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To all the communities that once existed
but are now part of history.
To all the communities that vanished
because of racial, religious, or political prejudice
I offer this book.

Murad al-Qudst
(aka) Mourad El-Kodst




THE KARAITES

“If it was only for the Karaites that they freed Judaism from the deformities
of popular superstition and rendered it a well-defined and logically consti-
tuted system of ideas and tenents, then that would be more than enough.”

Goitein, S.D.



Foreword

When the first edition of the Karaite Jews of Egypt was published, many
people doubted that it would find much of an audience. And yet, in the past
few decades, the study of Karaism has flourished enormously. In 1999, Pro-
fessor Daniel Frank, of Ohio State University, estimated that one hundred
and fifty publications related to this topic have appeared. Throughout the
90’s, over sixty scholars contributed to the field.

Murad al-QudsT’s text is not about theoloy, philosophy or comparative
ideology. Few books have been written about the socio-economic aspect of
the Karaites in Egypt, particularly about the time period between 1882 and
1986. Kodsi undertook this task, and he has illuminated that period with ac-
curacy and honesty. He has preserved much of the history of this particular
sect, and his text delineates the rituals, the legal factors and the Islamic-
Egyptian environment which influenced the Karaite Jews of that time period.

According to Zvi Ankori (Karaites in Byzantium), Karaism stands out as
a unique phenomenon. It is the only dissenting group within Judaism that
survived, albeit in very small numbers, to the present time. Murad succeed-
ed in elaborating on this description through the scholar Ankori. He has
painted a picture of the survival of the Karaites as a minority within a minor-
ity that not only survived but flourished in a situation of enormous socio-
political complexity.

The Karaites and the Rabbanites had a long standing polemic and sib-
ling rivalry, and in his book, Mourad describes how the Karaites of Egypt
maintained a sectarian relationship with the Rabbanite Jews; as many writers
said, both recognized each other as coreligionist.

This book illustrates the need for this symbiosis. The Karaites existed
under the umbrella of the Rabbanite schools and hospitals.They shared arts
and literature equally. Both groups benefitted from mutual respect while the
Karaites never lost their identity, particularly under the Islamic-Egyptian
ambiance. Each survived and left an imprint on the history of Egypt. Their
contributions will be ever lasting.

Thank you, Murad.

David Marzouk
Albert Gamil
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Introduction

Judaism, like Christianity and Islam, has developed throughout the years
different ideas and beliefs by members of the Jewish communities who, at
the time, were dissatisfied with the “status quo.”

In general this dissatisfaction could be traced to political and socio-
economic reasons, as well as to different religious beliefs. As a result, many
Jewish sects appeared, preaching their beliefs and hoping to carry out the
changes they felt were necessary.

Of all the Jewish sects that appeared during the long history of Judaism,
and they were many, none was able to have as serious an effect on the Jewish
mainstream as the sect of Karaism. Karaism, whose adherents are called
Karaites, strongly challenged the mainstream and, to some extent, threatened
its existence, and was able at times to attract 40 percent of the whole Jewish
population. Karaism is the only Jewish sect besides that of the Samaritans
that still exists today.

Who are the Karaites?

“The Karaites are a Jewish sect which does not recognize the authority
of the post-Biblical tradition incorporated in the Talmud and in the latter
Rabbinic works.”"

“Rejection of the authority of the Talmud does not mean that the
Karaites consider it unlawful to consult it or to rely on it; it means only that
they deny its heavenly origin and regard it as an original work of the Sages in
interpretation of the written Torah, and therefore subject to the shortcomings
inherent in any handiwork of mortal men uninspired by heaven.”

“Aside from the rejection of the authority of the post-Biblical tradition,
there is no basic divergence between the Karaite and the Rabbanite dogma.”

! Encyclopedia of Islam, 2™ ed. (1975), Vol, IV, p. 603.
2 Encyclopedia of Islam, 2™ ed. (1975), Vol, VI, p. 606
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When Did the Schism Start?

The theory that Karaism began in the middle of the eighth century is
now questionable. The Karaite community in Egypt had in its possession,
until the end of the 19th century, a legal document stamped by the palm of
‘Amr Ibn al-’As the first Islamic governor of Egypt, in which he ordered the
leaders of the Rabbanite community not to interfere in the way of life of the
Karaites nor with the way they celebrate their holidays. This document is
dated 20.A.H. (641 A.D.), more than one hundred years before ‘Anan. If that
document really existed, and there is no reason to suggest otherwise, does
that not indicate that the word “Karaite” was known long before ‘Anan?”’

Leo Baeck, in the Preface to the book Karaite Liturgy, by Rabbi P.
Selvin Goldberg (Manchester University Press, 1957), wrote: “Karaism,
when it was a ferment in Judaism and had not yet become a mere sect, did
play an important part in the formation of medieval Jewish philosophy.” No
doubt, this is an indication that the word Karaite refers to certain Jews who
were not satisfied with the way things were going on among Jews, and that
was long before ‘Anan.

Al-Qirqisani (in the first half of the 10" century) in his book, Kitab al
Anwar Wal-Maragib, refers to the “Karaites” and the “people of ‘Anan” as
two different groups.* Then he mentions that the Ananites and the Benjami-
nites (followers of Benjamin al-Nahawandi: second quarter of the 9"
century) as two separate groups.5

What does all this mean? It simply indicates that until the second half of
the 10™ century, at which time al-Qirqisani was writing his book, there was
more than one group that had almost the same religious beliefs and practice,
although under different names: Karaites, Ananites, and Benjaminites. This
also indicates that the word “Ananites” was added to designate the followers
of ‘Anan, and the word “Benjaminites” to designate the followers of Benja-
min, in order to separate them from the “original Karaites.” Until that time all
groups who opposed the divinity of the Talmud had their ideology still in the
making and they had not yet come under one name. Later, the word
“Karaites” prevailed and became the name associated with all those who had
an almost identical ideology and did not accept the idea of the divinity of the
Talmud.

To conclude this point I quote what D. Chwolson wrote in his book
Beitrige Zur Entwicklungsgeschichte: “It is a fact that in the 9™ and 10"

3 Al-Tahdiib No 38, May 29, 1902, p. 158. Al-Shubban Al Quarrd in 4, June 2, 1937, p. 8.
4 ilise (8 8 Lea Glile Jaly ol S ol 5
5 lidlisa ol Leaa dsaliid) s dsliall o
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Introduction

centuries there developed among the Karaites an abundant and diversified
literature, so that one can conclude that a long time before ‘Anan the Karaites
were already in possession of a great inheritance of knowledge and scientific
scholarship, since a literature as important as the Karaite literature of the 9"
and 10™ centuries does not fall from the sky nor does it grow on the sand.
Karaism was not a new sect founded by ‘Anan but was erected on the basis
of an old law.”® And thus ‘Anan’s role was not that of a founder of the sect,
but that of the one who was the main figure in the “split” of the Karaites
from the Rabbanites.

From Bagdad the movement penetrated eastward to Persia and west-
ward to Syria, Palestine (especially Jerusalem and Ramlah), Egypt, and
North Africa. By the 10th century there were Karaite communities in Byzan-
tium and parts of central Europe.

Earlier, and in several cities in Spain, the Karaites were part of the larger
Jewish community that flourished and helped establish the golden age in the
history of Jews in Spain. By the 12" century there were many influential
Karaite communities in the Crimea, Lithuania, and Poland.

The history of the Karaites in Egypt before and after ‘Anan, until
Ahmad ibn Tulin established the Talunid dynasty (868-969), is shrouded in
obscurity and will stay this way until all the documents of the Cairo genizah,
and those that Abraham Firkovitch took from the Karaite Bét-Din of Cairo in
1864, and gave to the National Library of Leningrad, are fully studied.

We will try to offer some suggestions here on the subsequent history of
the Karaites, using what has already been written on the subject and whatever
documents still exist in the headquarters of the Karaite community in Ram-
lah, Israel.

Because of the aforementioned facts about the origin of the Karaites,
Karaism quickly expanded in Egypt, and new Karaite communities were
found in Alexandria and in Fustat by the first quarter of the 9" century, along
with the older Karaite community in Fustat.

At first there was peaceful coexistence between the two communities,
the Rabbanite and the Karaite. During the time of Karaite ascendancy (9" to
12™ century) there were frequent cases of intermarriage between members of
both communities.”

During the Taltinid dynasty the Karaites, for many reasons, were able to
exert much influence. In Jerusalem they established a Karaite center, which
forced the Rabbanites to move to Ramlah.

® Simon Szyszman, Le Karaisme, (Lausanne: L’Age d’Homme, 1980), n. 5, p. 18.
" Mann, Texts and Studies, Vol 11, Preface.
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At times also some influential Karaite leaders in Fustat took an active
part in the communal affairs of the Rabbanite community.® According to
Graetz, there existed in Cairo a Karaite congregation which is said to have
been more numerous than that of the Rabbanites. It also had a chief rabbi
who possessed plenary power in religious and judicial matters, and bore the
title of Prince (ndsi;ra s). During this period (1160-1200) many Karaites in
Egypt enjoyed the favor of the court, and were, in general, more influential
than the Rabbanites.’

Nevertheless, on some occasions the relations between the two commu-
nities became so tense as to result in violence, which forced the Muslim
authorities to interfere.

In the year 1024 A.D. the Fatimid Caliph al-Zahir issued an edict of reli-
gious tolerance and freedom of action. Part of the edict states that “...at the
same time all are prohibited from interfering with the sect, 7a'ifat, of the
Karaites in their synagogue, which belongs to them to the exclusion of all
others” (PL. 1). In the same edict the caliph orders the chief of his armies and
the governors (Wulah) to protect members of the two sects and to care for
them.’

Al-Zahir was the fourth Fatimid caliph. The Fatimid dynasty ruled
Egypt, Palestine, North Africa and parts of Syria from 969 A.D., which coin-
cided with the time of Karaite ascendancy, especially in Egypt. The Fatimid
caliphs, with the exception of al-Hakim, treated the Jews in general with
much tolerance.

During the reign of al-Zahir (1021-1036) and the first years of his son
al-Mustansir (1036-1094), two Karaite brothers known as Abt Sa‘d and Abti
Nasr Ibrahim al-TustarT occupied a most prominent position within the Jewry
of the Fatimid. They were loved and respected by all Jews. They were the
refuge of every Jew in trouble or need. When the Rabbanite Jews of Tripoli,
Lebanon, wanted to rebuild their synagogue, they wrote to the two brothers
to help them obtain permission. Jews in general and Karaites in particular
were at the peak of prosperity, which prompted a Muslim poet to write a
poem urging his fellow Muslims to adopt the Jewish religion, as heaven itself
had become Jewish.. Unfortunately, due to jealousy and feuding among
members of the Fatimid court, the two brothers were assassinated in 1048.
The Gaon writes to Sahtan AllGf B. Ibrahim, the spiritual leader of the Rab-

8 Mann, Texts and Studies, Vol 11, P 122;
? Graetz, History of Jews, Vol 111, 1984, p. 444.
1 Mann, The Jews in Egypt and Palestine under the Fatimids, Vol 1, p. 135.
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banite Babylonian community of Fustat about the death of the two righteous
men (shnei ha-Saddiqim). They were the upholders of religion.

Salah al-Din put an end to the Fatimid Dynasty in 1171. He and his suc-
cessors, heads of the Ayyiibid Dynasty, ruled from 1171 to 1250 A.D. Jews
in general, Rabbanites and Karaites, enjoyed good relations with the
Ayyubids. Maimonides, the great Rabbanite scholar, was the court physician
of Salah al-Din and his son al-Afdal. When Salah recaptured Jerusalem from
the Crusaders in 1187 A.D., he helped the Karaite community of Egypt to
redeem the codex of Ben Asher which remains in their possession until 1982.

The Mamelukes took over from the Ayyubids in 1250 A.D. and stayed
in power until 1517 A.D. During their rule the Jews in general suffered a
great deal. The Mamelukes were of various races and various cultures. They
were Muslims, but Islam never was deep in their hearts. They were greedy,
thirsty for money to buy other Mamelukes, and to stay in power.’

From a legal document dated 29 Ramadan 684 A.H. (1258 A.D.), we
learn of a transaction between a certain “Mahasin ibn Thabit” on behalf of
himself and his brother “Abii al-’Izz” and three women “Sadidah, Zarifah
and Rashidah, daughters of Wahbah ibn Thabit” who sold to a Mameluke
“Shams al-Din Toghuz, son of the prince Toghuz” their house in Harat Zu-
waylah in the place called “Ruhbat Surtr al-Lu’lu’T; the house was known as
“dar al-Nakhlah.” From its description one can learn that some of the houses
in that area were well-built and furnished with complete facilities on every
level, even the one at the top which was called “al-Su_tuh.””

Harat Zuwaylah, part of Harat al-Yahid at the time, was inhabited by
members of both communities, Rabbanite and Karaite, as well as by Samari-
tans. Many Karaites owned the houses they lived in, while poor members of
the Karaite community lived in houses acquired by the community through
endowment.

It appears that all Jewish communities preferred to live together and the
majority of them lived in Fustat or in Harat al-Yahiid in Cairo.

In spite of the strict attitude of the Mamelukes towards non-Muslims, it
appears that the Karaite community held its own. During the second half of
the 13th century and the first decade of the 14th century, we hear of the
Karaite scholar Israel ben Samuel al-Maghribi. He was the judge (dayyan) of

' From the time of the establishment of Cairo in 969 A.D., and al-Azhar mosque a year later,
the area around al Azhar, became the center of the government and the residence of the rich
people and the elite. The neighborhood of al-Khurunfish, of which Harat al-Yahid al-
Quarra’in is a part, was in walking distance from al-Azhar. It was then very natural to find
it attracts some of the elite. Until today in al-Khurunfish one can find houses built by some
rich Mamelukes that are considered to be masterpieces of Arabesque architecture.
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the Karaite community, and the teacher of Yefeth ben Saghir, the “famous
physician.” Samuel ben Moses al-Maghribi, the well-known scholar and phy-
sician of the 15th century, was also his disciple.

The discovery of the route to India around the west coast of Africa at the
end of the 15th century (1497 A.D.) was a blow to the economy in Egypt, as
the Mamelukes lost a great deal in trade taxes. To cover that loss, as was al-
ways the way in such cases, the Mamelukes had to extort money from mem-
bers of the Jewish community at large.

From certain documents of the 15th and 16th centuries we learn that the
Karaites in Egypt had more than one synagogue; they had one in al-Massasah
near the Mosque of ‘Amr Ibn al-’Asn Fustat, one in the neighborhood of “al-
Gudriyah” near al-Husayn mosque and two in “Harat Zuwaylah.” The one in
al-Gudriyah, which was not a part of the Jewish neighborhood, was
completely burned during the time of al-Hakim, the third Fatimid caliph
(996-1021 A.D.), and Jews — including Karaites — never returned to live in
that neighborhood again. By the end of the 16th century the synagogue in
Harat Zuwaylah that was near the place called “A/-Khokhah” was in ruins.
The other one was kept in use until the 18th century, at which time many
Christians moved to that area which would be considered later not as a part
of Harat al-Yahid.

A document dated 19 Safar 919 A.H. (1512 A.D.) tells us that there
were Karaites still living around their synagogue of al-Massasah, as Da’ud
ibn Shamwal ibn Ibrahim, the Karaite Jew who was the “Shaykh” of the
Karaite community, had endowed a certain place that he had just bought so
that its revenue would be spent on the poor (sa ‘alig) among Karaites who
lived near the synagogue of al-Massasah."

By the end of the 16th century the number of Karaites living in Fustat
dwindled, and we know little about the fate of their synagogue there. Jews,
and Christians as well, under Islamic rule were not permitted to add anything
to the existing building of a synagogue or a church. They could only repair
falling parts as long as they did not change the original structure. Once the
building was in ruins it had to stay that way until permission to rebuild it was
granted.

A document dated 9 Safar 860 A.H. (1455 A.D.) states that Jews and
Christians had agreed to the aforementioned rules 800 years before. The
same document indicates that Samaritans were still living in Egypt. From all
these documents we learn that Karaites used to work as goldsmiths, money
changers, and merchants in woolen cloth and in spices. They used to bury

12 All these documents are in the Karaite library in Ramlah, Israel.
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their dead in the village of al-Basatiin, which had been in their possession for
a very long time. From a document dated 15 Muharram 980 (1571 A.D.), we
learn that the Rabbanite community, the Maghribi Jews, and the Egyptian
Arabized Jews had legally acquired a piece of land in al-Basatin to bury their
dead, from al-Mu’allim Shamwal, the Karaite, known as al-Dustiiri, who at
the time, 6 Rabi® al-Awwal 945 A.H. (1538 A.D.), was the representative of
the Karaite community (al-Mutakallim ‘an Ta’ifat al-Qarra’in). The docu-
ment goes on to state the responsibility of each community for the care of its
property in al-Basatin. It also holds the leaders of these communities respon-
sible in case any member or any party from the Rabbanites or the Karaites
infringes on the other. (See Plate 1 on page 8.)

The Ottoman Turks took over in 1517 A.D., and conditions for non-
Muslims improved, especially when the principles of Islamic rule, which
they called the Millet system, were enforced. Yet for many reasons, and most
importantly, because of the weakness of the central government in Turkey,
the Mamelukes were able to regain most of their authority and again non-
Muslim communities were burdened with taxes.

From several documents dated 980 A.H. (1571 A.D.), 1058 A.H. (1646
A.D.), 1091 AH. (1679 A.D.), and 1201 A.H. (1786 A.D.), it is clear that
some members of the Rabbanite community in Cairo used to infringe on
members of the Karaite community. The frequency of such incidents leaves
no doubt that the relations between the two communities were not smooth. "

In the year 1150 A.H. (1747 A.D.) four ‘Ulama’ of al-Azhar, one Shafi‘l
one Maliki, one Hanbali, and the fourth Hanafi pleaded with the authorities
to care for the Karaites as they are few (gillah) and not rich, and to ask all
officials to relieve them from injustice.

Less than thirty years later matters must have improved somehow, be-
cause Samuel ha-Levi, the Chief Karaite Hakham, fled from Jerusalem to
Egypt to ask for financial help and support for the Karaite community in Je-
rusalem. Mann in his book, Texts and Studies, did not mention whether
Samuel returned with any money, yet he mentions that the Karaite commu-
nity gave Samuel a letter from prominent Muslims in Cairo to the Pasha of
Jerusalem to defend the rights of the Jerusalem Karaites until the promised
aid from the Crimea would arrive.'* Such a letter must have cost the Karaites
of Egypt quite a lot of money; besides, it indicates that they could still ask for
“favors.”

'3 All these documents are in the Karaite library in Ramlah, Israel.
' Mann, Texts and Studies, Vol I, pp. 236-324.
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The turning point for the Jews, including the Karaites, came in 1804
A.D., when Muhammad ‘Ali became governor of Egypt (Walir Misr). He was
the first governor to be able to put a permanent end to the Mamelukes. As a
result of a strong government and many reforms in industry, agriculture,
health, and education, Egypt enjoyed a strong economy.

Christians and Jews experienced better times, especially when the gov-
ernment treated them on terms of equality with the Muslims." With the
British occupation of Egypt in 1882, both Rabbanites and Karaites were able
to improve their status and enlarge their community. The number of Karaites
grew from fifteen hundred during the time of Muhammad ‘Al1 to almost five
thousand in 1952.

Relations between Karaites and Rabbanites started to improve, and by
the first quarter of the 20th century, there was a strong rapprochement be-
tween the two communities. Both communities continued to work together
with mutual respect and joint efforts to face the problems that threatened
them.

In the long history of Judaism, both the Rabbanites and the Karaites
shared the same fate and suffered much of the same persecution, whether in
Egypt, in Europe, or other parts of the world.

Until the first quarter of the 20th century there were strong Karaite
communities in Russia, Poland, in parts of central Europe, and in Turkey (P1.
2). After World War II the only Karaite community left was that of Poland,
which survived until the 1950’s. In Egypt there was a flourishing Karaite
community until the 1960’s, when the Arab-Israeli war of 1967 put an end to
it, as well as to the large Rabbanite community. In Istanbal, Turkey, there is
still a Karaite community.'®

The Karaite community in Israel numbers thirty thousand. Its head-
quarters are in Ramlah. There are Karaite communities in Ashdod, Mushav
Masliyah, Mushav Rannin, and in other cities in Israel.

1> As‘ad J. Rustum, The Royal Archives of Egypt and the Disturbances in Palestine in 1834,
Beirut 1938, “And by announcing a policy of equality between Muslims and non-Muslims.”
P 19,

'8 Until today there are still some Karaites in various parts of Russia where Karaites used to
live. However they are not considered as Jews.
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Translation: “without interfering with the sect of the Karaites in their syna-
gogue, which belongs to them to the exclusion of all others.”

PLATE 1: Part of the edict issued by al-Zahir, the Fatimid caliph, in the year
1024 A.D. The edict was examined in the late 1950s by Professor P. Kahle.
The edict is now in the library of the Karaite community in Ramlah, Israel.



THE KARAITE JEWS OF EGYPT

. Lasgh @« vee (J’.J) o

e A o o o e

« Oprm € Ve | gedtdaet g3 e by VA
« S8 e [ iy 255 02 e o ((0)
« S € v ate b gl e by Wiy S W
. JR ST B W gy A X - o fle B
« Cor=m o | Ll Bl Wy ag AR e Shany
« Ko o] amy 4 Slaly gy 53 3amy

Lt b el G i Bk iy eo- 40
« 83, « o ‘LSL(UKJL:J)\QU,,‘&).LJ,\
R | S DRI T
« Fh o« o b ,...Crg\&t(;

« P L O S [T DY TN S SR P
« Slecebdl «  evei (L, sy Vi S0 Tasy ¢ Sl il
« opkly «  eve Ol i e Ol Lo Jly 5 b

ped.. R e 4 -
S I B\ H’M‘wd\ﬁﬁ&?“)

s N G1E g O o b S S
oy A B L Slar b s Sl s

Yo b e 5o s
Lrbladiied v.. SR> Fopw B e
Lassh Sl Jia didagd v.. DT e
$SFG o« o« oy « Lll « e
Lp‘jg <«  « Ko « .)(J; « Y-
g‘,—&_.é’g « o« “o. « Fali « A
———— %

0.0, « Lagsty « e

R —

¢ aBygluid @ 1oy

10



Introduction

PLATE 2: From al-Tahdhb, no. 37, 22 May 1902; no. 38, 29 May 1902. A
Karaite from Simferopol in Russia died a few months ago (1901). He was
Shlomoh ibn Shitan. In his will he left 4500 rubles to be distributed to the
Karaite synagogues and benevolent associations in Cairo, Istanbiil, Jerusalem

and Russia.

The donor’s relatives added 550 to the original amount, and the

total amount of 5050 rubles was shared by the following synagogues and as-

sociations:

In mentioning this we ask a blessing and a forgiveness for the donor.
1500 rubles Endowment for Simferopol in Russia.

500 rubles
500 rubles
200 rubles
200 rubles
200 rubles
200 rubles

100 rubles

50 rubles

25 rubles

Synagogues of Simferopol.

Benevolent Association of Simferopol.
Benevolent Association of Women in Odessa.
Benevolent Association in Eupatoria.
Benevolent Association in Kharkov

to each of the following synagogues: Eupatoria, Sebastopol, and
Kharkov.

to each of the following synagogues: Theodosia, Odessa, Niko-
laiev, Kherson, Kiev, and the Benevolent Association in
Theodosia, Jerusalem and Ekaterinoslav.

to each of the following synagogues: Yalta, Berdichev, Kremen-
chug, Melitopol, Karasu, and the Benevolent Association in
Bakhchisarai, and/or Moscow, and St. Petersburg.

to each of the following synagogues: Cairo, Istanbil, and
Elisavetgrad.
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Chapter 1

The Karaites of Egypt

Their Population

The Karaite community of Cairo was one of the oldest communities in
Egypt, having existed there for over thirteen hundred years. Yet, it was
among the smallest communities in Egypt. Their total population is un-
known. There is little information as to their number, but, one of the most
dependable sources of data regarding the number of Jews in Egypt is the an-
nual census taken by the Department of Census every ten years. However,
even this source is not helpful as it puts all the Jews living in Egypt into one
group with no distinction between Rabbanites and Karaites.'

Historians, as well as the travelers who wrote about the Jews in Egypt,
including Karaites, have given us unreliable data about their number. In his
book, Jews of Many Lands, Adler put the number of Karaites at five hundred
in the last quarter of the 19th century, while Clot Bey a few decades earlier
put the figure at 1,200%. J. C. McGoan states in his book, Egypt as It Is, that
in 1877, the number of Karaites rose to two thousand. Professor W. M.
Brinner states that while examining one of the books acquired from the
Karaites of Cairo by the Judah L. Magnes Memorial Museum in Berkeley,
California, he found a hand written copy of the ritual of the festival of
Shabu ‘ot. In the last few pages there is a list of two hundred male Karaites in

!'Number of Jews in 1917 was 59,000, compared to 66,000 in 1947.
2 Clot Bey, A.B. dper¢u Général sur L’Egypte, p. 243.
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Cairo in the year 5635 (1875). Examining this list carefully, he reached the

conclusion that there were about 1,200 Karaites living in Cairo in 1875.
Hayyim Cohen, in his book, The Jews of the Middle East: 1860-1972,

put the number of Karaites in Egypt at 4,507 during the 1950's. He did not

say how he had arrived at that figure.

A few months before the census of 1927 was to begin, the organization
of "The Israelite Union" asked the department of census to include in the

census sheets what indicates the faith among
with the Christians. The department agreed an
to the organization. Both letters are published
25™ 1927. Unfortunately, the department neve
In 1939, the Karaite community tried to t:
number of its members in Egypt, but this failed
sistance of a high ranking Karaite in the depart
simply no volunteers and no cooperation among
19", 1944, the Karaite religious council, at the 1
formed a committee to take the census. A
central government (Eltyaht Ya‘qiib Aslan) h
volunteers agreed to work with him to take the
ing in Cairo and its suburbs. Letters were
community living in other cities. At the same
Beét-Din prepared a list of all Karaite families.

but, it was not executed as the planner had sugg
did not care to carry out their responsibilities a

incomplete or blank. Some of them did not bo
Aslan had no choice but to do the work alone,
families and from the families' records, he co

No. 33 to No. 37, June 16, 1946 to August 16,
number of males at 1,930 and the females at
Karaites in Egypt.

In the first report, he explained the steps

he described the many difficulties he encountere

the problems. In the second part of his report,
data about the Karaite families: how many the
bers in each family. In Part 3, he wrote abou

3 Studies in Judaica, Karaitica and Islamica. Bar-Ilan Un
* He wasYiisuf Kohen.
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from all the census sheets. He obtained most ¢
When the work was completed, he published it

Jews of Egypt, as is the case
d sent a letter of confirmation
in al-Ittihad No. 20, January
r carried out that promise.

ake a census to determine the
in spite of the advice and as-
ment of census.* There were
> the members. On December
equest of one of its members,
high-ranking engineer in the
caded the committee. Twelve
census of all the Karaites liv-
sent to all members of the
time, the clerk of the Karaite
The plan was well-prepared
ested. Most of the volunteers
nd returned the census sheets
her to return the sheets. Mr.
hich he did. From the list of
pleted as much as he could
»f his data from these sheets.
in al-Kalim, in 5 parts, from
1946. Mr. Aslan put the total
1,904, with a total of 3,834

taken to carry out the census;
d and how he solved some of
he presented quite interesting
e were and how many mem-
the weddings from 1901 to

1
1

iversity Press, 1983, pp. 127-144.




The Karaites Of Egypt

1945. He indicated that the month of June was the month during which most
Karaites preferred to get married, and in fact, more weddings took place
during that month than during any other month. Following June as a pre-
ferred month for a wedding, was March since Purim is celebrated in March.
He also stated that as a result of the economic boom in Egypt during World
War II, more marriages were performed during 1945 than any other year be-
fore. In Part 4, he described Karaite names and the tendencies involved in
choosing a name. Unfortunately, he examined only male names and he con-
cluded that the most popular names among Karaites were in this order:
Ibrahtm or Albert, Eltyahi or Elie, Miisa or Morris and so on. He also stated
that there were names that were used only once, such as Stalin, Mansr,
Lutfi, and others.

In his report he promised to write about family and individual names,
their meaning, and how they were adopted, but he never did. In Part 5, he put
illiteracy among males at 17% compared to 30% among females, and he ex-
plained why this was so. It is a fact that the percentage of educated Karaites
and those who held a higher degree in education was much higher than in
any other community during the first half of the 20th century.

According to Mr. Aslan's census then, the number of Karaites living in
Egypt in 1946 was 3,834. I will discuss this report later, but first, I would like
to provide additional data regarding the number of Karaites in Egypt in 1952.

In 1952, I was the chairman of the Massot Committee and the supervi-
sor of the whole operation.” After consulting some former chairmen of that
committee, the clerk of the Karaite Bét-Din, and members of the religious
council, it was decided that 35,000 massot should be made, on the basis of
the fact that there were around 5,000 Karaites, and the consumption of each
member, on the average, is 7 massot during the 7 days of the feast.®

There is no doubt that Mr. Aslan put tremendous effort into his project,
and he himself had to work alone because all the volunteers had left, yet we
have to give the following facts some consideration:

1. In 1946, there were a fair number of Karaites living in cities other
than Cairo: Port Sa’id, Alexandria, al-Mahallah al-Kubra, Aswan,
and others, aside from some other Karaites working in the central
government who could be found in still other cities. I wonder

% The Karaite School of which I was the principal was in walking distance from the bakery,
which enabled me to do the supervising.

® The Karaites in Egypt depended more on a special massat they made at home, aside from
rice, potatoes and eggs, so the consumption of the regular massot was very limited.
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whether Mr. Aslan was able to contact them and more importantly
whether he received the needed response.

2. In Part 2 of his report, he states that there are 68 main families. Of
these families, 23 make up a total of 2,731 people, while 45 make up
a total of 1,103. This might be possible, yet a person well informed
about Karaite families would question these findings, especially if
we consider that, for example, families like al-Qudsi, Darwish,
Yomtob, Shamwel, ‘Uziel, Firliz, Siyahii, ‘Abd al-Wahid, and others
not included in the report among the families of the first group,
supposedly had, on the average, less than 60 persons, which is not
true.

3. There were some families (not too many) that were not known to
everyone, and these were the very poor. Again, I wonder whether
Mr. Aslan was able to get the needed data about such families.

4. We must keep in mind that the Karaites, even in the 20th century,
had the bad habit of not reporting a newborn to the Ber-Din if it was
a girl. That leads us to suggest that for this reason, not having all the
females' names, Mr. Aslan was not able to analyze their names as he
did the males.

If we take all these points into consideration, then the total number of
the Karaites in Egypt should be higher than 4,000. Mr. Aslan is not with us
anymore, in order to check with him about the details of his report and ex-
amine the sources of his data.

As for myself, [ still remember vividly that in 1952, after the whole op-
eration of the Massot was completed, I personally checked at random some
receipts of massot sales to compare the number of massot bought and the
number of members of the family on each receipt, and I found, in accordance
with our estimates, that each member used to consume 7 massot during the
holy day.

However, if we bear in mind that some Karaites used to buy more than
they used to consume, in order to give their Egyptian friends some massot
(usually a package of 5 or 10) as a gift, or because they liked to keep them
until the holiday is over, to prepare a favorite dish made of massot and
cheese (Karaites do not eat cheese during Passover), and some wealthy Rab-
banite preferred the Karaite handmade massot to the Rabbanite machine-
made ones, then we can rightly assume that the number of Karaites in 1952
was somewhat less than 5,000, but not less than 4,000, as Mr. Aslan states in
his report. We may safely round the figure off and make it 5,000.
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Individuals, Family Names and Nicknames.

In 1980, Dr. William M. Brinner published an article entitled, “The
Egyptian Karaite Community in the 19th Century.”’

Dr. Brinner based his work on a list of names of members of the Karaite
community in 1875. This list was found in the last few pages of a copy of the
ritual for the festival of Shabu ‘ot. This copy was acquired among 40 other
items from the Karaites of Egypt during the 1970’s by the Judah L. Magnes
Memorial Museum.® The list includes names of the households from the
Kohanim, the Levites and the Israelites. It also includes names of those who
were married to two women and names of those who were in need of the
(wedding) canopy.’

After examining both personal and family names of individuals, he con-
cluded that the names used were of biblical or of other traditional Jewish
origin. Some Arabic names occurred, but they were coupled with Hebrew
names, for example, Farag Yeush‘a, Salih Masliyah. There were few pure
Arabic names like Marziiq and Mansir.

Seventy years later, a member of the Karaite religious council, Eliyaht
Ya’qib Aslan Kohen, took the responsibility of conducting a census of the
Karaite Jews of Egypt. He published his findings in al-Kalim, a biweekly
Karaite magazine, in issues # 33, 34, 35, 36, and 37.

In issue # 36, of 9/1/1946, Mr. Aslan talks about names among Karaite
Jews of Egypt. I would like to review the names of individuals that Mr.
Aslan gathered and the names that Dr. Brinner found in the aforementioned
list, and examine how and why the names were changed from 1875 to 1946.

By the end of the 19th century, the European culture, especially French
and British, had its effect on the Egyptians, Karaite included. Names of indi-
viduals were also affected. Karaites who always preferred biblical names
found a way out. Elie instead of Eliyaht, Roger instead of Farag or
Yeush‘a, Zaki instead of Ishaq, Maurice instead of Misa, and so on.

During the 20’s and the 30’s, Egyptians called for nationalism and of
course for Arabism. Minorities, including Karaites, trying to be indifferent,
adopted names common among Muslims. Names of rulers were used like

7 Judaica, Karaitica and Islamica: Bar Elan University Press 1980

8 Mr. al-Qudsi visited the Judah L. Magnes Memorial Museum in 1976. Among the 40 items
acquired from the Karaites of Cairo, he saw a hand written book by Hakham Abraham
Cohen of the Karaites of Egypt (1920-1933), some issues of al-Kalim, and a deed of sale
between a Karaite and a Christian of a/-Saghah (where Hakham *Mosheh al-Qudsi, the
chief Hakham of the community (1856-1972), was a witness).

° The practice of having two wives ended in the early 20s, thanks to Hakham Abraham Cohen
and Murad Farag.
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Tawfiq, ‘Abbas, Fu’ad and Fartiq. Mr. Aslan found names derived from ad-
jectives like Nabil, ‘Aziz and ‘Adel, beside names like ‘Abd al-Qadir, ‘Abd
al-‘Aziz, that could not point out the religion of the holder. The last two
names became Ovadia in Israel. Mr. Aslan mentioned that Albert, Joseph,
Fred, Jacob and David were among the most common names. Surprisingly,
he found one person by the name of Stalin, and another one by the name of
Mansir.

Family names: Dr. Brinner found 16 names from the Kohanim. All of
them, except one, have the nickname ‘Aslan.

From the Levites, there were 37 names. Most of them still exist today:
Masliyah, Garbt’ah, Levi, Kahhala, Darwish, Gindi, and Shakashi. How-
ever, I was unable to find currently other Levite families like, Sofer,
Dimashqi, Qayyis, Qarpi, and Sahabi. In that list, there were 115 Israelite
families. Some of them do not exist any more like, Rimiyah, Bamiah,
Dimashqi, Hanna, Bamirah, and Shabi‘a.'® For someone who is not
knowledgeable with Karaite families who will ask, “how come while all the
Kohanim, except one, have the nickname Aslan, there is a family that had
and still has the name Aslan and they are among the Israelites. That specific
family got that name because its head, who was well versed with Hebrew and
knew how to write “Sefarim,” was given the nickname, Aslan, as an honorary
name. There are explanations why some families are among the Levites and
the Israelites at the same time. Besides, Karaites used to keep good and ac-
curate records of all the Karaite families.

Regarding the families Mr. Aslan published in al-Kalim, #34, in 1946,
stated that there were 68 Karaite families living in Egypt at that time. He
considered that a family like Kohen includes every person with that name.
But that does not mean they are from the same family, as there were Kohen
Mazzal, Kohen Kheffah, Kohen al-Naqqash, etc. He stated that there were
54 main families where the number of individuals in each family is between
12 and 262, and there were 14 families with less than 12 members. He then
gave the names of each family that had more than 100 members: Lisha‘

"% In July 2005 I sent a letter to my brother Ishaq al-QudsT in Holon, Israel asking him some
questions about Karaite family names. Hours before he died he dictated to his son the
following answers:
1-The word Aslan, given to all the Karaite Kohanim, is an Armenian nickname.
2-The word Corfo is a nickname given to a Karaite family that came from Corfu.
3-The word Gindi is a family name from Ashiir, Iraq, and still exists.
4-The word Khiranah is a family name that came from Iran and still exists.
5-Few names are from Eshkenazic origin like: Tahhan-Miller, and Tuffahi-Applebaum.

Both families still exist.
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(262), Kohen (241), Marziq (229), Mas‘tidah (226), Salih (143), Dabbah
(127), Shammas (Ayytb not included) Eliyaht Soliman (106), Hayyinah
(103), Rason and Sirgant (102).

I would like to continue the work of Mr. Aslan as he had to work alone.
Here are the names of most of the families that Mr. Aslan did not mention:
al-Qudsi, Mangiibi, al-Tawil, Firiiz, Yomtob, Nunidi, Khafis (unless he con-
sidered it part of al-Tanani), al-Tuffahi, Darwish, Kahhala, ‘Uziel, al-Tukhi,
Siyaht, Danial, Hiqqi, Pessah, Hartin, Zakharia, ‘Abd al-Wahid, Shamwel,
al-Nasi, ‘Abd al-Latif, al-Kafori, Sukkar, Salamah, Habib Ishaq, al-Musaffi,
Sammiir and Yerushalmi.

How about nicknames? In this small community, I gathered more than
100 nicknames. My friend Ovadia Gamil in Israel, upon my request, sent me
almost the same list of names. Karaite Jews of Egypt had a good sense of
humor. One of its aspects was to give nicknames to individuals.

Examining this list, I found out that a number of these nick names were
given to persons who had something not normal either physically or in char-
acter, such as: “Abu Dera‘” because he had one arm; “abu shiffah” because
he had big lips; “Mankhar” because he had a big nose; “Wardah” because he
had a rosy face; “al-Qitt” because he had a face like a cat; “Betenganah”
because he was crazy; “al-Madfa” the gun, because he bursts when he talks.
Few got a nickname referring to their profession: “al-Wazzan” a person that
used to manufacture scales; “Tahhan” a miller; “Mohél” a ritual circumciser;
and “al-Muhami” the attorney. Some got their name referring to the city or
the town they came from: “Tanani” from Tanan (an Egyptian town), the
same as al-Tukhi from Tukh; Mangibi from Mangiib in Crimea; al-Qudst
from al-Quds (Jerusalem). Few of these nicknames became the family name
later on like Mangiibi and al-Qudsi. Dr. Brinner stated that “the purpose of
the list and its intended use are not clear. It is almost certainly not intended as
a census, which is prohibited by Karaite law.” He then suggested it might be
intended for some type of synagogue use e.g., a list of those who could be
counted for a quorum, called to the Torah. While I agree with Dr. Brinner
that the list is not intended as a census, I disagree with his ”idea” that it might
be a list of those who could be counted for a quorum. Why? Hakham Mosheh
al-Qudsi, the chief Hakham of the Karaite community of Egypt, returned to
Jerusalem in 1872, leaving behind his sons, Yusef, age 22, and Yefet, age 20.
Neither was mentioned in the list as al-QudsT or as a Levite. Among Karaite
families some changes occurred in the names: the al-Saghir family became
the Lisha® family. Two well-known families branched from the Firiiz
family—the Hartn family and the "Abd al-Wahid family; the Mordokh
family from the Hayymah family.
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THE KARAITE JEWS OF EGYPT

Their Socio-Economic Status:

During the 19th century, Jews in general, as well as all other minorities,
witnessed a big improvement in their socio-economic status. Towards the
end of that century, money-changing became the function of the banks, and
so Karaites, many of whom were money-changers, had to change their trade.
More Karaites became goldsmiths or silversmiths.

By the end of the 19th century, Karaites owned most of the stores in a/-
Saghah. The majority of the Karaites at that time used to live in the Jewish
neighborhood known as "Harat al-Yahid al-Qarra’in," while few lived in
what was then considered the fashionable parts of Cairo: ‘Abbdasiyah,
Ghamrah, Sakakint, and al-Dahir.

At the turn of the century, members of the community took steps to im-
prove their status, and the local newspapers Misr and al-Liwa ‘ took note of
the improvement (al-Tahdib No. 2, October 10, 1902).

By the first quarter of the 20th century, many young men graduated
from Egyptian and European universities as doctors, lawyers, engineers, and
teachers. From 1901 to 1956, there were more than 40 doctors, 50 engineers,
25 lawyers, and 25 teachers in this small community,'" aside from many oth-
ers who graduated from the faculties of commerce, science, agriculture, and
from other academies.

Women had their share in education. They too, like men, worked for the
central government.> As was always the case with minority members, they
had to work for some time in small towns before they were transferred to
large cities.

Gradually, the community began to enjoy prosperity, and some mem-
bers became quite rich. Certain families had farmland in addition to their
businesses. " The ‘Abd al-Wahid family was nicknamed "the Gold Kings."
The Murad ("Mordokh") family owned the largest and most modern of the
gold-plated jewelry plants.'"* Among the best known jewellers were members
of the Mas‘Gidah and the Lisha‘ families. Another member of the Mas‘tGdah
family, Lieto Barikh Mas‘tdah, owned the largest recording company in the
East, "Odéon." They were the sole contractors for, among others, Umm-
Kulthiim, the ‘superstar of Egypt and the Arab world,” for over fifty years.

' This figure was arrived at after careful examination of several records in the Karaite Bér-Din
and all Karaite periodicals during this period.

12 Rachel Marziiq born Menashah.

3 Among these families were the Lisha‘,Mas‘tidah, and the ‘Abd-Allah families. (It was not
easy for non-muslims or non-Egyptians to acquire farmlands.)

1% Sharikat al-Gamal al-Misriyah.
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A silver and metal factory owned by the two brothers, Nagib and Thabit
Khidr, furnished the mosques of Saudi Arabia for years with chandeliers and
similar items. This factory was the best of its kind in the Middle East.

Two members of the Darwish family were able to establish the most
modern facilities to process shrimp for export to Europe and the United
States. The facilities were completed in 1957, and in 1961, they were se-
questered by the government.

Shalom Misa Pessah was credited with providing Egypt, as well as
other countries of the Middle East, with "Primus stoves" when, at the time
(during World War II), it was almost impossible to import them from any
other country. ("Primus stoves" were the most common kitchen appliances at
the time).

Few Karaites were in the financial field, although some were account-
ants or officers in banks. Jacques Mangibi was considered one of the
founders of the Bank Misr.

Al-Saghah

In spite of changes and the fact that by the 1940's fewer Karaites were
working as gold- or silversmiths, al-Saghah was always associated with the
word Karaite.  A4/-Saghah was and still is the center of gold- and
silversmithing, and also of jewelers. It was a neighborhood of less than one
half square mile surrounded by Harat al-Yahiid al-Quarra’in and Harat al-
Yahid al-Rabbaniyin. It had many shops that used to be owned by Karaites.
In fact it was like a Karaite "town." During the first 40 years of the 20th
century, most of the clientele came from among the Egyptian farmers. For
this reason, most of the gold and silver jewelry was fashioned to meet their
taste and demands. After selling their crops the farmers preferred to save
some money from their profits and, because they had no faith in banks at the
time, they invested their savings in gold. They used to load their wives with
heavy gold ankle-rings, heavy gold bracelets, necklaces and earrings.

In the 1940's, during and after World War II, jewelers and goldsmiths
had to accommodate the "gold-diggers" who profited from the presence of
the Allied forces in Cairo.

In al-Saghah, shops used to open in the early morning and close at sun-
set. A good number of Karaite peddlers used to earn their living providing
clean and Kasher food for their more fortunate brothers. In the morning they
sold "ful" (cooked fava beans), boiled eggs and "Simit" (a very large ring-
shaped roll made with special flour). Fil, prepared with olive oil, lime juice,
chopped onions, tomatoes, and cucumber, is a dish that is hard to resist. For
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lunch they used to sell "pasta," fried fish, and shish-kabab. Some Karaites
used to bring their lunch with them in the morning, or a servant (usually Nu-
bian) would deliver it to his employer in a special container at noontime.
Between breakfast and lunch, as well as after lunch, the peddlers used to sell
fruits, homemade cookies, coffee, tea, and cold drinks.

Friday was a good day for the peddlers, as they used to sell many items
liked by Karaites: candies, chocolate, roasted seeds and fruits. Some poor
members of the community, as well as from other communities, used to ask
for charity, which they received.

On Saturday and on Sunday, activities in a/-Saghah, until the late 1940's
were at a minimum. Among the gold- and silversmiths of al-Saghah, a spe-
cial code was used that included some Hebrew words, especially numbers.
Until today that code is used among silver- and goldsmiths, though all of
them are not Jews."

Accompanying this bright picture of the community, there was another,
somber one. There were more than one hundred-fifty members on the wel-
fare list. The majority of them lived in "Harat al-Yahtid" which for centuries
was the neighborhood where most Jews (Rabbanites, Samaritans, and
Karaites) lived.

This neighborhood was called "al-Harah," and it will be referred to as
such in the detailed discussion which follows.

Harat al-Yahiud al-Qarrd’in

For many centuries, there were Harat al-Yahud al-Rabbaniyin, and
Harat al-Yahud al-Qarra’in. The history of both is not a part of this work,
yet it is important to know that both were a part of one large neighborhood
and both were adjacent to each other.

During the period under discussion, both neighborhoods were consid-
ered parts of the al-Gamaliyah district, and they still are.

Harat al-Qarra’in in the 19th and 20th centuries was about half a square
mile. Its main road was “‘Atfit al-Yahud al-Qarra’in,” which during the
1970's and after the Karaites had left, became "“Atfit al-Misriyin." It has

> In Summer of 2001, Dr. Gabriel Rosenbaum who teaches in the Department of Arabic
Language and Literature at the Hebrew University of Jerusalem, interviewed Ishaq al-Qudst
who replaced his father in 1928. Dr. Rosenbaum interviewed Ishaq al-Qudsi for 12 hours to
learn about the special code used by the Karaite Goldsmiths of Egypt. In the winter issue of
“Pe‘amim” magazine, published by Zvi Institute, Dr. Rosenbaum published his findings in
an article entitled, “Hebrew words and Karaite Goldsmiths,” secret language used by the
Jews and non-Jews in Modern Egypt.
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many alleys and lanes, some of which still carry the names of the Karaite
families that used to live there: ‘Atfit Menashah, ‘Atfit al-Dabbah, ‘Atfit al-
Musaffi. Until the 1930's Harat al-Yahud al-Qarra’in was inhabited by
Karaites only.

The main road of al-Harah was paved, but the alleys and the lanes were
not. They were cleaned daily. Nevertheless, they were always dusty and
muddy.

The ugly look of the houses from outside was no indication of their
condition inside. That was true at least until the 1940's. Usually each house
had an open court around which the house was built. Windows that look out
on the court are wider than the windows that look out on the road.

Most of the houses had all the necessary facilities: kitchens, bathrooms,
running water, electricity. Few houses had natural gas.

Until World War I, each house used to belong to one family, and until
the 1960’s, while walking with an elderly person through the alleys and lanes
of al-Harah, he or she would tell you " Lisha‘ al-Kabir" used to live here.
This house used to belong to "al-Shaykh Menashah," and so on. Little by lit-
tle, at the turn of the century, some members of the community left al-Harah
to live in other more fashionable districts. Poor members of the community
replaced them, and by the 1930's, most of the residents were low-income
families. However, until the 1950's, there were some middle class families,
and even the very well to do Shamwel family was still living there.

There were a few shops: two groceries, a few cafes, one Kasher
butcher, one European tailor and one Arab tailor. Some owners of these
shops were Muslims.

Because many men and young men among the residents of al-Harah
used to work for the Karaites of al-Saghah, they used to get up very early,
and so, by six o'clock in the morning, al-Harah was almost in full activity.
During the day it was relatively quiet, but in the evening it was different.
When the men returned from work they met in the cafes to listen to the radio
or to play backgammon. Sometimes gambling took place, and the cafes
stayed open until the early hours of the morning.

Until the turn of the century, on Friday nights, al-Harah, was com-
pletely dark; no lights outside or inside were permitted. Intruders took
advantage of the situation, which forced the residents to ask the authorities to
light the street lamps on Friday nights.

Among the Karaites, there were several musicians who provided enter-
tainment groups, which usually performed on Saturday nights as well as
during the holy days. Da’ad Husni, the well known Karaite composer and
musician, started his career in a/-Harah. Such entertainment parties included
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belly dancers to begin with, and then, by ten o'clock in the evening, the main
event, the singing, began.

During the first quarter of the 20th century, certain Karaites were ex-
perts at making fireworks. They used to make a good profit during Purim,
Muslim and national holidays. But because of incidents where some
Karaites were blinded, maimed or even killed, the government outlawed
making or selling fireworks.

The chief of police of the al-Gamaliyah district was the person respon-
sible for enforcing the law. It was not an easy task as al-Harah was
considered a fortress.

During the holy days, and especially Purim and Passover, al-Harah used
to get a face lift. If it was Purim, then it was because many members of the
community wanted to visit the old neighborhood and join their friends and
relatives in the festivities. If it was Passover, it was because everything
should be cleaned.'®

The uniqueness of al-Harah was the atmosphere that prevailed during
the holidays and Saturdays. In the morning, almost everyone attended the
morning services. Some members of the community living in other
neighborhoods would come to Rab Simhah Synagogue to attend the service
and to visit their relatives living in al-Harah.

During lunch, wherever you went, you could smell good food, mixed
with the aroma of thyme and ouzo. In the afternoon, people used to congre-
gate in the courtyards of the houses or at the synagogue, or in the cafes. It
was customary to nibble on cured lupines or roasted seeds. Karaites were
known for roasting certain kinds of seeds in a special way that rendered them
very tasty. Natives used to call these seeds "lebb yahiidy" (Jewish seeds).

Residents of al-Harah used to care about each other; they were all like
one big family and in fact they were. All Karaites, in one way or another, are
related to each other.

The Shaykh al-Harah was a government official whose responsibility
was to be able to identify every resident in the area of his jurisdiction. Until
the early 1940’s, the Shaykh Harat al-Qarrd’in was a Karaite. He was the
liaison between the authorities, especially the police, and the residents of al-
Harah. He also had other responsibilities, among which was reporting to the
police any suspicious activity in his district. In the 1940's, when Shaykh al-
Harah was not a Karaite, he acted like a spy for the government.

A story about the Shaykh al-Harah that goes back to the first half of the
19th century delineates how much risk was involved in this position. An or-

1® See under "Customs and Traditions" the activities in a/-Harah during Passover and Purim.
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dinance was issued not to charge any fee when changing a/-Magidi, a coin
honoring the Sultan ‘A4bd al-Magid of Turkey (1839-1861). One Friday,
while al-Muhtasib was returning from al-Azhar mosque, after the Friday
noon prayer, he noticed a commotion. When he asked about it, he was told
that some Jews had broken the law and charged fees for changing al-Magidr.
He immediately called for their arrest. Most of the moneychangers, at that
time, used to have their businesses at Harat al-Sayarifah (the money-chang-
ers street), which was at the entrance of Harat al-Yahid al-Rabbaniyin from
al-Muski Street, which led to al-Azhar mosque. The minute the mon-
eychangers sensed trouble they ran, followed by the agent of al-Muhtasib.
Two Rabbanites were caught; the third one, who was said to be a Karaite,
fled to his neighborhood, Harat al-Qarra’in. Residents of al-Harah started
to scream. When the Shaykh al-Harah looked from his window and saw the
agents of al-Muhtasib, he came down quickly. When he was told the story,
he assured the agents that he would bring the Karaite to the authorities.
Being afraid of al-Muhtasib, the agents took the Shaykh al-Harah, Yusuf al-
Bagir, with them. The three Jews were hanged at the entrance of Harat al-
Sayarifah.

Relations with the Authorities and the Native Population

Although Muhammad °Ali, the governor of Egypt from 1805 until 1848,
granted the Christians and the Jews equal rights with the Muslims, still the
majority of them were not treated so.

When the British occupied Egypt in 1882, Jews, like all other minori-
ties, were granted and practiced equal rights with the Muslims. From that
time on, the Jews enjoyed more freedom in all aspects of life.

The authorities, as well as the natives, willingly or unwillingly, changed
their attitude towards the Jews. If a Jew had Egyptian nationality, then under
the law of the land he had equal rights with an Egyptian Muslim. If a Jew
had foreign protection, then he was protected under the system of capitula-
tion.

As we have seen, most Karaites lived in Cairo and its suburbs. Some
lived in other big cities, such as Alexandria, Tanta, and al-Manstirah. That,
of course, does not include the central government employees who could be
found in any city. Thus, when we talk about the Karaites of Egypt, we mean,
in fact, the community of Cairo.

The small number of Karaites were well known to almost everyone: the
Muslim natives, the wealthy, the authorities, and all other communities.
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The natives who had contact with the Karaites liked them because they
felt that they, too, were natives. That is, they understood them and consid-
ered them Egyptians. The Muslim natives felt that only Muslims could be
considered true Egyptians. It was common to hear one of them saying to a
Karaite "Ya-khusartak fil-Yahid" - "too bad you are a Jew" - a remark that
was regarded by them as a compliment.

In general, the Karaites were honest, hard workers. They were good-
hearted and trusting of everyone. And while that caused trouble for some
individuals, it also helped many to keep out of trouble during hard times.

By birth, the Karaite is an Egyptian. Most, if not all, his ancestors were
born in Egypt. He is Egyptian by virtue of his physical characteristics: the
way he talks, acts, and even the way he dresses.

Karaites used to send their children to Egyptian schools. Those who
graduated from the universities as lawyers, doctors, teachers, engineers or
another profession had their own share in serving the country with honesty
and devotion. It is to the credit of the dedicated Karaite employee in the
central government that the Karaite community enjoyed a good reputation
among the people in authority.

The Karaites considered themselves part of the nation, sharing with it its
struggle and its hope for a better future. When the head of the most popular
political party (al-Wafd), Sa‘d Zaghlal Basha, died in 1927, the nation
mourned him. The Karaite community joined the nation in sending repre-
sentatives to attend the funeral. Many members of the community and the
boy scouts participated in the funeral (a/-/ttihad No. 10, 4th year, 1927).

The head of the Karaite community was invited to participate in all
major events."” From the time of Hakham Mangibi in 1876, until the last
days of Hakham Tobiah Babovitch, in 1956, the head of the Karaite commu-
nity participated in almost all the national ceremonies. All invitations were
formal and his place was always among the dignitaries (Pls 1-2).

During the High Holy Days, a representative of the king, of the Prime
Minister, and of the Governor of Cairo used to attend Karaite and Rabbanite
services and deliver messages of good will.

When Passover approached, the government, upon request, would pro-
vide the community with the best wheat available to make massot
(unleavened bread for Passover). Even during World War II, when all com-

" In general, to all celebrations of national holidays, laying the foundation of new institutes,
universities, projects, military parades, etc.
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modities were scarce, that tradition was kept up.'® A well-known mill used to
kasher everything before grinding the wheat and bagging it in special kasher
bags for Passover, under the supervision of representatives from both com-
munities. "

Under the law of the country, Muslims, Christians and Jews were equal,
and in all practical respects they were equal. Yet in some cases, the situation
depended on the identity of the local authorities. In large cities the law was
upheld, whereas in small towns a more provincial attitude was often found.

On the other hand Jews, including Karaites, were looked on as second-
class citizens. During periods of political unrest it was common not to find
Jews among the crowd; they were looked upon as "Non-Muslims."

Jews were not allowed to join the military or the police. The only ex-
ception to that was the case of four Karaites who were in the police force
during the 1940's and the 1950's.

Jews were often the scapegoats for mishaps. In the last quarter of the
19th century, and in the first decade of the 20th century, there were still false
accusations of blood libels (tuhmat al-Damm).

During World War II, when many commodities were in short supply,
among them small change, kerosene, oil, rice, and sugar, everyone blamed
the Jews for the shortages.

A number of Karaites worked for the central government. It was an
unwritten law to promote those employees only up to a certain level, after
which they had to choose between early retirement or remaining in that level
until retirement would normally occur.

During the Arab-Israeli Wars of 1956 and 1967, many Karaites and
Rabbanites were put into protective custody without trial or even interroga-
tion. Many, especially young people, suffered a great deal.

To sum up this part, one can say that during the last 100 years (1882-
1986), three distinct periods are easily discernible. From 1882 until 1925 the
Jews, Karaites included, were in a transitional period; there was not too much
change. To be sure, some became rich, a few held high positions in the cen-
tral government, but the majority did not enjoy much prosperity.
Nonetheless, changes, at the time, started to take place.

The golden years for the Karaites and the Rabbanites alike were the
period from 1925 until 1948. During these 23 years, Jews in general reached
the peak of prosperity, of political and economic power. The Rabbanites con-

'8 The Ministry of Provision used to double the ration of oil, sugar, and kerosene for members
of the Jewish communities.
" Matahin al-Rimalf - Rimali Mills.
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sidered themselves superior to the rest of the population. Rabbanites and
Karaites alike did not care to apply for Egyptian nationality when, during the
early 1940’s, the law was changed to render it easier to obtain this national-
ity.

From 1948 until 1986, most of the Jews left the country; the "good old
days" belonged to the past, and the future was never certain. Their number
dwindled, their condition started to deteriorate, the property of those who left
was confiscated, and many were left penniless.

To complete the picture about the Karaites of Egypt in the 20th century,
one must mention three members of the community who left Egypt in the
early years of the century and served with honor in three different countries.

Dr. Bariikh Yisuf Mas‘ddah: In 1914, when he was only thirteen
years old, he left Cairo, and went to the United States of America. A few
years later he joined the army and became a naturalized citizen.

In 1922, he returned to Egypt after he had finished his higher
education in the school of agriculture. His uncle asked him to
manage his farm in al-Sharqiyah, in the eastern part of the Delta,
but Barukh declined and instead accepted a teaching job at the
American University of Cairo.

Three years later he returned to the United States to earn a
doctoral degree in dentistry and later became one of the leading
dentists in the country.

In 1955, he served his profession as the Chairman of the Den-
tal Association of Philadelphia.

In 1956, he visited Cairo, Rome, and Paris, where he lectured
to dentists in these three capitals. He died in January 1986.

Dr. Shalom Ibrahim Aslan (1910-1984): He was born in Cairo in
1910. When he completed his secondary education, he left for Paris.

In 1937, he earned a doctoral degree in medicine. Two years
later, as a doctor, he joined the French army in Toulon and was
captured there.

After the war, he opened his own medical clinic in Ampus
Var. While working in his profession, he continued his education
and earned a degree in tropical diseases.

Among his colleagues, Dr. Shalom enjoyed a high reputation
for his dedication. He died in 1984.

Habib Yiasuf Mas‘idah (1919-1945): He left Cairo after he had com-
pleted his secondary education. In England, he joined the British Royal Navy
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and became an engineer. Early in 1945, his mother was informed that her son
was missing in action.

Relations with the Karaites Abroad

During the 18th and the 19th centuries, there was continual communi-
cation between the Karaite community in Egypt and the Karaite communities
in Crimea, Istanbiil, and Jerusalem.” This concerned mainly matters of com-
mon interest, legal affairs and financial help.

The community that received the greatest outside attention was the one
in Jerusalem. As early as the 14th century, the Karaite community of Egypt,
by way of endowments, had acquired some real estate in the heart of Jerusa-
lem, around the old synagogue of ‘Anan. In the 20th century, the Karaite
community in Jerusalem was very small and most of its members were living
in the old settlement around the synagogue of 'An'an. The Karaite community
of Egypt was responsible for looking after this settlement and the Karaite
members living in it. In the early years of the 20th century, the persons ap-
pointed by the Karaite religious council in Cairo to be in charge of this
settlement caused trouble and misunderstanding, and the minutes of the reli-
gious council from 1901 until 1945 explain why such a small community
took up such a great deal of time at the meetings of the Cairo religious coun-
cil during that period.

The Jerusalem Karaite community was one among dozens of Karaite
communities that existed during most of the period covered here: there were
communities in Russia, Poland, Lithuania, parts of central Europe, in Turkey
and in Bagdad, Iraq. During that period, anti-Semitism was always wide-
spread, and Jews suffered. Jewish organizations played a major role in
helping thousands of Jews escape to freedom. The Rabbanite community in
Egypt, aided by several world Jewish organizations, was able to help those
immigrants settle there.”!

That was not the case with the Karaites. After examining carefully the
minutes of the religious council and all Karaite publications during that
period, it can be stated that the relationship was limited to the exchange of
letters with members of other Karaite communities. And even that activity
was promoted mostly by members of Karaite organizations in Cairo and not
by the religious council (Pls. 3, 4 and 5).

2 Jacob Mann, Texts and Studies in Jewish History and Literature, J.P.S.A. 1935, pp. 321-
333,
! Landau J., Jews in 19" Century Egypt, pp. 23-25.
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The Cairo Karaite community could have set up a plan to study the
situation of those communities that were in trouble and they might have
found a way to help them or bring those who wished to Egypt.

[ believe that the various Karaite religious councils that governed the
community during that period failed to take any steps to save the other
Karaite communities or even to help some of its members. After World War
I, the Karaite community learned from two Russian Rabbanite officers about
the plight of some Karaite officers in the Russian prisoner-of-war camp in
Tall al-Kabir in Egypt (Pl. 6). A member of the community who spoke Rus-
sian went there and was able to locate a few Karaite officers.” They returned
with him to Cairo and lived with him until he ran out of donated money.
There is no record about the fate of these officers anywhere. I do not recall
any Russians living among the Karaites of Egypt. It is not surprising, there-
fore, to hear nothing of Karaite immigrants in the Egyptian community.

In 1909, the Karaite community in Jerusalem, at that time numbering
twenty-five persons, was in severe financial distress. They asked for help,
and got twenty-five dollars, one dollar per person.” During World War 1I,
the same thing happened, and the Government of Palestine interfered on
behalf of two Karaite sisters who were in distress (Pl. 7).

In 1910, the Karaite community in Hask®dy, in Istanbiil, Turkey, planned
to build a new school. When they asked for help, they got the equivalent of
$150 dollars.**

In 1925, the Karaite community in Istanbal asked for support and re-
ceived an apologetic refusal.”® This happened again in 1942: the head of the
Turkish Karaite community asked for 1,000 Egyptian pounds (a little over
$2,500) to help pay the poll tax levied on all non-Muslims, and for the
second time the Karaite community of Egypt denied the request. In that year,
1942, there were hundreds of Karaites in Cairo who could each have well
afforded to contribute the money.”

In 1935, a Karaite rabbi in Theodosia in the Crimea asked for support.
He received $50 dollars.”’

In 1945, Simon Szyszman, a Karaite scholar from a well-known family
in Poland, fled to Italy and lived there for a while. From there, he sent a letter
to the Karaite community in Egypt asking if they could help him enter the

2 He was Elie Barikh Mastdah.
2 Minutes of March 1909.

2 Minutes of 5 May 1910.

% Minutes of 22 October 1925.
2 Minutes of 31 December 1942.
2" Minutes of 14 January 1935.
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country, though not to live there permanently. Their reply was, "We cannot
do anything."

In 1952, S. Szyszman wrote a strong letter urging the Karaite religious
council to take all needed steps to send three young men to Paris so that he
could help them study to become rabbis. Unfortunately, the efforts put into
that request by the council were minimal.

These are just a few examples out of many that lead us to the conclusion
that those who were administering the Karaite community chose to do noth-
ing to help the Karaites abroad, nor even to help Karaite immigrants come to
Egypt.

In the word of Simon Szyszman, "cependant, bien que saine et viable,
cette communauté qui n’avait plus de relation avec les communautés soeurs,
ne put tenir compte de leur expériences, ne sut comment se préserver, et subit
le méme sort que les autres."*

Although I agree with Szyszman in his comment, I must, however, state
here that the fate of the Karaite community in Egypt was the result of the po-
litical unrest in the Middle East which had begun in 1948, as was the fate of
all the other non-Muslim or non-Egyptian communities, including, of course,
the powerful and wealthy Rabbanite community.

Relations with the Jewish Mainstream

As Leon Nemoy states, during the early period of Karaism, "a more or
less amicable modus vivendi prevailed for a long time between the schism
and the Rabbanic mother-synagogue, but in the first half of the 10th century,
this peaceful situation came to an abrupt end when Sa‘adia al-Fayyimi con-
demned the Karaites as outright heretics."” Later, however, Maimonides
stated his view that the Karaites "should be treated with respect, honor, kind-
ness, and humility, as long as they do not slander the authorities of the
Mishnah and the Talmud. They may be associated with, and one may enter
their home, circumcise their children, bury their dead, and comfort their
mourners. "’

During the centuries that followed, there were periods of hostility and
periods of rapprochement.’’ At times the Rabbanites tried to force the

%S, Szyszman: Le Karaisme, p. 102. (Although sound and viable, this community, which no
longer had relations with its sister-communities, was unable to understand their experience,
did not know how to survive, and suffered the same fate as the others.)

¥ Encyclopedia of Islam, 2" ed., IV, p. 604

3 Encyclopedia Judaica, (English, X, p. 781).

3! See Introduction.
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Karaites to join them in celebration of the holidays on particular dates, al-
though the Karaite calendar prescribed other dates.” At that time also there
was only one officially recognized religious head for all of the three commu-
nities, Rabbanite, Karaite and Samaritan.

In 1890, the Egyptian government acknowledged the Karaite commu-
nity as separate and independent from the Rabbanite community.” From that
time on, relations between the two communities improved, reaching its peak
at the end of the first quarter of the 20th century.

At that time the whole country was in a constructive mood. The Rab-
banite community built schools :Les Ecole de la Communauté Israélite
dispensaries, and a modern hospital. Those institutions always favored
Karaites when they were available. During the 1940's and the 1950's "Les
Ecoles de la Communauté Israeélite du Caire" had many Karaite teachers.
The Jewish hospital at Ghamrah in Cairo had at least six Karaite doctors. The
names Lisha‘, Mas‘tidah, Menasha, Marziiq, and al-Qudsi were well known
in both institutions. During the period between the 1920's and the 1950's,
many Rabbanite welfare organizations had wealthy Karaites among their
board members and sponsors. The names Mas‘Tidah and Lisha® were at the
top of these lists** (P1. 8). In fact, relations between the communities were so
harmonious that rumors spread that the leaders of both communities were
privately discussing unification.”® Other members from both communities
vehemently opposed such a movement (Pls. 9a and b).

The chief rabbis of both communities respected each other and were on
very good terms. Hakham Mangiibi was liked and respected by members of
the Rabbanite community. They always invited him to all their ceremonies.
He had a close relationship with their Hakham Pasha Raphael Ahartn
Simon.* The chief rabbi of the Karaite community Hakham Kohen and the
chief rabbi of the Rabbanite community Hakham Nahtim had known each
other prior to their coming to Cairo; they had both been born in Turkey.?’

It is safe to say here that the friendly relationship between wealthy
members of both communities helped produce smooth relations between the
two communities. In 1940, Yasuf Qattawi Basha sent a letter of thanks to the
Karaite religious council for offering the girls' school as a home for Jewish
immigrants.

32 The Karaite community in Ramlah has many documents indicating this fact.
3 Al-Irshad No. 12, 11-1-1908.

3* Al-Shubban al-Quarra’in No. 2, p. 10, 5-2-1937.

3 Al-Ittihad No. 20, 12-28-1924, No. 11, 3" year, p. 6, 9-7-1926.

36 Al-Irshad No.12, 11-1-1908, p. 90.

37 Al-Ittihad #1 Second year, 4-25-1925.
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For almost 30 years (1926-1956), over 200 Karaite students studied in
Rabbanite schools each year. Many paid full tuition, and the Karaite Bés-Din
paid over 800 dollars each year to cover those who qualified for free or
reduced tuition (P1. 10).

Almost all poor Karaites in need of health care were able to receive it at
the Jewish hospital. The Karaite Bét-Din, in this case also, sent yearly finan-
cial help. It was traditional during the holiday of Simhat Torah to collect
money in both Karaite synagogues for the Jewish Hospital.

During the first half of the 20th century, leaders of both communities
worked together to face the common problem of changing the civil code and
the judiciary system on those matters that affected the minorities: religious
courts, probate courts, laws of inheritance, and public notaries.

Rabbanite writers wrote in Karaite periodicals.®® Dr. Hillel Farhi and
Dr. Alfred Yaltz were well known to the Karaite reader. In addition to their
writings, both lectured regularly at the headquarters of various associations
(PL. 11). Conversely, as early as 1906, Murad Farag, the prominent Karaite
author and poet, wrote in Israel, a Rabbanite magazine published in Egypt in
Arabic, Hebrew, and French.

The Rabbanite community depended on members of the Karaite com-
munity to train performing companies in the Rabbanite schools. The
orchestra of the Young Men's Karaite Association participated in almost all
related Rabbanite activities (P1. 12).

Starting in 1956, the Rabbanite Bet-Din took care of all necessary steps
for immigration for all Jews, regardless of their religious affiliation.

Relations with Other Communities

Since the Arab conquest of Egypt in 641 A.D., Jews and Christians, or
ahl al-dhimmah or ahl al-kitab, as they were called, were treated equally.
During certain periods of the long history the Copts, who are the Orthodox
Egyptian Christians, and who consider themselves the descendants of the
Pharaohs, they were entrusted with many influential positions in the Muslim
administration. When the Copts were in a position of power, they mistreated
the Jews. At times, the Jews held key positions in the government and during
such times, they favored their own people.

Relations between Jews and Christians were never, in general, smooth.
Besides the religious factor, there was also the economic one: Jews were
rivals to the Christians in trade.

38 Al-Irshad, Al-Ittihad, Al-Shubban al-Quarra’in, and al-Kalim.
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In the period we are covering, there was no apparent animosity between
the Jews and the Christians, but the true feeling between these groups was
known to everyone. Yet most, if not all, the Karaites of al-Saghah, as well as
many Egyptian Rabbanite businessmen of al-Hamzawi, al-Muski, and al-
Azhar (neighborhoods near al-Saghah), entrusted Copt bookkeepers with
their bookkeeping. These Copts in most cases inherited the businesses of
their employers when the latter left the country.

In Egypt, and especially in Cairo, Alexandria, and most major cities,
there were other large non-Muslim communities, among the more important
of which were the Greek and the Italian communities.

In the common interest, representatives of all the non-Muslim commu-
nities met regularly to share views and ideas. The Karaite religious leaders
always maintained a good relationship with the religious leaders of those
communities.

It was the custom that no member of any community could change his
faith without going through certain procedures.

If, for example, a Karaite wished to become affiliated with the Rabban-
ite faith, he would first apply to the Rabbanite Bét-Din, which would then
inform the governor of Cairo. He, in turn, would inform the Karaite Bét-Din,
which would send a Hakham or any well-informed member of the faith to try
to persuade that person to change his mind. That custom was never broken,
even if the person wanted to convert to Islam.
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Bartikh Lisha‘,and his wife Mas‘ad Farag Mas‘tdah. Both from well known
Karaite families.

A typical well-to-do Karaite family. The picture is of Bariikh Kohen, his wife
Fortuné Mas‘tdah, and their daughter and sons. The picture was taken in
1914.
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Lieto Bartikh Mas‘adah — during the last quarter of the 19th century.
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A unique photo of a Karaite gathering. The pictures were taken in the farm of
the Mas‘tGidah family (les Bartkh) in their farm in al-Shargiyah in the eastern
part of the Nile Delta. Both pictures were taken in April, celebrating Yom
Shamm al-Nassim, a national holy day. The first one was taken in April of
1917, the second one was taken in April of 1937 in which we can identify
members of the Mas‘Gdah, Lisha‘, Kohen, ‘Abd al-Wahid, and al-Qudsi
families.
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Members of the Darwish, Masliyah, Marztq, Lisha‘, Mordokh, and al-Qudst
families in a family gathering (1956).

Members of the Lisha‘, al-Qudsi, Kohen, and Mas‘Gdah families in a
wedding party. (1960)
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Lieto Yasuf al-QudsT (in the middle) with his sons and daughters, his sons-
and daughters-in-law, and his grandchildren. (1958)

A Karaite gathering: from left to right ... Dr. Elie Lisha‘, a very well known
opthalmologist; Joseph Bariikh Mas‘tidah, Zaki Bartikh Lisha‘, both jewel-
ers; Dr. Albert B. Lisha‘, a gynecologist; Murad Yusuf al-Qudsi, a high-
ranking engineer in the central government (1960).

39




THE KARAITE JEWS OF EGYPT

Habib Yisuf Mas‘tidah Dr. Shalom Ibrahim Aslan

Dr. Barukh Lieto Mas‘tdah
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Members of the Karaite community in Jerusalem in 1925. The picture was
taken in front of the old synagogue of ‘Anan in the old part of the city. In the
middle is Eliyaha Sinani, the superintendent of the Karaite real estate in Jeru-
salem. To the far left and right are the two daughters of Hakham David al-
Dimashgi, brother of Hakham Mosheh al-Qudsi I, the Hakham Akbar of the
Karaite community of Cairo.
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PLATE 1: The Minister of Public Works invites the Head of the Karaite
Community:

a) To attend the official ceremony that will be honored by King Fu'ad to
celebrate the inauguration of a sanitary project;

b) To attend the Private Buffet that will be held immediately after the

ceremony and which will be honored by King Fu’ad. Thursday,
April 25, 1929 at 4:30 P.M.
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PLATE 2: An invitation from the Governor of Cairo to the acting chairman
of the Karaite community, Yasuf Ibrahim Marziiq, to be at main railway sta-
tion of Cairo to welcome King Fartiq.

(a) May 6, 1936, 12:35 A M.*
(b) ‘Abd al-Hakim ‘Amir, Commanding General of the Egyptian Armed
Forces, invites Hakham Tobiah Babovitch, the Hakham Akbar of the Karaite

Jews, to attend the military parade that will be held on 21 March 1954 in
honor of King Sa‘tid ibn ‘Abd al-*Aziz al-Sa‘ad.

" Hakham Tobiah Babovitch had not yet been acknowledged by the Egyptian
government as the Hakham Akbar of the Karaite Community of Egypt.
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PLATE 3: The Karaites Abroad: Turkey

In 1947 some members of the "Young Men's Israelite Karaite Association"
formed a committee with one goal in mind: to establish a relationship with as
many Karaites abroad as possible. The committee sent 39 letters to various
countries. It received answers from Istanbil, Jerusalem, Lausanne, Hit in
Iraq, and from Paris.

This is the first letter received from the Hakham Akbar of Turkey, Ishac
Krimi, in which he mentions that he had carried out earlier attempts to com-
municate, but was unsuccessful. He wishes the committee good luck and
asked to convey his best regards to Hakham Tobiah, to Murad Farag, and to
David Lisha“.

Yusuf Farag Hayyinah translated Krimi’s letter into Arabic and the commit-
tee's letter into Hebrew. al-Kalim, no. 49, February 16, 1947.
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PLATE 4: A telegram sent by Hakham Tobiah Babovitch, Hakham Akbar of
the Karaite community of Cairo, to Ishac Krimi, the head of the Karaite
community in Turkey, informing him that the first day of Passover (1949) is
on Thursday.
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PLATE 5: The Karaite Abroad: Switzerland

A letter from Leon Saddiq indicating that at the time (1946) there were a few
Karaites in London, Milan, Berlin, and Sweden.

The letter indicates also that a family by the name Saddiq, though not related,
lives in Mosul, Basrah, and ‘Amrah in Iraq.

The committee replied to Mr. Saddiq’s letter requesting some addresses.
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PLATE 6: A letter to the Inspector, Prisoners of War, Egypt, requesting

permission to visit the Russian camps and the hospital of 7all al-Kabir.

47




THE KARAITE JEWS OF EGYPT

Vj- LB Mfﬂh

I shpuld be grateful,K to have en
I have the honour to be,
Your obediant servant

’ early reply from you.

>

3
> y
\h.)g office or direct to the old women.

E : . 3 5’.5 &

g B “:: .Ing
46\%535 L T =§3§§§§
il & | g iR
Rt N ¥
JH T
ARARE T
Y- { | o
Bl it

PLATE 7: A letter from the Principal Welfare Officer of the Government of
Palestine to the Karaite Religious Council of Egypt, requesting financial help
for the two Karaite sisters, Rose Kulta and Sara Bonder.

The Karaite Religious Council sent 8 Egyptian pounds. The amount includes
two Egyptian pounds, a donation from two (very wealthy) members!!!
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PLATE 8: Some rich members of the Karaite Community were active in the

various benevolent associations of the Rabbanite Community. Among these

was the "Goutte du Lait" ("The Drop of Milk").

This article appeared in the first issue of al-Shubban al-Qarra’in, 2 May

1937.
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PLATE 9a: “’The Karaites of Egypt.’

Is there any danger threatening their religious status? Under this title Sam
Levy, the owner and editor of the annual guide “Sam’s Guide,” wrote an arti-
cle about the Karaites of Egypt in 1925. We published the article in due time
under the title “The Religious Status of the Community is in Danger.” We
criticized the leaders of the community who claimed that they represented the
whole community in making the declarations that were included in the arti-
cle, as we disapproved of the acts attributed to them by the owner of the
Guide.”

al-Ittihad, no. 11, 3rd year, 7 September 1926.
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PLATE 9b: The Religious Status of the Community is in Danger
Our Concerned Rich Decide to be Affiliated with the Rabbanites
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A summary of what was published in L'Aurore, no. 42, 5 December 1925,
which was taken from Sam’s Guide, written in Paris by Sam Levy. The arti-
cle is about the “Karaites.”

“A quarter of a century ago a new spirit filled the air among
the Karaites of Egypt. The improved situation of the Sephardic and
Ashkenazic Jews forced the Karaites to follow the path of modern
civilization. A large number of their rich people left the Jewish
neighborhood, where their ancestors used to live, and moved to
Heliopolis. They have made up their minds to liberate themselves.

More importantly (listen to this) they were possessed by these
new ideas and innovations. Among the Karaites now there are
many rich people worthy of our respect who express their unhappi-
ness because of the few little differences that separate them from
the Jewish mainstream. They have already formed a committee to
look into ways to narrow the gap between the two communities and
to carry on negotiations to find a solution. Shortly we hope to con-
gratulate ourselves when the Karaites join us.”
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PLATE 10: There were over two hundred Karaite boys and girls studying
each year in the “Lycée Juifs” of the Rabbanite Community in Cairo. Some
of these students were on reduced or free tuitions. The Karaite Bet-Din used
to pay the yearly difference. This ad appeared in a/-Kalim for the boys and
girls who were not paying full tuitions. (Signed by Farag Aslan and Murad
al-Qudst.)

a) al-Kalim, no. 169, 8th year, 1 August 1952.

According to the Annual Report of the Karaite Community of Cairo for the
year 1952, there were 241 Karaite students studying in the "Lycée Juifs," 63
paying full tuition, 72 on reduced tuition and 106 on free tuition.

b) al-Kalim, no. 180, 1 March 1953.

-A:
a-
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PLATE 11: Dr. Alfred Yalaz gave a lecture on "The Contribution of the
Jews to World Civilization" at the headquarters of the Young Men's Karaite
Association.

al-Shubban no. 6, 2 July 1937.
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Dr. Hillel Farhi will deliver on Saturday evening, at 8:00 o'clock, at the
headquarters of the Young Men's Israelite Karaite Association, an interesting
lecture on "The Golden Age of the Jewish Kingdom" during the time of
David and Solomon. All are invited.

al-Shubban, no. 4, 2 June 1937
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PLATE 12: The Annual Festival of the "Lycée Juifs"

Last Sunday (27 June 1937) the "Lycée Juifs" celebrated its annual festival.
Many participated, an indication of the respect and encouragement the school
enjoys. The festival was a great success. The orchestra of the Young Men's
Israelite Karaite Association was the chief joy of the festival. Ibrahim Husni,
head of the acting group in the association, directed all the numbers.
al-Shubban, no. 6, 2 July 1937.

Comments on Gudrun Kraimer’s book, “The Jews in Modern Egypt, 1914-
1952” (published 1989)

This book, written by Gudrun Kraimer, reflects tremendous work in
preparing it. Its bibliography references depended on 24 primary sources, 27
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periodicals and magazines, and almost 250 secondary sources, including
books written on various aspects and activities of the Jews in general. That’s
besides many interviews.

Compared to the part written on the Rabbanite Jews, the part on the
Karaite Jews is poorly researched, poorly documented, and includes unfair
statements. It’s poorly researched because the author did not depend on any
Karaite primary sources such as the minutes of the Karaite religious council
from 1901 until 1972. She stated that she could not find the books, “al-
Qarrd’iun wal-Rabbanim” by Murad Farag or “Le Karaisme” by Simon
Szyszman. These two books and the minutes of the Karaite religious council
could be found in the library of the Karaite community in Ramlah where I
assume she found the volumes of the two Karaite magazines, “al-lttihad” and
“al-Kalim.”

It’s poorly documented, as many of the footnotes do not pertain to what
they refer to, as we will see later.

The author depended on the Encyclopedia Judaica to give the reader an
idea about who the Karaites are, about Karaism and its dogma, and finally,
how Cairo became the center of Karaism.

She stated that the relationship between Rabbanites and Karaites was
harmonious most of the time, as reflected in a certain number of intermar-
riages. Then, she stated that the rift is widened again in the 12" century by
Moses Maimonedes. She forgot to mention that the rift between the two
communities started during the 10" century when Sa‘adia al-Fayyimi de-
clared that the Karaites are complete apostates. Contrary to what she stated,
when Maimonedes came, he stated his views that the Karaites “should be
treated with respect, honor, kindness and humility, as long as they do not
slander the authorities of the Mishnah and the Talmud. They may be associ-
ated with and one may enter their home, circumcise their children, bury their
dead, and comfort their mourners.” (Encyclopedia Judaica, English, X p.
781)

Then she stated “the majority of Karaites were poor.” Allow me to
quote what al-QudsT wrote about the Karaites of Egypt during the first half of
the 20™ century (“The Karaite Jews of Egypt 1882-1986” pp. 16, 17): “At the
turn of the century, members of the community took steps to improve their
status and the local newspapers al-Liwa and Misr took note of the improve-
ment (al-Tahdhib No. 2, 11 October 1902). By the first quarter of the 20™
century many young men graduated from Egyptian and European universities
as physicians, lawyers, engineers, and teachers. From 1901 to 1956 there
were more than 40 physicians, 50 engineers, 25 lawyers, and 25 teachers in
this small community. That is beside many others who graduated from the
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faculties of commerce, science, agriculture, and from other academies.
Women also had their share in education.

Gradually members of the community began to enjoy prosperity and
some became quite rich. Certain families had farmland in addition to their
businesses. The ‘Abd al-Wahid family was nicknamed “The Gold Kings.”
The Murad “Mordokh” family owned the largest and most modern of gold-
plated jewelry plants. Among the best known jewelers were members of the
Lisha’ and Mas‘tdah families. A member of the Mas‘Gdah family, Lieto
Bartikh Mas‘@idah owned the largest and best recording company in the east,
“Odéon.” This company was the sole contractor for, among others, Umm-
Kulthim, the superstar of Egypt and the Arab world for over fifty years.

Two members of the Darwish family established the most modem fa-
cilities to process shrimp for export to Europe and the United States.

Al-Saghah, which was the center of gold and silver smithing, was al-
ways associated with the word, Karaites. During the first half of the 20th
century, there were at least 60 stores owned by Karaites, that is, besides
many other businesses associated with working with gold and silver that
were also owned by Karaites. The Shamwel family owned the biggest store
in the country that deals with chemicals for industrial needs.

Shalom Misa Pessah was credited with providing Egypt, as well as
other countries of the Middle East, with “Primus stoves” when, at the time
(during World War II); it was almost impossible to import them from any
other country. (“Primus stoves” were the most common kitchen appliances
at the time.)

Few Karaites were in the financial field, although some were account-
ants or officers in banks. Jacques Mangubi was considered one of the
founders of the Bank Misr.

This was the real status of the Karaite Jews in Egypt. In this community
of five thousand persons, there were no more than one hundred fifty persons
whom we would consider “poor.” Others could be considered upper or lower
middle class persons, and a good number were considered to be either rich or
very rich.

So, when Kraimer stated that the majority of Karaites were poor she was
very far from the truth.

At the bottom of page 25 the author states, “This distance was expressed
in the separate communal organization maintained by the Karaites, which,
however, like that of the Ashkenazim, was not officially recognized by the
Egyptiangovernment. The status of the Ashkenazim of Egypt was completely
different than that of the Karaite.The Ashkenazim of Egypt were considered
a part of the Jewish mainstream, that of the Sephardic community, and there
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was no need for separate recognition. On the other hand, the Egyptian
authorities had a different idea about the Karaites of Egypt.

1.

In 1890, the authorities confirmed that the Karaite community is
separate and independent from the Rabbanite community, and thus
acknowledged the position of Hakham Mangibi the chief of the
Karaite community as Hakham Akbar. When Hakham Mangtbi died
on April 2nd, 1906, delegates from the Khudaywri ‘ Ahbas the second,
from the government, and the entire local and foreign communities
attended his funeral. See Plate 2.

. Hakham Abraham Cohen (1920-1933) was officially recognized as

the “Head,” “Ra’s” of the Karaite community on March 31, 1921.
Accordingly, he was formally invited to attend all official
ceremonies. See Plate -1-a & B.

. Yusuf lbrahim Marzliq, as the acting chairman of the Karaite

community, was invited to be at the main railway station of Cairo to
welcome King Fartiq on May 6, 1936. See Plate 2-a.

. Hakham Tobiah Levi Babovitch (1934-1956) was invited to many

official ceremonies. In 1936, he was invited to join other religious
leaders in the procession of King Fu’ad and in the procession of the
Unknown Soldier in May 1953. See Photos in chapter-8.

On October 26, 1952, Muhammad Nagib visited the Mosheh al-Dar’1
synagogue, the main synagogue of the Karaite community of Egypt.
I think this official visit is an official acknowledgment that the
Karaite community is an independent community.

He was also invited to attend the military p that was held on March
21, 1954 in honor of King Sa’iid ‘Abd al-Aziz al Sa‘td. See Plate 2 b.
The minutes of the Karaite religious council held in Mosheh al-Dar‘1

synagogue recorded the names of the dignitaries who attended the
Funeral of Hakham Tobiah. See Plate 5.

The author then touched on the activities of the youth of the Karaite
community, and here she made a real mess. In fact, she had no idea of what
she was talking about.

On page 26, the author states that “a Karaite youth club called Jam ’iyat
(Union) al-Shubban al-Isra’tliyin al-Qarrd’in bi-Misr was active on behalf
of social and culture reform and worked for a culture-religious revival on the
Jews of spiritual Zionism. It found a forum in several Karaite papers, such as
al-Ittihad al-Isra’ili (1924-1930), al-Shubban (1937) and in al-Kalim (1945-
1957).” The author in this statement failed to put the events correctly as she
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depended on unreliable sources and she had no way to confirm them. Allow
me, if you will, to correct this statement:

1. On December 3, 1921 Gam 'iyat al-Ittihad al-Isra’ili was established.
It published its first issue of al-lttihad al-Isra’ilt on March 24, 1924,
and the last one in 1929.

2. In 1936, Gam'iyat al-Shubban al-Qarra’in was established on the
same basis and with the same goals of Gam ’iyat al-Ittihad al-Isra li.

3. On April 17, 1937, both associations were united under the name
“Gam'iyat al-Shubban al-Isra’iliyin al-Qarra’in”. The new asso-
ciation published in 1937 the short lived “al-Shubban al-Qarra’in
(April 1937-November 193). The Karaite community stayed without
any magazine until 1945 when al/-Kalim was published, which

remained in publication until June 1956.

Now let me discuss some of the data given in this part and in other parts
of the book about the number of Rabbanites and Karaites, along with data
given by other scholars.

In his book, “The Jews of the Middle East 1860-1972,” Hayyim Cohen
put the number of the Jews at 60,000, with no mention of Rabbanites or
Karaites.

In “The Jews of Egypt, a Mediterranean Society in Modern Times,”
chapter 4, page 34, Shimon Shamir put the number of Karaites at 3,468 in
1947, while Gudrun Kraimer in her book, “The Jews in Modern Egypt 1914-
1952,” put the number of Karaites at 3.486 (maybe a printing mistake). The
major mistake here is that Gudrun Kraimer, on page 24, gave the number of
Karaites in Egypt at 5,264 in 1937 and at 3.408 in 1947. She did not explain
where the 1,856 Karaites went or what happened to them. In 1947, I was 28
years old, a very active member of the Karaite community, as the chairman
of Ahabat ha-Torah Association, and secretary of “The Young Men Israelite
Karaite Association.” I was well aware of what was happening in my com-
munity. Since I remember my childhood years until 1947, there was no
immigration among Karaites at all. Maybe the author can explain to us what
did happen to almost one third of the Karaite community? We hope she can
do that.

Now let me end my comments by talking about the footnotes in her part
about the Karaites on pages 190-195:

Footnote 40 - At the end of the statement, there is not one word in
“al-Ittihad al-Isra’tli’ of May 18, 1924, that supports the
author’s claim.
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“The Karaite synagogue Miisa Dar 7 is still to be found in the
Khurunfish quarter near Midan al-Jaysh.” The Mosheh al-Dar‘1
Synagogue is in ‘Abbasiyah and not in Khurunfish. The Khurunfish
quarter is about seven miles south of Midan al-Jaysh.

Footnote 41 -The author picked up some names by random from the
list of names of members of the General Assembly of the
Karaite community. Some of these names like “Tawil and
Shammas” (not Shamma‘, which is a Rabbanite name) had
nothing to do with community affairs. As of the two issues of
al-Kalim, of March 16, and April 1, 1945, there is nothing in
these issues that supports the author’s claim.

Footnote 42 - There is nothing in the issues of a/-Kalim, of May 15,
1945, and June 1, 1946, that supports the author’s claim.

Footnote 47 - It refers to a statement in which the author mentions
that the Karaite community of Egypt maintained three syna-
gogues and two schools in the late 1930s. In 1945, it also
established a social center for the poor.

1. The Karaite community of Egypt never had more than two
synagogues. One is in the Karaite quarter, the Rab Simhah
Synagogue, and one is in ‘Abbasiyah, the Mosheh al-Dar’t
Synagogue.

2. In 1930, the Karaite community had three schools: one
kindergarten, a second one for boys, and a third one for girls,
which was closed for good in 1943.

3. The Karaite community never established a social center for
the poor.

Footnote 48 - There is nothing in al-Ittihad al-Isra’tli that supports
the author’s claim.

Footnote 49 - There is nothing in the a/-Kalim, February 16, March
16, and April 1, 1945 issues.

I have all the issues that were published by the Karaite Jews of Egypt:
al-Thadhib, al-Ittihad al-Isra’tli, and al-Shubban al-Qarrd’in, and al-Kalim.
I welcome any comments regarding what I stated above.

Comments on Joel Beinin’s book, “The Dispersion of Egyptian Jewry”

Joel Beinin is a professor of Middle East History in Stanford University.
He is well known for his views on the Palestinian question on the relation
between Jews and Arabs and on the Zionist movement. In his book “The
Dispersion of Egyptian Jewry”, Professor Beinin had to write on Karaites as
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they were part of the Jewish population in Egypt. He was unfair as he labeled
the Karaite community as “an Arab Jewish community”. He underestimates
the contributions of two members of the community: the scholar Murad
Farag and the composer and singer Da’aid Husni. That is in addition to wrong
statements about both individuals. Here is a summary of what happened
between professor Beinin, al-QudsT, and David Ovadia the chairman of the
board of the Karaite Jewish community of San Francisco, California, USA.
One day during the month of June 1991, Dr. Beinin called to introduce
himself to al-QudsT and asked for some help regarding the subject of Karaite
Jews of Egypt. His response was positive.

In July of 1991, al-Qudsi received an eleven-page memo entitled, “The
Dispersion of Egyptian Jewry.”

The memo described what topics and issues Dr. Beinin planned to
cover, what countries he planned to visit for his research, and finally, ques-
tions to be addressed.

In April 1997, a friend of al-Qudi, Mr. David Lisha’, a Karaite from San
Diego, downloaded an article from the Stanford Humanities Review on the
web. To al-Qudsi surprise, Professor Beinin was the author.

The article contained writing on the Karaite community of Egypt.
Professor Beinin never showed Mr. al-Qudsi the aricle before posting it in
the web, although he made use of what al-QudsT shared with him. In al-
QudsT’s view, and that of those who read it, the article contained serious
mistakes, misrepresenting the Karaite Jewish community.

Nevertheless, al-Qudsi wrote to Dr. Beinin explaining that his three-
page article contained serious mistakes and inaccuracies, and he corrected at
least six of them.

I.  The article states that the Karaite religious council was reorganized
in 1901, which indicated that before 1901 there was a Karaite reli-
gious council and that is incorrect.

II. The statement was recorded in al-Kalim on April 1945, not March
1, 1945. No journal issue appeared in March 1, 1945 (Footnote 29)

III. The word Millah means religion Din. The plural is Milal. During

the first decade of Islam, al-Nizam al-Milly, was established to
regulate the affairs of all non-Muslims. The government of the
Ottoman Empire accepted that system for the same purpose
(Footnote 28). So if the word Millah meant ‘people’ in Turkish, it
has nothing to do with al-Nizam al-Milly.
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IV. In footnotes 30, 40 and 45, Ridwan is cited as the writer of the
pertinent articles. The writer of these articles was Mattatiah Rason
al-Sirgani.

V. The name Gam 'iyat al-Shubban al-Isra’tliyin Qarrad ‘in should be
translated, ‘The Young Men’s Israelite Karaite Association.’
Moreover, this association was established in March 30, 1937, not
in 1945.

VI. The article states that, according to al-Kalim, Karaites wore
Sharawil and Fezes. The article is cited to prove the point that
Karaites were Arab Jews until their last days in Egypt. However,
this article was written to describe the clothes they wore during
Muhammad ‘AlT’s reign from 1804-1848.

The head of The Rabbanite community at the time, “Ya‘qiib Qattawi,
wore traditional Islamic attire.

In his reply, Professor Beinin apologizes for not sending me the article.
But he seems to miss the point. For instance, he implies in his letter, that my
objection to avoid his labeling of the Karaite as “an Arab Jewish community”
is based on, in his words, “the fact that the Arab culture is now commonly
seen as a bad thing.”

I find such an accusation unjustified and a distortion of my intentions.
First, if it were true that I wanted to disassociate Karaites from Arabs, I
would not want him to mention the author, Murad Farag, who wrote most of
his 30 books in literary Arabic. I would also want him to avoid any mention
of Da’ud Husni, a beloved composer throughout the Arab speaking world.

Second, I explained to Professor Beinin why he thinks it may not be ac-
curate to label the Karaite Jews of Egypt as “an Arab Jewish community.”
Until the Karaites left Egypt in large numbers, the large majority of Egyp-
tians, Muslims, Christians and Jews felt that they were just Egyptians. The
Arab identity was not strong at all. For instance, until the fifties only the
label ‘Egypt’ appears on stamps, as opposed to the current practice of putting
the label “Arab Republic of Egypt.” I expected Professor Beinin, a historian,
would recognize this subtlety.

6-In June of 1998, I received a complimentary copy of Professor
Beinin’s book, ‘The Dispersion of Egyptian Jewry.” Along with the book
Professor Beinin wrote a letter thanking me for his help. After reading the
book, I was very concerned about what he wrote. The concern was
expressed to Professor Beinin in a letter dated May 9, 1999, from the
president of the Karaite Jews of America, Mr. David Ovadia.
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Among others, we repeated our dismay about his description of the
community, of the author Murad Farag, and of the composer Da’ad Husni.
He states incorrectly that Murad Farag wrote zagal. He never mentioned that
Murad Farag produced “a long series of scholarly works all in Arabic. Some
dealt with modern Egyptian law, but most of them were devoted to biblical
exegesis, Karaite law, Hebrew grammar, comparative Arabic-Hebrew philol-
ogy, and kindred subjects.” He never mentioned that Murad Farag defended
Hayyim Kahanah, a Rabbanite accused of “ritual murder” (while none of the
Rabbanite attorneys accepted defending him) and succeeded in proving his
innocence.

He stated that Da’ad Husni converted to Islam, which he never did. He
attributed the success of Layla Murad to the famous singer and composer,
Muhammad ‘Abd al-Wahhab, and not to Da’tid Husni who earlier composed
two famous songs that brought success to Layla Murad. F.N. 2

7-Professor Beinin replied promptly on May 12" as he was leaving for
Israel very soon. He acknowledged that he regretted his mistake regarding
Da’ad Husni, but he did not acknowledge his misrepresentation of the author
Murad Farag.

On July 6, 1999 David Ovadia, the chairman of the KJA, sent a strong
letter to Dr. Beinin objecting to what is written in the book, “The Dispersion
of Egyptian Jewry” (the 3-page letter is shown in Plates 13a-c).
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July 6. 1999

Professor Joel Beinin,

Stanford Untversity

Department of History

Stanford, California 94305-2024
PERSONAL AND CONFIDENTIAL

Dear Professor Beinin:

Thank you very much for responding promptly te our comments on your book,
and for sending your response before leaving for Israel. Your response

indicated to us. however, that our point is still not clear For the sake of brevity
and clarity. we shall first discuss specific statements you have made.

"The book was intended to raise debate, and I am glad it did."”

Regrettably, we do not share your enthusiasm. The reason is that. in our view,
you are presenting the Karaites in a way that is both inaccurate and unfair, as
we will attempt to show in this Jetter. As a result. we fear that any debate will
have the wrong focus, and will not be productive.

"Although there were certainly instances of persecution and discrimination in
the Arab and Muslim world, the overall picture is quite different..”

The Jewish community in Egypt did not suffer from much of the virulent
antisemitism that our brethren in Furope experienced only for too long.
Nevertheless, throughout history. we were second class citizens at best. We
also did experience very dark days. and while you were still writing your book,
Mr. El Kodsi personally wrote to you about suffering that occurred in the late
sixties: the incarceration of all Jewish males between the ages of eighteen to
sixty years in the detention camps of Abu-Za'bal and Tura. They were poorly
treated. and some were even sexually molested. The only crime they
committed was being Jewish. You ignored the suffering in your book.

Plate 13a. 1 page of the letter.
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"You take issue with my calling the Karaites an Arab-Jewish community."

The objection to this label is not based on cultural bias against the Arabs as a people. We
do recognize that we share, respect and cherish many of their customs. There are two
reasons for our objecting to the designation.

First, you are missing a subtle point concerning Egyptian national sentiments. Until the
end of World War I, Egyptians. whether Moslem, Christians, or Jews, did not consider
themselves Arabs in the sense that is now familiar. The word Arab never appeared on
Egyptian stamps. and the Arab league did not exist. Everyone feit Egyptians. The Arab
identity became relevant only after the war, with the rise of Arab nationalism. Jews,
whether Karaites or Rabbanites, were never part of that movement. As Arab nationalism
was on the rise, hostility towards Jews, as well as other minorities such as the Armenians
and the Greeks, grew stronger. All these groups, many of whom felt Egyptian, left the
country. We would have much preferred the title " an Egyptian-Jewish community".

The second reason for our objection to the designation "an Arab Jewish community" is that
you singled us out for that label. The Rabbanite community got a different treatment. It is
our view that you took pain to portray them instead as sophisticated cosmopolitans. There
is no basis for this distinction. Several Karaites. including Mr. Mourad El Kodsi and Mrs.
Sarah Mangoubi, held positions of leadership in the Rabbanite school systems, which were
French speaking. Many Karaite doctors served in the Jewish hospital, where French was
the main language. The community was multilingual, as in addition to French and Arabic,
a few spoke Greek, Turkish, and Russian.

"The one issue that you raise aboui which 1 am deeply dismayved is the matter of whether
Da'ud Husni converted to Islam. 1 do not have research notes with me here, so I am not
sure ..

This is a very disturbing statement. First, this should not be the only issue that dismays
you. The other issues are also of deep concern to us as well.

Sccond, your statement indicates that, when it comes to your research on our community,
accuracy was of little concern to you. We were available to answer all your questions, yet
you did not find it relevant to take the time and check the facts with us. When a Stanford
scholar is cavalier about facts regarding our community, he is sending signals to other
academics that anything is fair game when it comes to Karaites.

Regarding Da'ud Husni, included are copies of our Rabbinate's records that contain
relevant information on Da'ud Husni.
Plate 1, taken from marriage records # 5 from 1901 to 1912. Indicated is the fact that
Da'ud Husni is married to Mary Eliyahu Firuz on December 24, 1905.
Plate 2, taken from marriage records # 6 from 1913 to 1927. The records indicate
that Da'ud Husni married Miriam Shalom Mass'udah on February 2, 1920.
Plate 3. taken from page 114 of death records. Da'ud Husni died on Friday
December 10, 1937, or Tebet 7, 5928 according to the Hebrew calendar.

Plate 13b. 2" page of the letter.
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According to Karaite tradition in Egypt, the names of those who converted to any other
faith were deleted from the records, and they could not be buried in the Karaite cemetery
of Al-Bassatin. Da'ud Husni was buried there.

"When [ used the phrase "reform Karaism" as a description of the San Francisco area
community this was not to suggest Rabbanite Reformism, but rather to indicate that
religious practices have changed to accommodate conditions in America”

You could have said just that. Besides, Orthodox, Conservative, and Reform traditions arc
to be found in America. Qur synagogue and service in San Francisco resembles most
those of the Orthodox

We would also like to recall other issues in our first letter to which you did not respond.
The first is the role of Da’ud Husni in Laila Murad’s career. [t is our view that Husni
made Laila famous with the composition of two songs (Hairana Leh hein El'Elub, and
Hoa El'Dalaa Ya'ani Khissam). Yet all the credit for Laila’s fame went to * Abdel Wahab.

The second issue is that of Murad Farag’s writings. We are not aware of any writing in
Arabic by Murad Farag that is not in the literary language. We would be grateful if you
can show us any in the colloquial language. or Zaghl!

This is not the first time that historians misrepresented the Karaites. We were available to

answer all your questions. What is shocking and surprising is that in this case, a historian
from a leading American university has joined the chorus. and others will quote the book.

Sincerely,

David Ovadia
President, Karaite Jews of America

.
Enclosure

Plate 13¢.3" page of the letter. The whole letter is based on information
given by Murad Al-Qudsi and Dr. Rami Mangubi.
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Plate 1: Marriage Records of the Karaite Jews of Egypt #5 trom 1901 to 1912 shows
that Da'td Hayyim Levy married to Mary Miisa Firiz “Abd al-Wahid on December 24,
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Plate 2: Marriage Records of the Karaite Jews of Egypt #6 from 1913 to 1927 shows
that Da’id Husni Levy married to Miriam Shaloom Eliyaha Mass dah on February 22,

omle LTV GE5Y 0 i

-(')3"

Tebet (December 10, 1937).

Plate 3: Death Records of the Karaite Jews of Egypt. Page 114 shows that: Da'ad
Hayyvim Khidr Levy (Husni) age 67 resides in *Abbasiyyah died on Friday the 7th of

Plate 14: Proves that Da’ad Husni, who was born a Jew, married twice, and

died as a Jew.
letter in Plate 13b.

“Plates 1 through 3” are referenced by the 2™ page of the
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Chapter II

How the Community Was Governed

How the Community Was Governed

During the last quarter of the 19th century, the Hakham Akbar, or chief
rabbi, was considered the head of the community, responsible for its welfare
and activities. Since the Hakham Akbar did not have his own financial
means to run the community, he depended on wealthy members of the com-
munity for support. It was in this way that the Hakham Shabbethai Eliyahu
Mangiib1 was appointed Hakham Akbar of the Karaite community in Egypt
in 1876.

During the 19" century, with authority in the hands of the Hakham
Akbar and the leaders of the community, a patriarchal system was the basis
for governing the community.'

In 1882, the British, in a move to protect the reigning Khudaywi of
Egypt, Tawfiq (1879-1892), occupied the country. Several months later, the
head of the American missionaries, Dr. Linson, was able to help Hakham
Mangiibi establish good relations with the British consul, Sir Evelyn Baring
(Lord Cromer).?

Hakham Mangubi also had a good relationship with the Khudaywr of
Egypt, Tawfiq. In view of this, it was not difficult then for Lord Cromer to

"It is interesting to note that from the 15™ century until the end of the 19™ century, each one of
the community leaders in Egypt assumed the title a/-Mu ‘allim. In the library of the Karaite
community in Ramlah, Israel, there are many documents to indicate this.

% In a bulletin written and distributed by Farag Rason al-Sirgani, one of the members of the
religious council of 1901 stated this fact. In late September of 1883 Lord Cromer visited
Hakham Mangiibi in his office in the Karaite Bét-Din in Khurunfish (Cairo).
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help Hakham Mangibi obtain recognition from the Egyptian government that
the Karaite community was an independent one, and Hakham Mangtb1 was
its head.” When ‘Abbas, the son of Tawfig, became governor of Egypt in
1892, Hakham Mangtbi found no difficulty in obtaining his support. Most
likely, Tawfiq, ‘Abbas, and also Lord Cromer found in Hakham Mangibi a
helpful friend. He was born and educated in Turkey, where the Sultan at that
time still considered Egypt part of the Turkish Empire. It is safe to assume
that this relationship helped Hakham Mangibi introduce his administrative
reforms. In 1900, Hakham Mangibi succeeded in getting together enough
leaders and members of the community to form what could be considered a
general assembly that “chose” and “elected” the members of the first reli-
gious council the community ever had. However, no mention was made as to
how those members were chosen or elected. This “general assembly” had
another task to accomplish: to write down the first internal code for the
community (PL 1).

The First Internal Code

There were 26 articles in the code: articles 1 and 2 stated that the com-
munity had elected the aforementioned members to represent them and that
their election was an admission by the whole community that those elected
members, headed by the Hakham Akbar Shabbethai Eliyahii Mangibi,
formed the “religious committee” al-langnah al-milliyah. In case of death or
resignation, the elected members had the right to appoint a new member of
the committee (article 3).

Article 4 stated that the elected members have to take an oath for their
new office in the main synagogue in Harat al-yahtid in Khurunfish. The text
of the oath was: “On this Holy Torah 1 swear to carry out my duty, for
which my community has elected me, truthfully and honestly” (PI. 2).

The responsibilities of the “committee” were defined in articles 5 to 13.
The “committee” was like a government within a government. It was respon-
sible for all of the administrative, religious, and judicial matters of the
community.

Articles 14 to 19 stated the sources of revenue: what they were, how to
keep records of revenues and expenditures.

How to keep records of births, engagements, marriages, divorces, and
deaths is described in article 20.

3 In Egypt, until 1890, there was only one recognized head —Ra’is —for both the Rabbanite and
the Karaite communities.
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Articles 21 and 22 explained how to acquire certain certificates and their
charges.

As for taxes levied on performing certain religious responsibilities, such
as engagements, marriages, circumcisions, and deaths, it was left to the
committee to decide the amount levied on each, according to the person’s
financial status, and the amount had to be recorded in special records (articles
23 t0 25),

Article 26 indicated how to amend the code. Finally, the code stated that
the head of the community was Hakham Shabbethai Eliyahtt Mangiibi, and
that all revenues must be kept in the care of Da’td Ishaq Lisha‘, who was
also the gabbay of Rab Simhah synagogue.

The Religious Council

From 1901 to 1940, when the religious courts were formed, the religious
council was the only body responsible for all community activities: birth and
death certificates, marriage and divorce documents, the operation of the
synagogues and the schools, the welfare of the community. This included
taking care of the health and the educational needs of the poor and providing
the community with the needed rabbis — hakhamim, cantors — hazzanim, cir-
cumcisers — mohalim, and ritual slaughterers — shohatim.

Between 1901 and 1940, the religious council acted as a civil court, a
religious court, a conciliation committee, and even a probate court.’

In 1940 a religious court was formed, followed by a religious court of
appeal in 1947. Hakham Tobiah Levi Babovitch chaired both courts; each
had two regular judges and two alternates.

The laws of the land, the internal and personal status codes, and the laws
of the Torah guided the religious council and the religious courts in their acts
and rulings.

Until the first quarter of the 20" century, Karaites preferred to take their
disputes to the religious council. In rare cases, when one or both parties had
foreign protection, they preferred to have their cases adjudicated by the con-
sulate of their home country. In some cases when a Muslim or a Christian
native had a case against a member of the Karaite community, he would take
his case to the religious council, knowing well that the council would be
fair.?

4 Minutes of 3 November1901; 21June 1921;27 March 1923; 9 February 1926; and 7 January
1935, respectively.
3 Minutes of 28 February 1910.
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For 40 years, the minutes of the religious council were filled with legal
disputes between members of the community: cases of verbal and physical
assault, maltreatment, divorce, broken engagements,® inheritance, endow-
ments, and the desire to marry a second wife.”

The religious council would normally meet weekly but, if necessary,
twice or three times a week. In some cases, the minutes were fully recorded,
especially when the council was looking into legal matters. On other occa-
sions, reference to the topic was considered sufficient. The minutes were
recorded in Arabic, although on one occasion, during the time of Hakham
Abraham Kohen, the language of discussion and parts of the minutes were
recorded in French.® The council was looking into an important legal issue
and wanted to be sure that the Hakham understood every word said. The
council was investigating article 63 of the first draft of the personal status
code of Murad Farag, which states that it is forbidden for Karaites to marry
non-Karaites (P1. 3).

The schools and the lottery dominated most of the sessions of the reli-
gious council until 1929. One example is a detailed record of an incident in
which a Karaite lottery vendor tricked the winner of the first prize on 19 May
into believing that the ticket was worthless, obtained the ticket from him, and
cashed it for himself. The investigation was completed in two long sessions,
after which the winner, which was a Muslim barber, obtained the money and
the vendor received a penalty.’

At each session of the council, a member was chosen to record the min-
utes.'” It was up to the understanding of that member to record correctly the
proceedings of the council, which until 1940 used to be simply an adminis-
trative council, a religious council or even a religious court. Usually, both
Hebrew and Gregorian dates were recorded, but in a very few cases, only one
was used.

® Engagements were entered in a special record, and were considered a legal step towards
marriage.

7 That was common practice for Karaites as well as Rabbanites in the Muslim East (minutes of
7 January 1935). Rabbanite practice, however, ended much earlier (1914).

¥ Minutes of 29 May 1924.

° Minutes of 21 and 22 May 1901. The vendor was ordered to clean the area around Rab
Simhah synagogue and around the Karaite Bér-Din for one week during which he was put
under hérem (ban). He was not allowed to speak to anyone, nor was anyone else allowed to
speak to him.

"% This is clear from the style of writing. From 1916 a secretary for each council was elected or
nominated.
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There are six volumes of the minutes from 1901 until 1971 and from
1971 until 1984 the minutes, recorded in a notebook, gave no details of mat-
ters discussed.

From the beginning in 1901, the elections had to be supervised by the
deputy governor of Cairo. The internal and personal status codes had to be
approved by the Ministry of the Interior.

In many cases communication with the Ministry of the Interior was
direct, while in other cases, it was through the governor of Cairo (Pl. 4).

On Monday, 2 April 1906, Hakham Mangtbi died. Farag ‘Abd-Allah, a
member of the council was asked to carry out the legal and religious respon-
siblities of the hakham, al-mas’uliyat al-shar ‘iyah wal-diniyah, which he
proceeded to do very effectively and without pay. Da’ud Ishaq Lisha‘, also a
member of the council, acted as chairman of the religious council and to the
community at large. A letter was sent to the governor of Cairo informing him
of the change, and another letter was sent to Russia requesting a new
hakham."

On 1 February 1907, Ahariin Kefili became Hakham Akbar for a three-
year term, but he did not stay long in office. The religious council felt that
KefilT had given a written consultation in a matter of inheritance that contra-
dicted the written law and the Karaite tradition. The council terminated his
responsibilities and settled all financial matters with him, whereupon
Hakham Kefili returned to Russia.'?

In Egypt, at that time, there were no more than twenty members of the
Karaite community who were very well educated in the field of the law and
who could have effectively carried out the responsibilities of the Hakham
Akbar. Yet it was common and even preferred among Karaites and Rabban-
ites to look for a Hakham from another country. So Hakham Berakhah
Kohen was called in from Jerusalem and was appointed by the general
assembly on 5 December 1907.

When Hakham Kohen died on 15 March 1915, Abraham Mangibi, the
son of Hakham Shabbethal Mangilibi was appointed acting hakham; he also
became responsible for all the community affairs in the Karaite Bér-Din.

At that time (1915), it was felt that new elections were due and, of
course, the internal code needed to be changed. The committee drafted a
new internal code entitled “The Religious Council Code” (Qaniin al-Maglis
al-Milly). According to this code, elections were held on 13 August 1916.

" Only the Hakham Akbar was regarded by the authorities as the head of the community and
the religious council.
"2 Minutes of 12 September 1907.
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The Second Internal Code

The new code contained 58 articles:

Article 1 stated that the community had a religious council of twelve
members elected from among those who received the majority of the votes.
They were responsible for looking into the community affairs and to run
them in a manner that will be mentioned later.

Articles 2 to 23 were devoted to electors and candidates and the forma-
tion of the religious council. Article 2 gave the right to vote to every
member of the community who was 18 years or older, of proper conduct and
with no police record. To be a candidate, however, one had to be at least 25
years old, of proper conduct, with no police record, and must know how to
read and write.

Article 17 stated that the term of the council is three years, while article
18 made it clear that elections should be held thirty days before the end of the
term. The chairman of the council is the one who receives the majority of
the votes (article 22).

Articles 24-39 defined the rights and responsibilities of the religious
council. Article 24 stated that the council is responsible for looking into and
administrating all that the community owns, including real estate or other-
wise. The council is also responsible for the welfare of the whole
community from both the cultural and religious points of view. The council
has to look into the legal matters according to the Karaite law and the law of
the country in a fair and just manner. Article 25 gave the religious council
the right to investigate civil suits between members of the community when
both parties agree that the council arbitrates between them.

For the first time the term “general assembly” was mentioned: how it is
formed, how often it meets, and what are its responsibilities. The code
defined clearly when the religious council abides by the decisions of the
general assembly and when these decisions are on a consultative basis only
(articles 40 to 45).

Articles 46 to 57 were about the “general chairman,” al-Ra’is al-‘Am.
While in all the code there was no mention of the word Hakham Akbar,
which is very unusual, article 46 stated that the “general chairman” is ap-
pointed by the general assembly by a majority of votes. Article 47 stated that
“that chairman” is the person responsible for officiating marriages and for
looking into divorce cases, as well as other religious duties. Why then did
they avoid mentioning the word Hakham Akbar, when all the aforementioned
duties are carried out only by him?
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Articles 50 to 57 defined precisely what the “general chairman™ can or
cannot do.

Article 58 described how to amend the internal code.

Comparing the two codes, the second code clarified some of the ambi-
guities in the first code: as to who is eligible to be a candidate, who has the
right to vote, the responsibilities of the general assembly and that of the
“general chairman” (Hakham Akbar).

According to the new code, elections were held on 13 August 1916. On
2 March 1917, the general assembly was formed of twenty-eight members
representing most of the Karaite families.

Because of personal disputes, however, the council was unable to do ef-
fective work, and some members refused to attend the sessions. The
remaining members of the council continued on while efforts were made to
put an end to the misunderstanding between some of the members. The
council dragged its feet until new elections were held on 2 January 1921.

The first item on the council’s agenda was the monthly payments,
known to Rabbanites and Karaites alike as al ‘Arikhah.”” At the meeting, it
was decided that during Passover each member of the community should
double his donations to help poor families meet their holiday needs.

With the new council, there was also a new Hakham Akbar, Abraham
Kohen, who came from Turkey at the end of 1920 and became Hakham
Akbar of the Karaite community in Egypt. In fact, he was the Hakham who
headed the elections committee at the time.

As the community’s affairs began to become more complicated, and as
the Hakham did not know Arabic, the religious council decided on 1 January
1924 to consider its chairman the responsible member to deal with commu-
nity affairs. A letter outlining the decision was sent to the governor of Cairo.

In 1922, Egypt succeeded in gaining its independence and became a
sovereign country. New reforms took place in all branches of the govern-
ment and throughout the country." The same spirit of reform was felt in the
minority communities."” It was timely then, under pressure from the “Israel-
ite Union Association,” that efforts were made to hold new elections on
Sunday, 31 December 1924. The new religious council was faced with many

13 Every financially capable male over 18 years old had to pay to the Karaite Bét-Din what-
ever amount he could afford. The revenue from the ‘Arikhah was an important part of the
budget.

' Egypt was declared a sovereign country in 1922.

'* During this period, the Rabbanite community built an ultra-modern hospital in Ghamrah, in
the western part of Cairo, and an ultra-modern school in ‘Abbasiyah, in the eastern part of
Cairo.
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problems, one of which was the Karaite settlements in Jerusalem. This
problem persisted until Jerusalem was lost to the Arabs. When, after the Six
Day War, Israel regained the old city, it started to renovate its buildings and
returned the renovated synagogue of ‘Anan to the Karaite community in
Israel, but it refused other claims, because the Karaites had no deeds to
support their claims. Where are those deeds? Who is to be blamed for their
loss? Would it be the people who were in charge of these settlements in
Israel or the various councils that governed the Karaite community in Egypt,
which had owned these settlements through endowments since the 14™ cen-
tury? The council of 1924 as well as the councils that preceded or followed
could have acted more firmly to preserve the community rights in these set-
tlements.

Another related problem arose in 1924 and again in 1934. Ten Karaites
requested financial help to move to Jerusalem to settle in the Karaite settle-
ments there. The council, claiming financial hardship, did not take any
action. In both cases, one rich member of the council or of the community
could have covered all of the expense, or the council could have started a
campaign to collect money for those who wanted to leave.'

With this religious council certain legal problems arose, and again, the
council failed to act intelligently. Some members of the Rabbanite commu-
nity expressed the desire to be affiliated with the Karaite community and to
marry Karaites.'” The religious council and the general assembly met several
times but failed to reach a decision on the request. Murad Farag was the
head of a group that called for better understanding and closer relationships
with the Rabbanite community. Hakham Kohen agreed completely with this
group, yet he made it clear that as the Hakham Akbar of the Karaite commu-
nity of Egypt, he had to abide by the decisions of the Eupatoria convention."

Polygamy was another legal problem. Hakham Kohen found great
understanding from Murad Farag in solving this problem (see below under
“Chief Rabbis”).

Another problem was the need to rewrite the internal code and to com-
pile, for the community, a complete and accepted personal status code,
especially in view of the various judicial reforms that took place in Egypt at

'® Minutes of 12 October 1925 and 30 May 1934.

7 One case was recorded in the minutes of 31 May 1926; another case was published in detail
in the local newspapers and also in a/-/ttihad (a Karaite magazine) from 16 June to 14 July
1925, Nos. 5,6,7. These are only two out of twelve cases, all recorded in the minutes of the
religious council.

'8 The Eupatoria convention of 1910, when the Karaites of Russia closed the door for political
anyone who wished to become affiliated with the Karaite faith.
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the time. Efforts to do this had begun earlier, and while a committee was
working on the internal code, Murad Farag was busy translating from
Hebrew and compiling the items of the personal status code.'” As an
authority on both languages, Hebrew and Arabic, Murad Farag was the best-
qualified member of the community for the job, which he did without any
delay.

Yet one subject in that code, dealing with the legality of marrying non-
Karaites, became the center of heated discussion among well-informed
members of the community. Unfortunately, the uneducated and, of course,
the uncontrolled were dragged into this emotional issue, and the situation
became very dangerous.”” The community wasted more than ten years on this
problem, along with the problem of the internal code. During this time,
Hakham Abraham Kohen died (1933), and almost a year later, Hakham
Tobiah Levi Babovitch, who came from Russia, became Hakham Akbar for
the Karaite community.

During the time the council was examining its articles, details about the
new internal code were leaked. Murad Farag and members of the religious
council became the target of a vicious attack from various groups of the com-
munity. Dozens of circulars were distributed, accusing Murad Farag of
heresy and of trying to change the “written laws” and the Karaite traditions.
Members of the council were accused of ignoring the rights of members of
the community, especially the poor, and of protecting the interests of certain
groups. The council was asked to resign. Many parties were involved in this
subject and dozens of brochures were published to promote the point of view
of each party (PL. 5).

The office of the governor of Cairo was flooded with complaints about
the religious council, which forced him to intervene (Pl. 6a). The council
had to resign and was replaced by two temporary committees, one after the
other (April 1936, June 1937) (Pl. 6b). The second committee was able to do
what the first one failed to do: to draft an acceptable internal code, which was
sent to the Ministry of the Interior on 16 December 1937 to be approved.

'% Before Murad Farag an attempt was made to codify the personal status code. Farag Rason
al-Sirgani, a well-informed member of the community, wrote a complete code in Hebrew.
Also Hakham Abraham Kohen wrote another personal status code in Hebrew.
Unfortunately, I was not able to find either one.

2 In the meeting of the religious council on 29 May 1924, the article in question was
discussed. When the code was printed in 1935, another article also caused much trouble. It
was article 273. A child born to a Karaite woman from a non-Karaite father is considered a
Karaite, but if the father is unknown the child is considered a bastard.
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This third internal code served the community without any major
changes until the last election, which was held in 1966.

The Third Internal Code

For the first time “Mahiyat al-Ta’ifah” the “quiddity” of the Karaite
community in Egypt was clearly defined (article 1).

Articles 2 to 7 defined the rights and responsibilities of the Hakham
Akbar, who was still considered the head of the community.

The Hakham Akbar was forbidden from interfering in the financial and
administrative affairs of the community (article 7). This marked a change in
running the community’s affairs: while the first code gave Hakham Mangiibt
wide financial and administrative powers, this code relieved the Hakham
Akbar from those responsibilities. Yet that did not prevent Hakham Tobiah
Babovitch (1934-1956) from expressing his opinion on both matters in the
pages of al-Kalim (a Karaite magazine) and during Saturday ceremonies
without causing much trouble.

Twenty-six articles (8-33) addressed the electors and the candidates.
The right to vote was limited to those who were 21 years of age or older, of
proper conduct, with no police record, and among those who pay the
‘Arikhah.

The candidate for the council had to be 35 years or older, of proper con-
duct, with no police record, a regular contributor to the ‘Arikhah and had to
be a resident of Egypt.

The above articles (8-33) defined the election committee. They de-
scribed how the elections were conducted, when a ballot was considered
valid, and that the elections must be under the supervision of the deputy of
the governor of Cairo.

The formation of the religious council and the protocol of the meetings
and the duration of the council (three years from the day the members take
the oath) were described in articles 34 to 53.

The responsibilities of the religious council were defined in articles 54
to 57. Article 54 defined the responsibilities as:

Representing the community... forming the religious courts... appoint-
ing and discharging all employees... appropriating taxes to be levied on the
performance of the religious and administrative duties... forming the com-
mittees needed to run the community affairs... preparing the yearly budget...
buying and selling the community real estates... accepting the endowments
and the wills... fixing monthly payment on community members... In short,
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the religious council is the body responsible for guarding the community’s
interests.

Articles 58 to 62 dealt with the religious courts. For the first time, the
religious courts replaced the religious council in dealing with all religious
matters. As previously stated, the religious court and religious courts of ap-
peal were headed by the Hakham Akbar. Each of the two members of the
court must be 35 years of age or older, well informed about the faith, married
or previously married, of proper conduct, with no police record, and, finally,
of Egyptian nationality. The term of each member as a judge in the religious
court is one year only, but subject to renewal (articles 58-62).

Articles 63 to 68 addressed the protocol that must be followed when
looking into religious lawsuits.

Article 86 indicated the sources of revenues:

1. Monthly payments, ‘Arikhah.

Interests on bonds, real estate and other investments.

Revenues from both synagogues.

o

Taxes levied on performing religious duties such as circumcision,
engagement, marriage and death.

Revenues from the gabalah.
Wills and endowments.
Community lottery.

® N o »

. Whatever enters into the budget as revenue.

The ‘Arikhah, who pays it, how much, when due, how it is collected,
who is exempted form payment—everything in connection with the ‘Arikhah
is defined in articles 87 to 93.

Finally, article 94, the last one, stated how and when the code can be
amended.

It is clear that the community was more aware now of its rights. Yet
surprisingly, there was no mention of the “general assembly” which once
helped the religious council with its decisions.

On 16 December 1937, a letter was sent to the governor of Cairo along
with 20 copies of the internal code. Almost three years later, in March 1940,
the governor returned the internal code with the approval of the Minister of
the Interior. The only explanation for such a delay may have been for per-
sonal reasons: the acting chairman of the community Yusuf Ibrahim Marziq,
did not try to press for quick approval. During this time, he was in charge of
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everything: education, health, and all community records—in short, running
the community’s affairs.

During this period (1937-1940), there was no religious council, no tem-
porary committee, so there were no records of any activity of the community
except from April to November 1937 when al-Shubban (a Karaite magazine)
was published.

In accordance with the newly approved internal code, elections were
held in May 1940. The ballots numbered only 134, an indication that the
elections were boycotted. By 1940, almost 800 members of the community
had the right to vote.”!

After almost seven years since his arrival in Egypt, Hakham Tobiah
Babovitch was given Egyptian nationality and was acknowledged by the
authorities as the Hakham Akbar of the Karaite community (1941).

At the request of the Justice Department, a copy of the personal status
code, compiled earlier by Murad Farag, was sent.

In May 1943, Ya‘qub ‘Abd-Allah, the chairman of the religious council,
died suddenly. On Sunday, 25 July 1943, elections were held under the
supervision of Mustafa Sadiq, the deputy governor.

The new council had every opportunity to move the community forward
and establish desperately needed reform. The economic situation in the
country was never better: in Cairo alone there were about one million Allied
troops who, especially the Americans, were pouring money into the econ-
omy. Yet almost nothing was done; rich members of the council and the
community ignored this opportunity and were busy getting richer. The only
good thing that was accomplished was the building of a home for the elderly
and poor members of the community. The home replaced a very old and
decrepit one known as “al-Warshah.” It was named “Rahmin Lisha‘
(Benevolent Home) because Mr. Lisha‘’s daughter, the wife of the chairman
of the council, donated most of the money. Benevolent Home opened on 6
January 1945.

On 13 June 1946, Hakham Tobiah Babovitch requested that the council
send a delegation consisting of the Hakham as chairman, a lawyer, a doctor,
and a social worker to the Jewish community in Ethiopia. The Jews there,
called Falashas or the Falakh, were by all reports using only the Written
Laws (i.e., the Torah), and had no knowledge of the Rabbinic oral laws. This
suggested the possibility that they might be Karaites. As usual, promises
were given but were never carried out.

2! In the history of the community elections, no more than 35% of those who had the right to
vote exercised their rights.
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Also, the council requested that Hakham Tobiah submit copies of the
Sabbath and Holiday ceremonies. The Hakham told the council that his
ceremonies were extemporaneous.”

On Sunday 27 October 1946, elections were held under the supervision
of Zakariya Hamid Bey, the deputy governor. One month later, a new round
began between the Minister of Justice and the non-Muslim minorities. At
times, each community acted alone, but they often found it more advanta-
geous to work together. For this reason, representatives of most non-Muslim
communities met in the headquarters of the Orthodox Copts (the largest non-
Muslim community) in Faggalah, in Cairo, on 3 January 1947. Telegrams
were sent to the president of the senate and to King Fartiq asking for the
withdrawal of the bill concerning minorities from the senate floor and for it
to be rewritten so as to assure no interference in all personal status codes of
any non-Muslim community.

In the mean time, the new council had many projects to execute, and
things started to move forward—albeit always with a struggle against red
tape. The community, however, was not to be lucky for long.

On 20 June 1948, the Muslim brothers, al-Tkhwan al-Muslimiim,
bombed both the Karaite and the Rabbanite neighborhoods. Many were
killed. The Karaite School for Boys was completely demolished. The news-
papers blamed the incident on the feud between the two communities, but
they knew better. Both communities, the Rabbanite and the Karaite, and the
Rabbanite community of Alexandria sent a joint plea to the king and the
cabinet to take the necessary steps to ensure the lives and the safety of the
Jews.”

The first Arab-Israeli War of 1948 did not affect the relations between
the Egyptian authorities and the Jews. Members of both communities con-
tinued to enjoy the same manner of living as before, in spite of the tense
relations with some Muslim organizations.

In the Karaite community, elections were held in 1950, and the new
council did not waste any time. It started working from the moment the
members were sworn in.

After the first Arab-Israeli war, the situation in Egypt became very
tense. Deep struggles between certain organizations and King Fartiq could
be noticed everywhere. The army, or more accurately, certain army officers,

2 4 similar situation had occurred in the Rabbanite community of Alexandria with its chief
Rabbi Mosheh Ventura (al-Kalim No. 71, 16 January 1948).
 Minutes of 26 June 1948.
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was not happy with the way King Fartiq was running the country, or with his
personal behavior as an Islamic leader.

In July 1952, a group of Egyptian officers undertook a coup d’état,
which resulted in establishing the Arab Republic of Egypt.

Muhammad Nagib was the first president. On 1 October 1952, Hakham
Tobiah Babovitch, Licto B. Mas‘tidah, the vice chairman of the council, and
Murad al-Qudsi, a member of the council and the author of this book, met
with Muhammad Nagib in his office. The meeting was so successful that
Nagib promised to visit the Karaite synagogue in ‘Abbasiyah, in Cairo, on 25
October 1952. The visit took more than an hour, and the affair was covered
in great detail by the local and foreign newspapers (Pls. 7, 8 a and b).

On 26 April 1953, new elections took place, and the new members took
their oath the following Sunday. Although nine of the members had served
in the previous council, everyone hoped the new one would do better.

The situation in Egypt seemed to be calm, but everyone knew that
Nagib and Nasir were struggling for power. Nagib felt that the country
needed peace and internal reforms; Nasir, among other views, advocated
hostility towards Israel. Finally Nasir won and became the most powerful
man in the country, and later among all Muslim leaders.

On 1 January 1956, state courts replaced all religious courts, including
those of the Muslims. This was the result of Law No. 426.* It was the con-
tinuation of a move to unify all kinds of courts. (Pls. 9a and b).

The second Arab-Isracli War of 1956 marked the beginning of the end
of most of the minorities, especially the Jews, in Egypt. In Cairo, as well as
in other major cities, thousands of Rabbanites and Karaites were detained.
When they were released five months later, they were taken to the secret
police headquarters and were told that they had been detained for their safety.

During the crisis, Jacques Mangiibi, the chairman of the council, did his
best to keep things going. On 12 March 1957, the religious council met for
the first time since October 1956. It was decided that all actions taken by J.
Mangiibt from October 1956 till March 1957 should be considered legal.
Unfortunately, some members of the council were very reluctant to meet, so
the council did not convene until May 1959.

During this period, Jacques Mangubi, the chairman, and Murad al-
Qudsi, the secretary, assumed all responsibilities, meeting every Sunday in
the Karaite Béz-Din to take care of community affairs.

The next elections were held on 27 December 1959, and on 2 January
1960 the new council held its first meeting.

2 Al-Waqa'I* al-‘Misriyah: 24 September 1955.
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The emigration waves among the Jews of Egypt, which had started in
November 1956, did not wane. Yet the various councils did their best to
cope with the new situation and with the problems that accompanied it.

The last election, however, took place in October 1966, at which time
there were less than 1,000 Karaites left in Cairo.

The third Arab-Israeli War of 1967 gave the strongest signal to those
who were still in Egypt that it was time to leave. In April 1970, there were
about 200 Karaites left in Cario, compared to only 24 in 1984. The death of
Nelly Murad al-Qudsi, who died in 2000, signaled the end of the Karaite
Jews in Egypt.

Final Note

In the 19" century, the community was governed by the Hakham Akbar
and the leaders of the community. From 1901 until 1940, the various reli-
gious councils governed the community, according to the approved internal
codes. From 1940 until 1956, the religious courts assumed certain legal
responsibilities, according to the approved personal status code.

As for the religious councils that governed the community from 1901
until 1970, they all had one positive aspect that may be mentioned here:
without them the Karaite community in Egypt would have fallen apart.

From the very beginning, when the council became the body responsible
for governing the community, until 1970, there was no set policy to be fol-
lowed or any long-range plan for all the needed projects and reforms, and
when one member of the council called for that, nothing was done.”

The various religious councils dealt with the problems as they occurred,
and because there were too many problems, there was no time for needed
projects or reforms. There was no consistency between what the councils
accomplished and what the community needed.

In 1890, the community had one synagogue and some real estate. In
1956, after 66 years, the community had another synagogue, two schools, a
new home for the elderly, and much real estate. The new synagogue was
built mostly as a result of the honest efforts of some members.

As for the schools, though, there were times when they were the pride of
the community, yet the various councils looked at the schools as a source of
revenue more than anything else. And when they became a financial burden,
the council did not hesitate to try to close them. The minutes of the religious
council are full of many decisions to close the school. The community

> He was Farag Ibrahim Levi. Minutes of 7 November 1944.
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needed schools in ‘Abbasiyah, where there were more than 600 Karaite boys
and girls learning in the various Rabbanite and public schools. Late in 1947,
the community lost a golden opportunity to acquire a beautiful building near
the synagogue of ‘Abbasiyah, suitable for the schools, simply because some
rich members of the council refused to contribute less than two thousand
dollars to close the deal.”®

The Karaite neighborhood of Harat al-Yahiid al-Qarra’in needed a dis-
pensary to care for its poor residents. The doctors were there; in fact, more
than four Karaite doctors worked on a voluntary basis in the neighboring
Rabbanite dispensaries.

Day-care centers were badly needed, but that was not even on the
agenda of the religious councils.

From the turn of the century until 1950, many members of the commu-
nity called for the establishment of a higher religious institute. During this
period, there were more than twenty well-schooled members of the faith
qualified to teach in such an institute. Among them were: all the chief rab-
bis, Murad Farag, Farag Rason al-Sirgani, Yusuf Yomtob, Yasuf Farag
Hayyinah, Yisaf Marziq, Ibrahim Mangtibi, Masa Ibrahim Menashah, Farag
‘Abd-Allah, Ya‘qub Farag ‘abd-Allah and David Lisha“.

Some Karaite associations ran all the religious institutes that existed at
the time, and their goal was to teach the language, the principles of the faith
and how to pray.

There were dozens of poor Karaite families that were living in un-
healthy apartments belonging to the community. There was enough money
in the treasury of the community to renovate all these apartments, so families
could live in much better conditions.

Many members of the community, however, share the blame; rich
members were never generous, and some members refused to pay the
‘Arikhah. One member filed a lawsuit against the religious council,
challenging its right to impose such “taxes.””’

It appears that all the religious councils failed to carry out any project to
raise the cultural and religious standards of the members of the community.

One final comment: in all the councils that governed the community,
there was no place for the women who wanted to serve.

2 ql-Kalim #68, third year, | December 1947.
*" The court of appeal in 1929 ruled that “only the government” has the right to raise taxes.
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Financing the Community

Since I began the collection of data for my book, I have been unable to
find any information about the financial situation of the community in Egypt
during the last quarter of the 19" century.

On my visit to Egypt in the summer of 1984, I found some documents;
among which was a brochure printed in August 1916 entitled “An Imperative
Declaration about the Karaite Jewish Community Affairs in Egypt” (Bian la-
Budda minhu ‘An shu’iin Ta’ifat al-Isra iliyin al-Qarra ’'in bi-Misr).*®

A few lines on page 2 (page 1 is the cover) help us learn about the
financial situation of the Karaite community in Egypt in the 19" century.
The only sources of revenue at the time were limited to: 1) the charges col-
lected on the performance of some religious duties such as circumcision and
marriage; 2) the revenues from the real estate owned by the community
through endowments. The salaries of the Hakham and the beadle, the
maintenance of the synagogue and the real estate accounted for all the
expenditures.

The gabbay of the synagogue served also as the treasurer of the com-
munity. He was entrusted with all the revenues and was responsible for all
the expenditures. This may help us understand why the Karaites of Egypt
always choose the gabbay from a rich or well-to-do family.

We can safely assume that, because most of the Karaites used to live in
the Jewish neighborhood, rich members of each family used to help needy
members of their own.

In 1897, the lottery was introduced and quickly became a major source
of revenue. Each year it yielded about one thousand Egyptian pounds, a
great deal of money at that time, especially in Egypt. In 1903, the commu-
nity published its first financial report. The report was of two pages, page 1
for the lottery and the school, page 2 for the Béz-Din. The Beét-Din revenues
were almost $4,100, while expenditures were $2,000. The main sources of
revenue were real estate, donations, the gabalah, and the charges on the per-
formance of certain religious duties (P1. 10a).

The salary of the Hakham and the other employees accounted for 50%
of the expenditures. About $11.00 was given to welfare activities.

% The brochure was written by Farag Miisa al-Sirgani. Farag Miisa al-Sirgani was well
informed in the field of Karaite law, and one of the members of the first religious council.
He served his community in many capacities: as the person in charge of the Karaite Bét-Din
from 1909 till 1915, and as the principal of the Karaite Schools from 1916. He published
the brochure in an attempt to clear his name from the many false rumors spread by his
opponents accusing him of mismanagement.
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As for the lottery and the schools, revenues were $6,800. Revenue from
the lottery was $5,200, tuition at almost $1,200. Salaries of all personnel
were $3,600 (PL. 10b).

Both the schools and the Bét-Din yielded a surplus of almost $4,400.

The community had neither assets nor bonds. Wealthy members of the
Lisha‘ and Mas‘tidah families were entrusted with the money of the commu-
nity. They used to pay a reasonable interest on that money. Other sources of
revenue opened up slowly as more financial responsibilities were added.
Able members of the community were asked to contribute monthly dues,
known as the ‘Arikhah, to the Karaite Bet-Din. Donations to read certain
parts of the Sabbath and Holy Days’ prayers added to the revenues.” The
revenue from the gabbalah was noticeable.

The next financial report [ was able to find was that of 1927. There was
not much change from the first budget except for the amount of money in-
volved.

Revenues from the Bet-Din were almost $5,500, while expenditures
were $4,200. The main sources of revenue were in this order: the ‘Arikhah,
real estate, interest on savings and, finally, donations. Once again, the salary
of the hakham, the employees, and the money spent on welfare activities
constituted 75% of the expenditures (P1. 11).

The Karaite Bét-Din had to help poor families left behind in the Karaite
neighborhood. During the first quarter of the 20" century, many Karaites left
the Karaite neighborhood to live in what was considered the suburbs of Cairo
(‘Abbasiyah, Ghamrah, al-Dahir, and al-Sakakini). A problem was created
for those who were running the community’s affairs: taking care of those
poor who were left behind. Thus, new responsibilities were added in health
care, education, and housing for the poor.

As for the schools and the lottery, revenues were $6,000, while expen-
ditures were $7,000.

In the total budget, there was a surplus of $300.

Twenty years later, in 1947, we notice new items in the budget. Both
synagogues yielded about $2,900; there was $1,300 interest on bonds owned
by the community. The revenue from the ‘Arikhah was $5,500, a little less
than all that was spent on welfare activities. Revenue from the lottery started
to decline. The budget showed an $800 surplus (PI. 12).

% In the Karaite tradition, parts of the service on the Sabbath as well on Holy Days, are carried
out by worshippers who contribute money for charitable activities, so in Cairo some rich
members of the Karaite community used to acquire parts of the service and donate them to
the poor so they could have their share in the prayers.

86



How the Community Was Governed

When the budget of 1955 was published, it became clear that the com-
munity had become much richer than before. Money spent on education—on
both Karaite schools, on the scholarship for Karaite students in the Rabbanite
schools or public schools or colleges—reached $15,000. The ‘Arikhah and
the donations reached an all-time high, a little less than $5,600, almost dou-
ble the amount of all welfare activities. The itemized budget was published
in 8 full pages of al-Kalim. Another page showed all the properties owned
by the community (PIL. 13).

Besides the two synagogues and land for a third one in Heliopolis, north
of Cairo, the Karaite Bet-Din, the kasher bakery house, and the burial place
in al-Basatin, the community owned 22 pieces of property. The one in
‘Abbasiyah was worth $45,000.

Financially, the community was sound. There was a surplus each year.
That was the result of the unwillingness of the various religious councils to
carry on any major project, fearing not to be able to sponsor it in the future.
The community was in bad need of many projects, none of which was carried
out.

The Arab-Israeli war of 1956 marked the start of a declining trend in all
sources of revenue. That, of course, forced those who were in charge of the
community’s affairs to sell some of these properties to meet the mounting
demand for financial help.

During the 1970’s and the 1980’s those who were considered the care-
takers of the community’s properties did nothing to save them from further
deterioration.

In 1998, Yusuf al-QudsT died. Nelly Murad al-Qudsi replaced him as a
caretaker of the community properties. Two years later Nelly al-QudsT died.
She was the last Karaite Jew in Egypt, and there was no one to replace her.
Everything was up for grabs.
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The front of the “Rahmin
Home” building for elderly
and poor people. (The small
picture is of Rahmin Lisha®)

The Opening of the “Rahmin
Home.” Miisa Murad Misa car-
rying the key of the “Rahmin
Home” followed by Hakham
Tobiah Babovitch, Khidr Y.
Mas‘tidah, the chairman of the
Karaite religious council, and his
wife, the daughter of Rahmin
Lisha‘. (1945)
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This picture was taken in 1947 in the headquarters of the Coptic Orthodox
Church at Faggalah, Cairo. In the middle is al-Anba Yiisab, Coptic Orthodox
Pope. To his left and to his right are some members of the Greek Orthodox
and Catholic Churches, as well as members of the Roman Catholic Church.
Behind him, to the right, is Hakham Tobiah Babovitch, the Hakham Akbar of
the Karaite community of Egypt.
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Muhammad Nagib's visit to
Mosheh al-Dar't synagogue in
‘Abbasiyah, Cairo on Saturday,
October 25", 1952.

Abrahim al-Gazzar welcomes
Nagib. To Nagib’s right is
Tawfiq al-Gazzar, the head of
the Welcoming Committee.

Muhammad Nagib enters the synagogue
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Hakham Tobiah blesses the movement and its leaders
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After the blessing he delivered a speech.
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From the pulpit Nagib
assures the worshipers that
religion is for God, but the
nation is for everyone:
Muslims, Christians, and
Jews.
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Murad al-Qudsi (author) reads a poem written by Murad Farag.

Hakham Tobiah expresses his point of view to Nagib.
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Lieto B. Mas‘adah, vice
chairman of the Karaite
Religious Council, expres-
ses his point of view, and
Nagib is very attentive.

Nagib records his reactions in a special book.
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A fatherly kiss to the young
girls who presented flowers and
gifts to Nagib.

Among the cheers of the crowd Muhammad Nagib leaves the synagogue.
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The first session of the Karaite religious council of 1950. Sitting from right to
left are: Elie al-Nasi, Farag Aslan , Jacques Mangiibi, ‘Abd al-‘Aziz ‘Abd al-
Wahid, Tobiah Levi, the Hakham Akbar, Tawfiq al-Gazzar, Thabit Ya‘qib
Khidr, Murad al-Qudsi, Zaki Menashah. Standing to the left is Kamal Husni
(representing al-Kalim). Standing to the right is Lieto B. Mas‘tGdah.
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The Election Committee of 1953. In the middle: Hakham Tobiah Babovitch.
To his left: Jacques Mangiibi and Elie ‘Abd-Allah. To his right is the deputy
of the governor of Cairo, Murad Lieto Murad, and Zaki Menashah.

The Deputy of the Governor of Cairo (1) among members of the Election
Committee of 1963, headed by the acting Hakham, Murad Harin Family (2).
In the middle is Jacques Lieto Mangtbi (3), the president of the Karaite
Religious Council.
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PLATE 1: The cover (a) and page 1 (b) of the
first Internal Code of 1901. The introduction
states the purpose of having this code. It men-
tions that the community has endowments that
belong to the community’s congregation, and
real-estate that the community acquired
through the revenues from its real-estate. It
also mentions that the community has a school
and a lottery to help finance it, and an
association to help the sick. Then it goes on
to state that the community needs to have a
religious council to run its affairs.

After mentioning the names of the members
of the council on page 3 (c), the introduction
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goes on to state that “We, the Karaite Jews of Egypt, the undersigned, with
our names and seals, declare and acknowledge that we have ‘chosen’ and
‘elected’ the members whose names are mentioned above to represent us and
to do whatever they see fit for the welfare and the progress of our Commu-

nity...”
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PLATE 2: Elected members of the first religious council took the oath in the main

synagogue, Rab Simhah, on 3 March 1901 A.D.

This tradition was kept until 1960 when it was decided to take the oath in
Mosheh al-Dar*1 synagogue in ‘Abbasiyah.
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PLATE 3: On Wednesday, May 28, 1924, members of the religious council
met to discuss rumors that Hakham Abraham Kohen had agreed on accepting
the principle of intermarriage, especially with Rabbanites. Hakham Kohen
denied that he ever expressed such an opinion and that as the head of the

Karaite community he had to abide with the decisions taken in the Eupatoria
Convention of 1910.
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The governor signature date: 2/16/1960

PLATE 4: A confidential letter from the Governor of Cairo to the chairman
of the religious council of the Israelite Karaite Community.

The Governor took notice of the results of the new elections held on Decem-
ber 27, 1959.

He also acknowledged the names of members who had the right to sign the
official papers of the community.
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PLATE 5: One of the many circulars by “The Association for Defending the
Community's Interest” condemning the Personal Status Code written by
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Murad Farag. Dated March 28, 1935.
The circular calls for:
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No discussion in the book “Personal Status Code” written by Murad
Farag unless the religious council is dissolved.
Only the new elected religious council can submit the new Internal
Code to the authorities.
The community is fed up with members of the religious council. They
should resign.
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PLATE 6a: Complaint of the Israelite Karaites

Defamation of their Religious Council and the demand to appoint a commit-
tee to run the community's affairs.

Members of the Karaite community wrote twice to the Ministry of the Inte-
rior charging that the 1934 election was not legal.’® They submitted two
petitions signed by 400 members of the community defaming the Council
and declaring no confidence in its members.

They requested the formation of a temporary committee to run the commu-
nity's daily affairs until new elections were held. The deputy of the
Community wrote to the Governor requesting permission to hold new elec-
tions but his request was denied.

3% No elections were held in 1934. In 1934 one member of the Council died, and two members
resigned. Instead, the Council appointed three members, according to the approved Internal
Code.

al-Mugattam, 3 January 1936.
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PLATE 6b: About the Division Among the Karaite of Egypt

The Governor of Cairo met with the leaders of both parties of the Karaite
Community. They all agreed to form a temporary committee to draft a new
Internal Code on the basis of which elections would be held.

Later, each party elected three members and they all met with the Governor
and signed a Procks Verbal of agreement.

al-Mugqattam, 19 April 193
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PLATE 7:
The Blessed Saturday
Heshvan 5713 Safar 1372
October 25, 1952
This is indeed a happy day, as I was lucky to be among my brothers and chil-
dren, members of the Jewish Karaite Community.

His Excellency the Hakham blessed me as he blessed the Army movement
which is similar to a great extent to the Karaite movement.

I would like to emphasize here that all the children of Egypt are brothers,
regardless of their religion or faith, there is no difference between Jews,
Muslims or Christians. Religion is for God. The nation is for all. Long live
Unity...Discipline and Action.

Major-general Muhammad Nagib 10/25/1952
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Le lewa Mohamed Naguib visite
le Temple des Israélites Karaites
oll il assiste au service religieux

A gauche : le lewa Naj
pronongant son allocution de-
vant leg membres de la com-
munaute, A ses cotes le Grand-
Rabbin Tobia Lévi. Ci-dessus:
le président embrassant pater-
nellement une jette qui vient
de lui offrir une magnifique
gerbe de fleurs. En bas : le
chef du gouvernement .
tretenant amicalement
le Grand-Rabbin des Karaites,

11 affirme: «Tous les Egyptiens
sont égaux et fréres, quelle
gque soit leur religion»
...Ajoutant que le mouvement
de Parmée ignore totalement le
fanatisme religieux ou racial

La devise de I'dre nouvelle — | tut salué par les nutables de la
telle que l'a proclamée le lewa | communsulé et par les ovations

Mohamed Naguib — est I'Union, | et les applandissements m)onxés
lordn le Traval. de ia foule massée devant

r la réalisation de ces prin- | nagogue. Aymt enlevé -es ch-uw

elpuet-nndusnr 'umon de | sures telles sont les
1s nation, le président a entrepris | Lions de h :oxnmunluu —_ l ut
uns lﬁlﬁ ﬂ! vixites aux diverses | nélra dans le semple ol ﬂ m;
communautés de la nation. 11 & | ta & l'nction de graces cclébreée
déjd rendu visite au recteur @'El- | par Je Grand-Rabbin. A nsaie, du
Azhar. au patri -reho copte-orcho- | service religleus. 'e  Grand-
doxe, 2 la bin forma des veeux pour quil
et au_patriarc] he greccatholique. pum  Dleu de douner ‘a victoi-
Hier, il a_visité .e temple des Ly Mohamed Naguib et @ ses
radlites Karaites. “W“d'm A omc ers el Ce couronner lmr
).nvlmion que lui avait adressée

ceuvre de ucees. pour Ia plus
il y n quelque umps le Gtand- | nande gloire de I'Egypte.

LE SElVICE RELIGIEUX
& son arnivée, le lewa Naguib | (LIRE LA SUITE EN PAGE 4}

PLATE 8a: Muhammad Nagib visits the Karaite synagogue, Mosheh al-
Dar 7. Le Journal d’Egypte, Dimanche 26 Octobre 1952.

108



How the Community Was Governed

330! Ulgud A Joiy 303 i
YT e ek pae b i) A
(il el g B ) gains
il Ogal Gt G
Qi all e Smt DNy U
oy Osfamaie AN A oo
093 Mgl b 353 WS Ll
3Gl it pas BLW
O3 Yl smis gy pa NGt ¥
¢ it 1 ¢ 33003l 5

SN0 it 1 A Dol JU
O sdbiaslll 4l b O Mimens
e Ul 0 i Vi) il
e R L R
Uil e Wy N

sl 31,0 dol 5t Yooy
P I sl Jem O il
iy S Gt I 1 oy i
C et 33 e 18 s
2 JUy oo ppdt

oy don st 3 T Gt Ve
Cor 50 o0 S Lanp
asande¥l U o 2y AN
loarlds 4ol St bl (Ktialy
EETge

WJeni ¥ eyt S 09 S W
R R
et sle G AW ¢ LUy

Lzl dolall 2 3 pils
Uogll e 0S5

3G Wl cadlzaf Gge s
eronl) oy SN e S
Srans 5 N0y e Nasan o3y
3 Gl JMlflens ¢S5y 5T
LS alle o055 UL agt
o U ghes T amy SN G 1,085

Seal e Gk 4l
Y oo e b

o Jlebans 03 315500 Bhas 150y
AT P Jo e [ L1
g 58 pall ol smsd M8
Dt 31y

Ur Gnacsly o A1 U ety
JLilegmy ¢ ol 5 (il
\R3s4is J6 1S 55w € spantl 22 3 S5
potis oyt T AT 240 ity
D1t quaetly | ganaad 3 i3 1
o ety GG L)

s At Ues Sl cugsit Gy
DN Yy Ay Pl sy
B ) cudds 4l 3
SN M Jomae 0435 DKt -
Y R

WY daas 3 ool e Ty
St Al Bb) (Stasd
RARY TR S ) R PR Y
R SRR EFR P g AP )
S ed el
il G e e U
eeriled I A vad Sty & Yo
rlingepilal Gt jo paa ol
RS Get b sl larem oa
A o S s ) )0

T U o ot s IS ey

B it
Ll g Sl o5 dalih phee

s A peltaists it Ky
et QLS S S S

51l spall Sy s st st )
Al G 4zalsy plall 01l (sl saomg Tl el Do
058335 Lk Oy pally ponell - ol 6 ol
Se¥) s ond P B Galizhs G bl il YU At s datme gl il e P el e iyt

« Jealls pladly UKyl Y1 pLUb daney il
o Aamd piriblisn ¢ USdinal ) b o ey Ml 4 gt Yooy wedd ey

Ty T s e

U A Ll Datasdy il 8,

Lash AU OY Al b Oplealt
20 des Do rely O o A

b g3 3 1) 3298 okl
anldi g wie didi pli-y AN
P JRRTWPR X3 3 S T P
i ol i dednad o
e2AF 5 adosiaske g A
sl g b3 N LN Gy
S o PV 3530 ) Bors

eaply W S G i

i 3 my waal ity « A 0
Gua3e 3o gmpp ity

—adel dan Gos e ) ph0s

P il w0

il

LB‘JJ bL..{J'"CL

B Y el
ot Qgmas 313 S 0 S
) qd 4 9T S Ly
o Vo] 105 Uy iy s

ALY J 3 gl S

PLATE 8b: Muhammad Nagib visits the Karaite synagogue, Mosheh al-Dar'i.
al-Balagh, Saturday, October 25, 1952 (an Egyptian afternoon newspaper).
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PLATE 9a: The Abolition of the Religious Courts.

The Egyptian Cabinet, in its meeting of September 21, 1955, issued an order
to abolish all religious courts for Muslims and non-Muslims.

All pending lawsuits should be referred to Public Courts.

However, in all disputes between non-Muslim Egyptians of one faith, the
ruling must be given according to their Personal Status Code existing at the
time.

al-Kalim, no. 233, iq year, October 1, 1955.
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PLATE 9b: The front page of the official paper of the Egyptian Govern-
ment, al-Waqa’i* al-Misriyah, 24 September 1955, in which law #462 is
mentioned.

Specifics of the law are explained on pages 15 and 16. The law calls for

abolishing all religious courts for Muslims and non-Muslims and referring all
cases to Public Courts.
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PLATE 10a: Karaite Bét-Din 1903

Revenues: $4,200

Expenditures: $2,000

Surplus: $2,200

Minutes of the Karaite Religious Council, February, 1904.
In 1903 one Egyptian pound equaled five dollars.
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PLATE 10b: Karaite Schools 1903

Revenues $6,800
Expenditures  $4,400
Surplus $2,400

In 1903 revenue from the lottery was $5,200.

Minutes of the Karaite Religious Council, February, 1904.
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PLATE 11: Israelite Karaites Bet-Din in Cairo
Hakhamkhanat al-Isra’tliyin al-Qarra’in bil-Qahirah

Revenues and Expenditures of the Endowments and the
School of the Israelite Karaites bi-Misr 1927

Bét-Din
Main source of revenue Main source of expenditure
Egyptian pound Egyptian pound
548 800 ‘Arikhah 330 000 Salary of the Hakham

130 935 Donations
425 950 Real estate

133 200 Other salaries
378 250 Aid for the needy

1105 685 Total revenues

841 450 Total expenditures

Schools and Lottery
Main source of revenue

Main source of expenditure

805 000 Lottery
371 930 School tuitions

25 000 Donation from the
lottery contractor

938 550 Salaries of personnel
324 000 Rent for school build-
ing
58 995 Miscellaneous

50 000 Bonus for the principal
30 000 Scholarship for two
students

2307 615 Total revenues

64 620 Surplus

2242 995 Total expenditures

In round figures:

Revenue
Schools: $6,000
Bet-Din: $5,500
Surplus: $ 300

Expenditure
27,000
54,200

al-Ittihad, no. 18, 4™ year, December 27, 1927
In 1927, one Egyptian pound equaled $5.00.
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PLATE 12: The Israelite Karaite Community (7a’ifat al-Isra’tliyin al-
Qarra’in) Revenues and Expenditure of 1947

Item Revenues Expenditures
Egyptian pound Egyptian pound

Welfare activities 1364 120 1199 364
Welfare projects 110 450 50 000
Miscellaneous 286 650 273 843
Synagogues 132 919 427 327
Real estate 1583 475 2895 556
Bet-Din 2655 889 1740 301
Bonds and Interest 321 318 38 048
Schools and Lottery 2800 367 3055 945
Total 9855 188 9680 384
Penny cash 22 487
Total 9877 675 9680 384
Surplus 197 291
In round figures: Revenues were $40,000

Expenditures were  $ 3,900

Surplus was $ 800

In 1947 one Egyptian pound equaled $4.00, either officially or on the free
market.

al-Kalim, no. 76, 4" year.
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PLATE 13: The Karaite Jewish Community of Egypt

1955 budget, prepared by the Secretary of the Religious Council, Zaki
Menashah, and reviewed by Elie ‘Abd-Allah.

Item Revenues Expenditures
__pound pound

Welfare activities 2,225 450 1,643 980
Home for elderly 177 745
Education 4,933 933 6,049 939
Synagogues 804 149 667 296
Beét-Din 2,119 705 2,304 516
Real Estate 2,190 444 567 730
Bonds 203 497 5 419
Tithe 100 000

Securities 433 709 413 842
Money withdrawn from the bank 4,405 054
Money put in the bank 5,683 018

Penny cash 1954 123 371

Penny cash 1955 25 827
Total 18,817 276 16,261 348

Welfare activities ~ ‘Arikhah donations Monthly payment for the poor.
Emergency help during holy

days.

Education Financial help from Salaries of all personnel. Tui-
the Ministry of Edu-  tions for students in all
cation. Rabbanite schools.
Revenue from the Scholarship for students in other
lottery. schools or colleges.

Bet-Din Money collected for  Salaries of the Hakham and his
the performance of deputy as well as all other em-
religious duties. ployees. Other needed expenses.

Charges on certifi-
cates issued, and fees
for religious courts,
Gabalah and others.

al-Kalim, no. 244, 15 July 1956.

In 1956 the Egyptian pound equaled $2.50 officially. On the black market,
one Egyptian pound equaled one dollar.
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Chapter 111

The Community Establishments

The Schools

In the last quarter of the 19™ century, education was limited to teaching
both the faith and the Hebrew language. It appears that the level of achieve-
ment was high, owing primarily to the caliber of the instructors. During the
last decade of the 19" century and the first half of the 201 century, the
Karaite community had over twenty men who were well versed in the faith
and the language, each of them qualified to serve as a Hakham Akbar.

When Hakham Mangubi became Hakham Akbar, he had certain plans
for reforms. In 1896, with the help of the leaders of the community, a pri-
mary school was established, known as “the Benevolent Israelite Karaite
School.” To ensure financial means to operate the school, a lottery was es-
tablished a year later, known to everyone as the “School’s Lottery.” The
school and the lottery were run on the same budget' and were for a long time
the main item on the agenda of the religious council (See PI1. 10b in Ch. 2)

From the minutes of the religious council, and from five well-known
Karaite periodicals of the period, 1901-1957, it appears certain that there
were three schools: one for boys, one for girls, and a third one serving as a
kindergarten.” Yet in one place in a/-Kalim it was mentioned that the
community had three schools in al-Harah and three in ‘Abbdsiyah, but in all
the minutes of the religious council, nothing confirms this statement. The

! Minutes of 3 February 1904.
2 Minutes of the religious council form 1901-1957; al-Tahdhib, al-Irshad, al-Ittihad, al-
Shubban al-Qarra’in, al-Kalim, for those years (1901-1957).
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only explanation may be that in the minutes, the word “schools” was used
without mentioning their location or their number.’

Information about the school system appeared in a letter sent to the gov-
ernor of Cairo, which justified the lottery* and stated that at that time, the
school had a principal, fifteen qualified teachers, a visiting physician, one
secretary, and three custodians (See Pl. 1 and "Education Illustration" (on
page 146)). At all times, the school body was a mix of Jews, Christians, and
Muslims. In a very few years, however, Jewish students became the major-
1ty.

Both the School for Boys and the School for Girls were primary schools
with first to fourth grades. In 1946, when the last year for primary education
was changed to sixth grade, the School for Boys was expanded to six grades.
At first, the three schools were located in Harat al Yahiid in Khurunfish. But
when many Karaites moved to ‘Abbdasiyah, Ghamrah, and al-Dahir, the
schools were also moved to ‘Abbasiyah. During the 1920’s, the schools
fluctuated between ‘Abbasiyah and al-Harah; in the early 1930°s they moved
to al-Harah and remained there. In 1943, the School for Girls was closed
and its building was used to house the expanded kindergarten.

From 1944 to 1956 a Karaite principal ran the schools (Murad al-Qudsi)
and for the first time, there were five Karaite teachers, who were university
graduates, teaching mathematics, science, and art. During the Arab-Israeli
War of 1956, the principal of the School for Boys, who also had the authority
to supervise the kindergarten, was put into protective custody. This was an
opportunity for the Egyptian teachers of the kindergarten to petition the
Minister of Education to change the name of the school, which then became
“al-Nagiriyah” (after Nasir).

In the meantime, the Ministry of Education appointed a Muslim princi-
pal for the Karaite School for Boys. From that time on, the Karaite
community had no stake in the schools, except making good the deficit re-
sulting from the differences between the revenue and the expenditure.

Later on, the authorities imposed unjustified regulations and financial
burdens on the school; the school started to close on Friday and to open on
Saturday, besides opening on Jewish holidays.

The community was asked to pay real estate taxes from which all other
schools were exempt. In 1962, the Ministry of Education assumed full re-

3 Al-Kalim No. 94 (16 February 1949). In the minutes of 25 June 1914 the religious council
raised the salary of Shmoel Kohen, the Hebrew teacher in the Karaite School in al-Harah,
providing that he taught Hebrew to one class in the Karaite School in ‘Abbasiyah.

* Al-Tahdhib, 19 February 1903.
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sponsibility for running the schools. In the early 1970’s, the situation
changed and the schools were returned to the Karaite community. The
school buildings are now rented to an educator who runs them under a new
name.

Education was not limited to the schools. From 1901 to 1960, there
were evening courses in Hebrew and Arabic. Various organizations in the
community oversaw teaching religion and Hebrew. From 1937 to 1949, the
“Benevolent Workshop for Girls” taught sewing to the girls of a/l-Harah. In
the 1950’s, the “Ahabat Torah” organization was responsible for providing
the community with a number of circumcisers and ritual slaughterers.

As early as 1901, the religious council offered financial help to mem-
bers of the community who wanted to continue their education in high
schools, vocational schools, or universities. Also, when “Les Ecoles de la
Communauté Israélite were established in 1920, the religious council helped
members of the community who wished to have their children educated
there. That policy was carried on until these schools were closed.’

Quality of Education

Both the School for Girls and the School for Boys were primary
schools. The schools offered courses in English and French as foreign lan-
guages,® in addition to courses in Arabic. Other subjects offered included
mathematics, science, history, geography, art,” vocal music, hygiene and of
course, Hebrew for the Jewish students. Hebrew and Arabic were also of-
fered in the evening for boys and girls from the ages of 6 to 12.

The level of teaching English was very high. In 1901, the English
teacher asked the students of the fourth grade to translate from Arabic into
English a certain passage. The translation, as shown, indicates that the stu-
dents had a sound command of the English language® (P1. 2).

As early as 1903, physical punishment was not permitted at all in the
Karaite Schools. (Minutes 20 July 1903- 26 September 1903).

All the teachers, especially the teachers of Arabic, were fully qualified.
They either had teaching diplomas or were licensed to teach. (A high school

5 Minutes of 30 June 1903. Minutes of 12 October 1936, in which it is stated that there were
twelve students receiving financial help. They were either in secondary schools or in
vocational schools. (That is just an example.)

8 Laura and Susan Suarez were the first to teach French. They were accepted after passing a
test devised by Thabit Salih, a member of the religious council (Minutes of 20 April 1901).

7 Art included drawing and manual art (woodworking shop).

8 Al-Tahdhib No. 13 (1 November 1901) and No. 14 (8 November 1901).
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graduate could begin teaching and, after three years of supervison by a field
supervisor, became a licensed teacher.) Until the 1940's the religious council
had full authority to appoint and dismiss teachers, with the assistance of well
educated members of the community who supervised the schools and re-
ported to the religious council.” The schools must have had a good
reputation, because the principal of the Hilwan Public School, run by the
central government, applied for a similar position in the Karaite schools. His
application was not approved, however."’

From the 1930's on the schools were under the supervision of the Min-
istry of Education. Field supervisors of each subject of instruction would
supervise each teacher's performance three times a year, and a copy of their
report was sent to the school. Beginning in the late 1940's these reports de-
termined whether a teacher was worthy of promotion and, if so, of a higher
salary or not.

Until the 1930's the schools had summer sessions, and many Karaite
children would attend. Until 1956 the schools used to close on Saturdays and
on Jewish and national holidays.

In the late 1930's the Ministry of Education, in an effort to improve the
quality of education in private and parochial schools, offered financial help
on a voluntary basis."" The Karaite Schools accepted the offer, and from that
time on had to follow the same curriculum offered in the public schools, with
the exception of Hebrew. In 1949 the central government assumed full re-
sponsibility for teachers' salaries. This, of course, had its effect on the quality
of education in all nongovernmental schools, because each school began to
hire only university graduates. In additition to the teachers' salaries, the gov-
ernment also offered an annual sum of money for each class, the amount
depending on the school's facilities and the qualification of the teachers and
of the quality of the education provided in general. At that time the schools
were rated as first, second, or third class schools. The Karaite schools were
always rated as first class."

Students of the Karaite schools enjoyed extra-curricular activities, such
as gymnastics, table tennis, chorus and acting troupes. In 1955 the gymnastic
team of the Karaite schools won the shield of gymnastics in competition with
all primary schools of the district of North Cairo. (Silver cup for the first

° Minutes of the religious council from 1901 until 1940.

1 Minutes of 30 June 1903

" The quality of education was always higher in most parochial schools. The government was
attempting to use financial aid as a means to control education in all non-public schools.

12 From 1946 to 1956 the results of the primary school certificate were 100 percent (all exams
were under the government control). (4/-Kalim, during the period.)
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team, the shield for the second). The chorus and the acting troupe used to
culminate their activities towards the end of the year when they presented
their annual gala on one of the very well known stages (PlIs. 3 and 4).

There were also other activities, included publishing a “Year Book,”
which portrayed the students’ literary production.

Final note: Establishing the schools filled a gap that was empty for a
long time. It was a needed step in order that the community could follow
other communities to achieve higher goals. Other necessary steps should
have followed this first and important step.

After World War I, many Karaites left the Jewish neighborhood to live
in other places. These members always preferred to send their children to the
local public schools, even if it meant at that time, (1919-1940) more financial
responsibilities.

In the early 1940’s, when the primary and secondary schools became
totally free, responsible members of the community should have examined
other possibilities regarding the Karaite schools. They should have thought
of building a school in ‘Abbasiyah offering English and French' as foreign
languages, besides Hebrew for the Jewish students. In ‘Abbdsiyah alone
there were more than six hundred Karaite students between the ages of five
and sixteen attending the different Rabbanite schools'* and the public pri-
mary and secondary schools.

All this required money, something the rich Karaites were not willing to
give. There were hundreds of rich Karaites, yet they preferred to keep the
money for themselves only. It seemed enough that they pay the monthly
dues — the ‘Arikhah, and on several occasions, they gave some money to the
needy. Their attitude was “why do we need schools or a hospital if the Rab-
banite community has what we need?”

Maintaining the Karaite heritage was probably not among their goals.
This attitude forced members of the community to be totally dependent on
the Rabbanite community for health-care and, to a lesser degree, for educa-
tion. This also explains why such a community, with hundreds of young men
who would not continue higher education, never tried to establish a voca-
tional school! The Rabbanite community had one in ‘4bbdsiyah.

1 Teaching French was eliminated in the Karaite schools after World War 1.
1 Les Ecoles Juives du Caire in ‘Abbasiyah, Mary Suarez for girls, and Miusa Qattawi for boys
in Sakakint.
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The Lottery

Late in the 19" century, some communities in Egypt, especially non-
Muslim and foreign communities, depended on a system of public lotteries as
a source of revenue. With the establishment of the school in 1896, the
Karaite community also established a lottery to ensure the continuity of de-
pendable revenue to the school. This became known as the “School’s
Lottery,” Nasib al-Madrasah.

At that time, circa 1897, the school had its own printing shop where the
lottery tickets were printed. Each ticket was stamped with the school’s offi-
cial seal, without which it was considered invalid. “Lotterie au Profit de
I’Ecole Israelite Karaim du Caire” (Pl. 5).

The drawing took place in the schoolyard, every Sunday in the late af-
ternoon. An appointed “caller,” paid thirty piasters a month, announced the
winning tickets. The winner of the first prize, upon verification of his ticket,
would cash it in at the school. The first prize ticket was worth one hundred
Egyptian pounds, then the equivalent of $500."

In 1899, the community issued 9,000 tickets weekly. Two years later, in
1901, the number reached 10,000'%; in 1903 it reached 12,000. Upon request,
the community sent a report to the governor of Cairo, in which it stated that
12,000 tickets were issued, and described the system as follows: the retailer
would buy one hundred tickets for 85 piasters. He would then sell each
ticket for one piaster, thus making a profit of 15 piasters. The report put the
net profit for the community at 490 Egyptian pounds'’ (PI. 1).

The lottery system soon became so profitable that within a short time
the market was flooded with many different lotteries. It was estimated that in
Cairo alone, the public poured 30,000 Egyptian pounds per month into lot-
teries." In view of this, the Egyptian Minister of the Interior felt that prompt
action was called for. An ordinance was passed, limiting the right of issuing
lottery tickets to charitable organizations and, furthermore, requiring that a
permit be obtained first. In the years 1904, 1905, and 1906, the community
was allowed to issue 20,000 tickets, with drawings held twice weekly. But in
1907, the community went back to one drawing a week and 15,000 tickets.

'3 Minutes of June 1905. (The value of dollar to the Egyptian pound increased over the years.)
'® Minutes of 11 May 1901.

"7 Al-Tahdhib, 19 February 1903.

'® Al -Tahdhib, 12 March 1903.
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The net profit varied yearly, depending on the economy'® and on the to-
tal number of tickets sold. By this time, the community had accepted the
offer of a family-owned bank, the Firtiz Bank, to act as the main contractor
for the lottery. The Firtiz Bank was, in fact, the main contractor for many
lotteries. In each year, from 1921 to 1924, the contractor paid 1,000
Egyptian pounds. In 1925, the community accepted the bank’s offer of the
reduced sum of 800 Egyptian pounds. In 1922, the number of tickets was
raised to 20,000, and then in 1927, to 30,000.° Yet, despite the increase in
volume, the intense competition had begun a pattern in decline in the amount
of profit. In 1929, the Minister of the Interior limited permission to issue
tickets to charitable organizations only.

The new ordinance notwithstanding, matters continued to get out of
hand. The National Ambulance Association then proposed a new plan. Ac-
cording to this plan, all communities sponsoring a lottery would form a
union. The National Ambulance Association would be responsible for
printing and delivering the tickets, which would then carry the name,
“Lottery of the Union’s Ambulance.” The Karaite community joined this
union,?'whose profits were divided among the various communities, accord-
ing to the number of tickets sold and the percentage that was agreed upon
before joining the association. The Karaite community’s share was always
800 Egyptian pounds a year, and remained almost unchanged until 1944.
The Rabbanite community’s share in 1934 was as follows: 444,601 Egyptian
pounds for the schools, 444,601 Egyptian pounds for the welfare organiza-
tions, and 444,600 Egyptian pounds for the hospital. (Rapport et Comptes
pour L’année 1934, page 18). A declining trend began in 1945 when, for
political and religious reasons, all non-Muslim associations gradually lost
their share in lottery profits.

The annual Report of the Karaite community, published in al-Kalim,
gives us the following data:

Year Lottery Income Year Lottery Income
(Egyptian Pound) (Egyptian Pound)

1944 800 1950 529

1945 750 1951 277

1946 700 1952 123

1947 686 1653 109

% From 1901 to 1917, one piaster was enough to provide an adult person with three meals a
day.

 Minutes of 24 December 1927.

2! Minutes of 15 January 1929.

*2 The National Ambulance was under the protection of the Royal Family.
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Year Lottery Income Year Lottery Income
(Egyptian Pound) (Egyptian Pound)

1948 556 1954 85

1949 570 1955 T

After the Arab-Israeli War of 1956, the Karaite community lost its share
in the lottery.

Places of Worship

When Hakham Abraham Firkovitch of Russia came to Cairo in 1862, he
visited the Karaite Bét-Din and donated two hundred Pintos® to rebuild the
existing synagogue, Rab Simhah.** In return, he took away four boxes full of
documents, among them the original family tree of al-Nasi family who were
descendants of ‘Anan and a valuable codex written by Samuel ben Jacob.
The Karaite community used the money well and renovated the Rab Simhah
synagogue.

In 1947, the synagogue was badly in need of repairs. The religious
council at that time proposed tearing it down and building a new structure
that would house the synagogue, the Bet-Din, and a library. Many members,
however, felt that it should be kept as it was without any changes. Conse-
quently, the original building was reinforced, and many items in it were
renewed. The synagogue reopened in 1949 and remained in good condition
until the late 1960’s. At that time, no one was using it, so all its contents
were transferred to the Mosheh al-DarT synagogue.

It now serves as a warehouse for a plastics factory owned by a Muslim
woman who worked as foreman in the plastics factory that was owned by
Yasuf al-Qudsi The adjacent Béz-Din building serves as the plastics factory.

Before the Synagogue of Rab Simhah, the Karaites worshipped in the
Synagogue of al-Khazni,” a small synagogue located underground. Al-
Khazni was Nissim Kohen al-Khazni, the head of the Karaite community at
the end of the 18" century and the beginning of the 19", The synagogue was
located in “darb al-Furn,” in the same street where the community had its

% The Pinto equals 75 piasters.

* During my visit in Cairo in July 1982, I found some papers written by Elie Bariikh
Mas‘tidah, the person in charge of Karaite real estate in Jerusalem. He wrote that the Rab
Simhah building used to belong to the Samaritans, who had a community in Egypt, and that,
in 1943, he received a letter from the chief priest of the Samaritans in Israel, including a
copy of the deed to the Rab Simhah.

% In the minutes of 6 January 1924 it is mentioned that some old Tordhs were found under the
ruins of that synagogue.
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kasher bakery until the late 1960’s. The Rab Simhah synagogue thus had an
appropriate location at the time when most of the community members lived
in al-Harah.

At the end of the 19" century, many members of the community started
to move to the neighboring areas of ‘Abbasiyah, al-Dahir, and Ghamrah. It
was no longer easy to walk to the synagogue of Rab Simhah, especially on
Saturdays and holidays. As a consequence, the period of time between 1906
and 1930 saw services held in various places in those neighborhoods.?

In 1900, the widow of a well-known Karaite donated a piece of land in
‘Abbasiyah and provided funds to build a synagogue and a school. She was
Sitaytah al-Musaffi, the widow of Ishaq Salih, who was the grandson of
Abraham Masliyah, who came from Hit in Iraq at the request of the Karaite
community to be its hakham. Other wealthy members of the community
followed suit and donated money for the same purpose. It took the commu-
nity over twenty-five years to begin construction of the synagogue, and on 23
May 1926, the entire community celebrated the laying of the foundation
stone of the ‘Abbasiyah Synagogue. It was mainly through the efforts of
Ibrahtm Eliyahti Mas‘tdah, a well-known benefactor, that the project moved
ahead, but when he died on February 18, 1927, construction halted.

In 1928, David Zaki Lisha‘, at the time a relatively young and very en-
ergetic man, decided to hold Yom Kippir services at the synagogue, even
though it had not been completed.”’” It was an emotional but successful day,
after which enough money was collected to help complete the synagogue. It
was completed in 1931%, and the community at the time had two respectable
synagogues. When Tobiah became Hakham Akbar of the Karaite commu-
nity, he named it “Mosheh al-Dar‘T Synagogue”, after a well-known poet of
medieval Karaism.”

At the time this synagogue was built, the community did not forsee the
need for a cultural center or for a hall for lectures, meetings, and weddings.
During the 1940’s this need emerged. Murad Farag donated a sum of money
to build a cultural center bearing his name, and in 1947 the religious council
decided to build it. The council decided that the center should house a hall, a
Sunday school, offices of the Bét-Din, a library, and an office for the

% Among the places were the villa of Da’tid Ishaq Lisha‘,the second story of the Karaite
school when it was in ‘Abbasiyah, and the headquarters of various Karaite associations in
‘Abbasiyah.

%7 Karaites used rugs (not seats) in their synagogues. Many members sent clean rugs to the
synagogue on that day.

*8 T was unable to find in the minutes of the religious council any indication of the exact date.

¥ Leon Nemoy, Karaite Anthology, pp. 133-146.
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hakham. Samuel Hasid, a construction engineer and a professor at the
University of Cairo, submitted a blueprint for the project,”® but, as usual, the
community was divided between the “pros” and the “cons.” Years passed,
and the project was shelved. The synagogue is still in good condition but has
started to deteriorate because of lack of maintenance.

Before entering the synagogue one must take off one’s shoes. For this
reason, there is a foyer between the entrance and the sanctuary where wor-
shippers can take their shoes off and place them on the many shelves
provided for this purpose. In this foyer there are hundreds of small lockers,
more like a post office box, where worshippers keep their sets of prayer
books and their Tallits. Those who where not able to obtain a locker used to
carry their prayer book the Homash and the tallit in a special velvet sac.

Both synagogues (Rab Simhah and Mosheh al-Dar‘7) had two levels: the
first level is the sanctuary; the second level is for women only. In the
Mosheh al-Dar‘T synagogue, there is a hall of limited capacity that was used
for many cultural and religious activities.

The sanctuary is covered with mats and rugs. There are no chairs or
benches, and that gives more flexibility to the worshippers to practice all the
accompanying ceremonial acts of physical positions required in Karaite
prayers.’'

The pulpit is located a few steps above than the sanctuary. A large oak
table provides a place for several scrolls. Next to the table is a high chair for
the hakham. The Hakham could be the reader and the hazzan too. Yet it was
the custom to provide hazzanim and readers in advance for Saturday and
holiday services.

The scrolls are kept in the ark. Each scroll lies in a decorative box of
olive-or mahogany wood, covered with silver or gold leaves or inlaid with
mother of pearl.

In a separate room, to the left of the pulpit (the same level as the sanctu-
ary), there is a room where a special scroll is kept—the scroll of the sacrifice
(Qurban). Underneath the pulpit, in the Mosheh al-DarT synagogue, there is
a large room used as a geniza.

Above the ark, there is a big Star of David with the word “YHVH”
written out inside it in full.

% 4l-Kalim Nos. 63/64 (1 October 1947)
*! During the 1940’s some chairs at the back of the temple were provided for disabled men.
See under “A Brief Discussion of the Karaite Liturgy.”
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The Karaite community of Cairo possessed valuable and rare codexes,
among which is the famous Ben Asher codex,”which the community has
preserved for over a thousand years . The Ben Asher codex, along with
others no less valuable, was kept in a safe in the Mosheh al-Dar‘T synagogue.
To commemorate a happy occasion, especially the birth of the first baby boy
born, the beckor, and members donated most of the scrolls in both
synagogues.

All around the sanctuary, there were silver chandeliers, most of them
donated to the synagogue in memory of departed loved ones or for other
reasons.”

In a separate building, there are other facilities, including a small
kitchen. In the Mosheh al-Dar‘T synagogue there are rooms for the beadle
and his family, as well as rooms for Sunday school (Pls. 7a and b).

The possibility of a third synagogue existed for a time, when during the
thirties, many families moved to Heliopolis, a beautiful and very clean sub-
urb north of Cairo. It became very difficult for members of those families to
attend services that were held in any existing Karaite synagogue. Farag
Ibrahim Levi presented to the religious council what amounted to $8,000
collected from members of that branch of the Levi family, to build a syna-
gogue in Heliopolis.** A year earlier, the religious council had been able to
acquire a piece of land from the ‘Ayn Shams Railway Company, which
owned most of the land in Heliopolis. Again, the community was divided
between those who felt the need for a third synagogue and those who felt that
the people who lived in Heliopolis should carry out the whole project.
Events in the years to come decided the matter, and the synagogue was never
built.

The religious council was the only body responsible for the commu-
nity’s establishments: schools, synagogues, Béz-Din, and for all associated
expenses, such as maintenance, electricity, telephone, gardening, furniture
(especially rugs) and for the salary of the Hakham and the beadles. The
gabbay (treasurer) had the responsibility of looking after the synagogue’s
needs. He had the ultimate authority over any member, including the
hakham. The gabbay , ideally, should be very well schooled in the faith and

32 Firkovitch, in his second visit to Cairo in 1864, took a codex that is as valuable and as
important as the Ben-Asher codex. It is known now as the Leningrad Codex. (Lila Avrin,
The Illumination in the Mosheh ben AsherCodex of 895 C.E., Vol. 1, p. 75).

3 It is most unfortunate that during the 1960’s responsible members of the community melted
all the chandeliers in both synagogues. Many of these chandeliers had an historical value
that was much more than just the value of the silver.

** Minutes of 30 January 1945.
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come from a rich or at least well-to-do family. David Zaki Lisha‘, from the
affluent branch of the Lisha‘ family, was the first and last gabbay of that
synagogue, serving from 1931 until he left Egypt in 1965. As for the Syna-
gogue of Rab Simhah, many members held that position, among them Da’tad
Ishaq Lisha‘, Miusa Ibrahim Menasha, Yasuf Farag Hayyinah, Yisuf
Yomtob, and Salim Farag Shamwel.

Cemeteries

To the south of Cairo, near the elegant suburb of al-Ma ‘adi, stretches a
vast arid land known as al-Basatin.*® That land was the burial place for the
Karaite community (PI. 8).

The history of this piece of land is documented in the archives of the
Karaite community in the Bet-Din. There, an old document, in Arabic, re-
cords the donation to the Karaite community of Cairo of five hundred
faddans (the faddan is somewhat larger than an acre) in the village of al-
Basatin.*

When al-Qudsipt in July 1982, I examined a document written in Arabic
on the 15™ of Muharram, 980 Higriyah (1571 C.E.). The document indicates
that the community had this land in a/-Wazir in the area of al-Basatin “since
very long ago” (min gadim al-zaman), and it was in their hands on the basis
of older documents. The document goes on to state that Karaite Shamual
(probably Samuel) had sometime earlier given the other Jews a piece of that
land to bury their dead. It mentions the Rabbanites, the Maghrebites, and the
Arabized Jews” (P. 9).

In the period covered here, various religious councils were entrusted
with the care of this property. This maintenance did not extend beyond sur-
veying the land several times. (It was not until World War II, when the
British army needed a piece of the Karaite-owned land for military purposes,
that running water was installed there for the first time.)

There was no comparison between the Karaite burial place and the Rab-
banites’ cemetery. The Rabbanite burial place was divided into lots, with
paths running between them. It was well cared for by the Rabbanite commu-
nity, and it was a great source of pride for that community.

35 Al-Basatin means “the orchards,” which it possibly once was.

3¢ Al-Tahdhib No. 38 (29 May 1902) mentioned the existence of such a document, sealed with
the palm of the hand of ‘Amr ibn al-’As, the Arab conqueror of Egypt (7" century).

37 The words “Arabized Jews” are mentioned twice, once quite clearly, the other time rather
obscurely. There was no dot on the letter; otherwise the meaning would be “Egyptian
expatriated Jews.”
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At the turn of the century, certain Karaite families purchased lots from
the Karaite Ber-Din. Each lot was surrounded by a stone and iron fence and
contained two or three furnished rooms with living facilities. It was the cus-
tom to visit the dead and spend one night with them during certain days (fast
of Hameshi, for example).*®

Members of the Karaite community built many expensive memorials for
their deceased, and almost every tomb was covered with imported Italian
marble. The community assigned guards to protect the place from thieves
and vandals. In the 1960’s, however, when the burial places for both the
Rabbanite and the Karaite communities were rarely used, thieves began to
steal the marble form the tombs, and eventually took away even the iron
fences.

I visited al-Basatin in July 1982. From what I saw, and from what I
know to be true, I have no doubt that there will be no burial place of either
community within ten years. The few remaini<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>