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A CAIRO SYNAGOGUE ELEVENTH-CENTURY DOCUMENT 46’]

AN ELEVENTH-CENTURY DOCUMENT
CONCERNING A CAIRO SYNAGOGUE.

THE treasures of the Cairo Jewish Community are not
exhausted either by the riches of its Genizot, or by the
splendid and interesting Bible MSS. which I have myself
recently described!. The authorities of both the Rabbin-
ites and Karaites there (and I use the first word, as I
know of no collective word in lieu of it) possess certain
further treasures, which they keep from the view of
strangers for the simple reason that they themselves
have no sense of their real value. It is time that especial
insistence should be laid upon the importance of the
records and archives in our congregational and communal
organizations—especially in the case when age makes
them respectable subjects of historical investigations.
Unfortunately, too little attention has been paid to such
matters in the past; and it may readily be supposed
that much of this material has already run to waste 2.

This must be especially true of the communities in the
East. They nearly all have a history that stretches far
back into previous centuries; and the compass of their
jurisdiction reached out so much further than it did in
the West, that the materials for the civie history of the
Jews ought to be found in large quantities in their
registers. But, unfortunately, the further east one goes,

! See J. Q. R., July, 1905.

2 See the pertinent remarks of Mr. Israel Abrahams in the Jewish
Chronicle, Nov. 25, 1901 ; and my article on the Archives of the Florence
community in the Revue des Etudes Juives, vol. LI, pp. 303 et seq. I may
add that those of the Roman synagogues are now being put in order.
A very notable exception to the disorder generally existing is the splendid
condition of the documents in possession of the Leghorn community.
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468 'THE JEWISH QUARTERLY REVIEW

the further removed is the probability of finding such
records. Salonica, Crete, Constantinople, Damascus, Bagdad,
Ispahan, Bochara,—all these and many more ought to be
the happy hunting-grounds for the archaeologist and the
student. Nothing has, as yet, been heard from them in
this respect; let us hope, because the necessary questions
have not been asked.

And it is Egypt again, i.e. Cairo, that must form the
exception. Both the communities there to whom reference
has been made above, possess a series of documents per-
taining to various dealings of and with the communal
heads which are of sufficient antiquity to warrant their
being of some interest. They deal with spiritual and
with mundane affairs; and they give us information
about names, dates, offices, and the like which should not
be contemned. They are, of course, all written in Arabic;
and interminable in verbiage and in size. One unwinds
these parchment and paper scrolls with a certain sense of
the infinitude and endless reach of things. The cramped
and crabbed and shrivelled script seems almost hopelessly
involved ; for it is apt to cover everything back and front
of the part reserved for the text. When this is finished
in a respectable manner, it commences to run up and down
the margins in most unblushing crookedness and with an
entire disregard for the most elementary proprieties of law
and order. The Arabic language has managed to concert
quite a number of inherent difficulties within its capacious
bosom, with which to trouble both the Western eye and
the Western brain, even when the splendid calligraphists of
the Caliphs and the Sultans were at their best. But
notarial Arabic writing is notorious for its utter friskiness,
and for its entire want of a rational appreciation of the fact
that others besides the writers might at some day, near or
distant, be concerned to know what had been written
down. One might even imagine that the scribes had
a stated aversion to diacritical marks; so that, however
pointed their remarks may at times have been, one has
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first to imagine the points before one sees the point. It
would be almost a misnomer to call such documents
difficult : in many cases they are impossible and the
reading of individual words is a toss-up or a matter of
second-sight %

Time and a certain amount of carelessness, inherently
human, have added to the picturesqueness, but not to the
legibility of the documents. Those belonging to the
Rabbinite community, and there must be several hundred
of them, I found stowed away in a large trunk, where they
lay folded and rolled in various bags. The trunk isin the
counting-house of the Presidential firm, Messrs. Moise
Cattaui et Figlii. But those of the Karaites were pitiful
in their neglect. It is true that they were in a safe in the
office of the Haham-Bashi Mangouby; but they were
forcefully tied up in bandana handkerchiefs and pieces
of coloured linen in such a way that many had already
been reduced to fragments, and most of them had been
more or less injured 2 It is time that an attempt should be
made to rescue these documents. We know so little of the
internal history of the Karaites, that anything dealing with
s0 important a community of them must be of interest 3.

I have chosen the oldest Rabbinite document, with
which to court eriticism. It is a parchment scroll, 2-59
metres long, 55 centimetres broad. The writing occupies
44 centimetres, leaving a margin on the right-hand side
of about 10 or 11 centimetres. The lines number fifty-eight.
In a peculiar manner, the seribe has not kept to his left-
hand margin, i.e. to the left-hand edge of the parchment.

! On the difficulties met with in the reading of such documents, see
the observations of the eminent palaeographist Karabadek in the Fihrer
durch die Sammlung Erzherzog Rainer, 1894, p. 245.

2 The oldest Karaite document I found there is of the year 415 A.n.,
I have copies of a number of the documents, which I hope to publish in
due course.

3 On the Karaites in Egypt, see the Jewish Encyclopaedia, vol. V, s.v.,
and the Jewish Comment, Baltimore, Dec. 1905.

This content downloaded from
69.115.191.32 on Thu, 07 Oct 2021 21:58:14 UTC
All use subject to https://about.jstor.org/terms



470 THE JEWISH QUARTERLY REVIEW

He was probably afraid at first that he would have too
much writing for the space at his disposal; later on, he
has not only had to crowd his lettering as he reached
the end of the line, but also to insert his last word or
two between the line and the one next above. Such
word-complexes are more than ordinarily illegible. In
addition, there are some breaks in the text, where the
parchment has suffered—especially in the first half of the
document. The diacritical points are very sparingly set :
I have taken the liberty of adding them in order to
facilitate the reading. I know of no similar document
of the period—the long reign of the Caliph al-Mustansir
Billah (1035-94); nor has a quite extensive search and
much questioning revealed its like. This is unfortunate;
for, with the help of similar documents, I might have been
able to fill up some of the lacunae.. The nearest palaeo-
graphical approach to the seript is to be found in a
papyrus fragment in the Berlin Museum dated 488 A. H.
(=1066), and published by Abel in 1896 1.

My attention was first called to the document by the
learned President of the Faculty of the Jewish Theological
Seminary of America, who placed at my disposal a copy
made in the size of the original. Some one must have
recognized the value of the original, as a paper back has
been provided for its injured parts, and it is kept apart
from the other document in the presidential firm’s iron
chest. The copy was, calligraphically, a beautiful piece
of work. But after a little study, I became convinced
that the copyist had done his work as a Mizwah—though
it was a Mizwah le-battalah. While in Cairo during the

1 Aegyptische Urkunden, p.27. Upon p. 9 of the same work there is
a fragment dated in the year 873, which evidently has to do with Jews.
It refers to ¥olopm Wgimy 23 (read ¥5lepm?) wslejwy Suy0y rmf\
Notice the form 4393 =1, and the family name Sarmadah, which
occurs in later times. See also the two documents of sale, dated 1032
and 1038 in B. Moritz, Arabic Palacography, Cairo, 1905, plates 115, 116,
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winter of 19o4-5, I spent a number of days correcting
the copy word for word and letter by letter. In this I
was assisted by my erudite teacher, the Sheikh Ahmad
‘Omar al-Mahmasani al-Bairtti, the assistant librarian of
the Azhar. M. Paul Casanova, Directeur Adjoint de
I'Institut Francais d’Archéologie Orientale, so well known
as an Arabic epigraphist, had, at the instance of Professor
Hartwig Derenbourg of Paris, made his own copy of the
document, together with extensive studies of a palaeo-
graphic and textual nature. He very kindly compared his
readings with my own, and I owe to him many a valuable
hint and many a felicitous suggestion. He was also
gallant enough to relinquish his intended publication on
the subject. And, finally, Captain H. G. Lyons, R.E.,
Director-General of the Survey Department in the Egyptian
Public Works Ministry, placed at my disposal a detailed
map of that portion of Cairo in which the Jewish quarter
is situate, together with a partial list of some of the streets
to be found in the quarter. A portion of this map is
reproduced further on .
The document seems to read as follows 2 :—

1 The whole map was originally published in eight large sheets, but
it is now quite out of print. I was unable to find a copy even at the
Khedivial Library.

2 By the small letters a, b, ¢, &c., I have tried to indicate the number
of words that séem to be wanting; but the irregularity of the script gives
no warrant that such an estimation is correct.
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TRANSLATION.

1. Praise be to Allah, Lord of the two worlds!

2. In the name of Allah, the merciful and compassionate, testi-
mony under oath in regard to that through which the truth will
be established. Praise be to Allah [the only One]!

3....4...... by the decision which is written down in
it! (the document) for our lord, the master . . . in the honourable
government, the great Imam? and magnanimous?, the ruler of
enslaved peoples, the judge

4. . ... who causes righteousness to flourish* in the world,

Tad b plaas] SYI2

2 The exuberant use of honorific titles for statesmen and government
officials dates from this period ; Stanley Lane-Poole, Egypt, p. 124. In-
ward hollowness was in this way bolstered up by outward show: see
Carl H. Becker, Beitrige zur Geschichte Agyptens unter dem Islam, I, p. 29.

On the value and meaning of the title r‘b.cy\ ‘.LJ\, see Max van
Berchem in Z. D.P. V., XVI, p. 100, and Corpus Inscript. Arad., I, p. 46.

The oldest use of the title in Egypt is of the reign of Sultan Jakmak, 851.
Al-Kalkashandi (died 824 a.m.), the learned compilator on matters
pertaining to the history and government of Egypt (whose Subk al-A‘sha
is now being printed by the Khedivial Library), says in vol. III (MS.
in Khedivial Library) :
Ul 8wty asd Gl s Jlip Ul LI g TS
T L AyKly dlaall o Jaiadl Jmil sy Lial il @yl
sy sl de e gie L 6 Jly WS e ol .
sLodall JJL( uw\ 3 La,)\ i wu\ o e uuéb o)y e
i3IS u).,\g..s-* e C’ c_U..d} (S2h ‘_g..\.l\ axll l»ﬁ” J-oly

3 AlKalkashandi (L ¢.): &stﬂ 5 )J\, ujmn R oo r"“‘
The expression rl.d\ @lLJ! is very common in the documents published
by Amari, I Diplomi, passim, ‘‘il re magnanimo.”

¢ Jasll (s+=" is almost certain. Al-Kalkashandi (L.e.): & Jusll =
iUkl Olad) Y oedladls it occurs often in documents; see

Amari, 1. c., p. 165, ¢ vivificatore della giustizia nei mondi.”
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Servant of Allah in the various lands? [who pours out] his abundant
mercy upon all his servants, power? of Allah the exalted in his
country and judge therein

5. .......[Al-MustanJsir Billah ‘Abd-Allah . . ... . the
Imam, Ma‘add Abi Tamim, who finds his repose in the religion of
Allah3, the Commander of the Faithful over the Cairo of al-
Mu‘izz, which may Allah guard!*.........%

! U@N\ LS’ w0 Jlé, really ¢ Shadow of Allah on Earth,” de Tassy,
Mémoires sur les noms propres et les titres musulmans, 1878, p. 41. I have
translated with Lane, s.v., who says that the expression goes back to

a saying of the prophet himself: Uo)m < U1 J'.L ol ¢ The
sovereign power is God’s means of defence in the earth,” or ‘ God’s
special servant.” The Regent of Tunis was addressed by the Italians:
w . . T . ..

Jb ¥ BLY asdl Wlegdl el (oI 2! BYyay b 5
“:,)\ Uj sJJ1; also the Caliph Kansth al-Ghari. See Amari, l.c.,
Pp- 13, 165, 181, 221. Al-Kalkashandi (I.c.): sl uUaL-J\ JU.g ol
dle Wl &y adlell (5 Janl ot praledly (M1 Ul

AN Mgk oyl fgd\) =l See, also, Goldziher, Muhammed.

Studien, II, 61, and Du sens propre des expressions *‘ ombre de Diew” ete. in Rev,
Hist, des Relig., 1897, p. 33T.

? I know of no authority for the use of the word 42 in this connexion.
;.g would also be possible ; but there is no warrant for that either.
3 Of all the Fatimide Caliphs, al-Mustansir is the most inconstant in
the form of citing his own name and titles. An examination of his
monuments and his coins gives the following varieties :

oratogtl paal lly ezl ‘.\A‘l (1)
(Inscription of Badr al-Jamaili, 478 A.m., on the Bab al-Nasr, van
Berchem, Corpus, p 54 ; Stanley Lane-Poole, Catalogue of Oriental Coins, IV,
p- 35 (year 437) ; Lavoix, Catalogus des Monnaies Musulmanes de la Bibl. Nat.,
1896, p. 124; on a lintel of the mosque of al-Amawi at Asitt, Max
Herz Bey, Catalogue of the National Musewm of Arabic Art, p. 53.)

(Lavoix, p. 122.) (yategall 4ol dllly )41.2-.-.-“ VLA“ d=a (2)
(Lavoix, p. 123 : Lane-Poole, p. 47.) 3z sy ,a;:...J\ U“"‘)’” el (3)

(Lane-Poole, Cat. Brit. Mus., p. 40 ; idem, Catalogue of Arabic Coins . . . in
the Khedivial Library, p. 184.)

(Lane-Poole, Cat. Brit. Mus., . 48.) u-,g.‘u:).“ )},A\ rﬁ.s 9! ame ('\A“ (5)
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6. and Syria, Rakkah, Rahabah, [Mardijn, Madinat Halab,

weiagedl el Wl Pt f.\.»3‘1 o3 ! o=e (6)
(Inscriptions of Badr al-Jamali on the Mausoleum of Sayyidah Nafisah,
south of Cairo, 482 A.H, and on the Roda Nilometer, 485 a.:., van
Berchem, ibid.)

oriegall rel sl jazzall o3 32l ama (.LJ\ €a)
(Lane-Poole, Cat. Brit. Mus., p. 32; Cat. Khed. Libr., p. 174 ; Lavoix, p. 108 ;
J. B. Nies, Kufic Glass Weights and Bottle Stamps, p. 5.)

rrosedl jaal by jazzall sxe (e’ 9! (.\»J\ (8)
(Lane-Poole, Cat. Brit, Mus., p. 33 ; Cat. Khed. Lidr., p. 184 ; Lavoix, p. 170.)

(Lavoix, p. 128.) yaiegall el &m),).a;.:....ﬂ rAJ ¢! 'rb}’\ (9)

(Lane-Poole, Cat. Brit. Mus., p. 34 ; Cat. Khed. Libr., p. 175 ; Lavoix, p. 107.)

ool el Wl ezl ‘..,,.3)4\ ‘.LJ\ Wl e a=e (11)
(Lane-Poole, Cat. Khed. Libr., p. 177 ; Lavoix, p. 103.)

ortegedl juel dlly ).a;.:....ll r.\.iy\ r\aﬁ’\ idey Il e asme (12)
(Lavoix, p. 129.)

ortagll el W jaindl s ol sme (L3 andyy ol e (13)
(Reginald Stuart Poole, Additions to the Oriental Collection, London, 1889,
p- 324.)

And, finally, with a reversion to the inscription of al-Mu‘izz, the
name only being changed : slly jaitudl seall el dusgzl aze rl-o)’\

ue*'“)-oj‘ ﬁ»\ (Lane-Poole, Cat. Brit. Mus., pp. 37, 42; Cal. Khed. Libr.,
p. 178; Lavoix, p. 102.)

We have here a title different to the others, in that the expression
Ul OQJJ Jaizall is added. The lacuna before (.LJ\ might be filled up
with &_J”; but the word seems to commence with an alif.

* The designation dwg ,s“, ‘“‘which may Allah guard!” (see van
Berchem in La Revue Africaine, 1905, p. 175), was a later addition
to the name al-Kahirah. It appears for the first time upon a coin of
the date of 394 A.H. See Lane-Poole, Egypt, p. 103. On the expression
ﬁg.xu, “founded by al-Mu'‘izz,” see ibid. ; Wiistenfeld, El-Kalkaschandsi,
p. 66 ; van Berchem, Corpus, p. 81.

5 I do not know how to fill in the lacuna. Was there some reference
to the rest of Egypt and to the cradles of Islam in Arabia (ys83 y.:J\ , or

u-.&ﬁ-éﬂ‘ wg“ or wlla.i‘\)? Perhaps we ought to read here:
u“)u) i’g&iw)“) _raty. According to Ibn Hajar al-‘Askalani in his
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482 THE JEWISH QUARTERLY REVIEW

‘Arabian, Kairwan, [Sanha]jah, and the western countries. . . . .

. « . . [Praise be to Allah]

Raf* al-Isr, the diploma of “Abd al-*‘Aziz al-Nu‘'man as Cadi indicated his
jurisdiction : t.L:J\ oLo.‘J WJH, X;)J;ﬁ}’\} sy 135.:.]\ ifa\iﬂ L;‘
U’“‘)’J‘ ﬁaﬁ, &sﬁ Jwa \.e, &m &55 \&} wu‘) UJU‘J ‘"‘3)‘) SA)‘)
o J:..”) %) ).':..H u‘..)b, o See J. 4.0. 8., XXVII, 257, line 8, and compare
Snouck-Hurgronje, Mekka, I, 54.

1 The official scribe is not wanting in assertiveness, though there was
some ground for his wide pretensions. The general Ja'far ibn Faltah
conquered Damascus in 988 ; this must be the (§-2ed L,\.-s) of Yakut, IT,
p. 763. Al-Rakkah was on the Euphrates, Yakat, I1, p. 8o4. The rule of
the Fatimides in Syria and Mesopotamia was slow in gaining its way :
Syria was so thoroughly anti-Shi‘ah. Aleppo gave in for a short while.
in 1011, but it was not before 1038 that the Fatimide Caliphate was
proclaimed in the mosques of such cities as Harran, Saraj, and
al-Rakkih : and these were held only as long as Anuashtagin al-Dizbin
was governor. See Lane-Poole, Egyp!, passim. Ibn Iyas, Ta'rikh Migr,
oo ol 30y jae oy Joll Coadll Y1 el anadly G )
i»‘)—a quotation that goes back to al-Musabbihi (969-1029), though
found in the Kitab Ta’rikh Misr wa-Fadd'iliha ascribed to Ibn Zualak (g19-
998). See MSS. Arabes, Paris, 1817, fol. 47a; 1819, fol. 43a; 1820, fol.
58a.

The Sanhajah were the most important of the Berber tribes of Northern
Africa, where they reigned for some two hundred years, When
al-Mu‘izz went to Egypt they governed N.W. Africa for him; his
lieutenant, seated at Mahdiyyah, being Abi al-Fatih Yusuf Balkin (or
Bulugin) ibn Ziri ibn Manad al-Sanhaji, who was invested with the
whole of North Africa and the Maghrab, with the exception of Tripoli
and Sicily. (The Zirids are called ‘‘The Sahajah Amirs,” Ibn Khaldun,
Prolegomena, p. 412.) Three of his successors continued to acknowledge
the Fatimide supremacy. But in 1046 al-Mu'izz accepted a fresh in-
vesture from the Abbasid Caliph; and after 1071 the Egyptian rulers
had no subjects west of Barkah., See Lane-Poole, Egypt, p. 107 : Histoire
de U Afrique de Ibn Abi Dinar, tr. by Pellisier and Rémusat, Paris, 1845,
p. 124 ; Mercier, Histoire de 1’ Afrique Septentrionale, 1888, I, pp. 182, 337;
Ibn Khaldan, Hist. des Berbers, tr. de Siane, pp. 37, 169, 178.

ubjﬁ or L‘JL’-‘)“ is a small place on the Khabir in Mesopotamia ;
Juynboll, Lexicon Geographicum, II, p. 245; Yakut, III, 632 ; Arbana in
the Notitia Dignitorum, 36, 25; at present the ruins of Arban or Tell
‘Ajabeh. According to Streck this is the old Assyrian Gar-Dikanni ;
see Pauly-Wissowa, Real-Encycl., Suppl. I, col. 115, and 2. 4., XVIII, 19c.
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7. to whom belong might and majesty’, and especially for his
having granted to the Commander of the Faithful the conquest of
lands in the east and in the west. May Allah the exalted fortify
his dominion and his rule, preserve his armies, his forces and his
allies, grant him every day renewed [conquest]?

8. make him rule over the widest extent of land and sea, cause
his good fortune to endure, his glory and his praise to be exalted,
and continued mercy [shown] to his happy and joyous ancestors 3,
throughout all time.

9. And may he grant insight* in those things which are brought
before our lord, the chief justice and the head preacher, the trusted
one of the Imams, the glory of the wise, the honour of Islam %, the
possessor of the two glories %, and the two headships?,

1 These words seem to presuppose the word ¢ Allah” immediately
preceding, but I am quite uncertain of the third word.

2 Some object to ow.&?, is necessary, perhaps ‘s&‘d, but nothing is to
be seen on the original.

3 A shortened form of the usual Fatimide formula : e i) u\)\o
oSN Sy Gaelal UL ey or yaellll oS SLL Van
Berchem, Corpus, pp. 51, 56 ; Ganneau, Recueil &’ Arch. Orientale, VI, 367.

¢ Translation unecertain. )’a.:.]\ &.3}\ Uaj.s means ‘‘ he confided to him
the affair.” Ought we to translate ¢ He has confided the investigation’’?
In that case the subject would be al-Mustangir; but Less would be

difficult and the reading {45 is more to the point.

5 In the subscriptions of the witnesses his honorific titles are: &ij
‘JLA'\ J¥e r\fay\ - LY el 393\, Siyiti, Husn al-Muhadirah
(ed. Buluk, 1299), IT, p. 121: 33).\“ a3y dleall by laidl o L,
(KU 52y a3 jusly. Al-Kalkashandi, vol. TIL: =llally sladly jazi Lo
sl aapeidy S el spe sl Ciymall e g Jea a3
A G 5 s b capall Ol daey e DL
Al A s 1 Sy Sl g Jeay Sl Gl
& 13,5 :M&J\ dogl Wl Jla w340y Jlall .:,.\.;J‘ & 139ly
By Lod 2L i el & b Jla w548y oLl bl

Sie. eadly Loadl

7 i.e. (.3\.(!\ i.a\.g» il iuLg): we should say, the holder of two

portfolios or head of the two departments into which the official
ministry of the Caliph was divided.
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10. Tbn ‘Abd al-‘Aziz ibn Muhammad ibn al-Numan. ... .. 1
the legally-appointed judge in Fustit Madinat Misr—may Allah
prolong his might, his judgments and his decisions therein. In
regard to that which his glorious session has to decide*

1. ..., .« ... .upon our Master, the chief Cadi and
the chief preacher, may Alldh increase his protection !
12. . ... [the following] is a précis® of the affair. After the

honourable questions4, the one that stands in need of Allah the
exalted, Ibrihim ibn ‘All al-Ansiri, kissed the earth before the
tribunal of the honourable and respected Imdm, may Allih the
exalted prolong

13. its possession, and through it strengthen religion by the aid
of Muhammad, his family and his companions, [and made the fol-
lowing complaint]: It has happened® that the synagogue which
stands at the top of the Harat Zuwailah, known as the Synagogue
of the Rabbinite Jews, is new

14. [and] of recent build. It is now asked of your lofty
charitableness to present® a glorious request to our Lord the
Sheikh al-Islam, the Shafi'ite judge, that he search out who has
possession

15. of it, and that he hear the complaint against such an one,
and [order] the demolition of the aforesaid synagogue: that, in
such manner, the triumph of truth result, and the continued
recourse to the lofty books? This took place, praise to Allih
the only one!

! The text seems to read sUl or sla3\, which gives no sense here.
One expects a noun !

? These seem to be the opening words 1ntroduemg the case. A Karaite
Hujjah commences in like wise : w2 JSJ\ J.‘:J\ s0a28 L, though the
document may be defective at the beginning. The following words are
obliterated. I have nothing to suggest in their place.

® Cf. the commencement of a document in Salvatore Cusa, I Diplomi
Greci ed Arabi di Sicilia, Palermo, 1868, p. 84, u\ t..aL..Q\ Lyeda.

4 i,e. questions of a perfunctory nature put by the u.o.) E3 IV VR
Casanova reads M\ J=) ¢ After the Basmallah formula” ; but, upon
a renewed examination of the original, I venture to differ ﬁom him.

5 Or, “It has come to light.”

¢ Iread sl =5 : of. SN , Dozy, T, 541 b.
N g et N Y @,

7 I have very grave doubts that I have hit upon the correct rendering
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16. He had the matter under consideration®..... . his lofty
order to find out who it was that had possession of the afore-men-
tioned synagogue. Then

17. there appeared the just Sheikh Abi al-Imrin Misa ibn
Ya'kib ibn Ishak the Israelite, physician to the Exalted Majesty
and Chief of the Jewish

18. community, Rabbinite, Kavaite, and Samaritan, before the
court of justice of our master, the chief Cadi and chief Preacher,
mentioned by name above—May Allah increase his protection !—

19. and against him, the one that stands in need of Allih the
exalted, al-Burhani ? IbrGhim, mentioned above, brought an action 3
[charging] that the above-mentioned synagogue was new and of
recent build, and that he (i. e. Abii al-Imran) had it in possession
unlawfully ;

20. and he (i.e. Ibrahim) demanded of him to give up possession
of it. Questioned in regard to the matter, Misa* the afore-men-
tioned made answer, that the afore-mentioned synagogue was an old
building, and that he had been in pos-

21. session of it in a lawful manner for more than forty years ;
[further] that he had legal proof witnessing to this.

Then our master, the chief Cadi and chief Preacher,

22. the Shafiite judge, mentioned by name above—May Allah
increase his protection !—asked al-Burhani Ibrihim, the plaintiff

of these words, If I have, reforence must be had to an oath taken
upon the Koran, r) Jﬁ\ g.é.s““ ué, as is done to-day. See Vassal,
Ucber Marokkanische Processpraxis, in M.S.0.8., V, p. 185, and Goldziher,
Muhammed. Studien, I1, 255.

1 The second, third, and fourth words are quite uncertain, as they are

nearly obliterated. 6\" &34 means to ¢ present one’s self,” to ¢ under-
stand,” to “occupy one’s self with.” One would expect “he examined
into the matter, and gave the necessary orders that, &c.”

3 I do not know whether or no this is a proper name; or, does it

stand for UQJJ‘ L'JL“)’-? The proper name al-Burhdn is quite common,
see e, g. al-Dhahabi, al-Mushiabik, Leiden, 1881, p. 37. On the expression
s J\ }993\ see van Berchem in La Revue 4fricaine, 1905, p. 172,

3ie. (.SLG uc:\

% i.e. Aba al-TImran.
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afore-mentioned, “ Hast thou any proof® that witnesses to the truth?
of thy charge?” He answered that he had neither

23. proof nor testimony?®  Whereon, our master, the chief
Cadi and chief Preacher, the Shafi'ite judge, mentioned by name
above, ordered Miisa the defendant

24. to bring forward testimony that should witness to the truth
of that which he had answered. He (i.e. Masa) brought forward
the following : Baha'i al-Din ibn Kasim ibn-Muhanna 4,

25. Isma‘il ibn Fakhr al-Din ibn ‘Abd al-Hadi, ‘Al ibn Hamid
ibn Hasan known as Suwaid?® the venerable haji Khattab ibn
Nasir al-Din ibn Mujahid known by the name

26. of his grandfather, Fakhr al-Din ibn Ahmad Khalid also
known by the name of his grandfather, haji Mansir ibn Badr ibn
Nasir al-Din known as “long-legs®”’ the eminent venerable and
respected

27. Shihab al-Din ibn al-Zaini? Hadir® ibn Futaih known by
the name of his grandfather, the teacher Shahatah®ibn Muhammad
ibn Ma’dhin known by the name of his grandfather, the one that
stands in need of Allah the exalted Sulaiman

28. ibn Ayyib ibn Muhammad known by the name of his father,
and haji Ramadan® ibn ‘Ali ibn Ahmad al-Sandabisi, who gave
their testimony before our master the judge, mentioned by name

1 g]-Shirazi, al-Tanbik, ed. Juynboll, 1879, p., Fiv: l.ﬁs! rJ ;'3\ o'y
£ dll gy ol 15 Sl gly (3 e o> sele. Gompare
al-Bukhari, al-Sakih, ed. Krehl, I, 158: <} Jo ‘}JJ\ r{ls“ Jhw b
U‘”ﬁj‘ & &, and Goldziher, Mukammed. Studien, II, 75.

2 :,_:_\, really ¢ state.”

3 € ~0f .

J-iwo really ¢ that upon which one rests,” “ support.”

4 ‘LE'-G:“, see al-Dhahabi, 4l-Mushtabik, Leyden, 1881, p. Fal.

5 Or, “Blacky.”

¢ A Jewish name in Damascus ; see P. E. F. Statement, 1905, p. 57.

7 (s2j), al-Dhahabi, L c., p. Fv.

8 Jd> or_pas ; ibid., p. (Av.

® Or, Shahatha ; of. Uls® ol wl)3, and novmo poma 3 amee 2 mo.
Poznanski in Monatsschrift, XLIX, p. 45.

10 Compare the name U‘""“) o u-?.-’“ J-’.‘ in Abel, degyptische Urkunden,
P. 53; or gwye 2l lds, “gadovty Emy poioe,” in Salvatore Cusa,
I Diplomi Greci, &e., I, p. 473. (The Greek transcription makes one
suppose u\}é) and not u\-&:).)
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29. above, that they were cognizant of the synagogue existing
at the head of the Harat al-Zuwailah, called “The Synagogue of
the Rabbinite Jews” in a street known to-day as “the Street
al-Nabbadhin,”

30. situate according to the four [cardinal] points thus: the
southern side reaches to the Dar of the just Sheikh Abu-al-Tmran
Maisa afore-mentioned, the northern side

31. reaches to the Dar known as [that of] Ya'kib, father of Misa
[afore]-mentioned ; the eastern side reaches the street in which it
is, and in which are its fagade

32. and its gate?; the western side reaches to the Dar known as
the property of Ishak, grandfather of Misa on this side, together
with its limits and its rights

33. a lawful cognizance which precludes ignorance® They
testified, in addition, that the [afore]-mentioned synagogue was
an old building and not built anew.

34. They, also, further testified unanimously * and in a complete
and consistent narrative, that the [afore]-mentioned synagogue was
a true and legal Wakf, generally considered

35. from of old and from times gone by to be an inalienable *
Wakf, confirmed and secured as belonging to the Rabbinite Jews
collectively and individually for the purpose of their worship,

36.- and that the upkeep, the jurisdiction and authority in respect
to it devolved upon whomsoever should be chief of the Jewish
communities. Also that the just Sheikh Abt al-Tmran Misa

1 Here i-a-éﬂ\; in all other cases U“ﬁ"(‘“- In present-day parlance
the masculine form isused for ¢ synagogue,” the feminine for ¢ church.”

2 i.e. the ug'aL_J\ -

3 Difficult to translate intelligently : the word i.s'J:.J\ takes up again
the word 3.9'}:.), in L. 29. The data are perfectly precise.

L TYRV) ‘-..ZJLJ, cf. the expression L;"}‘i“ 113, ¢ the horse ran evenly,
not raising one of his limbs” (Lane). Dozy, I, 423 b, cites gla)l =l

from the Arabian Nights, but says that the second word is used only for
the purpose of rhyming with the first.

5 Sv- 4

s’ Cf. :L}-:' u’:~> ‘“He made a thing to remain in itself
unalienable, not to be inherited nor sold nor given away” (Lane).
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37. [afore]-mentioned had been in possession of the [afore]-
mentioned synagogue for more than forty years before the present
date. That also, the Wakf of the [afore]-mentioned synagogue

38. was older than two generations. This was known! and
testified to by the witness of those that had been examined in
regard to it by the questioning of the judge to whom reference
has been made.

39. The foregoing is affirmed by the chief Cadi and chief
Preacher, Abi Muhammad al-Kasim [afore]-mentioned through
the testimony of those mentioned above,—an affirmation true,

40. decisive, determined, [and] complete. He made all this
known ? to al-Burhani Tbrahim afore-mentioned in a legal manner,
in order that he might refute the defender and vindicator 3.

41. This, also, was affirmed before the chief Cadi and chief
Preacher [afore]-mentioned—an affirmation true, decisive, deter-
mined, and complete.

42. Now, when all that this document above written contains
had been finished before the chief Cadi and chief Preacher, the
judge,

43. named above, and found correct before him in his court of
justice, in which his decisions and his judgment* are rendered
in Fustat Madinat Misr, mentioned therein,—

44. the dispenser of decisions, the giver of judgments to the
guilty and the innocent—the [defendant®] asked him (i.e. the
Cadi) for an attestation in regard to his person, that the

1 T am uncertain about the construction. ’r:\:uo:, or ought we to read

2’:)4.:‘.“ < o ‘_5“ ¢l “he made known to some one the names
of those testifying against him.” (Dozy, s. v., ,3¢.)

§ oRbe?

* 5!, “render judgment.”

8 Jﬂw“ usually means the “plaintiff.”’ But I cannot imagine that
he would ask for judgment, as the case had so evidently gone against
him. It must, then, mean “one of the parties in the suit asked him.”
Al Tansin, p. rris ol g3 Cals JLJ G~ ‘SLll e ead sl

h—"‘"u?g) sl axisy &:563” ‘-——{u‘fb\);?ddﬂ
shass (4 Lol
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45. contents of this document had been established before him
in the [afore]-mentioned court, and he asked for judgment upon
the strength of what this [document] contains in regard to all the
matters

46. written down therein. He (i.e. the Cadi) acceded to the
request of the one that had made the demand, and testified for
him as to all that part of his examination that had been established
and explained.

47. He gave judgment according to the finding and according
to the truth, and ordered his decision to be carried out. And in
all this matter, he rendered judgment [and] gave decision after
that had been read out before him

48. in the presence of the witnesses who have set their sig-
natures at the bottom of this document all that this document
contains, and after having verified ! the particulars

49. considered in this [document]. This occurred on the ninth
day of Sha'ban in the year 429 [A.H.].

Witnesseth Muhammad ibn ‘Abd Allah ibn Muhammad ibn
Raja testifying before the chief Cadi and chief Preacher, trusty of
the realm, the faithful Imam, honour of Islam, the glory of judg-
ment Abu Muhammad al-Nu‘'man ibn ‘Abd al-‘Aziz ibn Muhammad,
according to the testimony established in this place on the above
date.

Witnesseth Muhammad ibn Ahmad ibn Tsa al-Utbi testifying
before the chief Cadi, &c., &c.

Witnesseth ‘Umar ibn ‘Abd al ‘Aziz ibn Khalaf testifying before
the chief Cadi, &c., &ec.

The document, it will be seen, is what is technically
called a Hujjah, i.e. the protocol of an action taken before
the Head Cadi2 Such protocols were not always drawn
up; but, in case the winner desired it, the judge was
bound to grant the request® In most cases, the attesta-

! My translation of this clause is a leap in the dark. I do not under-
stand the words.

2 And not the “foundation document,” as I wrote in error (J. E.,
vol. V, p. 71), following information obtained at second hand,

3 See the citation in p. 488, note 5.

VOL. XIX. Kk
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tion of the notary who drew it up is added. This is
wanting,

The action referred to dealt with the question which,
in former times, bad been so troublous and vexatious in
Mohammedan countries: the right to build and to rebuild
Synagogues and Churches. The subject has been treated
of with much learning by Steinschneider and Goldziher .
It is well to remember that the restrictions placed upon
the Ahl al-Dhimmah (i.e. Jews and Christians) in the
pact supposed to have been drawn up by the Caliph
Omar ibn al-Khattab dealt also with the building of
their places of worship, though it permitted the retention
of those already existing. I imagine that the law was
honoured more in the breach than in its execution ; even
though Omar II and, at a later time, Harin al-Rashid
attempted to apply it in all its rigour. According to
Goldziher, the first mention of the law is to be found in
the Kitab al-Khardj of Aba Yusuf. The wording of the
restriction is plain enough; but, if it is true that “il y a
des accomodations avec le bon Dieu,” it is still more true
of human rulers. The restriction was an impossible one;
and, in consequence, necessarily evaded. It provided a
hock upon which the Ulemas, when by nature fanatical,
could hang their Fetwas, inciting the Mohammedans to
take the law into their own hands; and it occasioned
much pious fraud upon the part of the Jews themselves.
In some instances, the Synagogues were so built that they
looked like private houses and were not interfered with—
a fact in Cairo to which the polemically-inclined Ahmad
ibn ‘Abd al-Hakk refers. Upon other occasions, fictitious
Ta’arikhs were invented to show that the Synagogues were
built long before the coming of Mohammed: of which we
also bhave instances in Cairo itself.

If the truth must indeed be told, all the Synagogues in

1 See Steinschneider, Polemische wund Apologetische Literatur, Index :
Goldziher in R. E.J., XXX, p. 1 et seq. ; XXXI, p. 212,; and Schreiner
in Z.D.M.G., LIII, 51.
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Fustat and in Cairo were built in despite of the provisions
of Omar’s regulations. Fustat was a foundation of Amru
ibn al-As, the famous general of the first promoters of Islam,
and Cairo of al-Mu'izz 1i-Din Allah the Fatimide (952-975).
The Sheikh Ahmad al-Damanhiri is right when he says!:
“ During the time of the rulers of Cairo, their vizier was
sometimes a Jew and sometimes an Armenian Christian :
on this account, the Armenian Christians became powerful
and built many Churches in Egypt during the time of
those sectaries (Shi‘ites) and hypocrites.” And further,
“It has been remarked that this our Misr al-Kahirah of
al-Mu‘izz is a Mohammedan city, built after the conquest
of Egypt during the Fatimide dynasty. Consequently, the
building of any Church or Synagogue or the like in it is
not permissible 2.” There was, of course, the eternal question
! From his §,alilly jae U..j\..{ e Je iU il bl (Khedivial
Library, Cairo, Majmi‘ah (A ; to which Professor Goldziher was kind
enough to call my attention), fol. 13 b: 2y u\.{ il Wyle |y NEN ,
oM Ghedl s s Slazdl cagy Lia)l Wilas iy Lisep s}-;
oeisliadly Zasl)l @yl lys 4 jee LB a,,g/ oS y2e5. The
author endeavours to prove by the testimony of all the four Madhhabs
that neither churches nor synagogues are to be built, and that those that

have been restored must be destroyed. Al-Damanhiiri was Sheikh of
the Azhar in 1759. See Sulaiman Rasad, Kunz al-Jauhar, p. 130.

2 Thid. fol. 1M a: wddal dwdul Lo0e »f.ﬂ JaLoJl b yae o (..xn;’

u...:L.Q\J @a’j‘wwu‘»\J’;’%ww‘L)d}mfh>
@laal c‘f‘ o ixex* a2l w{, \.m o .x..b uhn R
HEE U v IR eV Yleo J; G Al laysdy dnesS
VTN VL FIE PR €1 }mﬁ cn Lo as 3§ %AL.J\. Al-Makrizi relates
that the church of St. Barbara, which had been restored and beautified,
was represented by the Mohammedans to be a new building, and was
destroyed 718 A. 1. See Evetts, Churches and Monasteries of Egypt, p. 326.
Loz Jaiy dipein dgm Jlyw oyl ey FIWES ][RRV A IS
3=, Ibn Dukmak, p. {.v. In al-Dhahabi’s Tadkkirat al-Hufath, I,
Pp- 339, there is mention of a process of law in Mosul on the subject:
only by the express will of the Cadi were the Christians allowed to
keep their churches. (Note of Professor Goldziher.)
Kka2
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492 THE JEWISH QUARTERLY REVIEW

whether Egypt had been conquered by force or had
capitulated 1: in the latter case, special arrangements in
the capitulations were in no way excluded. But to the
rigorous Mohammedan, the Fatimide dynasty, under which
all the Fustat and Cairo Synagogues had been built, was
itself heterodox and its permission without value. Just
for this reason Taki al-Din ibn al-Taimiyyah (born 1263)
demanded that the buildings should be destroyed.

The greatest difficulty was occasioned by the necessary
restoration of Churches and Synagogues. This gave rise
to endless disputes? and to chicanery of all manner. It
is with a case in point that our document deals. The
short of its verbose and repetitious wording is, to wit:
A Synagogue of the Rabbinite Jews (about its situation, see
below) had fallen into ruin or stood badly in need of
repairs. It had been rebuilt—as to what part, we are
not told. This must have roused some Mohammedan ire,
and a certain Ibrahim ibn ‘Ali al-Ansari brought the whole
matter before the Head Cadi, Ibn ‘Abd al-‘Aziz ibn
Muhammad ibn al-Nu‘man in Fustat—making complaint
that the Synagogue was of recent build and that it ought
to be demolished. The head of the Jewish community
in Cairo, Abi al-‘Tmran Misa ibn Ya'kab ibn Ishak,
was cited to appear as the one in possession of the
building and confront his accusers. His answer was that
the Synagogue was an old building ; and that he himself,
acting no doubt for his community, had been in possession
of it for over forty years, i e. for a very long time. The
plaintiff, Ibrahim, was asked to prove his charges. It is
stated that he replied in simple language—and, certainly,
to the point, that he had no such proof; a procedure most
strange and one-sided, as he must have known that in all
such cases proof must be forthcoming. On the other hand,
Misa had a goodly number of witnesses on hand, who

1 igie OF LsLﬂ. See the long exposition, e.g. in al-Makrizi, Khilat, I;
P- 294 ; or in Ydlcat, IIT1, 893 et seq.
2 R.E.J., XXX, p. 7.
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testified to the exact location of the Synagogue, to the fact
that it had been built long ago and to the additional fact
that it was known to be and to have been for a long while
a Wakf or pious foundation, and, thus, in no way private
property. The plaintiff seems to have been asked
to refute the evidence; but he was unable to do so.
Whereupon, the Cadi was asked to give judgment for
the defendant, after that the testimony of the witnesses
had been read out before him. The document itself is
witnessed to on the gth day of Sha‘ban 429 A.H. (=1038),
by three further witnesses whose names are attached.
There seems to be no valid reason to doubt the authen-
ticity of the document. Palaeographically, it does not
differ from the few original instruments of the same
period that have come under my notice. Nor does there
seem to be anything in the wording of the text to militate
against the date. I had a little hesitancy at the expression
“in the street that is mow known as” (line 29); but I
have no means of determining whether this is not a legal
expression common to the time and to the practice at the
bar, Nor does there seem to be any untoward titular
expression that would reveal a later date: if I may
presume to rely upon my judgment in such matters.
The chief Cadi before whom the case was brought is
well known in Egyptian history, both because of his own
person and because of his family—a family of Cadis one
may truthfully say. The history of this remarkable family
may be in part put together from Ibn Hajar's Raf* al-Isr,
al-Siyati’s Husn al-Muhdadarah 1, Ton Khallikan’s Wafaydat
al-A'yan?, and Ibn Khaldin's Kitab al-Ibr 3, The original
authority is, no doubt, Ibn Zalak's Kitab Kudat Misr, which
I believe has not come down to us,as I can find no mention
! ed. Bulak, 1299 A. 1., II, pp. 120 et seq. (ed. 1331, II, pp. 95 et seq.).
? ed. Bulak, III, pp. At® et seq.
3 Vol. IV, p. 55. Cf. also Wiistenfeld, Fatimiden-Calife, p. 218. 1 have
treated of this family in a special monograph entitled ¢ A Noted Family

of Egyptian Cadis,” in the Journal of the American Oriental Sociely, XXVII,
217 et seq.
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of it in the catalogues of the MS. collections. When
Al-Mu'izz came from Kairwan to plant the Fatimide
power in the land of the Nile, he brought with him his
own Cadi, Abi Hanifah ibn Muhammad ibn Manstr al-
Nu‘mén. But he found a Cadi already in office at Fustat,
whom he seems not to have disturbed ; so that al-Nu‘man
remained without employment until he died in Jumadah IT,
363 A.H. This al-Nu‘man is said by Ibn Khallikén, upon
the authority of Ibn Zalak and of Musabbihi to have been
a right learned man and to have composed polemical
works . His son, Abi al-Hasan ‘Ali ibn al-Nu‘méan, was
one of the judges in a matter that arose between the
business men in Fustat and the Maghrabi soldiers. He
was the first to receive the title “ Head Cadi” in Egypt;
that designation having been applied previously only to
the Cadi in Baghdad 2. In addition he was a poet of some
renown %, There were very frequent changes of Wazirs
and Cadis during the Fatimide regime: but six Cadis at
least came from the family of al-Nu‘man, as may be seen
from the following list :—

1. Abi Hanifah ibn Muhammad ibn Mansir al-Nu'man; died
363 A.H.

2. Aba al-Hasan ‘Ali ibn al-Numan; died 374 A.H.; son of
the preceding.

3. Aba ‘Abd Alldh Muhammad; died 389; brother of the
preceding.

4. Aba ‘Abd Allah al-Husain ‘Ali; died 395; son of Abi
al-Hasan,

5. Abi al-Kasim ‘Abd al-‘Aziz ibn Muhammad al-Nu‘mén;
deposed Rajab 39814

1 Extracts from his Iftitdh al-Dawah al-Thakirah are used by al-Makrizi
in bis life of Ubaid Allah: see J. 4., 1836, p. 123, and Carl H. Becker,
Beitrdge zur Geschichie Agyptens unter dem Islam, I, 1902, p. I

2 .\Lli-r’. ﬁ‘ @J.J) LSC-\-?_. Uii rx} s & ilagll u.a\.ng (G o u‘)‘ ELT)
(al-Siyuti).

* Omitted by Ibn Khaldan.
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6. Malik ibn Sa‘d al-Fariki; deposed Rabi‘ I. 405,

7. Abi al-‘Abbas Ahmad ibn Muhamwmad ibn ‘Abd Alldh ibn
Abi al-Awwam; died Rabi I. 418.

8. Abi Muhammad al-Kasim ibn “Abd al-‘Aziz ibn al-Nu‘man ;
deposed Rajab 419; twice again in office. Soun of No. 5.

9. Abi al-Fath ‘Abd al-Hakim ibn Sa‘id al-Fariki; deposed
Dhu’l Ka'dah 427 ; a brother of No. 6.

10. Aba Muhammad al-asim ibn ‘Abd al-‘Aziz ibn al-Nu‘man,
a second time 427.

11. Yahya al-Shihabi; deposed Mularram 441.

12. Abd Muhammad al-Kasim ibn ‘Abd al-‘Aziz ibn al-Nu‘mian,
o third time; deposed in the same year.

13. Abu Muhammad al-Hasan ibn ‘Ali ibn ‘Abd al-Rahmin al-
Yaziiri; deposed Muharram 441.

The relationship of the al-Nu‘man family ean be seen
from the following genealogical table ; the names of those
that held the office of Cadi being printed in heavier type :—

Hayyin
Almad
Mallls_sur

Mulhammad

Abi Hanifah al-Nu'méan

|

| |
Abu al-Hasan ‘Ali Abii ‘Abdallah Muhammad

| |
Al-Husain ibn ‘Ali Abiu al-Kasim ‘Abd al-‘Aziz

Abt Muhammad al-Kasim

ibn ‘Abd al-'Aziz
From the above it will be seen that Abi Muhammad
al-Kasim ibn ‘Abd al-‘Aziz, the Cadi mentioned in our
document, occupied his office of Chief Cadi three times.
He was first appointed in 418 A.H., deposed in 419;

! al-Siyit1, by mistake, 3¢45. Ibn Khaldan has daxw iSle.
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re-appointed in 429, re-deposed in 429; re-appointed 441,
re-deposed in 4411 How long he lived and what his
further fortunes were, I have not been able to find out.
Our document was made out during his second tenure
of office. One of this family, al-Nu‘méan, must have given
his name to the “Zawiyat [hospice] ibn al-Nu‘ma@n” in
Cairo?, Considering how close the intimacy of the family
was with the Fatimides, it is peculiar to note that an
Abi ‘Abd Alldh ibn al-Nu‘méan, head of the Shi‘ites in
Bagdad, was one of the signers of the famous proclamation
(402 A.H.=1011), which declared the Fatimides not to be
in the line of prophetical descent. But, perhaps, this one
belonged to a different family.

Abi Muhammad al-Nu‘méan is called in the Hujjah and
by al-Siyiti ileal  glsy #lasll o6 “Head Cadi and Head
Preacher or Missionary.” Each of these offices. was of
much importance. As Head Cadi, the holder had great
power; he was the chief legal authority in the country,
and director of the mint. It is said that Abu ‘Abdallah
al-Husain ibn ‘Ali ibn al Nu‘man was the first to combine
these two offices, which, from time to time, were held by one
and the same person?  Al-Makrizi gives the following

1 The length of his second tenure of office is uncertain. Al-Siyatl
assigns these years to al-Shihabl, who evidently replaced al-Nu'man

during a part of them : )3 Ls\.s wlgadl t_5.\5. e e il
e V’ ‘....Ls Saely w.x))b $da! i }s.l o Jie (.) Law Bpie
sole o According to al-Makrizi (Khitef, I, p. 355 bottom) the
thirteen years belong to the Cadiship of our Abii Muhammad al-Kasim :

J'.g)’.a.“ ..\.,c o '..»\3 lasd) Gcb h_sj.c cﬂ-‘”)‘) @lal Lw (.)sl‘ @
2 al Makrizi, Kopten, ed. Wustenfeld, p. 50.
3 In a general way Ibn Khaldin (L c.) says: j a1 03‘ u’f‘ 5 Jaily

fleall gls G ipeally UM Slil) (ppres? Lo 1o2S U\S R
oo N Ll ge s anie S S Lae S e Ly
;L..e:\n, et Al Cla? Lo s aadys Job e vuxa) e On

the functions of the Cadi, see also Ibn Khaldin, Mulkaddimdt (Beirut,
1816), pp. 192 et seq.
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account of the office and its functions, which makes a
fitting setting in which to place the events related in the
Hujjah!: “It was the custom of this dynasty that when
the Wazir was the ¢ Chief of the Sword,’ he invested with
the dignity of Cadi a man to take his place. This was
begun only during the days of Badr al-Jamali, Commander
of the forces. But when the Khalifah was independent,
he placed a man at the head of the [Department of]
Justice, whose title was ‘ Head Cadi.’ The rank of such
an one was the highest of the dignatories of the turban
and of the pen. Sometimes the same was also Preacher:
then he was called ¢ Head Cadi and Head Preacher?’ All
religious matters were in his care. He took his seat every
Saturday and Tuesday in the Ziyadah of the Mosque of
‘Amru ibn al-‘As in 01d Cairo upon a divan (‘ mattress’) and
a silken cushion. ... The witnesses sat to his right and
left around him according to their precedence of rank.
Near him were five attendants; two in front, two at the
door of his private room, and one to introduce those that
came to him as litigants. Four guards stand near to him ;
two facing two. He has an inkstand ornamented with
silver, which is brought to him from the state treasuries;
a bearer is appointed for it, who is paid by the government.
From the stables there is brought for him a grey mule;
one of such a colour being reserved for him alone. From
the saddle-magazine a saddle is brought for him, richly
adorned, on the outside of which is a placque of silver.
In place of hide, silk is used. Upon state occasions he
wears chains and robes of honour [faced with] gold. But
he is not accompanied with drum or trumpet, except when

1 Khifat, I, p. 403. See also al-Kalkashandi, I, 251.

2 Badr al-Jamali and even al-Afdal himself have these titles. On the
Roda Nilometer the first is cited as 5led (Solay yaeludl #las JulS
L‘)’-‘-““)L" The Vizier Yajiuri (1058) is called ilesll Uclé) ilag)| Ls.a\.!
(de Sacy, ‘4bd al-Latif, p- 436, Ibn Iyds, p. 59); and the Vizier Ibn al-
Bata'ihi (1121-1125) =leally a9l ‘.\3'43. See Amari, 1 Diplomi, p. 453.
On the Da'i al-Du‘at, sce al-Makrizi, Khijaf, I, 391.
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he is appointed preacher as well as judge: in which case
the accompaniment of the dignity of preacher is the drum,
the clarion, and the special flags ; for this one is the keeper
of the flags with which the Wazir ¢ Chief of the Sword’ is
honoured. When he officiates specially as judge, there are
about him Readers, and before him the eriers who proclaim
the name of the Caliph and the Wazirs of the day. He is
borne [in state] by the lieutenants of the gate and the
attendants. No one approaches his presence, wishing to
speak to him, even if he be Chief of the Sword and the Pen,
nor does messenger or mission approach, except they receive
permission. He addresses no one when he is in the seat of
judgment ; nor is a witness heard, except at his order. He
sits in the Kagr on Monday and Thursday at early noon in
order to salute the Caliph. His representatives [also] give
judgment; the head of the Treasury must report to him.
He has, also, to watch over the Diwéan of the Mint, in order
to render an account of the money that is minted.”

Unfortunately, we are not so well acquainted with the
Jewish defendant as we are with the learned judge. He
is called “Abi al-Imran Misa ibn Ya'kub ibn Ishak.”
Further, we know that he was a physician in the employ
of the Court!; as Isaac ben Solomon Israeli had been before
him under Ubaid Allah (953); Misa ben Eliezar under
al-Mu'izz (969) ; al-Hakir al-Nafi' under al-Hakim (996) ;
and after him Abd Mansir under Hafith (1131), Abu al-
Bayyan al-Mudawwar (died 1184) and Maimonides at the
Court of Saladin, and Abraham Maimonides under al-
Malik al-Kamil (1218). In addition, he represented the
Jows as a body to the Government. As such he is
designated “Ra’is al-Yahid,” or “Head of the Jews?”;

1 The expression t_ﬁej.i‘.” xjc.ll W“’ does not allow us to say more.
If he had been body-physician to the Caliph, I suppose that the ex-
pression would have been o4l b, See al-Kalkashandi, tr. Wiisten-
feld, p. 195.

2 Maimonides is called o) ij 53 al-Makrizi, however, says that the

.5)+¢,J\ ul-gb was the representative of the Jews, as were the two
patriarchs of the Christians (Gesch. der Koplen, ed. Wiistenfeld, p. 1),
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and it is expressly stated that his representation, and with
it a certain jurisdiction, extended over the three classes or
divisions of the Jews in Cairo: Rabbinite, Karaite, and
Samaritan Jews 1.

We know so little about the internal organization of the
Jewish community in Egypt, that I venture to go a little
afield. In the 2-laed _,o LS of al-Kalkashandi, who
died in 824, I have found some interesting extracts bearing
upon this question and which I have added as an Appen-
dix (No. III). Al-Kalkashandi cites as authorities Jamal
al-Din ibn Nabatah and Muhyi al-Din ‘Abd al-Thahir.
But in the sl lialb Ciyall LS of the Cadi Shibab
al-Din al-Umari, and to which Goldziher has already
called attention 4, I find a number of extracts which agree
almost word for word with the text of al-Kalkashandi.
Shihab al-Din, Jamal al-Din, and Muhyi al-Din all lived in
the eighth century A.H. Consequently, al-Kalkashandi
must have made use of Shihab al-Din?®.

The Dayyan had purely religious functions, and al-Makrizi must refer to
the Ra’is al-Yahad. See below, p. 538. In the Genizah documents dis-
cussed by E.J. Worman, J. Q. R., XVIII, 1 et seq., he is designated as
MY o (. 32), S o (p.14) or simply as e (p. 15).  See, also,

Ibn Dukmak, pp. 25, 30 .5)4,;.“ oy

! To the material that I have collected on the Samaritans in Egypt
(Jewish Encyclopaedia, s.v.) it might be added that Abf Salih gives an
account of their disputing with Mark the Blind. One of their priests,
Ibn Manhab, called Ibn al Kaubar, was excommunicated c¢. 1150 (ed.
Evetts, p. 21). At the time of al-Kalkashandi (d. 824 A. m.) the Samari-
tans had their own Ra'is, who gave judgment, watched over marriage
and testamentary agreements, and had the synagogues(?) in his charge.
See Appendix 111, f.; and for the oath to be taken by a Samaritan, ibid. 111, j.
It is curious that the much larger Karaite community had no head of its
own, but was subject to the Rabbinites !

? MS. of the Khedivial Library at Cairo. The large volumes are not
paginated, so that I am unable to cite accurately.

% ed. Cairo, 1312 (= 1895). In one place al-Kalkashandi mentions
Shihab al-Din's work by name.

* R. E. J., XXX, p. 9, note 2.

5 Vol.T of this work has recently been printed, though the title-page
has the year 1903. P. 4 et seq. al-Kalkashandi refers to the Kitab al-Tarif
as one of his chief authorities. See also pp. 6, 64, 108. 122, &ec.
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In discussing the officers of the various non-Mohammedan
communities !, after having mentioned the Bishop (—ii.d),
the Metropolitan (. \k\1), the priest (Lwsdll), the Catholicus
(s:84), the Beadle (_sles))), and the monk (_l})), he con-
tinues: “The second community are the Jews. The titles
of three of their functionaries are well known. The first is
the Ra'is: he is the one among them that takes the place
of the Patriarch among the Christians. Account has already
been given of the word....2 The second is the Hazzan
(with unpointed ha, pointed za¢ with tashdid, after the alaf
a nin). He must be well versed in preaching. He ascends
the Minbar (=Almemar) and exhorts them (i.e. the people).
The third is the Sheliah-Zibbar (pointed shim with kasr,
a lam, futh over the yu with two points below; then
unpointed fa with sukk@n, unpointed sdd with fath, ba
with one point, tushdid and dhamma, after which ra
i.e. yraswld), i e. the Imam who leads them in prayer.”

In another part® he has the following: ¢ The sixth
fashion, trcating of the chiefs of the various offices in
Egypt. The representatives of the Ahl al-Dhimmah.
Rescripts are addressed to all of them with the preceding
titles, commencing then with amma ba'dw, hammed Allah!
The first office is that of Ra’is al-Yahiid. His function is
to represent all the Jews, to serve them as legal authority
and as judge in conformity with their law, and so forth.
In the chapter on Religions and Sects® it has already
been said that the Jews comprise three different com-
munities, the Rabbinites, the Karaites, and the Samaritans,
The custom has been that the Ra’is should be of the
Rabbinite community, to the exclusion of the others. He
sits in judgment over the three communities.” Then follow
the rescripts and instructions for Rabbinites and Samaritans,
which will be found in extenso in the Appendix. *“The

11n edlall U 3 A break in the MS.

3 wéu‘ 5;.1.

* I was unable to find this chapter; there was no index of any sort
to the MS.
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duty laid upon him,” says the instruction among other
things, “is to join his community together and to prevent
their separation by means of their obedience to him, and
by his pronouncing judgment for them according to the
laws of their religious body and the customs of their
community when it is evident to bim in matters relating
to his rule.” He is to watch over the contracting of
marriages and the customs of divorce, the pronouncing
of the ban, the turning in prayer to the proper Kiblah.
“The Mohammedans take refuge from the Jews to him”;
and it lies upon him to see that the restrictions placed
upon the Ahl al-Dhimmah are not overlooked, especially
that new synagogues be not built, and that the Jews wear
the proper turban and the yellow garments. He had
permission to preach in all their synagogues, and he was
responsible for law and order in the community.

Where was the synagogue situated to which the Hujjah
refers ; or, perhaps, where is it to be found to-day? To
solve this question it is necessary to refer back to the
topographists of Cairo. Ibn Dukmak (1350-1406) had
probably a longer account than that which now appears
in the printed edition of his work!; for just at the most
interesting spot there is the ominous remark that the
original MS. has a blank page or part of a page? On
the other hand, the account of al-Makrizi has been
almost entirely preserved; although the uncritical text
given in the Cairo edition makes the use of this really
monumental work most difficult. As his description must
be made the starting-point of all investigations, I jot down
that part of the Khifaf which gives “ An account of the
Synagogues of the Jews3,” though this has already been
done in part by Schreiner* and by myself 5.

« Allah has said ® ‘Had not Allah separated mankind from each

1P, LA, 2 J.oyb. UOL-).
3 Khitat, vol. IL, pp. 464 et seq.
4 Z2.D.M. @&, XLV, p. 295. ® J.E., s.v., Egypt.

¢ Surah xxii. 41.
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other, hermitages, churches, synagogues® and mosques would have
been destroyed, in which the name of Allah is often repeated.’
The exegetes explain that the hermitages belong to the Sabaeans,
the churches to the Christians; that the Salawat are the synagogues
of the Jews, while the mosques belong to the Mohammedans.
Ibn Kutaibah adds: ‘Kanisis a Hebrew (or Aramaic) word meaning
in Arabic the place in which people gather for prayers.”’”

Al-Makyizi then gives a summary of the Synagogues of
which he had cognizance :—

“In Egypt they (the Jews) have a number of synagogues, e. g.
the Synagogue of Damwah in Gizeh, the synagogue of Jaujar in
one of the Western cities (?); in Misr al-Fustdt a synagogue in the
district of al-Musasah in the street al-Karmah; two synagogues in
the district Kasr al-Sham®; in Cairo a synagogue in al-Jaudariyyah,
and five synagogues in the district Zuwailah.”

This makes eleven in all.

Of the individual Synagogues, al-Makrizi has the follow-
ing to say :—

(1) “The synagogue of Damwah. This synagogue is the largest
place of worship belonging to the Jews in Egypt. The Jews all
agree in holding that it is the spot to which Moses ibn ‘Imrin
retired * when he sent the messages to Pharao [and in which he

1 The word used here is twlgo = wnbe = b2 1= mbon 2. The
Mohammedan lexicographers have much learned rubbish upon this word,
on account of its occurrence in the Koran, though they know its meaning
and recognize it as Aramaic (&ﬁib_,&). See al-Firuzabadi, Kamis, s. v. ;
Lisan al-'Arab, XIX, p. 200, 5; Tdj al-‘Aris, X, p. 213. According to Pedro
de Alcala, Biak (Church), or as pronounced in Spain Bai‘ak, was used
in his days for ¢ sinagoga ayuntamiento de judios.”” Dozy, s. v. Ahmad al-
Damanhiri, Le., p. 1¥ b, says: ).-.ig dzpally AJH“ rmio i) Laly
Laaizin o il Jol 5 dxedly iSOl 018y (5)ladl ainza L)

35 ANl pilley jae Jaly o (55 Lo o Jlemzad) 3 Loke 3
Seen SIS 20y e oy Ll 53 Vg amsd S ol
On the Sauma‘ah, see Z. 4., IX, 306.

? This tradition has now been transferred to the synagogue in Old

Cairo.
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remained as long as he was in Egypt, from the time that he came
from Midian until he went from Egypt with the children of Israel.
The Jews imagine that the present building was put’up some forty
years after the second destruction of the Temple by Titus, which
would be more than five hundred years before the appearance of
Islam. In [the court of?] this synagogue is a Zanzalakht tree’,
exceedingly tall, which they are agreed dates from the time of
Moses. They say that Moses planted his staff in this place, and
that Allah caused this tree to grow there, that it never ceased to
bear flourishing branches, its stem reaching up to heaven, beautiful
in its equality and thick all the way up, until al-Malik al-Asbraf
Shaban ibn Husain erected his Madrasah beneath the citadel.
He heard of the heauty of this tree and had it cut down for
building purposes. His men came to do with it what they had
been ordered ; when, lo and behold ! it was overturned and twisted
and had become an evil-looking thing. So they left it, and it
remained in this wise for some time. It is conceded that when
once a Jew and a Jewess committed adultery under it, the branches
commenced to hang down and the leaves to wither. Then it dried
up, until there was not a green leaf left upon it. Aund so it has
remained until this day. A [special] festival is celebrated in this
synagogue, on which the Jews pilgrimage [thither] together with
their households on Pentecost in the month of Sivan, They do this
instead of making the Hajj to Jerusalem.”

Then follows a long apoeryphal account of Moses.

In his account of the Copts? al-Makrizi gives some
further details :—

“The monastery of Dimuh® in Gizeh is also known as ¢ Dimuh
al-Saba‘” It is connected with the names of Cosmas and Damian.
It is a pleasant monastery. The Christians think that one of their

1 A species of acacia: a suggested reading of Dr. A. S. Yahuda for the
printed UL}))

2 Khifat, 11, 504 ; Wiistenfeld, Kopten, text, p. 39.

3 Or Dumwul : I do not know the correct pronunciation; Above I have
written Damwak! The Paris MS, of Sambari (fol. 68 a = ed. Neubauer,
137, 13) has mm1, which seems to indicate the consonantal sound of the
waw. De Sacy has in one place (Relation de U Egypte, p. 245) Dimouh, in
another (ibid., p. 675) Dowmnouh.
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wise men named Saba’ lived in Diimuh ; and that the synagogue of
Damwah, which is now in the possession of the Jews, was [formerly]
a Christian monastery. The Jews bought it from the Christians
at a time when the latter were in straits. But I have already
spoken of the Synagogue of Damwah.”

An earlier Christian author, however, the Armenian Aba
Salih! who lived e¢. 1173, knows nothing of this latter
tradition. He says:—

“Damith.—Here is the Church of Cosmas and Damian, their
brethren and their mother, which was restored by the Sheikh Abi
Sa‘1d, the scribe, who was a member of the Diwan al-Makatabat.
Near it there is a garden containing a well with a water-wheel,
upon the high road.. The Jews have in this district a synagogue,
enclosed by a wall, within which are lodgings for them, and
a garden in which are trees and palms, and a circular well with
a water-wheel. Here disputes took place between the sects of
Rabbinites and Karaites concerning the lighting of lamps. It is
said that the prophet Moses, in the days of Pharao, visited this
place, and prayed in it and slept in it.”

Evetts, in a note, questions whether this Damih is really
to be sought in the province of al-Jizah (Gizeh). There is
at present a Damih al-Saba in the district of Dakarmas,
province of al-Dakhaliyyah. Perhaps this view is supported
by al-Sambari, who speaks * of the bWy nd> in the city of
mnt. At his day the synagogue was in ruins; but he
connects it with the wonderful history of Moses of Damih 3,
as well as with that of the lawgiver. I have a suspicion

1 Fwetts, Churches of Egypt, transl. p. 106. The statement in the Biennial
Report of the Jewish Theological Seminary of America, 1902-4, p. 26, that the
Synagogue of Elijah ¢ at least dates back as far as the Mohammedan
conquest of Egypt” cannot be taken seriously.

3 In Mediaeval Jewish Chronicles, ed. Neubauer, I, pp. 120, 137. Benjamin
of Tudela, ed. Asher, II, p. 235. On p. 160 Sambari speaks of Moses of
Damuh as o2 %223 o1 men. It must, of course, be remembered that
Gizeh was a part of Cairo, the city being divided into four parts : Fustat,
Cairo, the island of Ramleh, and Gizeh. Mukaddasi, ed. de Goeje, p. 197;
al-Makrs3, I, p. 399.

3 Related by him, ibid,, p. 120, bottom.
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that the name of the first of these has occasioned the
ascription to the second.

2. “The Synagogue of Jaujar is one of the most renowncd of
the synagogues of the Jews. They think that it is connected with
the prophet of Allah, Elijah, who was born in it; that he was
accustomed to visit it as long as he remained on earth, until Allah
took him to himself.”

Then follows a long story about Elijah, who is said to be
the same as Phinehas ben Eliezarl.

The next three were in Fustat or Old Cairo

3. “The Synagogue al-Musasah, much honoured by the Jews, in
the district Mugisah of Madinat Migr. They (the Jews) believe
that it was restored in the Caliphate of “Umar ibn al-Khattab.
Its situation is known to be in the street al-Karmah. It was
built in the year 315 of the Seleucid Era, which was about
621 years before Islam. The Jews, also, imagine that this syna-
gogue was a majlis® of Elijah the prophet of God.”

If there is any truth in this tradition, the synagogue
was built in the year 3-4 ¢.E.—which I take the liberty to
doubt. On the other hand, Sambari® (who usually follows
al-Makrizi, and indeed cites him) calls this a Karaite
synagogue built in the year [4]765: which view is supported
by Ibn Dukmak, “ The Synagogue of the Karaite Jews in
al-Mamsiisah in a lane of the street al-Karmah” One
can only answer with the Mohammedan “ Allah Aflam ”—
God knows best! Ibn Dukmak must refer to this in
speaking of the “Synagogue Place in al-Musasah in the

! Which explains Sambari's reference, p. 121 middle, to Phinehas. In
his day it was in ruins. See Z. D. M. @&., XLV, p. 297.

2 Divan or tribunal ?

3 lec, p. 136, bottom : 12 3 NzR¥mOR W) M2 Pep ’mﬂ fu:::n m

(read mabw) 3. Observe the more correct punctuation Jas.

LD S RV u}ﬁ‘ e &.9)" o QLSJ’.) M)A@-J\J UAJ\J.QJ‘ .3)41.“ th.z(.
It is unfortunate that the original MS. breaks off just at this point. A
Genizah document also has the reading Mamsusak, J. Q. R., XVIII, 30.

VOL. XIX. Ll
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small market of the Jewsl” The position of the street
al-Musasah has been approximately fixed by Guest and
Richmond as follows: ‘“Darb al-Hajar joined a place
called Mahras Bananah? which was the end of a street
called El-Musdsah. The other end was at the Sakifat
Khairah, which was connected by streets to Es Suk
el-Kebir. Fl-Musagah must therefore have run generally
parallel to the east wall of the Kagr esh-Sham®3.” At the
time of Ibn Dukmak and al-Makrizi the Khutt al-Musasah
was greatly devastated .

4. “The Synagogue of the Palestinians was in the district Kagr
al-Sham'® of Madinat Misr. It is old: over its door there is in

1P Mo dal o $e-d .ls: c....“ ).49.) Ab)u TRVY Mﬁ‘ A.:n)a
&y guy doladly »)!J TRV ng)\.n_!\ i g M‘X}\ (VY L)“‘U‘ Jasc®

C" Pl il b elall (MESKS uﬁ.. EPYIip

2 Le.,p. M1t Jn.>) a.o\.a.!\ Lo >b GJJ\ g,:)..\l\)a il U"JS’. )a
u:\ u).sj .3)4‘3\ d.RJ)w o @L.J‘ 1324 Lsol.o u)b ] J\.s J..o s

3 A R. Guest and E. T Rlchmond Mzgr in the 15th Century in J.R. 4. 8.,
1903, p. 803. See also E. J. Worman, in J. Q. R., XVIII, pp. 28 et seq.

4 Ibn Dukmak, above ; al-Khi‘a!, I, p. 339, line 25.

8 ¢The Citadel of the Candle,” so called because ‘it was customary to
light a candle on this citadel at the beginning of every month, i.e.
when the sun had gone through one of the signs of the Zodiac, on that
night a candle was lit upon the top of the citadel, by the lighting of
which candle the people knew that the sun had passed through from
one sign into another,” al-Kki’at, I, p. 287. Ibn Dukmak speaks of the
synagogue as being in the Kasr al-Riam, which I take to be only another

name for the Kasr al-Sham': ,lss? (')/J‘ ) orenelad] Sg4dl FELY
Gl u.ﬂ\) dagris db¢» “The synagogue of the Palestinian Jews
was in Kagr al-Ram, near to the Khakhat Khabisah and the road [leading]
to it” (p. 1.A). See also J. Q. R., XVIII, p. 20. Of the Khokhat Khabigah
he says: é)q»“ ““‘““(U“’ Lo c..i‘J\Jw a.:-)u 338 dogiis dingm
. e o |
2N or Gl astadl ) ol e B0 s g @llia 80 e,
Lekals Koy dagdl wda o st wlhay dolall 4l e ss™ Ly
deles “The Khikhat Khabisah is in Kagr al-Sham', between the
synagogue of the Jews and the Masjid al-Aradi there. There was no
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Hebrew script and engraven upon wood [an inscription to the
effect] that it was built in the year 336, Seleucid Era; before
the second destruction of Jerusalem by Titus about 45 years, and
before the Hijrah about 6oo years. In this synagogue there is
a copy of the Torah, about which all are agreed that it is in the
handwriting of Ezra the prophet who is called in Arabic al-‘Azir.”

Sambari has a similar reference . Moses ben Elijah—
with more verisimilitude—places the construction of the
synagogue in 129I. About the year 1487 Ka'it Bey or
his Wazir was in need of columns for a palace about to be
built. He had in mind to take those of this synagogue;
but was bought off with 10,000 gold pieces. Moses ben
Elijah also speaks of the many Hebrew inscriptions that
covered its walls 2: similar, I suppose, to those that can
still be seen upon the walls of the old synagogue of
Samuel ha-Levi in Toledo. This synagogue must have
stood upon the spot where is the present synagogue in Old
Cairo. I doubt whether the actual building is the same.
I was told that the old building had been pulled down ; and
a much plainer building put up in its stead—according to

way out of the Khikhah, but the Ra'is al-Yahud had a door put in
the wall which opened [the way] from his ddr in al-Musasah, through
which one could then get out of the Khiikkhah., Inside it was largely
inhabited.” This may be added to the notices above about the Ra’is
al-Yahud. J.Q.R., XVIII, p. 23.

A. J. Butler, however, believes that the word Sham' is merely a corrup-
tion of the old Coptic name for Egypt ocHari. See Evetts, Churches of
Egypt, p. 72. The same name seems also to have been given to the Citadelle
of Cairo ; de Sacy, Relation de Z’Egypte par Abd-Allatif, p. 208.

! Lec.,p. 118. He speaks of two synagogues in Old Cairo—one of the
Babylonians (see below !) and one of the Palestinians. He adds that
al-Makrizi mentions a third one, which was unknown to him; he was
also told that formerly there had existed there a Karaite synagogue.
But, on p. 136 below, he knows of all the three synagogues in Fustat—
two belonging to the Rabbinites and one to the Karaites. Before laying
the blame upon Sambari himself, we must have a critical text of his
chronicle, and not the mere and uncritical reproduction of the MS. that
both Neubauer and Berliner have given us, On the pwwwit nowy in the
Genizah documents, see J. Q. R., XVIII, 11,

2 Also mentioned by Ibn Saphir, vol. I, p. 21.

Ll2

This content downloaded from
69.115.191.32 on Thu, 07 Oct 2021 21:58:14 UTC
All use subject to https://about.jstor.org/terms



508 THE JEWISH QUARTERLY REVIEW

Hakam Mangouby—by both Rabbinites and Karaites ; both
parties having the right to-day to use it and to burn oil in
it. Max Herz Bey, head of the Wakf administration in Cairo,
was certain that he had seen the old building some twenty-
seven years ago, but that since then it had been completely
destroyed. There is nothing at all remarkable about the
present building, except its extreme poverty. There are no
signs either of beautiful columns or of Hebrew inscriptions :
and the miserable surroundings, which I have described
elsewhere !, are a disgrace to the Cairo community. The
best description of the older building is given by
Alfred J. Butler 2:—

“At the far end of the palm-garden projects a bastion, the
ruined walls of which have been built up with Arabic brick and
crowned with a circlet of posts, like those of Mari Mina. This
bastion, however, is better viewed from inside the dais, and is
reached by a visit to the Jewish synagogue, behind which it
stands . . . . This Jewish synagogue is worth a visit. It was
originally a Coptic church dedicated to St. Michael, and was sold
to the Jews by his namesake Michael, 56th patriarch. Towards
the end of the ninth century, Eutychius says that St. Michael in
Kagr-ash-Shamm‘ah was the last church held by the Melkites,
about the year 725 A.D., when all other churches throughout
the land of Egypt had passed into the hands of the Jacobites.
How long it remained with the Melkites is uncertain: but the
violent antipathy of the two factions no doubt gave a cause of
quarrel and conquest to the Jacobites, long before the time when,
according to Macrizi 3, it was made over to the Hebrews. The
synagogue is about 65 ft. long and 35 ft. broad, and shows in

1 New Era Magazine, July, 1905.

2 Ancient Coptic Churches, Oxford, 1884, p. 168. Facing p. 155 is a design
of the Kagr with the position of the synagogue marked ; see also Butler,
The Arab Conquest of Egypt, p. 240.

3 Al-Khnifag, 11, 153, at the top. In the J.E., s.v. Eever, I have
attributed, upon hearsay, the opinion that this synagogue is the old
St. Michael Church to Mr. E. N. Adler (quoting J. Q. R., IX, 670). It
deserves notice that Ab& Salih knows nothing of this change of the
church into a synagogue. See Evetts, Ckurches and Monasteries of Egypt,
P 122,
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miniature a Coptic basilica in its simplest and perhaps its earliest
form. If the eastern end has suffered some alteration, the nave,
side aisles, and returned aisles with triforium above, are unchanged
from the old design, though whitewash has long since defaced the
splendid colours once blazoned on the walls. In point of detail
there is not much of interest remaining, except the fine stucco
work about the arch of triumph, the tank or well behind the apse,
and the carved doors at the end of the south aisle, upon which one
may notice gazelles, and that other ancient Clristian symbol,
a pair of birds with retorted drooping heads, and between them
a bunch of grapes—a symbol one may see graven with equal
fidelity in the Mosque of St. Sophia.”

5. “Synagogue of the Babylonians (|,s3|,).—This synagogue is

e

also in Kagr al-Sham'.

IbnDukmakismore preeise: “Synagogueof the Babylonian
Jews in Kagr al-Rim in the Jews’ lane near al-Mu‘allakah 1.”

Coming to Cairo, al-Makrizi continues :—

6. “ Synagogue in al-Jaudariyyah. This synagogue is in the
Harat al-Jaudariyyah of Cairo. It haslain waste since the Caliph
al-Hikin bi-Amr Allah destroyed the Harah [in his anger] against
the Jews, as we have already related in speaking about the
Harahs.”

It is somewhat difficult to determine where this synagogue
was situated. The topography of the older part of Cairo was
already much changed in the days of al-Makrizi from what
it had been during the Fatimide rule ; and since then a few
important changes have obliterated a number of ancient
landmarks. This is especially true of the “ Rue Mousky ”
(so called after the Amir ‘Izzal-Din Musck, a relative of
Saladin, who died at Damascus in 1188),a strategic street cut
through by Bonaparte after the revolt of October, 1798,
and of its prolongation the “ Rue Neuve,” finished at the
time of Isma’il Pasha.

PRt st gl GUR ol ey w3e endlall syl FIELY
idlzl)l. Cf. Sambari, L c., p. 118, in whose time it was in ruins, See also
J.Q.R., XVIII, 11,
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According to Ravaisse?!, whose excellent studies on the
oldest topography of Cairo were the first of their kind,
the Harat al-Jaudariyyah—so called from the Jaudari, a
troop of 400 men forming part of the army of the
Fatimide Conqueror—was bounded on the north by the
Harat al-Umara, on the south by the Harat Zuwailah,
on the east by the Harat al-Dailam, on the west by
the Harat al-Waziriyyah; i.e. it was directly west of
the present mosque al-Ashraf, about the position of the
Shari® al-Hamzawi of to-day. The story need not be
told here why and how the Caliph al-Hakim cleared the
Jaudariyyah of its Jews and turned the synagogue into.
a mosque 2

The same al-Hakim was responsible for doing a like evil
with another synagogue, not quite as far north in the city
as this. As one enters the inner city by the old Bab
Zuwailah, with its ancient doors, upon the nails of which
are hung innumerable bits of cloth devoted to the numens
of the place and which the passers-by devotedly kiss, one
goes north past the mosque al-Mu‘ayyid, through the Shari*
al-Sukkariyyah into the Shari® al-‘Akkadin. Just before
a Sabil around which one turns into the Harat al-Rim 3,
there is a door leading downwards a few steps through
a dark corridor into a small mosque® There are in it

1 Paul Ravaisse, Essai sur U’Histoire du Caire, in the publications of the
feole Frangaise du Caire, vol. I, p. 423; Topographie du Caire, ibid., II,
P. 4. Sketch maps of the ancient city will also be found there.

2 Al-Kalkashandi, ed, Wiistenfeld, p. 73 ; al-Makrizi, Khitat, II, p. 5;
J. B, l.c. He then forced the Jews to live in the Harat Zuwailah : Paris

MS. Arabe, 1817, fol. 51a (ascribed to Ibn Zalak) ‘).ﬁ.: Ah) ) )\z .3)4..\3 ..s)s\)

U’”’L“U )U\S’ 3’) \gs3. Of. Ibn Iyas, T’rikh Misr, p. 51.
3 There were two Harat al-Rum Al-Makrizi (Knitat, I, p, ™11) calls

them u)’\ ))J\ and M\) ) )\ sjl:- or simply islys’. The
more common demgnatxon scems, however, to have been ) )J\
L @) §loy S8l (&nifat, TI, p. A, near bottom ; cf Abu-l-
Mahasin, II, 416, and Evetts, Churches of Egypt, p. 2). The Harat al-Rum
al-Sufla is the one intended here. Al-Makrizi adds that it was destroyed
by al-Hakim in the year 399 A. m.

* Al-Makrizi, Khitaty I1, p. 100 (cf. I, p.361) ¢ In olden times the gate
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three or four very ancient pillars, and on each side of the
Mihrab an old door, now closed up. Near the entrance
are a well and a pool. It is an ill-favoured building and
not in frequent use. In olden times the original Bab al-
Zuwailah, built by the Ka‘id Jauhar, was quite near to this
spot. The fact that one has to descend to reach the mosque
is in itself peculiar; all the Egyptian mosques that I have
seen must be reached by a flight of steps. The little
building was known in former times as the “Mosque of
Sam ibn Niah” (i. e. Shem, son of Noah). At a later period
its name was changed to that of “Ibn al-Banna,” after
a learned Koran exegete attached to it as teacher, one
Muhammad ibn al-Banna abu ‘Abd Alldh al-Shafas, who
died 591 A.H. (=1195). Al-Makrizi has the tradition that
it was formerly a Karaite synagogue. He says: “The
Mosque of Ibn al-Banna is within the gate Zuwailah. It
goes popularly by the name of Sam ibn Nah. But this
[ascription] must be a pure invention, without any basis;
for, probably, Sam ibn Nilh never entered the land of
Egypt. I have heard it said that this mosque was a
synagogue of the Karaite Jews known by the name of
Sam ibn Nih, and that al-Hakim bi-Amr Alladh the
Fatimide took possession of it when he destroyed the

Zuwailah, which the Ka'id Jauhar built, was at the head (or beginning)
of the Harat al-Rim, where to-day is an arch near to the mosque known
as [that of] Sam ibn Nuah.” See also Ravaisse, Topographie du Caire, II,
p. 409. °Ali Mubarak in Al-Khitiah al-Jadidah gives the location as
follows : “ The hospice (1%)‘)') of Sam ibn Nih. The hospice is inside
the Zuwailah gate, near the Sabil (fountain) of the ‘Akkadin, which was
built by Jamtakan al-‘Aziz Muhammad near its gate opposite the Sik
al-Katu in [the neighbourhood of] al-Mu‘ayyid—as one goes from the
Zuwailah gate to al-Ashrafiyyah.” In another place (I, p. 31) the same
author speaks of it as the “Zawiyat Salim,” which seems evidently to
be an arabicizing mistake. ¢Thirteenth section: the Shari’ al-Mana-
khaliyyah and Sukkariyyah. It commences at the Zawiyat Salim,
which is opposite the gate Sik al-Muayyid. It ends at the Bab al-
Mutawalli (i. e. Zuwailah).”

1 Abi-1-Mahasin, IT, 413, has in the text Ll U’-‘ ds*#, but the correct
reading is given in the Editor’s MS. A.
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synagogues, and turned it into a mosque.” To which,
Ali Mubarak Pasha, the painstaking author of the Al-
Khittah al-Jadidah, adds!: “The Jews in Cairo, to-day,
imagine that Sam ibn Nih is buried here. Those of them
who have turned Moslems swear by this mosque. I have
this upon the authority of the Cadi of the Jews, Ibrahim
ibn Faraj Allah ibn ‘Abd al-Kafi al-Da‘udi al-‘Anati”
A careful examination seems to confirm the view .of
al-Makrizi and his tradition, whatever may be the origin
of the tradition connecting the place with the patriarch
Shem.

According to al-Kalkashandi, when the Jews were driven
out of the Harat al-Jaudariyyah, they moved further north
into the Harat Zuwailah (see below), in which, or near
which, the following synagogues were situate :—

7. “Synagogue of the Karaites.—This synagogue is reached
from opposite the Bab Sirr al-Maristan al-Mansiriyyah, in a B,
to which one comes in the Harat al-Zuwailah; but a postern that
was there blocked the way, so that it could be reached only from
the Harat Zuwailah. It is a synagogue used exclusively by the
community of Karaite Jews.”

8. “Synagogue of the Dar al-Hadrah.—This synagogue is in
the Harat Zuwailah, in a street known to-day as the Darb al-Ra‘id,
and it is one of the synagogues . . . . . 2

9. “Synagogue of the Rabbanin,—This synagogue is in the
Harat Zuwailah in a street known to-day as Darb al-Banadin.
One comes from it opposite to al-Sab’a Ka4t and the Suwaikat
al-Mag'adi. It is a synagogne belonging exclusively to the
Rabbinite Jews.”

10. “Synagogue Ibn Shumaikh.—This sypagogue is in the
neighbourhood of the Madrasah al-Ashuriyyah® in the Harat al-
Zuwailah. It is one of those used by the Karaites.”

1 Vol. VI, pp. 30, 46.

2 On the margin at the bottom of p. 47r: Jodb Lam! 135 «a
vacant space in the original !

$ According to Muhyi al-Din ibn ‘Abd al-Thahir (eighth century), the
Madrasah was on property that formerly belonged to a Jew, the physician
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Sambari says of it: “Synagogue of the Karaites. The
road by which one went to it at that time was in a portion
of the city called al-Khurunfush ; from which one goes to
the Harah of the Karaites. It is called ¢ Synagogue of Ibn
Zomeah 1’7,

11. “Synagogue of the Samaritans.—This synagogue is in the
Harat al-Zuwailah in the street Darb al-Kurani. It belongs to the
Samaritans?, And all of the synagogues of Cairo just mentioned
were built during the time of Islam, without any doubt.”

To determine the position of these various synagogues
would require a special investigation in each case. We are
concerned only with No. 9, which is quite evidently the
one referred to in the Hujjah. It is,in both cases, described
in exactly the same manner. But the pronunciation of the
name of the street in which it lay is not clear. In the
Hujjah it might be read psll, jastdtor bl Al-Makrizi
has, in the printed edition 3 .pstJl.  But, as the printing is
in no manner reliable, I have, through the kindness of
M. H. Guérin of the Bibliotheque Nationale in Paris, been
able to consult MSS. Arabes, 1729—1730 and MSS. Arabes,
1731-1732 of the collection there. MS. 1730, fol. 28, v°
has psll; but MS. 1732, fol. 37, v .psWl.  Al-Nabbadhin
would mean “ the street of the wine-sellers ” ; while al-Ban-
nadin might signify “the street of the standard-sellers™ or
“the drapers.” M. Casanova adopts the first reading, and
he is right, though the name seems a misnomer in Moham-
medan Cairo, and in none of the authorities does the word

Ibn Jami, and in a lane entirely inhabited by Jews. Xritat, II, p. 368 :
s Lgdpualy ol g»ﬁ“ u\fj VAR o= BRTIYRI eslS
de iy Gaadl Sl gy 3 eple ey dptle i
cmill B pie i ey 396l Nk Y 565 8 s ... Lol

Y Le,y I, p. 1361 R D01 PR PONT MIRD 210 DR T PRPA OO
mowe § NoDY AR P pep o (read marmd) meanh oo wenmdis on
(Paris MS. rrmz).

2 Cf. Menahem of Volterra in Luncz, Jerusalem, I, p. 185.

3 II, pp. 41, 471.
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occur written with a dhal. In regard to the street al-
Bannadin al-Makrizi says: “The street al-Bannadin is in
the Harat al-Ram. It is called al-Bannadin from the many
bands of soldiers [that lived there] during the Fatimide
dynasty. Afterwards it went by the name of ¢Darb al-
Amir Jaudar’ . ... ie the Amir Ilm al-Din Sanjar
al-Salihi, known as Amir Jaudar.” This cannot, therefore,
be the street referred to. The reading “Nabbadhin” is
curiously substantiated by Sambari, who, according to the
Paris MS. (Library of the AlL Tsr. Univ. H. 1 33 A. fol. 68a
=ed. Neubauer,p. 137), describes the Musta‘arrab Synagogue
as being: N9y 9NN NI POION NPRP “yad Sy Napan nhnl
37ynon Sx ows S 29% oma e paop w paka Sx amg.

In order fully to understand where the synagogue lay, it
is necessary to look at the present Jewish quarter of Cairo,
which lies in the heart of the old city. It is, in a general
way, an irregular square, bounded on the north by the
Shari® al-Khurunfush, on the south by the Rond Point du
Mouski and the Rue Neuve (al-Sikkah al-Jadidah), on the
east by the Shari’ Bain al-Surain, and on the west by the
Shari‘ al-Sarrafiyyah. Out of this the north-west corner—
the present Harat Zuwailah—must be excluded, as no Jews
live there.

I have gone to the trouble of noting down each street
within and around this area, as well as the synagogues
which it contains. The numbers correspond to those upon
the accompanying plan ! :—

! The peculiar enumeration is due to the fact that I have endeavoured
to keep as far as possible the original numbers inserted in the map by
the Survey Department. Only a few of the principal streets had been
noted, and one number often covered a number of streets. The pains-
taking topographical studies of the French Expedition resulted in a
ser,ies of lists which will be found in vol. XVIII of their Description de>
1’ kgypte, Paris, 1829. On p. 196 there is an enumeration of the strcets
and limits of the Jewish quarter, which I have copied in Appendix II.
And, finally, the minute study of ‘Ali Mubarak Pasha in his Al-Kuit{ah
al-Jadidah (Bulak, 1888) gives a good deal of information about things as

he-found them. I have, therefore, given a translation of the passages
concerned in Appendix III,
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514 saall 501 Al-Sikkah al-Jadidah.

8 ladl ).:..(4 @Lﬁ» Shari® Mukassir al-Hashab; entrance

1 O{from the Mouski: the street goes around the Darb al-

Sakalibah (741) up to the Darb al-Kuttab (744).

1 Jaandl s Darb al-Sabil.

2, C\JDJ\ Gy ;3 Darb Sik al-Farakh.

3. @L%‘ s Darb al-Tchelebi.

4. WZN Gys Darb al-Muballat.

5 (nd 744 a). S )3 Darb al-Kuttab.

6. SynAGoGUE Turkiyyah in the Harat Sakalibah.

7. &28)l ilels dake ‘Atfat Ka'Gt al-Fuddah.

9. §33l )3 Darb al-Dirah.

11. a3 ©ps Darb Kadib.

12, gsjﬁzﬁj\ dske ‘Atfat al-Kattawi.

13. 3= 0 Darb Mahmid, in which is the Sy~nAGoGUE of
Maimonides. :

14. it dddes ‘Atfat al-Isbitaliyyah, in which is the “Pharmacie
Israelite de ]?ienfesance.”

15. GL;.’LI oy Darb al-Khumussini,in which is the Synacogur
Talmud Torah.

16. a3l s Darb al-Dahhin, in which is the Sy~yAcoGUE of
R. Jacob Abu Sha'rah.
" 17._padl )5 Darb al-Nagir; in the “Atfat R. Hayyim is the
SynacoeUE of R. Hayyim Capiisi.

18. Continunation of No. 2. C'_\ AN Ggw & -\ Shari‘ Sik al-Farakh.

19. wlill sgedl dike ‘Atfat al-Yahid al-Karrd'in; where the
quarter of the Karaites commences.

20. x% itke ‘Atfat Zumuruddah.

21. C\S;J\ dshe ‘Atfat al-Dabbah.

22. 66:;3\ ddbe ‘Atfat al-Musaffi.

23. )Ll cojs Darb al-Attar.

24. L2l dske “Atfat al-Kalayah.

25. J& dshe “Atfat Ghali.

26. 394\ dmsS 5,5 Darb Kanisat al-Yahid.

This content downloaded from
69.115.191.32 on Thu, 07 Oct 2021 21:58:14 UTC
All use subject to https://about.jstor.org/terms
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27. a.....ﬂ\ dske ‘Atfat al-Kanisah, in which is the Karaite
SyYNAGOGUE.

28. Continuation of No. 26.

29. Rabbinate and School of the Karaite community.

30. iy dike “Atfat Jauharah.

81and 33. el Gy @Lﬁ Shari‘ Sak al~Samak} N. limit of

32, udll Luaes i,l= Harat Khamis al-Adas Karaite Quarter.

34. u:.ujll @L‘.‘. Shari‘ al- Khurunfush.

35. iyy; §l> Harat Zuwailah.

35a. Entrance to the Harat Zuwailah from the Shari*
Ben al-Suren

36. Two churches Harat

37. §yemz dike ‘Atfat Shubairah $

38. (wgaill due dike ‘Atfat ‘Abd al-Kudis

39. yletsdl dske ‘Atfat al-Ashmawi

40. Continuation of Nos. 2 and 18. C\ Ladl G &Lb Shari* Stk
al-Farakh,

41. ufn Uy Hish al-Sif, a three-cornered courtyard in
which is the Radbaz SynacoeUE. At the end is Khiish Ya‘bes.

42. ywyall )5 Darb al-Misriyin.

43. Continuation of Nos. 2, 18, and 40.

44. pruall O leall Gew @\.:. Shari‘ Sik al-Sayarif al-Saghir (very
small).

45. larolSl) ol Shari® al-Makisisa.

46. 1253 ¢ Shari’ al-Khurdajiyya.

47, W\s‘" E)L‘.‘.. Shari‘ al-Nahhasin.

48. uai:)ﬂ &L‘b Shari‘ al-Khurunfush.

19. S S lall g g\ Shari’ Sak al-Suyasif al-Kabir.

225. (.J)\ i\ Harat al-Rim.

238. &3,a01 ¢\ Shari' al-Ashrafiyyah.

285 a. 83 KU1 g\t Shari‘ al-Sukariyyah.

2855, polasll @Lﬁ. Shari* al-‘Akkadin.

285 ¢, a)4ill @L’L Shari® al-Ghiriyyah.

285d. dy3,) @Lﬁ. Shari‘ al-Ashrafiyyah,

Zuwailah.
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321, U“‘”)u 1., Sikkat al-Khurunfush.

514. iaadl aX1 Al-Sikkah al-Jadidah.

657. oLl o5 Darb al-Barabard, in which is the Ashkenazic
SYNAGOGUE.

573. LI ws? g\ Shari’ Taht al-Riba.

675. uM\sP-‘ \:- Harat al-Fahhamin.

693. iz o9 il Harat Khish Hinah.

733. C,\;l )& Shari’ al-Jami,

784. myall )0 Darb al-Misriyyin, in which is the SyNAGoeUE
of the Egyptmns

737, Ll i%. Sikkat al-Sarrafiyyah.

741. &liall )5 Darb al-Sakalibah.

742, 5.3 ),al\ % Shari' al-Sarrafiyyah.

743. sigdl u\s Zukak al-Mustaukad.

744, L8l el @l& Shari* Ka‘at al-Fuddah, in which is No. 6
SYNAGOGUE of the Portuguese.

753, axLall ilels C.J\ i)l> Harat al-Sab' Ka‘at al-Kibliyyah, which
leads into No. goo.

755. yeal o ?)L'.‘.. Shari' Bain al-Sirain.

757, tlels C.'..J\ % Shari’ al-Sab’ Ka'at.

788.  gadyall zs)ls- Harat al-Shishini.

816. iy, s“” ilels C..J )\ Shari’ al-Sab’ Ka'at al-Bahriyyah.

818. igdyi,ll ddhe ‘Atfat 11 Barkikiyyah.

819. gws Uiy 5> Harat Hash Tsa.

900. waall Yol Gy @L., Shari® Sak al-Samak al-Kadim.

901. Lib 9l & gl Shari' Khan Abi Takiyyah.
. Mosque of al-Mu‘ayyid.
. Mosque of Sam ibn Nah.
Bib Zuwailah.
. Rabbinate of the Rabbinite Jews.
. Cattaui School and SyNAGoaUE of R. Ishmael Tarogi.
SynacocuE of Ba'al ha-Nés.
. Jewish Hospital, closed by sanitary inspectors.
. Remains of gate which closed in the Jewish quarter.

Synagogue of the Ashkenazic Jews.

rmeHEEgY QW
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The synagogues at present in Cairo are the following:—

I. wwm5 P"p Synagogue of the Egyptian Jews in the DarD

al-Migriyyin (No. 734). The present building is about
forty-five years old 2.

2. mpn p’p the Turkish Synagogue in the Harat al-
Sakalibah, a part of the Shari” Ka‘at al-Fuddah (No. 744).
It is so called because it was built by a Spanish woman
that came from Constantinople.

3. DA"»1N p”p Rambam Synagogue in the ‘Atfat al-Hammam
(so called after the Hummam al-Yahid there), a part of
the Darb Mahmid (No. 13)2

4. 137710 P"p Synagogue of David ibn Abi Zimra, in the Hish
al-Saf (No. 41).

5. ‘D25 o"n 39 p”p Synagogue of Rab Hayyim Capiisi (who
died in 1631, and whose grave in the Hish Menasche of

1 Thelist was made out for me by the Hakam Bashi, Raphael A. Bensimon.
In the Jewish quarter they are ten in number, and a favourite oath is
oSSl e il

2 I suggest that this is the synagogue of the Musta‘arrab Jews (i.e.
Arabic = native Egyptian Jews) mentioned by Sambari, 1. ¢,, p. 119, in
which the so-called Sunbati Bible Codex was found. It is not there
to-day. On p. 137 he says (according to the text of the Paris MS. ; see
above) : ‘‘the synagogue in which we, together with the Palestinian
(or Syrian) Jews, pray to-day is in the Harat Zuwailah, the road to
which, at that time, was in a district called al-Sab® Xa'at, from which
one passed into another district called Darb al-Nabbadhin ; to-day we
call it Darb al-Kanis al-Musta‘arrab.”” Tt seems that, at the time of
Radbaz (1527), there was only one synagogue in Cairo that was in general
use among the Rabbanites, that of the Musta‘arrabim. It was also used
by the Jews from Morocco and Tunis, &e., the Ma‘arbim (= Mughrabim) ;
though each community had its own officers, precentor and beadle (l.c.,
p- 157). This synagogue was closed in 1545 on account of the differences
that had arisen between the leaders of the Sefardim and the Karaites,
Then it was destroyed; but not wholly, the balustrades (n:137) alone
having suffered. It was reopened by Ibrahim Pasha in the year 1504 at
the instance of R. Eleazar Scandari and R. Jacob ibn Hayyim.

3 This is the synagogue called by Sambari (l.c., p. 134) ‘Synagogue
of the Mughrabi Congregation.” Speaking of Maimonides, he says :
DD DY T . .. P2WW PP SW MDY ©E TR PR a e oot ma
M PPp bw nomn a3 wwn ymd. This is the little underground
“ hospital” attached to the synagogue.
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the Basatin cemetery is reverently oiled and worshipped),
in the ‘Atfat R. Hayyim, a part of the Darb al-Nasir
(No. 17).

6. mMYRNaAN 3P 1 p’p Synagogue of R. Jacob Abu-Sha'rah ! in
the Darb al-Dabhhan (No. 16). The older synagogue is
under the ground and next to the present building.

7. 70N 50 p”p Synagogue Talmud Torah in the Darb al-
Humugsani (No. 15).
8. o' p”p Synagogue of the Portuguese, in the Hirat
al-Fuddah, a part of the Darb al-Kuttab (No. f744).
9. o1 Sya p”p Synagogue of the Ba‘al ha-Nas, in the Darb
al-Sakalibah (No. 741. F.) 2,
10. Karaite Synagogue in the ‘Atfat al-Kanisah (No. 27).
[11. Ashkenazic Synagogue in the Darb al-Barabara (No.657.8.)
in the Rosetti quarter of the city.

12. 0"1 ¥y p”p Synagogue ‘Es Hayyim in the “Abbasiyyah.

13. New Synagogue in the “Abbasiyyah quarter: unnamed.

14. D'wn e p”p Synagogue Sha‘ar ha-Shamayim, the new
large synagogue in the Ismafliyyah quarter.]

Is it possible to identify the synagogue mentioned in the
Hujjah and in al-Makrizi with any of the foregoing? The
“Darb al-Nabbadhin” does not exist to-day. But its position
may be approximately fixed by the additional information
given that it was in the Harat Zuwailah, and in close
proximity to the “ Saba’ Kaat” and the “Suwaikat al-
Mas'adi.” The district Zuwailah® had its name from

1 Sambari, 1 ¢., p. 162, &e.

3 The story connected with this synagogue I have told elsewhere. It
is impossible to say who this v %1 is. Moses of Damwah is so called
(Sambari, l.c., p. 160), as is also Samuel ibn Sid (id., p. 162). At the
time of Sambari there was a (private ?) synagogue in the possession of
this Samuel ibn Sid or Sidillo, Wrvo p”p (id., p. 145), which in another
place (pp. 157, 162) appears as »10 p"p Sw noiom, resulting from a
confusion with ¢ Seville.”” Samuel ibn Sid came from Spain to Cairo,
¢. 1492, and wag instrumental in saving the Jews at the time of the
Ahmad Pasha revolt (1524).

3 This is the usual pronunciation. H. C. Kay, 4l Kakira and its Gates,
in J.R.4.8., N.S,, vol. XIV, p. 235, pronounces Zawilah, probably following
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a Berber tribe that occupied one of the suburbs of al-
Mahdiyyah in Tunis and sent a contingent of troops to
the Ka’id Jauhar. These soldiers were quartered in the
south-east part of the new city. A twin gate formed the
southern entrance into the city “by the oratory called
Mesgid Sam ibn Niah; and when Moizz came to El
Kahirah, he entered by one of them, that which is
adjoining the oratory, and of which the arch is still
remaining and known by the name of Bab el Kosl”
The present Bab Zuwailah 2 is further to the south; and
was built at the same time as the second wall of Cairo
by Badr al-Jamali in 1087. The Harat al-Kam was
originally outside the city.

There is, at present, a Harat Zuwailah just north-west
of the Jewish quarter (Nos. 354, 36, 37, 38, 39); or, rather,
in the north-west corner of the irregular square mentioned
as containing this quarter. One enters it (No. 35 ) from
the Shari‘ Bain al-Surain. It contains a collection of the
narrowest possible streets, which are now almost exclu-

Yakat (see Zubdat Kashf al-Mamalik, ed. Ravaisse, 1894, p. 29). In the
copy of the Cairo Megillah, now in the possession of Mr. Schialom Levy,
of Cairo, it is said that the head of Ahmad Pasha was put up wo %
7. The Megillah was copied some 67 years ago by Mr. Levy’s father
from certain fragments which were afterwards thrown into the Genizah,
and which are now probably in Cambridge. It is curious to note that
the mistake is an old one. Sambari (l.c., p. 145) has the same reading,
which is probably due to the tradition that the Banu Zuwailah ¢ were
descendants of Hawilah ibn Kush ibn Ham ibn Nuh,” al-Kalkashandi,
I, 223.

1 Lane, Cairo Fifty Years Ago, 1896, p. 40. Al-Makrizi, Khitaf, I, p. 380;
Abii-1-Mahasin, II, p. 423; Paul Ravaisse, Essai sur 1’histoire du Caire,
p. 423 : Topographie du Caire, IT, p. 4.

2 In 1416 the Sultan al-Mu‘ayyid (after whom the mosque near by is
named) put on the minarets; Kay, l.c., p. 237. It is sometimes called
¢Bab al-Mutawalli” (or Butawalli), because the last independent ruler
of Egypt, Tuman Bey, who was hanged there by the Sultan Salim in

1516 was only ¢ préposé aux commandements” (&YJJL»). It is more
rarely called Bab al-Sukkariyyah on account of the street into which it
leads. See al-Kalkashandi, tr. Wiistenfeld, p. 69 ; al-Makrizi, Kkitat, I,
p. 380; Ibn Iyas, Index, p. 140; Yakub Artin Pasha in Bulletin of the
Inst, Egypt, 1883, p. 148 ; Van Berchem, Corpus, p. 62.
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sively inhabited by Copts. It comprises the streets Harat
Zuwailah, the two old churches (one Coptic, the other
Armenian), the ‘Atfat Shuhairah, the ‘Atfat “Abd al-Kudis,
and the ‘Atfat al-Ashmawi. There is, at present, no outlet
to the south; though there was one formerly into the Dar
in which is the present Karaite synagogue.

The present Harat Zuwailah is, of course, too small to
fit in with the data given us by the topographists. In
former times it was much larger, and reached a good deal
further south—how far originally we cannot tell. In
al-Makriz’s time already it had been pushed northward.
“ Harat Zuwailah is a big quarter,” he says?!; “betwcen it
and Bab Zuwailah there are many quarters.” At his time,
and certainly at the time of our Hujjah, it must have
comprised what is practically the whole of the present
Jewish quarter, together with the Harat al-Sakalibah;
and the “head of the Harah,” or its commencement would
have been nearer the Shari’ Stk al-Sayarif al-Kabir
(No. 49), the present second entrance to the quarter. The
“Sab’ Kaat” or “Seven Courts” can approximately be
determined, as the name has persisted up to the present.
day? The Harat al-Sab’ Kaat al-Kibliyyah (southern)
lies on the other side of the Rue Neuve (No. 753). On the
right-hand side it connects with the Shari‘ Stk al-Samak
al-Kadim (No. 9o2); on the left, it crosses the Rue Neuve
and turns to the east as the Shari® al-Sab’ Kaat al-
Bahriyyah (No. 816) or “western.” In general, then,
the “Seven Courts” lay south-east of the Harat Zuwailah.

Where the Suwaikat al-MasWdi was I am unable to
determine. Al-Makrizi speaks of it as a lane that “leads
from the Harat Zuwailah to the Darb al-Sakalibah; the

1 Knitat, 11, p. 4.

2 See Ravaisse, Essai sur Uhistoire du Caire, p. 89 ; Casanova, Hist. et Descript.
de la Citadelle du Caire, p. 64. Al-Makrizi (XKnitaf, I, 59) has an account of
the Sab*Ka‘at as Dar. ¢ The Saba Kaat is a quarter in which the principal
Khans of Cairo are situated, and in which wealthy Moghrebbins reside.
In the so-called seven saloons are the warehouses of the principal whole-
sale dealers, &c.” Patton, Ilist. of the Egypliun Revolution, 11, 309 ; cf. I, 78.

VOL. XiX. M m
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first part of which [lane] was known by the name of
the powerful Ka'id Masad al-Mustansir. Then it was
called after- Kaukab al-Daulah ibn al-Hanaki.” Does he,
perhaps, refer to the lower portion of the Shari® Suk
al-Farakh ? M. Casanova, however, identifies it with the
present Shari® al-Sab® Kaat al-Bahriyyah—with what
reason I cannot see.

The neighbourhood in which the search must be made
is, however, plain: near the present second entrance into
the Jewish quarter. Here there are two synagogues : the
synagogue of David ibn Abi Zimra in the Hush al-Saf
(No. 41) and the synagogue of the Egyptian Jews in the
Darb al-Misriyyin (No. 734). M. Casanova has decided
that the first is the one referred to. Against this there are
two considerations. The synagogue that bears the name
of the distinguished Talmudic authority (who died in 1589)
was, possibly, a synagogue founded by him or in his
honour; and therefore much later than the time of our
Hujjah. The Darb al-Nabbadhin is spoken of as being
opposite to the Sab® Kaat, or as leading into one opposite to
it. Itis more than likely that this is the Darb al-Migriyyin,
and it is possible that in former times there was direct
passage from it into the Sab’ Ka4at. The “Synagogue
of the Egyptian Jews” would evidently be the chief
synagogue of the quarter, and more likely than any other
to have preserved its original position. I would, therefore,
suggest that it is on the spot where the “ Synagogue of the
Rabbinite Jews” was of old.

APPENDIX I

Streets in the Jews’ quarter according to the Description
de UEgypte, Paris, 1829, p. 196.

.vgg,ﬂ i)[:
Eﬁszt( ool ase Jasw  Sabil ‘Abd al-Rahman Kinhiyyah.
wapall oy Darb al-Misriyyin.
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Jami' al-Jai‘aniyin.
Al-Makasis.

Hish al-Saf.

Hiish al-Bashlimah.
Sabil ‘Abd al-Kadir.
Harat al-Sakalibah.
Darb al-Duhhan.
Jami’ Bikt Kurumait.
Harat al-Karra’in,
Darb al-Musir,
‘Atfat al-Furn.

Darb al-Humussani.
‘Atfat al-Dhahabi.
‘Atfat al-Janinah.
Darb al-Kadim.
Darb al-Jazirah.
Darb al-Matbakh.
Darb al-Magh&ribah.
‘Atfat al-Jabaliyah.
‘Atfat al-Khamarah.

[Sikkat al-Khurunfush.]

To this must be added, on p. 202,

ooyl o
Laall i\l
Dyadl
w3 IS,
e 36
ssuall s

dyyj il

Bain al-Sirain.
Kaat al-Fuddah.
Darb al-Dirah.
‘Wakalat al-Yanisin.
Wakalat al-‘Ajatin.
Hammam al-Yahad.
Harat Zuwailah.
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APPENDIX IIL

Account of the streets forming the Jewish quarter of
Cairo, from “Ali Mubarak Pasha’s al-Khittah al-Jadidah,
vol. IT, p. 5.

“Shari Bain al-Sdrain, On its left side is a Harah, known as
Harat Zuwailah., It is a very large Harah in which are byways
and Harahs in the following order :—On the right side, the “Atfat
al-Kanisah; the ‘Atfat al-Adawi; and the ‘Atfat al-Ashmawi.
On the left are the Harat Amin Kashif, by means of which one
reaches to the Harat Nakhlat al-Karaji. Inside [of the Harah]
is a street known as the Darb al-Bi’r; then a small byway, and
then the Harat Nakhlat al-Karaji. This Harat Zuwailah is one
of the oldest Harahs, of which al-Makrizi speaks as follows:—
e e In describing the Maristan al-Manstri, he says, ‘it
reaches from the Bab Sirr al-Maristan to the Khurunfush and to
the Bab al-Kafiri and to the Harat Zuwailah’ Then he says
‘that one who goes from the Bab al-Khurunfush comes to the
Harat Barjawan [and] to the Harat Zuwailah It results from
all this that the Harat Zuwailah, known to-day by this name, is
only a small part of the old Harah mentioned in the Khifat, and
that this Harah is not equal to that mentioned by al-Makrizi.
After examination and reflection it appears that the Harat
Zuwailah originally included the Harat al-Yahad al-Rabbanin, to
which one comes through the Siuk al-Sayyarifah: the Harat al-
Yahid al-Karrd'in, to which one comes through the Khutt al-
Khurunfush near the Bab Sik al-Samak, and through the Shari’
Khbamis al-‘Adas from a new road which was originally a well-
known bifurcation—Warshat Khamis al-‘Adas; and the Darb
al-Sakilibah, to which one came through a lane on its left which
leads from the Shari al-Sikkah al-Jadidah about the place where
is the Kantarat (Bridge) al-Muski. These four THarahs® are
contiguous; except that the Harat al-Yahiid al-Rabbanin was
separated from the Harat Zuwailah by a mill aud a small dwelling
near it. In the year 1290 A.H. the mill was taken and turned
into a hospital for the sick poor of the Jews. At present there
is no gate to the Harat Zuwailah; which is called by the Jews

1 i e. counting in the Harat Zuwailah.
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¢Christian quarter,” because a large number of Copts live there,
and because they have a well-known church there called the
Coptic Church.

“From all that we have recorded, it results that the old Harat
Zuwailah is [now] divided into four Harahs (quarters): the
present Harat Zuwailah, the Harah of the Karaite Jews, the
Harah of the Rabbanite Jews and the Darb al-Sakalibah. The
greater part of this is called the ‘Jews’ Harah’ though each
[Harah] has its own gate in a district far from the other!. The
interior [however], is almost one Harah. The Jews have occupied
these districts from of old . .. . .. . Al-Makrizi mentions the
following streets in the Harat Zuwailah: Darb Muhallas, known
as Darb al-Rabid ; Darb al-Washaki; Darb al-Kafji, called Darb
Hallilah; and Darb al-Sakalibah. On account of the change of
name and situation, none of these streets can now be identified,
with the exception of the Darb al-Sakalibah, which is still known
by this name. Of the lanes, he mentions Zukak al-Kabilah, and
says that at his time there was in it a synagogue of the Jews?
Near to it is a street known as Zukak al-‘Asal, then as Zukak
al-Ma'sarah, then as Zukiak al-Kanisah3”

Vol. ITT, p. 38:—*“Shari* Harat al-Yahiad al-Karra'in, commences
at the Shari' Khamis al-‘Adas and ends at the Shari’ al-Duhhan.
Its length is 340 metres. On the right-hand side is a street
known as Darb al-Kanisah, in which are two synagogues, one near
to the other; then a small blind alley known as the ‘Atfat al-Sidd;
Darb al-Tabbakh, a large street in which is a synagogue known as
the Synagogue of the Darb al-Tabbakh, in the middle of which
[street] is a bath known as the Bath of the Harat al-Yahid*,
which is one of the old baths called by al-Makrizi Hammam
al-Kuwaik : “This bath is in a space between the Harat Zuwailah
and the street Shams al-Daulah, built by the Wazir ‘Abbas,
a Wazir of the Fatimide dynasty, for his Dar, which was where

1 These gates exist no longer.

2 This synagogue is not mentioned in the list of al-Makrizi.

8 ¢ Synagogue Lane.”

¢ P. 28, ¢ As regards the Zuwailah well, it seems best to identify it
with the well now to be found in the Hammam of the Harat al-Yahad
in the middle of the Darb al-Tabbakh, one of the roads in the Harat al-
Yahid al-Karra'in.”
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to-day is the street Shams al-Daulah. Then a merchant, Nir al-
Din ‘All ibn Muhammad ibn Ahmad ibn Mahmid ibn al-Kuwaik
al-Rabi‘ al-Tukriti, rebuilt it in the year 749 [A.H.] and it was
called after him'\’ Then the Amir ‘Uthman Kathada, head of
the Jami al-Kaihiyd restored it together with the bath near by.
After the year 1230 [A. B.] it went over into private hands . .

It is used to this day, but only for women. It has no tubes; only
pipes with taps. In it is a very big well . . . . After the Darb
al-Tabbakh comes a byway, ‘Atfat Batikhah. On the left is the
Darb al-Furn; then the ‘Atfat al-Bi'r. One who walks through
this street reaches the Shari' al-Sakalibah, the Shari al-Makisis
and the Shari’ Sik al-Samak al-Kadim. He can go through it,
also, to the Shari‘ al-Duhhan, the Shari‘ al-Dirah and the Sikkat
al-Jadidah, from which he can turn in all directions.

“The Shari' al-Sakalibah begins at the end of the Shari’ Khan Abi
Takiyyah (No. gor) and reaches the Harat Mukassar al-Hatal?
(No. 10), near to the Jami‘ al-Magharibah. Its length is 350 metres.
On the right-hand side are three blind alleys: one called the ‘Atfat
al-Misriyyin (No. 734) in the middle of which is a synagogue. This
is the street called al-Sakalibah by al-Makrizi, who says “. . . . .
One reaches this street by a lane through which one comes from
the Harat Zuwailah, the first part of which is called after the
Ka'id Mas'ad al-Mustansir, then after Kaukab al-Daulah al-
Hanaki/’

“The Shari’ al-Dahhan commences at the end of the Shari‘ al-
Sakalibah and finishes at the Shari' al-Humussani. It is eighty-six
metres long: on the right side are three blind alleys in this order :
“Atfat Hish al-Suf (No. 41), in which is a synagogue ; al-‘Atfah
al-Sughairah ; ‘Atfat Darb Nasir (No. 17), in which is a synagogue.
On the left is the Darb al-Dahhan (No. 16), in which are two
synagogues near to one another 3.”

! Is this the Hammam al-Yahtd in the street in which is the
Rambam synagogue? The Darb Mahmad (No. 13) has, at present, no
connexion with the Karaite quarter; but it may formerly have had.
Then it would get its name from the same al-Kawaik who was ‘“ibn
Mahmad.”

* At present ¢ al-Khashab,”” with the same meaning.

3 It will be seen that ‘Ali Mubarak gives the name “ Shari‘al-Dahhan
to Nos. 41, 18, 15, and 16. The two synagogues in No. 16 must be those
of R. Ishmael and of R. Jacob,

This content downloaded from
69.115.191.32 on Thu, 07 Oct 2021 21:58:14 UTC
All use subject to https://about.jstor.org/terms



A CAIRO SYNAGOGUE ELEVENTH-CENTURY DOCUMENT 527

P. 39:—“The Shari’ al-Dirah commences where the Shari‘
al-Humussani and the Darb al-Tabbiakh end and finishes at the
Darb al-Muballat. At the right-hand side are the ‘Atfat al-Fuddah,
so called because of a large workshop at the end of it, known as
the Kaat al-Fuddah (No. %), which Mohammad °‘Ali Pasha got
possession of, . . ... This court exists to-day at the end of the
‘Atfat al-Fuddah, only it is waste, and near it is the synagogue of
the Karaite Jews® On the left side are the Darb al-Madaris and
the ‘Atfat al-Kanisah, in which is a synagogue of the Rabbinite
Jews.

“The street Darb al-Muballat commences at the end of the
Shari® al-Diirah, opposite the ‘Atfat al-Dirah, and ends at the
Shari® al-Sakalibah. On the left-hand side is a blind street known
as the Darb al-Kattan in which is a synagogue?.

“The Shari' Sik al-Samak al-Kadim commences at the Shari‘
Khan Abr Takiyyah (No. gor) and the Shari® al-Sakalibah and
reaches to the Shari' all-Bundakaniyyin . . . It is crossed by the
street at the Sikkah al-Jadidah . . . . . On the left-hand side are
two alleys, and at the end is the Harat al-Sab’ Ka'at, which was
originally & Dar of the Wazir Ibn al-Din ibn Zanbir and was so
known.”

APPENDIX IIL

Extracts from Ab@ al-‘Abbas Ahmad ibn °‘Ali al-
Kalkashandi, Ll 3 o)) e MS. Khedivial Library,
Cairo.

a. Part 3. On the officers of the Jews.

Y QU a5 iy Sl W e jaally Syl B B
oo b Jo IS0 0w 35y gladl 5 @l (i s SWI sy ST

! It afterwards passed into the possession of the state, and then into
that of Messrs. al-Kassan and Jacob Bey Cattaui.

2 The names of the streets must have greatly changed; or, rather,
have been shifted. The present Karaite synagogue is quite differently
situated. The Shari‘ al-Darah is probably represented on the map by
Nos. 9 and 744.

. * Evidently in former times the name al-Muballat was given to Nos. 4,
744 a, and its continuation. Does he refer here to the Turkiyyah
synagogue ?
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b. Part 6. On the Commission to the Ra'is al-Yahad.
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! Mubyi al-Din ibn ‘Abd al-Thahir lived in the eighth century a. x.
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e. Instructions for the Ra'is al-Yahid.
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al-Umari. Al-Kalkashandi has also drawn from him in places where
his source is not mentioned. The variants are taken from the printed

text, p. 11 : 4)4.:“ wf) Sﬁ&’). Want of space forbids me commenting
further upon these somewhat interesting documents.
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f. Instructions for the Ra'is of the Samaritans.
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g. Ordinance in regard to the employment of a Samaritan.
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1 In al-Kalkashandi there is no heading ; in the MS. it is part of the
preceding. I have added the heading of Shihab al-Din, p. 11¥¥¢,

T4 * dzad.
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1 3223, which read. oSV 2 yaabyd.

13 i.e. Jamal al-Din Muhammad ibn Muhammad ibn Nubatah al-Fariki,
1287-1366 (Brockelmann, Gesch. der Arab. Lit., IT, 10). If al-Kalkashandi
cites a work of ibn Nubatah, it can only be his Fadil min insha al-Fadil
(Haji Khalifah, No. 8686, ed. Fligel, IV, 345).

This content downloaded from
69.115.191.32 on Thu, 07 Oct 2021 21:58:14 UTC
All use subject to https://about.jstor.org/terms



534 THE JEWISH QUARTERLY REVIEW

cigae Josdl o 36 gugn g i Laylint 151 Il semdsy wpsnty Tagest
b ey JU . Gldl 5 Bl Lo dhoss L gale b Jus 13
i, eayy haull ideall ibles cubla 1 ailly oty S
J blazsly Lol CoaleS Daally Lol blo Lo abils slashl g
szelial 3 A5l il lewdl wlilus o Lgr wagd @l snlsS
Absls 280y gl cet o lia S5 (oo KR e
Losdly Lial Liloe [Laadl wlodSdy Lise se 399 dizadl s
Jody (g @3 Lol a5 le enthl S5 (LSLudl wilels Bast
o sl Gasle iy b :){w\u.:- dods (4 slgzadl e Ul &23 J{
AN Y SM sl gt ey Bl Jo! ppaes . wcle Jal
oo o Uil ol (3 win wnal) @S Jolyll 2CsMUT 3yme
olpse o witd 8Ll byss IG5 o) 50 - L) e I
ZS)L\CJUJJ(\O: Lize dal (3 Yy Caw (§ gam N‘_;,as\,”il

.»\C.Jﬂgﬁium L;)aUI‘.x:J\n:G:.

h. Form of Firman for the Ra'is al-Yahid in Palestine (Syria).
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1 lasdl 2 the following word is not intelligible,
2 Perhaps ‘)1)3\ ? 3 The two words are unintelligible; .. .. \.S)u 2
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It is worth while to add from Shibab al-Din’s Al-Ta'rif,
p. 101, the following :—

i. Form of oath to be taken by a Jew.
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j. Form of oath to be taken by Samaritans (p. 1or).
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k. Similar notices in regard to the Ra’is al-Yahiid and the oaths
to be taken by Jews and Samaritans are to be found in the
celebrated Dawan al-Inshd (Paris MS. Arabe 4439), which was
probably composed during the reign of the Mamluke Bars Bey
(1422-1438) and of which extracts have been published in van
Berchem’s Corpus cited above. The introduction may be compared
with similar accounts in al-Makrizl’s Khitat, II, 477 et seq.;
al-Shahrastani, Kitab al-Milal wa-l-Nikhal (ed. Cureton), pp. 163
et seq., &c.

o pgagily g 51 ola o Synle Dageall 2501 alll (fol. 140a)
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1 gl-Zamakhshari, Kashshif, I, 476, 479.

2 or JLitl, 3o giite (8. 4 Surah xx. g6,
VOL. XIX, Nn
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1 Surah xx. 90 ; al-Kashskaf, I1, 864.
7P o ,dd. :? r.ig.
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Then follows the text of the oath as in Shihab al-Din
and a short account of the Day of Atonement; after which we
have the historical note that this oath was first introduced
by al-Fadl ibn al-Rabi’, the Vizier of Hariin al-Rashid :
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The oath to be taken by Samaritans is then given; also,
in the same words as cited by Shihab al-Din.

Finally, on fol. 147 a, we have an account of the Ra’is
al-Yahid in Damascus :
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It is impossible to tell up to what date these regulations
remained in force. But, as regards the oaths to be taken
by Jews and Samaritans, we have evidence that even in
the fourteenth century they were already antiquated;
a somewhat remarkable fact—as Shihab al-Din, whom
the other authors will copy, mentions them as in force.
Paris MS. Arabe 4437 contains a ¢ Secretary’s Manual”
entitled Ijabat al-S&'il ila Ma'rifat al-Ras@’il, written by
an unknown author about the year A.D.1375. On ff. g4b
and 100b he says expressly that he had never known

such oaths to be required—though he quotes them in full
according to the text of Shihab al-Din.

RicuArDp J. H. GOTTHEIL.

July, 1905.

Nn 2
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