits were a popular serving for guests. In most homes tea was constantly available from the samovar,
but coffee drinking was more popular in urban areas. Jews living in larger cities had developed eating
habits that were more influenced by Russian, Polish, Czech or Rumanian cuisine, but the majority of
these people still obediently followed kosher rules.

On Shabbat nights and holiday dinners, a glass of wine was obligatory and people who went to taverns
and inns were not shy to take a glass (or more!) of local schnaps such as. vodka, korn or slivovicz.

There is no doubt that the richest examples of Ashkenazy cooking can be found at Shabbat and Holiday
Dinner tables. Below, partly out of nostalgia, we will mention a few of them:

e Dishes for Shabbat :
Gehakter hering, gehakte leber (chopped herring and liver - the latter with onions - as ‘starter’),
to be followed by gefilte fish (see above), cholent (a main course dish made out of a rather fat piece
of beef, potatoes and beans, kept during Shabbat day in the pre-heated stove), kishke (stuffed tripe),
and as dessert kugel (a warm kind of pudding) and/or flojmen-kompot (plum compote).



e Dishes for Pesach (Passover) :
Since this eight-day holiday does not allow eating of unleavened bread and its flour, typical pesach
dishes are made out of matzo meal and broken matzo, left for some time in cold water or milk. The
most typical one is kneydl, dumplings boiled in water and served in soups or in the sauce of meat
dishes. Latkes (otherwise potato pancakes) are prepared out of matzo meal as well and fried
in oil or fat. Other Ashkenazy pesach specialities are mazzah-chremslach, made out of broken
matzo and mazzah-klejs, a type of dumpling stuffed with chopped onions, egg, parsley and spices.

eDishes for Shevuoth :
It is customary to eat dairy dishes on this holiday, especially pastry made with cheese. Here you
have blintzes (a type of crepe of Russian origin) filled with cream or cheese (not with caviar!),
kreplach from Bohemia, triangular dumplings stuffed again with cheese or jellies; Lithuanian origin
knishes, a crepe filled with either cheese or minced meat or potatoes; German and Austrian cheese
-schtrudel and Polish cheesecake - the latter believed to be the ancestor of the American type
cheesepie. In some regions (Ukraine and Russia), Shevouth holiday ment a very special cold
cucumber soup, called chlodnik.

eDishes for Rosh Hashanah and Yom Kippur :

- In order to symbolize a ‘sweet new year’, Ashkenazy communities served at synagogues lejkeh,

a kind of honey pie which was also prepared in homes where another habit was to serve apple
slices dipped in honey. Honey was even used in many other dishes prepared for the Rosh
Hashanah dinner table - allegedly even for fish!

- At Yom Kippur eve several synagogues serve bread loaves shaped as birds, in order to remind the
congregation to get ‘nearer to God'. After the long day of fasting, the family gathers for a glass of
milk and barkes or schneken, pastries with vanilla and raisins. On the other hand, and in order to
compensate the loss of salt during fasting, many families include salted herring in their after-
Kippur-dinner or just serve zise-zojre (sweet-and-sour) fish dishes.

eDishes for Hanukka :
During this holiday week, several fried flour and potato dishes like latkes, fasputsches or
pontschkes are served. In East European households a special type of salad made out of radish,
red beet, olives and onions is served, in commemoration of Maccabean warriors who n according
to history n had this dish before going to the battle.

eDishes for Purim :
Purim Holiday’s Ashkenazy cuisine is mostly known for its pastry, among which hamanmitzen
(Hamanis hat), hamasoren (ears) and hamantaschn (pockets) are most popular. ‘Pockets’
symbolize bad Haman's accepting bribery money, and his ‘ears” were cut before being
prosecuted. In some regions, these pastries include poppy seeds, and in Bohemia they are
stuffed with plum jelly - the famous povidl-taschen. Similar pastries, all children’s beloved favorites,
are called schunzuchen in Switzerland and Eastern France or hojsenbluzen in Austria. Purim also
brings along a special type of bread in a knitted and long shape called keylitsch in Russia. Its
shape symbolizes the rope which was used to hang Haman!



Let’s conclude our short stroll through Ashkenazy cuisine with a little authentic story:
Sitting in the tavern on Shabbat evening, fat Schmuel Rabinowitsch, known in the community

as an apikojre (a ‘free-thinker’) told his chaverim: il definitely don’t believe in God, however

t'chiat hamejtim (resurrection of the dead) is surely a fact.”

‘How can YOU say that!” his friends protested, ‘Don’t you contradict yourself 2221"

‘Why should | ? * Hear me out: On Erev Shabbes | had a full bottle of wine and started with a lot of
gehakte leber, then went over to as much gefilte fisch | could grab. | had a fully laden plate of cholent,
a big piece of kishke together with four pickled cucumbers, then | ate some of my wife’s delicious
kugel, | had a big piece of my daughter’s lejkeh and finally | drank three large glasses of tea.

| could hardly move over to bed - but as you see, today | am well in shape and having a good time
here with you, my very beloved friends!
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