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FOREWORD

This book has been prepared to present a culture, which was and is still
being shared in the land called Anatolia.

Art is the product of culture and mind; but it also has a
specific aspect of its own. And this is form.

Tbe renowned art historian Heinrich Woéfflin says: ‘‘Men do not ever
approach art with the same view, because they perceive what they see as
they desire to see it, and then create it...”’

Tbis idea determines the formation of cultures.

The great artistic styles which we find in the main concepts of art
history, show us that each period has seen the world with a different
view and had to create a different language of form to express and
convey what was seen.

If the concept expressed as ‘‘Get to know the man, then you will get to
understand his art’’ is a basic principle of art history, then I want to
remind you that this book,which is ranged in the context of researches of
Anatolian Synagogues, has been prepared with the main idea of bringing
into light the authentic phenomena of these buildings.

I recognize the essence, the form, the aesthetic care in the artistic
structure of the Jewish religion,established in Anatolia long before Christ,
and I conceive that the formation of this artistic structure has a very
important place in defining the varied culture of this land where we trace
life since prehistorical ages.



I believe that human history will gain new dimensions and new cultures
through the appreciation of every artistic phenomenon.

We can see these Anatolian Synagogues, some dating back to the 1800s,
have survived to our day. What we observe is a structural whole formed
by the art trend defined as ‘‘Archaeological Classicism’’. ‘‘Archaeological
Classicism’’ is a part of the theoretical interest shown to the Classical
Antique Age oriented directly to the ancient Greek and Roman art.

The exterior structures of Anatolian Synagogues are very plain, in
harmony and visual integrity with their surroundings even to the degree
of being unnoticeable.

H owever, the interior is very different. The entrance prepares you for
an unexpected greatness which you will face.

E verything has been taken from the essence of life. The formal fantasies
have been specialized in general. The individual is never left

all alone; and thus structures and shapes have been formed

as to share the whole in communal life. Consequently, a concept of
integrity which presents itself in form, has been created. This has the
psychological effect of removing the importance of the social status image,
andreplacingit with the power of social unity.

Since the buildings were structured within the frame of this concept,
they were not shaped in discrete forms; but the Scholastic approach has
been displayed in definite points.

Anatolian Synagogues are grouped in three regions:

11
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Tbe first group is the Thracian Synagogues.
Tbe second group covers the Western and Central Anatolian Synagogues.

And to the third group belong the Southeastern and Eastern Anatolian
Synagogues.

The construction plans display triplet systems. The general
characteristic is to have a central space and two spreading centers
connected to the main one.

Tbe ‘“Ehal”’ is the point where this flow of action meets. The
architectural structure is built on this basis.

AII decorations are absorbed in the whole. Although the embroideries
and embellishments of the ‘‘Parohets’’ give the impression of being
independent of the architectural integrity, they are nevertheless the most
spiritual elements of the synagogues. They reflect the specific
characteristic of art, which is a product of culture and mind, in

other words, they reflect the essence of art which is the form of the
content. Thus we meet with artistic formations displaying sincere
feelings. The ‘‘Parohets’’ have a special significance in Anatolian
Synagogues.



Tbe most significant characteristic of the synagogues is the presence of
the Torah Rolls. They show regional differences. The artists of the region
have sacrificingly prepared the ‘‘Rimonnims’’, It is possible to see all the
characteristics of the regional culture on each Rimonnim . Particularly,
the Rimonnims in Izmir, Bursa and their surroundings are real works of

art which deserve attention.

Anatolian Synagogues, with their particular structures, have
contributed to the formation of the impressive Anatolian culture as a
whole. They have kept the Myth which Man has created through history,
on their own soil; they have enabled the formation of a different culture
entering into Anatolia from Mesopotamia; and they have furthermore
provided the activity of economic function throughout the centuries.

Tbe other immigration flows from Europe and Thracia brought the
Western cultures to Anatolia; and through all those influences Anatolia
gained a new dimension in history.

ERSIN ALOK
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A GENERAL VIEW OF THE
ANATOLIAN AND THRACIAN JEWS

Althougb there is no definite data reflecting exactly when the Jews arrived
on the Anatolian peninsula, it is known that the people in Palestine
migrated to Anatolia and the Balkans due to various reasons, before the
collapse of the Second Temple (70 A.D.) and started to settle in the large
towns of the Roman Empire. Some ruins, unearthed during the
archaeological excavations in the Aegean region (e.g. Sardes), display
information and documents related to Jews who lived in that area in the
4th century B.C.

The Jews who lived in the Roman Empire, had to pay a “‘Jewry Tax’’ of 2
Drahmis per person every year.

When Emperor Constantinus came to Byzantium, he at first tolerated the
Jewish community who had long ago settled in the town, and their
synagogues; and he permitted them to carry on their services on the
conditions they not build new synagogues and of pay a certain tax.

Upon the pressure of the Roman Church, Constantinus hardened his
attitude against the Jews, and ordered them to work on Saturdays and on
the Passover Feast in order to bake bread for the Roman soldiers. This
continued until the Roman Empire was divided as the empires of Rome

and Byzantium. The Jews suffered deeply from working on their sacred days.

The status of the Jews was not better either during the period between
395 A.D. and The Conquest of Istanbul. When Theodosius II was
enthroned in 408 A.D., he forbade the Jews to celebrate the Purim Feast
and to build new synagogues, on the pretext that they insulted
Christianity.

U pon the Jewish resistance and opposition, Theodosius II ordered
the destruction of all the synagogues.



Theodosius recognized Judaism as a religion in 423 A.D. and returned
the Jewish rights on condition of nonaggression against Christianity. But
the Jews were again denounced as the enemies of the Roman Law in 438
and the old prohibition Act was once again put into force. Those conflicts
continued until the Conquest of Istanbul.

When Sultan Mehmet the Conqueror conquered Istanbul in 1453, Jews
were living on both banks of the Golden Horn. The Conqueror granted the
Jews their religious freedom, and permitted the repair and restoration of
the existing synagogues and the transformation of houses into synagogues
since building new ones was prohibited.

When the Jews who were expelled from Spain in 1492 came to the
Ottoman Empire, they built their first communities in Salonica, Edirne
and Istanbul. With the addition of the Sephardims to the existing large
Jewish community, the Jewish population in Istanbul exceeded thirty
thousand, thus making the city the most important Jewish center of
Europe.

In addition to the Byzantine Jews living in the Eminénii, Bahcekapi and

Yeni Cami areas and to the Jews invited and settled in Haskoy by Sultan
Mehmet II; the firman (decree) of Sultan Beyazid II, ordering the settlement
of the Sephardims in Balat, increased the Jewish population. In time, the Jews
started to spread along the opposite banks of the Bosphorous.

The Turkish Jews,whose population reached sixty thousand in the early 20th
century, formed large communities in the main cities of Turkey. But as a
result of the migrations abroad caused by the World Wars and the

foundation of the Israeli State, and of the rural flow the metropolis, the
present day Turkish Jewish population has decreased to negligible numbers in
towns other than Istanbul and Izmir. Today they can hardly carry on their
religious traditions.
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THE ORIGIN OF THE WORD “‘JEW”’

The word ‘‘Jew’’ originates from the name of the Kingdom of ‘‘Judaea’’
comprising two of the 12 Israeli tribes. The name ‘‘Israel’’ stands for

the Northern Kingdom where all Israelites, and particularly the 10 tribes
lived. Today it is used as the common name for Jewry and the Jewish
country since 1948. It is mentioned as Hebrew in the Torah, whereas the
present usage of Hebrew expresses only the spoken and written language

of Israel.



WHAT IS A *“SYNAGOGUE’’?

Synagogue is the name of the building where the Jews gather to worship
and to receive religious education. The word is derived from the Latin
‘“senat’’ meaning the ‘‘meeting place”’’.

I t is the focal point in the life of the Jewish community.

In antiquity, all synagogues, including the Great Temple (BEIT HA
MIGDASH) in Jerusalem, were known as places of prayer and worship to
God. Although there are many assumptions, it is nevertheless unknown

when and how the first synagogue was built. However, we know that there

were synagogues in Egypt and Palestine in the 3rd century B.C. It is also
said that there were the synagogues of Hamama in Tunisia and
Duraeropos in Syria. The synagogues in Palestine and Diaspora were the

gathering places for the Jews, even long before the collapse of the Great
Temple.

Besides administering the synagogues, the rabbis also tried to raise a
unified, educated and cultured Jewish community.

The present day synagogues have religious classes, pastime spaces and
offices. They are run by the rabbis or specially trained guides or by both.

In these unifying worship halls, the Torah and the related commentaries

are read to the community from the pulpit, called the ‘‘Bimha’’ or the
“Teva’”.

17
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THE ARCHITECTURAL
CHARACTERISTICS OF THE
ANATOLIAN SYNAGOGUES

The Jews living in various parts of Turkey, moved in time to large cities

or to new districts in their towns and built new temples there. Some of

the deserted synagogues were dilapidated or burnt down, and some lost
their authentic purpose of usage. On the other hand, some of those old
synagogues have been restored and put into service, particularly on Saturdays
and holidays.

The synagogues are usually surrounded by high walls in order to
preserve their secrecy. They have a courtyard in front, with enough space
to build a ‘‘Suka’’ and sometimes a religious school. Most of the
synagogues were built of stone or brickdust-and-lime mortar (Horasan),
and their roofs were made of wood. A few of the extant ones (e.g. the
Castoria Synagogue in Balat, Istanbul) are completely wooden.

The interiors of the synagogues display differences. Some are
rectangular, some have the ““Teva’’ in the center and some have their
““Teva’’ at the foot of the back wall. Some Tevas are large and some are
small as portable pulpits.



I t seems that a local type of synagogue architecture was developed in the
Izmir and Bursa areas. Usually, the four central columns supporting the
roof divide the ceiling into nine equal squares. The ‘“Teva’’ is situated
right below the central square among the four columns. The ceiling is
decorated with wooden and plaster ornaments. The embellishments above
the “Teva’’ are usually richer. The columns, ceilings and walls are
decorated with geometrical and floral designs, and in some instances they
have landscapes painted on them. The seat rows of the worshippers are
along the synagogue walls and around the ‘“Teva’’.

The Jews formed separate communities in their respective towns during
the 15th and 16th centuries, and since each had its own tradition of
worship, they built separate synagogues. It is not certain whether or not
those synagogues had architectural differences.

B ut the differences between the communities were removed between
the 17th and 19th centuries, and new synagogues were built. In the late
19th and early 20th centuries, the Italian architectural style became the
influential factor in the synagogue architecture.

19






21




22




The Hittite town of Akuva is, according to some sources, the town of Ankara. The town was
first built during the period of the Lycians and Phrygians. Later on, the town grew and was
developed during the period of the Galatians, and was called Galatia. The Persians, and then
Alexander the Great captured Ankara. Antiokhos III (242-187 B.C.) brought nearlytwo thousand
Jews to Central Anatolia from Mesopotamia and the neighbouring areas in the 2nd century B.C.
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The Roman Emperor Augustus (63 B.C.-14 A.D.) had a decree inscribed on a bronze column
in the Augustus Temple in Ankara, stating the rights granted to the Jews, and stating that the
Jews were not to be prevented from sending donations (Shekel) to the Great Temple in
Jerusalem, that they were not to be called to Courts on Shabat days and that their sacred
properties were to be respected. St. Paul came to Ankara, and he had the St. Paul Church,
which was erect until late in the 19th century, built in present day Keciéren which was then

known as the Jewish district.
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View of the ‘‘Ehal’’ gate from the interior.
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The raids during the Byzantine Empire, prevented the development of the town. The Jews were
faced with the compulsion of speaking the language of the Byzantines, and were forced even to
pray in that language.

There still was a small Jewish community in Ankara in the 9th century. This community
traded in cereals, sheep and goat wool and spices, and was economically dominant in the Galatian

trade.
27
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During the Ottoman Empire, the conquest of Ankara in 1346 by Sultan Murad I freed the Jews
from the Byzantine oppression. Sultan Murad I sent a group of Jews fluent in Turkish to
Edirne in order to provide to the Jews in Edirne the opportunity of learning Turkish.

Tbe Jews who later came to the Ottoman Empire from France, Spain, Portugal and Germany,
were not assimilated with the Jews of Portugese and Spanish originliving in Ankara. The
Portugese and Spanish newcomers each built their own synagogues in addition to the existing
one. Those three synagogues were built next to the Jewish district. A hundred years later, the
Portugese Jews were assimilated particularly with the Turkish Jews.
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Ankara, which was an important trade center during the 15th and
16th centuries, lost its importance due to the new trade routes built
south of it. Consequently, the economical crisis led the Jewish
community to shut itself off from the active life style.
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View of the ‘“‘Ehal”’.

31




32

F ollowing the collapse of the three synagogues in the Jewish district in the 18th century,

the still extant synagogue in Ankara was built in 1840 and it was repaired in 1843. As a
consequence of the convenience created by the Ankara-Istanbul railway which was built in 1892
and passed near the synagogue, two schools were built there. Those schools, one of which was
for boys and the other for girls, are not erect today. As a result of the great drought suffered in
Ankara and its vicinity during the 19th century, the Ankara Jews left the city. The Ankara
synagogue was restored in 1907 by an Italian architect.




Tbere were nearly 100 Jewish families in Ankara during the fifties.
The Jews who used to live in the district of Samanpazari, in the
center of the old town, and in the neighborhood of the synagogue,
moved to modern districts when the new city was developed.
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Coben’s symbol on the lamp.
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The synagogue was kept in service without requiring much effort until the seventies. But after
that, the migrations from Ankara, and consequently the population decrease, created hardships
for the synagogue, where even Shabat service could hardly be held. Now there are 35 Jewish
families in Ankara. But none of them live near the synagogue which is of high value from the
point of Turkish Jewish culture. Many of the stained glass panels with historical value are
broken. And there are torn down parts on the rarely found, hand-decorated 500 square meter
ceiling . This building, unique among the Anatolian synagogues with its historical and
architectural characteristics, is one of the most important buildings in the world from the point

of History of Art.
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The Teva” and symbols of Fertility.
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View of the ceiling
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Torah Rolls.
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Entrance to the‘‘Midrash”
from the synagogue
courtyard.
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The “*Midrash’ next to the synagogue.
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‘/iew of the “Ehal’’ from the ‘“Teva’’.
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View

of the ““Ehal’’ from the‘‘Teva’’.




Adana and Tarsus were part of Cilicia,which was one of the Jewish
settlements in old ages. There was an organised Jewish community and a
synagogue in Adana in the 6th century. The Jews spread all over Cicilia in the

4th century, paid taxes to the Patriarchate, and the synagogues were
run by a separate organization.
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View of the ‘‘Parohet”’.

The Jews continued to live in Cilicia during the Seljuk period. The Jews coming to Adana from
various parts of Turkey in the 19th century, settled there and were occupied with trade. The
economic status of the Adana Jewish community was well established. All the Jews who settled

in Adana after the First World War were in the textile business.




66
A Menorah” on the ‘‘Parohet”’.

Today there are only 13 families in Adana. They have restored the old
synagogue, and they hold religious service on Shabat days and Feasts.
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Entrance of the Antakya Synagogue.

Hatay and its vicinity are among the most ancient settlement centers of Anatolia. The

mild climate and the fertile soil of the area were the main reasons for settling there as far back
as the mid-Paleolithic age.circa 100,000 B.C. Another characteristic of the area which makes it
an attractive settlement place where people migrated to throughout history, is the fact that it is
on the crossing point of the roads connecting Anatolia to Syria and Palestine via the Cukurova
plains. Furthermore, the most convenient harbours enabling Mesopotamia to open to the
Mediterranean are in this region. Antakya was founded under the name of Antiocheva by the
Seleukeians in late 4th century B.C. and then the Arabs called in Antakiye. The Acadians lived
here in the third millenium B.C., and the Hurris in the second millenium. The area was seized by
the Hittites in the 17th century B.C. and later by the Assyrians and Persians. When Alexander
the Great conquered the Persian Empire in 333 B.C., the imperial land was shared among his
four commanders after his death. Seleukos Nicator I , the most powerful of these four, won over
Antigonos in 312 B.C. and founded the Seleukeia state. Antakya town (Antiokheia) was founded
by Seleukos Nikator between 305-300 B.C. in the name of his son Antiokhos. Antiokheia
developed in a short time and became the capital of the Seleukeia state.




‘/iew of the “‘Ehal”’.
Since the time of the Hittites, Antakya has been a town through
which very important trade routes pass. As a consequence of this
characteristic, the town was under continous attacks from Iran, Egypt and
Rome who were the powerful states of the Antique Age.
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G eneral view.



After Christ’s crucifixion St. Paul came to Antakya and tried to spread Christianity here.

The name Christian was first used here and the first Christian church was built here. Therefore
the Pope declared in 1963 that Antakya is a place of pilgrimage. When the Roman Empire was
divided into two in 395, Antakya became a part of Eastern Rome. During this period, the

town often and alternately was seized by the Byzantines and the Arabs. The town which was
the scene of continuous battles, was ruined as a consequence of 6 great earthquakes and 2 great
fires, and then came under the rule of the Seljuks, the Crusaders, the Mamluks respectively
and was finally annexed to the Ottoman Empire in 1517 by Sultan Selim I.
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G eneral view.



Antakya was occupied by the English for a short while after the First World War, and then was
left to the French. They ruled the area until 1938 in accordance with the Ankara Treaty of 1921,
as an autonomous state under the name of Iskenderun Province annexed to Syria. France
founded the Hatay State in 1938 under Turkey’s guarantorship, and upon the plebiscite of 1939
ruling annexation to Turkey, the town became a part of the Turkish Republic. Due to the fact
that Antakya is on the crossroads of Syria, Palestine and Anatolia, the history of the Antakya
Jews began with the migration flows into this region. The Jews had a life of wellfare in Antakya
and its surroundings and they dominated the trade in the region. But the settlement of the
Roman Christians in Antakya and the events starting with the rapid spread of Christianity
greatly disturbed the Jews; and while some of them converted to Christianity, many left the
area.
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“Ehal’

Torah rolls in the
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During the Byzantine period, the Jewish-Christian conflicts continued and from time to time

their fights grew so serious as to cause the firing and pulling down of the Jewish districts. Antakya,

which came under Arabian rule in 629 A.D, suffered greatly during the Crusades.

Consequently, many Jews migrated from Antakya and the Jewish population of the town

gradually dropped. There were 200 Jewish families in Antakya before the First World War. They

were a branch of the Jewish community in Aleppo. They had a synagogue, a Talmud-Torah

(religious school), a cemetery and a social association. Apart from a few very rich wholesalers,

the majority of the Antakya Jews were men of guilds. Following Antakya’s annexation to Syria

after the war, a limited Jewish migration from Aleppo was realized; but some of those families

returned to Aleppo when Antakya was reannexed to Turkey. 63

A




64

Genera] view of the ‘‘Ehal’’.




Tbe Jewish population in Antakya dropped
in time, due to migration to big cities
because of economic reasons. The remaining
Jews, nevertheless try to persevere with their
tradition and continue their worshipping
ceremonies.
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Bergama or Pergamon as it was anciently called, was a small town of the Lydian Kingdom
before the Persian invasion. The historical information about Bergama goes back only to the
post-Hellenistic period. Bergama,which went under various invasions like most Anatolian
towns, had a Jewish community among its inhabitants. A Jewish delegation sent to Rome on
diplomatic mission, by Hyrcan, the father of Syrian King Antiochos, passed along the Aegean
coast on their return trip and stopped at Bergama to meet the Jewish community and inform
them of some decisions by the Roman Senate in favour of the Jews. Based an this knowledge,

we can talk of the existence of an organized Jewish community in Bergama during the 3rd-2nd
centuries B.C.




Like the other Jewish communities in various parts of Anatolia, the Bergama Jews used to
collect money for the Great Temple in Jerusalem and send it there.

BeIgama has no Jewish population today; but there were 300 families in the town during 1800s
and nearly 120 families in the early 1900s; the population dropped to 150-200 persons in
1927.

The Talmud Torah in Bergama was changed into a school for boys and girls in 1898. This
school was in the courtyard of the synagogue. When the number of the Jews in Bergama
decreased after 1925, the maintenance of the school became very difficult due to economic
hardships and consequently the school was closed.

Bergama synagogue which is now in ruins, was built in 1862 on the site of the former

synagogue. There are no documents or registrars related to the former synagogue. It very

probably was ruined or seriously damaged during the earthquake in 1896. That synagogue

which had been rebuilt and restored, was quite large. Its ceiling decorations are still intact. Its Teva
is in the center of the building and is surrounded by four marble columns.

The Parohet on the Ehal door is made of white wool with a mosque motif on it.

The only remaining parts of the Bergama Synagogue are the ceiling, the Teva and four columns
around it.
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Entrance of the Synagogue.




I/iew of the “Ehal”’,
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The Teva”.
We know that a Jewish community lived in Bursa, which was a parl of

Bithynia, in 79 B.C. And the Hebrew inscriptions on the ruins found at the
location of Zindan Kapisi in the Muradiye district, show that the Jews were
established there in the 9th century.
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and the ‘‘Ehal”’.

’y

‘/iew of the ‘“Teva
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G eneral view.




When the Germans captured Sarajevo and started to attack Scopia in 1689, the Jews in Scopia
took refuge in Istanbul and most of them later settled in Bursa.
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‘/iew of the dome from
the ‘““Teva’’.

The dome of the Geroush
synagogue rests on 8 columns.
Its large Teva is reached

by two opposite stairs. It further
has a smail Dansa- ‘‘Small Teva’".
The dome is richly decorated.

Centerpiece of the dome.
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The Jewish population in Bursa was around 3500 before the

First World War. According to the 1927 statistics, this number was
down to 1800, but it reached nearly 2400 tour years

later. The Jews in Bursa always lived in the same district and
had three synagogues next to each other. Only one of those three
synagogues is extant and is still in service today. Etz-Ha-Haim is
known to be the oldest of these three synagogues. This
synagogue, which was built upon a firman(decree )by Sultan Orhan,
displays a dominant influence of the Ottoman architectural style.
The Jews’ request to be allowed to live in a separate district in
order to carry on their traditions and customs, was submitted to
Sultan Orhan; and he assigned them the place of their choice.
The Jews could settle at the places of their preference not only in
Bursa, but everywhere in the country as well. Today there is a
refrigerator repair shop on the spol of the Etz-Ha-Haim synagogue.

79




30

66
The Parohet” :




ol et . ST . e e AT B RSSO = T = w_— prs—

.ﬂ“. 'n m u.nﬂoaoa.uuﬁufm Nliw )iv‘ - -—4 - . - - m/_\r. \ &/ n un A uu u n’o" ﬂ!“..."
%" 8 — n y e e ® e

o. 0; w2 u “m O‘l.nt:i&ﬂﬂpotb«thlla loplllooco_-.lataoch0)ll)llaiaa§-ali;o¢losi§ ﬂ UUW';’ uo - 0’ Mnh"oﬂ o‘o

S LW IR Y faantass & 3 S92 8 4

i cotad, Free, = ,ﬁnv-l ann ”‘ﬂ@atsm -4

**% -000& S T et T o

\. y Lt e

. Cha L TN 'l teed?

-

R T L L T COIQ(&(“ s i
— C \ t(((it : e waw @V e
L N T e TN e ‘

LA R R e ‘l.l((‘.lll“‘(““(.li ™ -
~
-
> o -
-
-
~
-
-
2
. .
w. . .
- -
7 L B L] » "
- - » & /
28 3 ‘ » looooocoaadeaiaaac.ao.-oalo.ot)lao N 0% b i ¢ 0@~ - 28200 *
Qs..n S Lt . TN . SR On’, - =T snanngl
o e gl i IS A N LI L o . .’M i Y @ itenec,
. Y g ¥ ., 4
Y -ov;bhoooo oo At e ssnane oloit.po‘ta .cotl.o.lb..rtb.:)’“blvan ull*bmﬁﬁaw.lm‘w»lﬁ 0003)!0.0an.-ubo.!.tbo:ﬂ.‘tu. :
- - . - - . a ne 282
-on.rovo B e T P - e s i e g g R *
‘-* hu b gll;ﬁl?o e {éé.,l./.h'm -
> %aooot 2 00)0:-o.ooaol.cb..booo_-oooaooooaoasosnhom e Py “Dtia.;.i B Mg Vs Sai M %, % ey,
V 000.0 - mees ,v))‘ﬂﬁ“’l)l)i)lilb' .0)0.!.03'.00"00‘0‘0.0.0
s 5% GNJOE 3 e * - «
o e s TR g R o e -
e Sg-3 °r3 6*% ERSPR honcccccoﬂﬂuu
;  ige -
g 2 95 8.7 esgWe .swat.,i.. gt Ve .
600 Shies g e g e g . : -
. # \ $iepem | : et
= . . -
i Jo 8 - :
4 - o -
s
-
ae
.aoo"
’OOMAOOQ
S %, Sy
- ﬁ
* ooou'.aﬂn
e dn e annwa
N ﬂ“%l.l “ OODOIOCOCOl'.t500llll!ll.!l".l"#.iOtllilitlillliisilint!oa qioilolil.i
L2 rame R - P
L™ 3o 12 ol /\n/s\ LS x{( /r\ / \;fwl\\/
S 202 0eea, 3.0 ST % hd I\
e i T 2aoel lReg ;% N\ INTIN I\ ENTIN / / N

R AR A e T L RN LTI T I I T T
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The Menorah” on th
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I n accordance with the local Jewish tradition,

a large unleavened bread loaf is placed, at a point
where everyone can see it, on the Feast of
Passover and it stays in the synagogue all year
through. Today the number of the Jewish
community in Bursa is 120.
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Entrance of the
Synagogue.
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The oval form of the ‘‘Mayor”’.

The Mayor synagogue has a fine, large Teva reached by steps and a small Dansa. There is a
beautiful Parohet with Hebrew inscriptions on the Ehal (the closet where the sacred Books are kept).
This synagogue is no longer in service, due to the population decrease of the community and due to

its economic straits.
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View from the “Teva’’
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Sluirwuy to the second floor.
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Centerpiece

of the ceiling.
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Adornments on the niche.




Adornments on the niche.

Wall decorations.
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G eneral view

The first records related to the Canakkale Jews go back to the 12th
century. But the roots of the established community lie in the
Sephardims from Spain who took refuge in Anatolia 500 years ago.
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“Teva

door from the
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I/iew of the ‘‘Ehal
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General view of the interior and the ‘“Teva’’.
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The Canakkale Jews started to gain importance in the history of the Turkish Jews, during the
second half of the 17th century. At that time, the pseudo Messiah Sabetay Sevi was imprisoned
on the order of Sultan Mehmet 1V, in Kumkale (Abidos). This event caused numerous visits to
the castle by Jews from Holland, Poland, Germany and Italy. And the Canakkale Jews thus

built relations with the outside world.

There were 50 Jewish families living in Canakkale during the second half of the 18th century.
According to the records, a hundred years later, the Jewish population had risen to 3000 in 1876.
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The standard of life of the Canakkale Jews was at its highest level in the
18th century. Their fluency in foreign languages enabled them to get
into contact with the foreign ships coming into the harbour, and
consequently gain an important place in the trade of the city. The
population of Canakkale greatly dropped in the early 20th century, as a
result of earthquakes, wars and great fires. During the First World War,
the synagogues were used as barracks, and in time they were
dilapidated due to lack of care and maintenance since the Jewish
community was largely reduced. One of them was turned into an
asylum for the destitute, but after a while it also was destroyed.

Niche on a wall.
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The Ten Commandments and ‘‘Hanukiya”’.
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The Jewish population in Canakkale was further reduced as a result of the migrations to
Istanbul, America and Israel after the Second World War, and dropped to the present level. The

Mekor Hayim synagogue is the only extant one in Canakkale. There is no rabbi in the
synagogue. Rabbis are invited from Istanbul on Feast days and for funerals; but the synagogue is

always open the worshippers.
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Exten'or view of the mosque.

The town of Corlu,which was a Phrygian colony in Thracia
during the first millenium B.C. was under Persian rule after 500
B.C. and Macedonian rule after 335 B.C.
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G eneral view.
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Ceiling decorations.

orlu which was annexed to the Roman Empire in 46 A.D. became a Byzantine town after the

ivision of the Roman Empire in 395. It was called Tzurulon during the Byzantine period and

was very important as a military base. It was annexed to the Ottoman Empire in 1359 by Sultan
Murad 1. Corlu was occupied by the Greek army in 1920, but was regained in 1922.
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Ceiling decorations.

orlu was always the home of a small Jewish community. They had their synagogue which
was in regular service. But the Jews who suffered during various wars, gradually left the town.
Today there are no Jews in Corlu, and the synagogue has been turned into a mosque. But it has
been restored in concordance with the original design, without changing the ceiling
decorations and the column capitals. The former Corlu Jews who now live abroad, come to visit
the places where their ancestors lived and they freely visit the mosque as well.
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Left corner of the old ‘‘Ehal’’.
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‘/iew of the‘‘Ehal’’
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Exterior view.

The present Jewish population in Edirne, which has been one of the
most important regional centers of settlement and culture through

ages, is only 30 whereas it was once thirty thousand. The records

related to Jewish settlements go back to the beginnings of the

Byzantine Empire. The Jews of the Byzantine period were occupied in the

textile, leather and wine trades.




The spire on the roof
cuppola.

The annexation of the region to the

Ottoman Empire in 1362 by Sultan Murat I,
was the beginning of a peaceful life for the
Jewish community, who had largely suffered §
from Byzantine oppression. Sultan Murat | ‘

encouraged the Jews living in other towns,
to move to Edirne in order to organize the

economic life of the city and teach Turkish
to their coreligionists there.
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The spire on the roof = '
cuppola.
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When the Jews who were expelled from Hungary and France in late 14th century settled in
Edirne, the Jewish community of Edirne became one of the main communities. Following the
Conquest of Istanbul, wide migrations took place from Edirne to Istanbul, thus decreasing the
Jewish population of the city. But in 1492, when the Jews, fleeing from the Spanish Inquisition
took refuge in the Ottoman Empire and settled in Edirne, the Jewish population rose again. In
time, with the addition of the refugees from Portugal and Italy, the Jewish community in Edirne
became one of the most prominent communities of Europe. Since the way of life and traditions
of the newcomers were greatly different from those of the local Jews, the communities at first
tried to live in accordance with their respective traditions, but gradually became assimilated.



‘/iew of the ““‘Ehal’’ from the entrance.

The Jewish population which was around 12,000 in 1873, reached 17000 in 1911 and to 28,000
after the First World War. This number was reduced to 13,000 in 1922 and to 5700 in

1927. When the German troops approached the Turkish border near Edirne during the Second
World War, the government helped most of the Jews to move to Istanbul. Although some
returned to Edirne after the war, the Jewish community in Edirne nevertheless lost its old

prominence.
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F or a long time during the Ottoman period, there were two Chief Rabbis in Edirne. One of them
was the leader of the Edirne community, and the second one was the community leader for the
Danube Province and its towns of Ruscuk, Plevne and Burgaz. When the Ottoman Empire lost thos
provinces in the flow of history, those two Chief Rabbis in Edirne and the two different
communities became quite a great problem for the Jews for a long while.



‘/iew of the ““Ehal’”’ from the upper floor.
I’Vhen most of the numerous synagogues in Edirne were burnt during the great fire in 1906,

only a few were left. Those synagogues were named after the professions of their respective
communities, since people of the same profession usually went to the same synagogue. Thus
the synagogues carried names such as El Kal de los Hammales, El Kal de los Kiifecis (both
synagogues for porters), El Kal de los Kasapes (butchers) .
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Co]umn capitals and
ceiling decorations.
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P ediment decorations over the ‘‘Ehal’’ door.
The great synagogue which started to be built on January 6, 1906
and which was similar to a synagogue in Vienna, was built of stone,
thus surviving the fire. This synagogue, which is dilapidated now, was
the largest synagogue of the Balkans and the third largest of Europe
in seating capacity. 123
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‘/iew of the synagogue from the inner courtyard.
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The province of Gaziantep, and its towns Kilis and Nizip had Arab origins in their historical
socio-economic formation. Before the foundation of the Turkish Republic, the Jewish
community in these areas was under the leadership of the Chief Rabbinate in Aleppo. They

had their own rabbis as well,one synagogue and two cemeteries.

The Jewish community in Gaziantep used to talk Arabic at home and Turkish in their
business life. They were occupied with trade.
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View of the ““Ehal’’ from the ‘‘Teva’’.
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It is thought that the Gaziantep synagogue is a temple built in the 10th century. Unlike the
other synagogues, there are no prayer seats in this one. The Worshippers used to sit on the
carpets or rush mats when they were praying.
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T'hu “T'eva’’ and general view of the interior.
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The dilapidated synagogue was put under the management of the Regional Management of
Foundations and was recognized as a historical site in 1980. The authorities state that it should
be evaluated as a touristic place and that they have gotten the necessary permit and

authorization to restore the building.
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‘/iew from the ‘‘Midrash’
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Tllle ‘Ehal’ and its door.
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H onest men started to build this building

But a time came when the chieftains of the Israelite clans did not state their recognition
Instead they set our town on fire and killed our brethren

Because Moshe El Kayam was our sovereign and king

U ntil our Messiah arrives

And He will build our pulpit

We are grateful to that name of Excellence

The whole world should know that he is our sovereign

This building was completed in 5638.




]
- .
R T e b » \ A Tac

N N e N Ny Ve \-«\ b T N
“
LN

\ \ -
\ ———
'\ e
e B S
1‘»..—'s.l\a-—=~’ﬁ\ N Camsme N Ve ctw e ese Ve e
a 3

Y \
! Mg

Py g - -

\;M_«-M W RS P—

& et . R, Iy T A T s
N . s N3 REmae Sem  STewon we Ve e e

This final resting place has been built for modest Avram Franko
B y his daughters Sinbol, Vasirine and his wife Masal

In order to raise his spirit up to Heavens

May his daughters and their husbands long live as he lies in peace 5536.
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Iskenderun was founded in 302 B.C. by Antigonos, a commander of
Alexander the Great. In order to distinguish it from the other towns bearing
Alexander’s name, this town was called Alexandretta, meaning ‘‘small
Alexandria”’. The Jewish community contributed a great deal to the life of
commerce in Iskenderun,which is situated on the crossroads of the ‘‘King’s

Road”’ built by the Persian Emperor Darius. and which is furthermore a
natural harbour on the coast of the Mediterranean.

During the Middle Ages, Iskenderun, just like Antakya, deeply suffered from

the Crusades and could not achieve any development. Consequently the Jewish
community in Iskenderun had to live a secluded life.
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Torab rolls.
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The “Rimonnims "’

A part from 20 years after the First World War
when it was under French rule, Iskenderun has
always been on Turkish soil since its annexation to
the Ottoman Empire in 1485 by Sultan Beyazid II.
The Jewish community lived freely and carried on
their traditions and worship without any
interference. When Sabetay Sevi of Izmir declared
himself as prophet in 1666 he attracted quite a
number of followers from Iskenderun. But when
the pseudo-prophet was imprisoned upon an order
of Sultan Mehmed 1V, some of his followers
converted to Islam in order to spare

imprisonment, thus altering the number of the
Jewish population in Iskenderun. Iskenderun
where 40-60 Jewish families lived before the First
World War, lost this community after the war when
only 15 families were left. Today there are only a
very few families living in Iskenderun and carrying
on their tradition.
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IZMIR SYNAGOGUES

The history of the Izmir Jews goes back to the period of Alexander the
Great. There are documents showing the presence of a Jewish community
in Izmir when Alexander the Great occupied Palestine in 325 B.C. When
he left Palestine, he settled some Jews who were with him, in Izmir.
Furthermore, another Jewish community is said to have lived in Ephesus in
300 BC.

Since Izmir was greatly influenced by earthquakes, epidemics and fires
in the flow of history, the Jews mostly moved to and settled in the
neighbouring towns and cities.

The Byzantine domination of Izmir gave way to Genoese domination in
1261 and to Seljuk domination in 1300. The Etz-Ha-Haim Synagogue is
said to have been already built by then.

The Knights of Rhodes captured part of Izmir in 1344, while the rest of
the city was under Seljuk rule. Sultan Murad II annexed Izmir to the
Ottoman Empire in 1424.

The Izmir Jews are formed mostly by the groups who immigrated
from Spain during the 16th century. The Jews founded printing
houses in Izmir during the 17th century, and they soon gained an
important place in the commercial life of the city.

They lived in a small district between the Turkish and Armenian
districts. Mezarlikbas1 and Havra Streets were places where the Jewish
inhabitants were most crowded. Others lived in the Masallah district near
Kemeralt1 and the Karatas district.

Izmir witnessed an important event in Jewish history, namely the
pseudo-prophet Sabetay Sevi event. Sabetay Sevi was a Jew of Izmir, who
declared himself a prophet and caused a conflict and cliques among the
Jewish community. Upon a decree by the Sultan, he was arrested and put
into jail in Canakkale. Some of his followers later converted to Islam.
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General view of the ‘‘Teva
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The “Ehal”.
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This has been presented by Avram Penes Kalaaka 23 AV 5661
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Genoese Lantern. P ediment over the main entrance.
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‘/iew from the entrance.
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This is one of the six synagogues mentioned by Rabbi Escapa. (Those six synagogues are Etz-
Ha-Haim, Portugal, Geroush, Mahazice Torah, Talmud Torah and Shalom.) This synagogue was
also called ‘‘Kaal de Abasho’. It was largely damaged by the great fire in 1841, but was rebuilt
during the same year. When the Jews of Aydinli moved to [zmir and started to worship in this

synagogue, it began to be called the Aydinli Synagogue.
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View of the ““Teva’’,
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Cei]ing decoration.

Tl'le ““Parohet’’.
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The ““Keter’’ and ‘‘Rimonnim”’.
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Torah rolls.
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This synagogue was built in the mansion of the Palaci family.
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Detail of the Ehal door.

Inner view of the Ehal.




¥

S AWR NN 19N
VISR TINED Y
BT DNE NS

LT Ry
g — P 3 A3 DY MMy
hrwn ! Iy
el ) A Fauty SR = Sl
1 1= 112289990 1in EBEAeE Vi)
/ o O35 0e mam 35 n3n
S 8 1370y 39y
TR PR e yean !

T'omh rolls and Etsba-On (Puntero)
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Exterior view of the Synagogue.

Tllle I[zmir Beit Israil Synagogue was built by the Jews of the Karatas
district upon a decree issued in 1905.
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Detail of the ‘‘Ten Commandments’’
on the Ehal door.

Women 's Chamber of the Synagogue.
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Genera] view from the entrance.
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The dome of the Synagogue and its decorations.
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The view of the ceiling decorati
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Dum’ng an epidemic in Izmir, there came a time when there was no place in the hospitals for

the sick and they were put in the synagogues. This synagogue is named as to commemmorate
that event. It was built in 1724 by Solomon de Ciavez, a Jew of Dutch origin. The synagogue

which suffered great damage from the 1772 fire, was restored during the 1800s by another
member of the Ciaves family.
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Genera] interior view from the entrance.
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Detai] of the ‘““Teva’’ decorations.
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Detail of the corner decorations.

Detail of the niche decorations.

184 3 Detail of the ceiling decorations.
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General view of the Midrash next to

the Synagogue.

Detai] of the corner decorat
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Detai] of the Parohet.
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Silver decoration on Torah roll cover.
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A ““Keter’’ in detail.
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Tbis synagogue is thought to have been built by a very eminent Jewish lady, namely Donna Gracia
(Mendez) Nasi,of Portugese origin. Following the great damage of the 1841 fire, it was rebuilt by
a Jew by the name of Moiz Yerushalmi.
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The “Teva’’s on both sides and the ‘‘Ehal’’ in between.
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. .«¥ decoration.
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A detail of the decoration
and inscription over the
Ehal door.
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Garden gate.

; This is a small synagogue
» on the Karatas Hill.

THE CLOTHS
" EMBROIDERIES
USED IN THE

. SYNAGOGUES

The cloths and embroideries made by the Jews reflect the tradition of the whole Ottoman
society. The Jews used most of those cloths and embroideries as ‘‘Parohet’’s (the curtain
covering the sacred cupboard) and as case or cover for the Torah rolls.

The most frequently used embroideries are those made with silver or gilt thread on satin and
velvet. Cloths used for religious purposes, such as the ‘‘Parohet’’s, are usually embroidered by
gilt thread. Most of these cloths are turned into synagogue curtains, from former bridal guilts,
pillow cases and dress parts. The Torah roll covers made of cloth also have similar origins. The
covers of the prayer tables and the synagogue furnitures, the bowers which are called ‘‘Suka’’

and used at the Sukkot Feast and the wedding bowers (Huppo) are also covered with the same
kind of embroidered cloths.

The embroidery made of silver or gilt thread over pieces of cardboard or leather, is called
““Dival Work’’. There are several widely used designs in Dival work. European and Ottoman
motifs like medallions with borders, regular repitition of a single or twin design (Bursa Work),
boughs coming out of a pot or one single stem and then entwining to become a spreading
design, the arched head motif resembling a ‘‘Mihrab”’, etc. are used together on these silver and
gilt thread embroideries. The motifs are usually made with floral designs, used together with
pots and baskets.



Detai] from the ‘‘Parohet’’.

A nother detail of the Parohet.| JP e i

The technique of using textile and
metal together, is accomplished by
tacking up pieces of metal onto
cloths. Many ‘‘Parohet’’s and Torah
roll covers, particularly in Istanbul, % »
Edirne, Yugoslavia and Bulgaria,
are made using this technique. The
most frequently used motif on
these is the above mentioned
arched center motif. Some have also '
oil lamp or Menorah designs. "

The single or double hand motif
used in the silver and gold
threaded embroideries, are usually
placed next to the words
explaining the votive offering of
the ‘‘Parohet’’ or the Torah roll
cover on which the embroidery is
made. The same motif is also used
on the amulets and charms against
the evil eye which are pinned onto
pregnant women and babies; thus
showing that this motif is
considered as a charm.

Another detail of the Parohet. 199
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Teva.
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I/iew of the




Ehal door.
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This was presented by
Yahuda Maroltov Alba’s
children in 5694 (Pink
parohet used to be spread on
women after child-birth)

Inscription over the

“Parohet’’ and detail of the Parohet.
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P rayer script attached to the Ehal door.

May the name of the Lord of the
World be blessed

May His crown and throne be blessed

Let Thy Grace be forever over the people
of Israel

Lend us the power of Thy Right Hand
and Thy Sacred energy

And please accept our prayers with Mercy

Let our prayers be met with Mercy before
Thee and grace to our lives

Let (me) this slave of Thine be considered
among the truthful loyals

Let Thy Grace be forever with my people
of Israel

Thou feed and nourish everyone

Thou dominate everything

Thou art sovereign over states and kingdoms
Sovereignty is Thine

I am a slave of Thy sacredness

Who prostrates before Thee and Thy religion
I believe not in man

I rely not on man

But only the Lord of Heavens

Because He is the true God

And his belief is true

And it is true that His Prophets always
spread kindness

I beg you

And I pray to your Sacred Name

FiII my heart and the kind hearts of the
Israelite people

WIith kindness, life and health

y. m—
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I hereby declare before the community

That Man gleams with glory when he z':l j pisz J:’]’ﬁn ﬁ%
‘ 0

makes a donation

This is a commemoration

P

1%3 U3 99 13N AINY |
5665 NIV N3V 18

He gains beauty and power

This is a commemoration for Yaakov
Ben Yahuda Danon’s

Daughter who died in the prime of
her life

18 Tevet 5665

A commemoration note.
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Genera] view.
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Genera] view of the ‘‘Teva’’.
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Vinw of the Ehal door.
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Detail of the niche decoration.
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The Ehal door and Teva.

SHAAR HA SHAMAIM

This‘ synagogue is in Alsancak, Izmir. Its name means the “‘Gate of Heavens’’
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Genera] view from the entrance.
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Magen David on the dome tambour.
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Vinw of the Synagogue from Muallak
Mosque Street. (The Synagogue is at
number 7 On Muallak Mosque Street
and lot 777/111 on Sabah Pazari Street).

Viuw of the Synagogue from Dedeaga
Street.

Like Gaziantep, Kilis was also an important center on
settlement for the Arab origined Jews. The Jewish
community in Kilis was occupied with trade, and
mostly in soap and edible fat production. The Jewish
community in Kilis was very conservative, and they
had their own synagogues and cemetery.
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View of the inner courtyard.
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This place was built by the Jews of Kilis in the name of the late
yvoung Torono Moshe Pinoshen in 5656.

{ was the sacred and generous group who granted us
this place.) In accord with the phrase in the Holy book
“May God grant you goodness’, may those members of the
sacred union who granted us this place, be highly
awarded. Haim Amira.
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This place was built by Sara in the name ot her tather
and master, the respectable Avram Akuv so that his soil may
enjoy the garden of Eden.
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The chandelier in the synagogue.
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Mili Mitrani

It is not known when the town of Kirklareli was
founded and what its ancient name was. Before it
was conquered by the Turks, the town was called
“‘Saranta Ekklesies’’ (Forty Churches) as named
bv the Byzantines. When it was captured by the
Turks in the 14th century, its name was changed to
Kirk Kilise, which is the Turkish of Forty
Churches. After the foundation of the Turkish
Republic, the town became a province capital and
its name was converted into Kirklareli. When it
was a subdivision of the Edirne province during
the Ottoman period, there was quite a large Jewish
community living in the town. Today onlv 8-10
families live there and they have a small
synagogue.
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Th(r history ol Sardes goes back as lar as 3000 years ago. The uncarthed relics show that Sardes
had relations with Troy during the Bronze Age. According (o Herodotus, the Heracles Tamily of
the Mycenae dynastly ruled over Sardes circa 1200 B.C. 1 is thought that it was the people ol
this dynasty who wandered in Western Analtolia alter ruining ‘l'roy. The Lydians lived in this
region during the lirst millenium B.C. It was the Lydian kings who flirst coined money. Kroisos,
the last Lydian king, commilled suicide after he lost the war with the Persian king Kyros in
545-47 B.C., and his lreasures were carried ol o Persia.




.....

Th(: great hall with 14 columns.

Alexander the Great seized Sardes in 334 B.C. Sardes went under the rule of the Pergamum
Kingdom in 180 B.C. and under the Romans in 133 A.D. There was a very great earthquake in
170 A.D. and the city was restored during the reigns of Emperor Tiberius and Emperor
Claudius. They built a gymnasium, a bath, a stadium and a basilica. Sardes was a bishopric
center during the Byzantine period. It was seized by the Turks in the 11th century. During the

time of Tamerlane, the city was inhabited for a while, but was deserted after a plague. Its name
was later given to a village.
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Column capital. Detail of the floor mosaics.




M osaics

on the wall.

> A

Detail of the floor mosaics. Detajl of the floor mosaics.
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D(.'mil of the northern wall.

The northern wall.

Th(r complex of gymnasium and bath,which was one
of the most important monuments of the Roman
period, is still among the places of grandeur in Sardes.
Ismperor Septimus Severus had the majestic courtyard
built in the names of his sons Caracalla and Geta and
his wile Julia Donna. A synagogue from the 3rd
century A D). was found in 1962, at a point south of the
Palastrium and north of the marble road. An
inscription, unearthed in a room behind the synagogue
apsis. states that the synagogue was built by Emperor
Lucius Verusa and the construction was completed in
211 A.D. simultaneously with the gymnasium complex.
According to the original layout, there were two
buildings, one on the north and the other on the south
of the columned courtyard which was called the
Pallastrium; the one on the south was the

synagogue.




Th(: Iebrew inscription found in the
synagogue slales that the cily was
granted to the Jewish community by
I'mperor Lucius Verusa. There is a
platform west of the three-sectioned
synagogue. This platform is understood
o have been buill on an carth-filled arca.
The platform which is separated from the e
building shed by a row ol columns,
shows that the synagogue had an
original layoul for itscll. When you
enler through the door opening o the
shed, you are in a great hall with a
crater-like marble fountain in the
center. The floor between this hall with
14 columns and the ouler walls, is
mosaic covered with mosaics.'The mosaics
display the “*Mandala® ligure and other
particular lorms in the colour of iron
oxide which is the main decorative
clement of the building and which
distinguishes it from other buildings.
The main hall consisls ol seven seclions

separaled by six columns along (he
northern and southern walls. There are
numerous shops in the market which is
siluated on the southern slope
connecting the synagegue lo the town.,

Tlm “Mandala™ and the inner courtyvard.




Eulmm:u to the svnagogue.

Thu northern facade.

Delail of the wall.
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BALAT

The Jewish history of the Balat quarter, which is situated between the Fener
and Ayvansaray districts on the Golden Horn, goes back to the Byzantine

period. During that period there was a synagogue in Balat, built by the

Jewish community who came from the town Ohri of Macedonia.

After the conquest of Istanbul by Sultan Mehmed II , the Jewish
population in Balat gradually increased. Those who came from the towns
Kastoria, Ihtipol of Macedonia and from Salonika built the Kastoria,
Ihtipol and Salonika Synagogues in Balat, and so Balat became the

quarter of the Macedonian Jews.

The Jews who came in great masses from Spain and Portugal between
1492-1497 built the Geroush, Neve-Shalom Messina and Monties

Synagogues, none of which is still erect. The period between the 18th and

19th centuries was the golden age of Balat. The rich and cultivated Jewish
families of the rather cosmopolitan community in Balat lived in the

Ahrida, Dubek, Tahta Minare, and Kastoria quarters of the district, whereas the

others lived in the quarters of Karabas or Lonca.
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The “Alliance Israelite Universelle’’ school founded in 1875, first was an

educational center for boys following a French training programme; and it
became a girls’ school in 1882, thus contributing to the development of
the district. Since it was not a senior, but only a junior-high school, the

graduates started to go to other schools near Galata.

When Balat went through a period of stagnation due to the First and Second
World Wars, some Jewish families left the district. Particularly, following

the burning down of the Alliance school which was never restored, and

the movement of the community leadership to Galata in 1942, the remaining
Jewish families moved to more modern parts of Istanbul and built new

synagogues in their new quarters.

When the Balat synagogues thus lost their communities, they were left to
their fate and became dilapidated. Only the Ahrida synagogue among all
the others, has survived to our day and it carries on religious service on

Saturdays and holy feasts.
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BALAT SYNAGOGUES

An imperial firman of 1694 proves the presence of 3 synagogues in Balat

dating back to the Byzantine period.

POL YASHAN

It is also called Poli Yashan, meaning ‘‘Old Town”. This synagogue is
considered a heritage of the Byzantine Jews because it is mentioned in
a letter of Rabbi Joseph Colon de Mantove written to Rabbi Elie Capsali in
1480. It burned down in 1890. Although it was rebuilt in 1902, it no

longer stands.
GEROUSH

The Geroush synagogue, which means ‘‘to remove, to exile’’ in Hebrew, is
also called the Geroush Safarad meaning ‘‘exile from Spain”. It was built
in a quarter with 30-40 houses. It had a Midrash and also a Yeshiva. The
synagogue burned down during the Karabas Dibek fire in 1890. There

was also the now long forgotten Neve Shalom Synagogue in the same
quarter of Sigri. This synagogue,which was built in 1453 by the Spaniard

Jews, went into ruin around 1853.



IHTIPOL OR ISHTIPOL
SYNAGOGUE

This synagogue,which was built by the Jews who came from the town
Ishtip of Macedonia, is in ruins now. The stained glass windows of the
small, wooden synagogue were very interesting in their day. The
consecutive Magen David motifs in the round windows were a

unique feature of the stained glass. Chora Mosque could be seen

from the upper storeys of the synagogue. The great wooden mansion with

tall windows next to the synagogue was known as the Chief Rabbinate
(@]iilel)

247




248

VERIA SYNAGOGUE

The Veria or Cora Feria Synagogue was near the back wall of the Yambol
Synagogue, past the Armenian Church on Derya Street. It has now been turned
into a garage. This synagogue was built by the Jews from the Caraferia

town of Macedonia. Although there are contradictory stories about it, it is
known that the synagogue was ruined during a fire in the late 19th century.
Veria Synagogue had a Talmud-Torah which burned down together

with the synagogue in 1897 and was not rebuilt. A Jewish school was

built on the synagogue plot between 1926-1929, consisting of a nursery

and an elementary school with its Talmud-Torah. It was later used as the
Macabaiat (Jewish Gymnasium) headquarters. When the sports club was
closed, the building became an entertainment center for the young.

Today none of those activities are carried on.




TCHANA SYNAGOGUE

This Synagogue on Cicekli Bostan street also dates back to the Byzantine
period. It was sold to the Sephardic Jews in 1663 and was in service until the
1950s.

I t was built by the Jews coming from the town of Tziana. This massive
building of stone and bricks, had a prison in its basement where those
sentenced by the Religious Courts held in the synagogue on Mondays and

Thursdays served their days. It was in use until 1908. Today there is a erect.
foundry in its place.

Tchama Synagogue,which had a Yeshiva until the 1940s ,was replaced by a
Mahazeke Torah, serving as a Sunday school. Today only the outer walls

and the foundry are still erect.
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Ahrida Synagogue on Kiirkgii Cesme

Street is the largest and most majestic

among the Balat synagogues. This synagogue,
which was built by the Jewish immigrants from

. Ohri, Macedonia, was a Romaniate synagogue

| serving the Byzantine Jews before the

conquest of Istanbul. The building,which

" had a plain construction of piled stones

- and bricks, has undergone various alterations and
. restorations up to the present day. Its wooden
dome is decorated with rich adornments.

Just like Jambol Synagogue, its ‘‘Teva’’ was
illuminated by a gorgeous chandelier hanging

m from the large dome. Its

- “‘Ehal-Ha-Kodesh’’, which was never restored
or altered, has a design inspired by

- Noah’s Arc. The ““Teva’’ with its mosaics and
 mother-of-pearl repoussé worked doors

bears the marks of centuries. There was a
small ‘‘Midrash’’ in the courtyard for daily
prayer service. The Jewish primary school
which was next to the rear wall of the
synagogue used to give education in
Turkish, Hebrew and German. Following

a great fire, the synagogue had its first

~ restoration in 1694, and it was later repaired
~ respectively in 1709 and 1823. The date 5641
(1881), inscribed over the gate, indicates that

" the building underwent a great restoration

at that time.




Detai] from the wall decoration.

The synagogue which was restored twice again in 1926 and 1955,

seats 350 people. Ahrida Synagogue, which was formerly a Romaniate
synagogue, became the temple of the Sephardim Community in the early
16th century. The interior layout and the centrally situated Teva are in
full conformity with Sephardim traditions. The Quincentennial
Foundation is now contributing to the restoration of the synagogue.
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F ormer view of the Synagogue.
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Eu'mnr view ol the Synagogue.
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Inscription on the gate.

Tlm outer gate.

Eléaon Synagogue

This svnagogue on Demir Hisar Street was in service
until 1890. After that time, it was used as a place for
washing the dead. It was later sold and used as a
storehouse. Only its outer wall, gate and an inscription in

Hebrew have survived to our day.




mnants of the Synagogue.

Castoria SW Remnants of the Svnagogue.

This synagogue,which was built by the Jewish immigrants from Castoria in 1453, was in
service until 1937. The date 5653 (1893) inscribed over its gate, shows that the synagogue
was restored at that time. This synagogue was a complex of various buildings. The office
of the synagogue officials, the ‘‘Gabaim’’, was on the left of the entrance. Here the
officials distributed unleavened bread to the neighborhood on Feast Days for Passover.
The marble stairs at the entrance led to the great hall where 150 people could worship.
Five large chandeliers hung down from the well adorned wooden dome. Its wooden
“Azara’’ was also richly decorated. The synagogue had electricity installed in 1935,

and it had gone under various alterations and restorations up to that time. The
““Midrash’’ with a small hall, was at the other end of courtyard. It was used for morning
and evening prayers, and also on Feast days when the synagogue overflowed. The
““Midrash’’ was repaired in 1865. There was a well next to the ‘‘Midrash’’. The believers
used to throw their sins into this well on the ‘‘Rosh-Ha-Shana’’ Feast and entered the new
year free of their sins. The fountains beside the well were used to wash the dead. There
was a smaller synagogue for 75 people at the farther end of the courtyard. This small
synagogue was also made of wood and was richly decorated just like the great synagogue.
Castoria Svnagogue is in ruins now, with only its outer walls and two gates still erect.
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Exterior view of the Or-a-Hayim Hospital.

Thn hospital garden and exterior view of the Synagogue.
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The view of the Ehal door from the Teva.

The foundation of the Or-a-Hayim Hospital which has served the Istanbul Jews for 133 years, was
laid on 18 March 1858 upon the initiative of Dr. Rafael Dalmediko and the firman of Sultan
Abdiilhamid II. That first building of the hospital was very plain. When it was closed in 1883,
the Or-a-Hayim Society was founded to provide health services to home 1884; and a 1992
dispensary was opened in the Cesmekaya Quarter which borders the Fener district. The
foundation of the present hospital was laid on 10 May 1896, and was built by the architect
Tedeschinim. Among the donators to the hospital were the Rothchild family and Baroness

Hirsh.
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Looking towards the Teva from the Ehal door.

A synagogue was built in the hospital garden in 1922 using the donation of a Bagdadian Jew
named Elia Kadoori. The synagogue was built in the name of his wife: Laura Kadoori. The Or-
a-Hayim Hospital is a monumental building embracing all the architectural characteristics of

the 19th century.
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A group of Torah rolls.
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Detai] from the Keters and Rimonnims.
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AVATAN'A
{CA TOSKAY'A

YLARINEZ ANAVA
TERZIHINIZ TUNCA WD

Prof. Dr. TUNCA TOSK
Fatih, Beyoghy, Besikimy

The portal of the Salonika(Sigri)Synagogue.
Saloncka or Scgre Synagogue

This synagogue is on Demir Hisar Street near Fener and takes its name from the Sigri
Quarter. It was built by a group of Jews who were brought from Salonika by Sultan Mehmed
the Conqueror. According to the registers, the wooden synagogue was restored after a fire

in 1836. Its Mahazeke Torah held classes every day until the 1960s. The inscription over the
gate which is the only remainder of the synagogue, gives a date of 5686 (1926.)
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Dvmil of the pediment above the
Detail of the column capitals. main gate of the svnagogue.
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General view of the synagogue interior.
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Demration on the Ehal door.

ecoration over the wooden portal.

Marble dec
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Emlu.-llislmmnls on the Parohet.




.'{;A '-»,»—{

A Torah roll hanging on the wall.

Another Torah roll on the

wall.
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G eneral view.
There was a small Jewish community in Bakirkéy, which was named Makrikoy until 1923.

They had a synagogue and a school as its annex built by Moshe Pinhas. The Jews living in
Yesilkoy (Aia Stephanos) used to come to this synagogue for their religious services.

277




/LA

Si] ver decoration.
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A “Rimonnim’’
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